CHAPTER 2

LITERATURE REVIEW 1(‘)
2.1 Introduction z

In this chapter, it discusses the structure of academic rvﬁw ives, which include
current related issue for this study. There are three parts ofilitérature 'eviews, which are:

The Qur’an, Levels of understanding the Qur’an and Characteristic

iverSe Qroups of

S
People. This is then followed by the recent stu related to [thi tuJ;@_Fhis chapter

P 4
exposed each of the literature reviews that includetbook \o\a[ cles gm contemporary
=)

=

and classic scholars. C;,

2.2 The Qur’an \ A

>\,T &

The Holy Qur’an is one of the Biggest mukji aq(mi@ that was given to the last
hﬁj i

Prophet Muhammad PBUH, the ngj: SWithrough Jibrail A.S in the Arabic

\
language begins with Su -Ratihah and e sl@rah An-Naas. It is the holy book
4
hq or

:
of Islam and the most i@tlal rf I@ﬁ]s especially and the message remains
unchanged compared to ‘@ther i

¢
laid down the sﬁ% to e{ery

2% AP P T L I P A P
? ” 4 Lt %ﬁ ’!/:jwﬁ,\g\wyifq@rﬁj%

text ‘i<~n."*fhe world. According to Qur’an, Allah has

|
a{ p\é;l)em in the Qur’an very clearly. Qur’an says:

L wiw

%\ § Gead ) 057 R T3 63k st BT s

(Al-Qur’an. Surah An-Nahl 16: 89)
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(And on the day when We will raise in every people a witness against them from among

themselves, and bring you as a witness against these-- and We have revealed thé Book to

you explaining clearly everything, and a guidance and mercy and good ns\&@ those who

T

2.2.1 The Qur’an as Guidance to Mankind \)

submit.)

The Qur’an is the primary source reference and the religi Eg texil of Islam that needs

to be understood as the guidance in the entire life of ims. AWg in the Holy

Qur’an: é
:.

(And certainly, We have made th

will mind?)
(1? N
aﬂqé 142rt§}lerars ago by Allah SWT to the universe,

specifically to huma@as guidancedfor the believers and non-believer. Still, it is actually

O

beyond manpo atin &)?iagc&ﬁwcomprehend nor describe the importance of
what the Q&is to the Nev@kless, Muslims are required to have some idea of
what it g@

X
of th%kto Qur’an, in total commitment as it demands. Truly, it is such of blessing in

a
to them, and most @portant of all is to inspire them to immerse the whole
N
% f understanding Qur’an as mention in Hadith An -Nasa’i. Sunan An-Nasa’i. The

The Qur’an was preserv

— 5

of Prayer (Kitab Al-Salat): Detailed Injunctions about Witr. Chapter:Regarding the

Rewards for Reciting The Qur’an. Hadith No. 1455;
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“Abu Hurairah (May Allah be pleased with him) reported®The Messenger#f Allah peace

@
open Him said, “Any group of people that assemble inleue of the Hous ?f A@;X;o recite
the Book of Allah, learning and teaching it, tranquillityawill descend upon them, mercy will
T Y

engulf them, angels will surround them and Allah will rg§I<\eht|on em to those (the

angels) in His proximity.” (Sahih) é

The Qur’an is the bearer of thg sn il}‘d' sci@ and a miracle that can be
t

]

studied continuously. Many asp&& he Qurian as thﬁéﬂrce of admiration in terms of
- \ - - - -

the language of the Qur’at'n Aq jaz Al Balaghi and elated with the scientific miracles

in Al-I’jaz [ ‘ilmiy Qur’an. Howevery ‘I‘ a U. f science (Naik, 2001). The language

}om |rab nd evenrimpossible for any mankind to compose
9

something as greﬁa" ' Itj also lIe &J)imaze and defeat the language experts during

the time of @Hety #}-‘ P@T(j.
il

Inldes , the Qur’an is exl){sg}:o all human groups of all ages. Thus, regardless of

itself is very beauti

 y

the r X differences of diversity, the Qur’an is written with comprehensible language,
@ n be understood by everyone even though they do not speak Arabic. The word
uséd in the Qur’an itself is easily understood by the human race not to mention if they learn

it well. Clearly, even people who cannot speak Arabic people can understand the words
17



used by Allah SWT in the Qur’an, which contains everything humankind needs to know as
the guidance to be applied spiritually and physically in life (Selamat & Jasmi, 213;. The
Qur’an includes all aspects of science, law, and way of life (Murad, 19 hknow how

Muslims understand the Qur’an, the measurement of understandingiEis book needs to be

discussed. \,
2.2.2 Content of the Qur’an ?

