CHAPTER ONE

IBN ABI AL-DUNYA: HIS LIFE AND WORKS %\
1.1 Introduction Q

Ibn Abi Al-Dunya is an epithet for the Muslim Haqi'th olar Abu Bakr
‘Abdullah Ibn Muhammad Ibn ‘Ubayd Ibn Sufyan Ibn Qa - uras‘ﬂ Al-Baghdadi.

He was born in Baghdad in 208 AH/823 CE during the'Wggiod tWid Caliph
@

Abbaflid Caiph E{&Y Al-
as, th‘ agg sf Islamic
N
Al utb™gl 973:

@495) in his

book Fawat Al-Wafayat, Tbn Abt Al- a Yas the tut se\@‘Abbasid princes

who later became Caliphs. Ibn Abi unya a \%e f @h’_ school of thought.
N
s

&sly concerned about his
society and Ummah as a %—Ie l own f@ ascetic life, and numerous

scholars transmitted Hgi rts on Ris a holityb'
' &

According % ‘A@&man £ (1997: 94), Ibn Abi Al-Dunya had
left behind a su& hu' d sev, Y&’en (217) books written in various fields

Al-Ma’miin (d. 218 AH/833 CE), the son of the fa

Rashid (d. 193 AH/808 CE). This period is

civilization (750-846 CE). According to Ib

He was a deeply spiritual ma eone wh S

!

¢

of science. cer, npt all I{S @s are extant today. Ibn Abi Al-Dunya is
N

conside% of thg egrli#Sp and ®st prolific writers who developed many genres.

For&le, he is one of th %’ﬁest that developed the afterlife genre. He covered
t%ﬂ rent stages of the hereafter and presented descriptions of the upper worlds in
howt treatises. His work draws attention to three main ways by which the living can

Qeam about the dead (Meri, 2006: 18).
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In this chapter, the life and creative characteristics of Ibn Abi Al-Dunya are

explored in detail. The stages of his life starting from childhood, fami

surrounding environment are examined and analyzed. The chapter aim@ying

the impact of all these factors on Ibn Ab1 Al-Dunya’s personality and ments.

1.2 The Life of Ibn Abi Al-Dunya \’
1.2.1 Ibn Ab1 Al-Dunya’s Social Life z l
u&hqdn
®

Social relationships are an essential aspect o ery g’s life.
Differences among people and societies are meant in for pgopl bt i uced
to each other. Allah (SWT) says in the Holy Qugsag:Peopl ated@ all from

a single man and a single woman, and

and @Y'so that you
should recognize one another” (Al-M,l-Hujuré 3)3é§0, people are in

need of each other and it is not @16 for aM

N
showing any need for others, bag ma so@need. Allah (SWT) says

in the Qur’an: “We are the mo thei@e of livelihood in this world
and We have raised s%t{m rel im@ik, so that some may take others

into service” (Al- . Al-le

Islam, thr%h teachn
other socialiil%
interact% dispfhige ociabifity. An example is provided in the following

Hadj he believer who mi@&ith people and bears their annoyance with patience

in isolation without

a greater reward than the believer who does not mix with people and does

@ ut up with their annoyance™ (Hadith. Ibn Majah. Sunan Ibn Majah. Kitab Al-
i

tan: Bab Al-Sabr ‘ala Al-Bala’: ‘Abdullah Ibn “‘Umar: #3273). In the quoted Hadith,

* Hadith Sahih (Sahih Ibn Mgjah: #3273).
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the Prophet (SAW) refers to the superiority and preferability of the Muslim who
decides to mix with people and shows patience towards them over those who

to be isolated. Being alone surely affords peace of mind and saves indi rom
getting into troubles and disagreements. However, those who choose t&lone will
definately miss out on many advantages and benefits of being SW integrated.
Such people will not only miss the benefits of being with gtherS¥but also deprive
others from taking advantage of their own skills and goo w:refore, Islam does
not only dislikes isolation, but it has gone further by se gre rWor actions

®
that are based on benefitting people. The reward gra for berefity 2‘1 i@idual

or the society is even sometimes greater than ar% r p@ning the

ritual worship practices of Islam. For instw Pr(ﬁhet W) .Y“'The best of

people are those who are most usewahers”3 (

another Hadith, the Prophet (SAW% “The o\sh y{s\o support the widow

N
and the poor is like a striver %ause f Alfahy or 42'@ the one who constantly
performs night prayer and%s 1
Kitab Al-Nafaqgat: Ba I-Nafaqah ‘gla
’ &
Hadith shows the i rtanc@g otheéa!pecially when they are in desperate
)

need of assistarx P ilt'% following Hadith elaborates the strong

!
a pgrsopn’s\ac onﬁja?d their reward in the hereafter, He (SAW)

: Aé%da‘i. #1234). In

connection e
N
says: “\% remg® fﬂdly@'ef from a believer, Allah will remove from him

griefs of the Day @esurrection. And whoever alleviates the need of a

ne
né\rson, Allah will alleviate his needs in this world and the Hereafter. Whoever
hi®tds

(0)

[or hides the misdeeds of] a Muslim, Allah will shield him in this world and

Qe Hereafter. And Allah will aid His slave so long as he aids his brother” (Hadith.

? Hadith Hasan (Al-Albani: #3289).
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Muslim. Kitab Al-Dhikr wa Al-Du‘a’ wa Al-Tawbah wa Al-Istighfar: Bab Fadl Al-
Ijtima“ ‘ala Tilawat Al-Qur’an wa ‘ala Al-Dhikr: Abli Hurayrah: #2699). Aw

Hadiths encourage Muslims to interact in a positive and friendly mann each

other and to show patience and decency towards their differences &haviours.
Islam has well defined the different types of relationships among peope and perfectly

organized it so that people can get along with each other i M. For instance,

. Al- Mz)? Allah
X
(SWT) also says: “Believers, no one group of m@d jeer fat h‘r, ﬁ may
after all be better than them; no one group of 0% notb{ry;vho may
after all be better than them; do not speaJ:ev?no ; do @va'e offensive
nicknames for one another. How IND @'hief-maker after

accepting faith! Those who do not of t@l @ildoers” (Al-Qur’an.

N
Al-Hujurat 49:11)°. Another y Islam t agul@cial interacting is found

in the following Hadith r m I a Ibn§ﬁd; “If you are three, two
the eKclusgbn k@ﬁr companion for that hurts his
’

should not converse %t

feelings” (Hadith. im. Kiti

Thalith bi-Ghayagg Rid%h: #2
)\ ;i
mentioned 1 €

!
rratipn Qf bt’ H@ah on the authority of the Prophet (SAW)

Allah (SWT) says in the Qur’an: “help one another to d

not help one another towards sin and hostility” (AI-QU

m: ]ﬁ.}'ahﬁm Munajat Al-Ithnayn diina Al-

0, so@(f the Muslim’s rights upon the other are

AT

3
who sa, elieyl }anoﬂe believer five rights: responding to greetings,

Visifa im in illness, follo@’ his funeral, accepting his invitation, and saying

‘ \ayuka Allah (May Allah have mercy on you),” when he says ‘al-hamdu lillah
Q ise be to Allah)’ after sneezing” (Hadith. Al-Bukhari. Kitab Al-Jana’iz: Bab Al-
mr bi-Itiba“ Al- Jana’iz: #2184).
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In general, interacting with people may be achieved through many ways.
Interaction may be done directly face to face or indirectly through reading,
watching, listening, or by using images and other technological means, £t 0, a
social interaction may take place between two people, two groups, fﬁieties, or
between an individual and a group of people or so. According to Stgkar (2011: 24),
social communication refers to the process, in which thou tmexperiences are
conveyed and knowledge is exchanged positively be g&:es'ﬂf and among
individuals and groups through messages between a sen nd a ew )

Social interaction may be achieved verbally o gh wiitte n,m@!on.

Body language and gestures may play a rol 1. _Eidh all@ through

the @Y; needed for
each type. Therefore, one may achi&é’at deal oTy ueléi‘hrough one type

whereas fail in the other. And o%eopl&%ﬂe e 's%'ccess in both types.

N
riten anxmunications are of two

&

types: personal and mass ¢ %aﬁl o/ cropl cog ication at the personal level
usually takes place f$ between olpe@ expressing ideas or thoughts,

' &
delivering messag &convii\ \oq ot garding ideas. The verbal speech

between the gaogd fro y argfophet Miusa (SAW) mentioned in the
NS ) DN &
Qur’an is clipnt eamplefof &:r naf verbal communication: “Then a man came

writing, the success of communication dm n

According to Sukkar (2011: 1

ane
runnin furgheSt of thegcity and said, ‘Moses, the authorities are talking

abo&ng you, so leave- t i{%’my sincere advice’” (Al-Qur’an. Al-Qasas 28:20)’.
ala

SE , verbal mass communication holds the same objectives as personal
oMmunication. One good example of this type of communication is found in the
ur’an: “Then, from the furthest part of the city, a man came running. He said, ‘My

people, follow the messengers’” (Al-Qur’an. Yasin 36:20)%. In this ayah, the faithfull
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man came from a very far place holding a strong desire to convince his people to
follow the messnegers. Therefore, a face to face communication took place ‘tv
him and his people. %\

On the other hand, written communication has its own tools w iffer from
verbal communication. Written communication seems to be more foWnd does not

include gestures or body language because it depends on heNen form of the

language to convey the message. For example, it has been () onlthe authority of

Anas that the Prophet of Allah (SAW) wrote to Chos (Ki W), Caesar
"X

them to Allah, the Exalted (Sahih Muslim: 1

occur between an individual and a larger w

kind of written communication is the h (SAW)

‘Amr, which is part of a long Had%natec% rK&bn Hajar, 2001: 388—
N
392). As narrated by Al-Miswaékhreﬁnah a(@ that “The Messenger of

Allah (SAW) went out i/%ar -Hiklaybi <"é'conciliation)- the narrator
narrated a long hadith% ntainI ‘t “1! @ Muhammad Ibn ‘Abdullah has
reconciled with SyMag Ibn <Q
people will live$d

In his

cili with Suhail Ibn
)

op fi g for ten years during which time

lm fi g one another....””
sis, pukka 2&1 (?3?—80) suggests four types of communication
\ .
dependi n e sogfal st f)f th@:eiver. The first type deals with social relations
att 1 of the family, bei@ﬂfrents, wife, children and relatives. Another type of
@ication examined by Sukkar is the social communication with the habitual
:Vl rs of the Mosque, being neighbours, friends, scholars and the whole of the

uslim society. People with special needs are not being forgotten and they include

26



prisoners and families of martyrs, people with disabilities and orphans. Finally, the

forth type of communication is devoted to the non-Muslims.

In this section, the social relationships, at the two levels: private a@c, of

Ibn Abi Al-Dunya was born in Baghdad in 208/82 e Was 1laised in a well-

Ibn Ab1 Al-Dunya are discussed in detail.
1.2.1.1 Ibn Abi Al-Dunya’s Personal Life

educated family who was interested in Islamic scienC@ggand aWolars. His
®

father, Muhmmad Ibn Ubayd, was a scholar an

X
arratofl of _Hadith Q‘n self.
(# _&
life and

hisitt ’sfScholar

A folﬂwi he Ha@&' narrated by
Ibn Abi Al-Dunya, it can be noted \%as narra um@‘g Hadiths on the

authority of his father. This sf%the 1on\pg¥>d t@\lbn Abi Al-Dunya

accompanied his father, which % him?o rec@va thi e amount of knowledge

and spread it later on. It alsgindi®tes f 05§ and gﬂly relationship between Ibn
;h d n

Ab1 Al-Dunya and his% 0 spa t‘i.rlleibaising his son to grow great and
'4 &
beneficial to his so and Uin ~Lis méslthat Ibn Abt Al-Dunya’s father was
a man of theor% ractf a 1@ him to raise his son in a manner of
’

!
creativity a %nme t. ?’ (:—)
& &S

A o Ighala 97: 8&), Ibn Abi Al-Dunya’s father encouraged him to

Therefore, Ibn Ab1 Al-Dunya was much influ

o

benefited a lot from his knowledge and a

—_—

sit Qten to the most kl@'[ scholars of his time before reaching the age of
X. Other sources mention that he began to make regular visits to scholars
in

endently before reaching the age of ten (Ibn Hajar, 1908: 6/13). He listened to
cholars such as: Sa‘id Ibn Sulaiman Al-Wasiti (d. 229 A.H.), Abii ‘Ubayd Al-Qasim

Ibn Sallam (d. 224 A.H.) and Khalid Ibn Khiddash Al-Basri (d. 223 A.H.). Due to
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this, Ibn Ab1 Al-Dunya managed to obtain a high chain of narrators in the Hadiths he

narrated. He also shared the teachers of the authors of the six most famous bw‘

Hadith. %

Due to Ibn Ab1 Al-Dunya’s intrest in knowledge, his unlimit ition and

endeavour for learning, along with the ideal family life he livedms scholarly

embers of Ibn

father, Ibn Abi Al-Dunya’s creative and sustainable p rsM was formed.
zer

Unfortunately, sources did not mention anything conce

Abi Al-Dunya’s family such as his mother, brother sistgrs (% , wife or

'S
ut the gnc g’m@f the
a wo‘l av@hed the

i ay e did. @Eecause the
family is the very first and most impowaof every ss s@'

children. However, it can be said that, undoubtedly,

mother and the patience of the wife, Ibn Ab1

=
(¢
-

Ibn Abi Al-Dunya su %in I amnpg go lationships with his society.
tas

Being a faithful Mus awdre offall th&eneﬁts of being social and the
'3 &
disadvantages of b tting pe':) \Eh,l is sﬁl& reflected in his efforts in reform at
many and Variw . H len‘[ f@@r in reforming the society by accepting
’
pbr%”pr' g@tutors, which is a very sensitive position.

to be one o bbas
N
fras dVoted a book on Al Uslah wa Al-Infirdd (i.c.

Althoug% bi 4

longhine$g and privacy), but th%?oneliness described in this book is different (see

N
ol
Q According to the previous long introduction on social communication, it is clear
at Ibn Ab1 Al-Dunya has nearly fulfilled all the requirements required for successful

social interaction. As for direct and indirect communication, Ibn Abi Al-Dunya
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practiced face-to-face communication with his students as well as his teachers and
through his tutor sessions with some of the Abbasid princes. Indirect commu\Tﬁ
can be found in his numerous works that were actually published to p@d on
some of the society’s inefficiency in a step to grab their attention a& them to
start treating it. In the following story, Ibn Abt Al-Dunya uses Writtwmunication
with his students although he was able to apologize to them direct But this variety
of communication with a sense of humor sometimes s bel more efficient.

‘Umar Ibn Sa‘d Al-Qaratisi (Ibn Al-Jawzi, 1992: 12/3 clatefl twoff day while

XS
they were waiting at Ibn Ab1 Al-Dunya’s door the s ined. The e‘m@wan‘[
came to them with a written message in h : t a@und the

Oh my dearest friends,\a
and so my ears and %
How could I for%
sadly the rai mt T
Variation in st types
’$
introduces the info %n n 1 M ay. In addition to that, Ibn Ab1 Al-
Dunya kept in @th lcial @%nts of his time. Starting from the top,

’
he was the t bever 1 Ab i(&)r' ce§ and communicated with the Caliph. On the
% N
AbPAL- }yﬁ hala’ great relationship with his father, who was to

family %
hiw&n‘[, a teacher, an advi\ﬁ%ﬁnd a companion.

pther face to face or indirectly, Ibn Abi Al-Dunya communicated with almost

6 gments of his society. For example, he communicated with the family as a whole

F aills grans SAATL Sy ) (Blika U
lad 18 Uiy i Jla $pSsic 5y Sl i
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and in separate throughout his book ‘A/- Iyal’ (the book of family). He communicated
as well with desperate and weak individuals through his books ‘A4/-4hzan’ (sew,
‘Husn Al-Zan bi-llah’ (good expectation from Allah), ‘Al-Rida ‘an AllahfbiQMIa’ih’
(being pleased with Allah’s decree), ‘Qada’ Al-Hawa’ij’ (fulfilling thé&) and ‘Al-
Faraj ba'd Al-Shiddah’ (relief after harshness). Ibn Abt Al-Dunya C(Wlicated with

the highest authority in the society through his book ‘Tarikh 4I-Kh™ifa” (the history
S

of caliphs). Also, he communicated with slaves throu 11 ‘Al-Mamlikin’

(slaves), with elders through his book ‘Al- Umr wa Al- b’ (age a hair) and
with investors and traders through his book ‘Islah A ’ (restgrati ﬂw@) He
communicated with pious and righteous Musl ncour, Qegv.steadlfast

on this path and urge the others to _]011’1 em hro

y bq&;eh as ‘Al-
it/ w@am Al-Layl’ (to

& 'f\hrough these books:

Awliya” (the pious worshippers of ‘AI—T a
arise from sleep for prayer). He ¢ 1cat i

‘Al-1'tibar wa A 'qab Al-Surir nn(less suan sequences of happiness

and sadness), ‘Al-Ahwal’ (t%rs) T 'b umshments)
|

1.2.2 Ibn Ab'&un
It can be dgduc® fro
life in Ba hd h d no
N
1nternal% (KA1t 7 %9) This means that the influence of the
surr&

g environment on @(bl Al-Dunya is mainly concerned with that of his

’
\m Ildlné vironment
Frapk@i’lbn Ab1 Al-Dunya, that he lived all his

ra®elled Gutside his hometown, except for several

nd Ibn Khaldiin (Al-Lubani, 2009: 25) claims that every society holds

d ral psychological aspects that distinguish its people and forms their personality.
or example, in a civilized society people are distinguished with special



characteristics and psychological traits, whereas bedouins are distinguished with

X
K\g

Ibn Abi Al-Dunya lived an approximate total of seventy-tRe years (208-

different characteristics.

