CHAPTER 1

Y~
INTRODUCTION @
<

1.1 Introduction

This chapter begins with the background of the study, \%Wrovides a general

overview. It is followed by the statement of the p , Tese cl questions and
objectives, the significance of the study, the scope @f the stud N%I}&Wual
framework, research operational definitions, li%rev}e an las!l&A_fC;)search
methodology. All information in this chapter is esSential My guiisgerstanding

\ <\
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“« Q-
Humans and religion cafingt be separa uch &Qhumans depend on oxygen
N
to breathe, religion proyide orm of susténa c@a person. However, it is how
atterao one’s 1 s Wﬁ@s something to ponder upon and
discuss. Not to w@ow slam des t@e of Muslims all around the world. As
NS
for now, it ca m that we It ‘Jlln t@ﬁes of confusion. People nowadays might

say we li rey area bet e@wf&ness and light. It is indeed confusing to be

:
trapp:b en what 1 trué' ar@ﬂlat is deviant. We are in despair — not knowing
pa

to choose in prote(%g our lives from these dark times.

of this study.
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1.2 Background of the Study ) Py

e —

much that religion m

/&

W.

%n terms of religion, every believer must seek the truth and avoid being

sguided. In other words, every believer must protect their faith from going astray. In

Islam, cagidah is the fundamental principle that every Muslim must protect and



believe. So, every Muslim must have a strong belief and understanding of the Islamic
faith or <agidah. It is essential for Muslims to check on their belief and apprw
Islam as that should make them certain that they are following the path %xh of
the Prophet Muhammad SAW. A

‘Aqidah is a principle or belief in which there is no room for doubt on the part of

the one who believes in it. Here, ‘agidah in Islam is referred to elieving in the

heart rather than perceptible actions'. However, the khil. i rentle of opinion or

im so ieWgh it does
|
R M\
not mean that khilaf cannot happen, as humans are d withfuni I'C@S and
various opinions. Thus, khildf must be mY@ We% tra@;ess into
nited 1

'm‘)pin ). Kh@&gre refers to
differences in matters of ‘agidah and @Nhich haveyanne Lﬁ to bring distress

to Muslims. This circumstance is %d to in\eh%i

al-BuKh%

B35 e oAl J»;Y&\* 1 T Bs (R0 eks et Lo 4 ey

' Q‘ Ll

Meaning: The pro S oke up with a reddened face and
said, “ThK G

disagreement) among Muslims has led to disunity in

fundamental matters or the muttafaq alayhnuni

bint Jahsy, narrated by

llah. ¢ to the Arabs from the evil that has
come soofie

Among Naaso 'ffa@e of opinion among Muslims is the
( @
ft

appointme caliph pp{@d eventually after the death of the Prophet
Muha W2, ﬂ'e ¢ Of this,.many sects have emerged in Islam initially due to
the of assigning a rew caliph, which then expanded into a difference in

T

: thari, cAbdullah. 2005. Islamic Beliefs: A Brief Introduction To The ‘Aqidah Of Ahl As-Sunnah
-Jamdc‘ah. (trans.) Nasiruddin al-Khattab. Riyadh: International Islamic Publishing House (ITPH). p.

Muhammad Abu Zahrah. 1963. Tarikh Al-Madhahib Al-Islamiyyah F1 Al-Siyasah Wa Tarikh Al-
Madhahib Al-Fighiyyah. Al-Qahirah: Dar al-Fikr al-*Arabiyy. p. 13; Muhammad Abu Zahrah. 1996.
Aliran Politik Dan ‘Aqidah Dalam Islam. (trans.) Abd. Rahman Dahlan & Ahmad Qarib. Batu Caves:
Penerbit Edaran Kalam. p. 7-8.



aqidah, Shiism or Shiah. This matter falls into the discussion of sectarian or firaq in

2

Islam regarding ‘aqidah and politics. Thus, this study explores Ibn Khaldun’s
on Shiism in his book entitled the Mugaddimah. %\

Ibn Khaldun wrote on Shiism, but he wrote them according to t&ssions by
chapters and subtopics in the Mugaddimah. Therefore, this study nw collect all
his opinions about Shiism thoroughly in the Mugaddimah an: me it accordingly

from which chapter it has been discussed. For example, ald}n assigned one

subtopic discussing the imamate in chapter three, enti [-Fasl Wh min al-
oy

aratib al- l,tini@ (On

t anKv, All t axgoes with

Kitab fi al-Duwal wa al-Muluk wa al-Khilafah w

Dynasties, Royal Authority, the Caliphate, Go

ch terbﬁna ythe@}z‘ Madhahib
al-Shicah fi Hukm al-Imamah (Shl\%ts Conc g t@ uestion of the

N

Imamate). %
o N
This study analyzes Ibn ’s opinion§ about<Shiism and compares them
nni

these things) which more specifically is in

ge\mii $§/
with other scholars from t hi a e is ground to better understand
Shiism. To put it simp% dy e'): lain b}z#i @ghts and characteristics through
Ibn Khaldun’s opin'& l \ %(J

& N

N | (__)(./
1.3 Stateac% the Proble 4 (_/

\

Ib% un wa ?lieva‘l&holar renowned for his philosophy of history,

insi to the rise and f@ff civilizations and well known for his wumran

( ng) science®. Ibn Khaldun is also known as a historian. Through his

Q/an Mohd Fazrul Azdi Wan Razali & Jaffary Awang. 2019. “Exploring Ibn Khaldun’s Views On
he Religious Roles Towards Happiness: A Study Of Religionswissenschaft In The Muqgaddimah”.
cUliam Islamiyyah. Bandar Baharu Nilai: Universiti Sains Islam Malaysia. Vol. 27. No. 4. April. p. 25;

Mohammad Abdullah Enan. 2007. Ibn Khaldiin: His Life And Works. Kuala Lumpur: The Other Press.
p. Vil



Mugaddimah, Tbn Khaldun emphasized history as widely learned by many nations and
societies that served as a description and explanation of events regarding lw,
countries, and previous events, which are presented in various expressi and
parables*. Thus, Ibn Khaldun believes history is a subject thﬁ*;tains an
investigation and an attempt to query for the truth, a detailed explaan the reason
and its origin. V

Ibn Khaldun criticized historians who promoted f: Whtir writings and
quoted it from the precedent historian before them “Without mw‘thorough

judgement®. As a result, confusion and assumptions me a tradition ‘n @rding

history. Ibn Khaldun also stresses that blinY'@ 10% ing @om, and

terist@f bn Khaldun
ind @y existence. This

tradition is becoming the legacy among mdnkind™ Thi

is probably driven by his pure curio:k BOD the truth
impulse of curiosity in one person i%ortant in\in ip@ﬂectual activity in any

o N

field. It has been proven by tw%ians, name n oy dun and Augustine, who
i 1ch his

have carried their inquiries {o_the 1ntE tg transfigured into theology’.