The Qur’an contains the words of Allah SW ighty asdeuidance and

@
discusses many topics such as previous peoples, laws, €thics, faith, afte f?, sq;r%X}: and so
A
1S

on. The content of the Qur’an that was used in thi y cagf be diyided ifto two types,

Y/
which are Vision and sight verses and Surah Al-1khlas. ,,\ T
(5]

an 6ﬁasara The rational

The basic definition of vision an% om th

meaning of basara can be d|V|ded int categoE ic @flrstly, basara indicates
N
the characteristic of Allah and se , bas ra cair rely ﬁumankmd It also has some
other meanings, which are th fsT es and Aught (Yusuf, 2013).
Vision and S|ght te use the J‘ ’anwerses are basara, rad, nazara, and
&
syahada (g% j'a.i ) ) There e, th ‘I'QEarcher plans to highlight the vision and

\ O
sight verses fr bur % t?t 1 c s ese four words. According to Qur’anic Arabic

Corpus (2 Word's ra We{f%peated 148 times, nazara 129 times, raa repeated
328 ti the term syahada eéml to 160 times repeated. In the end, the total frequency
of nd sight verses from the Qur’an is concluded to 765 times. Thus, this fact can

bde about the importance of vision and sight in the Qur’an itself and to humankind



based on the extent 765 of frequency which deserves to be discussed. The table below

shows the total frequency of vision and sight verse from the Qur’an. i
Table 2.1: Total Frequency of Vision and Sight Verses from T. g@’an
KALIMAH FREQUENCY
Root ba sad ra () 148
v
Root niin za ra (&) Y’lZQ
| .
Root ra hamza ya (csfy) ‘ 328
2 ~ s o
Root shin ha dal (i) ’ 1 \4
N | &

TOTAL 765

ingé& indicate to different

e,@"mg of how the heart see,

gh, then syahada means as

ﬁ(ayes as mentioned in the Holy

P 220 ; si-g

NG AT, G500 NKIES

(Al-Qur’an. Surah Al-A’raf 7: 179)

% have certainly created for Hell many of the jinn and mankind. They have hearts

hich they do not understand, they have eyes with which they do not see, and they



have ears with which they do not hear. Those are like livestock; rather, they are more

astray. It is they who are the heedless” \q

£z ER S >
Jﬁ\.@;uﬁxg\s\;r_@}r\\.@ig&féd}c\ ¢

(APQur’a s‘hmn,d A’raf 7: 195)
Y’

| &
(Do they have feet by which they walk? Or do they hands‘py high th Atnke” Or do

they have eyes by which they see? Or do they e ea ich they hear? Say, [O

Muhammad], “Call your ‘partners’ and@spzre me 6@ give me no respite.)
S\ . .
These two verses from the Qug’ wt e se O,Q%smn and sight work using
% o )
I

the eyes. Scientifically, the hum S a vital organ of uman body, which reacts to

light for several purposes. The ?ﬂs a cf) sen@rgan allows vision. The eyes are

undoubtedly the delicate and m@st sensifi m@lng organs human possess. The ability

of vision works 180 S&ho@nd 1 rtlcals through light waves. Light waves

!

are absorbed by e %%}BIC and then explain the nature and what is the
view. It pr h the ma t{hﬂgh which humans can view the world and are
responsib 0 d all the mform in the brain which is probably why human rely on

our e t more than any other sense.

S
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Vision with Normal Eye

Figure 2.1: Vision W|th Normal'gye '\d

r erred ot |!|or'.£5?1d sight of

The vision and sight in the verse 179 are no

the eye as the working tools only but also the me s ind doesn t have
the consciousness to see the signs of Great IIah S heregr-'s> humans must see
a meaningful vision that connects to thelr ude ns '@ meaningful vision is
certainly not on animals. Thus, when,hu b ect they cannot perceive the
divine meaning of the object, th e equ the als Because in animals they

have no elements to percei &re than 'he S st m|nd observations (Yusuf, 2013).

