CHAPTER 3

ORIENTALISTS’ ARGUMENTS ABOUT THE AUTHORITY OFY'

MUTAWATIR HADITH (‘}

3.1 Introduction
The purpose of this chapter is to present all the perspective&fo; ntalists on the

authority of mutawatir hadith. Similar to the previous is chapter is also

iscussed based on the

i’luQWtir

divided into three sections and the orientalists’ perspecti

same three aspects. First, the perspectives of orientalists about the isn

hadith. When discussing the reliability of the i orientei.lis G.HA. gg@boll has

Link and%?(gle Strand

opinion from Muslim

elaborated further on Joseph Schacht’s work in?e Co

theories.1% Juynboll uses both theories t(arE is contrasti

scholars regarding the isnad of mutc%had’ . T

corl@tion is about the

perspectives of orientalists on théyexi nc% u tirdp)a, ith. Juynboll uses the
)
method of argumentum e silenti rove onsexist Q?Jf mutawatir hadith.

The third section iscWe krfawle cg&@by mutawatir hadith. Another
[

orientalist, Wael B. Hallaq, plies\ i |tg‘ttQ9ry to compare mutawatir and ahad

hadith with the ¢ mcertz‘inty and arg@w level of authenticity for mutawatir.

N
These theorie Meth ds,use }lhe@gi-mtalists are defined and elaborated further
in this cha@plor how orient apply this method to argue the credibility of
'S
mutaw@ti ith. The scugsionvbout the isnad, the existence and the knowledge
: § >

create mutawatir hadith }:\'%ISO related to clarify the orientalists’ perspectives.

196 Fauzi Deraman & Arif Chasanul Muna. (2001). Kritik Terhadap Metode Kajian Sanad G.H.A

Juynboll: Tumpuan Terhadap Teori Common Link dan Single Strand. Al-Bayan Journal of al-Quran and
al-Hadith, 5 (5), pp.72-73.
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Reading throughout this chapter might give an overview regarding their different

perspectives on the authority of mutawatir hadith. Yv
3.2 Arguing the Isnad of Mutawatir Hadith : :' )

Orientalists have their own methodologies in rebutting the reliability of Prophetic

hadith by analysing either matn or sanad. One of the most promi
the matn of the hadith is Ignaz Goldziher. Meanwhile, the agne W'm:uses on the isnad
approach is Joseph Schacht with his Isnad Analytical % thgo\iesﬁprove the
fabrication of hadith. There are many kinds of responses received b dchtszboth
L
criticisms and supports from other orientalists; one of themis rc{zni\G.H.A.
4

Juynboll. Juynboll elaborates further on Schach? wor }SQ on Liqbénd Single
Strand theories.'%” Juynboll uses both th(le ar uue\ hi
hadith scholars, especially regarding the i

Of%
Juynboll challenges the coEtgt a)rmﬁd%s im
a

)
mutawatir hadith in a way ees thewreli iIity&G&he hadith. Applying the

Common Link theory t thWknox’n m ati JQ\ch of man kadhaba, Juynboll
(,J (S
I

deduces that if the most we knok atir };@Ith cannot be justified as authentic

according to his r@,\hen @e noti mutawatir hadith is no guarantee for

N
the historicity of a‘hadith gascribedito the Eéphet s.a.w.1%® Before further discussing how

4

the Com inK theory is ableto d he authenticity of mutawatir hadith, how this
4

theory4ac works n ds‘t'o be‘qnderstood first. Jonathan A.C. Brown in his book,
'tz‘.;

res in utilising

ntrasting opinion from
haggp

lars that the level of

Q)
uhammad’s Legacy\c;r? the Medieval and Modern World,'® designed the

\%@f Schacht’s Common Link theory as follows;

" 1bid.
108 Juynboll, G. H. A. (1983). Muslim tradition. New York: Cambridge University Press. p. 98.
109 Brown, J. A. C. (2009). Hadith: Muhammad’s Legacy in the Medieval and Modern World. Oxford:
Oneworld.

H
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Figure 3.