1.2.2.1 The Political Status During Ibn Abi Al-Dunya’s Li

281/823-894), which falls within the period of the Abbagid phate (132-656
AH/750-1258 CE). Historians divide the Abbasid dynasty tc main eras: the first

Abbasid age (132-232 AH/750-846 CE) and the s d Abpas (232-656

N3

AH/846-1258 CE). The first Abbasid age, which is r d to asfthe ¢f @ and

competent Caliphs, was ruled by ten Caliphs w: e % . whi&h)‘;larks the
beginning of the Abbasids weakness and IXZI' rulec@;enty-seven
Caliphs (Al-‘Asiri, 1996: 177). Ibn A %’s life a mé‘fe of the two eras
of the Abbasid dynasty. He lived -four y\whi t&aﬁrst Abbasid age and

N
around forty-nine years within end. a q <§)
The Abbasid Caliphgte w thjl rd " after @w

) ahd t

Rashidiin (i.e., the ril ided ‘Jmaad Caliphates, to succeed the

’$ &
Prophet Muhamm SAW). \A asi%(d\rerthrew the preceding Umayyad
1-

dynasty (41-13 7 ich ased in Damascus, in 132 AH/750 CE.

sﬁ @i hate until brought down by the Mongol

Then they E;% as the A
\

invasio AHE2>8 SE. Th basid Caliphate first centered in Kufa, but in

146 63 CE the capital@ moved to Baghdad, which was founded by the

%& Caliph Al-Manstr (Mu’nis, 1987: 153). The Abbasids maintained an
G oken line of Caliphs for over three centuries, consolidating Islamic rule and
ultivating great intellectual and cultural developments in the Middle East in the

golden age of Islamic civilization.



When Ibn Abt Al-Dunya was born in 208 AH/823 CE, the Abbasid dynasty was
at the peak of its strength within the period of the Islamic golden age. The .w
leadership had to work hard in the last half of the 8" century, under sever@%ten‘[
Caliphs and their viziers to overcome the political challenges created ar distant
nature of the empire (Brauer, 1995: 7—10). The most famous AbbasN Caliph, Hariin
Al-Rashid who ruled a total of twenty-three years (170-193 A 6-808 CE) had
managed to maintain his dynasty power and prosperity a z Taqqiish, 2011:
157-161). It was particularly during the governance o Man rWAI-Rashid

asty Was gr t'd .@;rg,

and Al-Ma’miin, that the reputation and power of t

2010: 10). However, the reign of Hartn Al

an% Al-h{lg;nﬁn was

Go;@,x.%o: 2).
co@%f three Caliphs,

namely: Al-Ma’miin (198-218 AH@B CE ,\ﬂ[‘ '13(&18-227 AH/833-841
N
CE) and Al-Wathiq (227-232 %847 eE). - a’%ﬁ"was much more like his

father, Hartin Al-Rashid, Qas I a 'ght@ forbearing (Al-‘Ish, 1977:

77-78). According to%

conquer several for; w in Ci
in; Taqqsh, 2(\ Ilﬁ) A
Gy o

!
his father, wi ny gchigv e{ts@ gathered scholars at Baghdad, whom he
@1 N
treated % entlygh toler&e. He sent an emissary to the Byzantine Empire

to cfAthe most famous (@@cripts there, and had them translated into Arabic

( 99: 51-58). As part of his peace treaty with the Byzantine Emperor, Al-
tn was to receive a number of Greek manuscripts annually, one of these being
tolemy’s astronomical work, the Almagest (Angelo, 2009: 78). He conducted, in the

plains of Mesopotamia, two astronomical operations intended to determine the value

InaqQ¥ed with his son, Al-‘Abbas, to
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of a terrestrial degree. The crater Almanon on the moon is named in recognition of his
contributions to astronomy (Wilkinson, 2010: 208). Al-Ma’miin’s record

administrator is also marked by his efforts toward the centralization of p the
certainty of succession. The Bayt al-Hikmah (i.e., House of Wisd@ich was

established during his father’s reign, had flourished during his tiWoldschmidt,

2002: 78). During his reign, alchemy greatly developed and t rs of the science
were patronized by him. Also, Al-Ma’miin was a pio 0 ca graphy having
commissioned a world map from a large group of astron ers Many
geographers, many astronomers and many scholars athev¥ a‘e &@ map
The map shows large parts of the Eurasian an 1th.&gmzable
coastlines and major seas. It depicts the w t Wﬁ kn tot ptains of the

Arab sailing dhows which, with planl&% by paln

used the monsoon wind cycles de over

?is 1}:&. Western historians
N

recognise that by the 9t centu% sea ﬁader ad rzo d Canton, in China. Al-

Ma’miin’s map illustrates %WX thjn hers departed from earlier
world views. The map% r d Anséeal a good knowledge of closed

eeks

seas like the Medit ean but' ersta of the vast ocean expanses beyond

(Recknagel, 20 olars the major Islamic law schools became

!
truly defined. 1 peri l\/é’ un“His simultaneous opposition and patronage
% N
of intel led $ Jh Perge& of important dialogues on both secular and
reh ffalrs and Bayt Al @/nah became an important center of translation for
N
nd other ancient texts into Arabic. This Islamic renaissance spurred the

covery of Hellenism and ensured the survival of these texts into the European

enaissance (Taqqish, 2011: 167).



One of the most noteworthy achievements of Al-Ma’min is that he was the first
Abbasid Caliph to consider the Caliphate of higher interest to the extent that iw
be concerned with the people’s benefit and goodnessrather than b%\erely
inherited. Due to this, Al-Ma’min disinherited his son Al-Abbas fro over the
Caliphate, although he was a distinguished commander, and appoint?i? brother Al-

Mu ‘tasim as his successor Caliph believing that he was more adeq and competent
than his son (Al-‘Asiri, 1996: 191). z

In (218 AH/833 CE), Al-Mu‘tasim was given the e of] IWright after
@

the death of his brother Al-Ma’miin. According Q&
was a very strong man that used to carry tons

/SéE), Al-Mu‘tasim
founded the city of Samarra, a ne%ital one % r@brty kilometers away

N
from Baghdad, as a new settleé himﬂand s ol urk@.soldiers (Al-Diiri, 1997:

200). In 223 AH/838 CE, ﬁm, V:r way the @lace of the ruling Byzantine

dynasty and one of th%‘ m’s lafgest }d m@'important cities, was conquered
’

by the Abbasid camfégign led ;r: y gﬂl‘tasim (Taqqush, 2011: 169). After

the death of u fasim lH/8t§E), came his son, Al-Wathiq, the last

¢
Caliph of t %Abb id er A‘W&t:l%’s Caliphate marks the end of the Islamic
% N
golden gfe he hfglnnife, of t basid dynasty’s decline. Al-Wathiq continued

to tRg Abbasid dynasty bri{aﬂg the Turk soldiers close like his father did. One of
% t political pitfalls of Al-Wathiq was his death without naming a successor
md him, which caused some political disturbance. However, he was a great patron

N
f scholars (Al-‘Ish, 1977: 89-90).



Ibn Abi Al-Dunya lived a longer period within the second Abbasid era. He
witnessed the caliphate of seven Caliphs, namely: Al-Mutawakil (232-247 Al -
861 CE), Al-Muntasir (247-248 AH/861-862 CE), Al-Musta‘in (248-252 -866
CE), Al-Mu'taz (252-255 AH/866-869 CE), Al-Muhtadi (255-256 A&WO CE),
Al-Mu‘tamid (256-279 AH/870-892 CE) and Al-Mu tadid (279mH/892-902

CE). In the second era, the power of the Abbasid dynasty slov;liMned in the face

of independent governors, called emirs, and a military cntroljed the Caliphs.
However, the dynasty regained some of its power e th m\m{d the three
‘Y

Abbasid Caliphs (256-295 AH/870-908 CE): Al-N{Wgmid, Al- a‘i@ Al-

Muktafi (Taqqiish, 2011: 171-172). The polig tu% e ra@ of these
ad foun

Caliphs was almost the same as weakne thrqéfggle dynasty.

é‘its
Only the last three Caliphs showed f@mrts to g2 ack@dynasty’s power

and prosperity. In spite of that, a flajag uprisin gt t e;ébbasid Caliphate took

N
ﬁasted ga %&d of over fourteen years

place during Al-Mu‘tamid’s Caig and
(255-270 AH/868-883 CE ¢ ®anj

southern of Iraq, befou%)t‘eate! durj f‘
1977: 107-116). AN ';\“ \;((JQ

Accordingylo i bri g of @folitical status of the Abbasid Caliphate
’

!
during Ibn I%)un s g, ; is@r that Ibn Abi Al-Dunya lived in a state of
politica% at Pning@' his life (until the beginning of his twenties)

N

was e%ered near the city of Basra,

thaCHiphate of Al-Mu'tadid (AL-‘Tsh,

Y-
unl

final days. Howev@ few years of political stability Ibn Abi Al-Dunya
@d, as well as other previously mentioned factors were the corner stone in
& ing his scholarly personality. Since the first years of a human being’s life are the
ost crucial and sensitive years that shape one’s character, ethics and manners, Ibn

Ab1 Al-Dunya received all that was necessary for his characteristics to be developed
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as a reformer and a renowned scholar. Political stability usually leads to flourishing at
various levels such as, economics, society and science. Thus the states of stabiw

instability were clearly reflected in the themes Ibn Ab1 Al-Dunya chose fo@rks.

1.2.2.2 The Golden Age Of The Islamic Civilization Andgts Impact On

Ibn Abi Al-Dunya \’
Notably, the three Caliphates that succeeded the mhrmmad (SAW),
Al-Khulafa’ Al-Rashidiin (i.e., the rightly guided), the ayyals Abbasids

o

(until the end of the Abbasid Caliph Al-Wathiq B in 238 A 4' @ were

er wold ing@'se three
pir@xule\y on@;h (Mu’nis,
1987: 151). \% OQ~

The Islamic civilization spre%ther un \[‘he?A

and most important changes ti\élac

the capital of the Islamic hom as

as the new Islamic ca%ﬁﬁz ba Fo.fj "!‘ig@River in 146 AH/763 CE during
SU.

e
'y
the rule of the AbE&Calip}l

r (g.-;ss AH/753-774 CE). The city was
circular in shap{

sig l‘[he b@(ﬂing to be a great capital and the center
4
of the Islamjc WOrM (ALF Asirid 996 (859 Under the Abbasids, Baghdad became the
N

largest % tc ?y in‘ée\ world. During this period the Muslim world

bec intellectual center @éience, philosophy, medicine and education as the

Caliphates, The entire Islamic world was Age

gel%!. One of the earliest
>

eﬂdurin the A id dynasty was to move

&
s to d

ad. Baghdad was founded

% championed the cause of knowledge. At that time, the Muslim world was a
d ron of cultures which collected, synthesized and significantly advanced the
owledge gained from the ancient Roman, Chinese, Indian, Persian, Egyptian, North

African, Greek and Byzantine civilizations (Gregorian, 2003: 26-38).In virtually

36



every field of endeavor— in astronomy, alchemy, mathematics, medicine, optics and
beyond— the Caliphate’s scientists were in the forefront of scientific advan t
(Huff, 2003: 48). %\

The fifth caliph of the Abbasid dynasty, Hariin Al-Rashid, is ren&ed as one
of history’s greatest patrons of the arts and sciences. Under his mlewgfdad became
the world’s most important center for science, philosophy, ew and education.
The massive size of the caliphate meant that it had cont 'Ys:a d borders with

many distant empires, so scholars in Baghdad could ect, tanwd expand
B

upon the knowledge of other civilizations. The succe of Al-Rashi e&p@y his

ts, @Echolars.

n B Y(.i' A library,

son al-Ma’miin, continued his policies of suprgiti artistsf' s&l

Al-Ma’miin founded Bayt Al-Hikmah, the W

an institute for translators, and in mNa an early oéﬁ’\rersity, Bayt Al-

Hikmah hosted Muslim and non-h/% scholar @G translate and gather
é \

the cumulative knowledge of histon in Png plaé?and in one language—
w

&

Arabic. At Bayt Al-wkma%’tar] @€as jom apQimd the
e hic

The introduction of In%
Western worlds, %ided ln i ﬁ&cienﬁﬁc discovery. Al-Bayriini and
Abii Nasr Mangir— @mon her éﬁars— made important contributions to
\ ¢ l %
geometry aspronofy. _A 5(15 1, expanding upon Greek mathematical
% N

Ibn+4]-Haytham made important contributions to the

orld came together.

tics, and is genera@éld to have developed the concept of the scientific

%&A number of very practical innovations took place, especially in the field of
u

& Iture. Improved methods of irrigation allowed more land to be cultivated. Crops
nd farming techniques were adopted from far-flung neighboring cultures. Such

Islamic innovations continued, even when the Abbasid Caliphate fell into chaos.
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Although Ibn Abt Al-Dunya had lived in a political age that started strong then

weakened, he lived in a great scientific age in which the Islamic sciences de

magnificently. According to Nicholson (2010), during the Islamic go@e “It

seemed as if all the world from the Caliph to the humblest citizen s@ became

students” (p. 281). One of the most observant features of the Islamiyolden age was

Hadith was at its peek, which explains the great number

its effective defense of the Sunnah (Mu’nis, 1987: 152). I thhe sciences of
czlarsland students in

various fields, especially in Hadith, during that time® ong thWr‘enowned
scholars of this period were: Al-Bukhari, Ahmad IbikMagbal, N{ASH A'—I\.L@IY,.Ibn
Majah and ‘Ali Ibn Al-Madini. The four juris 1 s% oug%mso grew
nicﬁcien Pro@gg biography,
Arabic and history were published (A\&@ 1994:
History of the Arabs,” Nicholson (2%281) des\bs$

and compiled: % q 4(%
In quest of know e\en caj over G%e contents and returned
home, like bgf8 lad§g with Honeyytoy i@ the precious stores which
they had accumulag@d to.cré\ i e‘a@disciples, and to compile with
incredib&&ry ﬂbse\ks of%ncyclopaedic range and erudition
from v% de ] I
far r@ isfgener

With suc movgmengfo dge and science, Ibn Ab1 Al-Dunya lived

’
the al years hi! life El'a platau from which his endless journey for

magt
&
leatging and knowledge sharing™started.

and established at that time. Many books &g Q
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1.3 Ibn Ab1 Al-Dunya’s Educational Background And Creative Abilities
1.3.1 Ibn Abi Al-Dunya’s Educational Background And Scientific St
As mentioned earlier, Ibn Abi Al-Dunya grew up very knowlet%x His
father’s intensive care and guidance, as well as Ibn Abi Al-Du interest in
knowledge and willingness to learn equipped him with a great deal ofknowledge and
good manners. Added to all of that was his early start of Igarnin®’the surrounding
environment and the competence of his teachers. Due ta‘aove-menﬁoned

features of his environment and personality, Ibn Ab1 unya pnantagefffo obtain a
®

wide range of knowledge in various fields of science ditionfto it’. .@‘
According to Al-Dhahabi (1985: 13/39 Aby Ad- ’s te@érs were

many. He gave a brief count of ninty-four @ \ His@t‘vers include:

anc@éteen of Ibn Abi

g@t the number of Ibn
N,

Al-Dunya’s teachers. Furthermore%af (19 \%)?t
Ab1 Al-Dunya’s teachers, Who% i , v&%“zaround two hundred and
fifteen, who are mentionedyd MOO ar ﬁAI-Samea Adab Al-Lisan.
He lists thirty of Ibn A@L ya’s 'I)st 1 u!ani@teachers who had an outstanding

' &
impact on his schol erso@ 1 as&.manners (pp. 33-41):

1. Muhamggad f 'éﬁbn Ab1 Al-Dunya’s father and his first
(%

: u

and wuen al 'tea e; Ilibf)gleﬁted mostly from his father in the field of

% nd Bcgticfny. H :Tated many Hadiths on the authority of his

Ner. The apparent t@Yf his father’s Hadiths was asceticism. According

%\0 Al-Khatib Al-Baghdadi (2001: 3/644), Ibn Abi Al-Dunya narrated on the
authority of his father sound Hadiths.

0 2. Muhammad Ibn Al-Husain Al-Burjulani: One of Ibn Abi Al-Dunya’s early

teachers. Ibn Abt Al-Dunya was one of his students since he was ten years old.
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Al-Burjulani was well known in the field of asceticism and piety. He wrote
many books concerning these topics. He had two main impacts on Ibn -
Dunya. The first was in the field of asceticism and good manners @)ther
was in the school of thought. As Al-Burjulani was influence hmad Ibn
Hanbal and his school of thought and so he encouraged Ibn A1 Al-Dunya to

f asceticism he

visit him frequently and listen to him. Similarly, Ahgad Hanbal used to
praise Al-Burjulani and when he was asked about eZing

used to direct the asker to meet Al-Burjulani Abi Mat 2‘: 7/229).
1 Al-IBunya a'ra.lgd)\‘nany
iuland \)Y'

\own@mlars of his
he @ﬁims of his time.

According to Al-Dhahabi (1985: 11/112), 1

narrations on the authority of his teach:

3. Ahmad Ibn Hanbal Al-Shaybani:

time. He had a great inﬂuen&ﬁ)‘ society
Many people benefited fro%mowle } Wu
N

accompanied him for e aﬂd beefuied from his jurisprudence

Ab1 Al-Dunya. He

and asceticism. He t Wom hi¥ ways of @ reform through Hadiths of
asceticism and Abi
'3 &
Zuhd’ (i.e., &ticism)' \S'S\ w@.& book about this topic holding the
same tit@ed t juri@ﬁential opinions while he was at the age
R

of t . Ble nagrated n; H@)l s on his authority.

