CHAPTER 2: LITERATURE REVIEW

2.1 Introduction \i

This chapter was important as it introduced the fundamental knowledge,a (caents of
this research. This chapter described the theme that researcher used.in this study. The
researcher explained the detail concepts of da 'wah, dai, and reality television programs.

Numbers of various studies regarding the topic also been attac o facilitate the

readers full understanding of the topics. Q
2.2  Da’wah s \do T

N
2.2.1 The Concept of Da’wah ” &
‘z" \ X
The word da 'wah is literally deriveWArabl words; ales, sse3, soy, Les
rings

NS
(Mu jam A rabiy Al-Asasiy, 1999). It g%louwdem in Q)rding to the usage
and its interpretations. In the verb I%this wor % éasic meaning, which is
to call, to summon, or to invj terf da’ th comes “a call” or “an

invitation” (Poston,1992). In\ nce <<I"a’a ‘wah, which has been
described in Surah N

les, brin o tg\dea of invitation, missionary
on,1992). D, ’Wllg rding to Zaydan (1975), is a call

activities, and exhortati

l,
to the one and only Akh’ S reliﬁz\fs.]\E am th (;atne through the Prophet Muhammad

SAW has been re@in the*Qur’ap@and S . Al Qardawi (1996) describes da 'wah

as an attempt Mt ot ers?‘eipl ar@&r-ﬂplement all the provisions of Allah SWT.
) &

e kise of dev }Musﬁ&é is a powerful attraction to immerse the society

of N&gd non-Muslims a&‘&' Islam as the way of life. Syed and Mohd (2009)
in

X ed"da’wah as the act that covers all aspect of life, including worship, moral,

@D

m ah and syariah. During the da 'wah, Allah’s guidance has been transferred to the

uman being. The messages of da ‘'wah carry the objective that every individual need to
mit according to the determination of Allah SWT (Al-Faruqgi in Poston,1992). As the

da’'wah itself is a process of calling towards the truth, the important dimensions are
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“advising or preaching people to obey the commands of Allah SWT and defy the evil

dictates” (Abdus, 1996). T

In accordance with the common interpretation of Islam as y Wa’'wah
p&llah SWT
to live peacefully (Mohd, 2016). Although da 'wah is about telling pe out the true

activities should always be conducted with the intention of inviting peo
religion, Muslims are not only advised, as they are also enco@raged*to show good

examples in their behaviours in a way to attract people to conv?ew Islam. There are

no force and compulsion in religion as Islam.

orld s sharing i hérp\}?n)ne
ited (Arnald, 3)'. 'Lhis')strong

rngq: he period of the
Prophet Muhammad SAW. Arnold (1913) e@ Vi ation‘gg by Prophet
to the Governor of Yaman about embraci has.gi re open and widespread
expression of universal acceptance onto .

The continuous effort from tEgvims pro mqt of @ a’laihissalam until the

prophet Muhammad S.A.W. & ind iﬁm the ignorance and divert

The message of da’wah is universal and the

God, and one religion into which all people would

principle has created a well-structured of da*

ove a
them into the light of Islam lam 1d Marlon, 20%3). It is part of the life mission
towards happiness and%g;ﬁin the warld lansi}reafter by pleasing Allah SWT
(Mulkan, 2014). The,nature'and em;aQ da"’ which are accounted as personally
obligatory (fard@an l:om nally@gatory (fardhu kifayah) should be
conducted in r str ctyr q We®ganised planning (Syarul, Azizah and
Solahuddin, @This eyon rO’selqtii?ition and humanitarian activities carried out

by the M s% en‘l";s he society @h the Islamic Shariah (Ayaan, 2013). Syarul et.

al (20 ;‘dfy that t Is‘ﬁmic‘ZSharia conferred by Allah SWT to the prophet

M S.AW. is compaﬁ&E’ with the need of the society until the end of time.
(2012) revealed that the spread of Islamic da 'wah is growing much more firms.

i Rugayah, Jawiah, Fariza, Wan Fariza Alyati, Abdul Ghafar (2012) enhances the
Oport by stating the dissemination Islamic Sharia as a process that requiring both
dynamic individuals, namely da’i and effective method towards the efficiency of

da’'wah.
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2.2.2 Methodology of Da’wah According to the Qur’an and Sunnah

Da 'wah methodology is a crucial part in performing da 'wah works. sz

(1996) emphasises that da i needs to use proper methodology in deliverin &? sage

of Islam in a way to achieve the successful da 'wah. Da'wah methocﬁ& as been

defined by Su’aidi (2007) as “a discipline which concerns with th ion of how

da'wah is performed systematically and strategically”. y
lete

M et of rules and

IS Use aj a guidance that

ess r?n\e'aaj’wa he

prophet, by making himself as the role model als ides the f‘eti_c\%’wah

methodology with further explanation and dire%a. le. Abdul Ghafar (2012) in his
sh

The Qur’an, as the most authentic book provides

principles of da ‘'wah methodologies (Abdul Ghafar, 2
applied by the Prophet as His messenger and da i as,the s

. . N :
study also stressed that the methodologies provi s be competence with

the current situation and dealt with differ Ewnd of soci

ou

The verse 125 of Surah Arcgahl int \Qur\\y c lﬂ@be used as the main
h I;g 0

reference to da i, as it is stating ab a’'wa

N n
¢
%men to th arh e{}%ur Lord (O Muhammad) with
%Edor]; pgo counseél. Reason with them in ways that are
:%best and ostgraci&]'s. For your Lord best knows those who

Y . .
stray from His p&h and those who are rightly guided.

‘%\ (Al-Qur’an. An-Nahl 16: 125)

From this verse, Allah SWT commanded His Prophet to invite people towards
Islam by applying three methods: be it in the wisdom (hikmah), good counsel and
argumentation by the better way. The wisdom as described by Abdul Aziz (1996) is the
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message of da’'wah, where it must be acceptable to the mad’'u (influence target)
according to their different background regardless lifestyle, level of educati@n,,and
religion practices. He added on direct understanding of hikmah that da ‘'wah content must
be relates to the daily issues. The presentation of da'wah contents also need to be
delivered in various ways to attract and influence the mad 'u. Zeinab (2017) also supports
this explanation of hikmah where she believes that the messages need t0Feaeh the mad u
in clear, proper and convincing ways, by following their lewgl of "understanding,
background and culture. It is easier for the mad 'u to unders‘tand-l-sla.m”if the knowledge

and its presentation matches their abilities and personal reépon_se] p

Ibnu Abbas in his tafseer, Tanwir al-Migbas min Tafsir lbn 'Abbas (2007) is
likely to emphasise that calling with hikmah is likely the calling towards Allah SWT
guidance, which includes Qur’an, hadith and everything related to good lessons. Both
Qur’an and hadith have been complete with instruction, restriction, and story from the
humankind in the previous generation as the object lesson and precautions for mankind
from Allah’s punishment. Thus, Allah SWT commanded the prophet to perform the call
in a way of gentle and graceful, imitating the action of previous prophet; Mosses and

Harun when they were sent to Pharaoh:

,9; z .- /,/ 87 s
But speak to him mildly; perchance he may take warning or fear (Allah)

(Al-Qur’an. Taha 20: 44)

Sayyid Qutb (2015) in his tafsir Fi Zilalil Qur’an, makes a very comprehensive
interpretation regarding the words hikmah. He expresses that it is the duty of da i to take
into consideration the situation and circumstances of the people whom he addresses. He
must consider about how to properly address them and how to diversify the method in

,accordance with different circumstances. Besides, the da’i should never make things

“Wydifficult and burden them with the long duties before they fully prepared to it. There are

no such pressure and compulsion in Islam, as being described in the verse below:
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0 "ﬁf};-'//.'jfndi /i’,’Ju”’}" /’,,:,; ',:'
;:\D@‘ﬂburhngﬁ)\gq/llgmu\_ﬂ
Let there be no compulsion in religion: Truth stands out clear from Error:

whoever rejects evil and believes in Allah hath grasped the most trustworthy
handhold, that never breaks. And Allah heareth and know all things.

