


The Circulation of Qur’anic Sanad Studies in Malaysia

S
2.0  Introduction *
X

The Qur’an sanad studies is one of the most honourable™disciplines in the
Qur’anic knowledge. It is attributed exclusively to the pe oZl:ropret Muhammad

SAW - most notably in the area of Ulum al- Qur’an, gir and aw\/[umwdtir
@

Ay
ledge of al- r"in@adlth

i \ i pro%g?in which
nsmilé;;r.om a latter

rce @"has a continuous

chain of transmission or sanad from&slul Iarﬁ\&s ,@ validity of a specific
N

knowledge passed down throu iIS°Al- Mutawatizprocessiis’ unquestionable as it was

narrated by many. It is %Iiki a Ia@umber of narrators would

unanimously lie abou% nar? ion “I‘(Jlnﬁl- Qur’an, Qirg’at and Hadith.

Therefore, no certa wber % isre d to validate the authenticity of any
narration transn@oug ?wdtéf"
[
(a) 2 9
Q- &
’ S
N P

awatir h becon@\e of the toughest processes in determining the

ey

a WCI y of a certain Qur’h’c knowledge or a Hadith narration. Generally, in Al-

Q awatir, the main emphasis is put on the study of the continuous chain of sanad and

8, al-Jazari. Muhammad Bin Muhamamd. 1413H. al-Nashar Fi Qira’at Al-'Ashar. Ali Muhmmad al-
Daba'. Dar al-Kitab al-Academic: Beirut. P: 80.



rijal (narrator) sanad. Both in al-Qur’an and Hadith, the study is carried out using the

same method. However, two different sets of classification are used to label aw

knowledge in both fields. For instance, in Hadith's study, a narration Wit?@hd or

not ‘Al-Mutawatirah’ is classified as either Hadith Hassan, Hadith Ahad; ith Da’i
or Hadith Mardud. Meanwhile, in the Qur’anic studies, certain ledge can be
classified as either Mutawatir, Ahad or Shaz. \,

2.1  The Importance of Qur’anic Sanad ' C—}
Y
s b 3

In general, sanad is a valuable tool for MR!ims }'ea{ e con ing\oﬁs chain of

a certain narration, which will later valid%\ﬁthe
of narration would lead us to its oriiimce us,

validating the authenticity of any Qug’aniC n 10n dr%om a teacher. Other than
“« Q-
I

studzé) a certain chain

ni&SQad is significant in

that, sanad also plays a signi&a& ein i jurisistédence and in protecting the

% Rihab Rafa'at Fauzi. (2009). Asoh al-4sanid. al-Mansurah: Dar al-Wada'.
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authenticity. Only then, the knowledge can be classified as either sakis® or daif®?,

connected or disconnected and so on.* Yv

Several pieces of evidence from al-Qur’an emphasise the importance of sErG@ng the

authenticity of knowledge gained. One of them is:

1. ° YOS t.z° 2
R R R N A I
G e lsali aliz Ut ldd o

NN

Meaning: O you who have believed, if Nmes ?EI y ent one with

information, investigate, lest you harm a out of ignerance and become, over what

=\
you have done, regretful®. G) \ A
# S
7] Q

9T"8ahih mean that whose isnad is connected through ‘just’ (‘adil) and precise (dabit) narrators from
inning to end not being Shadz or having a hidden defect (illah)
92'Daif meaning that which does not fulfill the conditions of the Hassan Hadeeth.
. Muhammad Bin Sidi Muhammad al-Amin. 1435H/2013M. al-Isnad inddi Ulama’ Qurra’. Dar al-
Hadarah Li Nashr wa al-Tauzi®.

% al-Quran. al-Hujurat 49: 6.
% . al-Quran. al-Bagarah 2:282.



Meanwhile, the quality of being ‘just’ is added to the witnesses.

Meaning: And bring to witness two just men from among you®

Furthermore, there are several opinions of scholars regar thelimpo e,of sanad

in Islam such as®": é j l —\C}
2 ¥

O SNSS
a. Abu Ali al-Jayani says: \% &

-—n
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Meaning: Allah SWT has specially given this group of people or ummah three things

s S
(35 Jde (55 Tae3ls) A
<

that were not given to the previous ummah: Isnad, Nasab Knowledge and 7 rob.

L\. . L Y .\‘- ' - L }v
b. Abu Hatim al-Razi says:

Nk | J ) N ,
(Y0 oda 3 Y1 ) BT Oslais lial ¢ w5 ) gl2 2 W) n il (3 S5 1))

N

% al-Quran. al-Talaq 65: 2.
%, Rihab Rafa'at Fauzi. (2009). Asoh al-Asanid . al-Mansurah: Dar al-Wada'.
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Meaning: There is none among the many ummahs (Allah’s creation from the Prophet
Adam), a peace in which they take care of the atsar/hadits of the messengers, except

the one found in this ummah (Islam)

C. Abdullah al-Mubarak thinks that:

Dl C a1 L els Lo el e JW sl Y Yoyl e sz L))

((Wjé,gu&\bw@dﬁwsmi‘ﬁdycJ}Zibgg)v\.g‘ﬁﬁ\WgZ{

Meaning: Isnad according to me is a part of religion, if there is no isnad, people would be
able to carelessly say all they want. Upon being asked “Who told you this?”” they would
be quiet, clueless not knowing what they have said earlier for they have no isnad to

determine whether it is a sahih hadith or a daif hadith.

d. Sufian a-‘l-fﬁauri says:

(Pl e 61 o ann oSG L3 ¢ sl 5k sL))

Meaning: Isnad is the sword of those with faith, when they do not own a sword, what

else would they use to fight?
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2.2  Qur’anic Sanad Reception Methods

The reception method of the Qur’anic sanad practised @Muqri
corresponds to the actual method of al-Qur’an transmission from Jibril AS to Rasulullah

SAW. This is in accordance with a hadith narrated by Fatimah R%

Meaning: Every year Jibril (Gabriel) used to re?ﬂe u‘\’a{ e @é only, but

this year he has done so twice. | think thi@Ms myqaea nd yotswill be the first
of my family to follow me®. \

According to the a O\hhdith
sanad reception practi% Proprlt M alnm@gAW as he received the Qur’an
ing t

h

from Jibril AS. Acc
atah @ed the two methods as al-’4rd and al-

Meanwhile, Ab@ Bi 8

!
€
Sama® 1. On %her nd, AI-Said E}icn')Ahmad called the methods al-Riwayah and

< %, S
al-Tilawah™*. espitg't be_ﬁerent.@mes used by different scholars, they all refer to

N3

A O
mhari, Muhammad Bin Ismail. 1422H. Sahih al-Bukhari. Muhammad Zuhair bin Nasir. Dar
B “SMu

Najah. Vol: 4. P: 495. #: 3624.
hammad Bin Muhamamd al-jazari, Ali Muhmmad al-Daba’. 1413H. al-Nashar fi Qira’at al-
ar. Dar al-Kitab al-limiah: Beirut. P: 6.

10 Abdul Aziz Bin Abdul Fatah. 1414H. Sunan al-Qird ah wa al-Manahij al-Mujawidin. Madinah al-
unawarah: Maktabah al-Dar. P: 23.
101 al-Said Bin Ahmad. 2005. 4sanid al-Qira’ah al-Asharah wa al-Ruwatihim al-Bararah Rasumat al-
Taudihiyyah fi ‘Awali Turuq Asaniduqum ila Rasulullilah. Al-Jamiah al-Khairiah li Tahfiz al-Quran al-
Karim. P:6.
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the same methods. In the first method, a student recites the memorised Qur’an in front

of a teacher whereas in the second method, a student recites the Qur’an in fr(w

teacher by referring to al-Qur’an mushaf itself (tilawah). Nevertheless, the mai thod
is the first method namely al-’4rd. As mentioned by Imam al-Jazari; fazan or
memorisation method is applied in the transmission process of al-Qur’an instead of

reciting it while referring to a printed al-Qur’an mushaf 2. V

\Y

As for the term al-Ada’, it refers to the Qur’an recitation whi is' tratnj)@ted
using al-’Ard method - a method in which the @ me}n ised first @Bre it is
recited in front of a teacher®, This term is alsoWal- ' : Aléa\%in Ahmad
outlined six al-Riwayah reception metho‘%\ﬁe

NG

\ _\
&
0 )
a. Listening to the teache itation.in one @r ﬂlor@myah.
\ \A
b. Listening to t t%ﬁ‘s r%itati on rs which contain khilaf in

pronunciation either one&
C. Listenin@ach@anati@ the knowledge of Usul and Farsy al-

hurufﬂaﬁ r more”reci p%sc’)

S
d. hetrconféts.ijazah to tﬂé\students on the knowledge of Usul and Farsy
Y—v

ithout any recitation @xplanation.

<

uhammad Bin Muhamamd al-jazari, Ali Muhmmad al-Daba’. 1413H. al-Nashar fi Qira’at al-
ar. Beirut; Dar al-Kitab al-limiah. P: 6.
. Ibrahim Bin Muhammad al-Jarami. 2001. Mu jam Ulum al-Quran: Ulum al-Quran, Tafsir, al-
ajwid, al-Qira’at. Damsyiq: Dar al-Kalam. P: 192.
104 "al-Said Bin Ahmad. 2005. 4sanid al-Qira’ah al-Asharah wa al-Ruwatihim al-Bararah Rasumat al-
Taudihiyyah fi ‘Awali Turuq Asaniduqum ila Rasulullilah. Al-Jamiah al-Khairiah li Tahfiz al-Quran al-
Karim. P:6.
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e. Teacher confers ijazah to the students without using both al-’Ard and al-Sama’

methods. This method is just for the sake of al-Tabaruk with the knowl?'m

al-Tabaruk with that particular teacher. C}

f.  Students are conferred a general ijazah by the teacher.

2.3 Examples of Riwayah recitation according to al-Ada’ ﬁtho'i

N <
There are several Qurra’s rijals who highli al-Ada’ met as’ théq‘?ean of
b 4
}Nt\ ed @rds “« i3

&

etho d in receiving al-

the Qur’an transmission from their respective teaQers

A1 AL Aol e dSTOT AN« This proves Dkdd’ is

X

|

Qur’an recitation. The examples og-gdahrecit i d na@ns were taken from al-
. AQ/

Mabsut fi Qira’at al-AsharahN ar7a

c,;('

105 Ahmad Bin Husain Bin Mihran al-Asbahani, Sabi’ Hamzah Hakimi. 1980. al-Mabsut fi Qira’at al-
Asharah. Damsyiq: Jama’ al-Lughah al-Arabi. P: 53.
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Meaning: Abu Bakr Bin Mahran said: “I recite the Qur’an in f Abu Bakr

Muhammad Bin al-Hassan al- Nagasy al-Mugqri’ from the beginnwll the end of it*.

-qui s'aid “| recite the

He said -Abu Bakr Muhammad Bin al-Hassan al-Naqas

Qur’an in front of “Abd al-Somad Bin Muhammad, an I-So Bi hammad
[ ]

recite in front of Abu Hafs “Amru Bin al-Sobah, a bu Hafs “Am I%in @‘I)&'bah

recite in front of Abu “Umar, and Abu “Umar recite thyfront ojc sim§ and CQmm recite

Y,
in front of °Abd al-Rahman al-Sulami.” \,z '1 \ E\T
2 9
\;v Y
Next, the second method i edal-N il dgﬂl-Samdc, which refers
@

to method in which students listehnto teacher’s regitatio %-Accordlng to al-Said Bin

N
'S
i. Listening to the chel’wé l‘f. lé)re reciting the exact same recitation

in froq&}etea !r. Thi met\ includes al-Talaqqgi and al-Taradid.
\ ¢ ! G%VJ
ii. Re% in front of¥a téacher without listening to the teacher’s recitation

kehanﬁ. @
Nl LI
\A

Ahmad, al-Ti/lawah method ined f

n
= =)
=}

n

i

o

N

q. Abu Amru al-Dani, *Utman Bin Sa‘id. 1426H/2005M. Jami* al-Bayan fi al-Qira’at al-Saba® al-
ashiurah. Muhammad Saduq al-Jazairi. Beirut: Dar al-Kitab al-lImiah.
107 al-Said Bin Ahmad. 2005. 4sanid al-Qiraah al-Asyarah wa al-Ruwatihim al-Bararah Rasumat al-

Taudihiaah fi ‘Awali Turuq Asaniduqum ila Rasulullilah. Al-Jamiah al-Khairiah li Tahfiz al-Quran al-
Karim.
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iii. A teacher acknowledges a student after which the latter recites half of the

Yv
N
g

In order to verify an al-Qur’an reception using al-Nas m a thorough

Qur’an in front of him.

scrutiny should be made to a certain related hadith. Normally, a‘hadith ‘narrator would

use the keyword “Lia>" or “G =7 in his hadith, as narrated IbiMujahid in his book,

al-Sab’ah fi Qira’at* . .\do &

| _@
oo By ole e Sl e crﬂmsﬂf‘w L Tu»\’miafﬁ)
s( NI
\3 -\
Meaning: | was told that Ibrahlm a ar al- ii, from his father
: P4
from Yahya Bin Adam, from & kr, from A as&‘&j from the beginning
until the end. N
N
The transmissio ased on the holy words of Allah SWT

%ng Move not your tongue with it, [O Muhammad], to hasten with recitation of

0 Qur’an. Indeed, upon Us is its collection [in your heart] and [to make possible] its

108 Syaugi Daif. t.t. al-Sab’ah fi Qira’at. Mesir: Dar al-Ma’arif. P: 94.
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recitation. So when We have recited it [through Gabriel], then follow its recitation. Then

upon Us is its clarification [to you]'®. Y.

Based on the above verse, Abdul Aziz Bin Abdul Fatah educed the

following three key points: V

[

i. Memorisation of al-Qur’an based on the verse (4% {

C

O
ii. The method of transmission carried out ibrail based Pn ord
( ,wt;}ej) This emphasisesthatal I hro reC|tat|on
rather than practice. "'\
iii. The importance of undeérs ndmg %nt Qur an and put the

content into practlc the Knowl o&@l and haram. This point
is deduced from the Ver, .\A

. J§
g G ot. St &
NQa(e

\l S
gt o

4

In vers aboye is fur supported by a hadith of Prophet Muhammad

:
|n WhICh e wgs sa\limo have always revised or mushafahah the Qur’an
(..)
\NI

h Jibrail AS each y} The hadith was narrated by Abdullah Bin “Abbas!*:

Q al-Quran. al-Qiyamah 75: 16-19.

. Abdul Aziz Bin Abdul Fatah. 1414H. Sunan al-Qira ‘ah wa al-Manahij al-Mujawwidin. Madinah al-
Munawarah: Maktabah al-Dar. P: 25.
11 " al-Bukhari, Muhammad Bin Ismail. 1422H. Sahih al-Bukhari. Muhammad Zuhair bin Nasir. Dar
Tauq al-Najah. VVol: 4. P: 495. #: 3624.. Vol:4. P: 460. # 3554.
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more so in the month of Ramadan when Gabri

him on every night of Ramadan till the end

Holy Qur’an to Gabriel, and when Ga&
a fast wind (which causes rain and \%e).

N
N
&
S

12 3l-Bukhari, Muhammad Bin Ismail. 1422H. Sahih al-Bukhari. Muhammad Zuhair bin Nasir. Dar
Tauq al-Najah. VVol: 4. P: 495. #: 3624. Vol: 6. P: 431. # 4998.

m
B
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wu,wd,uww\dwyu&u@ﬂ%‘&y&,ﬁ\%gﬂyuﬁﬁuKJua,Ad\)

o

(s Jak s ol 3 5 2e DSBG p22 o1 88 Uiz 015
=7

Meaning: Abu Huraira said that the Qur’an was gone over to the Prophct once annually,
but it was done twice in the year in which he died. H d%to er'gage in private

devotions or i tikaf'in the mosque for ten nights every yeari(in the ow‘madhan),

but he did this for twenty nights in the year in wh@ed. I _\C}
4
X" 4

\ Y.
According to the above hadith @-M iswa al-]\{;(airidah (teaching
roce

and learning) can be explained as in\Wwhich onsreads and at the same
A
o the former’s rec'ﬂ%‘}on. Meaning to say, as
“« Q-
Jibrail AS recited the Qur’an, M het Mu ad SA‘W listened attentively to him.
N
Consecutively, as the P, phe%uham ad S r@ the Qur’an, Jibrail AS listened
attentively to the Pr(ﬂl{t’s Citat% ' g (fj/

§
A\ -4
\ studies of Qur’anic%(a'ﬁad began in the early days of the Prophet Muhammad

% revelation in a cave on Mount Hira. The Qur’anic reception from Jibrail AS

0urred through the talagqi process and mushafahah or revision between the Prophet

13 Ahmad Bin Said al-Matiri. 2013. Asanid al-Qur’an wa Manhaj al-Qura’ fi Dirasatiha: Dirasah
Nazriah Tasbigiah. PhD: Jami’ al-lmam Muhammad Bin Saud. P:51.

51



SAW and Jibrail AS. Subsequently, Prophet Muhammad SAW delivered the holy
messages to his companions using the same method he received al-Qur’an from il
AS, namely talaqqgi and mushafahah'**. Later, the companions transmitted @ages
to their younger generation using the same method, too - talaqqi ushafah.

Therefore, the history of Qur’anic sanad studies can be broken downtinto three major

stages: \,

a. During the Time of the Prophet Muham SA \Y'
1S

The reception of the Qur’an during the time f the Pfophet Muhamihad SAW

was entirely through Jibrail AS - theQKIe/ Edi'J:T ransmissign. As it was

explained earlier, the methods use@mt the ’an fro rail AS were al-

"Ard and al-Sama *. Adopting ghe exact s %\0 @ad by Jibrail AS, the
: ) S
Prophet Muhammad SAW %ght his 'ons-\f:)

\ So
Y. ' N

Qur’anic sana! stuaes w
verified throu& rim@s.T

N
the prophtm&am dSA hirhsea%hfough al-Sama’ and al-’4rd methods. The

8%

t one suggests a direct reception from

/D'

?r%et Muhammad SAW’s time was
'

second@, Is throughfinquiri n the recitations of his companions which

Pr Whamma A\R7 alréady approved*.
\& &

Hassan Bin Mustafa. 2008. Jjazat wa al-Asanid al-Quraniah: Sual wa Jawab. P: 69. See: Muhammad

-Mukhtar Walid al-Abbah. 2001/1422H. Tarikh al-Qira’at fi Masyrig wa Mahgrib. Mamlakah al-
aghribi: Mutbah Bani Iznasin. P:12.