Besides, Ibn Khaldun iliar with seyeral @’ histories and the beginning of
4 40
the caliphate®. Per Nlue to. \bhe diSCﬁgi.D’n on Shiism, especially on political

leadership or i ate%y can n the)%’ﬁqaddimah.
m\ 5 |
|°P¢ O

4 Ibn Khald Mukad:’nah n Khald uala Lumpur: Dewan Bahasa dan Pustaka. p. ix.
di.2014. Qtl afa f/arah Khaldun: Kajian Tentang Dasar Falsafah IImu Budaya.
wang Abd¢Rahman. a Lumpur: Institut Terjemahan & Buku Malaysia. p. 34;
21957. Ibn Khaldiin ’@sophy Of History: A Study In The Philosophic Foundation Of

[

Of Culture. London: rge Allen and Unwin Ltd. p. 49; Lelli, Giovanna. 2021.
K; nge And Beauty In Classical Islam: An Aesthetic Reading Of The Muqaddima By Ibn Khaldun.
London ahd New York: Routledge. p. 33-34.
aldun. 2002. Mukadimah Ibn Khaldun. Kuala Lumpur: Dewan Bahasa dan Pustaka p. ix-x;

Alatas, Syed Farid. 2014. Applying Ibn Khaldin: The Recovery Of A Lost Tradition In Sociology.

don and New York: Routledge. p. 13-14.
‘Toynbee, A. J. 1972. A Study Of History: The One-Volume Edition. London: Oxford University Press
and Thames and Hudson Ltd. p. 489.
8 Toynbee, A. J. 1972. A Study Of History: The One-Volume Edition. p. 491.
9 ¢Abd al-Rahman bin Muhammad bin Khaldtun. 2019. Mugaddimah Ibn Khaldiin. <Ali <Abd al-Wahid
Wafi (tahqiq). Al-Jizah: Dar Nahdat Misr. Vol. 2. p. 571-580.
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Besides, Ibn Khaldun’s Mugaddimah provides a comprehensive and universal
approach to Islamic history and civilization, examining patterns and WI
relationships in politics, society, and economics that lead to the rise and fa@plres
and dynasties'. It is also important to note that Ibn Khaldun lived &a time of
great political and social change'!, and his work reflects tthenges and
transformations of that time'?. V

Although he did not focus specifically on Shiism, h K:n merous aspects
of Islamic history through his historical and sociolo app aW?ng both

Sunni and Shiism. While acknowledging the existe f varigus nﬂc ‘@, his

emphasis was on presenting a comprehensive 1ve&{t of b&ry rather

bi\s disti gulsb@bn Khaldun’s

than specializing in the study of a partlcu

Mugqaddimah from other scholars in tN)t study.

The concept of this study ma km tot gm d,K Kamaluddin Nurdin
N
Marjuni for his Master thesis e d zl al-Iigad <inda al-Imam al-Qurtubi'

The Issues of ‘Aqidah ac

1273) was an Andalt% t WhOIIE‘J
tradi

i
(tafsir), Islamic ju wence éﬁn’(hadzth) He is also best known for
'&

his exegesis, n sir

that al-Qur tﬂh discusse

&
urtu;é'%l 2002. Al-Qurtubi (1214 -

n@t was in the field of exegesis

i. B e analysis made by Kamaluddin found

i
eief(n_}caters in his writings on divinity, lordship,

diVine d otlier i of faith and their themes.

1o L vanna. 2021. Knowle C'an Beauty In Classical Islam: An Aesthetic Reading Of The
ma By Ibn Khaldun. London and New York: Routledge. p. 33; Alatas, Syed Farid. 2015. 7bn

K New Delhi: Oxford University Press. p. ix.

, Heinrich. 2020. Ibn Khaldun’s Science Of Human Culture. (trans.) Fuad Baali. Kuala
ur: The Other Press. p. 12-15.
latas, Syed Farid. 2014. Applying Ibn Khaldiin: The Recovery Of A Lost Tradition In Sociology.
ndon and New York: Routledge. p. 6.
Fischel, W. J. 1967. Ibn Khaldin In Egypt. Berkeley and Los Angeles: University of California Press.
p. 2-6.
14 Kamal al-Din Nar al-Din Marjini. 2002. Masa il Al-Itigad <Inda Al-Imam Al-Qurtubi. Al-Qahirah:
Muassat al-cAliyya’.



Therefore, this study solely focused on studying Shiism as the first sect or firag
in Islam that emerged due to political reasons from the spectacles of Ibn w
through his writing, namely the Mugaddimah. As mentioned before, hefis usly
known as a historian, but he also discusses sectarianism in Islam anf& religions
such as Judaism and Christianity. Due to that, this study is preparmxplore and
critically examine Ibn Khaldun’s views on Shiism in the Mugaddimah, especially on
the Shiite concept of leadership or imamate. Ibn Khal Y(:lﬁjd one subtopic

concerning imamate (leadership in Shiism) while disCussing 1 an chapter

®
o | g
three of the Mugaddimah, which is also analyzed in t dy. ' g
4
\ \T

1.4 Research Questions : u\ g
The general questions this resea eea to answe as f@*ﬁvs:

1. What is the intellectual l%round oM&;a

y‘\Z}n} his Mugaddimah?
& N

1
2. What are Ibn Khaldn%vs on Shiistn?4 ‘§)
. What are the vi Miiti ﬁi@s on Ibn Khaldun’s opinions
on the ima z ' 0’

NGy
1.5 Objectiv /ofgh Stu Q

\ L4 ! (?
Based eabovg research {ue&i}o , this study has three main objectives. They
st

; X
ATO describe the @'ﬂectual background of Ibn Khaldun and his

(98]

are as follo

&7

E Mugaddimah.
0 2. To deliberate Ibn Khaldun’s views and explanations on Shiism in his

Mugaddimah.



3. To analyze the views of Shiite and Sunni scholars on the imamate based on

X
K\

The significance of this study manifests from the uniqueness offlbn Khaldun, a

Ibn Khaldun’s opinion in the Mugaddimabh.
1.6 The Significance of the Study

fourteenth-century Tunisian historian. Little is known that he E'Mcusses theology

and sectarianism in Islam through his magnum opus, thr Mugaddimah.

Therefore, this study aims to explore Ibn Khaldun’s opi on hiwcially his
]

| ) | g
views on the Shiite concept of leadership or known asjimiamate. ' _f)

Hence, this study contributes signiﬁcmﬁ@ VO% cad@ society,
ht iQ@gr: Khaldun’s

par@

p& Ibn Khaldun and his
N

i Q‘\? contemporary era to get

o

especially researchers in the study of reli te'hav

opinion on Shiism, which is rarely interest in those
who are new in this field and wis

Mugqaddimah. 1t can be said th

e

a chance to read and study his magn covers everything in it. This

; ‘

quality and uniquenes% Khalc'l‘zl th n{ak&ie researcher eager to study his

opinion on Shiism. \
&

1my

)
Mo

@’lims to know about Shiite fundamental

/

Furthermaxe,
‘K @ (_2
beliefs and Ej vi0rs to have et{er @d rstanding of their teachings. This may also
prevent% s frof 'y]g ea‘u&\other’s beliefs, as Shiism is one of the sects in
Isla& the second largest\(@{omination of Muslims with 9.5% followers from
traditional Muslims (90%) all around the globe!®>. Moreover, this study may also

ecome a guide for Muslims and non-Muslims who may be interested in the study of

hiism but do not have a clear idea of the teachings of the Sunni and Shiism in Islam.