& X .
(Al-Qur’an. Al-Bagarah 2: 256)

N | Y.

The second method of da 'wah, mentioned by ur’an is mau ziah @)&;mh

(good counsel). Ibnu Katsir (1998), as one of the y infllign al mufassi egete)
however argues on mau’idzhah hasanah, b ing\% ir preaehing with

exhortation and stories from the events of the,people thai are entioué"m the Qur’an.

Ibnu Katsir (1998) emphasises tha\&unsel clude‘the warning and
he d

punishment of Allah SWT regarding t and-the d of & an’s actions.
& Nk
o N
i Sl thi?u ‘idzhah hasanah is an

applicable choice that could be uct the-\.h,: lic. He believes that good
words can penetrate human heart and }Ilca le $ his mau idzhah hasanah if it
has been properly pla%d syst 0{8 ised would enable the mad’u to

understand the mes withOLIt \gard thﬁrﬁple knowledge. Shehu (2017) when
proposing the idea “M ol of ,&gphetic Da’'wah and Its Relevance to

In this method, Abdul

Contempora Bﬂsal lsp a very reasonable elaboration about
mau ’idzha@h. t(\(&hehu (2017), da’wah should be based on
harmonigus,cofversati ke it'easy for others to receive the right perception about
the truthyin 1Slam. Hence, the ms are encouraged to present Islam in the way of

IOVQQ respect, while at the sﬁne time, neglecting hatred and disgrace among others.

: The Qur’an guides the prophet and all the Muslims to applying the good and
P

ealing advice. Allah’s encouragement towards the implementation of mau’idzhah
hasanah is one of the greatest actions. Allah SWT states in the Qur’an, since the best
words is the speech that calling to Allah SWT and His truth.
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S yea
@ e

U‘gs-’s
Who is better in speech than one who calls (men) to Allah, %

righteousness, and says, "I am of those who bow in |

(AI-QNFussilat 41: 34)

The Jidal billati Hiya Ahsan is the method of better gumlant that plays its
effective part in da 'wah. This is one of the practical met to bg fo espeC|aIIy
to the matured Muslims in his da 'wah. Hamka 03) views ji |n etter
understanding by conveying its meaning through @n:nt of affec ns. xplains
that if the da’i must come up with the argume ropriately
exchange the thoughts and differentiate thefeeli affec@fs with the one
they are arguing. Hamka’s idea how 61%1 rella e the’uad u need to be
refuted by the best way, dispersed and be invited t the? _{\ y are willingly and
ready to accept Islam. 0 0}

| &
Shehu (2017) gives af e; n t e-words jidal, where she found

this kind of conversatiop.is part of mutual respect a med better understanding. She
explained as the foIIow% s

“Enable of sd@und m@'ect to oppose the philosophical
lle a

and co tive cha ce |m in his inner-consciousness and
%lch e I ki V\frth@ volving movement regarding his way

th g trg.n erring n@n the darkness of scepticism, infidelity,

E erration, the’lzgh\t,Wfazth monotheism and guidance”.

N

T emphasised this third method with the verse:



IR N G X et %
O gaduce,d 29 Joy QJ%

And do not argue with the People of the Book, exceg with
means better (than mere disputation), unless it be wi ose of

them who inflict wrong (and injury): but say, "We believe in
the revelation which has come down to_us th tl/vhic
came down to you; Our Allah and your A is 0 ;M‘
to Him we bow (in Islam)." ? ' _\{,}Y
(AI% , I-Arﬂ%t 29: 46)
X~ ¥
Meanwhile, the Prophet Muhamm \( uslims%invite people

ortant to see their
e said in the hadith

to Islam steadily in order of their import

response, whether they refuse or &5

narrated by Ibn Abbas:

The Prophet SAW sent Muadh to Yemen and said, "Invite the people to testify
that none has the right to be worshipped but Allah and I am Allah's Messenger
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SAW and if they obey you to do so, then teach them that Allah has enjoined
on them five prayers in every day and night (in twenty-four hours), and if the
obey you to do so, then teach them that Allah has made it obligatory for tfh@\z

to pay the Zakat from their property and it is to be taken from the Eeg@

among them and given to the poor."

(Hadith. Bukhari. Chapter of the obligation of4akat; :uz’ 24:No. 1)

x.pr"nciples that the

1 need to,.co in doing
s can be u ewﬁs@{ﬂent
that leads the humankind towards goodness (Fariz 3). The lesso anr.hQ tions

h@n\ es@é should

Hence, the Qur’an has explained the rules of da
noble Messenger of Prophet Muhammad SAW and t

their da 'wah works. These appropriate da 'wah meth

have completely been described in both Qur
become the main sources of guidance. A callin a ) spol:a%’d intelligent
way indeed may help the ma du to appro@ wi hesitation.
N O
Su’aidi (2007) when raises tl%a of prac\‘l\M I;@\ethodology in modern
context identifies that contemporar i faCe great ¢ aIg? to deliver da’'wah. He
finds that successful da i is no% conve
ue to thesergreat challenges, the practical

role of educating young Mu?mera ons.
of da’wah methodolo 0 be syste tichl@anned with the modern context.

' :
The term of techno-%’e’ihs res h& ua’d(tfg#trengthen da’wah with technology
a s

0 'Jctive Thet c%o-dai ‘e is described purposely for new

and accomplish t}&
generation of%n r ac:]e 0 are(aBY/ance in technology while preaching the
e

()

da’wah, in thi nt time. 4 (_J
NN
v po Sy |
0 il the naffow gap\, between the da’i and community, technology can

bec rt of the solution%&& should not be taken for granted. Su’aidi (2007)

highlights that technology can provide endless opportunity for the techno-dai’e. The

ents of Qur’an, prophetic traditions, history of Islam, scholarly works of Islamic
Qisprudence can be creatively repackaged with the latest technology and helps to
acilitating the task of da 'wah. It is strengthening and complementing da 'wah works

rather than replacing the traditional and conventional methods of da 'wah. Therefore, a
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strong connection between technology and da 'wah must be established for the da ‘'wah

of 21% century to become successful. T

2.2.3 The Development of Da’wah through Mass Media in Malaysi )

Mashitah (2016) explored the emergence and the progress of | IC resurgence
based on the timeline of its development and how it also contribw the emergence

of da’wah through mass media di Malaysia. Inthe 1970-1981, wah phenomenon

has started to replace the socialist ideology in the urban ar the 'deal concept of

Islam as a comprehensive system of life. There are Inefeasing jef create the
Islamic atmosphere where the public focus their integest on Islamic b'ec? an?the
concept of life under the Islamic worldview. The | attitudes ca espol‘l%d within
the organisation of Islamic and spiritual pro s b tﬁe community and
authority, as well as the printed and electronic m med‘a S itah,@zg).