§1 Y

U ayd &103¢Mp Ib @ém: He was one of Ibn Abt Al-Dunya’s early
Achers. His books w@vell recognised by people. He was a man of faith

\nd reform. According to Abii Bakr Ibn Al-Anbari (Al-Subki, 1976: 2/154),

05 “Abii ‘Ubayd, may Allah’s mercy be on him, used to divide the night into

three: he prays in one third, sleeps in the other and writes books in the last.”

-Du ﬁlwab'lﬂuenced by Ahmad’s book ‘A4!/-

[¢)]

4.

=

Ibn Ab1 Al-Dunya had accompanied his teacher Abti ‘Ubayd for a long time
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and benefited much from him. The main influence of Abii “Ubayd on Ibn Abi

Al-Dunya was his fondness of disciplining and educating the youﬂw

‘Ubayd himself was the tutor and discipliner of the famil \rince

Harthamah Ibn A‘yan (Al-Dhahabi, 1985: 10/493). Ibn Sa‘&& 7/355)

says that Abii ‘Ubayd was a discipliner and a man of grade Arabic as

well as an excellent seeker of Hadith and Islamic jurisprude¥€. Therefore, Ibn
&

Abi Al-Dunya became later on a great disci lwas given the

responsibility of educating and disciplining theSggs of awl Ab1 Al-
®

r standard at‘c &@0 he

i% ongded Arabic
é‘he author of the

his wide knowledge

and familiarity with Haéatlolﬁ Heplso W&‘é%n both topics of Hadith

and Islamic Jurlspnﬁxi Ib:’ un@nated on his authority and
benefited from% e fielddof hjto 1|y narrations. Due to this, Ibn Abi
: gry .

Dunya had also learnt from Abu ‘Ubayd the

used to teach the sons of Caliphs ‘A/-

usage written by Abii Al-‘Abbas T}%

5. Abi ‘Abdullah Muhammad \ E”

famous book ‘Al- Tabaqat o

N

ographies as he wrote in these two

lir A](‘IJ&{bi (1973), Ibn Abi Al-Dunya was “one
i o‘re@jr?g and biographies” (p. 2/228).

6. % Has@b‘J:Ibn '&a‘d Ibn ‘Ubayd Al-Baghdadi: One of the

stworthlest Hadith 1@30:5 Al-Dhahabi (1985: 10/466) states that it is said

% at Al-Ja'd kept for sixty years fasting one day and breaking his fast on the

0 other. Ibn Ab1 Al-Dunya had the chance to accompany him for a long time and

had received from him a high chain of narrators. He received from him

Hadiths with only four narrators between him and the Prophet (SAW). In his
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book ‘Al-Samt wa Adab Al-Lisan,” Tbn Abl Al-Dunya narrated around forty-
one narrations on the authority of Al-Ja'd, which points out to thw
number of narrations he received from him (Khalaf, 1986: 37). %\

7. Abi ‘Uthman Sa‘id Ibn Sulayman Al-Bazzaz: The earliest te&f Ibn Abt
Al-Dunya’s teachers. Ibn Abi Al-Dunya accompanied him foRd long time and
obtained a high chain of narrators. He narrated six nagratioMon his authority
in ‘Al-Samt wa Adab Al-Lisan’> (Khalaf, 1986: 37 died when Ibn Abi

Al-Dunya was seventeen years old. \d
gy

8. Abi ‘Ali Al-Hasan Ibn Al-Sabbah Ibn Muh

Ahmad Ibn Hanbal (Al-Khatib Al-Baghdadi O(Q ¢ said “there is
not a day for Ibn Al-Bazzar that cdgges yfitho goo& used to sit
and study until the teacher cow )hile Ibn zzéé&)raying_n He was

a man of asceticism and . Ibn \N— *&'1 ened from him and

N
met him many times. %ﬂis, ﬁ)n A Al-]z;&x was influenced by his
asceticism and kno hpsnj’ 0 oth@chers and he narrated many
Hadiths on his ity (Khalaf, : AO)D'
ST
9. Abu Muh%Khal \H.1 am ha‘lab Al-Baghdadi: He is one of
the authw na | Qur(#f narrations. He is one of Ibn Ab1 Al-
¢

Dun c¥ly tefichers h‘ I (?oi Al-Dunya accompanied for a long time.
\
kltedﬁ) FI-DU& in two main fields: the Qur’an and Hadith. Ibn

%
Ai 1-Dunya recited @Qur’an to his teacher Khalaf and managed to write

% ree books in this domain: ‘Al-Waqf wa Al-1btida’,” ‘Al-Wasl wa Al-Fasl’ and
0 ‘Hurif Khalaf.’ Tbn Ab1l Al-Dunya also narrated Hadith with a high chain of

narrators on his authority (Khalaf, 1986: 41).
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10. Mahmiid Ibn Al-Hasan Al-Warraq Al-Baghdadi: He is an Iraqi poet. Al-
Dhahabi (1985) refers to him saying, “Baghdadi is an excellent pw
composes poetry in the field of sermon” (p. 11/461). Accordi \halaf
(1986: 42), Ibn Ab1 Al-Dunya met Al-Warraq at an early age*o this, as
well as to the long time spent by both, Ibn Abi Al-Dunya influenced by
Al-Warraq’s talent in poetry. He narrated many of his om his books. Ibn
Ab1 Al-Dunya himself learnt how to compose poet Y

is telacher. He wrote

poetry in various fields, especially sermons and Wagdoms ) Thesgf@¥, it is hard

@
to read a book of Ibn Ab1 Al-Dunya wit}@ing lings o e'ry.ﬁé and
0 4

there. Y.
In addition to these most inﬂuentiaJo

N Y\"

1 Al@hyﬁ, there are
many more teachers who taught Ibn A&%nyé and eir éﬁct on him in one
way or another. However, the rese% finds 1?\&03% gi?he topic of this thesis
to stop at these ten. More infor%n Ib19AbT un ’\teachers can be found in
the previously mentioned s }
Due to the Wig?y of l)n

s

IA@nyé’s teachers in educational

background, age, ledge a'1 M. Of sci ) Ibn Ab1 Al-Dunya grew up with a
distinguished e@di lund. ﬁlobtained a great deal of knowledge in
more than o % of s@ience: hﬁm@)he is well known as a Hadith scholar, but in
fact, Ib %urw’

N
agMoted p&cipations in other fields. His works are the best

1 -

evi@f his diversity in @tional background. There are five main fields of
s

that can be deduced from Ibn Abi Al-Dunya’s works, which reflect his

6 ational background:
1. Hadith: As previously mentioned, Ibn Abi Al-Dunya started to learn

Hadith when he was at the age of ten. He paid great attention to the
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purpose of studying Hadith. He listened a lot and met many scholars in the
field, and as a result he received a great sum of knowledge frorwn
According to Al-Dhahabi (2004: 5/297), Ibn Abi Al-Dunya % dith
from his consorts as well as from those who were yo an him.

Reaching this point indicates Ibn Abi Al-Dunya’s great iNerest in Hadith

found, regardless of wether it came from elders

and his truthful willingness to listen and record eMadlth possibly

yollnger than him.
2. Narrations of the Qur’an: Being the other m®g sour WChmgs of

nya pgid d’a@ n to

ev% rtheg ; learning

state Vlously that

L@rmad Khalaf Ibn

M
'%tated narrators of the

Islam and the Word of Allah, Ibn Abi

reciting and studying the Holy Qu

other authenticated narrations th u

among Ibn Abi Al-Duny\aers was

Hisham Ibn Tha‘lab Al adi, o ga

o
Qur’an narrations 1- Dlﬂ\yﬁ ampa him for a long time and
benefited from -@Dunya was among the first

who devot%» ate bo@k f oi thé Q@n narration of Khalaf, entitled:
c1pat

‘Hur f af.’He .a 1th his other books in the field of
Q ls the 0 books ‘Al-Wagqf wa Al-Ibtida” and
YW a o N (I«ﬁlatf) 997: 69).
N
% uageflnd lj tureé}we his early youthhood, Ibn Ab1 Al-Dunya met

his teacher Abtu ‘U Al-Qasim Ibn Sallam who was a discipliner and a
e

e\ specialist in standard Arabic. Therefore, Ibn Abi Al-Dunya learnt Arabic

and excelled in it. According to Al-Kutbi (1973: 1/494-495), Tbn Abi Al-

Dunya used to teach the sons of Caliphs ‘A/-Fasih® which is a book on
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good Arabic usage written by Abu ‘Al-Abbas Tha’lab. This book is
considered one of the main sources for learning standard Arabic. T

As for literature, Ibn Abi Al-Dunya’s early meeting with A%xq as
well as their long companianship allowed Ibn Ab1i Al-D grow up
with a fondness for and competence of poetry. He wrote §etry in various

fields, especially on sermons and wisdoms. Al-Dhqhabi cited in Khalaf,

4. History and biography: like the other fields cienc swd earlier,
@

1997: 70) described Ibn Ab1 Al-Dunya as a litt

ot th%g;ortunity to
hat @8 Abi ‘Abdullah

K%Al-Wéql i i t}f{%’uthor of the famous
Aé’ an&was qwn%\is wide knowledge and
i s that Ibn s@ Al-Dunya was “one of the
1;}@&%@?@ biography” (p. 1/494). Alike,
.\ZSQ sta%il?at Ibn Abi Al-Dunya was well

and &ﬁtions. Many scholars later on quoted

i d(s;;& as: Ibn Al-Jawzi who quoted around fifty
Q’ N o :
% s ing fk ‘A'@isba’h Al-Mudi’ fi Khilafat Al-Mustadi’,” Al-
AKhaﬁb Al-Baghdé@’his book ‘Tarikh madinat al-salam,” Tbn ‘asakir in
e\ ‘Tarikh Dimashg’ and Ibn Kathir in ‘A[-Bidayah wa Al-Nihayah® (Al-
‘Umari, 1985: 159-162).
5. Asceticism and piety: This field is the most prominent among the other

fields Ibn Abt Al-Dunya took focused on and wrote about. Since an early
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age, Ibn Abi Al-Dunya was influenced by his teacher Al-Burjulani who
was well known in the field of asceticism and piety. Ahmad Ibn Wl
was as well one of Ibn Abi Al-Dunya’s close teachers w reat
impact on him in that field. According to Ibn Al-Jawzi (19&342), Ibn
Ab1 Al-Dunya wrote over one hundred books in tm of piety.
Similarly, Khalaf (1986) counts one-hundred and M of Ibn Abt Al-
Dunya in the field of piety and heart softening m)'To mention but
a few, ‘Muhasabat Al-Nafs,” ‘Qisar Al-Amal}gd!-Fa aijhiddah,’
‘Al-Zuhd,’ and *Al-Tahajjud. | _\c.}

. Islamic jurisprudence: Among the f Tbn Ay umbgt.hat have

.WACC ing t@laf, 1986),

Ibn Abi Al-Dunya wrotd®glevegy books 1 S ﬁé‘(p. 88—-89). For

example, he wrote on %Jdbz’ya ?ac @ ‘Dham Al-Muskir’
% A o)
1

reached us were on Islamic ju

(censure of liquor) <'z}ésury), ‘Al-Raha’in’ (the
pledge), ‘Al-Qis k

and ‘Al-Fa risprud[nia (:Pln' . Thus, writing this number of

books i %detailf g
poss@out ' |

of Islahai¢ jurisprudence would not have been
. IE:S@doct e A oﬁinéQ Khalaf (1986: 87-88), Ibn Abi Al-Dunya

(¢]

“¥itr’ (charity of Eid Al-Fitr)

wle@ff each one of them.
N

% tengb P the%d of Islamic doctrine. For instance, ‘Sifat Al-
AJannah’ (the descri@cﬂ?;f paradise), ‘Sifat AI-Nar’ (the description of hell
fire), ‘Al-Ba‘th wa Al-Nushir’ (the Day of Judgment), ‘Dala’il Al-
Nubiawah’ (prophetic evidence) and ‘Al-Qubiir’ (graveyards). Similar to
the demonstration of his prowess inlslamic jurisprudence, composing this

number of books in Islamic doctrine shows a fair background of the topic.
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Furhtermore, it is important to point out the view of some scholars about Ibn

Ab1 Al-Dunya’s status and authenticity in Hadith transmission. It is clear that v’
Al-Dunya has occupied an honorable status not only among scholars bu@wng
people from different categories. At the political level, Ibn Abi nya was
favorable to be the private tutor for several Abbasid princes as memgfoned earlier in
this chapter. Students, on the other hand, showed great intergs endmg Ibn Abt
to listen and learn

Al-Dunya’s lessons and used to make frequent visits to

Hadith from him. The great number of students Ibn ADWGI-Du ywects their
gy

is reflgcted j tﬁe @g of

in{ den@h regard

to the disciplines he has compiled and pleuTarr on @uthorlty (p.

3/86). - ) 6’*
Likewise, Ibn Abi Al- Duny a goo\wﬂti ﬁ%iong scholars. He is

considered one of the well-kn éctabﬂ: Hu
Hadith scholars who addre Eﬁ He 7
(1986: 11/71) and Al- % 1 é%}a!a@ahlm (1996: 3/24-25) stated in
his book ‘Tarikh Al %’ that t “ of ﬁ.p Al-Mu’tadid witnessed the rise of
many writers, 1 @ \3

Hatim prais that h{d ]et;ged to and wrote on the authority of Ibn Abi

interest and confidence in his scholarly knowledge.

Yisuf Ibn Taghri Bardi (n.d.), who said: “peo

especially Ibn Abi Al-Dunya. Ibn Abi

Al- Du his fgthgr }that % father was asked about Ibn Abi Al-Dunya and
eracmus person fro ghdad” (Ibn Abi Hatim, 1952: 5/163). Moreover,
awzi (1992: 12/341) pointed out to some scholarily based characteristics of

bMwAbi Al-Dunya, being well mannered, reliable and veracious. Al-Dhahabi (1955)

> A Hifiz literally means the ‘protector’ or ‘keeper.’ In Islamic contexts it refers to someone who has
memorized the whole Qur’an and/or many Hadiths. Also, this title is usually only given to those who
have excelled in this field of science and held wide knowledge about it (Khalaf, 1997: 81).
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also praised him in his famous book ‘Tadhkirat Al-Huffaz saying: “The Hadith

narrator, the scholar and the veracious one” (p. 2/677). As for his wide sw

knowledge, Ibn Al-Nadim (1997: 230) reported that Ibn Abi Al-Dunya vs% pert

in reports and narrations. Ibn Kathir (1986: 11/71), as well, refers% Abi Al-

Dunya’s wide knowledge saying: “The writer in every field of know@the famous

one for his many useful writings, in purification and other figlds. Iso, Ibn Shakir
\&

Al-Kutbi (1973) said that Ibn Abi Al-Dunya was “One w'arthy writers of

reports and biographies” (p. 2/228). \d
@
|
=

1.3.2 Main Characteristics Of Ibn ARieAl-Pun ﬁ& nalit)bYAnd His
Creative Abilities V Q‘ S"
1.3.2.1 Ibn Ab1 Al-Dunya’s %

ity: Mai ara@ tics
@-Dunyé’s biography,

Based on what has been intro% earlier \k
N

it seems that his personality ed Dased nqthre@ain factors: His family,

&

especially his father, his teai:hd tT 10 din@ronment. Thus, every factor
TWLGE to

—=v

qulre@le characteristics, which played

among those helped II% Duny ’
's &
a role in shaping h'ﬂrals @ abiﬁsl Ibn Abt Al-Dunya’s main personal
characteristics &ce
K ’ ! (—g')
1. Fi %dco age 4 (J
\
: k t By

A% o A-Ku ! 197317494-495), Ibn Abi Al-Dunya related that once
whi@as teaching Al-Mu@‘Al—F asih’ book, Al-Muktafi made a mistake so he

p% his cheek painfully and left. Then the manservant followed Ibn Ab1 Al-Dunya
naws

d aid: it is said to you that hearing detestable things is not a proper way of
isciplining. Ibn Abi Al-Dunya said: Glorified be Allah! I do not say detestable things

neither to my student nor to my people. Then the manservant came to him with a
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paper and said: it is said to you that you are right and when Saturday arrives you shall
come as usual. When Saturday came Ibn Abi Al-Dunya met Al-Muktafi as u

said: O prince, you say about me what I have not said? Al-Muktafi rep@ my

tutor, who does what should not have been done, is said about him w not been

said. Y'
This story clearly shows the firmness of Ibn Abi Al-D and his faithful
lml common or the

efforts in disciplining and teaching people despite them be

ruling family. It indicates Ibn Abi Al-Dunya’s loyalty ork dw)usness in
-Mukfii wah tfle @f the
a % acu@ha painful

rthy. ,@'}so shows the
Al @fﬁadld which was

scholarly matters away from bias and favour. Althou

Caliph, this had not kept Ibn Ab1 Al-Dunya fr

pinch on the cheek of the prince, which Mbelj
credibility of Ibn Abi Al-Dunya and tru;Dof the Caly

his personal tutor as well one day,%n. Al- \PNIY 5] believe the tutor of
N
his son, Ibn Ab1 Al-Dunya, ow%on Al-Mu an c@d less attention to what

had happened between the XVO 20 dls@ng
2. Humbleness a@u (]?.} [
Among Ibn Al D@ al es is his humbleness and sense of
humor. Despiteghis criou in teaching, he managed to build a

!
successfu h1p 1th%ﬁer(s§aised on respect and friendship with a sense

N
of humw ocialfh larl atus of Ibn Abi Al-Dunya did not interfere with
e

N

ed in the story of the visit of his students to his house mentioned earlier in

G hapter®.

