CHAPTER 2 Y*

FUNDAMENTAL OF MUSLIM FUNERAL MAN ;;;:ENT

2.1 Introduction \,

Prophet Muhammad (Peace Be Upon Him) is the er oﬂAIIah who was
assigned to teach people how to worship perfectly as the"will of Alla T. ry
ot ) ey
practice of Muslims must be based on the traditio ophet (sunaah) of Rasulullah

o s S
(%). This is because the Prophet (:) not only t exam.% ertain“matters, but

to cover all matters. Prophet (¥) teachetiwy mgﬁife

Islam (al-Syumuliyah al-Islam) which g | aspects

other guidance that should be use &}xaw@d\ﬁs
? [

ion & iversalities of
life. '@refore, there is no
S

cept only referring to

oy
the sunnah of the Prophet (£) I-Qur*an and Irow‘i:@}/ the al-Qiyas (analogical
inference) and al-/jma’ (the sus of sc S). ,%\
In the funeral m ent aspect, the'ces o\gneral management becomes one

of the important t'@@take lnth)unt. ,%m('} Islamic teaching, funeral costs refer

to the costs of wing ndc 9 outtg}meral, which include the four mandatory
@
%_ s
processes @' im

funeral:
the co A@ing signi a the cost of funeral management. This triggers

N
an\ is often question'e&by the heirs of the deceased. However, this cost of

@ management aspect is rarely discussed openly is the question of the cost of

Oeral management.

Death is a certainty. Therefore, Islamic law (Shari’ah law) has already taught the

shi@hrouding, prayer, and burial. The increase in

procedure of funeral management since the time of the Prophet Adam A.S until the time
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Prophet Muhammd (£8). In order to find the real method of how to efficiently manage
the deceased body, Rasulullah (¥) had given the most perfect guidance Y’E
management of the deceased. The guidance and teachings of the Prophet @ging
the deceased’s funeral can be seen through the hadith that has been*pd by the
scholars of hadith. Y'

Thus, this chapter will discuss the basics of funeral management’from the Islamic
traditions of the Prophet Muhammad (%) based on the as t of jhadith scholars.

To fully understand the cost of Muslim’s funerals, it is impextant t ur‘hu;@ the basic

oy
principles of Islamic funeral management and thef@proces es Lbli@neral
' 4
<

management.
? S O,
R

c,}’ 19 <
2.2 Basic Principles of Islamic Fumanw _\O
)4

Death is a sure thing. Bodies ior janazah is dd;ﬁed as a person who has

“« Q-
. of” ‘al-janaZahis d@@ﬂ from Arabic word Janz,
N

which meaning closed @bject{ In addition, r@ word ‘al-jana’iz’, which is the

passed away. The term ‘may

plural from word aI-iqa or al\j,@ (a{@ody) literally means as the place at
i

dorc lno nown as a coffin (Abd Rahman, 2018).

which the mayyiu&
N
There a@al ays t y’t iﬁegnlding Janaza-yajnizu-janzan-janazatan wa
e

ionszand bring same meaning closed and covering.

jinazatan %’are all co
NS o
Additiopallyya person who has Eﬁ?ﬁis or her life in the world is classified as a janazah.

J H&zgh IS sometimes referreho as mayyit or mayat by the Malaysian population,
%lc

8,

is taken from the Arabic word for "mayyit.” There is a distinct difference between

Q words janazah and mayyit in this context. The term Janazah is typically used prior

to the procedure of putting on a simple plain burial covering for the deceased (kafn).
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Once the body has been enshrouded or wrapped in that simple plain cloth (known as the
shrouding), it is referred to as a mayyit in Arabic. Then, according to al-Syir
agreed among arabic scholars that al-jinazah means the mayyit as well (A@man,
2018). A

Islam is the only religion that fully explains death, including how(it occurred and
what Muslims should do before, during, and after a Musli 'SM For the dying
individual, those who are there and will be present at the t rY(;t , and those who

will be responsible for the deceased's burial, Islam provigdes a rwive set of
| ]

instructions and directions (Stacey, 2012).Theref@\ictra tio s-[Su ) has
already taught the procedure on how to han uneral ema@z;vhich be
guidance to the Muslim community. TJ: q‘rin es inélz:nic funeral
management namely communal obligNC(F)(d kifaya ster@}simple.