15 Royal Al-Bayt For Islamic Thought. 2023. The Muslim 500: The World’s Most Influential Muslims,
2024. Amman: The Royal Islamic Strategic Studies Centre. p. 28-29 & 236.
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Lastly, this study benefits the academic society to better understand Shiism and the

differences between the teachings of Sunni and Shiism in the concept of imama?~

This study explores Shiism based on Ibn Khaldun’s opinionsq written in his

1.7 Scope of the Study

book, the Mugaddimah. 1t thoroughly examines the texts in thQ Mugaddimah to collect

all the information on Shiism Ibn Khaldun wrote. He wrote hi ws on Shiism based

on discussion topics in every chapter and subchapter.®Eor ex mM:hapter 3,
]

Y-v
I-Mulitk wa jal-Kh Jafih wa
rily{ ; ate@ernment

Ranks, and All that goes with these thingsYpsub apt&\ 27 ely @fvf; Madhahib

al-Shicah fi Hukm al-Imamah (Shicah %amceming Que@?% of the Imamate)

from page 571 until 580. While a d@sd list Mcs r;c@:‘hapters related to this
N
! heplies o3

study can be referred to in %ix 2" ThepLists <</ ubtopics and Chapters
Concerning the Shiism and he in' uqaddimah.
The version of t% ddimahfin t s[udﬁ an Arabic version that consists

of three volumes a tota]' 4 pag“C;{lis version has been checked and
verified or tah&I
Nahdat M@Eg , iI‘l J i./
&Y o
‘;vork

1.8 &arch Conceptual F{@'f

\nis research conceptual framework is prepared based on an analysis of Shiism

entitled al-Fasl al-Thalith min al-Kitab fi al-Duwal

al-Maratib al-Sultaniyyah (On Dynasties, Roy

ahié&aﬁ. It is also the ninth edition of Dar

)

K7

n Tbn Khaldun’s Mugaddimah. 1t is also based on the previous works on the study of
rag and Shiism by two prominent scholars, namely: al-Shahrastani (1086AD-

1158AD) and Muhammad Abi Zahrah (1898AD-1974AD) and a contemporary

8



scholar whose expertise is in the study of Shiism especially al-Zaydiyyah namely
Kamal al-Din Nur al-Din Marjini (b. 1973AD). Al-Shahrastant’s work, A4/- @]
al-Nihal'® or Book of Sects and Creeds, focuses on the study of rel@hich
deliberately explains the creed and sects of each religion. His extensi consists
of three volumes. This study only uses the first volume, which explains Islam’s four
biggest and primary sects, including Shiism. V

As an Egyptian jurisprudence scholar, Muhammad 'mh has contributed
to the study of political trends and beliefs in Islam. His%hook f: lsw‘sections:
e hist e(#s ‘i@amic
al—% fi a@;dsah wa

as cho the se@gvreference in

constructing this conceptual framewo spegially in de ini@ sects in Shiism.

Compared to what Ibn Khaldun @itten in\\(\%q @h, Muhammad Abu
": y N
Zahrah categorized the Shiism %o al—ghuld modzo and liberal.

The third reference in cons c:"i, 18 nceptu% framework is based on two
Ma

the history of Islamic sectarian in creed and politics

jurisprudence. His book entitled Tarikh al-M.

al-<Aqai’d wa Tarikh al-Madhahib al-F iqh%hl

works by Kamal al-% al-D} 1151*, \&lely: Al-Firaq al-Shiciyyah wa

Usiiluha al—Siydsw Ma

al-Ithna CAsh% al
¢

Tafarugiha®’ %onﬂ Pe

)
RN “)@7"

1; Eﬁ astani, Ab1 al-Fatah Muhammad <Abd al-Karim. 1968. 4/-Milal Wa Al-Nihal. Vol. 1. Al-

minha: al-Zaydiyyah, al-Imamiyyah

ah (}&deﬁniyyahlg, Nashcat al-Firag wa

: Muassat al-Halab1 wa Sharikah. p. 146-192.
: hammad Abi Zahrah. 1963. Tarikh Al-Madhahib Al-Islamiyyah Fi Al-Siyasah Wa Al-Aqai’d Wa
arikh Al-Madhahib Al-Fighiyyah. Al-Qahirah: Dar al-Fikr al-Arabt. p. 30-55.

'8 Kamaluddin Nordin Marjuni. 2009. Al-Firaq Al-Shi<iyyah Wa Usiluha Al-Siyasiyyah Wa Maugqif Ahl
Al-Sunnah Minha: Al-Zaydiyyah, Al-Imamiyyah Al-Ithna ‘Ashariyyah, Al-Isma<liyyah Al-Batiniyyah.
Nilai: Unit Penerbitan, Universiti Sains Islam Malaysia. p. 10-223.

19 Kamal al-Din Marjini. 2011. Nash<at Al-Firaqg Wa Tafarugiha. Bayriit: Dar Al-Kotob Al-Ilmiyah. p.
40-118.



dan Isma’iliyah®. These three references discuss the history and tenets of the Shiism
sects. The first book discusses the tenet and sect in Shiism with a commentaw
the Sunni perspectives. The second book is limited to the discussion on a@yah,
al-Imamiyyah al-Ithna <Ashariyyah, al-Isma<liyyah al-Batiniyyah w&re among
the largest sects in Shiism with many followers. While the third bmscussed the

three largest sects in Shiism with reference from Sunni and Sh"“iwéeectives.

As previously mentioned, this study aims at explori al1un’s opinion on

Shiism, especially on the imamate, as he designed o bch tw the third
X

im, his mggnujn @ the

nﬂK{t' dy, Ibf Khaldun

outlined and discussed his opinions on Shi t ougb\his tribu.@g:o the study
of the sect in Islam as written in his da:' foué%in themes in this

study. Firstly, the definition of Shi©
thirdly, sectarian in Shiism; %
discussed five crucial issu %‘a

A’immah, 3) Madhha VEuliih wa B1-WahdGh/Huldl al-liah, 4) al-Tandsukh,

chapter to discuss leadership in Shiism. To fulfil

Mugaddimah, is the primary focus of this stud

=

and 5) al-Mahd.

77
T

20 Kamaluddin Nurdin Marjuni & Fithriah Wardi. 2017. Konflik Pemikiran Politik Aliran-aliran Syiah:
Zaidiyah, Imamiyah Dan Isma’iliyah. Jakarta: Dar’ami Publishing. p. 1-353.
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Sunni

Literal
Shr'i
Definitions I— Sunni
Technical
Shr'§
Explicit / Express

[ From al-Qur’an and traditions

Sources and types of texts Ikl— Tmplicit / Tmplied

Al-Wagifiyyah

Ail-Kaisaniyyah Al-Hashimiyyah
Ibn Khaldun’s Study of Shiism in | | AL-Tthna ‘Asharipyah — [ Al-Rafidah
the Muqgaddimah
Sectarians I— Al-Imamiyyah JEp— e
—_— Al-Isma tlivyah / Al-Bdtiniyyah / Al-
Mulhidah

Al-Zaydiyyvah

Similar to deviant Sufism in

Al-Nugaba’ (the Alids Chief) the concept of the succession

of imams

Al-Ulizhiyyah al-A’immah

The Theory of Oneness and

Madithab al-Huliil / Huliil al-Wahdah / Huliil al-Ilah .
Incarnation

Imamate / Leadership j— Al-Tandasukh

Al-Mahdr al-Muntazar

[ The Mahdi

Khatimat al-Wilayah

Figure 1.1: Ibn Khaldun’s Study of Shiism in the Mugaddimah®!