® The story can be reviewed on pages 28-29.

sire to be much t%%r and lenient as it could be with his students as it is
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3. Emotional Intelligence
Ibn Ab1 Al-Dunya was an influential and beloved personality. He had thw
to influence the feelings of people and change their mood from happine%\ness
and vice versa. This feature is found within a long story related b atib Al-

Baghdadi (2001: 11/293-294) in his famous book *7arikh Madfnaq ISalam.” The
story says that Al-Muktafi who is the son of Al-Mu’tadid, the MCaliph, used to
dislike tutors. But when Ibn Abi Al-Dunya was asked to is gersonal tutor he

liked him and was pleased with him. So when Al-Mu't3g saw hiwd for Ibn
®

as brgug n<' s@ very
the\(éll' nd @ sermons

anﬁdo and h%;‘.g;n to laugh
loudly. \c' ) 6‘
This story shows Ibn Ab1 Al- a’s wﬁa%te RS ith the tools needed
N

to access peoples’ hearts and agjes heirquatisf tipn. <;;.@ough Ibn Ab1 Al-Dunya

Ab1 Al-Dunya to see him. Ibn Ab1 Al-Dunya says: t

near to the chair of the Caliph. I started tellin

so he cried heavily. Then I switched to W

was meeting Al-Mu ‘tadid %hrst as s b@ole to switch his mood from
iomal

grief to joy. Like a p psycholo st,IIbeI Al-Dunya dealt successfully
) S
with Al-Muktafi @ fathir N
respect or beinggihvolWed in Sm. &
g& 0 ! ('g-/
&) ’
&

e }to th@rsonal trait by which a person has the ability to
attr@ influence the peq@ﬁround him/her. Ibn Abi Al-Dunya had a highly

i%&al personality. Examples for this feature of his are many. For instance, his
ullri

'3 <‘ﬁ
inta‘ké‘d} is scholarly status without losing

5

ng for prince Al-Muktafi and the refusal of the latter for other tutors. Also, the

er when he met the Abbasid Caliph, Al-Mu ‘tadid, mentioned in the previous point.
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5. Patience and tolerance
Patience and tolerance are two main personal traits without which suT&
limited or cannot be achieved. When it comes to knowledge and leam@ence
and tolerance are even more necessary. It is said that if one devotes imself for
knowledge then he may gain some, otherwise he will gain none. an Abt Al-

Dunya was involved in the process of learning since he was g chilOt the age of ten.

Although at this age playing is the more expected activity) u$h pagience, tolerance

and enthusiasm, Ibn Ab1 Al-Dunya managed to sit for edgefan: doing so
until the last day of his life. é | _\c.}
6. Knowledge b 4 \’Y.

he left behind. However, he was Verym eable in

well. He had the ability to learn an%ish man i d@rent fields of science,
o N
such as: history, Qur’anic narr isprudenc aaceti%@ and literature.

. ; N

7. Self esteem and co %
The story menti%“k. i ‘r. !)fi@'Abi Al-Dunya with the Abbasid
Caliph, Al-Mu‘tadigdgnd his Si QJ
Dunya in his k@a

ktafi cates the confidence of Ibn Ab1 Al-
1

results of hﬁ%ed tion

N
Dunya yfas, aWefinigf Qutghige 0f$ positive self-esteem. Another example of Ibn

r of é(nistering discipline without fearing the

|
£ g@aﬁ. Thus, this confidence of Ibn Abi Al-

Abi&nyé’s self-conﬁden@' his evaluation and opinion of some of his teachers

t taken into consideration by Hadith scholars (Khalaf, 1997: 70).

0 . Independence
As mentioned earlier, Ibn Abi Al-Dunya used to sit with his teachers for

learning around the age of ten (Khalaf, 1997: 57). Thus, a boy of such a small age
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being motivated to learn with endurance and patience as well as tolerance and courage

to meet scholars on his own, shows with no doubt the independence arw
As previously discussed in the introduction, there is no Nnﬁed definition
atpve

motivation of Ibn Abi Al-Dunya.
1.3.2.2 Ibn Abi Al-Dunya’s Creative Traits

for the term creativity, nor a set of fixed characteristics of p[rson. However,

there are common features that are believed to be fo in M creative

personality. But, not all features are necessarily fo

vary and the way creativity is perceived also v

cordifg tud vided by
- @

ups q@watlve people
in@:al is able to be

y(eér of researchers who

Kerr (2009), “there are different personal traj

and that these traits may influence tl\%i in whiC

creative” (p. 186). Further, Kerr( o 1851 ?

have interviewed, examined %lorecp the Bves a ersonahtles of creative
T

individuals and have pubh d 1 tra@r example, John Dacey and
n persbnali !r

Kathleen Lennon ide% » hat contribute to the creative
process: tolerance mblgultr \m&y to thiéé;ﬁtmde of the box, ability to imagine
how things ca & '

}{ef(rg e for disorder and complexity, willingness

eir pMded purpose, flexibility that allows for
change, willj e to tgke ris
N
to dela% atiof, Jr ?m f@ gender role stereotyping, capacity to endure

Q)

onsequences On the other hand, Chalres Vervalin identified: openness to
rience and emotions, freedom from inhibitions and stereotyped thinking, aesthetic
ensitivity and flexibility. Morris Stein believes that the creative person is an

aggressive achiever, motivated by a need for order, self-sufficient, intuitive, self-
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assertive, curious and empathic. Moreover, Frank Barron described creative people as
having independence in judgment, greater expression of impulses and a prefere

complexity. Teresa Amabile added deferment of rewards, self—mo@ and

perseverance when frustrated. *

Furthermore, Mihaly Csikszentmihalyi (Kerr, 2009: 186) qsdled creative

individuals and provided a list of ten paradoxical traits of c;ﬁMeople: having a

great deal of energy, but also being quiet and at rest, tend toge sngart and naive at

the same time, the ability to combine playfulness and ipline aﬁngdg between
.y

imagination and reality, being both introverted an verted, begj 'O& mble

and proud, avoidance of rigid gender role s

re@?ous and
qg;ely and an

openness that allows for both sufferin: JQ¥. Also, inthid'reg <ﬁ(unco & Pritzker

conservative, having a passion for work adgthe

(1999: 170-173) provided a table g@e traits: awareness of
creativity, original, independ%_t ' . ous, sense of humor,

attracted to complexity, cagagity Wr fl\ istic, ot -minded, needs alone time,
intuitive, emotional av%g. Thus, am
P g &
Ibn Abi Al-Dunyg ersonail \Tﬂsq gh g_analysis of his biography are the
following: & &
\ ¢ : (—g')
P ’

Sy

1. Fluegc
F%keanf e _gbility u&\produce a great number of ideas or problem

solygion§in a short period of t@’A suitable example for Ibn Abi Al-Dunya’s fluency

o tﬂe@tive abilities that were found in

i \ick reaction and problem solving when his students were awaiting him outside
d oor and the rain suddenly began to fall, which meant it was not possible for them
take a lesson at the time due to the ‘open to sky’ nature of Ibn Abi Al-Dunya’s

house. So, Ibn Ab1 Al-Dunya sent them a written message carried by a female servant.
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The message contained an apology written in the form of a poem, which shows the
ability of Ibn Abi Al-Dunya to react quickly according to the situation aw
creative manner. %\
2. Flexibility *

Flexibility means the ability to cross boundaries and make rengte associations.
The surroundings in which Ibn Ab1 Al-Dunya lived varied frqm strowSth to weakness.
This shows his flexibility to cope with the differen h lpositively. His
biography, in addition to the numerous works he had le ind, ewmount of
eoplefwh h@ &Sag; an
as Q wit@he need

X

smoq@ss in dealing
be @d in many other

A
$
&

d most prolific writers who

effort he exerted for the sake of correcting the path o

advice. Ibn Abt Al-Dunya succeeded in taking

to clash with his opponents. This indicatedagis

with contradicting issues, which is turgfthat may

reformers. % \_\_?
q
earli

3. Originality: %

Ibn Ab1 Al-Dunya is ¢@unsiddred aj
developed many genr%%;mplj;he-}; (’n@ the earliest that developed the
afterlife genre. H vered 'h 4 ent %{;g of the hereafter and presented
descriptions of & i
main ways %1 theflivin

4. Hlahor@ion: 2

>

ort gﬁses. His work draws attention to three

n‘ea@tzgout the dead (Meri, 2006: 18).

.
Wy

oration usually ref@ the amount of details associated with an idea. It

%more on the solution or idea and develops it further. It means that if a creative
5

n is given just a general idea for a task or solution, he or she can figure out the

st required to complete it. This trait is clearly found in Ibn Abi Al-Dunya’s ability
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to come up with many ideas and solutions to the problems he addressed in his society.
This trait is strongly reflected in his works, through their titles, subtitles and COT
5. Sensitivity to problems %\
This trait of creative people along with other primary abilities W&gested by
Guilford (1950) in his model of the ‘structure of intellect’ (HaroldWhael, 1994:
247). Ibn Ab1 Al-Dunya’s sensitivity to problems was reflect Morks. In it, Ibn
\e

Ab1 Al-Dunya tried to address several problems Muslim uffe[ing from. Each

problem is defined well, and appropriate solutions teg nwe usually

ascetidism iﬂlb-@g' Al-

Dunya intended to draw the attention of peopl \ ce @ss'ceticism

od 1if;é\v
)

I '%hced by Torrance and

introduced. For example, one of his works was devot

6. Redefinition \,
Redefinition is one of the fea%f cre&ﬁe :

N
Goff (1989: 142). It refers to y tOQrede Yo &Ve things in a different

way from the usual estably h inI y. I%r%bi Al-Dunya showed many

examples of redeﬁniti% h his Worksl THe @odology used and the wording
’

&
of the headings ﬁs the' chosifﬂr his works all show his ability to

ance(J of his works was entitled as ‘Islah Al-

matjpn Qf orgy.’("[j‘i{ls, such combination of ‘is/ah’ and ‘al-mal’

N

Mal’ meani
has not %&d b ﬂ in fad, it gives lots of shades of meanings rather than

the Qombination. For ex@é: ‘hifz al-mal’ (i.e., reservation of money).

E\)bjectivity
Q Objectivity of Ibn Abi Al-Dunya can be found in the incident that occurred
etween him and prince Al-Muktafi (Al-Kutbi, 1973: 1/494-495) where Ibn Abi Al-

Dunya had to pinch Al-Muktafi’s cheek for a mistake he made while reading ‘A/-
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Fasih’ book. This incident clearly shows the objectivity of Ibn Abi Al-Dunya and his
seriousness in scholarly matters away from bias and favour. Although Al-Muktﬁvs
the son of the Caliph, this had not kept Ibn Ab1 Al-Dunya from taking % eous
action, a painful pinch on the cheek of the prince, which he believed hy.

8. Intuition ? I

Creative intuition is the ability to quickly identify valgablef useful creative
C

ideas without conscious thought. As with all intuition, it 1 ed gs instantaneous

without any conscious understanding of how the Tgd crdate idea. The
ey
phenomenon is associated with creative profession peoplg w ri l@h for
creativity in regular professions. Further, intuitg encm{p ¢ abylity to know
of Ib@g‘ Al-Dunya’s
d e@ in this chapter’,
when his students went to visit hi ile rain @nd he had to cancel
N
S orQi'

their lesson without hurting thea
9. Commitment and s@ati]
This trait helps % ive per§on

hand and to be ngwork'h

his endless jou

!

¢

learning an& %ing t kn lﬁg@ng all the possible ways and techniques to
achieve flisal

valid solutions to problems and decision m% n

quick reaction and problem solving i ing#dent mentt

elligence

%\elligence and creativity are often being linked together. According to Hasan
6

), during the ruling period of the Abbasid Caliph Al-Mu‘tadid many genius

Qiters, thinkers and poets appeared, among whom was Ibn Ab1 Al-Dunya (p. 3/24).

" For more details refer back to pages 28-29.
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He also noted that they were amongst the great historians of their time (p. 25). This

indicates the intelligence of Ibn Abi Al-Dunya in various fields of science. T

11. Open mindedness %

This trait may be expressed through the approval of Ibn A unya to

become the tutor of several Abbasid princes. This is because such re&nmbility is not

usually sought by the religious, as they fear of being payed fo or Mving to teach or

say something by force, which they do not believe in or oW of. gln spite of that,
Ibn Abt Al-Dunya thought of the positive and bright of thiis Mell as his
@

became the Caliph. \,
1.4 Ibn Abi Al-Dunya’s Achi%s o

1.4.1 Positions Heldig | Al:, %\
Unfortunately, r% have rentighed l@about the positions held by Ibn

] S &
Abi Al-Dunya. Hoyfger, it a \bha the significant position he held was as
Yy P') g

the private tutoggfor s®geral iFprince®Ome of whom later became Caliphs (Al-
¢

Kutbi, 1973; %495 . Th i‘&ol{d)‘?e said that the role of Ibn Abi Al-Dunya in

N
this posyflo be ¢Bndi ?1 a p@cal, scientific and an educational position. That

is, Qf the princes he tau@iave become Caliphs later on such as, Al-Mu’tadid
aé on Ali Ibn Al-Mu’tadid (Ibn Al-Jawzi, 1992: 12/341). On the other hand, Ibn
G 1-Dunya used to teach the princes some sciences such as ‘A/-Fasth,” which is a
ook on good Arabic usage written by Abii Al-‘Abbas Tha‘lab (Al-Kutbi, 1973:

1/494-495). This book is considered one of the main sources for learning standard
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Arabic. Also, the position of private tutor was not limited to scientific matters; in fact

Ibn Abi Al-Dunya took the role of discipling the princes whom he taught. Thiv

clearly shown in the incident mentioned earlier between him and prince A@ﬁ.

AL

1.4.2 Ibn Abi Al-Dunya’s Students ?
Due to Ibn Abt Al-Dunya’s early interest in sciences a dMedge as well as
Zg

to his utmost endeavor to attend scholarly lessons (hala et 'he most benefit
of his teachers, Ibn Ab1 Al-Dunya became a great sourCeygf kn lwis people
@

and the Muslims of his time. Many people from dif? placesftray, c'to_@t Ibn

¢ he fa
granted to Ibn Abi Al-Dunya (he lived a% even?'-\
number of students to get the chance@{ fron@%‘n directly. In his
book Tarikh Bilad Al-Rafidayn, Al ib Alﬁ?&s @1/295) he relates on

the authority of Abi Al-Hasanege, that on euda}&o Ab1 Al-Dunya died Abu
Al-Hasan went early morni hmﬁll n Iskaq @ge as well) and said to him:

Ab1 Al-Dunya and benefit from the wide

SO, %mong life
year@;ed a great

o+

8
o
=
o,

S

“With many condolen b1 Al-Duny; hds ®~” He replied: “May Allah have
’ & o

mercy on Abl Bz&%him ih \b.t of kné(d.bdge.” Yusuf Ibn Taghri Bardi (n.d.)

refers to the Wiw edg le Aﬁ!fnyﬁ and to the great number of students

’

he had sayipg® ple gfter hi ;e lt';?ependents with regard to the disciplines he
N

has comgi d ?le n@ed on his authority” (p. 3/86). Moreover, Al-

Dh, 1985: 13/399-400) @ an example of twenty-seven names of Ibn Ab1 Al-

% students in his book Siyar A ‘lam Al-Nubala’. Whereas, Al-Mizzi (1980,
—75) alphabetically counts fifty-five of Ibn Ab1 Al-Dunya’s students in his well

Qown book ‘Tahdhib Al-Kamal.’



Notably, among Ibn Abi Al-Dunya’s students was his teacher Al-Harith Ibn Abi
‘Usamah (Al-Dhahabi, 1985: 13/399). Also, many renowned jurists and
scholars found during Ibn Abi Al-Dunya’s time have actually listened t(%\rlier
and later became among their time and society’s ideals. To name bu&: Ibn Abi
Hatim (d. 327 AH), Ibn Khuzaymah (d. 311 AH), Al-Qasim Ibn ASWL 340 AH),
Ibrahim Ibn Al-Junayd (died before him in 270 AH), Abi ishrVDulﬁbi (d. 310
AH), Abi Al-‘Abbas Ibn ‘Uqdah (d. 322 AH) and many xr] (Khalaf, 1997:
89). As mentioned earlier, Ibn Abi Al-Dunya was the t of se rwad princes
utbi, §197 1/4:@95)).

tio@n any of

the sources available at hand. Rather, manw s re this @mting that Ibn

Ab1 Al-Dunya was the tutor of manwa “aliphs t g@imo detail (such
as, Al-Khatib Al-Baghdadi, 2001: 1{/233; AI-WO: @*and Ibn Hajar, 1908:
N

6/12). Except for two princes: %adid%nd hig sen % n Al-Mu ‘tadid (known
as Al-Muktafi billah), whi kme tt get}@ separately in some sources
(Al-Dhahabi, 1985: 1@1—]1«/2' 99&:@341 and Ibn Taghri Bardi, n.d.:
3/86). However, th sible re'a \t‘;h nd gling the names of Al-Mu’tadid and

his son Al-Mu, er othe§6uld be due to their popularity. Also,
¢
di

who some later became Caliphs (Ibn Shakir

s%\asses, reflects the great influence of Ibn Abi Al-Dunya on his society in all
a It also shows his endeavors for and concern about conveying the teachings of

Qam to everyone in the society to benefit them and bring betterment to their lives.