Joseph Schacht’s Common eo

Schacht’s Common Link theoryma on his an is th@w transmission of

hadith suddenly spread out Wldel rtaln /?al generations from the
Prophet s.a.w. Schacht Clal he hoc&é&)r analysis, the hadith is
narrated by only a single sa om t'e Pr ts. a@mtll a certain narrator, which
he terms as the Commo After this ¢ rﬁn% nk narrator’, the hadith suddenly

spread out wMer& ed rlwulti

is resp0n5|ble hi§ i

|sndd.@hacht believes that this Common Link

ljaclﬁ)ﬁ}e Prophet s.a.w. The whole thing before

'
the Com ink'is th icated, wvhich justifies why the hadith only branches out
after h r plf 4

’ X
N
\ ting on Schacht’ s@nmon Link theory, Juynboll questioned the single

‘%from the Prophet s.a.w until the Common Link before the sanad spread out

oaely afterwards. He asks if the Prophet s.a.w had really conveyed a certain hadith to

110 |pid. p. 211.
111 Schacht, J. (1979). The origins of Muhammadan Jurisprudence. Oxford: Clarendon Press. p. 175.
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the Sakaba, why he chose to convey the hadith to only one Sakaba, and why the Sahaba
chose to convey the hadith to only one 7abi in? It is unlikely that a true hadith cw
narrated by only a single sanad from the Prophet s.a.w, thus Juynboll aIs(%\ that
anything before the Common Link must have been forged.'? Answeri uestions,
Harald Motzki, a Western orientalist asserts that it was hard to find plentiful isnad from
Tabi’in back to the Prophet s.a.w because, in the early period, it was'énly necessary to
provide one sanad for a hadith, not a bundle as became th Y;n' the second half

of the 700s and the 800s.113 .\d
‘X

Besides, Juynboll questions that there is only a sanad be sdh& S not

e % se o@sndd are

ray vario@};nomena of
iving I@is the alternative

sQ\set of unrelated diving
N\

chains. Based on the figure, tf%\wo gther isnad a c')from the isnad with the
Common Link, one via the %z Li,\%z@ther one via another Sahaba.
These two isnad are t)% Isnad inve e‘('jlby@ collectors of the hadith as they

’ N
lack a Common Linksand oc@ end$(l.y. There is no historical way to attest

to the existenceyof these t nd s@t’d assumed to be fabrications. They are
o U T
merely pla % of :,:%H&ne}n’s isnad to make the hadith look more
Q- 3
reliable% ¢ ol Q\

count on other isnad through other Sakaba or Téabi.

just the ‘Diving Isnad’, a jargon that he fofimed

isnad fabrication. J. Brown in his booN h;} that the

chain of transmissions or alternative@g which a gis i

boll’s perception to the Diving Isnad had swept away the whole facts
S

\ther Mutaba’at or Shawahid. The concepts of mutaba’at and shawahid are the

a%t
& t discovered from the process of research on hadith literature called i zibar. These

112 |pid. p. 215.
113 Brown, J. A. C. (2009). op.cit., p. 227.
114 | bid.
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three terms are used to describe the resulting outcome when Muslim scholars attempt
to find supporting narrations for a solitary report.*® The i tibar is defined as aw!!s
of tracing other transmissions for a solitary hadith narrated by a single narr@?\now
whether someone else shared his narration with him or not. If there is ﬂ*r narrator
found to narrate the same hadith from the same shaykh or above, either with the same

words or meanings, the narration is regarded as mutabi’ or in IWutdba ‘at. While

if the same hadith is found to be narrated by another Sakzab anion) with the same

id o inWshdhi
‘X

one another.!16 ' _\u}
There are different definitions that exist abi’ anﬁi ahid. S scholars

have said that mutabi’ is when the agreemw rs i f the @3; regardless

of whether the Sakaba is different or r@d is when gre %t occurs in terms
of the meaning, regardless of wh@ahe Sahabag ™ The a@.*or not. Others have

N,
inversed the definition of bo%Ha'a? al-* qalanq(? aware of the different

&
exacé@nition of each because both

QU
—
o

matn or content, thus the narrations are considered as sk

definitions and dismisses the im tanl
m

mutabi’ and shahid se y the same ‘r‘do@hich is to strengthen reports that
d &
are first deemed s&&;m Altr co

tion t to related to the discussion on tawatur

applied to sin n

’ J (.,2
narrations here, but back'to the SL£ dEc}u sed, it is not just the theory of Diving Isnad
but the %k

sha Next is the figure o@boll’s Common Link theory illustrated by J. Brown

gmlearly shows the application of the Common Link and Diving Isnad theories.

15 Husain, A. S. (2012). The Nuzhah of lon Hajar al- ‘Asqalani (d. 852/1449); A Translation and Critical
Commentory, (Doctoral dissertation) University of Birmingham, England. pp.141-142.