While humans, Allah glves us ﬁﬂean capture the hidden meaning behind

the Qur’an (Sina, 1 ﬁ\r\ ' | ij
In this stud‘n’ chlr inimisés héﬂmdmg that related to these four words in three

verses that %& ViSi?‘l

@e 53 0, T W T TG 54, )9 .8 61 8

0 (Al-Qur’an. Surah Ali-Imran 3:18)
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(Allah witnesses that there is no deity except Him, and [so do] the angels and those of
knowledge — [that He is] maintaining [creation] in justice. There is no dei{%pt Him,

the Exalted in Might, the Wise.) 3 )

33 e - ”’D.o ,412’,.: ”5’ a< . 2 jéff:, - . /,1 .j‘,
sk e 0655 Jb el a2l O3 e FII IS B 0 @g&'@&@\%@

%‘:. Syrah Al-Mulk 67: 3)

([And] who created seven heavens in layers. You dognot se€ in eMn {che Most
| &

Merciful any inconsistency. So, return [your] visi%the sky] J se 'a\y breaks?)

N Y\'I
1 @5‘? Sl sy
O

o
(So let man observe from what h reate AQ/
T l S
Surah Al-Ikhlas cor% ur verses, f -'se within fifteen words and as one of
o &
the Surah Makiyyah i \Qur’a'n. surar@tains the most fundamental of Islamic
ill h'h'T& ! T(}}f in thi h below:
pillars, which is ﬁﬁ%t e F?‘," a) ur verses in this surah are as below:
b z A & °
Q- $ ezl S e o
& v

7

(Al-Qur’an. Surah Al-lkhlas 112: 1-4)
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(Say, “He is Allah, [who is] One (1) Allah, the Eternal Refuge (2) He neither begets nor is

born (3) Nor is there to Him any equivalent (4) \q

Surah Al-lkhlas is one of the common surahs that is always being% y Muslims

nowadays by the child and the adult. It is also one of the short Surah Qur’an but can

give broad meaning to understanding it. Based on Tafseer MuyasWthe first verse says:

He is Allah, the One, the word ‘:j5’ means that Allah SWT i y ofle God who governs

this universe. His names and features are no equal to a

@
“JIhe second ve e’sais:gg;[‘Allah,

the Eternal Refuge’. This verse carries out the f Alla IS %‘ﬂ'ect, glorious,

esirgé\v{~
rn’.@?s verse rules out the

and great in his features. He is the only placew

The third verse says that ‘He nezwa

Allah SWT have no children, parents, mpan $a O\ﬁ\lﬁianity that believes that
c.)
Jesus is the son of God. The fi dt last ef‘se @: ‘Nor is there to Him any
a\
equivalent’ refers to Allah S no equal to any (@13 creations either in His names,
[ Q
features, and glorious. He%: ever been r_-e\ﬁgj an have similarities to any creatures
N\’ O
in this universe. All for ve@ rejec@ statement supposition that Allah SWT
N
comes in a huma I @,
2.9
BeS|des re aI 0 Hadith t ention the rewards for those who recite Surah
‘v’

Al-lkhlas 4o ance:
A( \/T
1 Bukhari. Sahih Al- Bu\r1ar| The Book of Oaths and Vows. Chapter: How ddi

e oaths of the Prophet PBUH use to be. Hadith No0.6643: Narrated by Abu Sa’id
0 Al-Khudri: A man heard another man reciting: Surat-ul-lkhlas (The Unity) 'Say:

He is Allah, the One (112) and he was repeating it. The next morning, he came to
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Allah's Messenger PBUH and mentioned the whole story to him as if he regarded
the recitation of that Surah as insufficient on that, Allah's Messeng P%H said,

"By Him in Whose Hand my soul is! That (Surah No. 112) equaSG@hird of the
Qur'an.” (Sahih)

2) An-Nasa’i. Sunan An-Nasa’i. The Book of the Comrm@r: of the Prayer.