115 Ahmad Bin Said al-Matiri. 2013. Asanid al-Qira’ah al-Asharah wa al-Ruwdtihim al-Bararah

Rasumat al-Taudikiaah fi ‘Awali Turug Asaniduqum ila Rasulullilah. PhD: Jami' al-lmam Muhammad
Bin Saud. P: 58.




The followings are some hadiths and Athar on the verification ocgs of

Qur’anic sanad during the time of Prophet Muhammad SAW. The haitﬁ@ Athar

below clarify direct Qur’anic reception process from Prophet Muhammad SAW

himself through al-Sama’ and al-’Ard methods.

i. Hadith narrated by Shaqgiq Bin Salama®'é:

X ides J6 Al 25 Gas Bls BV G

Meaning: On@llak@
AIIah,IIe@rs efity-Sdr

the c S o}t Praph Sé%‘came to know that | am one of those who know

Allah’s"Book best of all of them, yet | am not the best of them.” Shaqiq added, “I

.

(..)
5ogin his religious gatheri\n'g and | did not hear anybody opposing him (in his

Q%peech).”

116 al-Bukhari, Muhammad Bin Ismail. 1422H. Sahih al-Bukhari. Muhammad Zuhair bin Nasir. Dar
Tauq al-Najah. VVol: 4. P: 495. #: 3624. Vol: 6. P: 432. # 5000.




ii. Hadith narrated by Abdullah Bin Mas’ud RA™": \

(o 2T 580 5 S5y o o) r»u&‘?; (i)
Meaning: The Messenger of Allah taught me to recite: ’W;e Bestower of

sustenance, the Lord of Power, the Strong”. ?

ab RA@
u‘mR&L’ 3d

Meaning: | recite from Prophet = %
5
&

alphabet of al-Sin and M%Ip aﬁet of al-Ta’
N ~\<°
N
(?z N
According to the above ha

Nﬁ um‘.rtﬁ')ﬁsed that most of the companions of
Prophet Muham\&p\ .

the @Q‘,%
€ E 4 % %z < 2 £y -
Muhammad Mlmsif. Thigis tw@ d by the word (&351), (a15), and (&13) in

anic recitation directly from Prophet
Q’ $
v’e

all of the hadiths™e. \‘C
N S
N

Abu Daud, Sulaiman bin Daud. 1419H/1999M. Sunan Abu Daud. Muhammad Abdul Muhsin. Dar
ijar: Egypt. Vol: 1. P: 249. #: 315. See: °Atiah Abu Zaid Mahjub al-Kaski. 2001. Qiraat al-Nabi Sallah
‘Alaihi wa al-Salam: Dirasat Qur’aniah Hadithiah. al-Nashar al-‘Ilmi wa al-Matabi’: Jami® al-Malik
Saudi. P: 291.
18 |bid. P: 93.

119 Ibid. P: 58.

iii. Hadith narrated by Ubai Bin Ka

e




On the other hand, the second method of the Qur’anic reception practid\gong

the companions of the Prophet Muhammad SAW is through inquiries ma ed on
contradictions in al-Qur’an recital among themselves. Whenever an};%tradiction
arose among the companions RA in terms of their individual recitatign, they would
recite in front of Prophet Muhammad SAW himself to seek t et’s approval on

mfled the accurate

the most accurate recitation. Once Prophet Muhammad

recitation, the companions would feel at ease. Some of the*hadiths that reflect th*g&are
\

as follows: % ' .{"
’ b4
NS N
q\f ;?
N

o,(‘
:*'1

i. Hadith na@/ Umelr ablzﬁ)‘/
& e, WY

o 0B Bk T el 8 oS5 5l B 1B s B o) et es))

— =

- as ‘Umar Bin al-Khatab Bin Nafil Bin Abd al-'Uza Bin Riyah Ibn Abdullah Bin Qat Bin Zarah.
s the 3™ Caliph Amir al-Mu'nimin. The Prophet Muhammad SAW had praised “Umar al-Khatab in
rration narrated by Ali Bin Abi Talib. The Prophet Muhammad SAW said * Jal J 58 12 522 5 &3 S
fle 15ah 55 Y Gal A1) 5 il A L G 53905 Gl 31 (e 4381 . Meaning: “Abu Bakr and 'Umar are the masters
f the elder people among the inhabitants of Paradise, from the first ones and the last ones, not including
the Prophets and the Messengers. Do not inform them O 'Ali.”
121 " al-Bukhari, Muhammad Bin Ismail. 1422H. Sahih al-Bukhari. Muhammad Zuhair bin Nasir. Dar
Tauq al-Najah. Vol: 6. P: 184. # 4992.
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X1
4 i

\ N
Meaning: 1 heard Hisham Bin Hakim Bin }i"zé ecitin@; al-Furqan

-

AL ey e 1 Lo i1 55 JUS LGS

J62 IS ey e 0 o 01 Jy2 JUS

(Qur’an, 25) in a different r from my f reciting it, and God’s

Messenger had taught me to fecite it. | ne \ﬁoges a,@yto him, but | delayed
S

till he had finished, an tchiﬂg hiszeloak a@ neck | brought him to

God’s Messenger aq%%“M ssefigerjof Goqﬁ‘heard this man reciting stira
i ]

al-Furgan in a % fferen thdt 1 ‘%ich you taught me to recite it.”

He told me tNWKhim 9(1 im t%ég‘/lte. When he recited it in the manner

in whicl@hear i 'ite it}&éd’s Messenger said, “Thus was it sent

down.%hen Id‘m 0 éci&?it)and when | had done so he said, “Thus was
N

i kwn. 5 }’an W&ent down in seven modes of reading, so recite

cording to what comee@wbst easily.”
N ™~

SAW Madinah al-Munawwarah. This hadith is also used to support a statement

fro

The above hadith was narrated after the hijrah of Prophet Muhammad
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which says that Sab’ah al-Ahraf was sent down only after the migration of
Prophet Muhammad SAW to Madinah al-Munawwarah. Therefor i

understood that the Qur’an recitation before the hijrah was only@on a
dialect (lahjah) of Qurasy*??. Meanwhile, according to Abdul*al-Qadhi,
there are two opinions in determining the beginning of gira an the time

of Prophet Muhammad SAW. They are!?: V

\Y

i Makkah al-Mukaramah at the begifning of Nuzul ur'anSThis

Q)
opinion is made based on the Mak rahs in)(v ch there a@orms of

: Lo b, 4 ,
gira’at in them. Likewise, there%are als \of'ms of qig&?ﬂ in Madani

surahs. Prior to the hijnh\>< et ma
Munawarabh, there were approxi aU% ah&t&?had been revealed
A, N
by then. This opini ppor y the haditlirof ‘Umar al-Khatab and
‘&

Hisyam Bin al-Hakim. A

R S

Z N

4 ¢ &
ii. Ma M-Mur'a after%&ﬂijrah of Prophet Muhammad SAW.
w nion at tl(e_\jéfowing number of Muslims who spoke
¢

diarent n S frq@_pliverse cultural backgrounds had sparked the
%Eeginﬁr@zﬁim@ring the time of Prophet Muhammad SAW.
\A Using the Sab’ -Apraf, Allah made it simple for the Muslims to help

12 Ahamd 'Ali al-Imam. 1998. Variant Readings of the Qur'an: A Critical Study of Their Historical and
ingustic Origins. Academic Dissertation: International Institute of Islamic Thought Herndon, Virginia:
USA. P:119.

123 Abdul Fatah al-Qadhi. 1998. Tarikh al-Qurrda’ al-’Ashar Wa Ruwatihim wa Tawatur Qira’dtihim
Wa Manjah Kul fi al-Qira’ah. Mesir: Maktabh al-Kaherah. P: 2.

ad SAXV to Madinah al-
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Narrated by Ubai Bin Ka’ab said'?*:

G NP

my min rom @ime I embraced Islam,

Meaning: “I had no confus?
except when I recited aN nd a an recb%d it differently.” I said: “The

NS
tl||is§d the other man said: “The

00.% é’}l’went to the Prophet SAW and said:

(12
wn
(72}
@D
>
«Q
@D
=
o
-
i

L" &
\

—+
QD
[
~—+
3

yed not t@me such and such a verse?* He said:
”Yes.‘@}her ah sai :fl!)i(/ u not teach me such and such a verse? He
i ibri i a’@ace be upon them, came to me, and Jibril sat on

4
t an ika’ll o eft. Jibril, peace be upon him, salid: “Recite the
d Mika’il wg.lf Jibril b hi id: “Recite th

\
; Qur’an with one way of recitation. Mika’il said: “Teach him more, teach him

124 al-Nasa'T, Ahmad ibn Shu'ayb ibn “Alf ibn Stnan Abii "Abd ar-Rahman. 2007. Sunan an-Nasa'.
(trans) Zubir °Ali Za’i. Riyadh: Dar Salam. Vol: 2. P: 59. #: 941.
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more - until there were seven modes of recitation, each of which is good and

X
g

Based on the two hadiths above, it can be concluY@at accurate

sound.”

recitation and the verification of recitation are two necesw teria to ensure

any particular recitation is in accordance with the &R recitation of Prophet
I

Muhammad SAW. In fact, the words (Loa) and (ufl;) explain that if there
’ 2y
were any contradicting recitations, a close reference was |mmed|atel)} made to

the recitation of Prophet Muhammad SAW \D

") &
2.5  Verification of His Compa ’ Re \ P 0 -\f Muhammad SAW
°)
<3'
A

e immediate teacher to his

3

Apparently, Prophe am dS W
)

Jhaqated in which encouragement and

(J

compliment were \m the luaht of the ’an recitation of his companions. The

N
researcher gener I s lha I&JS’ into three categories. The first category
includes t@r of lhadiths jthat {ﬁeémmend a few companions whose recitation
F}e':(t, tkpe is also a group of hadiths complimenting his
coK s’ Qur’anic rec1taths9}1,4ast but not least, the hadiths in the third category
‘%ht prayers specifically dedicated to the companions who possessed good

or anic recitations. The following are the categories of hadith with a few evidences:

companions RA. There are severa

w

shoul |ved



a. Hadiths recommending reception from several companions’ Qur’anic

recitations:
There are several hadiths that show the Prophet Muhaa@AW’s

recommendation and recognition towards his companions’ r?gns as listed

in Soheh Bukhari and Soheh Muslims. However, th% her can only

support this with two pieces of evidence: Y'
Y.

i. Narrated by Abdullah Bin ‘Amr@A’sh aid: [Lh ar_d\t%i ah’s

Messenger SAW said; ‘ b 4 X~
dse dlwy ccnS o s ¢ s Q’fx}

Taay)l e OT A 15ds))

(e

—1
o
R
=
—=

Meaning: Lea%
Mas‘ud)&MWI wit\hj? d Mué(Bin Jabal and Ubayya Bin Ka’ab and
&
I g,
Salim %a y of‘ dhaife

l Q _ .
jOEZ n Umm ‘Abd (i.e. ‘Abdullah Bin

2 9

L
&g

1Ei-hkhari, Muhammad Bin Ismail. 1422H. Sahih al-Bukhari. Muhammad Zuhair bin Nasir. Dar

Najah. Vol: 5. P: 36. # 3808.
¢ was Salim Bin Mu'qal- a slave to Abu Huzaifah Bin Utbah Bin Abd Syams. He was among the
irst few companions who embraced Islam and he was also one of Muhajirins. He took part in al-
mamah war in the twelfth year of Hijrah. See: Muhammad Bin Muhammad al-Jazari. 2006. Ghayah
I-Nihayah fi Tabaqat al-Qurra’’. Labnon: Dar al-Kutub al-1lmiyyah. P: 273. and: Abdul Aziz Bin Abdul

Fatah. 1414H. Sunan al-Qira’ah wa al-Manahij al-Mujawwidin. Madinah al-Munawarah: Dar al-
Maktabah. P: 48.



ii. Narrated by Abdullah Bin ‘Amru RAX:

sk s e ) o ) Jguy cone 1B Legis M 2 500 o 4 ,z:))
5 Ayl duygu)—@w—wwd‘&w;y::ijo | gh izl

( .N’*‘) oS gl

Meaning: Narrated by Abdullah Bin ‘Amru 2 he/:ir lah’sdMessenger

L ]
(¥) saying: “Learn the recitation of twn from (an of’ th Y?our
Y
persons: ‘Abdullah Bin Masud, Salim the d slave of A Hudﬁ@ifa, Ubai
N N
Bin Ka’b, and Mu’adh Bin Jabal.”V 0‘ ?Y'
\) C§
According to the e ad(i‘t e @hmad SAW explicitly
” ;

ad qﬁn his recognition to their

=F

mentioned the names ompanions

L

mended to receive recitation

Y

Qur’anic recitation. ore, it is lyr

from them. % B o P 2 |
N N
SN

iy

e

7

v ._
49 A7/C‘
JQQ/
G

4,

(o
&
$
Q

127 " al-Bukhari, Muhammad Bin Ismail. 1422H. Sahih al-Bukhari. Muhammad Zuhair bin Nasir. Dar
Tauq al-Najah. VVol: 5. P: 27. # 3758.



They were Abdullah Bin Mas’ud?, Salim!®, Ubai Bin Ka’ab'*® and Mu’az Bin

b. Hadiths complimenting his companions’ Qur’anic re:citation:Y~

Q)

There are some hadiths which contain complime i% to liis companions’

Jabal®3,

recitation. Such praises obviously reflect the g of re 'taWsessed by

@
the companions. Among the hadiths include: ? ' (_}V‘"

s b ¥
\ V(b/
128 'He was Ibn Ghafir Bin Habib Bin SyamM;' i Bin Sahilah Bin Kahil Bin al-
Harith 1bn Tamim Bin Hazil Bin MudrikahsBin Ilyas Bi zwe was also known as al-
Imam Abu Abd al-Rahman al-Hazali al- “He was a i &Qmpanions who contributed

to the development of Islamic religion. e migr to Habsyah. He embraced
Islam even before Umar al-Khatab R rized %g@st 70 surahs in the Quran right

in front of the Prophet Muhammax eceived the recitation from the
tabi'in. Some of them were “Algamah

, Masrug Bin Ajda’ and Zar Bin
Hubisy. See: Muhammad Bin Ah *Macrifah al-Qurra’ al-Kibar Ala al-
Tabagat wa al-"Isar . Saudi’Arabi

129 He was Salim Bin Mu'gal-

ave to.%éhe i
first few companions w braced | Ia‘h} was al

tbah Bin Abd Syams. He was among the
e of Muhajirins. See: Abdul Aziz Bin Abdul
Fatah. 1414H. Sunanal-QOira‘ah wa al-Mandhij al- idin. Madinah al-Munawarah: Maktabah al-
Dar. P: 48. A - N

130 He was Ibn Qais Bin Ubaid Bin Zaid Bin Muawiyah Bin ‘Amru Bin Malik Bin al-Najar as known as
al-lmam Abu al-Munzir al-Khazarji al-Ansari. He was Kibar al-Sahabah which means a senior
companion. He witnessed the Badar war during the Prophet Muhammad SAW lifetime. He had many
students especially among junior companions (Sighar al-Sakabah) such as lbn Abbas, Abu Hurairah,
Abdullah Bin al-S&ib, Abullah Bin 'lyas Bin Abi Rabi'ah and Abd al-Rahman al-Sulami. There are two
contradicting opinions on the exact date when Ubai Bin Ka'ab passed away. According to Yahya Bin
Mu'in, Ubai Bin Ka'ab died in the 20 th or 19" year of Hijrah. See: Muhammad Bin Ahmad Bin Uthman
al—ﬁmw Macrifah al-Qurra “@kKibar cAla al-Tabagat wa al-"Isar. Saudi Arabia: Dar al- 'Alam
aleKit

knowledge in Islamic Law especially in terms of halal and haram was ackhnowledged by the Prophet
uhammad SAW himself. He said: “ L o 3t o415 JSL 247 A, He died in the 18" year of Hijrah at

the age of 33 in Jordan. See: Muhammad Bin Muhammad al-Jazari. 2006. Ghayah al-Nikayah fi Tabagat
al-Qurra’’. Labnon: Dar al-Kutub al-1Imiyyah. P: 816.

e was Mu'az Bin Jabal Bin “Amru Wa Abu Abdul Rahman al-Khazraji al-Ansari or also known as
& Abdullah. He was one of the writers of al-Wahy during the time of the Prophet Muhammad SAW.
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I. Hadith narrated by Anas Bin Malik®32:

4 4

:J6 ST BB O al & O) teaS o Y J6 oy aode 2 o LA RO

z -
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(U E55 225 106 2onli O de &5 By 16 285 ﬂ%u oG 4T

<
n me by e'tog@u

Meaning: Allah’s Prophet said to Ubai Bin %ah als ordered me to
recite Qur’an to you.” Ubai said, “Did Allah mentio 2

)
The Prophet (%) said, “Yes.*“ Ubai said, e | been mentighe tgithe Lord

of the Worlds? The Prophet () said,

ii.  Hadith narrated by usa aﬁiw
[}
(,) N
.‘J s (595 JT
Nliey

132" al-Bukhari, Muhammad Bin Ismail. 1422H. Sahih al-Bukhari. Muhammad Zuhair bin Nasir. Dar
aug al-Najah. Vol: 6. P: 175. # 4961.

133 al-Timizi, Muhammad bin ©Isa bin Saurah al-Timizi. 1998M. al-Jami® al-Kabir: Sunan al-Timizi.

