CHAPTER IV %\Y.

ANALYSIS OF SPENCER’S VIEWS ON JIHAD

4.1  Introduction Y'

Numerous situations were shown by Spencer in or;t\ealsatlon of

Islamic teaching in jihad practice. Concerning that, 4s it true the Prophet’s &e@'and

}'

! _{a
words elevating the jihad violence regardless of ast Weal h of ¢ valry uslim

history? Are the number of moments in the Prop s life a

the jihad violence? Are the depictions %

activities, characters, and episodes of actions by the ji

with opbat elevates
in ﬁ{e mages, deeds,

S r&@yed the essence of
jihad in Islam? Even more, does%iha cor* pe its t@llmg of non-Muslims
freely? These are the quest1 ha S W in ccfd'ers mind after reads this

Spencer’s book. l
In expressing thmla r e!’ nduct as laid down by the Qur’an

and the Prophet P H, en a‘ly, t ap@escrlbes the concept of jihad from its

N
fundamental @(&tl n o fu }lhe((.@?d objective of this study; to analyse the
Sp ey @U’the Islamic understanding.
I-Qu

Q’ r an‘Z'Hadlth and Sirah Nabawiyyah, the traditional

concep

S ing this,
M m’s biographies of Proht Muhammad PBUH are look upon. To have a first

‘@mon on jihad, it is important to look at its etymology, and technical meaning that

0 defined by the prominent Islamic scholars. Therefore, how this concept of jihad

could uphold Islam? Despite the upsurges of the usage of jihad concept with violence
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by the religious extremists, or even more from the understanding of orientalist like
Robert Spencer and alike. Understand the value of jihad, and benefits fromw
constructive manner in accordance with the situation could raise society%\ness
toward peace and co-existence despite facing variety of ideology andﬁéhgtandings.
And even could enhance the fraternity among people in the world WVite toward
living in a better way of life despite of different faiths. \,

\Y

4.2  Analysis of Spencer’s Views on Jihad .\d
X
le to

In Islam, faith is fundamental. Islam teaches llowers to_i vile ‘@

goodness. The excellence of faith is cardinal in a?u n % biliq@appiness,

Islal@gﬁhad which
T. @“noteworthy point

and purity?®2, Hence, one of the most valuablg”co

encourage Muslims to undertake effor\ Eeath of Alla
is that, jihad is agreed by most of trﬁs'sts as oh_& K i

Islam?32, Wherefore, this conc i entia&:s Muslims 20 on-Muslim’s effort.

Generally, jihad in Is i allyright acts. To the extent that even

portant acts of ‘ibadah in
N,

ths@ghout the night for the rest of his

-2

&)
life, does not deser\& rewa[ ujahi lin/the path of Allah SWT. In essence,

Islam calls to p% 'lnste ﬂ&f wars and conflicts. So that, peaceful to
¢
those who %)rm usli aﬁrj t@ﬁ?lamic teaching. Because jihad has not been

NN
ordained’tofight the iAinoc ’yet, it«l& been ordained to fight those who fight Muslims

9
and end the oppressed a@( transgressors?3,

|-Qaradhawiyy, Yusuf. 2010. Islam: An Introduction. Syed Bashir Ahmad Kashmiri (trans.) Kuala
mpur: Islamic Book Trust (IBT). p. 9.
% Mohd Farid Mohd Sharif. 2011. Ibn Taymiyyah on Jihad and Baghy. Pulau Pinang: Penerbit Universiti

Sains Malaysia. p. 57.
23 Al-Qaradhawiyy, Yusuf. 2010. Islam: An Introduction. Syed Bashir Ahmad Kashmiri (trans.) Kuala
Lumpur: Islamic Book Trust (IBT). p. 343.
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In the face of the conflicts and uncertainties that prevail today in both the West
and the East, it has become more important to identify the root foundations of ﬁvt
is vital to understand the right practice of jihad particularly for Muslim@er to
remain in the right path. Neither affected by the misleading views from lists such
as Spencer in his published book nor the so-called Islamist jihadist'who worsen the
image of Islam through their extreme actions. The fake jihad 'rmby the jihadists

-

Ia"n.

The misconception on jihad spread widely throug man rrwke in this
'Y
n Islamic sdec‘@ For
y. Déspi hi\ﬁﬁespread
\ =

erra\ to slims.ékfed books, so
why readers especially Muslims needwiae his arg ts t@b believing in his

statements? cq \T \(\

From the researcher’s h\.%ew, ﬁ'bec e his s are likely to have an

impact on readers, particulo?u~ ic rr sa th@o are looking for answers to
the causes of turmoil t% ésidé: it is related to the Islamic faith

&
especially faith %the %ﬁnd the Islamic teachings of jihad.
Importantly, knewingwabo

t(ﬁtfhammad PBUH must viewed without
8 l
suspicious i %5235 4 L)

p . (_/

G%k '

is b n the biased views @He Islam, particularly on jihad concept and also the
@Muhammad PBUH. He falsified information and even mistranslated it which

2385 Ghazi bin Muhammad. 2021. 4 thinking Person’s: Guide to Islam, The Essence of Islam in 12
Verses from the Quran. United Kingdom: Turath Publishing. p. 85.
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are done out of the etiquettes and principles which promul

published book of Spencer and his misleading stan

readers, this book needs to be analyzed ac

popularity and the book itself as he proclaimed




he extracted from the incompletely collected Hadith, Sirah Nabawiyyah, and Qur'anic
passages to support his claims.

Thereby, criticism on Spencer’s view is divided into three (3) subc@?& The
first (1) part of the critics throws light on the misconception of jihad t taken as
the key force for the terror. In the second (2) part present that jiha not an act of
violence. Last but not least, the third (3) part views the Mat the Prophet

o

Muhammad PBUH had participated in, contributed to the

4.2.1 Misconception of Jihad J _\"}
Misconception about jihad consequently the natu purpQg' of jihad.

Some Muslims hold these two viewpoints toward had?\Nhl re emé;rve (ifrat) and

on the other side take things lightly (tN@se two ways of Iirrently affecting

the purpose of life to live in a balancdylief, neitherexce rfo_;\extravagance. Hence,
f )

having balance attitudes and m ifestyles could’ acQ@zed the essence underlying
in the nature of jihad conY\.'plsl . Yet,hthe @ﬂion of this command was
relatively overlooked i% y of bsj l 0’
F &
The term jmina"‘ c\t‘med a quality side of meaning that were
defined by the séholars’ Basi
GQK g
and purposgss [t’s derived fr @ word "j-h-d"- “to exert effort”. This word is
NN
in the verbal isi@sdar) of jahada — yujahidu — mujahadatan —

Jih

effort which contain a positive meaning

Arabic grammar, \A@jihdd is derived in the form of fi al.
%Fcording to al-Fayrazabadiyy (d. 817 H), the word j-h-d, can be read in two
ays. In fathah vowel - jahd means hardship (al-mushaggah) and in zhammah vowel -

uhd means ability, strength (al-zhagah). For this word, it comes from the root juhd,



meaning making an effort that consequently ‘struggling” and ‘contending’ by something
or someone else?, Yv

Single Arabic word contain multiple meanings as well as word jih@w the
root word, j-h-d, arise several other words that are not connected to inition of
war. They are 1) ajhada means to burden more than one’s strength, 2){;ahada to fight

that devoting all abilities and efforts?®’ in achieved somethi Wijtihad to work
;t

diligently. This is the feature of Arabic language that a wo er i.s structure, gain
additional letters and have many meaning to it. .\d
X

Linguistically, jihad is a never-ending effort vercome tatl@hile,

terminologically, for Ibn Faris (d. 395 H), he rei a% ing jih@g to work
hard and persistently?®®. Al-Raziyy (d. 60 ines\iiha is atte Y:; a difficult

task. Whilst Ibn Manzur, in his Lisan ;Ar; define

as sqéfgth, the relentless

endeavour and exhaustion to overcoﬁ%allenge ' ,a\ﬁsayrﬁzabﬁdiyy (d. 817
N
xert&i tdé?j

H) that he defines jihad is the to wve((/ esired?®. In essence, in

Islamic context, this effort i mtool e inh the @bf Allah SWT.
zm ingui

The vast meaning,ji its | istic &n@hnical meanings ignites scholars
4 ¢ &

to scrutinize its definitions. Forle , Ibn al-Qayyim had divided the notion of jihad
into four primany cateégorie h ca further subdivided. They are 1) self-
¢

!
jihad, 2) jihad™ against/ evil, {ih@c?gainst unbelievers, and 4) jihad against
NN
(Q toty
AN N
&
N N

% yrazabadiyy, Muhammad Ibn Ya’qab. 2005. Qamus al-Muait. Lubnan: Muassasah al-Risalah li
a’ah wa al-Nashru wa al-Tauzi’. p. 275. https://shamela.ws/book/7283/251#p1.
23 |bn Manzur. 1119. Lisan al - ‘Arab. Kaherah: Dar al-Ma’arif. pp. 708 — 710.
8 1bn Farts, Ahmad. 1979. Mu jam Magayrs al-Lughah. Abd al-Salam Muhammad Harun (ed). Vol. 1.
n. pl.: Dar al-Fikr p.486.