116 Abi al-Layth al-Khayrabadi. (2011). op.cit., pp. 30-31.

117 Husain, A. S. (2012). op.cit., p. 141.

nc of mutaba’at and shawahid are only

NN
Link )'s alsa&ntrary with the whole concept of mutaba’at and
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. | s
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I
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[
! 1
I /
1
I
I

Partial
Common Link

Transmitter Transmitter Transmitter Transmitter

L / S

Collection C Collection A

After a thorotig dinglreg ing the%ommon Link theory, here is how this
&
theory works 0 tc%{‘ arrat @ an example;

118 Brown, J. A. C. (2009). op.cit., p. 214.
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Yv

It was narrated by Al-Ansariy, narrated by Ma’nun, narrated by Ma llan Shihab,
from Abi ‘Abd Allah al-Agharr, from Abi Salama ‘Abd al-Rah ail L Abi
Hurayra, the Messenger of Allah said: “Our ends v ght to K'We lowest

heaven of the world, until the last third of t |g eme\nhle sa)éxr.]o is calling

upon Me so that | may answer him, a i asking e s | may give him,
and who is seeking forgiveness fro SO tha %r K‘P}fm »119
o "}
This hadith was narrate ious C nar as illustrated below;

119 Al-Tirmidhi, Muhammad ibn ‘Isa al-Sulami. (2014). Sunan al-Tirmidhi. Qahirah: Dar al-Hadith. p.
404. #3498.
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Considered as

1 1
: fabricated isnad :\N

Muhammad %

AbT Hurayra

Abt Salama

I Te=-=

Considered as
I diving isnad N

X

—
e
_—

Abi Salih

N

ADT ‘Abd Allah al-Agharr

Suhayl ibn Abi Salih

Ibn Shihab

V.' i‘

Ibn ‘Abd al-Rahman

1
1 Accused as
1 Common Link

7
4 \/‘Z"\
E

o
‘Abd al-‘Aziz Yahya ibn ,
ibn ‘Abd Allah Yahya Ma’nun Qutayba
\.‘/ 1
4 1
1
Al-Ansarty I
1
‘e 1 &% !
IMAM IMAM IMAM IMAM ABU IMAM
AL-BUKHARI MUSLIM MALIK DAWUD AL-TIRMIDHI
. e
N
abbuna Hadith

Q%
e

Juynlp%jory e, Malik will be regarded as the Common Link

N
se'suddenly,

he sanad before him, starting from Ibn Shihab until the Prophet s.a.w is

Y-
bec many people@ﬁated from him and the isnad branched out after him.

cEidered as fabricated. The hadith is assumed to be invented during that period of
me or earlier, and not come from the Prophet s.a.w. That is why Juynboll affirms that,

when there are a lot of people who narrated a certain hadith, from a certain narrator, at
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a certain time, there is evidence that the hadith actually existed or was invented at that
period. Thus, he believes that the hadith can be proven not uttered by the Prophw
by tracing when the hadith came into existence.'?® Meanwhile, the other@%&from
ADb1 Salih is considered a Diving isnad, just a set of unrelated diving chaifi§.¥Lhis is how
Juynboll asserts that the Common Link analysis is able to prove that'the 1snad do not
reach back to the Prophet s.a.w. \,

Now focusing on hadith of man kadhaba, Juynboll ar Xt:v n the most well-
known mutawatir hadith cannot be justified as authentic rdin tow‘od. Here,

he analyses various versions of this hadith and fin u’ba bin al- ajlaj;\ﬁ}ighly

regarded rawr among Muslim scholars, roled a mo\n‘_' na fe@'rsions of

o
g

this hadith;

S
) o , . _
a y Mb\h d ibn Jé‘fﬁr, narrated by Shu’ba, from Jami’ ibn Shaddad,

Itwasn
Iﬁ! 4
fron@r n ‘Abd Allah ibnél;sabayr, from his father, said: | said to al-Zubayr r.a:
N

“ n’t [ hear you narrating from the Messenger of Allah s.a.w as I hear Ibn Mas‘td
6 o and so, and so and so?”’ He said: “I never left him since I became Muslim, but |

120 Juynboll G. H. A. (2016). Studies on the origins and uses of islamic kadith. England: Routledge Taylor
& Francis Group. p. 352.
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heard something from him: Whoever tells a lie about me deliberately, let him take his

place in Hell "% Yv

The role of Shu’ba as the Common Link could be seen more clearly @mins

of narrators for man kadhaba hadith as illustrated: *

Muhammad % V:

1
Al-Zubair b. Al-‘Awwam z '
I \d
| Consideredas 1 | ‘Abdullahb. Al-Zubair | TS T === * X

Considered a

I diving isnad : | «—— 1 fabricated isnad '_\"}

h - - — - —
-\ ‘Amir b. ‘Abdullah :