¥ Every scholar at that time used to have his own writer who writes what the scholar says.
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Being the tutor of several Abbasid princes indicates that Ibn Abi Al-Dunya was well
known among his people and that the knowledge he had and the personzv
manifested qualified him to handle such a sophisticated task that w@o be
handled by anyone unless with certain criteria. Bearing in mind t& sons of
Caliphs would themselves eventually become Caliphs one day Rr’le the land
clearly shows the influential and desirable personality of IbM¥Ab1 Al-Dunya.
According to Al-Dhahabi (1985), when Al-Mu ‘tadid beca m

lle spread justice

and lessened inequity (p.13/467). Also, Isma‘il, the juri lates hwy he went
®

ntrovgrsi p]’li@f the
ingtKv'e e’s@'ence. So

eist. &lied: aren’t
aréﬁt who permitted

to Al-Mu‘tadid who gave him a book in which all

Muslim scholars where gathered and authoriz

Isma‘il said to Al-Mu‘tadid: the writer ofdfis

these Hadiths correct? I said: Hadiﬂ%arrated as
alcohol did not permit fixed-time %'age, an \Q?e S fixed-time marriage

N
did not permit music and alcq%! SO a/ery lar@ a pitfall. Thus, he who

gathers every scholar’s pii\;la ac,s CCO ingly@l loose his faith. Then Al-

Mu‘tadid ordered for k to b§ burgit @A@ahabi, 1985: 13/465). Like his
_ &l

father, Al-Muktafi %1 Wh(' \sh sen gbe Caliph in 289 A.H. had a good

gh k@ﬁ not live long (he died in his thirties)

),’ At-.)mktaﬁ Billah succeeded in obtaining his

N
ce. ?bac ¢ properties his father took from people to build

people %
a c@alaf, 1997: 78) an@é the Imam of Muslims in Eid Al-Adha prayer (Al-

reputation amogg hiSNpeop

(Al-Dhahabj %: 13479
’ ;tn

@h, 1985: 13/480).
: Notably, Ibn Abi Al-Dunya continued his teaching process and sat to teach his
u

dents until his last days. Although above his seventies, Ibn Abi Al-Dunya taught



many students during the year he died in such as, ‘Abd Al-Rahman Ibn Ahmad Al-
Khuttali and Ibn Jirab Isma‘il Ibn Ya‘qib Al-Baghdadi (Khalaf, 1997: 58). S-
In his book ‘A/-Samt wa Adab Al-Lisan,” Khalaf (1986) mentions fhi Ibn
Ab1 Al-Dunya’s students with a brief introduction for each (pp. 74-82%
1. Al-Saffar: known as Abi ‘Abdullah Muhammad Ibn ‘Able Ahmad Al-
Saffar. He listened to Ibn Abi Al-Dunya in Baghda aMeﬁted from his
\%

works. He was influenced by Ibn Abi Al-Dunya’ ifegjand was known

as the ascetic. Like his teacher, he managed to worls w:l

Safwap Ib h’q;fg\gl;s a
his st He @mpanied
\arratqégn'lany of Ibn

ab é‘lsén, Mujabi Al-

TS‘*Y'I”, Dham Al-Fuhsh,

2. Ibn Safwan: Known as Abii ‘Ali Al-Hussay

friend of Ibn Abt Al-Dunya as well

3. ad Al-Qurtubi. He listened
Ifrﬁéhim. He wrote a book on the
4.

,ﬁvfad ‘Abd Al-Rahman Tbn Hamdan Al-

’ l (—)
Jazzal® listgned_t Ili ltbji Al-Dunya and learnt a lot from him. He
N
% oneBflh al ro%odels of his time and had many students.

Al-Najjﬁd: Known @oﬁ Bakr Ahmad Ibn Salman Ibn Al-Hasan Al-

e\ Baghdadi. He was one of Iraq’s well-known scholars. He listened to Ibn Abi
0 Al-Dunya and was the narrator of some of his books such as the book of
‘Shukr’ (thankfulness). He learned asceticism and piety from Ibn Abi Al-

Dunya. He used to fast everyday and break his fast on a loaf of bread and
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keeps the leftover. And when Friday night arrived he would give his share of
bread as a charity and eat his leftovers. T
Al-Jammal: Known as Abii Ja‘far Muhammad Ibn Muhammad I@Jllah
al-Baghdadi. He accompanied Ibn Abi Al-Dunya for a long d studied

with him his works and benefited from his knowledge and ngness. Then he

travelled to Samarkand where he narrated many qubi Al-Dunya’s

Al-Khuttali: Known as Abi ‘Abdullah ‘Ab -Rah aWhmad Ibn

books.

‘Abdullah Al-Baghdadi. He listened to Ibn I-Dunya a eﬁe& from

his books and knowledge. He was a an{)x.lbn Abi
Al-Dunya during his last days. H I ow to good writer.
He also had the major accom’ %\ 1@ ousand Hadith.

Ibn Al-Marzuban: Kno Abi Vm a)('{%m Ibn Khalaf Ibn
Marzuban Al-Baghda tene& to | b1 @nya and benefited from

him in the field 0% sm. JH&wr two% ks entitled: ‘Al-Mutamanin’
[the wishers] acher 1 Al@yﬁ who has a book of the same
’$ &
title and %Al 9] epo@nv bocts].
. Al- Lun%
¢ (?
Al- s ni. was ig@ and learned a lot from Ibn Abi Al-Dunya.
m for afong time. He narrated Ibn Abt Al-Dunya’s book
p g

Al {#ﬁn Ahmad Ibn Muhammad Ibn ‘Umar
l Ishraf ala Manaq@‘lAshraf

Al-Dayniiri: Known as Abii Bakr Ahmad Ibn Marwan Al-Maliki. He listened

to Ibn Abt Al-Dunya and benefited from his works and was the narrator of
some of them such as: ‘Al-Buka’ wa Al-Tahajjud,” ‘Al- Ugibat’ and ‘Al-

Sahab wa Al-Ra ‘d wa Al-Barq.’
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11. Al-Qaratisi: Known as Abii Bakr ‘Umar Ibn Sa‘d Ibn ‘Abd Al-Rahman. He
accompanied Ibn Abi Al-Dunya for a long time and narrated man
books such as, ‘Muhasabat Al-Nafs,” ‘Al-Kha’ifin,” ‘Al-Wara ", ‘@l atif,
‘Qisar Al-Amal,” ‘Al-Qubir,” ‘Al-Awabid’ and ‘Dhikr AI-MdWr&§e used to
visit Ibn Ab1 Al-Dunya regularly at his house to benefit mm He was
among those students who visited Ibn Abi Al-D, nN a lesson and
received an apology from him in the form of a 'tm ly poem due to

the rainfall. \d
oo Y
\‘i Al-

12. Ibn Majah: Known as Abtu ‘Abdullah Mul} ad Ibg Yagzi 41@

Qazwini. He is a well-known Hadit ' anddh or @Tman Ibn
Majah. V Q‘ S.
13. Ibn Abi Hatim: Known iba Muham ‘A@‘Al-Rahmﬁn Ibn

Muhammad Ibn Idris Al-%He wﬁ}%o l@able and an ascetic.
He is the author of ‘Alé Al—?a dilp 4 <§
Abli Muhammad hh I me$ Abii ‘Usamah Al-Tamimi.
He was one o% AI-D;T;E’

AL

15. Ibn ‘Uqc@wn ai - Ablgyhmad Ibn Muhammad Ibn Sa‘id Al-
Kifi. w ed Nagt

olar& the author of many works.
16. Abyg TShad Ibrghim I

|
I‘ubcrgl?‘ad Ibn Ya‘qiib Al-Hamadhani Al-Turabi.
Y
% amghg t Fmou&holars who were trustworthy and beneficial to

@Abﬁ Al-Tayyib Muhammad Ibn Humayd Ibn Muhammad Al-Samiri. A well-
0 known Hadith scholar who lived long.

18. Ibn Al-Jarrab: Known as Abii Al-Qasim Isma‘il Ibn Ya‘qib Ibn Ibrahim Al-

@s well as one of his teachers.

Baghdadi. A trustworthy scholar of Hadith.
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19.

20.
21.
22.
23.

24.

Qo/ and
é

N

30.

. Abii Ishaq Ibrahim Ibl%

. Abii Ishaq IbrahingJbn

Abii Bakr Muhammad Ibn Ishaq Ibn Khuzaymah Al-Sulami Al-Naysabiiri.
One of the most famous Hadith scholars and the author of more th
hundred and forty books. %\
Abili Bakr Muhammad Ibn ‘Abdullah Ibn Ibrahim Al-Bagh‘@l-Bazzér.

He was trustworthy and good in writing books. ?

Abii Ja‘far ‘Abdullah Ibn Isma‘il Ibn Ibrahim Al-liism He lived long

Abii Al-Husain ‘Abd Al-Samad Ibn ‘Ali IbnWggham a&\}.kdghdédi. A
®

and was trustworthy.

trust worthy Hadith scholar. ' .@
Abli Bakr Muhammad Ibn Ahmadwids ari. FA W@' Hadith

scholar. V Q‘ S"
Abtu Al-Hussain Ahmad Ibn \%ad Ibn Ja AI-J@ Al-Baghdadi. A

trust worthy Hadith schola% \? &k

¢ %n ~
. Abj Mgham {bnoA r Al-Baghdadi. A trust worthy Hadith
Fr

N
d of @
ahl Ahmad uhammad Ibn ‘Abdullah Al-Baghdadi. A trust
worthy Hadith scholar and the musnid of Iraq. He used to write poetry.

Waki‘: Known as Abii Bakr Muhammad Ibn Khalaf Ibn Hayyan Al-

Baghdadi. A Hadith scholar and a jurist. He wrote many useful books.
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1.4.3 Ibn Abi Al-Dunya’s Written Works
Ibn Abi Al-Dunya was a prolific writer who composed around two hundw
seventeen (217) books covering various fields of knowledge and science.@te in
Qira’at (methods of recitation) such as: Huritf Khalaf, Hadith, linguist&iterature,

history, biography, doctrine and asceticism. In addition to this, Ianl-Dunyé, in

ampat (bpok of dreams),
‘d -Mose who

®
Adab HI-Lisgn ‘s@nd

alth') k\&;ch is of
llzrag;yha (Self-

many of his works, is considered one of the earliest, if not m who developed
different types of genres. To mention but a few, kitab Al- 7}

Qisar Al-Amal (shortening long hopes), Man ‘Ash

survived after death), Al-‘Iyal (the family), Al-Sam

ethics of the tongue) and Islah AI-Mal (restorag

close relevance to my topic, Muhasa a
accountability and Admonishment), f red the #Cst to be written in
such a genre. Except for one book d dMS sglT-discipline) written by
Al-Harith Al-Muhasibi (d. 2 But hlS ak 1s musnad (i.e., contains
continuous chain of narratogg) unite [ -Dun

Ibn Abi Al- Duv%?t stanIng s“ A lar and a creative reformer is
attested by his 1 tual Oll tlve testimonies of many notable
scholars. Ibn ir 86) llm e was a “conserver and a compiler in
every disci ' 5 11- W:l f h£ eneficial works” (p. 11/71). Likewise, Al-

) \
Khatib #-Ba%hdadi 2200 yho ?si% he was, “The compiler of books on piety and
ang” (p. 11/293). r Al-Kutbi (1973) he says that Ibn Abi Al-Dunya
e of the trustworthy writers on Hadith and biographies” (p. 1/494). Ibn Abi
unya wrote many works in the various Islamic sciences, with a marked

redilection for ethico-spiritual themes. Notably, each work of Ibn Abi Al-Dunya’s is

a masterpiece on its own. Almost all of his works include a limited number of
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attributed Hadiths (marfii‘)’. But, in general, his works consist of four main

categories: Hadiths (known as al-akhbar), Al-Mawqufat'’, Al-Maqtu a'’ and p(T

1.4.3.1 Published Works On Ibn Abi Al-Dunya:
*  Muhammad Khair Ramadan Yusuf (1994). Fihris Al-AhadiR allati Rawaha

Ibn Abi Al-Dunya. Beirut: Dar Ibn Hazm. V

Cbn lAbT Al-Dunya

&
7 % a@ Masqdiruhu wa

Y-

/ ara]‘?a‘ [-Shi " Beirut; Dar

e Fadil Ibn Khalaf Al-Hummadah Al-Raqqi (

Muhaddithan wa Muslihan. In Mawsii‘at Ibn

576). Riyadh: Dar Atlas Al-Khadra’.

e Ibtisam Marhun Al-Saffar (2014).
Mu’allafatuhu ma‘a Tahqiq Kitah™
Al-Mugtabas. \) O

\ _k
&
ve,

1.4.3.2 Brief Review bi q-Du #s P, shed Works:

In this section, the p?\ wj of [bn A 'A.Dunyﬁ are introduced with
studi

details of their edition ma, :olng'u along with an abstract for the

contents and outli 2 work%’organized according to the relativity
of each book i thi(}%gsis, which includes: asceticism, piety,

attributed Hadith is a Hadith that is attributed to the Prophet (SAW), but not proven to have a
ntinuous chain of transmitters up to him.
Narrations from the Prophet’s companions in terms of their sayings and actions. Known also as ‘al-
athar.
11 ]t refers to the narration when the chain of transmitters stops at the 7abi i (i.e., the followers of the
Prophet’s companions) in terms of sayings and actions.
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1. Al-Ikhlas'? [sincerity]

In this book, Ibn Abi Al-Dunya deals with a crucial and sensitive subjev‘:
which all of a person’s deeds are approved and vice versa. Being truly s1n%\\llah
in everything said or done needs a lot of effort. Thus, the first and important
result of sincerity is the purification of the soul. The main them3of the book is
purification of the soul through sincerity. Like all of his wQrks, Abi Al-Dunya
included in this book Hadiths, anecdotes, aphorisms an tor the Prophet’s
companions, their successors and later scholars. Howe Vers were not
included unlike Ibn Abi Al-Dunya’s usual method 1 iting. The k’w.{g\lther
given subtitles nor was it divided into clear sec \)

2. Istina® Al-Ma‘rf" [Art of making goo Q‘ Y'
In this book, Ibn Abi Al- Dunya\%omg far dt dltlonal ways of

performing the good. He 1nc1ude%ous

t lx'éﬁ'hght the amount of

—w

creativity that could be used i 1d 0? givide @nd <";¢$ormmg the good. Thus,
giving, performing or doin ed g * But, yet it is far beyond the
goodness of making ti% he ma 11 th, 'of book is creativity in performing
the good. The boo ludes 1' d an ty -two (182) narrations of Hadiths,
anecdotes, aph sm d S &f)het s companions, their successors and
later schola n withf verse { All the narrations are related to the subject
of the b re Faani 91nt0 0 chapters pertaining to the merit of performing

types of goodness @éle who desereve to receive the goodness and the
%\we of being thankful when receiving any form of good.

"2 This book has been studied by: Al-Tabba’ (1992), Sa’dawi (2000) and Al-Hummadah (2012).
' This book has been studied by: Sa’dawi (2000), Yisuf (2002) and Al-Hummadah (2012).
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3. Islah Al-Mal'* [restoration of wealth]

In this book, Ibn Abi Al-Dunya focuses on wealth, which is a Vltal

living. He gives a detailed view of all aspects of wealth. He starts @ by

introducing the legal ways to earn money, how to maintain it and th ways to

spend it for the goodness in this life and the afterlife. The book a§§ considers the

psycological aspect of purifying the soul through earning, spendif®and investment.
The book includes five hundred and thirteen (513) narra gHa

(liths anecdotes,

aphorisms and stories from the Prophet’s companio heir uw and later

re relafed ial@d are
virtue, types of wealth and livelihoods,

g mn\der W01, in@h‘;;ce and the
problem of abundant wealth and pove\

4. Al-I'tibar wa A‘gab Al-Surii Al Ahz %s @d the sequences of

)

happiness and sadness] 4(%

Ibn Abi Al-Dunya fi tl‘ls 00K ¥pn thg%
Reg

scholars along with verses of poetry. All the narrati

organized into seventeen chapters pertaining

between happiness an% les '(h Itiple reasons for the happiness
or sadness, the boo @nts ') 1 nt from Allah to his slaves to testify
their gratefuln sat1 | protectlve solution for life turns is to

focus on tEE e ter ther ar’ hf(} way of asceticism. However, achieving

balanc e COQ stone. Thus, the main theme of this book is to

achigye alance between the on the worldly life and the afterlife. It includes
@«s

?\seven (77) narrations of Hadiths, anecdotes, aphorisms and stories from the

' This book has been studied by: Al-Qudah (1990), Ata (1993), Sa’dawi (2000) and Al-Hummadah
(2012).
' This book has been studied by: Khalaf (1993), Sa’dawi (2000) and Al-Hummadah (2012).
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Prophet’s companions, their successors and later scholars along with verses of poetry.

The book was not given subtitles nor was it divided into chapters. T

5. Al-Amr bi Al-Ma‘rif wa Al-Nahi ‘an Al-Munkar'® [enjoining t@ and
forbidding the wrong] *

In this book, Ibn Abi Al-Dunya introduces a significant charac W which this
Ummah was described as the best of the other nations. lah T) says in the
Qur’an: “[Believers], you are the best community single T p ple you order
what is right, forbid what is wrong, and believe in WAI ‘Imran
3:110)°. Through enjoining the right and forbidding t ong thg sogi y‘n@ kept
on the right track that Allah has set for it. e un&r sog‘{e’w and the

Ummah, which cares about each other and theegoo well Jects the bad

_‘3

for everyone. Keeping pace on the tr dance mayyabt b eved at all times
and ups and downs do occur. Due , a Vlce\«k\¥y ng& d for the Ummah to
\

stay alive. The book includes dre and tqen narrations of Hadiths,

anecdotes, aphorisms and m rophet’ s an10ns their successors and

later scholars along wi% of poeky. The l!o as not given subtitles nor was it
NG,

divided into chap& '
6. Al-Ahwal'’

|
This b uses n an s&encsjae that has an effective role in purifying the
S
soul. It gfa a monishment of the day of resurrection. Similar

l& hich is unseen, the@*ors of the day of resurrection are meant for the

p \of having people to fear disobeying Allah’s commands. It is based on the

oNon of recompense and punishment, which both should go in harmony. The horrors

This book has been studied by: Al-Shalahi (1997), Sa’dawi (2000), Dar Ibn Hazm (2004) and Al-
Hummadah (2012).