L
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2L cAbd al-Rahman bin Muhammad bin Khaldiin. } uqaflM ) 'iglaldﬁn. cAlr cAbd al-Wahid Wafi (tahqiq). Al-Jizah: Dar Nahdat Misr. Vol. 2-3. p. 571-
580, 735-762, 975, 994-999, 1341 & 1372; Al—?&Z ani, Abi al-Fa uhammad °Abd al-Karim. 1968. Al-Milal Wa Al-Nihal. Vol. 1. Al-Qahirah: Muassat al-
Halabi wa Sharikah. p. 146-192; Muhamma ahrah. 1963. Taitkh Al-Madhahib Al-Islamiyyah F1 Al-Siyasah Wa Al-Aqai’d Wa Tarikh Al-Madhahib Al-

-55; Kamaluddin Nordin Marjuni. 2009. Al-Firaq Al-Shi<yyah Wa Usiluha Al-Siyasiyyah Wa Maugqif Ahl Al-
Sunnah Minha: Al-Zaydiyyah, Al-Imami na ‘Ashariyyah, Al-Ismacliyyah Al-Batiniyyah. Nilai: Unit Penerbitan, Universiti Sains Islam Malaysia. p. 10-223;
Kamal al-Din Marjunt. 2011. Nash<at Al-Fikaq*Wa Tafarugiha. Bayrut: Dar Al-Kotob Al-Ilmiyah. p. 40-118; Kamaluddin Nurdin Marjuni & Fithriah Wardi. 2017.
Konflik Pemikiran Politik Aliran-alira jal: Zaidiyah, Imamiyah Dan Ismailiyah. p. 1-353.

Fighiyyah. Al-Qahirah: Dar al-Fikr al-Arab®




1.9 Operational Definitions

1.9.1 Firaq T
Ibn Manziir defines three Arabic words which give an appropriat@g to

the phrase firag in this study. They are al-firg (:5  2)l) which mean%oup from

something that is separated. Al-firgah (E\B}ji‘), represents a group umans, and al-
farig (3,4) means more than al-firgah®*. Thus, fir refer tcl> sect§ in Islam

]
N4
mainly divided due to differences in opinion re g “aqidah an lilicﬁc:silch as
’ X
the concept of imamate. Yv NV
(\I: | N -
1.9.2 Ibn Khaldun \ @)
Ibn Khaldun (1332AD — 1 i m &CAllﬁmah Walt al-Din

Abii Zayd °Abd al-Rahman I hammad Ibn eﬂdﬁ@T finisT al-Hadram1>® was

born in Tunisia on 1% Ram L27th 13_3%1) and died on 26" Ramadhan
N
808H/ 16™ March 140% airo*% He i lgaozz/ s one of Islam’s leading political

2

theorists and histosians?’. He is fa for his:Tife work through his magnum opus,
g g p
al;Farigu”. Vol. 10. Bayrat: Dar Sadir. p. 300.
din: His Life And Works. Kuala Lumpur: The Other

&
22 Lisan Al-<Apab. n.
2 Mohamn%l
Press. p.#4; azali. 2018. “Al-Ashcariyyah Menurut Ibn Khaldun:
Sejarawan Ahli Sosielogi fIslam rosiding Seminar Kebangsaan Asyairah Ahli Sunnah
Waljam 2.0. Bangi: Pusat Akid@r.:D Keamanan Global, Fakulti Pengajian Islam, Universiti
Keb Malaysia. p. 2; Ala yed Farid. 2011. “Ibn Khaldin” in The Wiley-Blackwell
C wn To Major Social Theorists. Ritzer, G. & Stepnisky, J. (ed.). Ed. 1. Vol. 1. p.12-29 West
Sussex: ‘Blackwell Publishing Ltd. p. 12; °Abd al-Rahman bin Muhammad bin Khaldin. 2019.
imah Ibn Khaldin. <Ali °Abd al-Wahid Waft (tahqiq). Al-Jizah: Dar Nahdat Misr. Vol. 1. p. 29.
. hammad Abdullah Enan. 2007. Ibn Khaldiin: His Life And Works. p. 4 & 72; Wan Mohd Fazrul
i Wan Razali. 2018. “Al-Ashcariyyah Menurut Ibn Khaldun: Sejarawan Dan Ahli Sosiologi Islam”.
3-4; Muhsin Mahdi. 2014. Falsafah Sejarah Ibn Khaldun: Kajian Tentang Dasar Falsafah Ilmu
udaya. (trans.) Amilah Awang Abd Rahman. Kuala Lumpur: Institut Terjemahan & Buku Malaysia.
p. 11.

25 Chrystie Swiney. 2015. “Ibn Khaldun (1332-1406)”. The Encyclopedia of Political Thought. Michael
T. Gibbons (ed.). New Jersey: John Wiley and Sons. p. 1.
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the Muqgaddimah. 1t discusses society and its characteristics, such as the government,

X
S

The Mugaddimah is an introduction to the voluminous textif the Maghrib

power, livelihood, skills, and knowledge, with all causes and reasons?
1.9.3 The Muqaddimah

history entitled Kitab al-<Ibar wa Diwan al-Mubtada wa al-Khabar¥i Ayyam al-Arab
wa al-Ajam wa al-Barbar wa Man Asarahum min Sul'an al-Akbar or

Prolegomena. The discussion in this book is abo ocie 1nherent

phenomena?®’. é | ‘@
s \,‘T

1.9.4 Shiism or Shicah \,: g
Shicah literally means follower %s %8,

the followers of °Alf and his desce s wh o e r@late and caliphate are

)
bestowed to °Ali based on nas e will of cprozSt It also refers to those

who consider the 1nher1tani \Eot l ham@SAW to have a special right
on the Prophet’s famil%u ow th ;Illoj of t@ousehold of the Prophet (44l al-

"'&

F &

Bayty™, /&\ Q 5

:l C,)(./

26 Wawa N [£(h d\!&’hought A Review of Al-Mugaddimah Book”. Jurnal
Ushulu Y 23. No. 2. cemberrp. 176.
27 Mohammad“Abdullah Enan. 2007% “bn' Khaldiin: His Life And Works. Kuala Lumpur: The Other
taba’1, Sayyid Muhammad Husayn. 2010. Shicite Islam. (trans.) Seyyed Hossein Nasr. Kuala
“Wslamic Book Trust. p. xlii; Khair 1zzah. 2008. Meniti Titian Kebenaran. n.pl: Al-Muntazar
es. p. 11; Wan Zahidi Bin Wan Teh et al. 2012. Hakikat Syiah. Putrajaya: Pejabat Mufti
ah Pesrsekutuan, Jabatan Perdana Menteri. p. 5.

1-Shahrastani, Abt al-Fatah Muhammad cAbd al-Karim. 1968. A/-Milal Wa Al-Nihal. Al-Qahirah:
uassat al-Halabi Wa Sharikah. Vol. 1. p. 146; Wan Zahidi Bin Wan Teh et al. 2012. Hakikat Syiah. p.