&

fomy

Through printed mass media, the“developmen sla ‘Q'nagazines can be
published following the two bigg &.’rs; hi gwe
revivalism within Malay comm%hma@ Fais
magazines such as Al- Imam, and
Islamic resurgence to timTand !nstil
community. Through t?%r nic n? sm i‘a,l
seen during the estabﬁ,w]ent 0 ision M ﬁysia in 1963 (Md Rozalafri, Megat Al
Imran, Rosya, NNa, 20@: Tele{%m Malaysia (RTM) has been acting as
a disseminato o\@ gavegnment's bg@ga/and official information of the country.
Although that, thedevel pm? sla@ijs television shows does not grow rapidly that
time becé%}%ou

religious programs have begun t e place with the Asar azan capsule, Hari Raya Haji

{f\lslam and the national
013);§Pie publication of Islamic
h arrﬁ(b(é top publication during the

sﬁent of Islam throughout the

velopment of Islam begins to be

o
re ce@ered as sensitive matters on television. In 1965,

speeia ram and Hari Raya\Haji forum are broadcasted especially on the important
da Islamic calendar such as Ramadhan, Hari Raya, Maulidur Rasul and Awal
ram (Md Rozalafri, Megat Al Imran, Rosya, Nor Azura, 2018).

In the 1970s, the government has provided more time for Islamic television

shows, from azan prayer slots, Quran recitation competitions, to Islamic education
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programs, produced to meet a demand from the Muslim population and educate Muslim
and non-Muslim communities. Zulkiple (1995) mentions that it has become a s

practice for broadcasting stations in Malaysia to begin their daily programm W
presentation of the Qur'an recitation and to sign off the programmes with th e way.
Malaysian television also has set a dress code for all local artists appearM&elevision

where artists have been given conditions to cover their aurah (Md R?ﬂi, Megat Al
Imran, Rosya, Nor Azura, 2018). \,

sz an rffort to expand
Islamic da'wah all over the country during the 1970s.

ga roWorganized
by Yayasan Dakwah Islamiah Malaysia (YADIM) in 4978 has had an impa tdns\&fiety
until now. The implementation of the programmesi uphold the c olem(iﬁ)to the

path of Allah. The daily newspapers of the ¢ onaiﬂﬁ; iﬁen@/Y-religious
articles. In addition, there have been changir:(rI di isio%&dcasts. The
da’wah songs and the theme song of t% on enj&m n Keselamatan

Ummah" are played on the television. Thetimplementatio da‘m@nonth programme
has enabled the meaning and conce da'wah \Be\r ve e@nd understood by the
public. The community begins to ta ut da'wah.a I its@ts with full honesty and

sympathy (YADIM, 2018).

The launch of the da'wah month (Bulan Dakwah)

[3) S
In the 1982-19 erthe rule of n'l\/ha@thir, Malaysia has witnessed the

rapid growth of Islaw 0 n many a of education, social, administration
and economic, als@, the™Isla

Malaysia (11U d Isla i%
In the private sector, Malaysia
% Si?e Telev sy@alaysia Berhad (STMB). As for the television,

on 1 Jungl

TV3p Mlslamict vi OH@WS as a social service effort, but as a profit-oriented
cor ntity, TV3 has useq‘\T\'s entertainment strategy to increase its rating. This
televi

e
,

ins ution% as International Islamic University

nié-lgﬁn) has been established (Mashitah, 2016).
rsf'pr' ate television station, TV3 has begun operating

station has started broadcasting its first Islamic television show Ad-Din in

0&5 (Md Rozalafri, Megat Al Imran, Rosya, Nor Azura, 2018).

During the 1990s, nasyid has been introduced as an alternative entertainment

genre in Malaysia. Many famous religious independent preachers have emerged after
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RTM published on air the program of Forum Perdana Ehwal Islam on TV1. Following
to this Islamic program, more creative and innovative products of Islam have a

as a response to fulfil the Muslims demand (Mashitah, 2016). On 1 October m
television network has been introduced by Measat Broadcasting Ser &!’erhad,

known as Astro All Asia Networks (Astro). At the beginning of the o , Islamic

television shows or Islamic television channels are not within the of Astro's

production and planning. Astro has taken a proactive step by creating,the Astro Oasis

aired on Channel
y Aftro Oasis has a

mmes | e form of

Islamic television channel launched on October 13, 2007, whi

106 with the slogan "Inspirasi Sanubari”. Every show pu
clear Islamic value and teaching including entertain

Islamic entertainment. This is due to Astro Oasis is irst Islamic-

channel in each of its publications, which is co

plat@zﬁ for the

Muslim community in Malaysia to add kaIe( e rel fardfgﬁ and fardu
hPr

kifayah. Malaysia, after being declared % c state by fo ime Minister
Mahathir Mohamad, has abided religio ith the fu ment@achings of Islam
(Mashitah, 2016). (,) >\?T &
vy

Continuously, the fifﬂ\' e

Y
Minister Ab(@ Ahmad Badawi keeps

maintaining Islam as Malaysi icial religi@n; as @as inventing a special policy

responsibility the core of every publication. Thi

called “Islam Hadhari” nse to the Is mbp‘h@ﬁa. Since the catastrophic tragedy
of September 11, 2001, it is*the Z

about Islam, spec&/ de nllngt
during his ti &a te p;te
li
sl

r'yarious media to appear and discuss
mea 'n@md how areligion should be. Abdullah
Qliv r(lb\ dynamic message of Islam under the
rebranding pro S national & 'Erbe , TV Al-Hijrah is launched in 2011 and the
station foeu n pr?/i in ic programs and is considered a competitive step to

Astro @as hat time hicfris quite famous for Imam Muda show (Jupiter, 2019).

&

\7he sixth Prime Minister of Malaysia Dato' Seri Najib Razak has officiated the
broadcast of Al Hijrah TV which is operating at an early stage in the Klang Valley.
0 Al-Hijrah is Malaysia's first Islamic television station that broadcast shariah-
compliant programs as well as be the best platform to enrich the production of quality

Islamic television shows (Md Rozalafri, Megat Al Imran, Rosya, Nor Azura, 2018).
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Indirectly, the presence of Al-Hijrah television has enlivened the Malaysian media
industry in meeting the market demand to increase the content of Islamic ia,

Siti Rugayah et al. (2012) through their study about da 'wah arﬂ&,emporary
changes, have described that human society needs an active guiwvaﬂer going
through many changes and development. Upon that, they describqw de

the concept of da’wah in wide range, where da’wah in mo must take every

especially to the Muslim community in Malaysia.

rstanding of

available opportunity that helps them to bring forward the Islam to the public.

The advance of science and technology should lead rldview, of 1 and its

value-structure through the different medium within modern context. Ingthi ahiKIR'Siti
Rugayah et al. (2012) emphasise that the da 'wah c%ould be ful ti‘s ctﬂrough
f

K t b«:\sYr-éamlined

the communication via the mass media. The

with media in ensuring the effective effort of da 'wah p

&

The duty of performing da 'wa ;be based abilit@nd power in their
respective fields of career over the %age, anﬁ\ne%ti ,‘&I%\\conjunction with the
da’wah in modern era, the millenn ean of 200 anSO@NS the phenomenon of

social responsibility of perforﬂq’,k a’'wah r dca&ﬁ'@. Md Rozalafri and Megat
M

(2014) note that the televisi

to the effort and initi

rantwit amic‘elements are starting to rise due
uslim pr dul:ersbrhe production of these kind of

:
television programmes cane r EFCQ S part@madah if its message comprehends

with the positive esand b n'eficia Ieme@ he message should be able to prevent
the audiences f Na icious doings. O
< ’ ! (.)