,

Communal
Obligation
(Fard
kifayah)

Basic
Principles of
Islamic
Funeral
Management

Hasten

§ Figure 2.1: Basic Principles of Muslim Funeral Management
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2.2.1 Fard kifayah

The Muslim community has a responsibility of managing and preparing theJead
and it is considered Fard kifayah (collective duty, sharing responsibility c(:}x

obligation). Muslim scholars have agreed that the four matters of wash *roudlng,
prayer and burial are Fard kifayah for all Muslims at the place o¥;t'h. Imam al-

Nawawi Rahimahullahu said Fard kifayah in 4/ Majmu’ Sya hadzdzab that is,

if there is a part of the Muslim community that has taken th nS|b'I|ty at that place

(balad) for managing the funeral and the entire communitydis free fro q@k Qgt if
none of them perform the task and ignore it, thm@sm to all. li p.f@of the
Muslim community should not neglect this resp ty a onsrb& assoon

T
as news of death is received. c\) é

These four responsibilities; wam er an@)urial become the

obligations of the living to the dec ahba ‘lli 498,-3 in Al-Figh al-Islami

n ")

wa Adillatuhu said these fo ers are_the figfits Q?u’eceased that need to be

X
accomplished accordingly ctI eceas ‘s body should be treated with
the highest respect, g% care d pru c rom beginning to end. Usually,
throughout the prm@t@n and,the SS of raI arrangement, people of the same
gender as the % 0 d ¢ s'fancl:)@erform these tasks in order to protect the

'
rights and the dy: @)
&
‘v’
b

<Q 3
N
)

2 Al-Nawawi, Abu Zakariyya Yahya bin Syaraf. 1995. Al-Majmu‘ Syarh al-Muhadzdzab. Indonesia:
Pustaka Azzam. Vol.V.p.226.(128).
3 Wahbah al-Zuhaili, 1985. Al-Figh al-Islami wa Adillatuhu. Beirut: Dar al-Fikr. Vol.1.p.444.
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2.2.2 Hasten

Muslims has been teach that death as part of the life cycle, hence the matter of
death to burial should be completed without delay as soon as death i Q For
Muslim funeral, there are certain procedures that must be followed and accemplished.
Once death occurs, the deceased should be prepared for prayer and burial as early as
possible. All of the operations are carried out in rapid successi nd the dead are
frequently buried within 24 hours as it is the best time ( Y:QM; Mohammad

Anas, 2012). Islam has taught us how to effectively care f@gour fecea oyedgges.

\
Family members or community members who w, end the funer rry to
il b i b ho wi he f hC‘J| (h'a
£

prepare the deceased to be taken out of the h?dor p&a{ burisggsoon as

possible after death. It is a religious duit
possible and avoiding delay. PropN orde@ that the funeral
arrangements to be expedited.

It was narrated from ‘Ali bin @ Allah (%) said:

M M “Dg/no y the,@n,(’-:}ral once it is ready.”*
& N,
NN O
(? 2 .9
For cedures afran nts, Islam has set standards, clear and precise

a
instru:wd is t){pl y Perf d by competent Muslims in the funerary village
Or\

ing, praying and burying it. The deceased's body should be washed and cleaned,

Qnted, and shrouded in simple pieces of unsewn white fabric cotton.

4 Ibn Majah. Sunan Ibn Majah. (trans.) Nasiruddin Al-Khattab. 2007. Riyadh and Lahore : Darussalam
Publications. Vol. I. Book 6. #1486. https://sunnah.com/ibnmajah:1486.
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is recommended (S&Hnah) to immediately manage the body by washing,



https://sunnah.com/ibnmajah:1486

From Hussain bin Wahwah (May Allah be pleased with him) reported:

& oebs O pund O plose Adal ety Y ald ‘#;@@;ﬁﬁaﬂ\@&hﬁ\fﬁe}!@!

RN A
Meaning:When Talhah bin Al-Bara' (May Allah be pleased with ) fell ill, the
Prophet (%) came to visit him and said, "Verily, | think that Talhah"is about to die. So
inform me when he is dead and make haste (in burying hi XZ i

' is improper for

the body of a Muslim to be kept lying unburied among mily WE'

@
Qutaibah narrated to us. Abdullah bin Wahb told us Said b I'ah _@hhani

from Muhammad bin Umar bin Ali bin Abi Tali % I bi@'bi Talib.