30 Tabataba’i, Sayyid Muhammad Husayn. 2010. Shicite Islam. (trans.) Seyyed Hossein Nasr. Kuala
Lumpur: Islamic Book Trust. p. xlii; Azim Nanji & Farhad Daftary. 2007. “What Is Shi‘a Islam?”. The
Institute of Ismaili Studies. https://www.iis.ac.uk/academic-articles/what-shi-islam. p. 1.
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1.9.5 Imamate
According to Al- Maward1 al-Shafi‘i, the imamate refers to the caliphat e
Prophet in guarding the religion and the world*!. While Al-Iji defines im%\s the
successor to the Prophet in establishing religion and must be follo the entire
Muslim community®?. However, from Tabataba’1’s view, the concept of imamate in
Shiism means “the Imam is the guide and leader of men in thejr extcthal actions, so he
Y;e’

possesses the function of inward and esoteric leadership a
1.10 Literature Review é ' ‘i‘)
1.10.1 Firaq ? 4 b

Firaqg (&3) is a plural of the W(Wt (43 h m schism, split

factionalism, denomination, and sext om the I I?rs ive
word iftirdag (Ls\ji;l) and furqat (A v&gn? se@ion, parting, departure,
ssen

C . It is also from the

leaving, farewell; disu iorws’nity, ':1.7 i S$ However, according to the

31 Al-Mawardi, Abu ‘Nﬁm. 199 W As-S iyyah: The Laws Of Islamic Governance.
(trans.) Asadullah Y; London: Ta-Ha P lishersé . p. 10; Al-Mawardi, Ab1 al-Hasan °Ali ibn

Muhammad ibn Habib. 9. Al myAl-Sultaniyyvah Wa Al-Wilayat Al-Diniyyah. Al-Baghdawri,
Ahmad Mubarak(tahgiq). Kuwait: at Darllbn Qutaybah. p. 3; n.a. 1963. 4 History of Muslim
Philosophy With Short Accounts Of Other-Disciplines And The Modern Renaissance in Muslim Lands.
Vol. 1. M. M. Sharif (ed.). Wiesbaden: Otto Harrassowitz. p.720; Al-Baghdadi, Ahmad Mubarak. 1981.

The Politic t Of Alt? Al- as;n AleMawardi. (PhD Thesis). University of Edinburgh. p. 140-
. 3 2vemb 15. “Abu Hasan Al-Mawardi: The First Islamic Political
Insfit

141; Wa% n M

Scientist’”. rnational ute Advance  Islamic  Studies  (IAIS)  Malaysia.

https://iaiorg. y/publications-sp-1447159098/dirasat-sp-1862130118/architects-of-

civilisatien/item/664-abu-hasan-al-mawardi-the-first-islamic-political-scientist. p. 5.

32 %ddin Nordin Marjuni. 2009. 4l-Firaq Al-Shiiyyah Wa Usiluhd Al-Siyasiyyah Wa Maugqif Ahl
-Sunnah Minha: Al-Zaydiyyah, Al-Imamiyyah Al-Ithna Ashariyyah, Al-Ismaciliyyah Al-Batiniyyah.
#Unit Penerbitan, Universiti Sains Islam Malaysia. p. 57-58.

Babataba’1, Sayyid Muhammad Husayn. 2010. Shicite Islam. (trans.) Seyyed Hossein Nasr. Kuala

pur: Islamic Book Trust. p. 163.

n.a. 24 November 2020. “Translation And Meaning Of Firgah In Almaany English Arabic

ictionary”. Almaany.com. https://www.almaany.com/en/dict/ar-

en/%D9%81%D8%B1%D9%82%D8%A9/.

35 Al-Miftah. n.d. “Firgah”. Vol. 2. Seremban: Al Azhar Media Enterprise. p. 1270; Al-Mawrid. 2002.

“Firqah”. Sixteenth Edition. Beirut: Dar El-Elm Lilmalayin. p. 819.
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Mutakallimin, the meaning of al-iftirag (3'7eY!) consists of the two essences in two

spaces so that they can be separated (Lugze Lol (S8 Gt i 8 Jﬁ;@g;
While al-Razi defines al-firgah (fé}jl‘) as a group of humans. vw defines al-

firg (3,4)) as splitting from something if it is separating (

Manzir defines three words that give an appropriate

ing t tWe firaq in
Y-v
this study. There are al-firg (d 3,4l) which mea p fr e‘n hat is
f X
Y
al—f@ggy ,,4)l) which

separated, al-firqah (‘ufﬂ‘) which means a oup hu

represents more than al-firgah®. Thus, WO d al—f?

firgah.
(1
While according to Ik\ bu ;\Mid al @r al-Ansariyy, one of the
definitions of firaq is a dw r’ btt?o rg n and disagreeing with it as
sy,

mentioned in the al-Qur’an as followg® P o 40

Meaning: “ M fast‘ all to ther, e rope whzch Allah (stretches
u

Q

out for you), antdybe n . rselves

Meanings ot like tho lb ac) ided amongst themselves and fall
into dis ons”’

Meading: “As for those dz their religion and break up into sects,

Yo h eyio part in L int ast .
o , even th gh{he oRxgmal difference in opinion was politically inclined
4

e sect that arose within politics got closely intertwined with religion and

m al-Tarifat. n.d. “Al-Iftirag”. Al-Qahirah: Dar al-Fadilat. p. 30-31.
khtar al-Sihah. 1986. “Al-Firqu & Al-Firgatuy”. Bayriit: Maktabat Lubnan. p. 210.
isan al-‘Arab. n.d. “Al-Firqu, Al-Firgatu & Al-Fariqu”. Vol. 10. Bayrat: Dar Sadir. p. 300.
32 Al-Qur’an. Al °Imran 3:103. (All Quranic translations in this study are based on Abdullah Yusuf Ali.
011. The Meaning Of The Holy Qur’an. Georgetown: Islamic Propagation Society International
(IPSI). Translations from other sources will be cited accordingly).
40 Al-Qur’an. Al <Imran 3:105.
41 Al-Qur’an. Al-An‘am 6:159.
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eventually became the core and essence of its principle. Due to this, the principal
foundation of every political sect in Islam concerning matters of religion so S
barely touches the tenet of Islam while others deviate from the original te%

Besides that, there is also a narration or hadith concerning a sc f Muslim
people into a different group or firaq. Abii Hurayrah narrates this hadith™:

B ity 3 61;;&3}%3*;»

-

A

s 2 o Zhge - o, 00,

Oy O e ) SAS5F 85 Lty 0 3

1
T - 4 Py

| o peted ‘4‘5—“

PN
Meaning: The Prophet (%) said: The Jews e split ? to ‘sevent '—%ﬁn
or seventy-two sects, and the Christians it upnto_s enty-o% or
0s

[¢]

cve

sects, constantly being

sects.
This hadith is one of the hadith conc gs

discussed by Islamic theologians in the discussion o q. _{Q because the total

)

nt‘%ge inaccurate among the

“« Q-

hadith of firag. The Prophet& Iso méntioned in dith that only one group
N :

would be accepted am. g?s’vent threef'gro s%that hadith, known as the al-

Firgah al-Najiyyah**.

Q
& Q S
1.10.2 Ibn K%&’s on the Study'of E%a'q and Shiism in the Muqaddimah

Ibn (1332AD 0 3&73 was a prominent scholar and historian and
' 4
was r s a leadi Mfsli@ political theories. Nathaniel Schmidt defines him

atest of Arab historians and one of the most profound students of social

hammad Abi Zahrah. 1963. Tarikh Al-Madhahib Al-Islamiyyah F1 Al-Siyasah Wa Tarikh Al-
ahib Al-Fighiyyah. Al-Qahirah: Dar al-Fikr al-*Arabiyy. p. 29; Muhamad Abu Zahrah. 1996.
iran Politik Dan ‘Aqidah Dalam Islam. (trans.) Abd. Rahman Dahlan & Ahmad Qarib. Batu Caves:
nerbit Edaran Kalam. p. 33.
Abi Dawud. n.d. Sunan Abi Dawud. (Internet). Kitab al-Sunnah. Chapter Explanation of the Sunnah.
Vol. 42. #1677. https://sunnah.com/abudawud/42/1.
44 Al-Baghdadi, Abdul Qahir bin Thahir. 2018. Dirasatul Firaq. (trans.) Umar Mujtahid. Jawa Tengah:
Zamzam. p. 17-19.
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phenomena®®. Subsequently, numerous studies have been made on the Mugaddimah
especially pertaining to the history of the rise and fall of great civilizations*.