" This book has been studied by: Al-Sayyid (1993), Al-Mubarakfiiri (1993), Sa’dawi (2000) and Al-
Hummadah (2012).
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of the day of resurrection and the fact of being asked about everything, urges people
not to cheat, harm or oppress anyone. The book includes two hundred and seve
(272) narrations of Hadiths, anecdotes, aphorisms and stories from th%xhet’s
companions, their successors and later scholars. All the narrations a ed to the
subject and are categorized into seven subsections pertaining to the dgScription of the
day of resurrection and its phases starting from the blow i th and until the
entrance of paradise. Y l
7. Al-Awliya’'® [the allies of Allah] i

In this book, Ibn Abi Al-Dunya focuses the n jons orf a p’o&ﬂy\slims
that are considered to be very close to their Allah Q'S Sin%vﬁis group
was given the honour of being connected $ NT Q\’n (4 Y:'Allah), it is
no wonder that Ibn Abi Al-Dunya de togompile a ab(@llah’s preference

00 ;Q%mer they carry. Thus,

e

for them, their characteristics, puri uls an \y
N
)i Th@)k includes one hundred

reaching such a status needs a %ul pu?iﬁca 40
and twenty-one (121) narra%Haj , angcdote orisms and stories from the
Prophet’s companions% cessord and Jatek @‘lars along with verses of poetry.

P 4 b 2
The book was not wubtitli

it di into chapters.

8. Al-Tahaj jud\a am [to a rom night’s sleep for prayer]
¢ l (—?1
This boo¥sppaks gbout t g&ct(}f rising from bed after sleep for worshipping
Y
Allah a awng. TH lity e€tahajjud lies in the timing. While night is meant

for zest and sleeping, whj BN the usual case for most Muslims, some find it
pmng K

rent to worship Allah only during the day. They tend to wake up after midnight

rship their creator and remember Him while others are sleeping. Tahajjud works

This book has been studied by: Jam’iyyat Al-Nashr wa Al-Ta’lif wa Al-Tarjamah (1935), Ibrahim
(1987), Zaghlal (1993), Sa’dawi (2000) and Al-Hummadah (2012),

' This book has been studied by: Al-Sa’dani (1994), Al-Harithi (1998), Al-Nadawi (2000), Sa’dawi
(2000), Al-Tahtawi (2005) and Al-Hummadah (2012).
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a great deal in purifying the soul as this worship is not compulsory upon Muslims and
it is performed at the time while people are asleep so hypocrisy may not occ

book includes three hundred and thirty-eight (338) narrations of Hadith%xotes,
aphorisms and stories from the Prophet’s companions, their succ and later
scholars. All the narrations are related to the main theme of th§book and are
categorized into six subsections pertaining to the descriptiog of e who perform

tahajjud, the grace of arising from sleep for prayer, mot s'ims to perform

tahajjud and the recompense from Allah for tahajjud. \d
®

9. Al-Tawadu' wa Al-Khumal*® [humility and anon

This book is concerned with an essenti

humility is the state of being humble.

igfuc ﬁ hutmglity is@‘c opposite of
arrogance, pride and haughtiness. All&lzz>re equal WadOut e@‘g’uperiority. What

distinguishes one from the other %m is a\,‘ic (&'E}*Allah can see deep
N
inside each person’s heart. Hué theﬂa 4o nduct and the foremost
means of being near to b % e c@. On the other hand, being
anonymous means to i ing kn@wn dlfa@s by way of hypocrisy. All this
&
would undoubtedly, wce thf \ogs of pﬁwng the soul. The book includes two
hundred and ﬁ@%l lns oti)%mliths, anecdotes, aphorisms and stories
€
from the Pr. %com nign tl;ir (150?6:ssors and later scholars. All the narrations

N
are rela% sulft e booé}nd are categorized into two chapters pertaining

to t cription of tawadu ’@humﬁl and popularity, modesty in dressing, good

@arrogance and swaggering.

2 This book has been studied by: Al-Saghir (1988), Ata (1989), Sa’dawi (2000) and Al-Hummadah
(2012).
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10. Al-Tawbah?' [repentance to Allah]

In this book, Ibn Abi Al-Dunya focuses on importance of repentance t(w,
its merits and reward. Tawbah is sought from Allah for committed sin life
transformational process. It paves the way for success: “Believers, al&u, turn to

God so that you may prosper” (Al-Qur’an. Al-Niar 24:31)'. T CW also keeps
Muslims from hardships and trials. It pleases Allah an Mclear Muslims
conscience leading to forgiveness of one’s sins. Thereft m elps greatly in
purifying ones soul. The book includes two hundred eigh (Mations of
Hadiths, anecdotes, aphorisms and stories from t rophetfs ¢ pz‘ni.&ﬁ;‘vt;leir

successors and later scholars. All the narratio lated &) ain @e of the

11. Al-Tawakkul ‘Ala Allah® [trust a& ilaae upon A é
This book concentrates on th@ept of t\fkkv I ,@%rtance and benefits.

N
Tawakkul does not mean to abé\aterﬁll respuEces. @ways needs the balance

between action and trust inﬁ!lah WI ®TTuSHng @]ying upon Allah may instill
an enormous amount % nd conftentgfent i@person and therefore help in the

process of one’s so riﬁcatii) :
of one’s faith. ghe k

book and are left without any categorizatiow

kul }é{bb an essential part of the completion

llxty-&’(&) narrations of Hadiths, anecdotes,

;ro het’s companions, their successors and later

N

aphorisms
scholar%trses FEoo All #gt narrations are related to the subject of the book

and&ced one after the ot@(/ithout any form of categorization or subtitling.

his book has been studied by: Ibrahim (1991), Atd (1989), Sa’dawi (2000) and Al-Hummadah
2012).
This book has been studied by: Jam’iyyat Al-Nashr wa Al-Ta’lif wa Al-Tarjamah (1935), Dar Al-
Argam (1984), Ibrahim (1986), Al-Dousari (1987), Zahir Abii Daiid & Abdullah Badran (1988), Al-
Hadt (1988), Dar Al-Khair (1990), Al-Lahham (1992), Ata (1993), Al-Sawwas & Yusuf Bidaiwi

(1994), Sa’dawi (2000), Al-Tahtawi (2006) and Al-Hummadah (2012).
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12. Al-Ja‘* [hunger]

In this book, Ibn Abi Al-Dunya intends to pull people’s attention to the Tt
hunger is not as bad as it is thought to be. Contrarily, hunger has man@ages
that may be sought. The book ignores the aspects, which focus on t ring and
physical effects of severe hunger. Known by his continuous efforts if\feform, Ibn Abi
Al-Dunya introduces hunger from a spiritual perspective. M Mrs have spoken

about the benefit of hunger in modesty, which opposes fu agon. Among the most

beneficial aspects of hunger is the purification of the so da alw intuition,

warding off sleep and maintaining continuous wake and facili

worship. The book includes three hundred a y % ion XHadiths,

anecdotes, aphorisms and stories from the Wm S cana b, thﬁ@‘i:cessors and

later scholars with verses of poetry. A@Tations a ate@he subject of the

book and are placed one after t@er wi \a‘y R
N
O &
&

f categorization or

subtitling. q

13. Husn Al-Zan Bi-llah24[ mecr n ir A@
This book focu%ze merif of gﬁ!c@ good from Allah at all times.
1

Thinking well of wanifei m be ‘ré(uig in the means of salvations granted

by Allah (SWT{ t ot
¢

usually bengfi se wiio sin

N
spend t% of thic li }in gu&ness, obedience and righteous. Then, such a
repéAhopes to attain mer@irough thinking well of Allah (SWT). Thus, this is

h Musn Al-Zan Bi-llah should be sought. This book entreats the Muslim to be

at AWJhinking and expecting good from Allah

%

e& rgpefft and determine not to return to sins and to

Ohis book has been studied by: Yiisuf (1997), Sa’dawi (2000), Al-Sa’dani (2002) and Al-Hummadah
(2012).

** This book has been studied by: Jam’iyyat Al-Nashr wa Al-Ta’lif wa Al-Tarjamah (1987), Ibrahim
(1988), Muhammad (1988), Dar Al-Thigah (1990), Shanihah (1993), Ata (1993), Sa’dawi (2000) and
Al-Hummadah (2012).
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optimistic, to repudiate hopelessness and to strive towards betterment through work,
which greatly boosts the purification of the soul. The book includes one hun

fifty-one (151) narrations of Hadiths, anecdotes, aphorisms and stor1® the

Prophet’s companions, their successors and later scholars with vers etry All
the narrations are related to the subject of the book and are placed o Ra!ter the other

without any form of categorization or subtitling.

14. Al-Hilm Wa Dham Al-Fuhsh® [forebearance and $Cn of obscenity]

Ibn Abi Al-Dunya, in this book, sheds light on virtge Wthh is

goverfis the t‘er \nsne

d I% 1tse@ oughout

ms : cont@anger which
is the opposite of hilm, is among th Ddesu‘able act@t a person. Hilm

among the beloved traits to Allah (SWT). Forebea

virtues such as temperance, compassion and

the Muslim’s life in every ethical dilemm.

reinforces the process of soul purifi in the gt'Q%*suppress one’s wrath
N
and enables people to unders accept ea qther(é‘?a better way. The book

includes one hundred a %ty naz@ﬂs of Hadiths, anecdotes,
i et’ c“oln@ons, their successors and later
scholars with verse ! rrat%ﬁre related to the subject of the book

and are placed out (D&‘form of categorization or subtitling.

II\% a relates about six hundred narrations that talk
Qh rom all its aspec{ mentions several issues that are related to or occur
b eath while dying and after being dead. For example, he refers to the

impPortance of being prepared for death, the different states of people while dying,

* This book has been studied by: Jam’iyyat Al-Nashr wa Al-Ta’lif wa Al-Tarjamah (1987), Ibrahim
(1986), Ata (1993), Sa’dawi (2000) and Al-Hummadah (2012).
*® This book has been studied by: Kinberg (1983) and Al Salman (2002).
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signs of good ending, thinking well of Allah and His mercy and the meetings between
the souls of the previously deceased with the newly deceased person. This T
tightly related to the process of purifying the soul. That is, remembering

its concerns and the importance of the good ending encourages peo&ork hard
towards rectitude to achieve this state of success. The book 1ncludeWundred and
ninety two (592) narrations of Hadiths, anecdotes, aphorisigs torles from the
Prophet’s companions, their successors and later scholar lYﬁ:rs

ef of poetry. All

the narrations are related to the subject of the book an orga Zwent -five

®
(25) sections; each is given a proper title. ' .@
16. Dham Al-Baghi®’ [castigation of transgresss \)Y.

This book focuses on a characterls‘u a

act q@m society as a

whole. Baghi refers to the transgress nd espassmg ' th@te and the rights

of others, whether those rights are lah (gy '%mn being. It includes
iniquity and the desire to exa t rlg%t Ibyp Abi unya tries in this small

book to show the evil th h’n W}@hould prevent people from
S. ;}}ﬁ( !

performing it in any % clates narrations that show the

punishment and @of Bi boo udes thirty-eight (38) narrations of

Hadiths, anec hori lstor rom the Prophet’s companions, their
successors sch ars ér s of poetry. All the narrations are related to the
subject fat boow e pl one after the other without any form of

cate 10n or subtitling. \C}’Y‘

*"This book has been studied by: Khalaf (1988), Sa’dawi (2000), Al-Hummadah (2012) and Al-
Sa’dani (n.d.).
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17. Dham Al-Dunya®® [castigation of life]
Allah (SWT) says in the Qur’an: “My people, the life of this world is

brief enjoyment; it is the Hereafter that is the lasting home” (Al-Qu%\héﬁr
40:39)"". There are many other Qur’anic dyahs, which dispraise the l&,his world
and invite people to exploit their efforts for the hereafter. Those WW(]. on to the
false life of the world, yearning for material benefits distracted from
obedience, worship and performing their religious duti rt 1nd in a perfect
manner. It also deprives them from purifying their sou s na aW;Bukhéﬁ,
the Prophet (SAW) urges Muslims to be in this wor a strghge e'w&ﬁfy er in

i

Al-Dunya in this book includes four hurw d rﬁTty- en (4 arrations of

Hadiths, anecdotes, aphorisms and wl’om the het} %mpanions, their
successors and later scholars with v%of poﬁl$e T Ka,. ns are related to the
N

subject of castigating the life alétego zatiop1mto t<° chapters.

18. Dham Al-Muskir*’ [cas{%o. of 1t 1ca
In this book, Ibnha unya rglate a!ra‘h&s about the evil and harmfulness
'3 &
that lies in all ir@. He' \mc udesgﬁ*ﬂtiOns that show the prohibition of
intoxicants. Islagg) talgs an romiﬁ’ stand towards intoxicants and forbids
K ¢ l
their consu in efther_s al’or(lje%e quantities. Intoxicants are undoubtedly
. \ .
harmfu‘% erself gff )he n@and the body. They also cloud the mind, cause
dise&vaste money and d@ﬁ individuals, families and communities. The book
i% seventy-three (73) narrations of Hadiths, anecdotes, aphorisms and stories
G the Prophet’s companions, their successors and later scholars with verses of
This book has been studied by: Ibrahim (1988), Ata (1993), Almagor (1994), Al-Sawwas (1999),
Sa’dawi (2000) and Al-Hummadah (2012).

* This book has been studied by: Khalaf (1989), Al-Sa’dani (1992), Al-Sawwas (1992), Shu’aib
(1999), Sa’dawi (2000) and Al-Hummadah (2012).

76

order not to loose the right balancing in favom? ercafér 1S W, rm. Ibn Abi




poetry. All the narrations are related to the subject of the book and are placed one after
the other without any form of categorization or subtitling. T
19. Dham Al-Malahi*® [castigation of pastimes] %\
This book points out all that is a pastime, which deprives t&lim from
worshiping Allah (SWT) and drags Muslims to a bad ending. Using tN¢ word ‘malahr
in its wider sense, Ibn Abi Al-Dunya denounces not only music instruments of
diversion like: backgammon, chess and pigeon-flying. H lud':s narrations on

sexual perversions. The book consists of one hun and eWen (177)

Ly s

narrations of Hadiths, anecdotes, aphorisms a
companions, their successors and later sch

narrations are related to the subject of

sections. \% O<’~
20. Al-Rida ‘An Allah Bi Qada’ih’ ‘(%g ple&i&%l Stecree]

This book is concerned v.éssue f th 'mpor&;@ for every Muslim to be
pleased with Allah’s decre Mi -ﬁgﬂ over one hundred narrations

Nadl
in this book that add% importafice b!:i@eased with Allah’s decree, the
1S st

A W

£

aspects with which Migslims IS S Q,bf contentment, the reward for being

V)

e ex&tes of those who achieved contentment

pleased with A@cre

%
with Allah’ %. In fiact, th b&)k 'stansidered to be one of the various books of

. N
Ibn Abi% a, witi ribu@ the ultimate state of purifying one’s soul. Once
the Qer realizes that ther@ﬁo control or power over the blows of fate, his/her

oé\ourse is to submit to Allah’s decree and strive to actualize a state of total
0

Q ntment. The book consists of one hundred and forty (104) narrations of Hadiths,
This book has been studied by: Ata (1987), Zaghlil & Abdullah (1993), Salim (1995), Sa’dawi
(2000) and Al-Hummadah (2012).

3! This book has been studied by: Al-Silafi (1990), Ibrahim (1990), Al-Lahham (1992), Ata (1993),
Zaghliil & Abdullah (1993), Salim (1995), Sa’dawi (2000) and Al-Hummadah (2012).
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anecdotes, aphorisms and stories from the Prophet’s companions, their successors and
later scholars with verses of poetry. All the narrations are related to the subjecv

book and are placed one after the other without any form of caw@n or
subtitling. *
21. Al-Riqgah Wa Al-Buka”” [sensitivity of the heart and Weeping]T

In this book, Ibn Abi Al-Dunya concentrates on weepigg, W results from a
spiritual state following a certain form of worship, like pr ti

Tg the Qur’an or

remembering Allah by oneself. The book starts with ing ofit Mom Allah
@

ept ot o ar’fr@llah.
fons Of Hadiths,

anecdotes, aphorisms and stories from the W}k S cm‘zpa tQns, thﬁ@‘i:cessors and
later scholars with verses of poetry. % ations a ate@he subject of the

book and are categorized under twe%vo titles.\? &k
N
22. Al-Ruhban® [the monks] % o q Qc?
e Ry
G

embers of a religious order,

This book talks abou% p I opIwho

who live in a monast om thd rest pf t'ae@iety. They are usually bound by
’$ & )
vows of poverty, w and i \K ) Th‘iéﬁobk is considered among Ibn Abi Al-
Dunya’s miSSiw x On larra é’were found and published.
€

23, ALShulEf’(R@akfu BE o i

Ir% k, i ?1—Du$ relates over two hundred narrations on being

o Allah (SWT). It @es topics such as the grace of being thankful, its

tha
S \s reward and some examples of thankful people. It also shows how Muslims

O"his book has been studied by: Al-Sa’dani (1996), Al-Kadish (1998), Yiisuf (1998), Sa’dawi (2000)
and Al-Hummadah (2012).

33 This book has been studied by: Al-Munajjid (1956) and Yasuf (2012).
** This book has been studied by: Tahiin (1978), Al-Badr (1980), Ahmad & Amin (1983), Al-Sawwas
& Al-Arna’iit (1985), Al-Tantaw1 (1992), Zaghliil (1993), Sa’dawi (2000) and Al-Hummadah (2012).
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can be thankful to Allah and in what way. The book consists of two hundred and four
(204) narrations of Hadiths, anecdotes, aphorisms and stories from the Pn?&

companions, their successors and later scholars with verses of poe@ the

narrations are related to the subject of the book and are catego&nder two

chapters without titles or subheadings. Q

24. Al-Sabr wa Al-Thawab ‘Alayh™ [patience and its reward]

This book is focused on one essential behaviour th3t%g n§ededjthroughout this

é.c.a

changeful life. Without patience even religious canfot ccessfully

| &
performed. Due to this, Allah (SWT) has set an en. reward for t ‘a@ ones.
Also, being patient while performing Allah’s? as % ng @nt while

putting all the effort to keep away from AllAs p, 1b'n"0ns atly ]@s to purify the

Muslim’s soul. The book includes tow ,atience S S t@ce and status of

patience, types of patience, the r of bein %
>
consists of one hundred andug X 696) aaratie@. of Hadiths, anecdotes,

aphorisms and stories fro hroi\ S C pan'e% their successors and later

scholars with verses o WAl the harraflonk a;E Yelated to the subject of the book
j ' &

and are placed one the Othf \th an;@;m of categorization or subtitling.