239 Fayrizabadiyy, Muhammad Ibn Ya’qiib. 2005. Qamus al-muhit. Lubnan: Muassasah al-Risalah li
Taba’ah wa al-Nashru wa al-Tauzi’. p. 275. https://shamela.ws/book/7283/251#p1.
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hypocrites?®, Correspondingly, al-Qaradhawiyy referred them as jihad al-madaniyy,
jihad for the community at large, which comprises of 13 different sorts of jihad

To understand more on jihad, it might be said that jihad in Islam i \N life.
Striving to live according to the will of Allah SWT, to exert oneself t od and to
oppose evil. In Islam, jihad is pivotal teaching. To live in a balance Wzds constant

jihad (effort). To wake up in the morning with the Name of Al|eh, to'performs prayers,

to live righteously and justly, to do good to other people an aniTaIs, all requires

jihad. Assuredly, the performance of all acts of worship%and tra saWu ‘amalat)
L ]

Yw
certainly involves jihad?*2. i _\(—}
Much of the social life of Islamic societyi t, % co@?rom the
. X

Islamic religious teaching, the way of Iifew ch letely rs all of the

people needs both in the acts of worswae transac (mv@dldt). Therefore,

the jihad concept in Islam is indir@she key \E\Wr I& e actions of human
)y N,

i% @e applied in the sense of

being in the path of Allah SW t, jihgd wabneeds

justice. For these reasons, it@ly T ing Iigi@the core factor for the terrors

done by human despit% tors ighi

In fact, religiofwis the dm
lives. Religion % y fa 'any @ﬁle and mostly a powerful motivation to
¢
adhere and Eﬁc&aheir elief rtful&rl?for Muslims. When the religious identity is

"
under attack, aécording ?ndra h&zaffar, the community of religion becomes more

gl

Q\ &’

I-Jawziyyah, Shams al-Din Muhammad Ibn al-Qayyim. fi Hadiyhi # fi al-Jihad wa al-Maghaziyy
al-Saraya wa al-Bu’uth’. Zad al-Ma’ad. Juz 1. Lubnan: Dar al-Kutub al- ‘Arabiyy. p. 415.
41 Al-Qaradhawiyy, Yusuf. 2009. Figh al-Jikad: Dirasah Mugaranah li Ahkamihi wa Falsafatihi fi Daw’
al-Qur'an wa al-Sunnah. Kaherah: Maktabah Wahbah. p. 55

242 Seyyed Hossein Nasr. 2002. The Heart of Islam: Enduring Values for Humanity. United States:
HarperCollins Publisher. p. 258.
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conscious?®. This is coming from the reflections on the rising of identity consciousness
among Muslims. Yv

As Spencer notes in chapter three that they are practicing the religi \ef as
their main force and approach. Undeniably, Islamist jihadist also pracﬂé@ religion.
However, in certain manner their extreme approach and practicesypush away the
humane treatment that was teaches by the Prophet PBUH. Their extréme acts cannot be
condoned as jihad, because their actions are against the mt

'aching and the

Prophet PBUH. Whereas, Rasulullah PBUH emphasize assion, mer¢y and justice
L ]

Yv
deeds in any aspects of life even in the battlefield{ ' _\‘—}
For them, jihad war is the suitable action ardedda ey fo{/gfor them
to achieved the desired purposed and goals. They peop,@:s)~ have same

opinions and same ideologies as the\ Erok;h the re ng @ﬁogic arguments.
Eventually, their main purposed in L%ing the s\x% i @Vest would come true.
N,

This is the frightening reality ifg es t(9 happened b@ne of the Westerns like

Spencer himself?44, \ I \A
Besides all of r%o ulgat; by h;;'s@’ah, there are also many other
o the'Su

religious practicej@m basr nn the Prophet PBUH. Concerning on
jihad, compared@ er
bin Mas’ud EE‘W best deed. s@‘}?of Allah is salah at the beginning of its time,

NN
dutiful to fents v@e the last deed is participated in jihad in Allah’s

N

handra Muzaffar. 2011. Exploring Religion in Our Time. Pulau Pinang: Penerbit Universiti Sains
alaysia. p. 50.
4 Spencer, B. R. 2006. The Truth About Muhammad: Founder of The World’s Most Intolerant Religion.
Washington: Regnery Publishing. p. 191.

25 Al- ‘Asqalaniyy, Ibn Hajar. 1379. Fath al-Bariyy bi Sharh Sahih al-Bukhariyy. Beirut: Dar al-
Ma’rifah. Juz’: 6. p. 4. #2782. https://shamela.ws/book/1673/3176.
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This shows that jihad war is one of the ibadah with least encouragement after
fulfilled the obligatory command include the pillars of Islam. Being good, fairw
justly according to the principle of the Qur’an, Hadith are among the act@orce
for Muslims individually to be practice in order to combat oppressiod,'gﬂdoing and
injustice®®. It is not only limited in military endeavour as people beReT/et jihad can
be in any ways possible for resisting aggressions as long as it i SMZM. For all that,
the acts of terrorist on September 11, 2001, in America a Xﬁ.er ath are not the

example of Islam. \d
g
emy.

Nevertheless, the second context of jihad is defi s fighting n# t@

vo% rt @nergy to
d in? th types@h?;h are 1) the

external foe, 2) the devil, and 3) the lu 4&@3, the ene at i@ erstood does not

solely refers to individual alone wh@;’refers a % i gr ]l t and the devil.

N,

While Ibn Manzur note&%n alo ‘Ar ,ahatéilﬁj is the struggle against
unbelievers with pure intem%s' in] ake§llah SWT in all labours that
utilise action, strength,f\oi d deeds, par; cdaﬂbﬂ the struggle against the foe?*°.

4 ’ &
The external jihad, knc@t e 0&4 is not required to every Muslims.
i e

Nonetheless, it preserves on
\ ’ ' (43
with the aut ed permission Ir‘&o@ , the form of jihad envisaged by jihadists is

Al-Raghib al-Isfahaniyy (d. 502H) defines jih

fight the enemy. But the ‘enemy’ can be

o

% yyed Hossein Nasr. 2002. The Heart of Islam: Enduring Values for Humanity. United States:
perCollins Publisher. p. 255.
2 Al-Qaradhawiyy, Yusuf. 2010. Islam: An Introduction. Syed Bashir Ahmad Kashmiri (Trans.) Kuala
umpur: Islamic Book Trust (IBT). p. 71.
248 Al-Raghib, Husaiyn bin Muhammad. n.d. Mufiadat al-Faz al-Qur’an. Vol. 2. Damsyik: Dar Al-
Qalam. <https://archive.org/details/Al-isfahani-MufradatAlfadhAl-quran/page/n157/mode/2up>. p. 158.
249 |bn Manzur. 1119. Lisan al - ‘Arab. Kaherah: Dar al-Ma’arif. pp. 708 — 710.
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Allah, al-Waliyy, The Great Protector granted jihad to legitimate Muslims’ struggle that

must preserves with the rights and justice. YV

4.2.2  Jihad Is Not an Act of Violence Upon the Prophet Muhanﬂ& PBUH

Deeds Q

Jihad in Islam is a balance teaching that implying both eMon of effort and

the presence of resistance. There is no religious practic other c‘eeds performed

ing, i a.aﬁn{idr‘harming
r people ali e.IS&GéYS'the
oletK&t jihadiists!