&

G gl anag 1) gj\)\; KRN QX i;ugg}‘\?@

Meaning: “Ali! Three are not t%yed:

it (a prepared body) is pres }the r
equal for her."® %z “l 0’

Indeed, the Prophet (¥) said to him:

N
alat hen iii%?\e comes, a funeral whet

5 Abu Dawud. (Internet). Riyad as-Salihin. #944. https://sunnah.com/riyadussalihin:944.
6 At- Tirmidhi. Jami® at-Tirmidhi (trans.) Abu Khaliyl. 2007. Riyadh and Lahore : Darussalam
Publications. Vol. I. Book 2. #171. https://sunnah.com/tirmidhi:171.

25



Meaning: “Hasten at a funeral, for if (the dead person) is good, you would (soon) bring

him close to the good. And if it is otherwise, it is an evil of which you arew

yourselves.”” q
This reduces contact with the deceased body, hence minimizi grief and

sadness associated with seeing the dead. Leaving a body lying there % a long period

of time before burying it is another form of torturing the dead vates the misery
of the relatives, because the longer they see their loved one re I| eless, the worse
they feel. The Quran teaches us that when a person dies, .\n\ﬁj to elther

paradise or suffering, and that some angels are alrea

sent after hi orlhg&‘d}c\th to

e o% ger.@)‘ngs here

|choT thesqurial or her body.

Apart from that, leaving a body among\m)g can be en@% the health of the

living, especially if the deceased ha t many %t sic ed.

N
Al-Mughirah bin Shu'bah narra%\he essengerof A@ said:
" ;u: Py
's

Meaning: "Do not ih&he d@
\ O

ill gosei?e his delight in Paradise, and if he is entitled

provide him or her with what he or she is entitl

and should receive a ticket to the next adve

4

gin @unlsh him right there in the house, which may

ative impact on th@ﬁg Burying a body soon after it dies will not make

t sed a terror to his or her loved ones, as many people are afraid by the body and

& It will allow the departed to rest in peace.

" Muslim. (Internet). Sahih Muslim. #944c. https://sunnah.com/muslim:944c.
8 At- Tirmidhi. Jami® at-Tirmidhi (trans.) Abu Khaliyl. 2007. Riyadh and Lahore : Darussalam
Publications. Vol. IV. Book 1. #171. https://sunnah.com/tirmidhi:1982.
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https://sunnah.com/tirmidhi:1982

For Muslims, it is not permissible to postpone the funeral in order to allow as

many relatives as possible to see the deceased, as is the custom in other comm

('D

Moreover, the Prophet instilled in us the belief that the dead should be @7 th
place where they died. It is not permissible to transfer the body to anolﬂ*a or state
if it will unreasonably delay the burial or cause financial or other (Wties for the
family. Once a person dies, burial is the main priority that needs t0"e achieved after
death and an arrangement can be made; if necessary, an a ewbi performed, but
it should be done with the utmost respect for the deceased®As in hw cremation

’ Y‘

is prohibited in Islam. | & .\

Throughout all of these procedures, the 'S % d be@gted with
Yv

care, gentleness, and the utmost respect. lowing pu\aye t ho at the local

mosque, family and community me&}m join t ner@focessmn to the

cemetery, where the deceased w laid to ‘n @ Day of Judgement
S

onamma AnaS
’ \
' 0

Islam teac o Lrs avoid stlng on unnecessary things. Funeral

management @w

expense g a t n extr ~éh,st on funerals, such as for costliest shrouds,

§
Q--
3

5@

ement, simple and does not require much

comp g%’ouy expensive cof and other exclusive arrangements are forbidden in
I Nhe shroud used is a c%mon but quality type, it is recommended to use from
on fabric instead of synthetic so that this can be decomposed quickly along with the

man body.
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Islam has a different and distinct form of graveyard and cemetery construction
that is defined by modesty, humility, and simplicity. All Muslims are buried in tlw
manner, regardless of their background or social status; rich, poor, kings, \mon

people. Burying the deceased in a coffin is not permitted unless th&*a specific

necessity in a particular region or country (Stacey, 2012). Y'

Given the emphasis on moderation and simplicity in Is of flowers and
confectionery are inappropriate. Non-Muslim spouses ESS'thEII‘ grief and
affection in a variety of ways, such as attending the ral servi |S|t|ng the

bereaved family (a-to-z-of-manners-and-atiquette.co

0). Th fu |[n@held

ate{ bo%mourners

aveva y grauéh:qe should be

with dignity and simplicity, and it is forbidden

are permitted to toss earth onto the coffin i

plain and simple. \)

:
2.3 Processes of Islamic F %: 4{/
R E‘;S;D’ A
N
In Islam, funeral anagments aread ?n@onsmlllty of the living towards

the person who has died. It4S a klb@ |gafr ommunal obligation) and must be

completed until @he .owl e of U\@al management must be taken care of

and must be I y em%f'aﬁe munity and so it can be prepared whenever
death oc \}\(J
4

death is ¢ nflrmed\,EFnlly members or the community should expedite

“

t Magement of the body by bathing the body, shrouding the body, do the funeral
er, and bury the body. These four processes are obligations that need to be fulfilled
the deceased. This duty is performed in the order from bathing the deceased to the

burial process.