Bashar *Awad Ma‘ruf. Dar al-Magrib al-Islami: Beirut. VVol: 6. P: 176. #: 3855. Hadith Hassan Soheh.



iii.  Hadith narrated by Abdullah Bin Mas‘ud®**:
cdlgs-zéfcaﬂ dev Loredas cbigﬂ\zgﬁflé\:—rluv 4A$>Am u}~9if:;;$j;; ))
él&?/—é}- chw.J\ g)}wdﬁj&b@béﬂﬁJWTdinL}L ': b‘jiw)

16 {103 Vi B L s agly 8 8 e W BRG] Yl oda

DA
4 iy
n to

Meaning: Prophet SAW said to me: “Recite }Qu\r mq)"l said: “O
it h bgen revealed to

b&@rs.” So | recited a

you?” He replied: “I love mit bew
A

portion of Strat An-N —; taimﬁ\ﬂ%ye Q(})the verse: {So how [will
E e

7]
it be] when We bm m eve n &I?(iss and we bring you [O

Ny .
Muhammad;;gmes eopl ls @ess?} [Strat An-Nisa’: 41] He

€
said: “Enough fornow.” A: kédat him, 1 saw SAW that his eyes were

N O
brim@ te rJ. ' §
C. Had@inin pr‘e t(ﬂr@mpanions
>

:
S containi p(ayers‘{’?pecifically dedicated to the companions who
€SSE

o}

N
good Qur’anic recg?ons. Prophet Muhammad SAW once prayed to Allah
0 istening to a beautiful recitation of Salim. The hadith is as follows:

134 al-Bukhari, Muhammad Bin Ismail. 1422H. Sahih al-Bukhari. Muhammad Zuhair bin Nasir. Dar
Tauq al-Najah Vol: 6. P: 195. # 5049.




i. Narrated by Aisyah RA: Y'

' 4
Ceds ¢ sl L Jlas o oald ubw‘j}u)d%‘d JUQ&U&))
ﬂ

=
13l ¢ Aoy 739 ¢ osl3, REN dwb Uywwwiy M‘g} ol

Meaning: The Messenger of Allah S slowed me dewn orQnight and

he said: “What is this stop f%icid: \EIS Qirwnh a good

voice reciting the Qur’ f\f(@'xosque. 0 Proph W took his robe
and went out to listengo it. So, ihﬁ:fh , /@e of Abu Hudhayfah,
~

then he said: “Thank you Allah for maklng a person out of my ummah

'

like Salim.”

*

(
£
A%Q to th'a abo had'&,a{ is obvious that Prophet Muhammad

atlbn |s companions, therefore, recommended

&
Y $
S

@D

SAW gec sedlthgr

eceive al-Qurlan ﬁdﬁons from them.
g Ly
\l

RN
N
S

135 al-Zahabi, Muhammad Bin Ahmad Bin Uthman al-Zahabi. 1996M/1417H. Husain al-Asad, Sya°ib
al-Ar’ud. Sira Alam al-Nubala’. Beirut: MuCassasah al-Risalah. Vol. 1, P: 167-170. Sanad Soheh.




The very first companion to have taught the Qur’an to the people of al-
Aus and al-Khazraj before the hijrah of the Prophet Muhammad S
Madinah al-Munawarah was Mus’ab Bin ‘Umayr’®. Later, it was @d by

Abdullah Ibnu Maktum, ‘Ammar Bin Yasir and Bilal Bin Rﬂ&This was

stated in the hadith narrated by al-Barra’**": ?

-

~ 80 8 &~ fa/
o e e

N
N
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\
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2w
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&
-~
S
<
CL&
N

3

| _@
Meaning: The first few people wh 0 us{ inah) wgg Mus’ab

Bin ‘Umar and Ibnu Maktum. Then, mn‘ﬁr Bi Yasir@%‘ilal came to
us. \) é

&
he ci M@H al-Mukaramah, Prophet

During the openﬁ\

N
Muhammad SA%?KMU’JZ BinJabal y in Makkah al-Mukaramah to
anic chem@

serve as a Qur’

<
N

&

. al-Jazari, Muhammad Bin Muhammad. Pretzl. 2006. Ghayah al-Nihayah fi Tabaqat al-Qurra’.
bnon: Dar Kutub al-1Imi. J: 2. P: 216.

7 . al-Bukhari, Muhammad Bin Ismail. 1422H. Sahih al-Bukhari. Muhammad Zuhair bin Nasir. Dar
Tauq al-Najah Vol: 5. P: 65. #: 3924.
138 Abu Abdullah al-Zanjani. 2016. Tarikh al-Qur’an. Kaherah: Muasasah Hindahwi li Ta’lim wa al-
Taqafah. P: 41.
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2.6 The Time of Companions RA and the Followers

Other than preaching, right after the death of Prophet Muhamm g;s

faithful companions also carried out their responsibility as al-Qur’au%rs. Since
then, the companions had produced hundreds of qurra’” among the Wrs (tabi’in).
Some of the companions were sent to several countries, such as M Basrah, Syam
and many others carrying the noble mission of spreading | a teafhing al-Qur’an.
This is evidenced by the number of qurra’’ who natives W states'®°.

[ ]
Apparently, the study of al-Qur’an, which has been tised since t eFrI ‘% of

N
until today, is carried out using mutawatirah’s m )giit t enticé&~ 140,

®)
\Ie

\ K
The history of al-Qur’an pil,tion i%y %f Prophet Muhammad
2 )
SAW’s companions RA. The& wagjpileg& a book in the time of the

first caliph, Abu Bakr RAWado ed t mgh;é\s in compiling the book. The
‘ 3 (

methods include al-Qur’an moris\aﬁ d&vg}t/en materials. Abu Bakr RA formed

a delegation unde@hdershlp of Zaid ibn ‘H}abit to carry out the compiling process.

Prophet Muhammad SAW, through the time qof his 8empanions and tabi ', right up
god

=T

&

(’} ,?‘_l(j)(}

= o -

ra arwecit ’pnly dé}rmlned after the Qur’an re-copying process was
L 9

corrm@in Uthman Bin A@A. According to Ibn Jazari, the re-copying process

N
§

Ahamd ‘Ali al-Imam. 1998. Variant Readings of the Qur’an: A Critical Study of Their Historical and
ngustic Origins. Academic Dissertation: International Institute of Islamic Thought Herndon, Virginia:
SA. P:119.

140 Abdul Fatah al-Qadhi. 1998. Tarikh al-Qurra’ al-’Ashar Wa Ruwatihim wa Tawatur Qird’atihim
Wa Manjah Kul fi al-Qira’ah. Mesir: Maktabh al-Kaherah. P: 5.



began around 30 years after the hijrah*l. As he was taking part in the war between

Armenia and Azerbaijan around the year 25, Hijrah, Huzaifah al-Yemeni RA b

realise the importance of having al-Qur’an re-copied'*?. Soon, Huzaifah al@' RA
advised Uthman Bin Affan RA to re-copy the mushaf so it would beﬁ!;g\he major
authentic reference for the entire Muslims. Uthman Bin Affan RA subsequently ordered
a group of four companions RA consisting of three Muhajiri smbdullah Bin al-
Zubir, Sa’id Bin al-‘As and Abdul Rahman Bin al-Harith n(nsa as the leader of
the group i.e. Zaid Bin Thabit!4. '\d
@
N4
| .S
4
| ol X
Although the process of mushaf copying Was do M erent,wWiitings, it was
still in line with the variations of rec't{ﬁ qira* u‘m ar. Qegt, Uthman Bin
Affan RA sent the mushaf to several placesalongsside ec_it&r (qurra’) as a point
RIS
of reference for accurate recitation. hen rra’ ere@lected among Prophet
“« Q-
Muhammad SAW’s compani and als ng tlﬁfe{bi in. Those who had been

~
sent by Uthman Bin Affan RAare as f{:ﬁ“:l §
) 4 2
N NQiley
A '\3 3
a. Zaid Biw was‘b?: adicrg?al-Munawwarah.

b. A in al-Saib was se s&“Makkah al-Mukaramah.
’ .

141 @l Jazari. al-Nashar fi Qira at a%har. P:7.
1 | Fatah al-Qadhi. 2014. Tarikh Mushaf al-Sharif. Kaherah: Jumhuriah al-Misr al-‘Arabiy. P:

-Jazari. al-Nashar fi Qira’at al-*Ashar. P: 7.
. Abdul Fatah al-Qadhi. 2014. Tarikh Mushaf al-Syarif. Kaherah: Jumhuriah al-Misr al-‘Arabiy. P:

. See: Sabri al-Asyuh. 1998M/1419H. | jaz al-Qira’at al-Qur aniayah: Dirasah fi Tarikh al-Qira’at
wa Itijahat al-Qurra’. P: 138. See: Yasir Ibrahim al-Marzu’i. 2009M/1430H. Audah al-Dalalat fi Asanid
al-Qira’at. P: 158.



c. Al-Mugahirah Bin Abi Syihab was sent to Syam.

d. Abu Abd al-Rahman al-Sulami**® was sent to Kuffah.

e. “‘Amir Bin Abdullah Bin Qais™ was sent to Basrah. s )

recitation received was exclusively unique to the recitati icular qurra”

\
sent to a particular place. Among the recognise iters among leg_‘é‘%\re as

v o

follows™’: Y.

iy

a. Makkah al-Mukaramah \ =\

A

. ‘UbaidBin’A%c) 6 4 qi:}
__ N S

i, At N
A \’ S
S

' O
(0\ e 27 6
ééJ
Abdullah Bin Habib Bin Rabi'ah and he was one of the tabi'in. He was born when the Prophet
SAW was still aroundwé@ earned Qur'an from a few famous companions RA such as
UtWin Affan, Ali Bin Abi Talib*and Abdullah Bin Mas'ud. He had many students who received
r tionrfrom him. Some of them were °Asim Bin Abi al-Najud, Yahya Bin Wathab, 'Ata'Bin al-Saib
Bin 'Isa Bin Abi Lailf, Muhammad Bin Ayub, Abu 'Afin al-Taqafi and al-Sya'bi. He died in the
ear of Hijrah.

5 _He was al-Imam *Amir Bin Abdullah Bin Qais, Abu Bardah Bin Abu Musa al-As’ari. He died in the

ar 104 after Hijrah.

7. al-Jazari. al-Nashar fi Qirda’at al-*Ashar. See: Muhammad Bin Abu Bakr al-Mar’asi & Ahmad Said

al-Ludn, ‘Adel Ibrahim 2012. Tahzib al-Qira’at li Imam Muhammad Bin Abi Bakr al-Mar’ashi.
Damsyiq: Dar al-Ghauthani i Dirasat al-Qur’aniyah. P: 30.
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V. ®Ikrimah
vi. Ibn Abi Malikah

vii. Ibn Kathir al-Makki*® s )

This chain of transmission can be illustrated using the m  below:

Makkah al-Mukaramah:
Abdullah Bin al-Saib

148 He Was Abu Ma‘bad Abdullah al-Attar al-Dari, better known as lbn Kathir al-Makki. He was one
of the transmitters of the seven canonical Qira‘at, or methods of reciting the Qur'an. His reading was
generally popular among the people of Mecca.


https://en.wikipedia.org/wiki/Qira%27at
https://en.wikipedia.org/wiki/Qur%27an
https://en.wikipedia.org/wiki/Mecca

vi. ‘Ata’ Ibna Yasar

vii. Muaz Bin al-Harith al-Qari

iX.  Ibn Syihab al-Zuhri

viii. ‘Abd al-Rahman Bin Harmaz al-A’raj s )

X.  Muslim Ibn Jundub Y.
xi.  Zaid Bin Aslam '
.\d, v

Madinah al-Munawwarah:
Zaid Bin Thabit

Sa'id Bin ‘Amru Bin

Abd al-’Aziz

-
Muaz Bin al- ‘Abd al-Rahman Bin
4 Harith al-Qari Harmaz al-A’raj

. N\
Sulaiman i ‘Ata’ Ibna b
1 Yasar
v < v
Muslim lbn (l Zaid Bin |
Jundub Aslam
) §J
:{2.
g
S

Musayyab

Zuhri

:‘Q: .

Diagr

0 c. Sham (Al-Mughairah Bin Abi Syihab al-Makhzumf).

I. Khalid Bin Sa’id

3’ in Madinah al-Munawwarah
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ii.  Abdullah Bin ‘Amir al-Dimasyqi**°

This chain of transmission can be illustrated using the diagram below: \q
Sham: ] '

[ Al-Mugahirah Bin Abi Syihab

; | \/T

Khalid Bin Sa’id Abdullah Bin
‘Amir al-Dimasvai

4. .

Diagram 2.3. Qu@nam J ’ _\(}
4 ,\"2‘

N3
& ;} &
d. Kuffah (Abu Rahman al-S& O

i, “Asim Bin Abi alﬁgsilso \T

ii. ‘Algamah “ Q’
S Y
ii.  Al-A dY* '

B vl

Aw Al-Hafith Bin Q&'

\C.)

E\ viii. Al-Rabi’ Bin Khatim
O

. He was ‘Abdullah Ibn ‘Amir Ibn Yazid Ibn Tamim Ibn Rabi‘ah al-Yahsibi, better known as Ibn
Amir. He was one of the seven canonical transmitters of the Qira'at.
150 He was Abu Bakr cAsim Ibn Abi al-Najud al-°Asadi commonly known as ¢Asim ibn Abi an-Najud,
was one of the seven primary transmitters of the Qira‘at, or variant readings of the Quran.
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https://en.wikipedia.org/wiki/Qira%27at
https://en.wikipedia.org/wiki/Qur%27an

iX. ‘Amru Bin Maimun

X.  Zar Bin Habrts

xii.  Abu Zar’ah Ibn’ Amru Bin Jarir

¥
xi.  “Ubaid Ibn Nadilah A
<

xiill. Sa’id Bin Jabir T
xiv. Ibrahim al-Nakha’i1 '
.\d‘ -

xv. Al-Sya’bi N
% | O
This chain of transmission can be illustrated usi ia ranﬁ : \Y

\_?% o N\ {\T

Kuffah: 4&
Abu Abd al-Rahman al- O
Sulami
N
v v 24 &7 v v
4 _ 4 4 \ N\ 4 N\
‘Asim Bin ‘Algamah Al-Aswad Masruq “Ubaidah
Abi al-Najud N
|\ . ‘ > J \ J
v

D 1IN P T T

Al-Rabi’ Bin ‘Amru Bin Zar Bin Habis
Khatim Maimun

s v v
R
“\
:% r s
Di 2.4. Qurra’ in Kuffah

‘Amru Bin Al-Harith Bin
Sarhabil Qais
& N\
v N

Abu Zar’ah
Ibn’ Amru
Bin Jarir

“Ubaid Ibn
Nadilah

&

0 e. Basrah (‘Amir Bin Abd al-Qais)

I. Abu al-‘Aliah
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Vi.

Vii.

viil.

This chain of transmission can be il Estr

Abu Raja’

Nasir Bin ‘Asim

Yahya Bin Ya’mar

Mu’az

Aabeer Bin Zaid

Al-Hasan

Ibn Sirin

Qatadah

Basrah:

'Amir Bin Abdullah Bin Qais

Abu al-<Aliah Abu Raja’ Nasir Bin Yahya Bin Mu’az
‘Asim Ya’mar
\
¢ N, v \
Aabeer Bin

RN\
D
S

Al-Hasan Ibn Sirin Qatadah
Zaid

=
3

D@am 2.5. Qurra’ in Basrah
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Therefore, the development of the study of the Qur’an is parraly with the
development of Islam. If there is a Muslim community, there is also have the “l:’lr"a"n

study whether the country is Arabic or otherwise?>*.

2.7  Terminologies in Qur’anic Sanad Studies

There are several gira’at terminologies that need to be understood in Qur’anic
sanad studies. These terms are commonly used by a teacher while discussing gira at
knowledge. Also, these terminologies are frequently used in most Qur’anic sanad texts.
In light of this, the researcher lists several terminologies that need to be clearly
identified before looking into gira’at even further. Among the references or books
discussing terminologies related to gira ‘at knowledge are “Mu‘jam Qira’at” written by
Dr. Abdul Latif al-Khatib'*?, “al-Qira at wa Kibar al-Qurra’ fi Dimasyq min Qurun al-
Awal al-Hijri Hatta al- Asar al-Hadir “written by Muhammad Mustafa al-Hafiz!** and
“Mujam Ulum al-Qur’an” written by lbrahim Bin Muhammad al-Jarami'**. The

common terms in Qur’anic sanad studies are as follows:

a.  Al-Huruf
Different recitations of the Qur’an practised among qurra’’ either in

4 terms of Huruf, Isim or Fail among Nahu scholars™®.

158\ abBi Bin Muhammad Ibrahim. 2002M/1423H. °lim al-Qira at: Nasha ‘atuhu Atwdaruhu Atharuhu fi
mal=wlum al-Sharciyyah. Taba®ah Khasah bidarah Abd al-°Aziz. P: 162.

A% 5P%Abd al-Latif al-Khatib. 2002M/1422H. Mutjam Qira ‘at. Damsyig: Dar al-°Sa’di al-Din.

153 Muhammad Mutt al-Hafiz. 2003. al-Qira at wa Kibar al-Qurra’ fi Dimashq min Qurun al-Awal al-

i Hijri Hatta al-*Asar al-Hadir. Dimasyqi: Dar Fikir.

154 lbrahim Bin Muhammad al-Jarami. 2001. Mu jam “Ulum al-Qur’an: Ulum al-Qur’an, Tafsir, al-
Tajwid, al-Qira’at. Damsyiq: Dar al-Kalam.

155 | Abd al-Latif al-Khatib. 2002M/1422H. MuSjam Qira’at. Dimasyqi: Dar al-°Sa’di al-Din. Vol: 11.
P:13.
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b. Al-Qira’ah

Al-Qiraah refers to the diversity or variations of Qur’anic recitations
taken from Mutagadimin (earlier Qur’anic scholars), which are directly
connected to Prophet Muhammad SAW. Both al-Huruf and al-Qiraah
carries @ much similar meaning that generally refers to the differences in
Qur’anic recitation®™. Qurra al-Mutakahirin (contemporary Qur’anic
scholars) have classified different recitations of gira’at into three major
groups i.e. Qira’ah Sabah which refers to the recitation of tarig al-
Shatibi’ah, Qira’ah al-'Ashar al-Shughra which refers to tariq al-Shatibi’ah
and al-Durrah, and Qira’ah al-'Ashar al-Kubra which refers to tarig al-
Toyyibah™’. These different recitations are grouped in such a way as there
are as many as 37 differences in Usul al-Qira ‘at between al-Shatibiyyah and

al-Durrah or Taiyyibah'®,

C. Al-Qira’ah wa al-Riwayah
Al-Qira’ah means a certain recitation that is made based on a particular
Imam Qira’ah such as the recitation of Qira’ah Abu ‘Amru and Qira’ah lbn
Amir. It is also closely related to a certain recitation based on a certain

‘Qira’at Imam whose recitation comes with narrators.

s Thid, pas.
137" Soleh Bin Abdullah al-*Usoimi. 2009. Na‘t al-Darajat Litalagqi al-Qur’an wa al-Qira’at. Riyadh:

“wAl-Matarif al-Quraniah. P: 36.