4 b4
________ ] N
———————— I
Warabah b ! \} \ X
arabah b. —— -
Abd al-Rahman Jami bm. Syaddad «Q '
' N0
Bayan ' I Accusedas | R "
SHU’BA | ! Common Link Accusedas 1

b. Bishr ~ I ;
partial 1
H S Common Link ‘l
Khalid
al-Tahhan
r~~-~~-~h
‘Amr Abii . Wahb Khalid Abd al-Rahman S ——
b. Awn | al-Wald Affan b.Jarir || b. Harts b. Mahdt CUSLLEI] TAYALIST
H Y ./
1
i Musaddad Muh. b. Abd al-A’la Zuhair Bundar
| Pa /Y I
ABU 1 DT IBNU X7 IBNU ABU IBNU AB. B. ABU
DAWUD BUKHARI SA’D NASA'T HANBAL YA’LA MAJAH SYAIBAH

A@ R

\'c.}/ Figure 3.4

e\ Isnad of Man kadhaba Hadith'?

121 Ahmad, Ibn Muhammad lbn Hanbal. (2009). op.cit., p. 30. #1413.
122 Afwadzi, B. (2011). Pemikiran G.H.A. Juynboll Tentang Hadis Mutawatir. Jurnal Studi llmu-ilmu Al-
Qur'an dan Hadis, 12(2). p. 343.
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Shu’ba is assumed as the Common Link because, obviously, the isnad spread
widely after him, while Abi al-Walid, ‘Abd al-Rahman bin al-Mahdi and Ghur?ﬂm
considered as partial Common Link.'?®* Again, everything before the Cow@?&nk is
considered forged and the other chain of narrators from Warabah b. A ahman is
considered as an unrelated Diving Isnad, the alternative sanad. TWmh of man
kadhaba is assumed to be invented by Shu’ba or during his tj N explaining the
sudden widespread of the narration. This is why Juynboll b &t;t is theory is able
to argue the whole idea of mutawatir hadith because he rgue hWe‘ll-known
tawatur narration. Anyhow, even if this uruq ar by Juynbo 'slpr&ﬁ%%vatic
according to his Common Link theory, there i mefo _ ruq\fg'the man
kadhaba narration for it to still be regardedw turﬁ\ %T

In Nazm al-Mutanathirah, AI-K@' ed the nu of @%ba who narrated
the man kadhaba hadith as record%diffe@ncygrs @r hadith books. The

numbers reached 200 of the Sa/a ther@is anopinion c?this is the only narration

&
also ‘@nly narration that completely

that exceeded 60 Sakaba as hﬁtol.
has all the ‘ashara al-w arin,
4

narrators.* There &Qarioui ,

‘Awwam and without'Shu’basi

ete f;dhdbbWho was promised Janna, as the

&
om gy Sahaba besides Al-Zubair b. Al-

ain ({L%(rrators. Hence, presented in the chart are

!
¢
those rurug g@)n seven di reft heflji books which are regarded as fundamental
%v NN
hadith b@o Iectio‘hsb_) ~é\
§
N
N N

123 | pid.
124 Ibn Ja’far al-Kattani. (n.d.). Nazm al-Mutanathirah min al-Hadith al-Mutawdtirah. Qahirah: Dar al-
Kutub al-Salafiya lil-Taba’a wal-Nashr. pp. 28-30.
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Figure 3.5

Turuq of Man kadhaba Hadith'® Y.
Nevertheless, Juynboll insists that the hadith of man kadhaba(ﬁn\t be

categorised as a mutawatir hadith just because various isnad for this haﬁ%ere found
in canonical collections. Juynboll explains this by using the Singlew theory. He
claims that if the various isnad or turig of mutawatir hadith alysed one by one,
there will be isnad that consists of a single strand and is Yaconrists of multiple
strands. If the isnad with single strands are examined tho hly thwge similar

Yw

narrators and strands that can be matched to eac nd form apyi nz'd_lé%le.126

Since the differences between mutawatir ha ahq'd\{;a e are bqggl on the
T

number of narrators, he argues whether it rsjto unPﬂatch singlesstrands that are
iSna

impossible to be compiled together as a undle, or

if compiled will form an isnad bLﬁH) Juynbol\meg/e tﬁit\only matched single

N,
. 0 e,
strands which are able to for ad bundle ‘be ggsldered mutawatir hadith.