\Y‘

Praying Burial

Washing || Shrouding
(al-Ghusl) (al-Kafn)

N\,

Figure 2.2: Four Processes of Muslim Funeral Management

[

_ Q> [ 9IS
2.3.1 Washing the Body (Al-Ghusl) P

<
Once some die, it is communal oblig% imme \eyq,vashééﬁ)dy. This is

as said by Imam Al-Nawawi Rahima}I\I%athin e bady iscgqrd kifayah based
on the consensus of all Muslims grgat scholars,“Washing body is the first thing in
E \QK S
S m

terms of managing a body. There 0 ways to wash a lﬁ%y: first, the simple way

“« Q-
that achieves the meaning ofw g.or 1 and.&é‘éping from sin which is to
N
remove the feces that beiEesent ir’or on'the b@nd then level the water all over
m stlf

the body. Second,thg r Mé tfcﬂ.@%the Islamic tradition (sunnah).

The body s the same as the obli y bath for the purpose of cleansing and

,

(T.)The purpose prescribed for washing the

-

purifying on ajo a
@

body is @and ‘.cl an itt w ic@n the body can be prayed and returned to Allah
Ul
i and’cl d;&'

ina pub;II ean state. The boc') ash is the process of leveling the absolute water of
\

t We limbs of the body so that it is clean and pure from the impurities exist on the

Q (Salleh, 2013). Among the toiletries needed to wash the body; soap, camphor or

® Al-Nawawi, Abu Zakariyya Yahya bin Syaraf. 1995. Al-Majmu‘ Syarh Al-Muhadzdzab. Indonesia:
Pustaka Azzam. Vol.V.p.226.(128).
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henna leaves, sintok root, miswak, Sidr leaves, cotton, soil dust for tayamum (for the
deceased who cannot be exposed to water) (Marzuki, 2010).
Water is leveled all over the body to complete as many as three timew}little

camphor into the third bath if the body is not in a state of ihram. A

This is based on a hadith, from Narrated Um 'Atiyya al-Ansariya: Q

B3] i " AL L el ™ 8 §5ha Uae (8 5N U2 D8 e T e (i pa 13 B 1 B

T

| ]
Meaning: Allah's Messenger (%) came to us when h ghter died_and Isa_i@Nash

A8 553 8 Glaals ¢y el SIS B &) SIS

her thrice or five times or more, if you see it nec ith wat Sidr@l) leaves
and then apply camphor or some camphor e end; anii when you @Ynotify me."

So when we finished it, we informed and/he gave ushi ai@%et and told us to

shroud the dead body in it."° C,) . \>Y (;\(\

“« Q-
&
It is explained that th hoi e shedg\ odd number either three or
five times or more tog% ained“ rthe ho(/v@ash that is to start the process of

£
washing the bod%hin@t imb guimbs that are usually washed when
&

performing abl

Narra (%

e}%Ret (%) at the time of washing his deceased

10 Al-Bukhari. (Internet). Sahih al-Bukhari. #1253. https://sunnah.com/bukhari:1253 and Muslim (939)
Muslim. (Internet). Sahih Muslim. #939. https://sunnah.com/muslim:939.
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Meaning: "Start from the right side beginning with those parts which are washed in

ablution."* T

Camphor is being used in the process of washing the body. It is a so@ance

in the form of white and somewhat transparent wax with a distinctive a g aroma.
It is Islamic tradition to put a little camphor into the water during th&srsecond and
third washes. However, in the third bath water, the sunnah¥'muakkad (very
recommended) and makruh (not encourage) if the camphor &:utied in the body’s

wash water. It is forbidden (haram) to add camphor fo ies t atWram. The

| | Y
purpose of using the camphor is to harden the body body fand v}n}{hg body
from quickly changing and smelling. \4' \T

i is Mé\\?*mter without

If the body is in ihram, wash him like ot peoSJIe
: ﬂ@an was thrown by his

~—~t

mixing it with camphor or with sometwasmells fra
This is based on a hadith, fro@h}Abb&@

N
camel and trampled on his nec d Whnile he was in m?n Narrated 1bn "Abbas:

A man was in the company hop}I his@amel crushed his neck while

11 Sahih Al-Bukhari. (Internet). Sahih al-Bukhari. #167. https://sunnah.com/bukhari:167.
12 Al-Bukhari. (Internet). Sahih al-Bukhari. #1851. https://sunnah.com/bukhari:1851.