O
T:e%ﬂctio'g leni te@ion programmes helps the broadcasting system
lays

become more ‘Fslqm‘i,tin providing the Islamic content. Zulkiple (2014)

in Ma
ex hat there has been %\&?se in Islamic broadcasting system in Malaysia. The
growung of the Islamic production and broadcasting efforts has started to serve the
%ns community with the methods that match the Islamic teaching. It implements
the concept of “tawhid” and enhances the shariah compliances to serve Muslims
community in general. Zulkiple (2014) comes out with the term “figh broadcasting” to

describe the new field of knowledge that needs to be developed by Muslim intellectuals
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in a way to understand the problems, challenges and as a prerequisite for nurturing
Islamic popular cultures. Figh broadcasting discussed by Zulkiple (2014) has

on the need and the demand towards Muslims to take seriously about religi m
been as ruling from the original sources, with the current broadcasting te jes and
variety of programmes. Zulkiple (2014) also agrees with Md Rozaﬂxynd Megat
(2014) where they stand the same belief about producing the Islamic anmes in this
fast-technological period, by stating the phase as a part of da 'wék works that requires
proper knowledge and numerous efforts from Muslim produce?.

To conclude, the view of Islam that is aIrea@ned by Allahf SWT and
brought by Prophet Muhammad SAW need to begunderstood|through® its \{Rdom
b)’ I\Ais'ﬁms to

edia.in Malaysia

message towards life. The interpretation of da 'wa

others according to their respective field of k

especially, it is essential for Muslim producers to tndersta %zgnd thoughts
of Islam broadcasting. They need to the._understandi roughout the
implementation of their Islamic televism rammes. im p@mers, hence, carry
a real responsibility to perform th imed da g a@wg and displaying the

Islamic values in their programmes. @ C?
\ v
2.3  Reality Televi z
4

231 TheCon@eal@ion(ﬁ
Nt O

!
Realit ision genre; spe'cif'c‘gl?y reality television programmes was given
various s fr y fi Io@g researchers. Watson and Hill (2006) defined
the realit vision a ‘1iv'5 docdtentary”. Meanwhile, participants in the reality

W,

televisi re real people (raﬂocgb than actors), and the story of their interactions is
u d and not known in advance. Such programmes are essentially contrivance of
&lty,

ity, highly mediated by the television production teams, and highly manipulated
Qm start to finish. Barton (2007) similarly emphasises the characteristic of reality
elevision where ordinary people who are not professional actor serve as the main

characters of the television programme. These reality programmes have the similar traits
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where they do not require time off for the cast as well the writer does not require any
specific time to create the scripts or story lines because the contestants change

season. Lundy, Ruth, and Park (2008); Reiss and Wiltz (2009) then discov ﬁ;
key feature of reality television, which is an unscripted programme t L@vs real
people, not actors nor athletes, who active in a specific environment. e shifting
the audience’s conceptions of what is acceptable based on the cultural ent. These

programmes have these features as appealing to the basic human that quest for truth and

need for genuineness. Y.

Meanwhile, the following definition of realit televiWramme IS
given by Nabi et al. (2003). The programmes have breadcasted real peepl aé't@‘tive

these events cu'. Nabi et al.

evera ents:\X;) people
e\rmng roles) (b) filmed at
tﬁ\é on g}(c) without a
script, (d) with events placed in a narrati ext, (e) for

entertainment. Wei and Tootle (Z%notify fB\If\(¥fi tj@\of reality television
programmes as: ? @ ‘-‘}
ul

“ &
N ,}j Kg
“Television progra at §im real Id, real-life psychologically,
mentally or emoti m‘halligin silua@s, involving reward-motivated,
self-selected contestants Om&
improvise #and Show a!e their real @tions in meeting the challenges they
encour@el i (')O

%&'&ﬂ. "2 15)fex Iai{ﬁ&:eality television as a genre of television
progra

at purposely p'reseﬁfs'the unscripted dramatic and sometimes humorous

out the events (contrived or otherwise) in their li

(2003) characterised reality television progra

portraying themselves (i.e., not actors or pu%”fig

least in part in their living or working envi ntr

P
audlerégﬂ' he contestants act spontaneously,

sitx\ ccording to Ikoro‘e&a. (2015), individual that plays the role as participants

ality television usually acts through specific scripted ways and contrived to

5). Weiland and Dunbar (2016) however had different opinion about reality

|E§
Ote an illusion of reality through direction and post-editing techniques (lkoro et al.,

television. They believe that it may not be as real as some might be led to believe that

its content is influenced by the producers. Such programmes may having been
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manipulated, as that would leads to the increase of ratings, shares, downloads, and
views. It may be true that in some cases, reality television is not real, perhaps i
scripted to increase viewers and appeal, and perhaps this is most evident t

I*QK the
“excitement for the show” theme that emerged. : 0)

Hill (2009) then explained, what unites the understandings of t ows within
single category is not their setting, format, or subject matter, as audiences define these
programmes through realistic terms, specifically when the p lon of real life is

relatable with people who experience it. Her article conclud Ithorgh these genres
of programmes deal with a diverse range of topics an wid IWperceived

informational value, they still have mutual and in common acity t Vigst see
for themselves’. é ' -\C’)
4 b3

It is undeniable that reality televisi%cwaxs‘,( \mmm%&'ticism from
S d

noti ore discerning

the passive voyeurs’ viewers. However,

perspective of reality television. Thew of reali

evokes people’s life as movie. Their%as beco \'ta cr.

by themselves. This brings the argu

u@hen people are playing
whére Rose qnd rise as the consumption

of reality television programN repre sopr@aated quest for authenticity
within the traditionally ficti i ntedfnter i men@radigm.

(,j N
by &
2.3.2 The Emew R@evisi@rogram in Global Arena
N
1 O
ty

In thei@of ali
(

and Mod et al.

Wisiohr Television Reality Shows: Forms, Genres

2015) discuSsed the history and development of reality
televisi ow. Their fi g8 dis red that the precedents of television programmes
that ortrayed in unscrip@'ftuation have begun in the 1940s. The first debut of

éﬂnt’s hidden camera became popular in the United States in the 1950s. The first

own reality television show attracted ordinary people to react to this prank. For

Q reason, Hunt is regarded as the “ancestor of the reality television genre”. Following
this genre, Ikoro et. al, (2015) noted that Britain Granada Television made efforts to

follow Hunt initial exertion. The ‘Seven Up’ produced in 1974, directed by Michael
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Apted, followed by An American Family; produced and directed by Robert Graig in

United stated of America also in 1974. Between in the 1980s and 2000, sever

reality television shows were produced and prominent to broadcast industry: ﬁ;
@d by

also make debut to the first unscripted docu-soap called Sylvania Water
gk/et it was

Paul Watson. Although the reality television made debut during the 1
not berthed as global television programme genre until 21% century. Y-

Q)

The global popularity of reality television shows starteds new millennium
year starting with the success of Big Brother and Su kore et al., 2015).
Particularly, Survivor and American idol have becom s in thetelevision ratings
in the U.S.A. During its first appearance, this genreyhas topped television r‘d@g on
several occasions. Survivor, a game show reality ision progfam Ieli ﬂ:\é?atings
in 2001-2002, while American Idol topped the rati or ixfosng{@s in year

2004-2005 to 2009-2010. Continuously, the followin
effect, have been each syndicated in dozefis untri idessuch as The Shows
Who Dares Wins, Survivor, Idol seriN mazing e, the®rerica ’s Next Top

Model series, the America’s Got Ta%eries,t%&'n vy@‘[he star’s series, The

Mole, Big Brother, The Apprentice eafFactor (lkora Gél., 2015).
L

N R\

Mingnant (2014) en d that mo pularfeality television has become in

the form of entertain lity tellvisi c'ar@characterised by the fusions of

S clg'(rﬁjé the discourse of the real. It covers

Big @er or talent contests such as American

Idol. Starting w u e.shy§ l|| oL)@brother, the concept of reality television

is being widely adopted jand_t a&lieeg;e s engagement had really been dramatically

altered byt ew 99 uf}d or@. This kind of genre had its own place between

the fa:a fiction p grd&m'i\,lﬁ,' where the reality television can be both real and
. Although the aul'li{{ﬁtic of the programme might be questioned, but the

ows reeeived a global

popular entertainment with a’sel

genres as diverse g@§,game=do slsuch

co

<

chose to watch this genre due to the relation of the reality television on a

oﬁ'ective level as they thought the programme were real.