158 Ibid. P: 36. See: Abd al-Qayuum Abd Ghafur al-Sindiy. 1415H. Safahat fi “Uliam al-Qira’at. Al-
Maktabah al-Amdadi’ah: P:118
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On the other hand, al-Riwayah is a reference to two rawi who received
a certain recitation from a Qira’at Imam directly or through a mediator®.
An example of a direct reception would be the recitation of riwayah Hafs
from Qira’at of Imam ‘Asim. As for the reception through a mediator, an
example would be the recitation of riwayah al-Diriy from Qira at of Imam

Abu Amru through Yahya al-Yazidi who was the mediator.**

d. Al-Tarig
Al-Tariq refers to a recitation which is directly taken from al-Rawi (the
narrator) like the correct recitation of Basmalah for Qira ‘at Nafi’ was taken

from tarig al-Asbahani from riwayah Warsh.

e. Al-Wajah
Al-Wajah simply means the differences in the recitation of the Qur’an
that is permissible, such as the recitation in chapter Basmalah baina
Suratain’s. It can either be recited continuously or separately from one

anothert?.

f. Al-Mugri’
Al-Mugri’ refers to an expert in gira’at who can narrate it through

mushafahah method. Besides, an al-Mugri is able to confer an ijazah to

15" Abd al-Qayuum Abd Ghafur al-Sindiy. 1415H. Safahar fi *Uliam al-Qirdat. Al-Maktabah al-

A mdadi’ah: P:118.

160 1bid. P:118.
161 1bid. P:118.
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others®®2, Ibrahim Muhammad al-Jarami divided al-Mugri into two main
categories: Qurra’ al-Mutagadimin (earlier scholars) and Qurra’ al-
Mutaakhirin (contemporary scholars). Qurra’ al-Mutagadimin narrated a
certain gira’at recitation in its complete form. Meanwhile, Qurra’ al-
Mutaakhirin (contemporary scholar) are those who can recite the Qur’an in
at least one recitation and at the same time, able to narrate it. Qurra’ al-
Mutaakhirin is a form of Al-Mugri’ that is common to the present time'®3,
Apart from that, a certain qira’at knowledge is narrated through talagqi and
mushafahah. This is done in such a way due to the fact that qira’at
knowledge is not simply learnt through recitation but also through the

processes of al-Sama’ and al-Mushafazah'®.

g. Al-Qari
Al-Qari refers to someone who can present a recitation in front of a
teacher through memorisation method. Al-Qari can be categorised into three
major groups, namely al-mubtadi’, which refers to a person who has
mastered at least three variations of the Qur’an recitation; al-Mutawassut,
which refers to a person who has mastered four to five variations of the
Qur’an recitation; and al-Muntahi which referes to a person who has

mastered all variations of the Qur’an recitation*®®.

e sViihammad Muti® al-Hafiz. 2003. al-Qira’at wa Kibar al-Qurra’ fi Dimashq min Qurun al-Awal al-

4, Hijui, Hatta al-*Asar al-Hadir. al-Dimasyqi: Dar Fikir.

163 Ibrahim Bin Muhammad al-Jarami. 2001. Mu jam “Ulum al-Qur’an: “Ulum al-Qur’an, Tafsir, al-

N _]ﬁéjwid, al-Qira’at. Damsyiq: Dar al-Kalam. P: 273.

154 Abd al-°All Salim Makram & Ahmad Muktar ®Umar. 1988M/1408H. MuSjam Qird’at Quraniyyah

ma‘a Mugaddiah fi al-Qira’at wa Ashar al-Qurra’. Kuwait: Matbuah Jamiah al-Kuwait. VVol: 1. P: 127.
165 . lbrahim Bin Muhammad al-Jarami. 2001. Mu ’jam *Ulum al-Qur’an: *Ulum al-Qur’an, Tafsir, al-
Tajwid, al-Qira’at. Damsyiq: Dar al-Kalam. P: 273.
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Sheikh Dr. Aiman Rusdi Suwaid explained the differences between al-
Qari and al-Mugri’. He claimed that al-Qari refers to someone who is able
to master a wajah qira at perfectly alongside the knowledge of tajweed and
wagqaf wa ibtida’. Knowledge on tajweed and waqaf wa ibtida’ is a part of
Nas al-Quraniah*®®. Sheikh Dr. Aiman Rusdi Suwaid also explained that al-
Mugri’ refers to someone with expertise in gira’at and teaches the
knowledge he has to the community. Therefore, teaching the knowledge he
has mastered to the community has become an obligation of a person holding
a title as al-Mugri’. This is undoubtedly in line with the words of Prophet

Muhammad SAW:

(s 51380 4l 2 1852)

Meaning: The best of you are those who learn the Qur’an and teach it*®’.

In brief, as an al-Mugri’, a person is required to spread the Qur’anic
knowledge he has mastered. Also, an al-Mugri’ should be able to fully
master the entire wajah qira’ar such as Qira’at Sughra and Qira at Kubra
and later spread the knowledge to the community. Plus, al-Mugri” must not

.‘-:understand only some particular issues in the Qur’anic knowledge. It does
not matter how exceptional voice one has until he understands the entire
issues revolving around al-Qur’an, then only he can be identified as an al-

Mugqri’. A few examples of figures recognised as an al-Mugri include Sheikh

166 Mazamir Ali Daud. https://www.youtube.com/watch?v=87C6pZqHUxo. Feb 13, 2019.
167 al-Bukhari, Muhammad Bin Ismail. 1997. Sahih al-Bukhari. (trans) Muhammad Muhsin Khan.
Riyadh: Darussalam. The Books of Virtues of the Quran. Vol: 6. P: 454. # 5027.
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Abd al-Fatah al-Qadhi, Sheikh Said "Amir Uthman, Sheikh al-Zayyat,
Sheikh Mahmud al-Khalil al-Husari and Sheikh Muhammad al-

Mutawalli68

Al-Ifrad
Al-Ifrad refers to the recitation of the Qur’an solely based on one
narration. It had been practised since the first century right up until the third

century of Hijrah®®.

Al-Jama‘

This terminology refers to a qari’s recitation presented through
memorisation of the book Jama® fi Qira az. At the same time, the gari must
also be able to master the knowledge on tajweed, makhraj and sifat al-huruf
both theoretically and practically. Imam Abu cAmru al-Dani first introduced
Al-Jamac recitation in the third century of Hijrah. Before presenting Al-
Jama® recitation, a gari should be able to completely master al-Ifrad’s

recitation and fulfil the four major conditions as follows: 1"

a) Must have mastered the knowledge of waqaf.

b) Must have mastered the knowledge of ibtida .

- c) Must be able to present his recitation exceptionally well.

ji‘éa al-Jazari, Muhamamd Bin Muhammad. 1999M/1420H. Munjid al-Mugri 'tn wa Murshid al-Talibin.
""-ZakarlaCAmTrﬁt (Comp) P: 10. See: Muhammad Bin Abu Bakr al-Mar’asi et al. 2012. Takzib al-Qira at
G _Ll Imam Muhammad Bin Abi Bakr al-Mar’ashi. Damsyiq: Dar al-Ghauthani li Dirasat al-Qur’aniyah.

169 . Abd al-Latif al-Khatib. 2002M/1422H. Mu®jam Qiraat. Damsyiq: Dar al-°Sa’di al-Din.
0 Ibrahim Bin Muhammad al-Jarami. 2001. Mu jam Ulum al-Qur’an: ‘Ulum al-Qur’an, Tafsir, al-
Tajwid, al-Qira’at. Damsyiq: Dar al-Kalam. P: 118.
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d) There should not be any combination of riwayat form and turuq form.
In Qur’anic Sanad studies, several qurra” would clearly state the type of

recitation they presented in front of their teacher as either al-Jama®, al-Jama®

al-Sughra or even al-Jama® al-Kubra. Each form of recitation carries its

particular exclusive meaning.

j. ljazat. A [
.

za, whi¢h comes fro abic

j i _r\? tt

iss 0 ent to
NG

Qurragscholars is the

az) 8.!1215 perfected the

e-tecitation of the Qur'an

S

om narration and qira'at

V here are three condi%s in the process of al-Qur’an reception, which are

@ously agreed by qurra’. The first condition is that a recitation must conform to

Arabic language. Secondly, it must also conform to Mushaf Uthmani. Last but not

171 (noun) the uninflected form of the verb.



least, a recitation must come with a narration which has been verified as al-Mutawatir.
Most qurra’, including al-Zarkash'’?, al-Sayuri'’® and al-Zargani*’* agreed th?!!e

conditions are in accordance with the opinion of Imam al-Jazari in his bo x\shar
Wrs narrate. These
ai ron!\d?r Prophet
Muhammad SAW. This type of narration is also kn as gira f al-sa i'arﬁz.)\?ﬁus,
al-Mutawatir is closely related to the authenticity,of san n un
knowledge on Jari wa Ta‘dil is needed*. Q \
However, there are differ inions_amo éq in determining the

@ 5
authenticity of sanad. It is suﬁ@ verify sa 'l‘hro@'one of the narrators who
are thigah''” or better know%ad. imilarly, a reeitation verified through an ahad
narrator is not called tl%a . Nev'g hel stllté‘s/ ligatory to acknowledge the fact
&
1 O
’ (j"

NS
b uIIab%OOl. Al-Burhan fi ®Uluma al-Quran. Beirut: Dar al-Kitab

fi Qira’at al- Ashar.

Generally, al-Mutawatir means a narration that

narrators are all interconnected to one similar contin

d and it,

172 al-Zap@ashi

al-*Alami 3

173 al-Sayuti. Abdul Rahman bin Abu<Bakr. 2003. Al-Itqan fi *Ulum al-Quran. Beirut: Dar al-Kitab al-
CAlami

i %qéni. Muhammad Abdul A)Pn 1998. Manahil Irfan fi *Ulum al-Quran. Kaherah: Dar al-

ari, Muhamamd Bin Muhammad. 1999M/1420H. Munjid al-Mugri’'tn wa Murshid al-Talibin.
ia *Amirat. (Comp) P: 18.
§  al-Jazari, Muhamamd Bin Muhammad. 1999M/1420H. Munjid al-Mugri’in wa Murshid al-Talibin.
aria *Amirat. (Comp) P: 18. See: al-Jazari, Muhammad Bin Muhamamd. 1413H. al-Nashr fi al-
ira’at al-°Ashar. Ali Muhmmad al-Daba’' (comp). Beirut: Dar al-Kitab al-Academic. P:13.
17 Hafs Bin Umar al-Duri & Ahmad ‘Isa al-Ma’srawi. 2006. Al-Qira’at al-Warid fi al-Sunnah. Mesir:
Dar al-Salam. P:44.
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that the recitation is directly connected to Prophet Muhammad SAW although it is not
However, this opinion is not in line with the general explanati ntioned by
Imam Ibn al-Jazari. Qurra’ scholars have unanimously agreed hecondition of al-

practlce the rules

eir Qui’ alnc reeitation’.

in line with Rasm Uthmani.*"®

Mutawatir: whenever people recite the Qur’an, they

mentioned in the Qur’an, memorise it and be careful

All in all, Qur’anic sanad can determine the status recitation in qita ‘at Wh@ﬁér it
is al-Mutawatir®, al-Mashur (well-known)™, -Ahacﬁ. in Iar)lsiz:\ I-Shaz

(Irregular)™®, al-Maudu’ (Fabricated)™, and al-

2.9  Contributing Factors to ide Recitation Narrated
by Hafs from Imam ¢ 0%}

The recitation ofriwayah Hafs,fro mam*“Asim has been globally accepted

and it has been widely used-acros hhe\l .Inthéj]e%Os, the revolution in broadcasting

industry in the fNr dio l hanndlg}as contributed to global acceptance of

O
i \ce ¢ ! ‘
the reCItatlon% d by"H ?omch)la Asim. Recent emergence of social

Py Q 2 é\\
178 al-J Wammad Bi ul{mam 413H. al-Nashr fi al-Qird’at al-*Ashar. Ali Muhmmad al-
Daba' (05 p). Beirut: Dar al-Kitab al-, emic. P:13.

19 Umar al-Duri & Ahm a al-Ma’srawi. 2006. Al-Qira’at al-Warid fi al-Sunnah. Mesir:
D

lam. P:44
X are the seven Qira'at compiled by Ibn Mujaahid, plus the other three.
se are some of variations found within the ten authentic Qira'at, such as the differences between
gwi and turug.
These are the Qira'at that have an authentic chain of narration, but do not conform to the Rasm
thamni or contradict a rule of Arabic grammar.
3 . These are the Qira'at that do not have an authentic chain of narration back to the Prophet Muhammad
SAW.
184 These are the Qira'at that doi not meet any of the three conditions.
185 | Any alteration in the qira'at based on Interpreting of the Qur'an.
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networking sites and applications like Facebook, Instagram and WhatsApp has also

The recitation of riwayah Hafs from Imam ° Asim has been pr: be the most
widely accepted among major Muslim countries compared to tm@: narrated by

Warsh from Imam Nafi’ and a few other recitations. Oth

boosted its popularity.

i
thangrecitation narrated by

Warsh which is widely used in Muslim countries like

Tunisia, West Africa, as well as Sudan, the recitati a , ’C—)
Nafi’ is widely accepted in Libya, some other par Tunisia"an some par{i_p Qatar.
Meanwhile, the recitation of riwayah Dari from Ima mru hasgbeen widely

accepted in some parts of Sudan and @ Fi
is widely used in some parts of Yamen.9Ta IsB\b
ns tioned above®:

percentage of global acceptance t Ilﬁ narrati
“« Q-
~\<°

m MAmir’s recitation

ck‘é? demonstrates the

Y
o,
.,
£ (/4//

18 Yasir Qadhi. 1999. An Introduction to the Sciences of the Qur’aan. Al-Hidayah Publishing and
Distribution: Birmingham. P: 199.



The recitation narrated by Hafs 95% All Muslim countries

from Imam Asim

The recitation narrated by Warsh 3% Algeria, Moroc& some parts of

from Imam Nafi’ Tunisi frica and Sudan
X,

The recitation narrated by 0.7% Libya, Tunisia, and some parts

Qaloon from Imam Nafi’ of Qatar

The recitation narrated by Ad- 0.3% <; Some ;a:oyudd and West

DiirT from Imam Abu Amru T Ah\\ Y-\.’
)\ é

)

Imam Ibn Amir’s recitation 1% ~ Some parts of Yemen

'8
Researcher has ide tié)%ctors and worldwide acceptance of

Hafs from Imam&reci e ar@r significant factors that contribute to

| 1 O | |
the widespre regitafio p'ate(cﬁﬁy Hafs from Imam ‘4sim. The first factor is

the specil@ﬁte c}t e recit m@rated by Hafs from Imam ‘4sim. It is uniquely
it

b
specias

wn way. Besides, g;&i—gnificant role played by the government of Islamic
N
c Ms is the second contributing factor to the popularity of this recitation of riwayah

0 s from Imam ‘Asim. The next factor is the revolution in Qur’anic printing. The final
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factor is the advancement in the recording industry. Abdul Rahim Mu’nis al-Liyyatha®®’
had listed the factors that prompted the widespread recitation narrated by HaYUm

Imam ‘4sim which Hamdi Solah al-Hudhud later supported®. Among t?@rs he

had listed are as follows: A

a. Special Attribute of the Recitation Narrated by Hafgyfro ImaT ‘Asim

This recitation is the easiest among the r. e recifati dne_@’)many

examples of how simple this recitation is WY he % re are_four places
X
of sak ‘tah in this recitation narrated by@ In!pg\m M i.ed&urah al-Kahfi
in verse 1, Surah Yassin in verse 52,"§urah‘al-Qiyam ver % and in Surah al-
Mutaffifin in verse 141, C¢) \>T
o

\e So

N

Moreover, the r, itati% of riw. %

ah fs,fr@. am ‘Asim is the highest sanad
transmitted by F@eallu am{\a A\ﬁ’é’eompanion, Ali Bin Abi Talib RA
through Hafs&er, Im l ‘Asiin. A @gh observation would reveal that the

connectio%\na % e'lm sim to Prophet Muhammad SAW was
O
traniuz?ﬁrou?h li Bin” AbinTalib RA and later through Abdul Rahman al-
1l

Sulami before the sanad rea&d Imam ‘Asim himself. The narration was then

rated and transmitted to Hafs Bin Sulaiman. This question on the chain of

187 Abdul Rahim Mu’nis al-Liyyatha. 2013. Subul al-Salam fi Tajwid Khair al-Kalam. Kaherah:
aktabah Syari' Al-Azhar.

188 Sabht al-Soleh. 1977. Mabahith fi Ulum al-Quran. Beirut: Dar IIm al-Milai’iin. P: 97-100.

18 Mahmod Khalil al-Husari. 2011. Ahkam Qira'ah al-Quran al-Karim. Beirut: Dar al-Basya'ir al-

Islamiyyah.
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transmission was asked personally by Hafs Bin Sulaiman to his teacher, Imam
‘Asim as he noticed the differences between his own recitation and hisvw
narrator’s namely Shu°bah who was also known as Abu Bakr. Shucba@ilso a

narrator of the recitation from Imam ‘Asim . This piece of inform based on

athar quoted from “Tarikh Qurra’ al-Ashar wa Riwayatihigt wa Tawatur

Qiraatihim wa Manhaj Kul Qir@ah” written by Abdul Fath Mhi“’o.
N,
Y

Meaning: “Narrated by Ha

Abu Bakr Syu’bah’s r \ i
your reading is exa%

recitation who ived it
recitation isdike recitati
from A m

=
<
m\'

190, Abdul Fatah al-Qadhi. 1998. Tarikh al-Qurra’ al-’Ashar Wa Ruwatihim wa Tawatur Qira’atihim Wa
Manjah Kul fi al-Qira’ah. Kaherah: Maktabah Kahera.
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b. Significant Role Played by the Government of Islamic Countries \z

Strong political influence and significant role played by tWernment of

major Islamic countries had also contributed to the populw the recitation
narrated by Hafs from Imam ‘Asim. Generally, thetsprea ng f the recitation
narrated by Hafs from Imam ‘Asim began in the 1@$ erijr durlng the
reign of the Ottoman, which was centred in B%Mraq191 tth sa’ne , the
recitation narrated by Hafs from Imam ‘Asim alse beganfto‘gain’ its @ulanty in
for{lgalc scholars
toné@mplre, Baghdad

K?hpst important global

~—+

Makkah al-Mukarramah - the most e nen ee' i

across the globe. Apart from the p@ulmg 0
scho

ars \\?5
. . N,

teaching and learning hub |c stlidies’®, ver)éngsllm scholar dreamt of

&
spending some time in Bag t Mn @mlc studies. Since then, the
recitation of I‘IWaye Hafs, from szstn@j%d extensively to other Islamic
:
nations like Alg ia and*Mor ‘ce\ é)‘/

was also popular among Musli

A

. Hamdi Solah al-Hudhud. 2008. Musralakat °llm al-Qiraat fi Dau’i °llm al-Muszalakat al-Hadith.