istsoYith Islaa@;‘;story of the

Prophet PBUH is extremely irrational %‘rd. One to u@?’stand the Islamic

history without prejudice in orde@)avoid

misunderstanding. Certainly, P%uhammad

H
N\’v
non-Muslims merely because the reT . %\
Those wars that mentianed vere i@ght deliberately in the sense of
4 ’ &
\mio to

j vﬁdfthe unlawful government under the

fighting for social M& and la
theme of jihad. Aéh&ter

without jihad which embraces life itself. Generally sp

people nor a terror act as considered by Spencer an

ideas of Spencer that say the Prophet deeds dri

The idea in linking the extreme actsw

p@* less probability for
N

t exhortation on jihad to

Wev@”ls deviating and oppressing the meaning

tself) In th OJrsi?‘:Rime, jihad became so pre-occupied with its

of jihad and
NN
military% . Thejt jihad Waéa/entually restricted only to this meaning which

almgﬁhe near-total exclus@s‘f its wider connotations.
\thact, jihad is implying with strict theological and juridical sense in its social

ndvcultural use. The fundamental rules of combat are explicitly laid out in Islam’s

uthoritative text, in chapter al-Bagarah, 2: 190, Allah says:
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Fight in the way of Allah those who fight you but do not transgress.
Indeed. Allah does not like transgressors. (190)2°

Contrary to the dominant view on jihad by certain people, jihad is NYW;I
term which consists of the effort that one makes to do something gooh%o prevent
or oppose evil with primary principle of peace and justice?!. Even thhe jihadists
cited literature that exemplify the Islamic approach, but their comp sion of Islamic
approach was disregarded. It gives the impression that t lamic a;iproach through
jihad is deceitful and horror. Whereas the permission ted in eWo fight in
the cause of Allah is included with the phrase “/a ta td@di” (do not tran grfs{@Xérse

2:190 above. P ¢ b

Y/' Y

The Islamic scholars then divided jih% 0 Q‘fhinte@a each other
namely (1) the internal and (2) externa\hwese tWoNnE of @& shows that jihad
concept is not exclusively mean ‘w{ as under \tH{yTay 3@1@.

The first kind of jihad, the_i al jifiad, i qown@\e greatest jihad that is

all@ievers are called on to wage.

This is the essential ¢ dit'ozor Muslim’s)spiritualylife. The basis responsibility for
? 4 2
every soul to breaksheir greed. \ C'}'

| < ,
e s g s S o
C—)

refer to the internal struggle aga th]

(ﬁ '
Bu %ﬂe “pékgm of his Lord and prevented the soul
fr@ wful)inclintion. THen indeed, Paradise will be (his) refuge®?.
X
S

QAl—Qur’ﬁn. Al-Bagarah, 2: 190.
B1Ghazi bin Muhammad, Ibrahim Kalin & Mohammad Hashim Kamali. 2013. War and Peace in Islam:

The Uses and Abuses of Jihad. Jordan: MABDA (The Royal Islamic Strategic Studies Centre). p. Xii.
Z2Al-Qur’an. Al-Nazi’at, 79:40-41.
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This kind of jihad needs inner strength, courage dan steadfastness in facing any
difficulties. With this purpose, seeking His guidance to be on the right i
encouraged as it is always being recited in the Muslim’s daily salat®®, (’}

This internal jihad is required to inhibit and battle over the e@,&gt like the
propensity for enjoying the materialistic aspects of life, thinking th¥rz better than
other people, being afraid of dying, afraid from the oppresig% d other worldly

temptations and passions that always invite humans to th t. "Along with the battle

over the conscience like nafs ammarah (bad lust) and na a aanner self).

X
In this sense, demanding the inner struggle (j@s needed to elccl@these
4
<

situations.
dois p@:{Obviously,

this is one of the Prophet’s teachings t@rents. Pr IS @ﬁ‘-calm and a form

of mental attitudes for Muslims in ﬁﬁxg stren\vh?n )Qgécing difficulties or in

N,
any situations therein like th%o are per cuted<.'Q ) response to Spencer’s

commentary, the violent actﬁ' \iso he r er am@ America on lIraq has forced
Muslims to pray just This action was ﬁ@vn a yearning toward Allah, the
4 ’ &
d

Preserver’s of Sa%rant ir \“ﬂ\an sﬁ.klam from being oppressed. It is the
nature for Muslw din \::?eato@éviving the spirit?*,
Throu %ers, [ de‘ed, c‘ul@cl‘i?ninate the violent aspects. As Spencer posit

that tho%

the sed’s jihad against\(@'ﬁ oppressor. The invisible ‘weapons’ for them to
S

@n their heart. Allah says in chapter Ghafir, 40: 60 as follows:

%Ibid. Al-Fatihah, 1:6.
Z4Muhammad Nejatullah Siddigi. 2000. “Towards Regeneration: Shifting Priorities in Islamic
Movements” Modern Islamic Movements & Models Problems Prospects. Muhammad Mumtaz Ali (ed.).
Kuala Lumpur: A. S. Noordeen. p. 101.

Therefore, one of the simple jihad yet Significant

(9]
@D

NN
aspec d be%inated when someone prayed. In fact, prayer is

86



3 1o 05Sans Gl B 18 Cmill T 18G5 65

(00) s s Ol ('J\

And your Lord says, “Call upon Me; | will respond to you”. lndeed,
those who disdain My worship will enter Hell [rendered] contemgtible.

ibl%n exclusively to

r -Niw that “He

SWT does not like speaking evil publicly unless who ange & Whi\mt is

inacceptable in another situation. However, it is b?& pe;s ed !(@:?)dness

as the prayers of persecuted people are acceptableby M veiI25®/nd if Allah
-

the Almighty have not there repelled@&f)eo herskc rtainly human

civilization would destroy and so does the igio&w
A,

This is the power of prayers®ev un'qa%h effgtjveness of prayer, and if

o
the prayer is not answered qu& eep&%}nywﬁs possible that Allah will
N
answer the prayer with orans 'nd b el it@e than could ever ask for. Same
goes in Christianity WhICH ;cou age’i ofztk}o pray so that received the help of

God. Written in @ 4: @us th@th confidence draw near to the throne

N

of grace, that % redeive me )‘/' &nntéJ grace to help in time of need... ">,
Des ighting the inper struggle, the least external struggle is in the military
’
form. s@r’a‘m, natu Ilyﬁig@g the external enemy is occasionally denotes to the
I~ 9

Undeniably, prayer in the time of calamity is permis

those who has been oppressed. Allah SWT mentions in

255 Al-Qur’an. Al-Nisa’ 4:148.
5 Al-Bukhariyy, Muhammad bin Ismail. n. d. Sakih Al-Bukhariyy. (Internet). Kitab al-Mazalim. Bab
al-Ittiqai wa al-Hazru min Da’wah al-Mazalim Juz. 2. #2316. <https://shamela.ws/book/735/3934>.
27 Al-Qur’an. Al-Hajj, 22:40.
28 Bible. Hebrew 4:16.
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word al-harb (war) and frequently referred to the word al-gital (fight)?*°. That is why,

jihad is cannot solely understand as fighting people. Y-
In this situation, based on the fundamental sources; al-Qur’an and@ figh
(jurisprudence) scholars had developed an understanding on jihad an ode of it

to adapt with the changing contexts. To comprehend the jihad @@ncept requires
understanding on the context of situation and people; whq_interpreted it and the
g M

situations they were faced. Like the consensus interpretat dhhab Syafi’iyy

(school), jihad is fighting the infidels to protect Islam. acco WMadhhab
Hanafi, jihad is inviting people to Islam and fighti ose who @t the
invitation using their property or even their s hi ion med from

verse al-Tatibah, 9: 41; “Go forth light an av nd

rd m,é?:ﬂ:s way with

d(\aly It is not only to

; r
Positively, Islam takes the |ssueﬁh n
control and regulate fighting, b% £ erciful as |bIe and to give a higher
a}g@n war22, The permission to

fight does not exclusi\% Musl‘i‘ t‘a om the order to be tolerant and

meaning to the inevitable bssj

i $ &
generous. They ev ust do j ]lJ pro &Ahe freedom of belief of all citizens;

263

Muslim and no S, a thel against oppression<®°. This is the actual

!
¢
the lbattle Id"thz{(}@sulullah PBUH always emphasized to his

S

Y.
O
S

practice of ji

hatab 2011. Understanding Islamic Fundamentalism: The Theological and Ideological Basic
ida’s Political Tactics. Cairo: The American University in Cairo Press. p. 129.
uhayll Wahbah Mustafa. Figh al-Islamzyy wa Adillatuhu. Vol. 8. Damascus: Dar al-Fikr. p. 8.;
uf al-Qaradhawiyy. 2009. Figh al-Jikad Dirasah Mugaranah li Ahkamihi wa Falsafatihi fi Dau’iyy
Qur’an wa al-Sunnah. Juz Awwal. Kaherah: Maktabah Wahbah p. 66.
61 AI -Qur’an. Al-Tatbah, 9:41.
262 Ghazi bin Muhammad. 2021. 4 thinking Person’s: Guide to Islam, The Essence of Islam in 12 Verses
from the Quran. London: Turath Publishing. p. 153.
263 |bid. p. 131
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Therefore, all forms of jihad must denote to exert the effort in the Cause of Allah.