Michelle (2009) further discusses that audience had play their active engagement

role in the reality television. Different audiences have been shown to adopt quite distinct

27



modes of perceiving and talking about media based on age, socioeconomic class,
gender, ethnicity, religious belief, and so forth. With the reality of these realitics’
television, action and daily habits could be shown, explained at leisure. \ﬁ% in

referential mode might evaluate reality television according to four elem %ich are

their fit, lack of fit, with their prior extra-textual knowledge of these f people,
issues or events depicted. Whereas the viewers in discursive mode miTarily relate
to the same depictions as intended to convey a particular set of m es,about the social

world, with which they may or may not agree. However, the mTark that is usually
expressed the mechanism of reality television is that it ¢ t tuly 'ecord reality as

participants are always aware of the presence of the c 3 \d
® \Y‘

The impact of reality television towards %Nere also ce’ablkc%apra,

2014). Sapra (2014) addressed that reality telewisi rogrami e ge%% popular
g\rs. M@&?ality shows

ows glso bring together
n rulegonfessions, make-
r;c@ft, hidden camera and

among the society and brought great impact towakds the
bring competitive spirit in the viewer’s per: ty.
strangers and their interactions due to M nce of cer

overs, renovation, self-improvemenﬁcial lea \sn i

many more. These shows, and sever

=

er reality ows b e social franchises that
reproducing local version in dO&Q f countries.

So
<
G J N
2.3.3 The Emergence of lity~Tel ISIOH“ rams in Malaysia

a
l (Zo@ecorded the history and development of
WThéy')noted that Malaysians had been invited to

In Malaysia, Zarina

the reality teléwvisign' in eir s
accept this progr b? initiated with the strong western perspectives.
The in w rom fﬁe stérn res and values had been considered as part of
moq&)balisaﬁon process.@ﬂe keep embracing on their own cultures and Asian
V. western television genres had been adopted and adapted to the local context.
ntly, these contemporary programmes had ignited new enthusiasm among the
laysian youth. Mazni Buyong and Rizalawati Ismail (2011) stated that when
levision broadcasting was first introduced in Malaysia, it faces limited resources, fund

and expertise. Malaysia back then had to bring in the Canadian Broadcasting
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Corporation to consult and assist in running the Radio and Television Malaysia (RTM).
Therefore, most of the television programmes, if not all, in those early davgp
A turning point in the Malaysia television industry came as eation of

fana, 2010).

talent reality

imported programmes.

Akademi Fantasia, which had been broadcasted on Astro in 200

Akademi Fantasia is an adaptation from the most successful musical

television show that originated from Mexico. The first creati ademi Fantasia
through Astro had become craze to almost every level of ian community. Whilst

Akademi Fantasia was at the peak of its popularity ye er reality_televiSion show,

Malaysian Idol, was introduced on 8TV. Malaysiangldol is"yet anoth daﬁt{m of
American television programme, known as Ameri ol, whichless allydqc'anated
from Britain. Akademi Fantasia and Malaysian ' Sensation encq@aed other

e oreI{R'y television
e cr,gét n of Who Will

media operator to subscribe to the same formulayt
product with the same characteristic. Thi% ent
roa

o
O
=
o

Win (2004) and Audition (2004) Whicm dcast o TV7®aIaysian Top Star
(2004) was on 8TV and Mentor on %2005). T ,<\
N
& 4 Qc_o
Apart from growing% er of sea&ﬁwreality programmes, the
development of reality tele\Thow’j in sia @expanded to different type of
sub genres (Juliana, % rogrammes s;éh\% Misi Suara Hati (2004) and
k c :r pproaéﬂ}és their core to reveal the everyday

BersamaMu (2005) took a docu
life of the unfort &opl ‘1 Malaysia. cari Cinta is yet the other version of
Malaysian realj evisi nPr me @ relationship, which is again a plain copy
of the Ameri %t}j}levi néro&%ﬁwme called The Bachelorette. Some of the
more recen ity y# re \ntor (2005) One in a million (2006), Sehati
Berda &007), Gadis elgyu (2008), Wakanabeb! (2009), Tangkap Muat (2010)
jall.awak (2011) Gega\%ganza (2014) Clever Girl (2016), Konsert Komedi
ig Stage (2018), The Masked Singer (2020) and many more, that had been
ied from various sub genres, with licensed and unlicensed adaptations from the

Oginal one (Juliana, 2010).




2.3.4 The Emergence of Islamic Reality Television Programs in Malaysia

The rise of Islamic resurgence in 1970 has spurred the new alternativeﬁ\gwah

in mass media and communication. The new way of da 'wah that concentéhj eon

the audience’s satisfaction can attract many television producers to e Islamic

reality television programmes. The producers tend to grasp the oppo to promote

da’'wah through electronic media by creating television progr. mmat basically

combine the elements of preaching with entertainment. The%vg programmes on
OtSyof i

television are modified in a more attractive way to recei

nterests from the
th pre% one who
can deliver religious teachings in a fun and relaxed alimatus 2). \ &
N
é\ .G
The introduction of religious channels in Malaysia sucVas V, Astrb'answ and
programmes. A number of Islamic religlo%nm shows h
f

its own followers or devoted fans. In teN igiou <?’lty shows include
religious knowledge about Islamic f, ures and \e&%r’ rses and hadith. The
reality television programme th‘é religion offis| a%i-ts backbone had gained

n&@ﬁy' reality show originally

targeted the teenagers, but i porr I atttgon from the adults and elderly
(

viewers (Aimi Maznm(et 13)
:

o
Haidir and \65(20 n ducti e study about the basis of comparison

ontheedltorlal icie of 5\§/ w&@%grammes had listed the three television

public. The purpose of these programmes is to publicl

Iready"started to gather

—
(9]
>

:—F
—
=0
(9]
-

high attention from viewers ch andwfollo

stations, nam or TV1 ,'AIHﬁ"Ah and Astro Oasis as the most specifically
focused o c bro cas urther discussion recorded that the focus and
the s e Ma ay Jove ent owned television station, known as, Radio
&Malaysm or RTM, ,@f Islamic broadcasting policy is to provide religious

a ral useful information that guide the entire population of Malaysia besides
g the government national agenda. The very early Islamic-based talk show,

um Perdana Ehwal Islam, which has been aired live on every Thursday night has
eceived constant attention from Muslims viewer since its first publication. It is a

dialogue programme which consists of host and three invited different panels for every
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week, which discuss on and deliberate the Islamic teachings to educate, inform and
create awareness among people. Both hosts and invited panels are Islamic exp
have been determined according to the guideline provided by Jabatan Kema e%
Malaysia (JAKIM). In the meantime, the contemporary television station %Hijrah
and Astro Oasis also focused only on the Islamic matters. The broad&&grammes
are only related with the propagation of Islam that navigate the focus lims as the
main audience. The programmes include religious lectures, intekactive'talk shows on
Islam, and Islamic nuanced entertainment that are been produces ordance with the
teachings of Qur’an and Hadith (Haidir and Fuziah, 2016).5 '

The other method to rebrand Islam is thro e fir IsljniMl’elQW?ion

ug
show in Malaysia called ‘Imam Muda’. The gre%s of the yaung ’makncqrealiw
show or Imam Muda as it called has grabbed heagli ven in‘the,
adaptation of American Idol format, Ima

rnational era, and
pmd ah-et al.ﬂ{@'Z). With the
so select the participant
specifically for a religious reason. ImaN
da’'wah unlike past religious progr@?s such \Fo

a lot of religious reality competition had be

m P,{r%tana and Al-Kulliyah

(Haryati, 2013). ‘% £ y Q(:}
\ S"
These Islamic realithram es with ithe s@,‘e objective to disseminate the

perception, activities o g and teaching of have lots of similarities, which
. o . S, : :
the participants need,to perfor audéﬁees while the programmes are aired

in live broadcastk;@h\he ts w@iven the different tasks, followed by
different them sw er vye tfst%l%\}bility, and level of religious knowledge.