In the context of Malaysia, a group of researchers from the Universi laya
has researched the study of Ibn Khaldun among Muslim scholars irﬂ&ysia from
2000 until 2018. As a result, the study on Ibn Khaldun is made b}Wus fields of
study. The highest recorded number of studies is from t wof thought and
civilization. Under this theme, most discussions were o 'yya}' and umran or

sociology. However, there was also research related to religious s dwmture‘”.

g
am in the [ﬂé{@ For

8 He d the Science of
N\ ‘g

ians a@ociologists to
-As@yah history, the

Besides that, Ibn Khaldun also discusses fira

example, he meticulously discusses on al-As

cumran in his Mugaddimah as a guide for

avoid any misinterpretation of histo@plains

founder, his teachings, and Work% also em% (ther sectarian such as
N
Shiism, which becomes this stu%us. 6 9 (:;{?

Ibn Khaldun did specify o 51‘1’ ptery in Mg\ dimah concerning the Shi<

tenet on the imamate. %J chapte ﬁ‘s‘ Sl@ as the follower of ¢Al1 and his

descendants*’. RobeftIrwin sur s'the deﬁ$ by saying, “inevitably makes most
N

¢ ! (..)(J

45 Chrystie Swiney. 2015. I d ((33 ~1406)”. The Encyclopedia of Political Thought. Michael
T. Gibbons @ Jersey: Jo ey ons. p. 1-2; Schmidt, N. 1932. “Ibn Khaldun And His
Prolegomena’’. Muft~ We J Vol=22" (1). https://onlinelibrary.wiley.com/doi/10.1111/j.1478-
1913.1982. 1.x. p. 61 ama dalla. 2016. “Ibn Khaldun (1332-1406)" in The Wiley
BlackwellyEncyclopedia of Race, Etlinicity, and Nationalism. Stone, J., Dennis, R.M., Rizova, P.S.,
Smith; & Hou, Xiaoshuo (ed: ps://doi.org/10.1002/9781118663202.wberen420. p. 1; Muhsin

aW)M. Falsafah Sejarah Ibn Khaldun: Kajian Tentang Dasar Falsafah Ilmu Budaya. (trans.)
Amilah "Awang Abd Rahman. Kuala Lumpur: Institut Terjemahan & Buku Malaysia. p. 50; Mohd.
Jo

n Abdul Mukti. 2014. “Philosophical Ideas In Islam: The Attitude Of Ibn Khaldun”. AFKAR:
al of “Aqidah & Islamic Thought. Special Edition. p. 70-71.
hrystie Swiney. 2015. “Ibn Khaldun (1332-1406)". The Encyclopedia of Political Thought. p. 5.
47 Norafifah Ab Hamid et al. 2020. “Studies On Ibn Khaldiin By Muslim Scholars In Malaysia”.
AFKAR: Journal of ‘Aqidah & Islamic Thought. Special Issue 2. p. 79-90.
48 cAbd al-Rahman bin Muhammad bin Khaldin. 2019. Mugaddimah Ibn Khaldiin. <Ali <Abd al-Wahid
Wafi (tahqiq). Al-Jizah: Dar Nahdat Misr. Vol. 3. p. 1341 & 1372.
49 ¢Abd al-Rahman bin Muhammad bin Khaldiin. 2019. Muqaddimah Ibn Khaldiin. Vol. 2. p. 571.
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Shiites believe that the descendants of Fatimah and ¢Al1 have the divine right to the

future of dynasties and nations”. YV

Furthermore, Ibn Khaldun’s study of Shiism mainly relates to th@pt of

imamate. Scholars often refer to Ibn Khaldun’s Mugaddimah, and S -Sa’il wa
Tadhhib al-Masa’il when discussing the relationship between Sufism and Shiism. This

literature covers various topics, including imamate, the Mahdi, sectdarian formulation

hiis’n“.
Ibn Khaldun focuses on the imamate theory and in
provides a detailed account of it. He briefly disc@ doctrine of the ':a‘l@te, as
it was previously covered by Mawardi (d.1058 erﬂ% plai{»‘s?ﬁle Shiite
. Ton Kh@‘:provided a
ser@‘. This included a

g@r imamate adopted by
N

Shiites>*. However, The matt amate ha een(o rce of dispute (khilaf)
\ S

50 'Wan Mohd Fazrul AzdifWan Razali. 2018. driy@enurut Ibn Khaldun: Sejarawan Dan
Ahli Sosiologi Islam”. Pro eminar ? airtth Ahli Sunnah Waljamaah 2.0. Bangi:
Pusat Akidah dan Keamanan Glebal, F%

€

, Universiti Kebangsaan Malaysia. p. 9;
Irwin, Robert. 2018. /i aldun: A'z
p. 132.
31 Salah al-Din & 1 Ruslan:
0

in Shiism, mysticism or Sufism, and Ibn Khaldun’s percep

doctrines of the imamate concisely and sephisticate

concise definition of Shiism, both in 1te:;a and t

discussion of the definition of ima nd the r te

—+

y. New Jersey: Princeton University Press.

; Al—S&%n Wa al-Igtisad <Inda Ibn Khaldin. Cairo:

KotobArabia. p. 5-108; Al- 11, '\Iﬁs' cAbdallah bin cAll. 1994. Usil Madhhab Al-Shicah
Al-Imamiyyah A q Asha iyygzh a N Vol. 1. n.pl: n.pb. p. 98, 100, 654-656 & 675; Al-
Qaffart, Nasi dallah bin cAlf1.
Al-Riyad: Faybat. p. 288

Ta’aththaguh I-FikifAL-Shid. :

68-71; Al- , Aziz. 2003. ¥bn Wdun: An Essay In Reinterpretation. Budapest: Central

EuropeanyUniversity Share Companysp. 7 & 74-75; Irwin, Robert. 2018. Ibn Khaldun: An

Inte/ABiography. Princetonﬁ]&@Oxford: Princeton University Press. p. 132-135; Fromherz, A.

J. %Ibn Khaldun, Life And Times. Edinburgh: Edinburgh University Press. p. 127; Zaid
.2004. The Epistemology Of Ibn Khaldun. London and New York: RoutledgeCurzon. p. 57;

euben. 1962. The Social Culture Of Islam. Cambridge: The Cambridge University Press. p. 288-

runer, Rainer. 2004. Islamic Ecumenism In The 20TH Century: The Azhar And Shiism Between

)prochement And Restraint. (trans.) Joseph Greenman. Leiden: Koninklijke Brill NV. p. 194.

2 Al-Azmeh, Aziz. 2003. Ibn Khaldun: An Essay In Reinterpretation. p. 74-75.

3 Gharib Muhammad °Al1. 2015. Al-Shicr Al-Ayyiabi Wa Ta aththaruhu Bi Al-Fikr Al-Shi<i. Al-Qahirah:

Dar Al-Nashr lil-Jamicat. p. 288.