Thus, if it is impossible t piled as_an isna Aundle, the authenticity to be
regarded as a mutawat is quej ona e;a?
D @ 2
125 AI-Bukh%ammad bn
Mukhtasa% iri R
u

che@]gle strands which

~

Dar al- -Hajjaj al-Qushairy. (2010). Sakih Muslim: Al-Musnad al-
Sahth a khtasar min al-Sunan bij aqli al-‘Adli ‘an Rasalillah Sallallahu ‘alaihi wa Sallam.
Qahi al-Hadith. p. 15. #3,\%DTirmidhi, Muhammad ibn ‘Isa al-Sulami. (2014). Sunan al-
) 7. Qahirah: Dar al-Hadith. p. 460. #2659; Abi Dawud, Sulayman ibn al-Ash’ath al-Sijistani.
. Stinan Abt Dawud. Mansura: Dar al-Mawda. p. 433. #3651; Al-Darimi, ‘Abd Allah ibn ‘Abd al-
ibn Fadl. (2013). Sunan al-Darimi. Bayrat: Dar al-Nawadir. p. 303. #237, p. 304. #238, p. 305.
p. 307. #244, p. 476. #613; Ibn Majah, Muhammad ibn Yazid al-Qazwini. (2014). Sunan Ibn
jah. Qahirah: Maktabah al-Tawfigiyya. p. 26-27. #33, 37. Ahmad Ibn Muhammad ibn Hanbal. (2009).
usnad al-Imam Ahmad ibn Hanbal. Bayrat: Muassasa al-Risala. p. 24. #584, p. 323. #1075, p. 414.
2675, p.122. #2974, p. 364. #3814, p. 204. #9350, p. 9. #11942, p. 163. #12110, p. 400. #13980, p. 158.
#14255, p. 33. #16506.

126 Juynboll, G. H. A. (2001). op.cit., p. 318.

127 |1dri, M. A., & Baru, R. (2018). op.cit., p. 950.
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Idri M.Ag and Rohaizan Baru commented on these arguments by stating that the
use of the term single strand and the term isnad bundle is rarely or even never w
Muslim scholars. When doing the i zibar of a hadith, they describe the ;@!hout
searching for which are single and which are not in the isnad bufidfenJuynboll’s
descriptions and the Single Strand theory are strongly influenced by the'Common Link
theory which always focuses on the possibility of a single path of hadith transmission
and the finding of hadith fabrication.'?® Through the Co h 'heory, Juynboll
has given many ideas, opinions, and assumptions to arguetabout the isra n‘mtawdtir
hadith which opposes the opinions of Muslim scholats:*Mustafa al-A° rﬂi @tes
that Western scholars should update their ms% rror.ng~ Schacht

uncritically.*?® After all, this theory cannot e used’as a:kiasn d paraégi‘; to examine

the hadith of the Prophet s.a.w by M%)ecause ev aIIyQD\QMII conclude that

every hadith is faulty and this is op@to the te 0 sd& .
f S
N

o
3.3 Arguing the Existence watir Hadt K

Argumentum e sil nti?ﬂ(gumiﬁt fr 'Ie§>s one of the methods used by
‘ : [
ey

orientalists or at least t t ba& iﬂethd to argue the existence of hadith.

This method Wor@presst@ndus'a&r raising doubt about the existence of
N

a statement o ence hasedon lits %@hce in an event or a document.®*® Joseph

Schacht pr 0 use/this method inhis research and claims that the finest approach
'3
to ver'Sw tradition oe!' not E{("rst at a certain time is by revealing that it was not
a

>
USQ valid argument inﬁc:aebate that would have made reference to its vital

8 1bid.
129 Mustafa al-A‘zami. (2000). Studies in early Hadrth literature: With a critical edition of some early
texts. Petaling Jaya: Islamic Book Trust. p. 218
130 L ange, J. (1966). The Argument from Silence. History and Theory, 5(3), pp. 288-301.
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importance, if it had existed.’® Thus, if a relevant hadith has not been written in
documentation or used in an argument of an event, it should be considered as prw
it was forged after the time of that event. \

However, Juynboll believes in the case of such famous hadithiwwhich are
characterized as mutawatir, the mere fact that they are not listed in s&c'ollections [
significant, and this fact cannot be dismissed with the c sMon that it only
constitutes an argumentum e silentio. Their non-occurren 0&:

e 1ther collections

raises questions that need explanation. He then adds th e mo he hadith,

oy
the more significant its absence where it is expected@includ d cﬁn@ntly,
the higher the value of this non-occurrence vbei aff% au@ﬁ{entum e
. ] . ol
ny ahkamh

silentio.’®? Since Schacht first suggested it, have@ examined in
the e silentio framework, and G. H. ynpoll contri

works on this topic. éh? 9>\YT t\&j\

Before completing his r

kadhaba which is com% pte'g Dyj‘sﬁllnrafolars as mutawatir. He uses this
&
method to ascert@te ofl igii (the
n K