Kaherah Dar al-Basair. Vol: 1. P: 71.

192

. Abdul Rahim Mu’nis al-Liyyatha. 2013. Subul al-Salam fi Tajwid Khair al-Kalam. Kaherah:

Maktabah Syari' Al-Azhar.



c. Revolution in Qur’anic Printing
The discovery of the first printed press in 1436AD / 850H p Q!)wat the

revolution of printing has started widely. The printing industry nowadays not only

focuses on printing books and magazines, but also involves r igioz books such as

al-Qur’an'®, Yv
The developments of the Qur’an in the field of E’nti nathe?year
m' N
1530AD in Venice, Italy, based on the recitati riwayah Haf Im‘eﬁ? Asim
4

Y-v
and used the al-Nasakh calligraphy (the al-Qur’an’ used @Jal-Nasakh

calligraphy, based on the reading rivENfs frg?p I As(izé\l-|owever, this

publication did not spread wideN thq hai\l@w liquidated short

after'®*. Since then, the Qur’ '%ing W etgwown.
? @

‘&

c

R
Ahmad Ali aI-ImamYued S(,ﬂe d opm@ in the Qur’anic printing that
[ 9
include several co%, as_men i0 jn%z ahith fi Ulum al-Qur’an by Dr.
@)

Sabhi al-SoIe.@hgarliesl pri aI-Qz.aSén are, among others, listed as below®:

N
I. I-Qur’an fprinted §in @AD in Hamburg, Germany monitored by
:% rahafh cl@lma@%\

W
S

: hamd Saifuddin. 2018. “The Industrialization Of The Qur'an In Indonesia”. Wahana Islamika:
al Studi Keislaman. P: 86-107.

. Ahmad Ali al-Imam. 1998. Variant Readings of the Qur’an: A Critical Study of Their Historical and
inguistic Origins. (PhD): University of Edinburgh. International Institute of Islamic Thought: Herndon
P: 70- 74.

195 Ibid: P: 70- 74.

196 Sabht al-Soleh. 1977. Mabahith fi Ulum al-Quran. Dar llm al-Milai’iin: Beirut. P: 97-100.
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ii.  Al-Qur’an printed in 1698AD in Padua, Italy monitored by Ludovico

Marraci. C}Y-

ii.  Al-Quran printed in 1787AD, 1790AD, and 179 ublished
monitored by Maulana Uthman in St. Petersburg, Russia?. Fe mushaf was

then reprinted in 1803AD, 1819AD, and 1839AQ in n, Russia.

iv.  Al-Qur’an printed with lithography*” in 8A ir.l\lgd, then in
@
\z

1833AD in Tabriz, Iran. | _{q
v. Al-Qur’an printed in 1834AD, D, and AD._in Leipzig,
Germany and monitored by Géstav ugeb‘ g

\3 ®)
vi.  Al-Qur’an printed bet%lBGBA 6 in India, monitored by
N\
Hafiz Muhamma tﬂ i i

hdum' and Muala hamad Abdul al-Hafiz,

&
and reviewed by Sh hr\, W ahr@li.

inéﬂr_key. The publisher of the mus/af used

' ma ‘&Mfect for writing the Qur’an using Rasm

;wae_t?hgn issued in Egypt and supervised by Sheikh
NN

M _ithos is Greek for “stone”, and a stone surface has traditionally been involved in lithography,
though a metal plate may take its place today. The lithographic process was invented around 1796
and soon became the main method of printing books and newspapers. Artists use lithography to
produce prints (works intended to be sold in many copies), and art lithographs sometimes resemble
older types of prints, including etchings, engravings, and woodcuts. Pablo Picasso, Marc Chagall,
Joan Mir6, and M. C. Escher are among the many artists who have used lithography to produce
important original works. Today lithographic printing accounts for over 40% of all printing,
packaging, and publishing. https://www.merriam-webster.com/dictionary/lithograph.

91


https://www.merriam-webster.com/dictionary/lithograph

viii.  Al-Qur’an printed and published in 1918AD by the al-Azhar Mosque,
under the instruction of King Fuad, Saudi Arabia and was thoroughly

reviewed by Egyptian scholars to get the perfect edition.

Overall, the publishing and printing of the mushaf in the early developments
of the printing industry were generally based on the recitation narrated by Hafs from
Imam ‘Asim. The only difference was in the writing style of the Qur’an. Some
publishers used Imala’i writing and others used Uthmani writing. There are proofs
showing that the recitation of al-Qur’an narrated by Hafs from Imam ‘Asim is
acceptable worldwide. Acceptable publications of al-Qur’an mushaf through other
narrations are, for example, the recitation of Warsh from Imam Nafi’, published in
1930AD in Egypt; the recitation of Qalun from Imam Nafi’, published in 1981AD
in Tunisia and Libya; and the recitation of Diri from Imam Abu Amru, published in

1978AD in Sudan'®.

\ i Y% J
d. Advancement in the Recor. mﬁ t&éj

A\ &
.r\ \ )
The advancement in the recordlng industry had paved a way for the very

first Qur’anic recording. Sheikh Mahmud Khalil a-Husari was the first qari who

19", Ahmad Ali al-lmam. 1998. Variant Readings of the Qur’an: A Critical Study of Their Historical and

inguistic Origins. PhD: University of Edinburgh. International Institute of Islamic Thought: Herndon
P: 70- 74. See: Hamdi Solah al-Hudhud. 2008. Mustalakat °lim al-Qiraat fi Dau’i °llm al-Muszalajat al-
Hadith. Kaherah: Dar al-Basa'ir.

A

NV
\&)

W
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had his recitation of riwayah Hafs from Imam ‘Asim recorded way back in

1960,

&
Hassan Bin Mustafa Bin Ahmad al-Waraqqi came out with several*feminders

regarding other qira at recitations. The reminders are listed Kbel,zm:

I.  Sheikh Mahmud Khalil al-Husari’s recorded re was'not only limited

to one variant in gira 'at (Imam Qurra”’). He ha er recordi fhi er
N
recitations such as the recitation n Qalun f 'mah@c@Ndﬁ’,

’ 4
recitation narrated by Warsh from | ifi’, mp@ ofri h al-Durz

from Imam Abu ‘Amru al-BaSt'w as re'ﬁtat of Jama® from tariq al-

Shatibiyyah. \
5 31

" . . . 4 - I
ii. Besides memonsn& reciting,the r’arﬁ&rl also teaches al-qira’at

knowledge base?-(he r'citat' of shar al-Sugra, al-‘4shar al-
|
Kubra as W%I-Syéz r‘a%a_‘z" 44/0'

NG
S

ii. As Ewani le‘a ne s&)u learn and master a recitation popularly
tl

%

77

4 . o
by the 70 .é\l—@mver, taking up another form of recitation in

sible.
Y-v
S

. Abdul Rahim Mu’nis al-Liyyatha. 2013. Subul al-Salam fi Tajwid Khair al-Kalam. Kaherah:
aktabah Syari' Al-Azhar.

0 . Hassan Bin Mustafa Bin Ahmad. 2008. Jjazat wa al-Asanid al-Qur’aniah: Sual wa Jawab.
Kaherah: Dar Ali Yasir: P: 68. See: Muhammad al-Mukhtar Walid al-Abbah. 2001/1422H. Tarikh al-
Qird’at fi Mashriq wa Mahgrib. Mamlakah al-Maghribi: Mutbah Bani Iznasin.



/7.

Prior to presenting a certain Qur’anic recitation to a society, qurra’ should
be aware of the locally popular and the least-favorable forms of recit i

a particular community. A great care should be taken to avo%xnted
conflict as well as slanders and to maintain the wellbei the local

community on the whole. The severity of such conflicts¢had led to the

establishment of Armenia and Azerbaijan. V

A

The diagram of contributing factors to worldwide acceptance of the Recitation

Narrated by Hafs from Imam 'Asim as below:

Special
Attribute
of

recitation

Acceptance
Advancement Factors of
in Recording Hafs from
industry Imam Asim's
recitation

Goverment
Role Play

Revolution in
Quranic
Printing

Diagram 2.6: Acceptance Factors of Hafs from Imam Asim
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2.10 Identification of Sanad Al-‘Uluww and Sanad Al-Nazil

Identification of the position of a sanad has always been the fundé_rﬁentél of
sanad studies applicable to both Qur’anic sanad and Hadith sanad..T‘llﬁ;is is’qmainly
because sanad is an exclusive privilege only given to the people of Prdi;ihet ™Muhammad

SAW but not to those previous ummahs and Abu Ali al-Jayani rrie‘hti_ohéd this?%

Therefore, it is not uncommon for those who seek knowledge to travel across
the border even after gaining much knowledge from local scholars. Al-Khatib described
two different types of travel in the quest of knowledge i.e. to obtain a higher sanad by
listening to that particular sanad and to obtain a higher sanad by personally meeting a

certain scholar to get his blessings and advices?®.

Besides, the position of a sanad also determines the distance between a rijal
sanad and Prophet Muhammad SAW himself. The smaller number of rijal sanad means
the closer a sanad is to Prophet Muhammad SAW. Obviously, it has been a norm for
past scholars or Salaf to seek a sanad which is al- ‘Uluw in nature as it was narrated by

Imam Ahmad RAZ;

(il s s QW sLY) CUb)

.’ . Rihab Rafa’at Fauzi. 2009. Asoh al-4sanad . al-Mansurah: Dar al-Wada'.

202 Jalaluddin al-Sayuti & Abu Qutaibah Nazri Muhammad al-Farayabiy. 1415H. Tadr al-Rawi fi Sharh
al-Tagrib al-Nawawi. Riyadh: Maktabah al-Kauthar. P:505.
203 1bid. P:605
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Meaning: Seeking a higher sanad (al-‘Uluww) is a popular practice among past

scholars.

Not only it is closer to Prophet Muhammad SAW, a sanad which is al- ‘Uluww
in nature is also closer to Allah SWT. This had been supported by Muhammad Bin
Aslam al-Tusiy as he mentioned that the closest sanad is the one closest to Allah

SWT24,

() A= a3 o — o sl )

Meaning: The closer a sanad is, the more likely it is to be closer to Allah SWT.

211 The Differences Bet\/_\/een Sané}_d A’I_-h‘{]lqu‘And Sanad Al-Nazil

In order to see a clear difference between these two sanads, one should study
the definition and the characteristics of each sanad closely. Sanad al- ‘Uluw has a small
or few number of rijal sanad that is directly connected to Prophet Muhammad SAW
whereas sanad al-Nazil has a bigger number of rijal sanad that is directly connected to

_aProphet Muhammad SAW?>,

204 |bid. P: 606.
205 Hassan Bin Mustafa Bin Ahmad al-Waraqi. 2009M/1430H. Tukfah al-Ikhwan Bima °4/a Min Asanid
Qurra’ Haza al-Zaman. Andalus: Muassasah Qurbah. P: 22.
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On the other hand, Hassan Bin Mustafa drew the line between these two sanads
by comparing the sanad of Sheikh Abd al-Majid Bakri al-Tarabisiy and the sanad of
Sheikh Ahmad Abd al-*Aziz al-Zayyat based on the recitation of tariq al-Shatibiy and
al-Durrah. In that comparison, Hassan Bin Mustafa made Sheikh Ibrahim al- ‘Ubaidi

as the benchmark to determine the position of both sanads .

Apparently, Sheikh Abd al-Majid Bakri al-Tarabisiy received his recitation
from Sheikh Muhammad Bin Sulaiman al-Hulwani and Sheikh Muhammad Bin
Sulaiman al-Hulwani received his recitation from his father, Sheikh Ahmad Bin
Muhammad al-Hulwani. Sheikh Ahmad Bin Muhammad al-Hulwani received his
recitation from Sheikh Ahmad Bin Ramadhan al-Marzuki who received his recitation

from Sheikh Ibrahim al- ‘Ubaidi.

On the contrary, Sheikh Ahmad Abd al-°Aziz al-Zayyat received his recitation
from two teachers, namely Sheikh Abd al-Fatah al-Hunaidi and Sheikh Khalil al-
Janayiniy. Both of these teachers previously received their recitation from Sheikh
Muhammad al-Mutawaltr who received his recitation from Sheikh al-Durriy al-Tihamiy.
Sheikh al-Durriy al-Tihamiy received his recitation from Sheikh Ahmad Bin
Muhammad al-Salamunah who receieved his recitation from Sheikh Ibrahim al-

# ‘Ubaidi.
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(

Based on two different chains of narrators described above, there are three rijal
sanads between Sheikh Abd al-Majid Bakri al-Tarabisiy and Sheikh Ibrahim al- ‘Ubaidi
whereas there are four rijal sanads between Sheikh Ahmad Abd al-‘Aziz al-Zayyat and
Sheikh Ibrahim al- ‘Ubaidi. This clearly shows that the sanad of Sheikh Abd al-Majid
Bakri al-Tarabisiy is higher or al- ‘Uluww than that of Sheikh Ahmad Abd al-‘Aziz al-
Zayyat. This type of comparison is just one of a few ways to differentiate between sanad

al- ‘Uluww and sanad al-Nazil?®®.

b 4 ] _\"r;
Apart from looking at the number of rija@d inv?vld in‘the tr, ission

process, the position of a sanad could also be detérmine ing at the'way it was
transmitted from a teacher to a student.@gma

explained that its method of trans 'ssi%/o lohdet

di ammad al-Amin
th_e\%ition of a certain
A

sanad. For an instance, a sanad wh trafismitted t rou@citation method (5<,2)1)

NS K

in the presence of a teacher Wr than the@ne tra ted through narration method

| S

(Wa>). In this case, a sanadiwhich i€ i&@ﬂ‘.rough narration method (W54>) is

e,

5. 1bid. P: 34-47.
207 | Muhammad Bin Sidi Muhammad al-Amin. 1435H2013M. Uluw al-Isnad wa Nuzilihi “Indi al-
Qurra’. Dar al-Hadarah Li Nasyr wa al-Tauzi¢. P:179.
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Also, a sanad is categorised as sanad al-Nazil if there is any ambiguity or
discrepancy in the number of rijal sanad (al-Jar) and if the sanad is disconnecw

certain point in the transmission process (al-Ingita -al-sanad) or al-tadlis? \

A\

2.12  The Features of Sanad al-‘Uluww \[
Categorising sanad into al- ‘Uluww and al-Nazi ane \/Lntur to qurra’

scholars compared to their counterparts in the field ofgdadith. There ar 'ny'otgé@ on
Hadith which discuss the distinctive features of d al- ‘U‘ly a san@l-Ndzil
N\

Hafiz |a|u:dm|-3ayugi2°9,

such as Tadrib al-Rawi fi Sharh Taqrib al-Nawawi b
‘Ulum al-Hadith li 1bn Solah by Ibn Sol%\%qi2 Jami} li Akhlak al-Rawi

wa Adab al-Sami’ by al-Hafiz al-Khatib al-Bah dd\m O

A

A

S S
A

o
Based on the discussi di fro‘gdadith scholars and books, Dr.
Muhammad Bin Sidi %\ ad Amin n‘géea draw a line between sanad al-

N &
‘Uluww and sanad& 7zi[?12, fa ‘Ulu@as five categories as follows:

N T
(fJ 2 S
,1) &

v

N
208 is;fefers to the case where t CT‘Thrrator uses an ambiguous term which does not tell us if he

h Wadith directly from the one on whose authority he has narrated it. Muhammad bin Solah.
1 tolah al-Hadith. Kaherah: Maktabah al-¢lim. P: 15.
S al

<
[<5)

-9

L )

luddin al-Sayuti & Abu Qutaibah Nazri Muhammad al-Farayabiy. 1415H. Tadrib al-Rawi fi
-Taqrib al-Nawawi. Riyadh: Maktabah al-Kauthar.
¢Uthman Bin Abd Rahman. 1326H. ‘Ulum al-Hadith li Ibn Solah. Mesir: al-Sa®adah.
21 al-Hafiz al-Khatib al-Baghdadi & Ahamd Bin Ali Bin Thabit. 1983M/1403H. al-Jami® li Akhlak al-
awi wa Adab al-Sami®. Mahmud al-Tahhan. Riyadh: Maktabah al-Ma‘rif.
212 Muhammad Bin Sidi Muhammad al-Amin. 1435H2013M. Uluww al-Isnad wa Nuziilihi cIndi al-
Qurra’. Dar al-Hadarah Li Nasyr wa al-Tauzi®. P: 126. See: ‘Abd al-Rahman Bin Abi Bakr, al-Suyuti.
2002M/1424H. Itqan fi ‘Ulum al-Qur’an. Beirut: Dar al-Kitab al-l1lmiah. P: 149-151.
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a. The closest sanad to Prophet Muhammad SAW \q
b. The closest sanad to one of the Imam of Qurra’ Sab’ah : cﬁ
C. The closest sanad to one of those popular gira ‘at books

d. Highest sanad deu to the death or narator’s teacher as well as hiss peer.

e. Highest sanad due to the death of a narrator’s sana(Y-

\d.