5% Salah al-Din Basiyytini Ruslan. 2007. A/-Siyasah Wa al-Igtisad <Inda Ibn Khaldiin. Cairo:

KotobArabia. p. 105-108; Al-Qaffart, Nasir cAbdallah bin °All. 1994. Usil Madhhab Al-Shicah Al-
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between Sunni and Shiism leading to further debates and disagreements among
scholars on the meaning and significance of imamate®. T
According to Ibn Khaldun, the fifth condition of imamate is t x

Quraysh, which has become a hotly debated topic among jurispru holars>¢

While this condition is accepted by Sunni scholars, it is rejected b Ws Thus, the

key differences in the Sunni and Shia views regarding the q hﬁ ons and criteria

for an imam are as follows>’ ]?. l

1. Sunni scholars accept the condition of the lineage ura r‘nat , and
they believe that the imam should be chosen by the*eemmunity, with Ius.\ ority
derived from the consent of the people. \Y'

2. Shiite scholars reject the condition of 11 age QT Q ysh f amate. They

believe that the imam should b&; based ofiyhis k@bdge, piety, and

leadership qualities, and that th s are a 0

N
derived from divine gulda 0 <{—0

od, with their authority

-&q

Next, the sectarian fi ul on to th omtment of an imam after

°Al1, Hassan, and Hus% e Shiit i;l:; e'1 imamate of Muhammad ibn al-

Hanafiyyah. The ] an in ih clude aydzyyah al-Kaysaniyyah, and al-

:"O

Imamiyyah Ashar );ah < d Vol 1. n.pl: n.pb. p. 654; Al-Qaffar1, Nasir ¢Abdallah
bm CAh s ala Al-Ta Bayn hl Al-Sunnah Wa Al-Shicah. Vol. 1. Al-Riyad: Dar Taybat.

5 uben. 196 Th czd?'Culture Of Islam. Cambridge: The Cambridge University

3 in Basiyyuni Ruslan\&m Al-Siyasah Wa al-Igtisad <Inda Ibn Khaldin. p. 105-108,;
Nhammad °Alt. 2015. AI-Shi‘r Al-Ayyubt Wa Ta aththaruhu Bi Al-Fikr Al-Shi<i. Al-Qahirah:
shr lil-Jami<at. p. 52.
i al-Din Basiyyuni Ruslan. 2007. p. 65; Al-Azmeh, Aziz. 2003. Ibn Khaldun: An Essay In
rpretation. Budapest: Central European University Share Company. p. 75.
I-Qaffari, Nasir °Abdallah bin °All. 1994. Usil Madhhab Al-Shicah Al-Imamiyyah Al-Ithna
Ashariyyah Ard Wa Nagd. Vol. 1. n.pl: n.pb. p.656; Zaid Ahmad. 2004. The Epistemology Of Ibn
haldun. London and New York: RoutledgeCurzon. p. 57; Gharib Muhammad °Ali. 2015. AI-Shir Al-
Ayyibt Wa Ta’aththaruhu Bi Al-Fikr AI-Shi. Al-Qahirah: Dar Al-Nashr lil-Jamiat. p.52; Irwin,
Robert. 2018. Ibn Khaldun: An Intellectual Biography. Princeton and Oxford: Princeton
University Press. p. 132.

20



Ithna <Ashariyyah which specialized as al-Imamiyyah by the latter group of Shiism>®.
Besides, Ibn Khaldun’s perception of Shiism also garnered him as a tra?ﬂl
opponent of Shiism by Muhammad al-Husayn al-Kashif al-Ghita’, a%XHajr

contended that Ibn Khaldun is very hostile to Shiism®’. A

Regarding the Mahdi, the discussion falls into two categoriesithose based on

prophetic tradition, and those occurring in mystical Worksﬁo.w discussion also

briefly discussed the definition of Mahdi and Mahdi al- azar WPO is known as

Jthn Mah“. Ibn
L 4

. N X
Khaldun was also hostile to specific Sufi and Shiit phecies ab t‘e .ﬁg al of
' 4
\ \!Y-
ion, \n@;n Khaldun
Suté‘ﬂe was concerned

Imam al-Ghayb, who is the hidden imam of Shia

Mahdi®’.

Mysticism or Sufism has also beew 0
having conflicting opinions on the ma‘\%wugh he

about the political disruption cau

false mystical claims related % ied)

historical account of how Shiism 1hfl mysti rines is complemented by a

cal movements based on

sketch of the position g -Haraw1 in his Kitab al-Magamat

and was followed bn al- n Qasi, Ibn al-Farid, and Najm al-
N
3% Al-Qaffar, 'wdéll h bin™<AlL 1994.(_(]5511 Madhhab Al-Shi‘ah Al-Imamiyyah Al-Ithna
Ashariyyah Arg d. pi656; G fi
il. D

uh&@lad cAlt. 2015. AI-Shicr Al-Ayyubt Wa Ta aththaruhu
; Lev,

Bi Al-Fikr Al 1 62.@ Social Culture Of Islam. Cambridge: The Cambridge
University 6-27. N
59 Al-AZI% . 2003"

y

ldun: Essay In Reinterpretation. Budapest: Central European
Universi r¢’ Company. p: 7; ner,\Rainer. 2004. Islamic Ecumenism In The 20TH Century: The
Azhar iism Between Rappr ent And Restraint. (trans.) Joseph Greenman. Leiden:
Koninkiij rill NV. p. 194 \

60 Mn\eh, Aziz. 2003. Ibn Khaldun: An Essay In Reinterpretation. p. 80.
ar1, Nasir °Abdallah bin °Alt. 1413H. Masalat Al-Taqrib Bayna Ahl Al-Sunnah Wa Al-Shiah.

6
=17 Al-Riyad: Dar Taybat. p. 356; Gharib Muhammad °<All. 2015. AI-Shir Al-Ayyibi Wa
htharuhu Bi Al-Fikr AI-Shid. Al-Qahirah: Dar Al-Nashr lil-Jamicat. p. 68-71; Irwin, Robert.
8. Ibn Khaldun: An Intellectual Biography. Princeton and Oxford: Princeton University Press.
Irwin, Robert. 2018. Ibn Khaldun: An Intellectual Biography. p.135.
 Fromherz, A. J. 2010. Ibn Khaldun, Life And Times. Edinburgh: Edinburgh University Press. p.

127.
% Fromherz, A. J. 2010. Ibn Khaldun, Life And Times.p. 127.

21



Din al-Isra’1li. Ibn Khaldun’s views on mysticism have been the subject of conflicting
opinions®. This perception could be explained by his anti-eschatological ar?!-
Shiite stance®®. %\
Some examples of studies on firag and Shiism include a ma?&thesis by
Ikrimah Absi Bakr °Abd al-Qadir al-Ansari and a Ph.D. thesis by ¢Abdullah cAbd al-
Rashid ¢Abdullah “Abd al-Jalil®’. These two theses from N)urﬁ University
examine Ibn Khaldun’s opinion and method in the stu ]%, which includes
Shiism and the concept of imamate. Therefore, these t eses eWe that Ibn
Khaldun presents his opinion on religion and sects in uqaddima ' _@

In conclusion, Ibn Khaldun’s discussion andS\fii it the @addimah

is a fascinating insight into the history w iol e Mj@?;world. His
analysis of the causes and consequeN’)ectarianis i stil@bvant today. The

concept of imamate is a complex %in Isla%\fhe lo

,c@d history, with wide-

N,
ranging interpretations amon oholalQ‘? he significance of this

&

rgétontinues to be a subject of

o thi :la‘y @s, the Muqgaddimah is a timeless

concept in Islamic history }be ,
debate and discussion %ih

classic that deserve be readla
and the human Kdl .

olars

1ed by.anyone interested in the social sciences

"WAl-Azmeh, Aziz. 2003. Ibn Khaldun: An Essay In Reinterpretation. Budapest: Central
ean University Share Company. p. 80.
romherz, A. J. 2010. Ibn Khaldun, Life And Times. Edinburgh: Edinburgh University Press. p.