31



Sidr leaves have a variety of nutrients. These seeds are taken from the Sidr trees.
For the process of bathing the body, a few pieces of Sidr leaves are used by cw
the leaves and squeezed into absolute water then the water is filtered. It is b@pare

Sidr water before the washing process begins to produce a fragrant sm

Yv

Table 2.1: Choices of Washing the Bod*\,

Choices of Washing Objectives irément

the Body j

Simple Achieves the meaning o move th that may be
washing or bathing and presentinor bbd dthen
escaping from sin which is vel the wate aI' o.\& e body.
remove the feces that m
present in or on the bo b

Most Perfect Way  Follows the Islamlc t ur emo@he feces and

(sunnah). all %ﬂ& the over but

e mate Is and ways that

d&ed by the Prophet
(=).

: Sidr leaves, camphor

: , 1) Wash three or five
l\ ;% or more with water and
\ (Ben) leaves and then apply

I a phor or some camphor at the

i1
o

However, t ea omel)eop that c@lcate the washing and management of

end, 2) )start from the right side
%z ? ( §b eginning

the remains bcr iring) the us of bt aterlals that it becomes complicated and

difficult t@s the rvﬁ} I cir\g&’to meet the needs of the local community.

HOWGS bodles of¥me musYbe washed by men and the bodies of women by
w the other hand, |t§:2ecessary for a man to wash the body of his wife and

%Ye to wash the body of her husband. There is an opinion of the consensus of

Oolars that requires the use of other materials for a reasonable need but it is not to the
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point of harming and slowing down the process of bathing the body just because there

Once the process of washing the body is completed, the neXtypro ;ss is to shroud

is a need to wait a long time to get the necessary materials.

2.3.2 Funeral Shroud (al-Kafn)

the body. Shrouding a body is the process of wrapping all the li of the body, to cover

ible. Th\p?ose of the

shroud is to cover the privacy (aurah) and maintain the honor of the b I .('}Y'
The least requirement by the Shari‘ah on th@anq,b ng the bod?} right is

to wrap his whole body with a piece of cloth, aswell as \f'Iea if h im\(‘)’t in Islam.

r@'that it atcg{o ;ave a piece of

y ig,t0 shro m@ﬁh three pieces of white
g

\@‘M of the cloth can cover the

N

the whole or until the privacy (aurah) of the body ar

,,,,,

Qo vifrgh b
(piece f%%\) of cotton, an'('j ia}tﬁgm there was neither a shirt nor a turban."*3
\

13 Al-Bukhari. (Internet). Sahih al-Bukhari. #1264. https://sunnah.com/bukhari:1264. and Muslim.
(Internet).Sahih Muslim. #941. https://sunnah.com/muslim:941b.
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As for the body of a good woman are five layers of cloth: Sarong, shirt, veil, two

layers of cloth covering the whole body. Apart from that, the law is not encw

(makruh). @

Narrated Layla, the daughter of Qa'if ath-Thaqgafiyyah:

u_ux\OJumu_.\uume\m}mJ\mdmgwNuﬂdwu;

ade di oo g & o R 2 (2 fad G 018 ) Culd

Sl & sl g 1 2 cliall sl aide i Lo 0 0505 e ol
2ok g3t g ea gL dse AL L R & @ t 5 /\Yté
135 Bl 1) e A il Sie Gl alug adle 4l Loa ) ) B Bl )
Y\.f
Meaning: “I was one of those who washed lt hter Prophet (%),
when she died. The Messenger of AIIa gave us r ga@%t then shirt, then
head-wear, then cloak (which cov whole %n t@*she was shrouded in

ttlng at the door, and he

another garment. She said: The%ger oq All

had shroud with him. He g \e g nts one by
Ay '§‘
Shroud cloth &giessar)' \‘;c osen ﬁ.'wh something to wear during life. For
example, cottongfabricpand \le rmissible to cover it with any cloth that
is forbidden S@/orn urin

haram t loth that i ced h za'faron if there is another cloth. While for the

fe’su@c? silk for the body of a man. Similarly, it is

boduA woman will use a s made of silk and shroud placed with za'faron but

t s not encouraged (makruh) because it is considered wasteful.