Allah says in chapter al-Hajj, 22: 78 and stressed it again in chapter Al- ‘ Ankabt vw

as follows. | @

g . ‘/,
2,

—b
_’o

eo2lix G5 A 3

And strive for Allah with the striving due tow

GERESVFSUE IRt

And those who strive for Us - We will sur. :o\zdy{v
And indeed, Allah is with the doers of go |

Notably, jihad fi sabil lillah; striving mthe? se \rl'a.b\l the gre?ﬁtmtentlon
with the greatest exchange that Allah pro%\J Musli

Je g Dol AT 24 0L A Y AT 41 8
& N
é 5

.’ N
Surely A% bought] of t ek@rs their persons and their

property for thig, that the¥/ Qﬂ}e garden; they fight in Allah’s

way, WS ayil

This rewar str ed to'those W&b@lleve in Him, His Messenger PBUH
and strivi or Him at %&dney and soul.

/V: .

‘v’
&

RN
N
S

264 Al-Qur’an. Al-Hajj, 22:78.
265 | bid. Al- *Ankabiit, 29:69.
266 |pid. Al-Taiibah, 9:111.
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(10) f us»wrﬁm%;g.orﬁ;sysys i b

o S Ll Qb AT Lo o oyids B2 4 r‘(ﬁ

(1) 32l r:?-c

O believers! Shall I guide you to an exchange that
painful punishment? (10) (It is to) have fai
Messenger and strive in the cause of Allah with
lives. That is best for you, if only you knew

With this in mind, faith and the intensity to he religio dljp.lliﬁhg the
word of Allah must be present in every troop 0 an us Worldﬁ(;e. In the

o
rom @nerjihad and

ta s@ssful engagement

same manner, performing military jihad thb
could not be possible to fighting the extérna nemy wit
between inner self. For jihad ag r% self;:h»
@
includes in performing militar <2~'
X
Rasulullah PBUH sai ‘é\
(
) CEIENY P - s
N8 @)

“The Muja \Qerfoc%/]lhad of his self in obedience to
Allalﬁ | c.)

W% gitima ? IS t carrled out, it must not be based on anger and

hat t would blind to Jus@/ Grievance can turn to anger and hatred, but that

g—q

AN
@ of all types of jihads
0)

c e the basis of blind revenge. Certainly, jihad cannot be carried out against the

led Al-Saff, 61:10-11.

8Ghazi bin Muhammad, Ibrahim Kalin & Mohammad Hashim Kamali. 2013. War and Peace in Islam:
The Uses and Abuses of Jihad. Jordan: MABDA (The Royal Islamic Strategic Studies Centre). p. Xiv.
269 Al-Jawziyyah, Ibn Qayyim. 2005. Zaad al-Ma ad: Fi Hadyi Khair al- ‘Ibad. Juz al-Awwal. Beirut:
Dar al-Kitab al- Arabiyy. p. 413.
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innocent, and even the enemy must be treated in justice and even kindness?™.
Correspondingly, between two enemies there is a third enemy, that is Shaytan.w
another type of jihad that divided by figh scholars, jihad against the Shayﬁ@}es do
not struggle against it, it will stand between them, hindering the perf of jihad
and ones will be unable to make jihad of the other two; jihad of the self'and against the
enemy as divided by Ibn al-Qayyim 21, \,

In addition, the awful action in the name of jihad mu X;nfd by any means
of situations. Islam does not urge Muslims to go to batt d fight wance with

"Ax
their irrational emotions; rather, Islam clarifies for th e situation d]p@ with

whom combat is appropriate. That is those pe u% tio@ought or
. S&‘

While there are types of people @oit to wag r up@‘nem. They are the

people who choose not to particip%war, su\a&%m 's\ﬁ'ms who make peace

covenant with Muslims, Wome% chil&en, t msan(gt\e elderly, the paralysed,
the blind, those whose hand mt h een mp@crosswise, those whose right
hand has been cut off ?n:onl‘(‘ ‘SJ 'i'n' s@ogues, those who congregate in
houses or churches wfear,‘ \vh areﬁble to fight?’2. This prohibition is one
%h S 'orreset-%d on the objective of military jihad which

helping funding the war to fight Muslims.

of the mercies f

intended to injusti gr{ssierﬂ;%nd drive back the enemy. These among the

2

lims to obey.

Seyyed Hossein Nasr. 2002. The Heart of Islam: Enduring Values for Humanity. United States:
rperCollins Publisher. p. 264.
1

Al-Jawziyyah, Ibn Qayyim. 2005. Zaad al-Ma’ad: Fi Hadyi Khair al- ‘Ibad. Juz al-Awwal. Beirut: Dar
al-Kitab al- ‘Arabiyy. p. 414.
212 Al-Zuhaillyy, Wahbah. 1997. Al-Figh al-Islamiyy wa Adillatuhu. 4" Edition. Juz’ 8. Damsyik: Dar al-
Fikr. p. 5855.
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Above all, the permission to fight solely to defend the right. The right to reaffirm
faith in fundamental human rights, in preserved dignity and religious freedom?uh
al-Hajj, 22:39-40 says: “Permission (to fight) is given to those upon whom@g}nade
because they are oppressed, and most surely Allah is well able to assist ﬂé@g) Those
who have been expelled from their homes without a just cause exceptt they say: Our

Lord is Allah. And had there not been Allah"s repelling some p Ie others, certainly

there would have been pulled down cloisters and chu nd ynagogues and

mosques in which Allah’s name is much remembered; surel AW heI him
L ]

who helps His cause; most surely Allah is Strong, Mi 40) %7, _\"}

Even more, any actions that would threa es ot ngage in

Iah P@’E‘used to say

e PBUH would

warfare is prohibited by Prophet Muham

whenever he appointed a commanderks.a

instruct to fear Allah in his own b ur a nd

were with him. And “go outfor% Allah’s nainey in t ause of Allah, fight those

who disbelieve in Allah, bu indulge in Ghilii 'l 0 not be treacherous, mutilate
dead bodies or kill a c% I :l

This hadith n ed fromlt 0r1ty of % ’1shah RAA which lucidly explained
that indiscrimin e k| gis ' Wh ad is being waged. Owing to this hadith,
surely Rasu BU Warn rﬁusil_rjn to act justly in the battlefield. Hence, the

jihad viglenceperpetrated i JUwet a&ng of Prophet Muhammad PBUH is absolutely

Wronq& misleading. \/
& S
3Al-Qur’an. Al-Hajj, 22:39-40.
274 A small army unit which is sent out by the Prophet PBUH for jihad, but without his participant in it.

25Al- “Asqalaniyy, lbn Hajar. 2014. Kitab Bulugh al-Maram min Adillatu al-Ahkam. Mahir Yasin al-
Fahl (tahqiqg). Lubnan: Dar al-Qabs https://shamela.ws/book/17757/1500. p. 477.

92




Islam acknowledge fighting and gives a higher meaning to it. As long as their
actions are meant to uphold Islam and following the Islamic Law. Nevertheless, Tﬂg
is required depends on the situation. Yet, it is the best option if upholdi and
defend the right can be accomplished through peace ways like teaching; ining, and
even having interfaith dialogue that could dispel misunderstandingyon any Islamic
practices?’®. And perhaps could avoid harassment and sathh\g«/es of innocent

l

Sometimes it's better to lean on the side of cautio off Msal rather

@

civilians.

) KM
than to make a bloody decision. As the Prophet PBU e emphasise |rl tb{f@ m of

guidance to prevent fitnah from happening, be i ap{pr' be.ﬁ\&' at times

and soft at others. \, g
Islam committed to promote pNﬁDavoid taking'sid Qconflicts. Albeit
fighting or war is occasionally a neneﬁ'y inflicte‘gﬁ gci ,@e to the nature of man

N,

sﬂould dhe | esort of solution after all

and the ongoing inter-personal strifepbut it

non-violent means of sol@/e je usted<™™" In fact, Charter of United
Nations in ruling natio% e and: eser e'glpeeb'and security also has developed

&
ns. @mcle 2, it states that: “all members of

same desires to bri out pea‘:
'interé%nal disputes by peaceful means in such

the of United Nw II's
' b
a'ndeejc rity and justice are not endangered

a manner th ternational pedee
% "
N% ; Proph mmacE?’BUH strongly forbade pillaging and vandalizing
X~
Whi]gﬁg military jihad. He R.%UH said:
\

N
3

2278

sama Al-Sayyid. 2017. The Manifest Truth: A Refutation of Those That Manipulate Islam. Waleed
afa (Trans.). The United Arab Emirates: Dar Al-Fagih. p. 101.
"Al-Qaradhawiyy, Yusuf. 2009. Figh al-Jihdd Dirasah Muqgdaranah li Ahkamihi wa Falsafatihi fi
Dau’iyy al-Qur’an wa al-Sunnah. Juz Awwal. Kaherah: Maktabah Wahbah. p. 55.
28United Nations. 1945. Charter of United Nations and Statute of The International Court of Justice.
New York: United Nations. <https://treaties.un.org/doc/publication/ctc/uncharter.pdf>. p. 3.
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"LZ, - sjw‘“ug@\w

“Whoever pillaged is not one of us”?"° \Y.