In contrast, Hassan Bin Mustafa mentionedjthat sanad al-* w @;}ﬁl’ be

broken down into two sub-categories: al- UI al- MHII ‘_\ww al-
\/

Nisbiy. Sanad al- ‘Uluww al-Mutlaq refers the |th fe E{'rual sanad

directly connected to Prophet Mu @W nwhile, sdQ al- ‘Uluww al-

Nisbiy refers to the sanad Whle W rra g@ sanad before it is
Q

connected to any of famous Im uprd I|ke Ja@and al-Shatibiyy. Also,

in a certain situation, a sa | sald to ad Q(‘Tf/luww al-Nisbiy when it is

closest to any of t't € t@ad of Sheikh Muhammad al-
Mutawalli and S%I ahi

N\
213 Hassan Bin Mustafa Bin Ahmad al-Waragi. 2009M/1430H. Tuhfah al-Ikhwan Bima Ala Min Asanid
Qurra’ Haza al-Zaman. Muassasah Qurbah: Andalus. P: 22.
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Sanad al-Uluww’ Sanad al-Nazil

Fewer number of rijal sanad The biggest number of rijal sanad

recitation method (5s1,2)) in front al-Mujiz Receive the recitation Wia( : 3) from

al-Mujiz

Closest sanad to Prophet Muhammad Have any ambigw discrepancy in

the number, of Wnad
Closest sanad to one of the Imam of Qurra’

Sab’ah \d
. ® \Y.

closest sanad to one of those popular gira’at

books

Table 2.2: Comparison between Sanad al-Uluww’ and Sanad al-Nazil

2.13 Book Publication Er ‘% <8¢
NG R

X $
|
The expansion o ams&d' r&&g)ut the era of book publication had

paved the way Mevelc‘pmen of w@g in the discipline of qira’at. The
N
improvement \pr ess 0 publlﬁgad and printing had made it possible to

accurately i e alylt of s%réds through a method known as al-Janib al-

‘Amal;1 one that‘onl focE@es on al-ASanid studies according to the hadith

E——

m To simplify this, ‘A}m‘u Abd al-Mun’am Salim divides writings in this field

4_al-Janib al-‘Amali is the method learning discuss related with connection or disconnection. See: Amru
d al-Mun’am Salim. 2000. Taisir al-Dirasah al-Asanid li Mubtadi’in Ma’a Amsilah ‘Amaliah Ta'in
| Talib ‘Ala Tahqiq al-Asanid. Tanta: Dar al-Diyaa’. P: 27.
. Amru Abd al-Mun’am Salim. 2000. Taisir al-Dirasah al-Asanid li Mubtadi’in Ma’a Amsilah
‘Amaliah Ta’in al-Talib ‘Ala Tahqiq al-Asanid. Tanta: Dar al-Diyaa’ P: 27.
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into two categories, i.e. writings on a narrator’s biography or better known as al-
Tarjemah al-Rawi and writings on the status of a certain sanad whether it is cowm

or disconnected or better known as al-Marasil?®. C}

Basically, writings in the qira’at discipline can lassified into two main
categories i.e. writings on the biography of the Q now I-Birayah and

L 4
writings in the field of gira ‘at through aI-Riwdy@mad Said al- a’m_\t@gj' 19

authors who wrote al-Dirayah from the 3rd century ifvthe Hijri_calendar {’ﬁzﬂ the 15

elon YS the second

e reékher only focuses
éyah. The writings are

S

on the gira’at writings on the biogr@hf of the yﬁ\ﬁ\q a
as follows: ‘% [

N |
g
S

5 Ibid. p: 27.
217 Ahmad Bin Sa’id al-Mathabari. 2013. Asanid al-Qira’at wa Manhaj al-Qurra’ fi Dirasatiha: Dirasah
Nazariah Tatbigiyyah. Saudi Arabia. P:106.
28 jbid. P:77-106-118.
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No. Period Author Title

1. The 3" | Khalifah Bin Khayyat (w240H) | Tabaqat al-Qurra’ 219Y-
century  of \

Hijrah s )

2. The 4" | Ahmad  Bin  Jaafar  Bin | Afwjj al-@’

century  of | Muhammad (w336H) V
Hijrah 2 '

|
3. Muhammad Bin al-Hassan Bi I-M jaWabir fi
®
NS

Muhammad  Bin @ Asm;e.ﬂj\}airei{—)
351H 2
(w. ) \’T

man <Sﬁ-baqét al-Qur’an

Bin
! 'S 44H,)é\ (Tarikh Tabagat al-Qurra’
N
s s wa al-Mugri’in  min al-

% Sahabat wa al-Tabin wa man

O Ba’dahum min al-Khalifin.)
i i
i
? an A.t&ldd Bin Said Bin | Tabagat al-Qurra’
dzim 6H)

219 Khalifah Bin Khayyat. Tahqiq: Musa Bin Zakaria. 1387H/1967M. Kitab al-Tabagqat Li al-lmam al-
Muhadith Abu Amru Khalifah Bin Khayyat. Sa®adat Jami‘ah Baghdad. Masters Thesis.
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7. Ahmad Bin al-Fadil Bin | Tabaqat al-Qurra’

Muhammad Bin Ahmad al-
(al-Madkhal ila MW

Asbahaniy (w460H) Asanid c_\ .
sanit

al-
Majma’ al-
8. Abd al-Karim Bin Abd al-Somad | Tabaqga x
Bin Muhammad (w478H) Y.
9 The 6" | Al-Hassan Bin Ahmad Bin al- Qra
century  of | Hassan (W569H)

(Al-Intisar arlt'atQ a’

Hijrah
al-Mudaal aa ar.)
.'

o
10. | The 8" | Muhammad Bin Ah Bin ‘Baqatal

century  of | Uthman al- @ Q 4&1 LKiba
a’r urra a 10ar
Hijrah
ura \T @ al-Tabaqat  waal-
N

) ar?20)
E U
11. BI uhammad §‘ Zail Tabaqat al-Qurra’
ad Bin| Kh fl Isa
’ 40

76
N =
12. | Thea, W Ame ?ﬂ&hmad Bin | Tabagat al-Qurra’
e\ : "r!l
e% of | Ab |a|f(wéJ )

d v).' Y’é\
A Mut&ﬂ?lad Bin Muhammad | i. Tabagaat al-Qurra’ al-

Bin Muhammad Bin Ali Bin Kibar: Nihayah al-

"%

0 . Muhammad Bin Ahmad Bin Uthman al-Zahabi. 2003. Ma'rifah al-Qurra’ al-Kibar Ala al-Tabagat
wa al-'lsar . Saudi Arabia: Dar al- ‘alam al-kitab.
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Yusof Abu al-Khair Bin al-Jazari Dirayat fi asma’ Rijal

(W833H) al-Qiraat??, Y
ii. Ghayah al@a fi

Tabagat al-Qurra %%,
iii. Al-ZailfAla Tabagat al-
VIi Zahabiy.
i
14. Abd al-Razak Bin Hamzah Bin ih -Ghayah fi

Ali Abu-Safa’ Zain al-Din al-
Tarabalisi (W867H) é

15 |The 10" | Muhammad Bismahm'a!r\

Al-ia;ﬂla Tabagat al-

century  of | Bin Muhamm Abi Bakr > - 1bn Jazariy.
A

Hijrah Syams d‘j al-\\x A
(w9 % 4 @

N Aj Loy

Tabagat al-Mugri’in®?,

16. The 13"

RN\

222 %mmad Bin Muhammad alhari. 2006. Nihayah al-Dirayat fi asma® Rijal al-Qira’at. Labnon:
I-Kutub al-1Imiyyah.
ammad Bin Muhammad al-Jazari. 2006. Ghayah al-Nikayah Fi Tabagat al-Qurra™. Labnon:

I-Pole al-1Imiyyah.
bd al-Razak Bin Hamzah Bin Ali Abu al-Safa’ Zain al-Din al-Tarabalisi. 2010. Nihayah al-Ghayah
fiBa®’da Asma® Rijal al-Qira’at Aula al-Riwayah. Tahqiq: ‘Umar Abd al-Salam Tadmiri. Al-Maktabah

-“Asariah li al-Tabaah wa al-Nashr. This Manuscript is Summary to book al-Ghayah al-Nihayah Fi
Tabagqat Quran for Ibn al-Jazariy.
224 The manuscript is not Published.
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17. The 14" | Muhammad Salim Muhisin®®, | Muw’jam Hufaz al-Qur’an

century  of ‘Abr al-Tarih??®, Y.
Hijrah c\

18 The 15" | Al-Sa%id Bin Ahmad Bin Abd al- | Al-Halaqat ‘al- diat min
century  of | Rahim. Salsilah Asanad al-Qiraat.??’
Hijrah Y,

19 Ibrahim Bin Muhammad al-

z'I—Rahman fi

Jarmi

20 llyas Bin Ahmad Hani
Sulaiman al-Barbawi. 1-Q
" QIRNSIN;
\/ i (B hamin{hijri.228

e f&
21 2005AD/ Ibrahim Bin Ramm innat_al-Rahman Fi al-

. NN 1) -
1426M Jarami m ahli al-Qurra’?%°.
3 ([ R,

D
o
L

22. | 2014AD Y3 uf Abduilah S@azkirah Ahli Al-Qur’an fi
\

% ’bj ; § TaraTajim Qurra’ al-Hindi wa
% 2 £ 4(/ Bakistan.
l\\

. iz al-Dakhil. 2019M/ l@. Mugadimat fi TabaqAt Qurra’ wa Mufasirin. Internet. 25
Okt 0. http://www.afaqgattai @ryet/vb/showthread.php?t=40042.
228 Wmmad Salim Muhisin. 1992M/1412H. Mu‘jam Hufaz al-Quran °Abr al-Tarik. Beirut: Dar al-

a%id Bin Ahmad. 2002M/1423H. al-Halaqat al-Maudiat min Salsilah Asandd al-Qira’at. Al-
h: Saudi Arabia.
. llyas Bin Ahmad al-Barmawi. 2000. Imta’ al-Fudala’ bi Tarjamah al-Qurra’ fima ba’da al-Qurun
-Thamin al-Hijrah. Madinah al-Munawarah: Dar al-Nadwah al-‘Alamiyah li Taba’ah wa al-Nasyar wa
-Tauzi’.
229 1prahim Muhammad al-Jarami. 1426H. Minnat al-Rahman Fi al-Tarajim ahli al-Qurra’. Riyadh:
Maktabah al-Kauthar.
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23. 1998AD/ Abd al-Fatah al- Qadi Tarikh al-Qurra’ al-

1419H ’Asyarah wa Ruwati
Tawatur  Qira ﬁ:

Manhaj Kul fi al-Qiraah. 2

Yv

Table 2.3: Qiraat Writings On Qurra’s Bio m

Based on Table 1.2., al-Dirayah writings only began in
as it was unnecessary to have such writings i first two gent

The reason being, the chain of Qur’anic trangmissi N

that tracing it was not difficult ther@ W

AN
NP/
Ly
i re pl@ed in the third and fourth

century of Hijrah, ther \10 !u ication ir‘é&ébirdyah could be retrieved

A few centuries after th W

specifically in the 5" , 12t "a

&
were not even lj by ‘AT \ﬁal-M@afn Salim, such as Mu’jam Hufaz al-
-Tartkh %

Qur’an °Abr 2%, N
(')\ AN 5e
F¥

c}'
\
\

dul Fatah al-Qadhi. 1998. Tarikh al-Qurra’ al-’Ashar Wa Ruwatihim wa Tawatur Qira atihim Wa
njah Kul fi al-Qira’ah. Mesir: Maktabah al-Qahirah.
231", Ahmad Bin Sa’id al-Mathabari. 2013. Asanid al-Qira’at wa Manhaj al-Qurra’ fi Dirasatiha: Dirasah
azariah Tatbigiyyah. Saudi Arabia. P:78.
232 Muhammad Salim Muhisin. 1992M/1412H. Mutjam Hufaz al-Quran °Abr al-Tarikh. Beirut: Dar al-
Jabal.

di4 ?hm&)f Hijrah. Besides, a few writings
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Ahmad Said al-Matiri summarised the development of writing in al-Dirayah

a. Al-Dirayah writings are not only exclusive to the fiel a’at per se,
but there are also some al-Dirayah writings in a r areas such as

hadith, figh, and history. Al-Dirayah writin i qira’at discipline are

before coming out with the following three main ideas®**:

meant to acknowledge scholars in vari ields ey@?nto

L 4
| _@
b. Al-Dirayah writings in the field ] 0 dem&trate the

Y
rough qurra’

?;: @

The majority CM ings gat a.Il<Q<e/:rrd’ is not kept in public

I|brarlet gre they! are tpa@cessible. Most of Tabagat al-
writi

QurrN\ I vallg(fé}fn the form of manuscripts kept in
s@brarlab §

/Py/}

o

233 Ahamd Said al-Matiri. 2013/1434H. Asanid al-Qira’at wa Manhaj al-Qurra’ fi Dirasatiha: Dirasah
Nazariah Tatbigiyyah. Saudi Arabia. P:84.
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In recent years, al-Dirayah writings mostly highlight the position of Qur’anic

sanad in a more specific manner as it was mentioned by ‘Amru Abd al-Mun’amW.

This type of writings is often referred to as al-Marasil”*. This type of wri@an in
between 14" and 15" century of Hijrah. Some of the writings are as foﬂ!;g

 _T—
No. Year Author Title
1999AD/ llyas Bin Ahmad Bin ﬂah al-Masirahi Marifah Asanid
1. 1420H Sulaiman al-Barbawi al-Qurra’ al-Muwasirah*fi aWadinah al-
% 'Ja"'a@@
) 2002AD/ Al-Sa’ad Bin Ahmad Ab Al-ﬂal!lqﬁ I-Math min Salsilah
' 1423H al-Rahman i \\\ Asanid\vhﬁiraat.m
5 2008AD/ Ahmad H w “\Al- jazat wa‘alzAsanid al-Quraniyyah:
. ~
1429H Musta %ﬂad ’al Jawab. 27
2009AD/ Ahmad Bin Fari T;a@'ai al-Qur’an ‘Inda al-Qurra’
4, &
1430H um N
Ca
. 2009AD/ n Mtﬁtafa N« @ﬁfah al-lkhwan Bima °Ala Min
' 1430H W a(i al- i <"/Asa‘mid Qurra’ Haza al-Zaman.?®
.
2009AD/ Wa d BifFauzan.» ljazat al-Qurra’
6. S» y Q
1428
. 2009&/ in | Al-Masyriq Bin Tashih sanad al-Iqra’ fi
' OH \l\ Ha aI-’A@y al-Mashrig.
8. 200%/1 OH n Ibra@jfal- Awdah al-Dalalat fi Asanid al-Qira’at
#
&' | L 5
- O

234 .ﬁAbd al-Mun’am Sali é&{) Taisir al-Dirgsah al

2

- al-Mu‘asirah fi al-Madinah al-Munawarabh.
I-Sa'ad Bin Ahmad Abd al-Rahman. 2002M/1423H. Al-Halagat al-Maudiat Min Salsilah Asandad
iraat. Riyadh.
237" Hassan Bin Mustafa Bin Ahmad. 2008. Al-Ijazat wa al-Asanid al-Quraniyyah: Su’al wa Jawab.
aherah: Dar Ali Yasir.

238 Hassan Bin Mustafa Bin Ahmad al-Waraqi. 2009M/1430H. Tukfah al-lkhwan Bima °4/a Min Asanid
Qurra’ Haza al-Zaman. Andalus: Muassasah Qurbah.
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‘A%Ta in al-Taalib ‘Ala Tahqiq al-Asaanid. Tanta: Dar al-Diyaa’.
lyas Bin Ahamd Bin Sulaiman al-Barbawi. 1420H. Ghayah al-Masirah Bi Ma‘rifah Asanid al-




S

N

9. 2013AD/ Ahmad Sa’id al-Matiri Asanid al-Qiraat wa Manhaj al-Qurra’ fi
1434H Dirasatiha: Dirasa Nazariah
Tatbigiyyah.?* \
10. 2014AD/ Hazim Bin Sa’id Haidir Jami’ Asanid zari
1435H
11. 2015AD/ Aiman Bin Rusdi Suwaid | Al-Salasilal-Zahabiah bi al-Asanid al-
1435H Nasyamn Syuytkhi ila al- Hadirah
12. 2017AD/ Ahmad Isa al-Ma’sarawi,
1437H Muhammad al-Dasuqin, Igra
Amin
13. 2016AD/ Fathi Bin al<Syarif, Val-
1437H > Abidiy

Ahmad Bin Sa’id al-Mathabari. 2013. Asanid al-Qira’at wa Manhaj al-Qurra’ fi Dirasatiha: Dirasah

zariah Tatbigiyyah. Saudi Arabia.

40 Aiman Rusydi Suwaid. 2007M/1428H. Al-Salasil al-Zahabi’ah bi al-Asanid al-Nasyari’ah min
Syuyikhi ila al-Hadirah al-Nabawiyyah. Saudi Arabia: Dar Nur al-Maktabah.