0 It was narrated from Ibn ‘Abbas that the Messenger of Allah () said:

14 Abi Dawud. (Internet). Sunan Abi Dawud. #3157. https://sunnah.com/abudawud:3157
34




" ala L K5 A SR (e LA Gaalial) A& ) sl
The Messenger of Allah said: "Wear the white among your garments, for indew
are among the best of your garments, and shroud your dead in them."%® ('}
-\

The above hadith explains that the color choice of the shroud onfthe body is not
absolutely specified on white cloth by the Prophet. However, the consénsus of scholars
is of the opinion that it is best to shroud the body by using clo‘h on the side of
syara’, the white cloth.

NY.
Among the tools used in the process of shroudi body yeﬁ&ﬁkotton

rolls, sandalwood powder, camphor, rose water ar oil & \‘f

VA

rouding t odyé

Table 2.2: Choices.o

Choices of Objectives Ref ents

Shrouding the Body A

Simple Proces i I-@ a piece of cloth that covers
limb privacy (aurah).
whole

white cloth with each the same

% length as the body while the
<Q width of the cloth can cover the

o) -

\ o ! 3 entire body of the body.

% 4 2)Five layers of clothes for
&

Most Perfect Way ollows w ﬂagion 1)Shroud with three pieces of

women.
3)White garments/clothes

N
Ause of expensive s s is not encouraged (makruh) because it is wasteful.

‘@j Ali ibn AbuTalib:
Q

Abi Dawud. (Internet). Sunan Abi Dawud. #4061. https://sunnah.com/abudawud:4061, At- Tirmidhi.
ami” at-Tirmidhi (trans.) Abu Khaliyl. 2007. Riyadh and Lahore : Darussalam Publications. Vol. I1.
Book 5. #994. https://sunnah.com/tirmidhi:994, Ibn Majah. Sunan lbn Majah. (trans.) Nasiruddin Al-
Khattab. 2007. Riyadh and Lahore : Darussalam Publications. Vol. I. Book 6. #3566.
https://sunnah.com/ibnmajah:3566. and Ahmad (3027).
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Gy U 005 408 D) 303063 Y
“Do not be extravagant in shrouding, for I heard the Messenger of Al %)

say: Do not be extravagant in shrouding, for it will be quickly decayed."l‘i(q\
Expenses for preparing shrouds or funeral expenses are taken fra the savings or

property left by the deceased, whether he is poor or rich. Thereforeyit is better to be

frugal in managing every funeral expense because it is fe th thel property of the

deceased is spent in vain. .\d

"X
According to Imam An-Nawawi in his book, ajmu 'Syar, al-@zzab:

ing t% m t@ocess of
T

d's m‘ain ual pr whether he

"Shrouding the body and all the expenses of

washing it until burying it is taken from the%
is rich or not."%’ \) é
If the deceased person is four@s to have\wgth r;;@'roperty, the expenses

N
may be taken from the fund or. harigl. If there a@expenses to manage the

remains, they can be referr %BaI Charity or the Zakat board. If a state
i t

does not have a Bait% S obﬂ‘ ory, on! M«blms who can afford to bear the

:
expenses of the funeral arrange X %éy
&
!
'

N

2.3.3 Fu ayer (Solat) (J

N
<¢,/ AW A
ﬂne prayers are speci yers performed on the Muslims bodies who have

d': hether male or female or khunsa. Funeral prayers are an obligatory requirement

N

16 Abi Dawud. (Internet). Sunan Abi Dawud. #3154. https://sunnah.com/abudawud:3154.
17 Al-Nawawi, Abu Zakariyya Yahya bin Syaraf. 1995. Al-Majmu ‘ Syarh AlI-Muhadzdzab. Indonesia:
Pustaka Azzam. Vol.V.p.226.(128).
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by Allah. This shows that Islam respects human beings who were created as Caliphs on

Earth from birth to burial. Y'
This funeral prayer also aims to pray for the well-being of the decea@vated
Abu Huraira: A

300 585 b Catad o liadll ) £ 04 ead Sl 8l o 2 BRI s
“Allah's Messenger (3) informed (the people) about the trl-Najashi on the
very day he died. He went towards the Musalla (prayi ace) M.ple stood
behind him in rows. He said four Takbirs (i.e. off@unera pr ).118_\"}

s b 4§

\ N
Performing funeral prayers is a very fgbleact ob\/\/or ip SO @Vgets a great
reward in the sight of Allah. \; , é