Further, not relinquished with a burst of enthusiasm and rashng@ in the
murkiest of situations or in the most perplexing times. Neither betwe relations of
the Islamic state with its citizens nor between the external relatiorw other countries
and groups. Because it is illegitimate to merely drop puni erLYg;nst anyone which

thinks ones deserves the punishment.

4.2.3 Jihad War in the Life of Prophet MuhaﬁBU‘HJ

In essence, Prophet Muhammad P N he m ortar@ﬁ significant

O

figure for Muslims. In the early prophetic akk g was forbidden.
Many verses of the Qur’an from th pe}ml n e ahproach instead of talk
about war. But not long after he P rrl\ad in |na @rophet PBUH received
revelation permitted the war a th&‘f{apter al-Bagarah, 2: 216,

“Fighting has been enjced n you whilejit is h@to you...” 0,
UH

: ‘ : :
The Prophet P 3&( to defensive war in order to protect
rights, truth, honMd religi edo @ is the basis of the military command

given to the @ PBUH. | he rr&ef}mtime, the honour of the mosque and other

Z%bn Majah. Sunan Ibn Majah (Internet). Kitab al-Nahyi ‘an al-Nahbah. Bab al-Fitan. #3935.
https://shamela.ws/book/98138/2721#p1.
280 Al-Qur’an. Al-Bagarah, 2:216.
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Nevertheless, military jihad could be divided into two categories:
(1) Defensive jihad YV
(2) Offensive jihad. (0\
Defensive jihad is done when the Muslims of their countries are%&ed by the

infidels or perpetrators. Such as happened to Afghanistan and Iraq that were occupied

by the United States. While offensive jihad is done through wqi.\,

sive form. Such as

ainu a’!\bqqdof Baniyy
T g
aks the treaty, fo @xtent

t% us a@%’n toward
ill-behavi that.;@:grattributed

D

In essence, the Prophet’s PBUH military jihad is t

happened in the battle of Badr, Uhud, battle of Bani

Nadhir and other battles. Their hostility toward Isla
threatens peace and security incite the troop of
them. This situations on the other hand, reje

to the Prophet PBUH. He says that the'militapy comman en @ﬁe Prophet PBUH

is the occasion for him PBUH to a@s due the %ar Q(}mstration, resentment
N
&
: &

battle @re are also battles that were

<

started from the Musli% How; , itds a{s sible to refer as a defensive and

preventive action was cor \E'd\ 0 ccié.af an overwhelming and immediate

danger of attacQ ifican ' et’s éﬂH practice and the policy of wars that
¢

was underta e"@ecte a basi at‘tu@o defences and not offences.

NN
F% re, the_Pr Pet P@ﬂ never fought foreign wars except on two
L 9

occ Once as a consequ@ﬁ the assassination of his envoy, al-Harith bin Umar

and hatred toward the people ejectgd hi

Undeniably, concerni %61
r

y to Basrah. This led to the expedition of Mu’tah. This assassination gave a

: E
3 insult to Muslims and amounted to the degree of war declaration since envoys are

2L Spencer, B. R. 2001. The Truth about Muhammad: Founder of the World’s Most Intolerant Religion.
United States: Regnery Publishing, Inc. p. 105.
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not to be killed?2. And the second when he took first action by invaded Tabiik due to
the Heraclius, the Byzantine Emperor intended to attack Madinah?23,

Despite of the clear cause of the Prophet’s jihad war which ISIamiC@}Iiges
Muslims to behave well, for jihad is a temporary legal device designed ieve peace
and did not involve hostility. It is noteworthy to point here that, althodgh the Prophet
PBUH waged combative jihad for the sake of Allah, it did not %st\l:é a fully-fledged

ideology of jihad as was establish by the jurists?®*. It r ent'to say that the

combative jihad of Prophet, his actions and deeds doeSynot ¢ s'e\o\delevating
X
extreme armed struggle in the contemporary world. I _\‘-}

Nevertheless, many of the Islamist jihadi

ad% I oric@\./'ents and
X
erfn‘ resources aué‘mrong pillar to

the Prophet’s jihad war which regarded as

rely on whenever dealing with hardshi turbulent condigion. I\@ﬁ]ly that, they also

take granted the emotional respon{ﬁn pe@ﬂwi A ich emitted from the
N,

love toward the Prophet's strugglesi fendfﬁg Isl Q(?

&
Subsequently, they *;hatel Pro s PBUH combative jihad,

particularly the battle% and\iyy:b} in sﬁr to justify and reinforce their
strategy, especiall e Battle| Wh@hts up their spirits in battles®®.
Wherefore, it m{& see \::P'spiril@fnspiration for them to combat. Hence,
whenever t i jihadi
member, o;*'

ut ﬂ;&how they should be @hized, what goals they should pursue in light of what
N

o

ubarakfuriyy, Safiyy al-Rahman. 2007. Al-Raheeq al-Makhtum. Qatar: ldarah al-Syutn al-

Islamiyyah. p. 387.; Al-Ghazaliyy, Muhammad. 1999. Figh al-Sirah. Riyadh: International Islamic
lishing House. p. 399.
2,

Al-Siba'T, Mustafa. 2004. The Life of Prophet Muhammad PBUH: Highlights and Lessons. Nasiruddin
al-Khattab (Trans.). Riyadh: International Islamic Publishing House. p. 116.
284 Bonney, R. 2004. Jihad: From the Qur’an to Bin Laden. New York: Palgrave Macmillan. p. 63.
285 Halverson, J. R., Goodall Jr. H. L., & Corman, S. R. 2011. Master Narratives of Islamist Extremism.
United States: Palgrave Macmillan. p. 54.
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they believe and what makes them unique as the ‘true’ followers of the Prophet

Muhammad PBUH?28¢, Yv

Even though they trained their movements in religious language an@des a
‘higher’ justification for murder, but that does not mean the purpose igious and

represent the entire teaching of Islam. Religion perhaps is just a mech%sm for jihadist

to achieve a political end which is the recreation of an Islamic aMrned according
to true Islamic principles?®’. z '
This situation, unfortunately, causes some people Spen erWd the idea
L ]

ilitary history and h_'\QYt'i'ons

towards the other religious adherents which are?w . SKrfe aps @En image
that the Prophet Muhammad PBUH and hiw jihad as echa@:?forjihadists
ke@':ghtingm.

Correspondingly, the involve\@j)f Prop \:W ,@ could be understood
N

through the four phases of con%efor@ﬂd dhe ission to involved in the
X

physical military activities.?8 ,
H

1. First phase: PBUH wag | AI-HijF, 15:94.
4 ’ &
ds~18lam

command to ‘%&Hen declare what you are

that the violence actions are based on the Prophet’

in making decision and construct a str -miaed for the

peacef an@ pubhi pay @\"commanded and turn away from the

att t&) the confr taﬂ’orﬁ‘gan polytheists*2%,

. p. 12.
rtin, J. K. 2011. Islam’s First Arrow: The Battle of Badr as A Decisive Battle in Islamic History
Its Significance Today. (Master Thesis). Air University. p. 10.

288 Spencer, B. R. 2001. The Truth about Muhammad: Founder of the World’s Most Intolerant Religion.
nited States: Regnery Publishing, Inc. p. 184.

29Abid Rohmanu. 2012. Reinterpretasi Jihad: Relasi Fikih Dan Akhlak. Yogyakarta: STAIN

PONOROGO PRESS. p. 73.

290 Al-Qur’an. Al-Hijr, 15: 94.
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2. Second phase: Rasulullah PBUH
was commanded to use the best
argument in argue with the non-
Muslims, since they were not yet

permitted to fight back.

Al- ‘Ankabut, 29: 46, Al-Nahl, 16:

Third phase: Physical confrontation
was permitted due to the oppression,
persecution, deportation and even
assassinate  the

attempting  to

Prophet.