25. Al-Samt wagd daD%1-Lida nce @thics of the tongue]

! (?
il; th'EJb ok on the faults or problems of the tongue

Ibn A %uny' focus
N .
and the % silegfe D jo thesgriousness of the subject of the book, Ibn Abi Al-
Du\Qﬂfotes more than se\\@*’hundred narrations to cover the important topics
r \to the tongue and its problems. The book also cover topics such as the

mportance of guarding one’s tongue against saying anything wrong or bad, the grace

3% This book has been studied by: Yiisuf (1997), Sa’dawi (2000) and Al-Hummada}h (2012).
*® This book has been studied by: Khalaf (1986), Aashir (1988), Al-Hawayni (1990), Ata (1993),
Sa’dawi (2000) and Al-Hummadah (2012).
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of silence, castigation of backbiting and talebearing, keeping secrets and promises and
speaking the truth. Hence, all these behaviours if made available will enhaw
process of purifying the soul and allow the Muslim to be closer to his € The
book includes seven hundred and fifty-nine (759) narrations of Ha@ecdotes,
aphorisms and stories from the Prophet’s companions, their squ and later
scholars along with verses of poetry. All the narrations are rel@e subject of the

book and are categorized into six chapters with subheadindgNig c3eh chiapter.

26. Al-‘Uzlah Wa Al-Infirad®’ [loneliness and privacy] \d

is @er. But,

itude d be positive

—

in the case when socializing deprives wan from b 0(@&/6 at any level or

performing his/her religious duties %rly. ”ﬁy r& ecially, when social
relations are non-beneficial a erel’ a wapte of%\. Solitude also helps to
reinforce the process of so mati ﬁg @ the person to rethink about
his sayings and doing%‘tnsidj1 his el’gi@progression. The book includes

’ &
two hundred and &‘%03) n'a \m of ngs, anecdotes, aphorisms and stories
s C g

from the Proph: suc§6rs and later scholars along with verses
N |
to"t

panieqQS)
¢
of poetry. ¢ Barratjpns aréyre teU he subject of the book and are categorized
N
into tw% s witdfoglt }eadi@

27. Al- Ngibat™® [the punishn@.
\is book is focused on the reasons and types of punishments that occur due to
cople’

e’s sins and disobedience of Allah. Over three hundred narrations were gathered

point out the issue. The book includes topics such as reasons and types of Allah’s

37 This book has been studied by: Al Salman (1997), Sa’dawi (2000) and Al-Hummadah (2012).
** This book has been studied by: Yiisuf (1997), Sa’dawi (2000) and Al-Hummadah (2012).
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punishment, examples of Allah’s punishment of individuals, nations, angels and
animals and the importance of asking Allah for His forgiveness and regrett

committing of sins. Within this notion of reward and punishment, N%\may
succeed in purifying their souls from everything that may hinder i%ess and
sincerity to Allah (SWT). The book includes three hundred and sixty\@360) narrations
of Hadiths, anecdotes, aphorisms and stories from the Prophet’s @Wmpanions, their
successors and later scholars. All the narrations are relate pY:lb'ect of the book

and are placed one after the other according to the th of e hWn without
X

any categorization or subtitling. é ' .@

28. Al-‘Umr Wa Al-Shayb® [age and grey hai 4 Y.

\ N
Ibn Abi Al-Dunya devotes this book 4gemphasi val Yi.me and age

in one’s life. He collect aproximately®ggnetygharrations mgshis @! distributed over

three chapters. The first chapter s%the grac}. n @specially when it is
% \

accompanied with good deeds. ond Chapteprefers e respect that should be

shown from the youth towigm el;I and ghe 1@ drawn from being old and
growing grey hair. T apter dgscrilges 'che@te of being old and weak after
’$ &
t

outh and strength. book i nty o &@1) narrations of Hadiths, anecdotes,
y g " y ‘é

aphorisms and ggtor1 phet‘&ompanions, their successors and later

scholars a@ versgs of 1 tHe narrations are related to the subject of the
N
book a\% tegoyfzed | ? thre@apters without titles or subtiling except for the

%% This book has been studied by: Khalaf (1992), Sa’dawi (2000) and Al-Hummadah (2012).
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29. Al-Ghibah wa Al-Namimah*’ [backbites and talebearing]

This book deals with two bad qualities: backbiting and talebearing. Thew
of these characteristics on individuals and societies lies in its destru% sults
through sowing enemity, evils and discord among people. The bdO®&ghrough its
narrations, gives a description to backbiting and talebearing. It incluW)ics such as
the result and punishment of backbiting and talebearing, the r Mlity of Muslims
towards backbiting and double tongued people. The boo ['jles gne hundred and
sixty-four (164) narrations of Hadiths, anecdotes, apfgisms w .from the
Prophet’s companions, their successors and later ars. Al the n#rr QYs.
related to the subject of the book and are ca 7% intode chagteds with an

NN

appropriate titling for each.

30. Al-Faraj Ba‘d Al-Shiddah™' [relie&

The theme of this book brin hopﬁa% s ,Q'%ﬁmism. It is based on
N
the notion of the tranquility of%s thrgu w str@&’faith in Allah’s will and

good destiny. This belief S esllCir life with peace of mind,
optimism and calmne% h thic ;
'3 &
collects more than h drei \so ] orgpl\:s such as: types of difficulty, ways
to bring relief glter ' e
¢
iy

un
rds | p %f of du’a’ (supplication), examples of
people who ncedfrelie ft& h(;calip and the reward of showing patience in
Q— N
c

y -
O
Y.

hardshi ook i#t f)ne m&red and forty-one (141) narrations of Hadiths,

Yv

aneggot®, aphorisms and stor'@om the Prophet’s companions, their successors and

3
N3

“HThis book has been studied by: Umar (1989), Khalaf (1989), Ata (1993), Sa’dawi (2000), Al-
Hummadah (2012) and Mahmid (n.d.).

*! This book has been studied by: Al-Adl & Imad Firrah (1986), Aaliah (1987), Al-Sawwas & Abd Al-
Qadir Al-Arna’iit (1992), Ata (1993), Sa’dawi (2000) and Al-Hummadah (2012), Al-Saffar (2014),
Al-Ansar (n.d.) and Ibrahim (n.d.).
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later scholars along with verses of poetry. All the narrations are related to the subject
of the book and are placed one after the other without any categorization or subw
31. Fada’il Shahr Ramadan™ [merits of Ramadan] %\
This book is concerned with issues related to the Holy mon&amadan
Unlike his other books, Ibn Abi Al-Dunya places the narrations Ofthis book into
groups according to its jurisprudential matters. The book includes WSues such as the
\ o

grace of Sha’ban (the month preceeding Ramadan), the g am dan, getting up

from sleep for praying and waking up for suhir (a pre- meaj). W 1ncludes
sixty-three (63) narrations of Hadiths, anecdotes, isms @gnd the

Prophet’s companions, their successors and lat ars aloh ver evf poetry.

\cate@sgd into three

All the narrations are related to the subjec% 00

subheadings according to the Jurlspru@

32. Fada’il ‘Ashr Dhi Al-Hijjah™ [% of ‘as

N
This booklet focuses onéts ol 'Aéo ah, its reward, types of

worship that may be perforged inj and the grace of the Day of

‘Arafah and the rewa an this§day Jor lnosbﬂlgnms It includes ninteen (19)
’ s <Q

narrations of Ha an@ oris and stories from the Prophet’s

‘%c

companions, t ler S rs along with verses of poetry. All the

narratlons t the S t ¢ book and are placed one after the other
\

w1th0ut gorlﬁ ubtlf&

33 1 Amal44 [shortem@’hg hopes]

1s Book deals with a topic that is of immense importance in a materialistic

y It discusses the importance of reducing long hopes for the sake of working

This book has been studied by: al-Mansiir (1995), Al-Sa’dani (1997), Al-Nadawi (2000), Sa’dawi
(2000) and Al-Hummadah (2012).
* This book has been studied by: Al-Mitairi (2011) and Al-Sa’idi (2012).
* This book has been studied by: Yisuf (1995), Sa’dawi (2000) and Al-Hummadah (2012).
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hard for the afterlife, which is the true everlasting life. We live in a consumer-based
world, which may distract us from being concerned about the afterlife. The antw
this is ‘Qisar Al-Amal’, reducing long hopes. This book can be an effectiv%\te to
our materialistic lives. The book consists of three hundred and ine (349)
Hadiths, anecdotes, aphorisms and stories from the Prophet’s cOfipanions, their
successors and later scholars along with verses of poetry. The b is divided into
three main sections. The first section consists of hund n eigrt (108) reports
without subheadings. It introduces the importance o rtening o‘pes. The
ck sulgheadi gs'af,@lY.and

Section i€ts o dred and
(oo o

som Eniques and

second section consists of ninety-three (93) reports
talk mainly about the initiation of good work.

forty-six (146) reports with three sub

. ) "Y’hl
treatments to prevent long hopes are p@ é
34. Al-Qani‘ah Wa Al-Taaffuf® [%tmen&s‘ne c&*

1

N
In this book, Ibn Abi Al%ml e@ted q thgﬁo hundred narrations to
ﬁg

deal with greediness throu Mreal traig; tontentment and abstinence.

The book introduces {Qp ch as the ghcd o@stinence, castigation of asking
’ &

needs from others, ing live'h \d'w th ce&éss and being contented with Allah’s

destiny, asking AllahiWT S neeéﬂther than asking the people and censure

R o

of greed. k infludes w‘ ktr} ed and ten (210) narrations of Hadiths,
N

anecdot% ism }ies fregh the Prophet’s companions, their successors and

late ars along with Vers@poetry. All the narrations are related to the subject

0%&01{ and are categorized under four main headings.

> This book has been studied by: Ibrahim (1989), Sa’id (1992), Ata (1993), Sa’dawi (2000) and Al-
Hummadah (2012).
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35. Kalam Al-Layali Wa Al-Ayyam*® [talks of nights and days]

This is one of Ibn Abi Al-Dunya’s creative topics that have not beenw
about before. It is based on the talks of days and nights to human beings@ of a
sermon and what humans think of day and night. It points out the 1m$e of time
and the necessity of making use of it properly as life, no matter hoy long, is short.
The book includes seventy (70) narrations of Hadiths, a do aphonsms and

stories from the Prophet’s companions, their successors a sch lars along with

verses of poetry. All the narrations are related to the Wk and are
®

| | g
placed one after the other without any categorization titlin ' i-)
36. Al-Mutamannin®’ [wishers] \ \)Y.
This book is another masterpiece of @:1 crea@:n choosing

the topics and in writing. The main t of th¥s book hathw€ver @"f compiled in one

book before. Ibn Abi Al- Dunya s thro \S?W 1)@?%0 put his hand on
N
problems he finds in his soc1e 1she to her@th lots of creativity and

friendliness. The Whole de ‘wi h% of different people, with

different statuses and % ackgrr d; good or bad, people wish what

efore getting to know what great

is usually a reﬂc& of t hell'
people wish is mp € bo cludes one hundred and fifty-nine (159)

N |

narrations iths,Jf anec tJ, C;gﬁ%nsms and stories from the Prophet’s
N

compa ion ir sy and 14e\r scholars along with verses of poetry. All the

narrt 0 are related to the tgict of the book and are placed one after the other

g\any categorization or subtitling.

*° This book has been studied by: Yiisuf (1997), Sa’dawi (2000) and Al-Hummadah (2012).
*" This book has been studied by: Yisuf (1997), Sa’dawi (2000) and Al-Hummadah (2012).
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37. Mujabii Al-Da‘wah™ [those who have their supplications answered]

In this book, Ibn Abi Al-Dunya gathers more than one hundred narrat
people who had their supplications answered by Allah (SWT). The exam@en in
this book are various. The book includes one hundred and thirty-six arrations
of Hadiths, anecdotes, aphorisms and stories from the Prophet’s c8ghpanions, their
successors and later scholars along with verses of poetry. All enawﬁions are related
to the subject of the book and are placed one after the oth k:lrly categorization

or subtitling. \d
®

38. Muhasabat Al-Nafs wa Al-Izra’ ‘Alayha® [self-a

This book is among the most important

Abi Al-Dunya. The issue of taking accodg of8nes

Muslims on the right track. Mu& l:mZ)al-naﬁ

retrospection, assessment, accoun nd rec\ﬂsg

pgsjf* self-criticism is an

N
important way to purify the so lightgn it ra&ﬁ’@r and success. Sins are a
M@hat makes the difference is

fact of life and all human %re i

repentance, which us es aftef takilhg b t of onself. The book includes
’ &

topics such as thwmce zin \ul of ta account of oneself, working for the

hereafter, starting willyones ul a ¢, the soul and paradise, to work hard in

I\ ’ l %

this life and_t0"Sedk condfort i h;he@l er and some examples of people who took
NS

account% elvef Jh fOk int&es one hundred and forty-nine (149) narrations

of 1Ws, anecdotes, aphor@"and stories from the Prophet’s companions, their

s?&rs and later scholars along with verses of poetry. All the narrations are related

ths book has been studied by: Sharaf Al-Din (1972), Office of Editing (1984), Ata (1986), Ibrahim

(1987), Alwan (1993), Hamdan (1993), Sa’dawi (2000) and Al-Hummadah (2012).
% This book has been studied by: Abi Hurayrah & Awad (1986), Ibrahim (1987), Al-Sharqawi (1988),
Sa’dawi (2000) and Al-Hummadah (2012).
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to the subject of the book and are categorized under six main title headings, except for

the first that was not given a title. T

39. Al-Muhtadirin® [moribunds] %

The experience of death is one that every human being wﬂ& through.
Unfortunately, it is not an optional choice nor can it be retried. This m not a book
of horror or for story time. The choice of the topics and narr im point out to the
continuous intentions of Ibn Abi Al-Dunya for reform. T tﬂ] usually help to
soften the heart and purify the soul. Among the topic ntio ed book are:

good expectation from Allah on the deathbed, con e of ghse r’p&ﬁ}ée on

deathbed, poetry on the bed of death, the f he S@ on the

und;@‘;l sixty-nine
(369) narrations of Hadiths, anecdowansms an rie@m the Prophet’s

companions, their successors and %cholars

narrations are related to the su%the care% orlzed under nine main
headings with appropriate t% , $
40. Mudarat Al-Nas>! s to pe@ple] ! 0’
’ f &
This book is dagut morais Mod re s with people. It discusses how to
a

cco@ to each one’s state, status, etc. Once

deal with peop hte
more, this h A? it(il?i%d when it was composed. It is a very

deathbed and the princes and kings. The ud

;é%&es of poetry. All the

\
sophlstl t and skilfull social relationships. The topics
cl n this book are: po@’ss with people and showing patience towards their
h gratlatlon with people, politeness through smiling and easiness, relations with

manners politeness through lenience and good speech, being cautious with

eople to prevent their harm, reconciliation among people, politeness of husbands to

** This book has been studied by: Yisuf (1997), Sa’dawi (2000) and Al-Hummadah (2012).
! This book has been studied by: Yiisuf (1998), Sa’dawi (2000) and Al-Hummadah (2012).
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their wives and politeness of wives to their husbands. The book includes one hundred
and seventy-six (176) narrations of Hadiths, anecdotes, aphorisms and stories fw

Prophet’s companions, their successors and later scholars along with Vers®etry.