Narrated Abu Huraira:Allah's r \KIT ,Q\
S

f
n

Qirats. @; is i ?'ze ofthe (Mount) Uhud. He who offers the funeral prayer
hﬁ o
onl

eturns before the bu@vill return with the reward of one Qirat only."®

18 Al-Bukhari. (Internet). Sahih al-Bukhari. #1245. https://sunnah.com/bukhari:1245.
19 Al-Bukhari. (Internet). Sahih al-Bukhari. #47. https://sunnah.com/bukhari:47.
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Funeral prayer will be proceeded after the body is washed. It is obligatory to pray
for the body before burial. The funeral prayer does not require bowing, prostratwa!d
sitting, but is completed with four takbir: the first takbir is Takbiratul Ihrar(ﬁ}cond
takbir is reciting al-Fatihah, the third takbir is salawat over the Pr he fourth

takbir is praying (du 'a) for the body. Q
The teachings of Islam strongly recommend that fu ral\h!yers be led by
d;

relatives and those who have a blood relationship with th Acclordmg to Imam
as-Syafi'ie in al-Umm fi Al Figh: "If the body has no tive i i ISSIble to

appoint a pious and good person among you to be the of that f a'p .@"ZO

gemj~ matters,
ionin L@yafl ie school

&

This is because funeral prayer Iuded in Yd ;;Q@ which does not have

In the other hand, the payment of w.

especially gifts to people who perform fune

and the Imam Hanafi school mention t |t

to be paid for. However, if t |s 91ore rualrrliig—'?fts or hibah, then it is
permissible based on custo tho SOr ur hat cepted as a noble practice of
the community who Iii% te and lelp e‘rs

As long as t fand cr e not Iy in conflict with Islamic law, then
the practice i cc d clear 9&60ntrary to the supreme goal of the

l
implementation” o Islaflc la ﬁer(_/ contradictory practices are rejected and

prohibi b o V)" Y‘
&
e\
O

20 Hussein, Abdul Hamid.2009. Mukhtasar Kitab Al-Umm Fi Al-Figh Imam Al-Syafi'i. Indonesia :
Jaharbersa. Vol L.l
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2.3.4 Burial of the Body

Burying a body is the process of inserting the body of a Muslim Wh{gee'n
washed, shrouded, and prayed over it into the ground, dug according to Sl%t and

the appropriate size. Thus, the last process that needs to be done on the bodyris to bury

it in the cemetery area. 2
From Ibn Abbas RA, The Prophet said: Y\.,

|
G G5 W asl .\d

Meaning: "The niche-grave (Lahd) is for us and t@dltch- av f&rm:ﬁér than

v Q\T

&

It is sunnah to bury the body in a t:y that has pbeen reserved for burial of the

body but is allowed by Islamic la on @EXd Qsis because the Prophet

__)2

)
etary?. [@fshows that the burial of a

(%) never buried a body exce e Bagii.cem
&
body in a cemetery is be% able_@en anything else. Meanwhile
{
according to Ibn Quda aqdl% 629 )‘.‘ z\’;ng a body in a Muslim cemetery

IS more important |ng tofAb\Bdlllah burymg the body in the courtyard of

a house. This i | au e ury 'bod0the cemetery will reduce the hardship to

the survivi ft heirg and-it ilr'briﬁg,him closer to the atmosphere of the hereafter.

N
The re [ aIsJ pr@ for and asked for forgiveness from those who

N
VISI metery The compo.&'bns and rabi’in as well as the people after them are

al uried in the desert.”%?

2 At- Tirmidhi. Jami at-Tirmidhi (trans.) Abu Khaliyl. 2007. Riyadh and Lahore : Darussalam
ublications. Vol. Il. Book 5. #1045. https://sunnah.com/tirmidhi:1045.

22 Al-Albani (2004). Ahkam al-Jana iz, V.1, p.57.*

23 |bn Qudamah (1972), Abdullah bin Ahmad, al-Sharh al-Kabir, Beirut : Dar al-Kitab al-‘Arabiyyah.