During the eﬁi%n by the ju es,"th

rin%t perfor an\

Il be critics for the mistakes and weaknesses

The participants with bad performance will be

inv. ve adopted this gen‘r&@f reality television as a medium to spread the message

that wer
eliminEe AWith the m rity'of{Y’E'Muslim audiences, the producers and the parties

ia the popular reality television programmes. The main criteria for participants

ination had played their important role to captivate the audience attention (Saodah

ofsla
G‘e programme such as various talents, the emotions presentation, and moments of

etal., 2012).
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Following the success of Imam Muda, Pencetus Ummah takes place as the
phenomenon of the rebranding of Islamic programmes. Pencetus Ummah came wi
concept of spontaneous tazkirah where the participants need to deliver withi &f‘;
times (Mashitah, 2016). This programme was once a huge successf Igﬂyamme
produced by Astro, focusing on the intention to tackle the younger g&kon of the
audiences. Da’i Pendakwah Nusantara was produced within the s ar with the
Pencetus Ummah. Compare with other Islamic reality televisiw rammes, Da’i
Pendakwah Nusantara focuses on the Muslims’ younger geneTs the participants

18).'

with the intention of producing young da’i (Shukri lbra The version of

women Islamic reality television programmes produc the aWehah and
Ustazah Pilihan in the year of 2011 (Mashitah, 2016). This version a idhikgming
the journey of producing the Muslimah preacher i ySia. Howevery hi! version did
not become the phenomenon as Muslims Islam?ap televisi ogra.@ﬁs due to
their first and only broadcasted season. Therg are also chil I

rsion amic reality

and /Tahfiz Muda that
emphasised the young children compem their und andir@f Islamic teaching

i ,t[e\children, yet it is as

challenging as the other Islamic y televisio qpro%@}mes where the whole

2.3.5 Listof Islam@a
Malaysi% i
. L
entertamment(ﬁ en diversi
education mmes.! There are of Islamic reality television programme from
any ve 0 oung’ch en, Mustiths, and Muslimah which aim to produce Muslims
preaﬁ& Malaysia. \Q’

‘% Manhajj Mutawwif reality programme is an Islamic reality programme focused

Qa mutawwif career that is responsible for managing pilgrims and umrah in the Holy
and. This programme featuring eight participants from three Southeast Asian countries

t du@&the year of 2010, where the optional
dﬁro&(‘fﬂe entertainment programme to the Islamic
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namely Malaysia, Indonesia and Brunei Darussalam. The first airing was started in 2018

(Astro Gempak, 2020). T

Tahfiz Muda is a reality programme that tests and probing the ¢ l% skills
and ability to memorise the Holy Qur’an. With the theme “Qur’anku, %tl{u”, this
programme had been broadcast for its second season in 2017. Throug ven weeks,
participants will be given different challenges and themes. Partiw re required to
memorise the surah in the 30th Juzuk (Juz Amma) and severa ice surah. They will
be evaluated in terms of smoothness, tajwid accuracy, tar lY:I 'and personality,

esentatiqn. e judging
question eWa‘hLlﬁrthe
nique and th or; behind the

S\Iit\h’ts est sgoygs will be
dismissed at the end of the programme duriKthe’ eek‘% emp@l?).

&

Da’i Millennia also known aNJPendakw Nusa@a has received a

favourable acceptance from the auc@?for the \sﬁg%so g@he reality of religious
programme by TV3. Started with 5 mé) of Da ’ Mil@a, this programme has
rebranded the programme’s m ith '

international viewers. Alo ith tht ments0f modern technologies, this

programme plays an % role ih co effing)w message effectively through

diverse performance of preachi Hﬂd"\ e a‘;@f approach to the targeted people to

attract them with& hings of Islam, e@ally among the youth. As an Islamic
tha

reality prograz\ roz'i ;ot?lvg)}thirteen episodes, and among tasks and

challenges f the finalis a£ at,lﬁ ures, mosque, guiding adopted brother in a

basic knowledge of fardu 'ain, as well as creative ide

the participants at weekly performances, the jury wo

matters relating to the surah such as the readin

surah. Entirely, scoring is made by jury and partici

nda Nusantara to reach the

religious b0 g sc}o I, ith_\?ﬁw converts and many more, it would test their
nt to do eachring\a?ﬁvities effectively (TV3, 2015; Muhammad Su’ud

ability
Zh Hﬂ& 5: Mashitah, 2016}

0& Pencetus Ummah was a reality television programme that broadcasted by Astro

nnel in 2013 - 2016. This reality programme involved ten young Muslim men, who
perform their public speaking skills, supported by sound and visual effects. Through the

reality of this programme, participants use a variety of creative ways to deliver messages
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of Islam. They had to present within the time given. Question and answer session also
provided, thus gives opportunity for participants to ask religious issues (Astro :

2015; Ainurliza, Mohd Azmir, Norazirawati and Nur Kareelawati, 2012;%4@' ah,
2016). :(f)

Qari Junior is a programme that looks for young gari who a n to twelve
years old. In 2017, this programme had been broadcasted for si>0Kas? . This special
[

programme which in concurrence with Ramadan is held in o nd a young qari

who is not only has a strong foundation in the Qur’an, b o 'has V’ide knowledge,

on. TwWiteria that
ere the practica oWI@E of
i y.’Pak‘ii?ipants

been tested spontaneously with tajwid question ha@?@n judged

o
fairly by professional jury and invited jury (% : ad I\QQWn, Zaharah,
&

2014). \(,)
Solehah is one of the reali evision \gM%%m S 6¥ganised by television

Alhijrah in the year of 2010. Takin considerati qthe I \of publishing of Islamic
reality television programmesaek olving wo@yAlhijrah channel comes up

capable to think maturely, and able to reflect on Allah'

were emphasised as the evaluation of participant

tarannum and the accurate reading with knowled

with Solehah, where its e is expected|to b informal Islamic education
programme that recog >er:Iee and co ibhti'sb}f women towards religion, race
and nation. Solehah,takes " dif :t proaf:'@ﬂ’ displaying its uniqueness. All 10

ill be@ined until the end of the broadcast

participants of 7& S Ie‘1ah

episodes. No Nﬁti n Wi'l\lg ﬂe s@ctice by any reality-shaped programme.
All particip ';% go through e;ea ?R) sessions and will come out simultaneously
as newl)&'ed I\'Auujgj/ e@he broadcast of AlHijrah television's inaugural

reality{pr me have eerfrdesi&ﬂéd and organised systematically to test their skills