Fourth phase: Then, A

commanded Rasululla% an(p
N

Muslims to fight orv~
Allah. %

125. T
“Invite to the way of you@vith
wisdom and good i ion, and
argue with them inle that is
best... %1, V

Al-Hajj, 22: aq:irah, 2:193, al-
Taubah, ‘\d‘

| N
Permission (to fight) bderl@n to
{ i fougb\t}%ecause

ed. A@Sgeed, Allah

0

gi <<em victory.2%?
'O

R44
2
ﬁgh@-the cause of Allah and

“4

ow@ Allah is Hearing and

Nasich
S

L

(&

nowing.”
uj‘,%

\
ph@f military jihad legislation

#

apter Al-Bagarah, 2: 244, to engage in jihad

All granted Muslims i
vl s
with tﬁs im of serving to A@'SWT. Because Allah knows what is in their hearts

(.)
t who leave to battle for % sake of the world or for the religion, of Allah is the

Q- aring and the All-Knowing

291 |bid. Al-Nahl, 16:125.
292 |hjd, Al-Hajj, 22:39.
23Al-Raziyy, Muhammad Fakhr al-Din. 1981. Tafsir Fakhri al-Raziyy. Juz al-Sadis. Dar al-Fikr. p. 179.
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Fighting or killing the opponent is not the aim of the Prophet's jihad. Neither he
PBUH joys to assassinates nor alienates non-Muslims because of their refrain to?m
the divinity of Allah, the Only God and Muhammad, His Last Messenger. Q}}other
hand, the command to wage war toward non-Muslims, due to theﬁ% malign,
renegades and breaking their treaty with the Muslims. He PBUH foughtighem only when
they fought him. \,

His PBUH intent to fulfilled the jihad command is to K:ri ht and freedom
in the choices of religion which applies to everyone, be idol WS, Jews or

y bad behaviouf @Ythe

ca@ ned\s¥~ that the
message of preaching could continue to b i

d. AT weéthas cou@minimized the
military operations and reduced the Io@ é

Even more, Islamic law recog@on-l\ﬁa‘d g@\rages Muslim to foster
h% 2

Christians. And to eliminate treachery, oppressions a

weak people. Rasulullah PBUH's war strate

3
=
o>

relation with them as long as t mityztowar slims. For the most part,

Rasulullah PBUH does not %& othI 1gious ad‘hé such as Jews and Christians
to practice their religi% wer s e to (‘). 50*@ not coerced into changing their

religion. \ (J
Allah say\&\ Q Q’%

% ,?:l (‘)O
NI
SATE

:he shall be no comp%}'gj& in (acceptance of) the religion?%*,

\
@me other thing, Prophet Muhammad PBUH was a man of peace and

Qonciliation. His characters and morals are the best example. He presented the best

2% Al-Qur’an. Al-Bagarah 2:256.
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example of role model in dealing with Muslims and so do toward other religious
adherents. The kindness and the gentle trait of him was prominent during the e?mr
Fathu Makkah (The Conquest of Makkah) where he did not take veng \n the
evildoers even though the Muslims were extremely powerful at that tlrﬂE\
Moreover, despite the years of frustration, resentment and ‘@atred he faces
especially during the Makkah period or any bitter events he f Mnot take him to
avenge as Spencer claim he does through the military co m arly, during his
PBUH visit to Thaif, he was offered by Allah through th bw an actlon

on them due to their renunciation and harmful ac@gnvers Y, ulﬁliﬁ}BUH
f

refused to it and even hoped someday the des belx/xln Allah
the only God and embrace Islam?®, For |t is\pot eptaﬁlet ppor Yirhad war out
of animosity or enmity. é

Despite all odds and the ong |ha war; %S 's\top Rasulullah PBUH

from being kind to non- Muslu%lulla PB atlll ed tolerance interaction
e

and mercy with non-Musli |n is (Il H sé‘to share food with his non-

Muslims neighbour, visi Jew, bour who was sick even though
4 o‘ <Q

the Jew used to p wn the r way. to the extent, he PBUH even forgive
the one who do@ to hi:
These g@lenc at:it

in

other pe;Qa, eve
amQ

instances of Proph@tltudes that ultimately rejected the Prophet’s biased

wat@rom his enemies. Therefore, these situations are

ts that attributed by Spencer. He posits that the tolerance among the Abrahamic

GE could not be gained due to Rasulullah PBUH open contempt and hatred toward

25Al-Mubarakfuriyy, Safiyy al-Rahman. 2007. Al-Raheeq al-Makhtum. Qatar: ldarah al-Syuin al-
Islamiyyah. p. 127.
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Jews and Christians. Many other situations show Rasulullah PBUH respect others and
appreciate co-existence. For the example, in the truce of Madinah, Rasulullahvl
had secured the right of non-Muslims in Madinah, made treaties wi@ and
honoured the treaties until they broke them. They were not forced to ccﬂ&nto Islam
and their wealth cannot be seize as long as they obey the law of thegtreaty they had
agreed. \,

Obviously, the nobility of Prophet’s attitudes woul m\gf for temporary

satisfaction. In fact, his perseverance, forgiveness, ste tnes awity attract
L ]

_ N s
more people to know Islam and embrace it. These are ualities th u@t&é—p esent
4

in every single soul of Muslims. \Y
Furthermore, Allah never forbid ML%E b with.@:ze~ who never
attacked them, or hurt them over their faith, whether they

ew@hristians. In fact,
Islam intensely encouraged Muslim@ﬁ kind@wt?w

d@bm. Allah says: “Allah
N,
does not forbid you from those otfi

tyo eaausth eligion and do not expel

\ &
you from your homes-from? ghI oward th N}nd acting justly toward them.
¢y 26 | hile, the practice of Ihsan in

Muslims life ema i evg&ne, no matter what their religion and

)—@ﬁ vary in belief, Islam encourages its
adherents t &@ m with good words especially to parents,
relative@

.&t from that, Allah @’directed His Prophet PBUH to turn away from
‘%' ts when they reject or do not respond to the da'wah that has been imparted to
N

5 Al-Qur’an. Al-Miimtahanah, 60: 8.
297 Ghazi bin Muhammad. 2021. 4 thinking Person’s: Guide to Islam, The Essence of Islam in 12 Verses
from the Quran. London: Turath Publishing. p. 164.
2% Al-Qur’an. Al-Bagarah 2:83.
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them?%, Allah says in chapter al-Tatibah, 9:129 “But if they turn away, (O Muhammad),

say, "Sufficient for me is Allah; there is no deity except Him. On Him | have rell

He is the Lord of the Great Throne”. And also stated in chapter al- ‘Imra k that
“say, “O People of the Scripture, come to a word that is equitable bem and you

- that we will not worship except Allah and not associate anything im and not

take one another as lords instead of Allah”. But if they turn_away¥then say, “Bear

l

witness that we are Muslims (submitting to Him) 3%,

Therefore, the tradition and the life of the Prophet H shoul rrlng only
for the good use. Following the history as the exampl llow and t e‘al@hold
complying with the religious guidance is pivot er 1 whz@Gn Those

epitome of virtue in Prophet Muhammad H cludi his™ volve@l in jihad war

contain gems of importance lessons th e who m con@?)lation on it and
S

sincerely learn and practising it. Cf) \
> «~>‘v

4.3  Upholding Islam t h1

Jihad is the eplto% chlng" dth e“e of the nation and religion which
give a great deal to @ult@ rreI| mteractlons In order for jihad to be
integrated in theyCurr t searched based on the interpretation of
the Qur’a %Ith I shoul n(f téq’aate d with behaviour that is not governed by

o

the ide nd Pllshe@ syari’ah. Neither uses jihad in a manner that

m&eaﬂy from the autlk teachlngs of Islam®* as they are now practised in

t mporary world.

2P Al-Qaradhawiyy, Yusuf. 2009. Figh al-Jihad Dirasah Muqaranah li Ahkamihi wa Falsafatihi fi
au’'iyy al-Qur’an wa al-Sunnah. Juz Awwal. Kaherah: Maktabah Wahbah. p. 426.

300A.- -Qur’an. al-Tafibah, 9:129; al- ‘Imran, 3:64.

301Rasid Muhammad. n. d. Jihad: Konsep Serta Kaitannya dengan Kehidupan Masyarakat Madani dari

Sudut Ekonomi, Politik dan Sosial. p. 1. < Https://ir.uitm.edu.my/id/eprint/37068/1/37068.pdf>.
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From this stance, violence offense in the name of jihad by waging war in the
enemy’s place either murdering people or employing other terrible methods is chg!r
the proper means of defending Islam or to uphold the God's word. To th@, the
application of jihad war directly impacts the world of Islam today. —\

Whereas, jihad practice should be carried out in a variety of waysfy encouraging

goodness and preventing evil. Such as by teaching Islamic | wﬂing wealth for
e;no

the benefit of the faith and humanity, attempting to improv nly and education
of Muslims, and even waging war on Islam's enemiéSyin a merciful fmanner and
ey

following the rules provided by the world organiz% With this nde&ﬁ%?ad in
ns

Islam encompasses more than just picking u to i e en@-{~ ; 1t also

\
jihad @ath not a goal®®2.