the hadith of

mutawdtir@
b 4
A ’ |

B - uacﬁéd\gcg\g;w&acgﬂgfjj;cw\;}j;cé;ga;
{

131 Schacht, J. (1979). op.cit., p. 126.
132 Juynboll, G. H. A. (1983). op.cit., p. 98.
138 Kuzudisli, B. (2007). op.cit., p. 48.
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It was narrated by Yahya, narrated by Shu’ba, narrated by Qatada, from Sa’id ibn al-
Musayyab, from Ibn ‘Umar, from ‘Umar r.a from The Prophet s.a.w salw

deceased is tormented in his grave because of the wailing over him.”!34 \

Juynboll states that both hadith of niyaha and man kadhaba often found in
connection because if one examines the progression of man kadhaba ;ne will surely

come across the hadith of niyaha on many occasions. Sinc th?ﬂh of man kadhaba

is considered as a forged hadith by orientalists, then

S ayw with one
stone, if the research of the one includes the researchf the other./He a el‘\‘evephat

N

o |
research on both of these mutawatir hadith ma alua{lz~ of the
tawatur concept in general.™*® In Muslim Tradl : ' usses hadith of
niyaha and man kadhaba in one chapter @f u\Jr ted isn ﬁor absence of

these hadith in some canonical coIIectlon \

Juynboll first examines the ratlans f‘%}l h@% and finds that there is
no trace of this hadith in som earliestcoll tlorth ch are Muwayza® al-Imam

Malik, Jami’ al-Sahih al ’abi’ H b%and Jami’ fr al-Hadith by lbn
Wahb, a devoted student of -Im alik
Tayalisi, he finds mth Wilh evely isna earing to be Iragi. Then, in Musannaf

Ibn Abt Shayhah, e ar n;%wd seﬁééf this hadith with a majority of Iraqi isnad,

}E)\Q\;er later in Musnad Abi Dawud al-

one Mecc 1$nad and one purely Medinan isnad. After that

in Mu ad |bn nb theFQ'are longer lists of these narrations which appear to
ha %

isnad and one defécs? ive Syrian isnad.'®® The timeline below shows the

‘énce of the niyaha narration in canonical collections as claimed by Juynboll,

O

134 Ahmad, 1bn Muhammad ibn Hanbal. (2009). op.cit., p. 15. #180.
135 Juynboll, G. H. A. (1983). op.cit., p. 97.
136 [bid. pp. 103-105.

57



175H Jami’ al-Rab?’
Absent

179 H Muwarra® Malik \z
Absent :
197 H Jami’ 1bn Wahb —
Absent )
203 H Musnad al-Tayalist
Present
- All Iraqi isnad
- ‘ @
235 H Musannaf Ibn Abi Shaybah r N4
Present ' _\"’3

- Majority Iraqi isnad X
- One Meccan isnad Y

- One Medinan/Syrian isnad 8*

- One purely Medinan isnad ’

241 H Musnad ibn Hanbal
, Present

- Majority Iraqi isnad
Q One defective Syrian isnad
i —3
\oll KIS
igure3.6 0-
rge]

s s
& Fimeline of@‘;’ iha Hadith

Em

Based o nd|n S, Ju porE)ﬁgjes that the hadith of niyaha was fabricated
in Irag, an aI ited gxte ria ‘d!Egypt as the breeding ground of the concept
m‘y ustﬁle aﬁhls ith in all its forms is an lragi concept, an invented

cannot be attrlbuted&ﬂ) the Prophet s.a.w.'*" Juynboll then points out the

%nce of man kadhaba narration in the Musnad Ibn Hanbal, which is in context

Qh the prohibition of niyaha.'*® As mentioned before, he believes that two birds may

137 |pid. p. 107.
138 |pid. p. 105
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be killed with one stone because when one examines the progression of man kadhaba,
he often comes across the hadith of niyaha. Y'

The Man kadhaba hadith is also claimed as an Iraqi concept by @ He
divides some of the canonical collections into Iragi and non-Iraqi colléEkw to prove
that this narration is absent in most of the non-Iragi collections but IateY@ent in some
of the Iraqi collections. For example, there are numerous kadhib narvations in both of
these non-Iraqi collections, Muwayta® Malik and Jami® Ib mt here is no trace
of the man kadhaba hadith. Though later in this Iraqi collection MW-Tayﬁlisi,

®

there are many narrations of man kadhaba.'*® Ther

isnad supporting the hadith that suddenly exist

some main points gathered from Juynbolks arg me s towards c@nan kadhaba

P
\Il %

J‘

narration; 4

1. The hadith is undlscove re atad’ Risala fi Usiil al-Figh
by al-Imam al-Shaﬁ’l t for f this h j«b%vas found. Three shuyiikh
of al-Imam Malik w re ’ham al ib an Muhammad ibn ‘Amr ibn
‘Algama, and % Allah i J re found as narrators in the hadith
transm|55| ed Ill aI -Risala. %

2. ‘Abd la algZubay L'Hur@g}, a student of al-Imam al-Shafi’1, narrated
only a 3\ ive but highly relevant isnad. Apparently, he

Ilst isna rom'hls syakh, al-Imam al-Shafi’1.
& hadith is undlscov\(;é inJami’ Ibn Wahb but later 1bn Wahb was recorded

as a narrator of this hadith in Musnad Ibn Hanbal.