)
as \0 als and in groups. Ac@tal of four musyrifah (female instructors) have been

c guide all the participants. They also had been evaluated from the selected
Judges with high Islamic education background (Budiey, 2011; Saodah et al., 2012;
shitah, 2016).
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Ustazah Pilihan was the upcoming Islamic reality television programme
introduced on the Astro Oasis television after the Imam Muda. This programme
true Muslimah expeditions covering all aspects of life such as educators, N nd
leaders of women in society. The idea of publishing this programme is as ;ﬂ)e from
the successes of Imam Muda programme. Through this concept, a total G'I&\A
(women preacher) had been selected through a series of audition in se

who are qualified need to undergo further courses to enhance theifakno
the religion, which also covering in the areas of current affairsY.ea
iSsues ‘aced by women

rticipants will be

given a specific assignment for eight weeks based on the cu
nowadays. Despite their teamwork task, each of the guid qursyidah
(mentors) with a significant role as their teacher and advisor. Participant a soha@b‘éen

observing by the Mudirah (principals) (Mstar, 20Lds=Haryati, 2013; hilah,\%@lG).
4
X
Young Imam or in Malay language called imam as therfirst Malaysian
s initial broadcasting in

Islamic reality television programme seri@ﬁ om
2010. The show has been featured th g men co eting‘@contestants, aged

between 19 and 27. Each week of t}@§w, th@%m
ritual tasks (such as delivering % " reli&fg}s knowledge. The head
judge of the programme was &\ er im alaysta’s National Mosque, Hasan
Mahmood. Breaking the traditionsof reality t isior@agrammes, this show is part of
the changes in conteqxl:ﬂl 1 br ddas@ (Mstar, 2010; Haryati, 2013;
Mashitah, 2016).

&
Adik-a Ns a co.n
emphasised tainment a
as one of;ﬁﬁrovad roducts of @’(IM. This programme has started airing during

N3
&
2010 . The pa icipgnt.s\) Were tested and evaluated not only in terms of
ch

g@\tested by undertaking

ami

f re&i%i}ﬂs reality television programme which
ea'ucetiJo , and it received a positive impact by being

leadership skills, s&c)] as public speaking and problem solving, but they

e well capability in the field tarannum, zanji and nasyid. This is factorised by
ectivity and impact of da 'wah, especially when it has been conveyed in a relaxed

@i meaningful way. The rating for this show reached to approximately one million
reviews (Budiey, 2011; Norakyairee, Syed Najihuddin, Mohd Yusuf, Nidzamuddin,

2010; Mashitah, 2016).
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24  Da’i

2.4.1 The Concept of Da’i Y*

In Mu’jam A ’'rabiy Al-Asasiy (1995), the word da i is derived fr rabic

word !5, which then expand to other word of :Le5 ¢ 52X ¢ 25 ¢ 2 ich explain

the meaning of a person that performs the da 'wah activities; called tmght or good
deeds. In the Qur’an, Allah SWT explains the concept of da i in Jumuah: verse
2,as “It is He who has sent among the unletter ed a Messe rWemselves reciting
to them His verses and purifying them and teaching t B%wisdom -

although they were before in clear error”. This e ation ¢ Qgives_us

understanding that da 'wah is a noble task and the@o hold this le iti'nié?uty is

noble persons. ¥
&

Abdul Karim Zaydan (1975) as theﬁ@n-t

in |s|aé§ga ‘wah field
describes da i as the person that hold e%bllityt iver the.da. wah works. Da’i
have a great obligation who requires great thitiati ort ﬁrform his duties.
e@sk to achieve success.
compare to other people.

They need to facilitate their full co

They also need to display the ce

Zulkefli and SalahuTM) flari the cq@t of Insan and Khalifah and
stresses on the role of dagi n, as:t ec [:l]lis igned with responsibility to rule
aws that'have been revealed by Allah SWT.

the world according%r:e
Meanwhile, part q‘%r el tl) carry out t %andate to practice the true teaching of

Islam and con Moth rs, It
and devote msglves a S\ﬁT(J
Qf N
¢ <

mad Sai (2614)Qx~plains the concept of da’i accordance should be

perf to the contemporar@roaches. Similarly, he describes da’i as a group of
ﬁfm that have responsibility towards the creator; Allah SWT and performed their

to strive for the religious obligations and understand them beyond normal ritual
Qctices. They are also required to promote the true teachings of Islam and should have
esire to promote it to other people at their best efforts. The da’i approach is primarily

to introduce Islam and subsequently as guider to others in their journey to become better
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Muslim. The main role of da i is to introduce Islam, as the guider to the others in their
journey to become a better Muslim. Muhammad Saiful (2014) then elaborates th
relationship between da’i and mad’u that lead to the right path which inuglve, the
mission to impart true knowledge and help mad 'u to understand their pi es.

The word of da’i may also refer to the Prophet Muham W as the
messenger that invites people to do the good deeds. Abdus Sala&(l( ) justifies the
Prophet Muhammad SAW as the last messenger that broug e

accomplish to serve humankind effectively until the end%ef the,day in this life. The

Prophet Muhammad SAW’s messages were not only t uriw but also

can be applied throughout the ages. Thus, this world recogni e perhet
N

Muhammad as the most effective and successful da’i am. ' _{')

s T

Since the absence of the last prophet, theyres M disser@éte Islamic
da’wah is an obligatory to all Muslims, e res‘f}t)nsib to centinue this noble
r;E‘. )n

mission of the prophets and the messer\ supvwal and the success
of da’'wah mission is the obligation,of the soci anw ngds on the ability and
capability of each individual Mush : ’
p y o i ?‘ Qc}
hé &
X
2.5  Conceptual Frame\T I %\

|3

dﬁd(g/a i according to the hadith Muslim

and Al-Ghazzali ( Nhe fclun\n of déﬂl by al-Ghazzali has been expended
éeaﬁh@ :

al message that

4
A“/"/ o7~ ’:&\ *‘/
/.fd
2

o
\o :o/e/fé .‘/Ié" .’.o/"/ié &’0‘4‘01 ‘4/f;° S /i/f/"-jﬁt’
C‘?""J*('Jui‘éf ) C’?"”J"(luﬁ‘e/";az“ Vgﬂfd)da P e3R
W ot i,/o~2; P e
9@?\ oYWl Jéjcw

s 2
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“Whosoever of you sees an evil, let him change it with his hand; and if he

is not able to do so, then let him change it with his tongue; and if he is no
able to do so, then with his heart - and that is the weakest of faith.” z

(Hadith. Muslim. Chapter of Enjoining Good and Forbidding &nable Are

ObligatorWn: No. 79)

2.5.2 Enjoining Good and Forbidding Evil in Da’wah by ?uzzall

Al-Ghazzali (1993) describes enjoining good biddin eV|I the basic
subject of the religions. It is the main reason why all the prophets were s ma\vwrld
In the Qur’an, there are verses that explain that in good nd %Vll 1s

"("

compulsory.
S S s , ’Z/ .