,p@' e Islam, achieve the
N

2

3

includes looking for a more peaceful alterna'Ketj re

Previous scholars such as al-Sh ryyasserted th

The fundamental objective through ﬁgjractice o\hmM_'lis

highest level of human could, d%te Isrém th ugho%u(g: entire world with peace

and well-mannered. It is betﬁ:h gur eo Ilahéo%mbrace Islam can be attained
h

without conflict or mu o do not y ac‘cepb&lam. Perhaps for the time being,
4 ¢ &
nterf

it is enough with wonvfw? gh./dialogue or with other nonviolent
approaches. & NS
N cé-’
Musli ust maximise ir‘gff@s s time goes on by applying all of their talent
%v NN
and skiIQc, ing W actsgor anything else that is necessary to accomplish a

cert@l. Besides focus so@dn military jihad, there are more types of jihads that
cg.ﬁ take in part. Perhaps could be understood from several angles and cover all
G s of life, particularly those that have the potential for developing humankind.

302Al-Qaradhawiyy, Yusuf. 2009. Figh al-Jihad Dirasah Muqaranah Ii Ahkamihi wa Falsafatihi fi
Dau’iyy al-Qur’an wa al-Sunnah. Juz Awwal. Kaherah: Maktabah Wahbah. p. 1335.
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With this, al-Qaradhawiyy had introduced to the world, the other six (6) types of
jihads namely, Jihad al-Madaniyy. These jihads are no less important than the r?ﬂd
one; the military jihad, spiritual and da 'wah jihad. For him, jihad al- \}y are
required by lay people to fulfil their needs, solves their problems anﬁ&;hieve an
honourable position. They are (1) jihad in knowledge, (2) social, (3) Islamic economic,
(4) jihad in education, (5) in health and (6) jihad toward e iWntS’O?’. These are
among the areas which lay people could contribute their rm an the military

services. ‘\d
@

9
With the concern and awareness from Musli jihad al-m m‘]y @d lift
asi% saiqy'civilised
h,

as oﬁ lifgse, Evepébnng the early

Islam, Prophet Muhammad PBUH a uslims at the mer@d already shown

qualities; helps each other, brother)@bunlty an Wg d\q lities that should be
o S

emulate by Muslims. ‘% “« Q-
M &
Therefore, following are th idI ctr of‘é that are still adhering to al-
Qur’an, Hadith and als%icaqasi sya ah. 0’

Islam to a higher position in the eyes of the

society formed through the spirit of Islam W

-

381pid. p. 222.
304Rasid Muhammad. n. d. Jihad: Konsep Serta Kaitannya dengan Kehidupan Masyarakat Madani dari
Sudut Ekonomi, Politik dan Sosial. p. 1. < Https://ir.uitm.edu.my/id/eprint/37068/1/37068.pdf>.
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Types of Jihad al-Madaniyy \Yv

Jihad in Jihad in Islamic Jihad toward
Knowledge Economics Environment
AV
Jihad in Social Life Jihad in Health
A
Jihad in Education '
Table 4.2: Types of Jihad al-Madaniyy according'al-Q aMﬁOE’
N4
I S
’ b
1) Jihad in Knowledge N
\ Y_

the battlefield, Muslims must buil

N

Jihad in the knowledge context pla{M ro

well balanced of oneself, society and M n. In additi

N

&
R:Mah PBUH to gain instrhion and studies the revelation that came down to them.

Sy

evers@ forth [to battle] all at once.
te fromrevery division of them a group
der@@nding in the religion and warn their
turn @hem that they might be cautious.

rse order’s Muslims to spare another group to remained with the

305 Al-Qaradhawiyy, Yusuf. 2009. Figh al-Jihad Dirasah Muqaranah li Ahkamihi wa Falsafatihi fi
Dau’iyy al-Qur’an wa al-Sunnah. Juz Awwal. Kaherah: Maktabah Wahbah. p. 222.
36AI-Qur’an. Al-Taubah, 9: 122,
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So that they could learn the revelation, teaches to another people and achieve the goals
of jihad. Yw

Islam calls for a paradigm shift as regards the value of life and the ir@}ce of
death. So that, Allah advice people to not focus solely on one thing an e others.
The needs for intellectual growth are important as jihad. For seekiw knowledge
also part of jihad. V

This is one of the tools to uphold Islam and build th mlff righteousness.
With this, people perhaps could seek the righteousness lamig teaching; spread the

X
call of Islam, enjoining goods and forbidding wro@des inper ihg_@better
<

jihad as instructed by Allah, the All-Knowing. Y. 4

ST N\
m’dﬁw%ﬂ‘)wb@w,mvﬁm e BT 15

Allah will raise those me d
were given knowledgeyby, degr I
307
what you do*"". () 4 <2\_
N A
2) Jihad in Social Lier-

Jihad in the soci

soul and family @nts, ghi
human. In this xt, jihad

¢
Rasulullah% ranted p i

family WQ at tl{e vice. Y’.é\

S3E
2%
<

S o
= —
2

D

T
g =
—_ 2
> O

k)

N

Aarrated by Abdullah(@n Umar narrated, a man came to the Messenger of
@king his permission to go out for jihad. But instead, the Messenger of Allah

0 H asked him, “are your parents alive?” the man said yes. Then the Messenger of

%7Ibid. Al-Mujadalah, 58:11.
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Allah PBUH said to him, “then your jihad would be with them (looking after the and
being at their service)3%, YV

And another similar hadith narrated on this permission, on the auth@Abu
Sa’id with the extra statement, “go back and ask for their permission. | ermit you
to go, then go for jihad. otherwise, be good to them (look after them)=%.

The hadith demonstrates that consent from the parents is Mefore engaging
i 'nz

for 'heir needs both

while they are healthy and when they are ill is part o

reward as jihad in combat. [ _\L}
The Prophet PBUH taught the compani the Mushi hat@a can be

carried out in numerous dimensions, even out,Swords and-ether iuéhments of war,

with the help of this hadith and those arg)omparab t. A@éocial jihad is one

of those dimensions. Cf)

.% %
\’ S"
3) Jihad in Islamic ECO?L l
The other wide % of ji}] dis i
&
important sector fo Qﬂu\slims t') \S“ue ife zg.a'tantamount in maintaining material
& ind it’contri b‘éé in raising and maintaining the status of

wellbeing. ThroQK |

life and th@@f M sli‘ms and@e orld based on the Divine Law.
Carrespondingly,.Ji

fulfmhe significance of u@t’goods and services. And all of the activities and the

t%\hrform required by Islamic economic systems must have a spiritual and not

3%81bn Hajar al- ‘Asqalaniyy. 2003. Bulugh al-Maram min Adillati al-Ahkam. Nancy Eweiss (Trans.)
#1301. Egypt: Dar al-Manarah. pp. 472-473.
309 |bid. # 1302. p. 473.

Y
%
R

ih&dﬂ'.bthe economics. It is among the

- \ - - - - - -
fn IsIa&c economics required the division of labour in

107



simply a corporeal significance3%. The right activities and intentions following the
straight path are necessary to achieved the highest aspiration in here and herea

Jihad in Islamic economics is part of the jihad for the lay people. Eve gin
the productive process from architecture to the artistry clothing, socﬂ&anization,

plants, the treatment of animals and the environment that meeting the needs of mankind

with the intention solely for Allah are indeed part of the jihad fi sabitillah.

l

4)  Jihad in Education .\d
Yw

23
Next is in term of the education. When do so g positive jtri‘\ﬁ%br the
best for the sake of Allah, even in the field of on% gorl(e?-'as jihad.
Showing a good attitude, being open to T opleﬁi fecdback, @S. of the job,

having a futuristic vision and improvi eireaching quadi meﬁd equipped Islam
for a better perspective. Cf) \T ,<\

N,
People have the chance t% the ﬁ‘lghe evel%éﬂjcation through this area
i MSU bui@ through develop accurate

of jihad. For this, educat

understandings of reli i ;i ualsiperh sére@e to analyse how and what ways
4 f &

religion intersect wij OCia|,Cll \Pan polg contexts®®3,

And through teaehing i 'usli@gdywith neutral thinking, students are able
¢

to engage i &r)nd utral ne'epé‘f%ihad as the basis of religious teaching and
Qv NN
& v 5
Y
3101