241 Ahmad Isa al-Ma®sarawi & Muhammad Dasugi Amin. 2016M/1437H. Al-Quran al-Karim Ijazah

Qira’ah wa Igra’. Kaherah: Dar al-Salam.
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2.14 The Development of Qur’anic Sanad Studies Within the Malay Archipelago

Based on the previous studies carried out on the history of Q %tudies
either in the discipline of Ulum al-Qur’an, tajweed, tafsir or gira’at, the majority of
Qur’anic scholars agreed that the early development of Qur’ai\cs, ies began in,

among others, mosques and Qur’anic teachers’ own houses 242, Yﬁhan globally, such

development in Qur’anic studies could also be seen withinit ala)‘ Archipelago?®,

he ubje\c‘dsiud in a
g

Several well-known gira’at figures are frequently used

number of studies at both masters and PhD Ieve@ of th Z’uf;ayzs ’océt}ird ‘at
4

figures include Sheikh Abdullah Senggora®#, %NUW din 5

a%_ lantani,?*®
Sheikh Muhammad Mahfuz Bin Abdiﬁwarm%‘iyz“ﬁ nd Sf'@h Khatib al-
Minangkabau?’. \
\ A
A
S
242 Nabil Bin Muhammad Ibrahim. 2@
al-*‘Ulum al-Shartiah. Tabatah Khas i Al

i h
Fathu Rabbu al-Baiti fi Zikra Masy -Qur’ ulati als aitKuwait: Masyru® al-Quran al-
Karim fi Mas3jid. P: 11-15. %
243 Mustafa Bin Abdullah.2011. zanah Tafsir in uqan% uala Lumpur: UM.
244 He was Abdullah Bin Qasim.al-Fi -Sanquri. He was born at Kampung Perik in the
1850s. He was also popularly kn as S%‘s 11 éim@goro. He died in his late 70’s when he was

almost reaching 80 year . Thereii ation regarding his life during his youth as
no discussion has everbeen eon 31 t matter=ie*died in 1930. He spent 15 years of his lifetime
r §

to learn al-Quran a t. Thr is stu he had learnt from a few celebrated Quranic

scholars in his ti W are Syel rn B I-Mugri, Muhammad al-Diri al-Tahami, Sheikh

Ahmad Redha S heikh Sulai r? —Ba(bgl and Sheikh Ibrahim Bin Saad al-Misri. He received
ieSithrou

2 certificates in,Quranic sanad st gh’Sheikh Ibrahim Saad al-Misri on 12 Rabiulakhir 1312H.
See: Ahmad atani. 2002. e&p
25 He N in Ha}iJ m
er
P

QD

Dari Patani. UKM: Bangi. Page: 83-94.
1869. his exact b afcoul

ddin Bi%ﬁji Abdul Qadir Bin Senik al-Kelantani. He was born in
be identified. See: Ahmad Fathy al-Fatani. 2002. Ulama
Besar Dari ni. UKM: Bangi.P: 83«94

246 Muhammad Mahfuz Bi g!tpdillah Bin Abd al-Manan al-Tarmisiy. He was born on 6 Safar
12Wremas, Pacitan, Jawa Tengah. See: Hayati Hussin et al. . 2020. Legasi Tarmisiy Dalam Bidang
t. Jurnal Sains Insani. Usim. Vol: 5. No: 1. He was one of the famous Nusantara Qurra' in Makkah
rramah. He learnt from and recieved his Quranic sanad from Sheikh Muhammad al-Syirbani al-
ati al-Misri al-Syafi’l. His students who continued his Quranic sanad include Sheikh Abd al-Bagqi
akanawi and Sheikh Ahmad Abdullah al-Makhlalati. See: Yasir Bin Ibrahim al-Mazru’i. 2009. Audah

-Dalalat Fi Asanid al-Qira’at. Wizarah al-Augaf wa al-syuurin al-Islamiah. P: 404-427.
7. He was Ahmad Bin Abdul Latif Bin Abdullah al-Khatib also known as Sheikh Ahmad al-Khatib al-
Minangkabauwi. He was born on 25 June 1860 at Kota Tuo, Agam in Sumatera Barat, Indonesia. Sheikh
Ahmad al-Khatib al-Minangkabawi was also popularly known as Sheikh al-Masheikh which means the
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Here in this part of the writing, the researcher only focuses on the development
of qira’at studies within the Malay Archipelago. Several local Qur’anic ﬁguyﬂd
their own expertise in gira’at studies who were always made as rella@ts of

reference by the local community. They are as follows: -\
a. The Development of Qira’at Studies in Indonesia 2 '

.

Among the qurra’ figures identifie . Muham I\llo er248
and KH. Munawwar-Gresik?¥, Both o rl’z;l from@?;yakarta
Indonesia. Based on the flndlng dy nducted by@\/an Djunaedi
Soffiandi, the first qira at s Indone nducted by KH.

al-Syafiyiaah sect. See: Mat Rofa il. 3 grafi g Sheikh Ahmad al-Khatib al-
Minangkabawi. PhD. UM.
248 He was Muhammad I\/ﬁnau Bin KH fAbdulfah R Bin KH. Hassan Basori. He was the

teacher to the rest of other teachers ne of th a (@@ at the Al-Haram Mosgue with

second child of KH. Abdu d and aised within a family which was fully
adhered to and consistently practiged the achi @us enthusiasm to learn Islamic knowledge
a

could be clearly seen sinee he was i ge of 10, he was already entrusted by his
teacher Sheikh Kh. Khalil t d far(I]J
he moved to Haramain rther hi

After mpleted his studies in a few local pesantrens,
nd sta here for 21 years. He spent 16 years in Makkah
aI— un

al-Mukarramah a ther'5 years i arah. In 1909, he returned to his motherland and
served his local €o y through hi uranic classes held in his surau in Kauman district,
Yogyakarta. e establi i ranic Studies Center in Krapyak, Yogyakarta. Since
then, Indon uced many Qura |n various fields of study especially in Qiraat. He died
on 11 Ju 1360/6 July ays of battling with pain due to his illness. While he was
in Mak karramah, g I\ﬂham Moenauwir managed to learn from a few famous teachers

who wergyalsooriginally from Malay Archipelago. Two of them were Tok Senggora and Syeikh Yasin
aI F See: Wawan Djunaed,ﬁofﬁandi. 2004. Madzhab Qiraat ‘Ashim Riwayat HafSh di
ara tudi Sejarah Ilmu. PhD Thesis. Jakarta: Universitas Islam Negeri Syarif Hidayatullah. P:

as Munawwar Bin H. Nur. He was one of the scholars who was a descendant of Prabu Brawijaya
was born in 1884 and died in 1944 or to be exact, on 3 Ramadan 1365H at the age of 60. He studied

the same teacher who taught Kh. Muhammad Moenauwir and therefore, he had a close relationship

ith Kh. Muhammad Moenauwir. He even named his own son Muhammad Moenauwir after Kh.

uhammad Moenauwir. See: Wawan Djunaedi Soffiandi. 2004. Madzhab Qiraat ‘Ashim Riwayat Hafsh

di Nusantara: Studi Sejarah IImu. PhD Thesis. Jakarta: Universitas Islam Negeri Syarif Hidayatullah. P:
245 — 249,
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Muhammad Moenauwir in 1909%%°. Both of these qurra’ figures received the
sanad narrated by Hafs from Imam ‘Asim through Tarigq ‘Ubaid -

Shabbah. They received the recitation through Syeikh Abd Karim Bin"tUmar

al-Badri al-Dimyathiy. *

Living up to their title as a gari, both of thqie Indonesian Qur’anic

figures made use of the knowledge they had to s helocal community by
exposing them to the Qur’anic studies with san heir ffWading the

'Y
Qur’anic knowledge was well-accepted as m cals tgok oip@ity to

explore the discipline of Qur’anic studi s% ince\&entually,
they managed to produce more am Qun’iani res @;Yn.g the locals
who had then owned well-k aI} 7]

-Katatib or ani@‘sed madrasahs in
Java and Madura. c') \T ,<\
N
3l
\ &
Among the studen WI ceived th‘eé@in of transmission or sanad

from KH. M Moenauwir Jvere Arwani Amin, KH. Badawi, K.
4 b 4 &
Zuhdi, K'i‘..gr, K|_|. W am%gda
d from KH»
ji C}gin Bin Haji Abbas®?. It was also the first

nd KH. Muntaha?. On top of that,
mad @@nauwir had widely spread to Peninsular
ot &
Zsow: 40. \
|

2 1 242,

as Kiyai Haji Hasain Bin Haji Abbas @ Abudllah Kafi Bin Qaribun Bin Suriyan al-Syn Kiyai
asain Bin Haji Abbas @ Abudllah Kafi Bin Qaribun Bin Suriyan al-Sijankani. He was also known
u Bakr. He was born between 1918 and 1919 and died in 1981 at around 62 or 63. He was raised
ithin a religious family which strictly practiced Islamic teachings. His grandfather, Kiyai Qaribun was
famous Islamic Scholar in his era. See: Mohd Khafidz Bin Soroni. 2011. Kiyai Haji Husain Bin Haji
Abbas: Tokoh Ulama Masyarakat Jawa Di Selangor. Tokoh-Tokoh Ulama Selangor. Jabatan Peradaban

dan Pemikiran Islam, Akademik Islam: Kolej Universiti Islam Antarabangsa Selangor. P: 28-44.
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sanad coming from Indonesia that was received by those in Peninsular

Malaysia?3, T
Similarly, KH. Munawwar-Gresik also had students of HEAQWho later

continued to transmit his chain of Qur’anic sanad. His mOSVOthle students

include his youngest son, KH. Syafig Munawwar and_his t senior student,
junaedi

KH. Munir Mawardi®**. According to Wawa 'Soffiandi, KH.

Munawwar-Gresik, KH. Muhammad Moenauwig and H..\R@d/i used to
study together from the same teacher. All m receive elsa@anad

from Sheikh Abd al-Karim Bin Haji . ad% i thiy{?~

oV g
\ )
b. The Development of Qur’anic Stu wih@ M&Q&

gl
In Malaya, aI-QﬁQ Qg' W

il n u{l}etween 1400AD to 1511AD

during the ruling of th@ alacca Sult ate.@t at particular time, the Qur’anic
:

. g
studies Were@t k|

ba&ig the society at every level. It was in line with
the core mi
!

teachi \al- r'an Aal- u‘fﬁahm. Back in those days, Qur’anic studies

Fs

. Khafidz Bin Soroni. 2011. Kiyai Haji Husain Bin Haji Abbas: Tokoh Ulama Masyarakat Jawa
elangor. Tokoh-Tokoh Ulama Selangor. Jabatan Peradaban dan Pemikiran Islam, Akademik Islam;
j Universiti Islam Antarabangsa Selangor. P: 28-44.
. Wawan Djunaedi Soffiandi. 2004. Madzhab Qira’at ‘Ashim Riwayat Hafsh di Nusantara: Studi
jarah IImu. PhD Thesis. Universitas Islam Negeri Syarif Hidayatullah: Jakarta. P: 245.
25 ibid. P: 246.
26 Mustafa Bin Abdullah. 2011. Khazanah Tafsir di Nusantara. Kuala Lumpur: UM.

(@]

in (\Aﬁ.@ life should be purely based on the
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were conducted in halagah at Qur’anic teachers’ own houses as well as at

X
O

The qur’anic learning process began with introduging Arabic or

musalla®’

hija’yyah letters and harakat. Later, it will then be foll wwhe recitation of
i Z:z

a few simple and light verses such as the one fo ‘Amma. The final
phase would be the recitation of surah al-Bagarahmi.e. the ir.s\jggdtil the end
L ]
_ M
of the last juz?®. Other than that, several oth thods of | n‘g @H’an

had been introduced. Haziyah Husin hasdi veral\fg ' Iean@g systems

in Malaysia such as the pondok g@, thesmosque Iean@g-system, the

madrasah system and the form@l educatl ster@"

\ Y
&
%s irﬂrodu in @aysia. Initially, it was
&
1 0 Came @alaya from as far as Arab
. The fir

st I\@y tafsir figure in Malaysia was

Iah261; o was also known as Tok Pulau

257 IsmailfYus
PhD Thes niversity of M
28 Haziyah Huissin & Latifah Abdul Majid. 2013. Early Development of Quranic Exegesis in Malaysia.
Internati Journal of Asian Socia@nce.
259 4 id.
2 in Bin Ahmad et al. 2018. Perkembangan Pendidikan Tahfiz: Darul Quran Perintis Dinamik.
ran JAKIM.
He was Abdul Malik Bin Abdullah or better known as Tok Pulau Manis. He was born in
H/1678M and he died in 1149H/1736 at the age of 58. However, his accurate birthday is still a
ated debate among academicians. Some said that his actual age was 80. See: Zurita Mohd et al. 2019.
umbangan Sheikh Abdul Malik Bin Abdullah dan Keturunannya Dalam pengajian Pondok di
Terengganu dan Kelantan. Proceeding of the International Conference on Islamic Civilazation and
Technology Management. P: 586-597.
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Manis?2,

Several Malaysian qurra’ figures had produced their o@lings

specifically on al-Riwayah of gira’ar knowledge which had e reliable
sources of reference for the local community like Sheikh Muh@mmad Mahfuz

al-Tarmisiy namely Al-Risalah al-Tarmasiyyah fi IMI- Qira’at al-

‘Ashriyyah. z '
C. The Establishment of Qur’anic Studies with Sanad in Malaysia \Y'
’ Y

g ‘?’
As soon as the locals had receivethsufficient eto th%mdies of tafsir,
they were then introduced to t@ of memori

with sanad. The first memo%n and \B'nigta
N
established and conduc ato’ ﬁaji mzé?\l or Bin Haji Ibrahim as

akkﬁ-Mukarramah in1939AD. By

wbrouse at Kampung Penambang in

tion Qur’anic talaqqi

@Iass in Malaysia was

ammad Nor Bin Haji Ibrahim was

Kota Bharu % ji
recognis@e F ' alaye'}&'( Qurra®4, Apart from him, there were
¢
’ani

also ral other Qur 'c&iges who conducted qira’at classes to teach al-
N

rJan'with &l y ar%follows:

. Nordin Bin Ahmad et al. 2018. Perkembangan Pendidikan Tahfiz: Darul Quran Perintis Dinamik.

rul Quran JAKIM.

3 . Mohammad Kamil Ab Majid & Muhammed Yusof. 2015. Biografi Ulama Malaysia: Dato’ Haji

Muhammad Nor Ibrahim. Kuala Lumpur: Kuala Lumpur: Dewan Bahasa dan Pustaka. P:24
264 Ibid. P:24
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I. Haji Mohamad Bin Haji Awang Kecik who was also popularly
known as Haji Mat Lintar. He conducted Qur’anic classes bw
1952 and 1957 at Surau Haji Awang Abbas until he fi Xed in
19632%. The Qur’anic sanad classes were then caﬂ%n by his
successors - his very own students like Datuk Haji Awang Bin

Ismail®®®, Haji Muda@Jusoh Bin Ismail?’_and i Sulaiman Bin

3
.

he was serving as a gadi i g, Joho @c sanad

nlc te@trs in Kluang,
0 @% from 1953 until

classes were exclusively

Johor. The classes N.Haly lasted

1954 only had th dents \(e QQ%)%al Qur’anic teachers.

It ended rlg% his pp0| nt(lQ e principal of Maahad
nma, the @ml Mosque?®.
[

?,\
inti Omar. 2017. “Sggangan Haji Mat Lintar dalam Pengajaran Al-Quran di
. Proceeding of Inter nal Conference of Empowering Islamic Civilization. Kuala

Tewﬁzu. UniSZA. P: 297-303
2 Datuk Haji Awang Bin Ismail. He was a senior student of Haji Mat Lintar and also Haji Mat
son in-law. He married Haji Mat Lintar’s daughter, Hajjah Ramlah Binti Haji Mohammad.

was Haji Mat Lintar’s student who was also a biological brother of Datuk Haji Awang Bin Ismail.
8 'He was Haji Sulaiman Bin Ali. He was born on Monday on June 11, 1934/28 Safar 1252H at
mpung Kuala Ibai in Kuala Terengganu, Terengganu. He learnt al-Quran from Haji Mat Lintar from
943 until 1950. See: Sulaiman Bin Ali. 2003. Al-Nur Riwayat Warsh Dari Qiraat Naafi’. n.pb: n.pl. P:3.
269 Abd Mutalib Abd Rahim. 2008. Tuan Haji Hassan Bin Ismail: Sumbangnya Terhadap Pengajian al-

Quran di Johor. Master Thesis. Kuala Lumpur: UM. P:39.
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or Qur’anic Sanad Certificate was kept by his daughter, Hajjah Siti

Fauziah Bin Haji Husain. As it was printed on it, the certlflc?!s

issued on 21 April 19612™, (;

Iv. Tan Sri Dato’ Haji Hassan Bin Azhari used to bqone of notable
Qur’anic teachers at Masjid Jamek Sultan Sulaiman’ Alaudin Shah in
Klang, Selangor. The Qur’anic sanad aZhe r]\osque was first

established in 19902,

s b 3
Yv \S N
d. Qur’anic Sanad Teaching and Learhing res of (@Hic Studies

There were also sever €s of u

@Jdles which emerged
o S
in the early 2000s. The s are managed by((&;rr’amc teachers who have

certified qualificationssi es ﬁ‘r@he Middle Eastern countries
like Jordan, E yria. ?‘1‘0 ade to spread the knowledge on
Qur’amc S a ee|1 cepte the locals. According to Norazman
Bin Ali the aI y h en such a strong approval for Qur’anic
san u S. T S £ | the amount of positive feedback and support

cleafevi e to s ort this would be the establishment of more and

re centres of Qur’a &&ﬁdles across the country. On top of that, these centres

Mohd Khafidz Bin Soroni. 2011. Kiyai Haji Husain Bin Haji Abbas: Tokoh Ulama Masyarakat Jawa
i Selangor. Tokoh-Tokoh Ulama Selangor. Jabatan Peradaban dan Pemikiran Islam, Akademik Islam:
olej Universiti Islam Antarabangsa Selangor. P; 28-44.
21 Abd Rauf Hassan & Wan Norainawati Wan Hamzah. 2007. Biografi Dato' Haji Hassan Azhari.
Kuala Lumpur: Jabtan Kemajuan Islam Malaysia.
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R

N

273

are not exclusive to a certain group or community only. In fact, any student from

all walks of life is welcomed. For an instance, Al-Mufid Qur’anic Cent?!s

not set any terms or conditions for its prospective students to takeq% anic

sanad studies. Among the local Qur’anic centres that offer ic sanad

studies include?’?: Q

273 : '

.
- . | N .
Qurra’ Training Centre is one of ysia's earlies A% te@r’amc
studies centres. Qurra’ Training Centn?u irst sfa:b d or{;ﬁptember

1995, and it has offered several ¢ d tra the @ of the Qur’an
since then. Some of the Qur’a\gling an

ing @'ities conducted at
the centre include basic

i. Qurra’ Traning Centre

@ motivational courses
)

as well as Qur’anic shops.

ra‘fningé?’entre was co-founded by

X

hd hlis Bin Haji Hamzah, Ustaz

Haji Ashri Bi%\ and U'a @5@ Dahlan. The centre is currently

operating&gt' 19-3 Jalan AU 1A/4B, Keramat Permai Business Centre,

" ~
54200 #wala umpu.\/ C—)&
&

several ustazs incl

&

& 4 F

N

) &

orazman Bin Alias. 2018. Talaqqi al-Quran al-Karim Bi ljaazah al-Asanid al-Qira’at fi al-Markaz
uraniyyahal-Mukhtarah bi Malayzia: al-‘ Awaiq alMusahamat. Phd. Usim

. Ahmad Helmi Ahmad Zohdi. 2005. Peranan Pihak Swasta Dalam Membantu Masyarakat di Kuala
Lumpur Mempelajari Tilawah al-Quran: Kajian Terhadap Sumbangan Qurra’ Taining Centre (QTC).
Master Thesis. Kuala Lumpur: UM. See: http://qurra’trainingcentre.blogspot.com/. 24 Jun 2020.
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Acmtles to ensure a

ii. Sultan Ismail Petra International Islamic College (KIAS)?™
Sultan Ismail Petra International Islamic College (KIAS) @Mlally
introduced a study program on Qur’anic sanad in response to M demand
for a more formal Qur’anic course from the local commun R [ he Qur’anic

sanad program contains six modules of study, an ac odule will take

approximately 4 to 5 months before its completio eacr module comes
with its own set of assessments consisted of oral*tests, whic 0% of the
overall mark weightage, and written tests carry the r alﬁln % of
the overall marks. However, the Qur ad St i ered\IS/‘Giject to

certain fees. 0\ (g\v
O

AN
iii. Al-Mufid Qur’ani T N
RS
<</

This Qur’an 1ng ntre d holl \o:wned by al-Mufid Enterprise.