QF O~ u’)jiﬁ’,/ ¥

N,
And let there be arisi ou 9 nati VIt(Qcé)tO all that is good,
enjoining what is rlght}N rbi dMs pe g, and those will be the
successful. 'Dj : 0.%
% s 2 &, (Al-Qur’an, Ali-Imran 3: 104)
N O

253 The Proc& u *‘ica ions of Da’i According to al-Ghazzali
N
1 O
Al- G I| (1 3) in elhy ‘L'J'ijmuddln listed the process to become da’i
which re nd}r a uallflcatlons of the da’i to prevent the wrongs.
%quallflcat ns !g @ TQ'rowIedge that the act is wrong (2) God-fear and (3)
&

One should know that the knowledge, the place, the limit and order for
ventlng the wrongful act. Knowledge is the most important characteristic of man,
hich is derives from two sources: the human attributes of the sense and reason which
allows man to know the world he lives, and the divine properties of revelation that
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enable him to discover the invisible world (Nofal, 1993). The aim of knowledge to foster
man so that he stands with the teachings of religion to assure the happiness in th |
life hereafter. True knowledge can only be revealed once the man has gone tm th

comprehends such knowledge, the better he knows Allah, and become to Hi

3

process of learning and exercise for what is presented on the Qur’an. Th: %he self

Nofal (1993) further explained the true knowledge according to'al- Ghazzali’s
view. The true knowledge is the knowledge of Allah, His b?
e

kingdom of earth and heaven as well the knowledge of Sha

is prophets, the
alec‘ by His prophet.

The purpose of society to apply sharia is to achieve h s close W
3 \T
God-fear is being described by al-Ghazzali ) as the attit 0’ théﬁ&’m that
preventing wrongs. God-fear is by means havin fa@d‘ SWT\:;}% believe
with the live-in hereafter. It should be presented By recit nding in er all night,
make prostration. These religious people Ae elp-one agother i .é:i{)usness and
God-fear, do not help in sin and transgressien. This is the order to @in good and forbid

evil. Mohamad Attraran (2015) app that A!I\V\M hav, 'z}l'l powers and strength
to do anything in the universe an ingfrises rqall ut His permission. Al-

Ghazzali views of Allah SWT4ig aceordanc e v&ﬁs in the Qur’an that He can

punish whoever he wants arwuards a’woth far the éme doings. Al-Ghazzali (1993)
4

mentions that: % :l 0’

NN C/Q
“Fear me &t ar hle harniful lio ,%d this is the parable which lets you
unders Wa ! ee the m@ng is, even if it does not acquaint with
go’

the s predestinati ,&nd@)e oes not disclose that except to his people.

A oncu‘;si nt dra \is that the lion is to be feared not because of

he“sin” which yo haﬂ'e préviously committed against it. But because of its

racteristics, its vioIe@ and rapaciousness and arrogance and awfulness
\nd because it does what it will and does not care.”

0 Meanwhile, good conduct been described as a man should possess a good

conduct, kindness and humanity. When anger arise, only good conduct is able to control

the anger and create calamity. This was emphasised by al-Ghazzali in IThya Ulumuddin
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(1993) that the person that involve in the process of enjoining good and forbidding evil
need to be patience, kindness, and knowledgeable in the matter of advice
Rosmizi, Mohamed Mihlar, Muhammad Khairi, Ahmad Najaa’ and Yusehi ad

they also consist of two dimensions, outer (physical) and inner (spiri The inner

(2017) explain that regarding good conduct or good deeds, al-Ghazzali ﬁ‘@d that
dimension of good deeds is the essence that produce effect on the s?ﬂ this effect
depends tightly on how an act is performed. Therefore, good W can bring the
desired effects on the soul to achieve their purpose of life throuvserving the balance

of inner and outer dimension of human. '

NY.
N4
2.5.4 Music and Singing According to al-Gh ' .\b’
’ b &

N N
In MacDonald (1901),aI-GhazzaIie% t earing ojggﬁd,pleasant,

and measured, that have meaning to be dn
move the heart ought not to be forbidm ans have fi

sense of hearing, which perceives@ﬁ?hings tE\afeT s@ble to be heard. Al-
Ghazzali then stressed that to touc depth of hqhear ‘-'ij\could be done through
music and singing. Whenever l& of the fusi

would stir, and it would seevondi

Nofal (2000) then elabor

heroic songs are & or religiou purpo@t helps to restore one’s spirit, rejoice
tes E?d ies of this world and hereafter. However,
i

the heart and \ A rrnt
it should be EE d that musi anﬁsicgj’

eenfl rly/sta edg\h?ilar with the situation of medicine prescription

g are permissible within a certain limit. The

explanatign
where : g@ﬁ be taken hel‘r ne'e\d,i'a only in prescribed doses. Excessive music should

rohibited to avoid a@ction.

g calmness and rejuvenate chaotic and restless minds (Fikri and Tibek, 2014).

be \
Qﬁe Entertainment is needed to sooth the heart during the difficult times. It helps to
u

slims should embrace entertainment as a blessing from Allah SWT, the Creator of
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the universe. However, the set of rules must be followed for it to remain a purposeful

entertainment. T

According to the hadith, the concept of enjoining good and forbid \I are
obligatory to the Muslims. Meanwhile, al-Ghazzali had emphasized da’wah in
Islam is a basic subject of the religion. Muslims as the successor of th@ets need to

continue this noble work. Following the hadith and al-Ghazzali’s,view ‘on da 'wah, this

study proposes a conceptual framework of Islamic reality televisi
model emphasises that Islamic reality television progra reInt practices of

da’wah efforts to address the social change challenge ic media

programmes can fulfil the basic religious and psycho

consumers. Figure 1.1 shows the proposed mod Islami Iitt/ .Eéa/ision
programmes. n b 4 \Y‘Z‘

Content Follow
JAKIM guidelines

i : i
R Y E e L ' The current
1 / ' practices of dawah
o Content from Islamic ; E
Contribution to Rl e ! i ;
da'wah - reality television % _
L programs ; ‘“““I ““““ 2
\ ;" The process to :‘ Qualifications of Da’i
| according to al-

| become good young g 1o
i dai i Ghazzali

____________________

ey
Figure 1.1:@05@ for Is@’ic Reality Television Programmes.

Ny
N b /! (')(./
The congep daﬂo osed \Q\pal-GhazzaIi urges Muslims to seek knowledge

to preve% elvesgrfrom Pmit&@ any wrong act. Following the modernisation of
the world, the effort to spread the.&mic message of da 'wah has been widespread with

thedhelp 0Fmedia. The develop?nent of Islamic programmes, particularly Islamic reality
television programmes, is part of the efforts that apply the main concept of enjoining

& and forbidding evil through da 'wah by al-Ghazzali.

Meanwhile, the da’i, as successors of the prophet are important figures in the

obligation of da 'wah. They need to deal with the specific processes and qualifications
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as described by al-Ghazzali. However, due to the social change challenges, the da i need

to have additional qualifications that allows them to become a better da . Y.

To achieve the objectives of this study, analysing the content @amlc
reality television programmes is a must to verify that the content materl e Islamic
reality television programmes comply with the guidelines of Islamic asting. The
Guidelines of The Content Materials of Islamic Broadcastlng b was used to

critically analyse the content of the programmes.

2.6 Conclusion

l _\"}
Da’wah in the modernisation era comes in thT of {{N (hi-km‘z;h), good
counsel (mau idzhah hasanah) and argumeﬂ% y the better'way @I. billati hiya

ahsan). Each of these methods have its % abih ing t Islamic message
towards their mad 'u. Since the conterrm da’wah méthods h Qbeen utilising the
media for the purpose of Islamic daswehk, the de en Of:d\ ‘wah throughout the
world has appreciating the modegnisation téchnol sp@ally when the effort of
da’'wah has been embedded wi e platfo medjé\ e variation of da 'wah that
comes in the formal and |n ethods helps t ocess of da’'wah towards the
community to become om tlyt !t@formal methods which is part of
the contemporary d. ah eth come th hrghlrght in Malaysia. The Islamic

reality television j rt

bring an absol erb iop in‘terms$ of&)ﬁ.utatlng the community with the true Islamic
teaching. ) (J
S
‘v’
Y.

:<</ R
\ w2
QE

th es of contemporary da’wah methods, which

?‘
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