All the narrations are related to the subject of the book and are categ under ten
main headings with appropriate titling. q
41. Al-Marad wa Al-Kaffarat™ [sickness and penance] V

In this book, Ibn Abi Al-Dunya collected more tha Cndr d narrations on

sickness and how it stands as a penance for sins. He vi sic sWe Islamic
Y
perspective relating narrations on the reward o epting the Jsi \with

satisfaction and on what to say when visitin

. Th&)ok also
includes topics on the reward for those whw e s'ﬂk arfehthe eth Y; visiting. It

includes two hundred and sixty-two ( naaations of hs, é%dotes, aphorisms

and stories from the Prophet’s co:@ns, thel\bc_?\i;%so s@&& later scholars along

N
with verses of poetry. All the 1on are'}elat 0 thécz@ject of the book and are

placed one after the other V\* ;my tion gbtitling.
0

42. Maka’id Al-Shaytdg>’ f

The subj ecwook "s
this topic are n% ny (
€

intended megsage. Jn spife of t

many % fall finfo

i to achieve his aim@érefore, knowing these tactics is very important for

tec
eg\[uslim to avoid falling victim to his plots. In this book, Ibn Abi Al-Dunya
inChd

N,

> This book has been studied by: Al-Nadawi (1991), Bidaiwi & Jalal (1992), Al-Sa’dani (1996),
Sa’dawi (2000) and Al-Hummadah (2012).
>3 This book has been studied by: Ibrahim (1991) and Sa’dawi (2000).
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lone 'é'ﬁfred), it has succeeded in conveying the
f;ct &?he plot of the Satan is weak, unfortunately
N

trapé}he Satan tends to use many strategies and

es topics such as: the nature of Satan, his plots and tactics and how to be




protected from him. The book includes seventy-nine (79) narrations of Hadiths,
anecdotes, aphorisms and stories from the Prophet’s companions, their success

later scholars along with verses of poetry. All the narrations are related t%xbject
of the book and are placed one after the other without any categorizati@btitling.
43. Al-Ham wa Al-Huzn’* [worries and sadness] T

This book deals with worries and sadness from a differ twthat may not be
zh

caught at first. It focuses on sadness and worries that en la Muslim feels

ashamed and blameful due to his sins and negligence llahgs C ds. These
@

worries and sadness are considered positive and the to pyrifi 01, (@ soul

and repentance. The book contains many exa: f worfie sa@ple who

either got involved into sins or were frightdagd oiYAll

'shme@gg the Day of
ineé%) narrations of

Judgment. The book includes one regfand seve
Hadiths, anecdotes, aphorisms ar%ries fro\he P

N
successors and later scholars a VGI‘&S of dryzg.?he narrations are related

to the subject of the book a@ace’ C arger the%@r without any categorization
or subtitling. (0 ? S

44. Al-Hawatif> [thégallers] ' \ ‘é
This book% er e of é,‘Abi Al-Dunya’s works that has not been
¢

written abo t%re. Iy ingr c& @r tions on people who encountered voices
N
0

&*‘s companions, their

coming pplication or from the Jinn. The book includes

2
=

)
4

one ed and seventy-seve\mg“’f 7) narrations of Hadiths, anecdotes, aphorisms and

s%xom the Prophet’s companions, their successors and later scholars along with
Ve

S

** This book has been studied by: Ibrahim (1991), Sa’dawi (2000) and Al-Hummadah (2012).
55 This book has been studied by: Ibrahim (1988), Ata (1993), Al-Zaghli (1995), Sa’dawi (2000) and
Al-Hummadah (2012).

s of poetry. All the narrations are related to the subject of the book and are
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categorized under three main headings entitled: callers of graves, callers of
supplication and callers of Jinn. T
45. Al-Wajal wa Al-Tawaththuq bil‘amal®® [fear and working hard] %\
This book is concerned with the importance of fearing Al&WT) and
working hard to succeed and achieve Allah’s pleasantness. It consiNg of only seven

(7) narrations without any titling. The seventh narration, hmers almost the
whole book, talks about the story of Antonus, the tourist. z l
46. Al-Wara“’ [pious] \d

®

Wara’ in Islam means to leave everything wh ightnes§ is ‘t#ﬁ}@‘order

to avoid falling into the forbidden. It is one r i WQ./the book

jous i@ggll, pious in
tongue, pious in violence, pious in s& pe@ pious in selling
and buying and the reward of pious@e. Th

’,

K'f.%o hundred and thirty-

one (231) narrations of Haditn%@tes, phorsnas a@ries from the Prophet’s
companions, their successqgg andWate ola alo@th verses of poetry. All the
narrations are related qrbject 1 the 0&1{@ are categorized under tweleve
main title headings \ '

47. Al-Yaqin® %&y]

’
el L ®)
This boo¥isponcgfned with {er frgr Its importance for belief is like that of the
N
soul to % . Thg’bgo lud@pics such as: the importance of certainty, fruits
K>

of y, supplications an@émples of people’s certainity. It consists of forty-
t N) narrations of Hadiths, anecdotes, aphorisms and stories from the Prophet’s
dhis book has been studied by: Al Salman (1997), Yiisuf (1997), Sa’dawi (2000) and Al-Hummadah
2012).
This book has been studied by: Al-Hmiid (1988), Beik (1988), Al-Sa’dani (1993), Al-Arabi (1998),
Sa’dawi (2000), Al-Jabi (2002) and Al-Hummadah (2012).

¥ This book has been studied by: Zaghlil (1987), Ibrahim (1988), Ata (1993), Sa’dawi (2000), Al-
Sawwas (2004) and Al-Hummadah (2012).
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companions, their successors and later scholars along with verses of poetry. All the
narrations are related to the subject of the book and are placed one after thw
without any categorization or subtitling. %\
48. Makarim Al-Akhlaq™ [the noble qualities of character] *

When Allah (SWT) wants to dispense His grace on someonmaces in his
heart the desire to walk the paths leading toward self-purificgtion, Wid gives him the
power to correct the characteristics of his soul. Allah dec Xt.su cess in this life

and the hereafter, is judged by the degree of purificatio the s quegree to
@

w therefpre d'lt&%évery

laKh'ei het@'vv), who

1 Al-@‘a'realizes the
its a@alities that every

Prophet (SAW) and

which the noble character of beings will be reached!

Muslim to seek to achieve the noble character

said: “I have been sent only to perfect nobl

importance of character refinement awasizes the
Muslim should seek to acquire. Th%k demo\ateT

the people of piety from his nagg bod;'f' eac thezsi'@\aits, and tells the reader

how to personify the turn. mes % @ighty-eight (488) narrations

of Hadiths, anecdotesqts and’%(;; frd@‘ne Prophet’s companions, their
"‘ erse

successors and late wars a

ar

‘écﬂpoetry. All the narrations are related

d under an introduction and nine main

N

°

=

gg;h

=
o

=

-

o ‘ a :
o

)

<)

(@)

[

=

=

%nsation and punishment. Thus, the two scales should be balanced. If
& pensation outweighs punishment, there will be reliance, overstepping Allah’s
This book has been studied by: Ibrahim (1990), Al-Sawwas (1999), Ata & Shams Al-Din (2000),

Sa’dawi (2000), Uyiin (2002), Al-Hummadah (2012), Abd Al-Rahim (2014) and Al-Hiit (2015).

% This book has been studied by: Al-Tantawi (1994), Salim (1996), Al-Asaslah & Khalaf (1997),
Sa’dawi (2000), Al-Tahtawi (2004) and Al-Hummadah (2012).
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boundaries and overindulgence in life desires. Similarly, if punishment outweighs
recompensation, there will be desperation with which performance of good dewl
become very weak and may even stop. Allah (SWT) says: “And d@ause
corruption to the earth after its reformation and call Him in fear an >’ (7:56).

The book works on purifying the individual’s soul through encouragi¢ individuals to

work hard and comply with Allah’s commands for a hap Might ending. It

includes three hundred and sixty four (364) narrati zHad"ths, anecdotes,

aphorisms and stories from the Prophet’s companio heir puc and later
®

o

scholars. All the narrations are related to the main th f the bpok, ' .@

NG

ich q@tges Allah’s
ndiéﬁl’s soul through

50. Sifat A1-Nar®' [hellfire: a descriptive accouY. 4 \)Y.
gl a

This book handles part of the psyc g S

commands and his prohibitions. It Na)urifying

fear and highlighting the miserabl%s of tho ?d @omply with Allah’s
": y N
commands. Allah says in tha%‘ ¢ Iﬁoph , dell servants that I am the

Forgiving, the Merciful, b \me‘t cyruly %ful one” (Al-Qur’an. Al-Hijr

15:49-50)"*. Sufyan I!% nah is Quotell irf thibook saying: “Hell is created as a
S
\hi crea

mercy, for Allah'@its f&ia that they might refrain from bad
deeds” (Ibn Ab% ya, :

’
(262) narraﬂh Hadiths

compan% ir syfegssgfSgand ket scholars. All the narrations are related to hell

and gareNgategorized into ten @éections pertaining to the description of hell, the

\

céxnent of its inmates, its mountains, valleys, weapons, animal, food and drink.

%' This book has been studied by: Yasuf (1997), Abbas (1998), Al-Sa’dani (2000), Sa’dawi (2000) and
Al-Hummadah (2012).

LT ok includes two hundred and sixty two

e&ot(s(;?lphorisms and stories from the Prophet’s
N
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51. Al-Qubiar® [graves]
In this book, Ibn Abi Al-Dunya took his time in collecting a great nuw

narrations that are all related to graves and death. Due to the import% this

subject, many scholars were reported to quote from it. Also, it is said Abi Al-
Dunya was the first to compile a book on this kind of genre. The boWudes topics
such as drawing lessons from funerals, writings found on sgme es, the Day of
Resurrection and deceased people that delivered advice 1 Y;e ards. The book

includes three hundred and sixty-two (362) narra of Mnecdotes,
®

their fsuc ofs -@gl;ter

are rofat the @gct of the
book and are categorized under six headin

tsuxTith S‘
52. Kitab Al-Tyal® [the book of fami\\ 6’*
In this book, Ibn Abi Al-[@ made \aawef ;én giving a thorough
N

understanding of the role of ea%er oﬂhe f: . QU@&: other works, Kitab Al-
‘Iyal discussed all the mai x r]h a foc@on some of them, needed to
t

raise a healthy, posi inter. Hi\./e}}:.u'nibb'l' he book examines religious,
financial, social, epfagonal, s 4 cati(‘)éﬁigld moral aspects of the family. It
devotes separa@ t

separate ne¢ %me ins. ago tu)(g?es the different stages of childhood starting
from v %stagﬁ e ?pregﬂ%\cy and until teenage. It consists of six hundred
andAﬁy four (674) Hadit@}e.cdotes, aphorisms and stories from the Prophet’s

C 1ons, their successors and later scholars along with verses of poetry.

ths book has been studied by: Kinberg (1983), Al-Amidi (2000), Sa’dawi (2000) and Al-

Hummadah (2012). i
% This book has been studied by: Khalaf (1990/1997), Al-Sa’dani (1994), Sa’dawi (2000) and Al-
Hummadah (2012).

aphorisms and stories from the Prophet’s compa

scholars along with verses of poetry. All the n

d gir shed light on their differentiations and
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53. Al-Ikhwan® [Brotherhood]

This book deals with a vital social aspect of people, brotherly rig
relations. All Muslims in the world are brothers and sisters by the unity %\ Ibn
Abi Al-Dunya in this book first sheds light on the signiﬁcancAstatus of

brotherhood. Then, he gives examples of intimacy among brothers Qd the rights of

each brother upon the other. The book consists of two hundre Wnty eight (228)
Hadiths, anecdotes, aphorisms and stories from the P e co'npanions, their

successors and later scholars along with verses of poet is di 'dwn sixteen
@

(16) sections. é ' .@
54. Al-Ishraf fi Manazil Al-Ashraf® [traits of 4 \)Y.

In this book, Ibn Abi Al-Dunya highy ?XL i \noblég‘r'acter of the
nobles within society. He aims throu@k to enc e t@luslims to follow

such examplars and make the mo%eﬁt 0 \%0 ﬁ%facter. Like his other
‘E y N
books, Ibn Abi Al-Dunya incl\éund?we dred<0@ twenty (520) narrations

distributed among Hadith hotel oT§sms ﬁstories from the Prophet’s
td choffirs!

companions, their suc% later ook was not given subtitles nor

was it divided into ters. ' \“ %

55. Hilm Mu‘é\%h Mu '\Qforet%ﬁnce]
Ibn @un c;e e; th&(?ook to show one of Mu’awiyah’s most

N
recogni% ties. Jt that %ds and critics alike have recognised his quality

of AThe book include@r‘[y-nine (39) narrations of Hadiths, anecdotes,

a s and stories from the Prophet’s companions, their successors and later

Qc;é

o‘ﬁms book has been studied by: Al-Tawalbah & Khalaf (1988), Ata (1988), Sa’dawi (2000) and Al-
Hummadah (2012).

% This book has been studied by: Khalaf (1990), Ibrahim (1990), Ata (1992), Qassab (1993), Sa’dawi
(2000) and Al-Hummadah (2012).
% This book has been studied by: Hazaimah & Yasin (2000), Salih (2002) and Al-Zubaidi (2006).
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scholars with few verses of poetry. All the narrations are related to the subject of the

book and are placed one after the other without any form of categoriz w
subtitling. %\
56. Al-*Aql wa Fadluh® [the intellect and its merits] *

This book talks about the merits and status of the human mind Yom the Islamic

perspective. It also pays attention to two types of the mind and correct ways to
hcder

maintain proper thought and the tools that may distort it 'ts great role. It

outlines the limits of the human mind and that it is sim 0 any ot an ab111ty

companions, their successors and later sc

ongvﬁvlt rses @S;Lry All the

narrations are related to the subject ¢ Yok and a aceé&é after the other
without any categorization or subtl \? &k

| o o S
57. Qira Al-Dayf® [hosp1tahty ] 6

This book focuses o s 1 11ty( ucst. It i 1 es topics such as ethics and

morals of hospitality % ing vis ors,i els and reward of good hospitality
and examples of t &nerosn‘ pe@ he book includes sixty-seven (67)

narrations of ad1 | ap s and stories from the Prophet’s

companlo 1r uccepsors Md ;ate(j olars along with verses of poetry. All the
N

narratio, latef t fubjeékf the book and are placed one after the other

Qy categorization or @iling.

" This book has been studied by: Al-Kawthari (1946), Al-Saghir (1988), Ibrahim (1988), Zaghlil &
Abdullah (1993), Ata (1993), Sa’dawi (2000) and Al-Hummadah (2012).
% This book has been studied by: al-Mansiir (1997), Sa’dawi (2000) and Al-Hummadah (2012).
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58. Qada’ Al-Hawa’ij® [fulfilling the needs of others]

This is one of Ibn Abi Al-Dunya’s most beneficial books. It is concemew
characteristic that helps to tighten the relations among people and keep{t way
from selfishness. Doing things for others for the pure sake of helpi&m creates
positivity in the society. The book includes one hundred andWlteen (117)
narrations of Hadiths, anecdotes, aphorisms and stori N the Prophet’s
companions, their successors and later scholars along w1 eYs.oi poetry. All the
narrations are related to the subject of the book and arcgtegori ew}:ree main
headings, entitled: the grace of doing good, asking h ble pepple ﬂle _égv.and
being thankful to those who do the good. 4

TN

59. Al-Matar wa Al-Ra‘ad wa Al-Barq Al 1h7oﬁain, undeég}'ltening and

wind] \c') 6‘
This book is written on is%f wea \&%. 'Ps’amic perspective. It

N
contains topics such as how r%.de ng andlwind are sent as a mercy
from Allah (SWT) or as a %en' @d be said when each one of
them occurs and ma%?related topi ;Jl'@ook includes one hundred and
' &
eighty-two (182) w)ns oi : angws, aphorisms and stories from the
Prophet’s com &lhei 1S ar@(er scholars along with verses of poetry.
p\ ¢ l Q?
All the narrif1 S gre relfited t Jsulqe)c of the book and are categorized under four
ing

NN
main he ccor t titlt&[he book.

K
o
S

% This book has been studied by: Ibrahim (1988), Al-Lahham (1992), Abd Al-Mun’im (1993), Ata
(1993), Sa’dawi (2000) and Yiisuf (2002). )
" This book has been studied by: Al-Amidi (1997), Sa’dawi (2000) and Al-Hummadah (2012).
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60. Magtal ‘Ali’' [Assassination of Ali]

This book mentions over one hundred narrations that are relatedw
assassination of Ali Ibn Abi Talib (RA). It includes narrations on his grfic he
was assassinated, his will, his age when he was killed and how an e he was
buried. The book includes one hundred and thirty-nine (139) narr%?of Hadiths,
anecdotes, aphorisms and stories from the Prophet’s compani ns,m successors and
later scholars along with verses of poetry. All the narrati :&id to the subject
of the book and are categorized under ten entiltled head1 \d.
61. Al-Manamat’* [dreams] ' .@

This book is devoted to dreams. It incl ny nafras (mo@ﬁan three

ocus@g.the type of
dreams, which are related to dead peo@eir state taﬂéler death and that
how news of the living reaches the@e book l\fbd%

N
(344) narrations of Hadiths, %S, a&loris qanczi@ies from the Prophet’s
™ ﬁf S

hundred) on dreams that are dreamt by d@ pe

th verses of poetry. All the

companions, their success atj a 3
narrations are related %;bject thegosk@ are placed one after the other

P 4 (Q
without any categorfgtion or sll ) é}
62. Man ‘Asha K‘&Ma le whﬁﬁrived after death]
¢

AFDunya’s unique works. It talks about a rare

This b %gain ne_o br‘A
\

:t hafngn ? dea@:ople‘ He relates many narrations about dead

peaning back to life. @ﬁgh this sounds weird and imposible, but Muslims

pheno

is book has been studied by: Al-Tabtaba’1 (1987), Al-Mahmudi (1990), Salih (2001), Al-Qazwini
002) and Al-Hummadah (2012).
3
T

his book has been studied by: Ibrahim (1989), Atd (1993), Sa’dawi (2000) and Al-Hummadah
(2012).
" This book has been studied by: Kinberg (1983), Al-Dirwish (1986), Jab Allah (1987), Aashur (1987),
Al-Ansari (n.d.), Al-Dimashgqi (1993), Baydiin (1993), Ata (1993), Sa’dawi (2000), Al-Fiqqt (2006)
and Al-Hummadah (2012).
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believe that Allah (SWT) is capable of doing anything if He wills. The book includes

sixty-three (63) narrations of Hadiths, anecdotes, aphorisms and stories frw

Prophet’s companions, their successors and later scholars along with Vers®etry.

All the narrations are related to the subject of the book and are pla after the

other without any categorization or subtitling. q

1.5 Conclusion
;rso al abilities and
bi -Mocial life,

Y
he polftica c'e@ional
1 pa% hirr)\l?l;ther, the

second section was devoted to the scientifidiife uny%gl'lis personal

traits and creativity. It introduced h@onal bac nd@ scientific status

among scholars along with their s%rly opln\\o‘ '@'k Al-Dunya. Then, it

N
derived a number of Ibn Abi A%s peﬁonal aats a&;@eative abilities based on
the information provided ig?\.aptr. ¢ dhapte %cludes with mentioning Ibn
ents

This chapter has focused on Ibn Abi Al-Dunya’s

and his written wor

The next ghapt®p wil

!
ngo@e chapter mainly reviews purification from
N

’
which is p@l of fhe hu
the Isla% pectWMng ws& the status of the soul in Islam, its purification

and&al and fruits of it. @6 goes a step further to outline the methodology of

[ 1CBtion in Islam. It also touches upon the relationship between purification of the

oW with spirituality and Islmaic mysticism.

98