7; Al-Azmeh, Aziz. 2003. Ibn Khaldun: An Essay In Reinterpretation. p. 75-80.

Tkrimah Abi Bakr ¢Abd al-Qadir al-Ansari. 2014. Manhaj Ibn Khaldin Ft Dirasat Al-Firaq: ‘Ard wa
Nagd. (Master Thesis). Jamicat Umm al-Qura. p. 35-108 & 149-169; cAbdullah °Abd al-Rashid
°Abdullah °Abd al-Jalil. 1420AH. Ibn Khaldin Wa Arauhu Al-Itigadiyyah ‘Ard Wa Nagd. (PhD
Thesis). Jamicat Umm al-Qura. p. 282-308.
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1.11 Research Methodology
This subchapter is divided into three parts: research approach and desiw

collection and procedure, and data analysis. This subchapter explains@l\eral

principles of research methodology that guide this present study. A

1.11.1 Research Approach and Design
According to Creswell, research designs are plans zedl.res for research

that span the decisions from broad assumptions to detai ata cdllecti d analysis
]

methods®®. This present study undertakes a qualitati earch desi Whig@cuses

on exploring ideas and meanings that are rela e s% er @;tudy. As
defined by Saldana, qualitative research W brab)\a tetm for &; variety of
approaches and methods for studying mcial life®”: é

Yin q@bn Khaldun’s study of

This nature of study requires %iled un \tan
%@ 0 2

Shiism from his Mugaddimah. h design uses a specific

need for identification and

Mugaddimah, esw i [-Fasl al-Thalith min al-Kitab fi al-

Duwal wa al—l\% aratib al-Sultaniyyah or On Dynasties,

Royal Autho % Cal ent Ranks, and All that goes with these things
‘I: s’

8 Creswell, J. W. 2009. Research Decﬁﬂgy. Qualitative, Quantitative, And Mixed Methods Approaches.

Californi i

GE Publications Ltd.
na, J. 2011. Fundamentals %ualitative Research: Understanding Qualitative Research. New

69
Yorkg ord University Press, Inc. p. 3.
ent analysis is a qualitative research methodology used to examine content and its
c

cteristics. It is a way of quantifying qualitative information by organizing data and comparing
ifferent pieces of information to summarize them into useful insights. On the other hand, semantics is
study of the meaning of language in the broadest sense, not in the existential sense. Therefore,
semantic content analysis differs from traditional content analysis because it deals with referentially
integrated text models. Referential integration is the process of resolving and presenting references to
the same object or relationship as a single semantic node, even if they appear in different sentences
within the same text.
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in subchapter 27 namely Fasl! fi Madhahib al-Shicah fi Hukm al-Imamah or Shicah

Tenets Concerning the Question of the Imamate from page 571 until 580. Y'

1.11.2 Data Collection and Procedure A

According to Merriam, the data collection techniques used, Qd the specific

information considered to be data in the study are determi the researcher’s
tZy,

theoretical orientation, the problem and purpose of elnd the sample
selected’!. The data collection procedure for this rese is b sewa derived
from academic works of literature. l _\C}

In other words, this research is based ongpsi % ry r@}ch data.

This means that this research refers to a%e, monﬁt of“data w@hvzs collected
through library research. The main w'flahis study“isthe @ISR written by Ibn

Khaldun entitled Mugaddimah, w%has six\ptﬂ%s ﬂéln to 1047 pages’?,

o
whereas secondary research %ludeﬂwriti 84 bzié and articles by many
academicians and research: mn @de of Shiism. The work on
Ibn Khaldun and the @isn} omp ifg @ngs by scholars from Sunni and

Shiism backgrounds? l \ é.)
R 7 &
N, S

1.11.3 Data Afalysis ?f O

\
Agcoxding to lﬁllﬁr%

& es (1994), data analysis is not off-the-shelf but

custem-built, revised, and “ch@raphed”. The processes of data collection, analysis

a%&rt writing are not distinct steps in the process — they are interrelated and often

¥ Merriam, S. B. 2009. Qualitative Research: A Guide To Design And Implementation. California:

ohn Wiley & Sons, Inc. p. 86.
2 The pages in the Muqaddimah are different due to the version used. The information about the
version of the Muqaddimah in this study can be referred to in subchapter 1.7, entitled Scope of the
Study in this chapter.
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go on simultaneously in a research project’”

. This research involves the following
method for data analysis: relational or semantic analysis of content analysv-
thematic textual description. In the context of this research, messages deri% the

literature, as previously mentioned in the data collection, are analyze h coding

and concept formation strategy.

Data
Creation
(LR)

S s

For concept, @ ati \s@ y be@’ as soon as the identification and
interpretation of &ch dar@ The ﬁ$ concepts that are touched on in this

N
present study% character fof S‘h‘Dsm mentioned by Ibn Khaldun in his book,

the Mu . A} rt od@trategy, the primary focus is given to each
4

characteristi€ of Shiism that is é)aﬁa in different chapters based on discussion topics.
N

Q(freswell, J. W. & Poth, C. N. 2018. Qualitative Inquiry And Research Design: Choosing Among

Five Approaches. California: SAGE Publications Ltd. p. 185.
" n.a. 23 December 2020. “Research Data Management: Research Data Lifecycle”. Nanyang
Technological University Library. https://libguides.ntu.edu.sg/rdm/researchdatalifecycle.
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This study follows the main coding practice, which is categorized into three main

coding: open coding, axial coding, and selective coding”’.

Data is collected ’_J :
.|

Read through or examine and interpret the data, be
familiar with the data
o
Identify coding units or themes
A VA <

themes and conceptualize formation strategy
Figure 1.3: The Process of Analyzing the'Data’® °
| | | g
This study also used a cross-reference techrique to VCI‘I;}' d 1dateY~ ta from
mNQ ces of’ Nwriting on

n1’§< itings. Thus, a

the Muqgaddimah. As a matter of fact, Ibn Khal& state

imamate, which are derived from Ibn &%Nd

Khaldun. ) >v
()
1.12 Conclusion
4 ' 'S
Generally, this chapter/is an_intf¢ ol twis five-chapter study. It starts with

the background o&kdy, WLiCh es a@rall overview, followed by a problem
N
statement thatht the re a;dh %e’ It also contains the justification of the
r

study. Thi

&

also provide tl&&séarch questions and objectives, leading to the

:
literat ww. Next the’disc@'sion on the conceptual framework and a keyword
§ N
iS T

arch, which can be Seen in the operational definition section.

in \
% o conclude, this chapter is an introduction to provide insight into understanding

0 purpose of this study. The next chapter in this study will be on Ibn Khaldun’s

5 Cohen, L. et al. 2018. Research Method In Education. New York: Routledge. p. 668-672.
76 Cohen, L. et al. 2018. Research Method In Education. p. 668-672.
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of

ference

ntial to be highlighted as the main re

intellectual background, which is esse

his magnum opus entitled the Muqaddimah.

this study uses
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