Vol 2, page 389.*
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This statement of Ibn Qudamah shows that there is an advantage for a body buried
in a cemetery than being buried in the yard of his house or in other speC|aI
However, a different situation has occurred in which the body of the Pro@ was
buried in the area of his house or his bedside. A

This can be seen from the hadith which has been narrated by ° RA as she

said:

So Abu Bakr said: 'l heard the Messenger of A

forgotten, he said: "Allah does not take (theMife a ph xcep@he location in

which He wants him to be buried.™ Swaied him a spo@(ms bed.”?4

Funeral arrangements ne%xpe&ted. bu H@Pah heard the Prophet (£)
say: "Hurry up and bring M! I\f‘i goed, t@u have brought it closer to
goodness and if it is n(% i

is evil th du p®h|m on the nape of your neck."?®
The minimu e of a gir oIe can prevent odors from coming out

—

and being dug wildwanim e po@ﬁ of the body facing the Qibla.
e mare er ctﬁ/aycj ury the body is as follows; before the grave
is exca , measur, 9f the"&y will be taken and will be given to the grave

dlg ry the body in a g@é whose depth is as high as a medium man who

s%\hns his arms upwards which is about seven feet deep, its width is one cubit an

2At- Tirmidhi. Jami® at-Tirmidhi (trans.) Abu Khaliyl. 2007. Riyadh and Lahore : Darussalam
Publications. Vol. Il. Book 5. #1018. https://sunnah.com/tirmidhi:1018.
% Al-Bukhari. (Internet). Sahih al-Bukhari. # 1315. https://sunnah.com/bukhari:1315.
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https://sunnah.com/tirmidhi:1018

inch which is three feet to four feet, while the length is according to the length of the

body. Yv

This is based on a hadith from Hisham bin Amir RA, from the Messerﬁy}&llah

(¥) about those who sacrificed in Uhud: A

WGP P \/

Meaning: “Dig graves and make them good and deep."? z l

NY.

The grave prepared for this burial must be al in the dir iol1 @ the

Qibla, that is, the body must be escorted to th aci ng h

‘Y.
Makkah. \, o\ %\
When the grave is backfilled, thexahould be raiséed to Qa><|mum of twelve

inches from the ground level to pre e soil Wlm ‘hsén it rains.
There are two methods o'%g a %ve, melyt urlal pit method and the
coffin method. For the burl tho M board measuring the height

of the body is requiret% twa ttou He I pit method, it can be replaced

by using a coffln

Sunnah o gr tha ahd aI pit) if the ground is hard. From Saad
bin Abu W sa,] whe th!lIIQJs led to his death:

‘v7s
‘Z' ,
\c.}’ Uzl 5l 2 ) il

So
N
3

% Imam an-Nasai. Sunan an-Nasa I (trans.).Nasiruddin al-Khattab. 2007. London: Darussalam
Publications. Vol. I11. Book 21. #2010. https://sunnah.com/tirmidhi:1018.
https://sunnah.com/nasai:2010.
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Meaning: "Make a lahd (niche) for me and place stones on it as was made for the

Messenger of Allah." ' Y-:

Gy

Lahd is a hole dug in the wall of the tomb next to the Qibla. Its siﬂ;wughly the

fit of a body placed in it. Then use a piece of board that is long and Qde to close the

hol

that is the space in the middle of the inside of the grave

. N

However, for soft, sedimentary or sandy graves, it i

tep to r]\ake a balancer,

it the odwin it. The
"y

ends and bases are constructed of stones or the Iik@ surface is e’e@ thin

stones. then the body was covered with soil. Y-

L4 \/‘Z*

/.

Choices of Burial ~Requirements

Body )\&

Simple inimum grave hole which can
out ild  achieve the objectives.
animals and th of the\A
bo gthe Qibla | o>

M

ost Perfect Way ( F s the 18lami¢ tradition’ Good and deep: bury the body in
' g ‘Q a grave whose depth is as high as

N,

\ \ Q a medium man who straightens
& ' % his arms upwards which is about
& seven feet deep, its width is one
\ o | C')(J cubit an inch which is three feet
% 4 to four feet, while the length is
% \(J according to the length of the
P N body. Facing the QiblaIf the
4 X~ ground is hard, using lahd (burial
. é \'(_,?/ pit).

@e body is carried to the cemetery. Usually in Malaysia, the body is carried on

t or by using a hearse. The opinion of the scholars from the Syafi‘ie mutually agrees

27

Muslim.(Internet). Sahih Muslim. #1966.

https://sunnah.com/bukhari:1245.https://sunnah.com/muslim:966.
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that the sunnah is to send the body to the cemetery on foot but it is allowed when the

cemetery is quite far from the place of residence and it causes late burial so th?ﬂ

the transportation is necessary. (}
2.4 Conclusion \’z

This chapter has highlighted the fundamental of Muslim¢funeral management.

ith @am funeral
management, in this chapter also discussed théwprocesses | of Trﬁ & eral
management. 2 Y—'\

Furthermore, in order to discuss the concept in costs as
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