-Ansary. 2017. “The S 'cﬁal Significance of Jihad in Islamic Economics: The Need for a
N Wnomic Paradigm”. Maydan. https://themaydan.com/2017/03/spiritual-significance-jihad-
i ic-economics-need-new-economic-paradigm/.
h Johari, Abdul Hadi Ismail & Mohd Sollehuddin Shuib. 2008. “Jihad Ekonomi Dalam
nkan Islam: Tinjauan Terhadap Musharakah Mutanagisah Sebagai Instrumen Pembiayaan
mahan Secara Islam”. Seminar International Conference, Islamic Economy and Social Justice:
inforcing Equity for the Common Well-Being. p. 2
2Ali Tmron. 2019. “The Implementation of Jihad Concept in Education”. Atlantis Press. vol. 349,
<https://www.atlantis-press.com/proceedings/iccd-19/125919019>.
313Brooks, M. C., Cutler, K. D., Sanjakdar, F. & Liou. D, D. 2020. “Teaching Jihad: Developing Religious
Literacy through Graphic Novels”. Religions. <https://www.mdpi.com/2077-1444/11/11/622>.
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empower students to think critically. Thus, protecting them from the attempts at

brainwashing by terrorists and extremists34, YV
5) Jihad in Health *

Al- ‘aqlu al-salim fi al-jismi al-salim is an Arabic proverb mean$good mind is in
good (healthy) body. Islam strongly encourages its followers to al look after their
rg

physical and mental health. Every human being has a dut tise "ihad and taking

care of their health is part of jihad. .\d
"X

Any action that excessive until persecutes and the bady | arkrr@'slam.
Due to this, the war jihad that is done cruelly aw d t%’ is not i@é Islamic
teaching. Allah says: \, S.

pESRRANGE

%j 0" Aas2y s
&
$
O children of AWake {our
and drink, ot excessiv
cess®t

I4n t every masjid, and eat
|
commit ex g 4

d He likes not those who
&
e @)

T
D
<t
~—+
-0
(@]
QO
f
; e - =
-_
>
o
(%3/
=}
(@]
s
@
e
3
QD
=}
=}
D
=
D
o
wn
<
<24
D
3
w
—
QD
o,
=
D
w

up to the heal i gﬁeadt_r) wareness and prevention for people to stay
S

fit and ]%k ordgt {0 1 }ove@ples’ quality of life. Healthy society and nation

conm&wg to a sustainable dr%eﬂopment of economy, education and other related
N

@.

q{ose, M. & Phil, M. 2016. “Education, Education, Education... and Jihad”. European Institute of the

editerranean (IEMed). https://www.iemed.org/publication/education-education-education-and-jihad/;
Brooks, M. C., Cutler, K. D., Sanjakdar, F. & Liou. D, D. 2020. “Teaching Jihad: Developing Religious
Literacy through Graphic Novels”. Religions. https://www.mdpi.com/2077-1444/11/11/622.

315 Al-Qur’an. Al- ‘Araf, 7:31.
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Zaliha Mustafa, Minister of Health Malaysia emphasized on the important of
health screening, as prevention is better than cure. Health knowledge is USTU
engaged in healthy behaviours to prevent the development of chronic dl@}nd to
improve the well-being®®®. A

In addition, the Messenger of Allah PBUH already shown to Muslims on how to

stay fit and healthy. Three basic principles of movements N had shown to

Muslims are walking with a swift and firm stride, perf hys’cal exercise as

Muslims at that time always take part in jihad and take partyin jihagl. phy3|cal

movement improves blood circulation to internal o é\hlch forms e#th{bﬁ ance
and help develop health outcomes®’. Y. .\T

6) Jihad toward Environment

Last and the foremost is enV|

close to people was not made

&
relationship to human life a aII her1 pec N>\Ilah says:

Then le Iook at hj fc')odbﬂow We poured down water in
torrents, then. we bro the Enﬁé)ng [it with sprouts], and caused to
grow within i raln, a and age, and olive and palm trees, and
gardens of s ub y an frwt rass, [as] enjoyment for you and your
grazmg I|
Isla rage human be.ﬁJto behave morally and applied the ethical

Condu:WS nature® d on‘(ﬁe Qur’an and hadith. The Qur’an says: “And cause

prll 2023. “The Foundation of a Prosperous Nation is the Health of its People”. World Health
ation. https://www.who.int/malaysia/news/detail/07-04-2023-the-foundation-of-a-prosperous-
-|s -the-health-of-its-people.
usoh, F., Khairuldin, W. M. K. F. W., & Hashim, J. 2018. “A Fit Physical Lifestyle and Take Part in
ad”. Internatlonal Journal of Academlc Research in Business and Social Sciences. Vol. 8. No. 11. p.
113.
S8AI-Qur’an. ‘Abasa, 80:24-32.
319Fatimah Nazifah Manarudin. 2010. Environmental Ethics in Islam: Protection and Sustainability of
the Ecosystem. (Master Thesis). International Islamic University Malaysia. p. 5.
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not corruption upon the earth after its reformation...”**. Allah has provided all the
goodness for the mankind. Therefore, it must be regulated in a just and ethical w
along with best solution to minimize the environmental problems. In th@\ime,
distributed the earth’s resources accordingly without any crime. *

This is the duty for individuals, community and the nation that must be addressed.
The destruction of the global balance is typically the result of over"¢onsumption and

carelessness with regard to natural resources. At prese 0 mor] environmental

challenges facing the humankind across the globe i ep Ilwone layer
L ]

depletion, global warming, acid rain desertifi@restati n hz@nore.

Therefore, Rasulullah PBUH advocates humangbeing to % g even the Final

Hour comes while having a palm-cutting 55:. i i i

keep activating preserving nature unti %second 0
Therefore, preserving and cor&ﬁng th@?;n%e ;Q\big thing and need of

collective effort and awareneﬁ%all rﬁjman ind. I%Q\ée the sustainability of

nature, including that foun@d, i, seas, and @he air, is essential to human

s

health and existence.
P b o &

Rasulullah Zﬂ;%njoini is follo to be sensitive to the environmental
S

conditions in e\% atio ring i~the military war. However, permission in

!
[
destroying E!iﬁ@d tregs is given {ccergbiﬁg to the situations without excessive actions

L)) S
$
N,

J
S
S20A1-Qur’an. Al- ‘Araf. 7: 56.
32LAl-Bukhariyy, Muhammad bin Isma’il. 1998. Adab al-Mufrad. Riyadh: Maktabah al-Ma’arif. p. 242.
#479.
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44  Conclusion

In conclusion, there is no religious practice that were performed without |
its exclusively means effort in Arabic term. Because jihad is embrac@ life.
Particularly in performing the equilibrium life based on the surren llah and
following his injunctions which needs constant jihad. While fightiw war in the

Arabic terms is al-gital and al-harb respectively. Jihad is t ewcal actions that

involve neither harming people nor a terror act. Yet, the n of jihad in armed

struggle has evolved throughout Muslim’s history wi following.the guidelines

oy
established by the syarT’ah. ' .\(,}
Although Spencer’s perspectives were tO{ istjﬁaists but
certainly, his understanding on jihad war W oppmﬂed eme .Vris views on

jihad and the Prophet Muhammad Pwae gone armiss whi uld foster more
maligned on Islam and its teaching , E\mﬁ& q@ejihadists practice on

jihad war are blatantly contrash%e

on blatant fighting. The extreme

jihad oppressing the %e
meaning to the Wuggl
violence among,people w
QK ' ‘?
approach, h efitheir action Je(t'fjr garded.
NN

J% en&Mattair&rtain goals by in order to defend Islam because
of %he Almighty. The @Ket’s involvement in military jihad is free from the

h Xmotions and hostility toward non-Muslims as alleged by Spencer. Despite

& L .
to t%(perceptlon that jihad is a teaching of

ammlD

Eve %ugh they are referring to the Islamic

acing skirmishes and conflict between Muslims and the unbelievers, he PBUH still

(4

eats them as any human being deserves, regardless of their creed. Moreover, the
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Prophet’s combative jihad was implying with strict juridical sense which neglected by

the jihadists. Yv

Therefore, besides focus solely on military jihad, there are more ty@hads

that could be take in part. Perhaps, this could be understood from se gles and
cover all facets of life, particularly those that have the potentigin developing
humankind. Such as, jihad in knowledge, social, Islamic ecoq&mic, ucational jihad,

health, and jihad toward environment.
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