139 |bid. pp. 108-109
140 |bi.



4. The hadith is undiscovered in Sunan al-Nasa 'z, but years before, this hadith was
recorded in Jami’ al-Tirmidht with isnad from Qutayba ibn Sa’id, shayk -
Imam al-Nasa’1. Juynboll questions whether al-Imam al-Nasa’1 ne@ived
this hadith from his shaykh because it was falsely attributed, rejected
because he did not trust it. Y'

5. The hadith is found in Musnad Abii Hanifa but with problematic isnad which
was nowhere to be found in other canonical col &:‘

radith. Juynboll

discards all the isnad of man kadhaba narration al-I ﬁwanifa as a
@

o . . \?
fabrication that began to be circulated by his ers perha OI) Y after
- 4 X~
his death. N

Mgt

’bm\vvas ter fo VFMusnad al-

TayalisT whilst both are Iraqi\ ieca ns. Henc ynt@believes that this

hadtth was forged sometim%e secon ‘f e,@\mnd century between
N,

the two death dates of ah%m Ha‘ﬂﬁb a Abi(g d al-Tayalisi, in Iraq, as
the breeding groun Madi . $

6. The hadith is undiscovered in Jami*%al-R

'S
Hence, Juynboll believes th ttlﬁﬁjaﬁf@n kadhaba is also an Iraqi concept,

an invented hadi@hnn@buted@e Prophet s.a.w. The absence of this

N
hadith in a fe Mtio S is béi %hueet,geded and every piece of evidence points to

Iragi hadt r circles basedion oll observation. Besides, there are a number
'
of dis w fing

ndd supp thelia'dith that suddenly exist and increase from time to
N

tir\ so claims that it carﬁr:c'e3 seen clearly that the furiiq of the hadith man kadhaba

‘énificantly increased. In Musnad Abi Dawud al-Tayalisi, it was only a handful,

Qn in the period of al-Imam lbn Hanbal, the number had increased remarkably.4!

141 pid. p. 129.
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Above all, by proving that niyaha and man kadhaba hadith were not recorded in
earlier collections, but appear obviously in later collections, Juynboll conclu
these hadith did not exist in the Prophet era but were invented by the Iaterﬂ%!ions.
Implicitly, Juynboll still admits the existence of mutawatir hadith in im studies,
but he insists that these hadith did not come from the Prophet s.a.w. Thefisnad of niyaha
and man kadhaba hadith could be claimed as mutawatir but coul t be guaranteed
their authenticity.2*?> However, in his further research dev Y:w'th the Common

Link method, Juynboll states that in hadith literature, mutawatir I ZWUsing and
e g

ile mutawati m’;@ only

isﬂ\rﬁ ndm@e{uy, they

. s‘i‘

Juynboll’s opinions about the ex%& mutawatirpadith éﬁreatly influenced

by both the Common Link and arg@gtum e silenti ?\e igg he refutation for the
i e

Common Link theory has bee @3 argumentum e silentio,

unrealised theory or in other words does not exist.

occurred in a limited number of hadith inan u

are not considered as mutawatir.}* \/

this method can be refuted M s. Mustafa al-A‘zami briefly

argues that it is comm er a questi v@ith@ documenting the evidence used
’ 4 $ &
in arriving at the ¢ N{ion c@ rese ﬂng the complete isnad of the hadith.#*

As quoted by % Ha@ﬁ\/\otzki also agrees that this is just an

in hi
¢ | (.?
sonable as m{titﬂ}b cause a scholar could decide not to mention

N
Is liké i }not acmally address the issues at hand.'*> Moreover, as

L\ X

discussed in the perspectives of Muslim scholars, the reason for the opinion of non-
\*" Y

2 Afwadzi, B. (2011). op.cit., p. 331.
143 Juynboll, G. H. A. (1983). op.cit., p. 98.
144 |bid. pp. 219-221.

145 Brown, J. A. C. (2009). op.cit., p. 226.
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existence might be because of a lack of knowledge about the ways or the circumstances

of the narrators and their desirable traits that it is impossible to agree to lie.14® YV

3.4 Arguing the Knowledge Created by Mutawatir Hadith :' )
The authenticity of Prophetic hadith undoubtedly has been one gf the most central

problems discussed among Muslim scholars and orientalists, eveafor mutawatir hadith

ltlw‘lﬂhere is no khilaf

di ,'eith lafzi or

which has been regarded as the most authentic hadith.