It was first ES\% in 20 ‘mﬂ&, had only nine classes conducted
at Peng d r in l(u renggé/ln 2018, due to the high demand for
Qur ess ns fr cals Muﬁd Qur’anic Centre had moved to a
m c a{ ung Padang Midin in Kuala Terengganu. At
pelét te, Al ﬁd Qur’anic Centre provides several up-to-date

comfortable learning environment for its students.

'é‘z

N
S

Sultan Ismail Petra International Islamic College (KIAS) https://kiasedu.hex.my/index.php/kursus-
umun/pkpii/kelas-talaqqgi-giraat-al-quran-bersanad. 24 June 2020.
25 al-Mufid, Quranic Studies Center. http://pusatpengajianalmufid.blogspot.com/p/blog-page.html.

June 24th,

2020.
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Some of the facilities available at the centre, among others, are seminar hall,
Ndar Baru Bangi,

fiz Bin Muhammad

r’ M‘T’IO&JGS.

. . 1 1.
Besides, he used to carry out private Qur’ esSons fr t d.QQr. Upon
graduating from Maahad Shubra aI-AYiv e be@ ond%g.&i's formal
Qur’anic lessons by establishinthistefﬂilg th centr@der a private

company, Aini Hafiz Enterpri
\ 9
N
% A
e.  Writings of Qurrd’Fi% Tajwe i intm

X =
o
The first tajwe bOO\ W{Q} e 4" century of Hijrah. However,
@)
a few pie@iti@ subje(ov%atter had been done much earlier but

onlyi Mm pap ork (n&@lah) and poems (gasidah). Khairul Anuar
H 4
Mc@ uoted Ahma Khal@.ln his writing, al-Munir fi Ahkam al-Tajwid in

:\wwe explai thata the earliest paperwork written on the knowledge

216 Norazman Bin Alias. 2018. Talaqgi al-Quran al-Karim Bi ljaazah al-Asaanid al-Qira at fi al-
Markaz al-Quraniyyah al-Mukhtarah bi Malayzia: al- ‘4waig al-Musahamat. Phd. USIM.

air-conditioned classroom and LCD projectors.

iv. Aini Hafiz Enterprise Qur’anic Centre?’®

Aini Hafiz Enterprise Qur’anic Centre is locat

Selangor. It was founded by Ustaz Muhammad

Basri who is actively involved in teaching th

(=

>

=~

N
ajwid were Risalaml-ldgham al-Kabir by Abu ‘Amru Bin al-‘Ala’ al-

Basri (m154H) and Urjuzah fi Tilawah al-Qur’an by Qalun al-Madani.
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Meanwhile, the earliest book ever produced was Qasidah Ra’iyyah by Abu

Muzahim Musa al-Khagani (m.325H)"".

=

In the context of the Malay world, the earliest writing on taj knowledge

was produced by Ibn Sheikh Abdul Mu’ti Ibnu Sheikh IW ad Salih?™® in

ur R ;z Tashil li Ma'rifat

ys, it i§ an undeubtedly a

1193H/1779M. The title of the book is Mir'at Al-

Ahkam al-Tajwid li al-Malik al-Wahhab?”. To t

precious book inherited from the author. Acéerding to Sahar

in Saady this
c}éﬁ

its or@al copy

is kept safe in the Islamic Arts Museum. msu \nie 280$§(rsted several

references related to the book @r ‘a

Tajwid li al-Malik al-Wahhab %8, The'ref rm@?

tajweed book is not easily available at regula kstore} I

il li l@ rifat Ahkam al-

I.  Mir’at al-Quws Tashil li J
N [ Q .
Wahha ed in '; 78 jeren code no. 87) has 74 pages and it

is K nditiog a\mplet&

\ o)
211 Khairul A amad. 2014y @L!anggmal—Mirsafi Terhadap Beberapa Hukum dalam Ilmu
Tajwid MelaluigKitab/Hidayah al-Qarijila Taj@ Kalam al-Bari. Qiraat”. Journal Qiraat. UMT. P:101-
N
S

111.

218 The déscgndants of bn Abdu&u’ti Ibnu Syeikh Muhammad Salih have not been clearly
stated. Howeyer,’ in his sev articles rote his name as Ibnu Syeikh Abdul Mu’ti Ibnu Syeikh
Muhammad Salih al-Kelantani. Thisigfﬁ that he was a scholar from Kelantan. See: Saharuddin Saad.

20157

‘Abd Al-Mu’ti Bin Muhammad Saleh Pengarang Kitab Tajwid Pertama Di Alam
. 2nd International Research Management & Innovation Conference (IRMI1C2015).
Asmadi Yakob. 2014. Manuskrip Al-Qur’an Dan Ilimu-Iimunya (Ulum Alqur’an) Di Alam
? Tumpuan Terhadap Manuskrip lImu Tajwid. Kuala Lumpur: Perpustakaan Negara Malaysia. P:

He is an editor for postgraduate studies at UKM. The title of his academic writing is “Menulis Semula
n Tahgig Manuskrip Mirat Al-Quran Fi Tashili Ma rifati Ahkam At-Tajwid Li Malik Al-Wahhab, by
bn Abdul Mokti Ibn Syeikh Muhammad Saleh”.
21 Saharuddin Saad. 2015. “Sheikh ‘Abd Al-Mu’ti Bin Sheikh Muhammad Saleh Pengarang Kitab
Tajwid Pertama Di Alam Melayu”. 2nd International Research Management & Innovation Conference
(IRMIC2015).
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il.  Mir’at al-Qur’an fi Tashil li Ma rifat Ahkam al-Tajwid li al-Malik al-
Wahhab, published in 1778 (reference code no. 628) has 94 page i
Is a complete manuscript. (}

. Mir’at al-Qur’an fi Tashil li Ma’rifat Ahkam al-TajWiNdlik al-
Wahhab, without publication date (reference code no.YThas only 20

pages. This manuscript is incomplete. Thi Wript has some

interference from the discipline of Tasaww mnl ')y Syeikh Daud
al-Fatani’.

Iv. Mir’at al-Qur’an fi Tashil li Ma ’l@m al-Tajwi Iifil- ik al-

Wahhab, published in 1778 (ref oden{ as only 16 pages

and it is incomplete. yu\ é\v

@ «

O

Haji Hassan Bin aDB' 2 hﬁ omeou wi@list of books on tajweed
“« Q-
written in the conte?\ e Mala . N@Hneless, Mir’at al-Qur’an fi

=
Iila@c al-Wahhab is not even in the

Tashil li Ma wifat Ahkam al-Tajw
list. Apparently, are a% 0 igq;tajweed have been written in Malay

Iangua&c the@ Moh@aghir Abdullah has listed books on
N

Wm%r( the context of the Malay Archipelago:28

S

Majalah Warta Jabatab Agama Islam Johor. Johor Bharu: Jabatan Agama Islam Johor. Vol.

Hassan Bin Ismail. 1959. “Penyelidikan Berkenaan Dengan Kitan-Kitab Tajwid Bahasa Melayu dan
iraat”.
11. P: 8-15.

283 Mohd Asmadi Yakob. 2014. Manuskrip Al-Qur’an Dan Ilmu-Ilmunya (Ulum Alqur’an) Di Alam
Melayu: Tumpuan Terhadap Manuskrip lImu Tajwid. Kuala Lumpur: Perpustakaan Negara Malaysia. P:

1-11.
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I. Tuhfatul Murid written by Muhammad Said Ibnu Hassan. Its writing
process completed in 1266H/1849AD.
ii. Risalah Tajwid written by Aminuddin Bin Nuruddin Bir‘%x. Its
writing process completed in 1286H/1869AD. *
iii. Al-Mawahibul Makkiyah written by Syeikh Abdul ir Bin Abdur
Rahman al-Fatani. Its writing process was com eWZ%H/lB?QAD.
iv. Sirajul Qari written by Syeikh Muhamma px;ziainal Abidin al-

Fatani. Its writing process was complete 308 llw{
X
v. Tuhfatul Ikhwan written by Syeikh Ismail"Bin Abdul Iip a_@/i. Its
writing process was completed i /1% \Y
o _
vi. Maurid al-Zum‘n written w du Bin @im as-Sanquri
(Senggora). Its writing w}as comp in 1@/1898AD. It was
a book on tajweed m%ed by \Ha%an & mail in Johor Islamic
N
Department offiei gaziﬂe ca Wgé? Jabatan Agama Islam
Johor?®, \ «\A
4

XS

f. Writings (@5’ figules ofyira ’az)@hin the Malay World
N
N ! §
Ta Writings=0 qira@ knowledge among Malay qurra’ figures

S
d aréu 9'13”‘ ntury AD. The earliest qurra’ figure who had

Y—v

itten on qira’at know&}g’e was Sheikh Muhammad Mahfuz Bin Abdillah Bin

N

uhammad Solah Zainal Abidin. t.t. Tuhfatul Ikhwan. Dar al-Haya’ Kutub al-Arabiah.
. Hassan Bin Ismail. 1959. “Penyelidikan Berkenaan Dengan Kitan-Kitab Tajwid Bahasa Melayu dan
Qiraat”. Majalah Warta Jabatan Agama Islam Johor. Johor Bharu: Jabatan Agama Islam Johor. Vol 111.
P: 8-15.
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Abd al-Manan al-Tarmasiy?¢. Through her study, Hayati Binti Husain has

proven that the first qurra’ figure who had written on gira ‘at knowle

Sheikh Muhammad Mahfuz al-Tarmasiy?®’. This finding had @ the

finding based on a previous study conducted by Mohd Asma b. In his

study, Mohd Asmadi Yakob stated that there was no specmc ting on qira’at

According to Hayati Binti Husain?®°, Shei Wahfuz al-

e. Most of vir&@have

become among the major references to gi no Ieﬂ boo@ave been

referred to by many students in qw udiei w come@;: the Malay
Archipelago as well as the Ara\gﬁs la2%0, fth@uous qurra’ from

Arabic Peninsula that has m ed and ?d g‘@’rMuhammad Mahfuz

N
al-Tarmasiy in his boo |kh bd alzFatah ("r)iyy' d ‘Ajmiy al-Misafiy.
am

The latter had de lbe Shj

Masha’ikh Whi% the te
4

al-Fatah al- WAjb iy g.usted several pieces of writing written
N
N, . c,)(.z
Q ) O
J’

knowledge produced by Malay qurra’ figures.2

Tarmasiy had written six books on qira’at kno

Asmadl Yakob. 2014. Manuskrlp Al-Qur’an Dan Ilmu-Iimunya (Ulum Alqur’an) Di Alam
Tumpuan Terhadap Manuskrip llmu Tajwid. Kuala Lumpur: Perpustakaan Negara Malaysia. P:

ayati Binti Husain. 2020. “Legasi al-Tarmasiy Dalam Bidang Qiraat”. Jurnal Sains Islam: USIM.
5.P: 108-114

oy

|:5.P: -114.
0. ibid. P: 108-114.
2

%L . Abd al-Fatah al-Sayyid Ajmiy al-Mirsafiy. 2005. Hidayah al-Qari ila Tajwid Kalam al-Bari.
Madinah al-Munaawarah: Maktabah Dar al-Fajar al-Islamiah. Vol: 2. P: 803.
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by Sheikh Muhammad Mahfuz al-Tarmasiy in various disciplines. Some of

those written in the field of gira at include®®:

I.  Ta’mim al-Manafi’ bi Qira’at al-Imam Nafi’** *

ii. Tanwir al-Sadr bi Qira’at al-Imam Abi ‘Amr.**

iii.  Ghunyat al-Talabah bi Sharh al-Tayyibah.?%*

iv. Al-Badr al-Munir fi Qira’at al-Imam Ibn

T,

v. Al-Risalah al-Tarmasiyyah fi Isnad al- Oixg at al W
Y

vi. Inshirah al-Fawaid fi Qira’at al-Im amzall Ri a‘ @f wa
<
\ o

Khallad.

vii.  Kifayah al-Mustafid /i ma 2%

\(a)

Out of the number ri ngg\h pro

o 3 Oe

ikh Muhammad Mahfuz

al-Tarmasiy discusse r’anic ne of them, al-Risalah al-
Tarmasiyyah fi Wzm z# - Ashriy In this write-up, he discussed
the sanad of qlra ‘a I £ biography of ten Imams of qira at,
the narrat ira ’a@ tariq for each narrator®’. Hence, it is

N
clear QN ilaheal- rphsmg?{ fi Isnad al-Qira’at al- ‘Ashriyyah written
y

22 A al- Sayyld aI fly 2005. Hidayah al-Qari ila Tajwid al-Kalam al-Bari.
Madinah'al-Munaawarah: Maktabzgl%a Fajar al-Islamiah. Vol: 2. P: 803. See: Hayati Binti Husain.
da

2020 i al-Tarmasiy Dalam Qira’at”. Jurnal Sains Islam: USIM. Vol:5. P: 108-114.
293 zjuhammad Bin Mahfuz Bin Abdullah al-Tarmasiy. 1324H/1907M. Ta‘mim al-Manafi¢ i Qira at
afi*. (manuscript) Makkah.
ammad Bin Mahfuz Bin Abdullah al-Tarmasiy. t.t. Tanwir al-Sadr bi Qira’at al-lmam Abi °Amr.
script).
Muhammad Bin Mahfuz Bin Abdullah al-Tarmasiy. 1911M/1328H. Ghunyat al-Talabah bi Sharh
-Tayyibah. (manuscript). Makkah.
. Muhammad Bin Mahfuz Bin Abdullah al-Tarmasiy, Muhammad Yasin Bin CIsa. t.t. Kifayah al-
Mustafid li ma °Ala min al-A4sanid. Dar al-Basyair al-Islamiah.
297 Hayati Binti Husain. 2020. “Legasi al-Tarmasiy Dalam Bidang Qira’at”. Jurnal Sains Islam: USIM.
Vol:5. P: 108-114.

126



by Sheikh Muhammad Mahfuz al-Tarmasiy, was the earliest writing made by

X
g

Apart from the one written by Sheikh Muhammad MV@ Tarmasiy,
he

Malay qurra’ figure in al-Dirayah category.

there are also several other writings written by Malay quw al-Dirayah

category. One of them was Suluhan Dar al-Na’im Bagi %nuI ntut Bacaan Nafi’

Bin Abu Nu‘aym written in Malay language to” Hay Nor Bin
Ibrahim. On the other hand, the earliest writing made by Mal urr '\ ich
&
discussed the origin of Qur’anic sana Sana jSe yang
Menyempurnakan Bacaan Qur ‘an TUJ h written b ajl Hagsan™ |n Ismail.

g__ﬂ

It was published in ‘Warta’ - a K ubli e Dep&rt ent of Islamic
Religion of Johor.

Qe
¥ Ny
2.15 Conclusion % , ,é\

Prophet I\K ad S;t t the an from Jibrail AS through talaqqi
et

and mushafaha ds. Pphe(yuhammad SAW taught his companions

¢ C,)
using the s &hecgur an from Jibrail AS. Later, the companions
N\
RA mau&e s‘ug‘c}tod "‘s?nsmlttlng the Qur’an to the fabi’in and the next

gen s. Obviously, talaq %}A mushafah methods help to avoid falsification of the
«Q

o
Q

2% Hassan Bin Ismail. 1961. “Sanad Quran Sepuluh yang Menyempurnakan Bacaan Quran Tujuh”.
Majalah Warta Jabatan Agama Islam Johor. Johor Bharu: Jabatan Agama Islam Johor. Vol: 126. P: 8-
15.
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On top of that, Prophet Muhammad SAW had also sent a few of his cwglons

RA to several places such as Makkah, Yemen and Syam to teach the to the
locals. This had also been practised by Uthman Bin Affan RA while he was'Serving as
the third caliph after Abu Bakr RA and Umar al-Khatab RA. UthmamBin Affan RA
had also sent several qurra’ among the companions RA anv&v‘n along with the
mushaf of al-Qur’an to Kuffah, Basrah, Syam, Makkah and inah to‘each al-Qur’an.

r’] N
tly, sevenélmams-of qurra’

4

emerged which became the reliable sources o ence~and ancevﬁw the local

communiy, >
N

To put it briefly, the sa Qurhn is ayt nsméés'lbn process of the Qur’an

through talaqqi and mushafaha th n tea@rs and students. The process
s

is directly connected t eCn Imams of urm@hich it is also connected to the
'3
AW

s
o0 Jibrail AS and straight to Allah SWT

<

recit%dn of the Qur’an with sanad is practised

began to spread widely across those regions. S

From then on, the Qur’an and its recitation narrated by the p iMﬁd thJ 'in
ue

¥

companions RA, to Kphet Li
in the form of a céniwous in.

. ) 1
by reciting th e al-Qur’a

surah a% kt is pr bsy;'d asébon a particular wajah of qira’at (recitation

variations). The wajah of gira’ hmch a reciter can choose from include the tarig al-

!
Tom t g?eginning of surah al-Fatihah right up until

\
Wah known as al-Jama’, tarig al-Shatibiyyah and tarig al-Durrah known as al-

t
Q " al-Sughra and the tarig al-Toiyyab known as al-Jama’ al-Kubra.
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