(contradiction) among Muslim scholars that all m

ma nawi, necessitate certainty and definite knowledge,'** thig iss |Il‘recgh/ed
S
intense attention from orientalists. Wael B. Halla e of the schol whoa\'gues the

S
)

4 X
knowledge created by mutawatir hadith anwe-us \bhk obabil{i}’theory in
mathematics as his main point. In this case ar t\‘;\}o abilitiesrfor a narration

which are true and false. True refers to the henu@i w@ecessitates darart
t

t bious narration which

(certainty) and definite knowledge,, while fal
@ o
creates nazari (preconception&aledge anp' (que Sﬁrk) that requires attention

towards its isnad and atw neet?e s@ented with other convincing
‘ : [

arguments. 4 &
@)

Basically, t@bili@arraﬂ@ be dariri is 0.5 since the remaining
N

0.5 is assign Ne probab of tl@guérration being zann, with the degree for
certainty . Wael pointe
I

7A

o

mﬁ\{&t’since the akad is admittedly zann, that means
that it wrs in tFTe te ct'a\/wobability in the order of 0.51 or higher, but never
re% level of certainty W&i’%h is 1.0. Hence, even if two akad hadith narrated by
‘ént transmitters support a particular ma 'na (definition/theme), their aggregate

Obability together increases to a degree higher than 0.51 but still significantly lower

146 Subhi al-Salih. (2003). op.cit., p. 147.
147 Subhi al-Salih. (2003). op.cit., p. 151.
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than 1.0.1%8 Thus, Wael claims that in this context, not just akad hadith, but mutawatir
ma 'nawt also fails to survive beyond the test of probability. This is because, muvlr
ma 'nawt 1S nothing more than a collection of a#ad hadith, which readily a@dged
it as a subject to mendacity, error, and liable to falsification. Hence, iI'Mad IS not
to be trusted as a historical source, then mutawatir ma 'nawr is to be trégted precisely in
the same manner.4 \,

Wael also states that a number of scholars denied t X:dt'r lafzr status of
certainty, although this tawarur was universally ackno ed a b%h&dstemically

N3
lafz7 hadit q‘m@ively

superior to the ma nawi type.r>® He also argues muta
insignificant because a thorough search by a nu

more than eight or nine hadith of the muta

meant the mutawatir lafzi.25* Thus, bym ila probabili
using akad hadith as a comparison, @ﬁsims thatN% ign'\l’}’of tawatur narrations

N,
is still debatable. Wael conclu i 'bart' e(@?bious, then the whole is
equally so which clearly means that if
goes for the whole tra%z adith.
& @)
3.5 Conclusion&\ O <$

N
Orientalists their stheosies lan ('aéthods to argue the authority of certain
7

muz‘awdtir@; ut then generali 0 all tawatur narrations or even towards the
’
5&@ Traf

f hadith ons.Juynboll uses the Common Link and Single Strand

eor@is arguments and

whole
Y 3
tha% d then deduced tha&ﬁ‘ the most well-known mutawatir hadith cannot be

‘éd as authentic according to his methods, then the whole notion of mutawatir

QHallaq, W. B. (1999). op.cit., pp. 81-82.

149 |bid. p. 82
150 |big.
151 [bid. pp. 87-88.
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hadth is no guarantee for the historicity of a hadith ascription to the Prophet.'>? He also
uses the argumentum e silentio method and states that since the hadith of man kw
is considered as a forged hadith by orientalists, then two birds may be kiI@M one
stone, because they usually also come across the hadith of niyaha on ccasions.
Then he believes that research on both of these mutawatir hadith may¥éstablish a valid
evaluation of the tawdrur concept in general.»>® Orientalists tend to cenclude that if the
particulars are dubious, then the whole is equally so as clai b;Waell B. Hallaq with
his probability theory. Orientalists’ reliance on certain m atir aMaCh broad
X
generalisation is not well agreed by Muslim scholars. issurely b s} @ally,
they will reach the conclusion that every hadithei ult)a\lfd isf1s o@d to the
Vap &
AN
S
<> 0T P
N K
N
z N
No;

A
5 :I (_)(./

P

N

(o
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N

teachings of Islam.
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s

152 |bid. p. 98.
153juynboll, G. H. A. (1983). op.cit., p. 97.
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