Chapter: The virtue of reciting "Say: He is Allah, (t e)??Hadith No. 994:

Narrated by Zaib bin Al-Khattab, said: "'l heard A airah say: 'l came back (from

a journey) with the Messenger of Allah SWT and he hgard a man reciti

(the) One, Allah-us-Samad (the Self-Sufficient r). He begets not;z-nor was He
Y

\Mesg&‘r of Allah SWT

begotten. And there is none equal or comparable u% Hi
said: 'It is guaranteed.' We asked him: '\@\/lessen All@'\He said: 'Paradise.’”
A

(Hasan) (0 \T \&

3) Ibn Majah. Sunan Ibn Maj e Bok of the EgéBlishing the Prayer and the

Sunnah Regarding Th?}lptT afy was ﬁated concerning twelve Rak’ah
No

from the Sunnah.% . } 48: ﬁl‘l‘(il’b by Abu Hurairah that in the two

Rak’ah before Mz/r, th{e \7ret Muhdmmad PBUH used to recite: Say: ‘O you

&
disbelievers®, [Al-Kafir 6}9)] @ “Say: Allah is One.” [Al-lkhlas (112)]
(Sahih

N, &
2.3 Lev I%}nders{a ngftheQur’an
N

W f understanding thg:aur’an can be defined as different levels of knowledge

in nding this first source of Islam. This level of understanding of the Qur’an aims

@sure how diverse groups of people nowadays understanding the Qur’an. 1bn Qayyim

(1996) detailed that some groups of people do not need any additional references such as

24



Exegesis, Hadith and others to capture the meaning of the Qur’an. Meanwhile, for others,

these references are needed. \Y.
Ksar (2003) explained that there are many levels of understandin %ur’an from

understanding the literal meaning until it grows into the higher or_maximum levels of

understanding. \,

There were two exegeses referred in this study whi w?'l’afseer Ibn Kathir and

l

Tafseer Jalalayn. The first exegesis which is Tafseer 1b ir rittWail Ibn ‘Amr

Ibn Kathir Ibn Daw Ibn Kathir, better known as Ibn ir. He was bo ir B%s)@? on 705
| d -

H/1304 AD. His father died when he was 7 years o he moved Damgscus with his
Y/

brother where there he studied various field, of k;wl

were Abd al-Wahhab, Ibn aI-Suhnah@idi, Ibn

ongﬁamous teachers

kircgfn al-Muzzi and Ibn

Taymiyyah. (Al-Dhahabiy, 1973). Ibr&%hir's e i $a t}é&proven in various fields
N,
of knowledge, up to he was incluc%ﬂe of the outs nd&g@s’cholars of the time. He died
a\

in Damascus in 774H/1373 A%ull : =
This exegesis inclu% ne

Ma thur. Written on Mgesis' thﬁt wa@-i’nterpret is with the Quran itself. If one
| : & _
doesn’t find (exe WO thf ) hed)@t refer to the Sunnah (Hadith) of the Prophet
% ’
PBUH. The reaSen refebyc se @Sunnah is the lectures and explanations of the
Qur’an. E wlmam:A yafie d that all of the rule from the Prophet SAW was
AN 2
u

from l'\ standing of the th('an (Ibn Kathir, 2003).

neral, he begins the interpretation of each surah mentioning the advantages and

maost we -}rﬂgztbexegesis in the types of Tafseer bil

he reason for it. Then he explained the number verses and sometimes the number of letters,

surahs and other related matters with a surah which is interpreted to prove the privilege of

25



the Qur’an (Abdullah, 2013) For example, he has mentioned about Surah Al-Mulk contains
thirty verses that gives forgiveness for those who recite it (Ibn Kathir, ZO@ever,
revealed Ibn Kathir used Tahlili method coherently starting from Sura -Fatihah until
Surah An-Nas according to mushaf Usmani. He does not neglect on the aspect of Asbab
An-Nuzul and the suitability of content or story covered between Q{$e~r. Eventually, he
divided the verses of the surah that he wanted to interpret t se\mroups according to by
these verses’ sequences. Therefore, the number of I ter@? one-by-one

collection were different, sometimes only one verse, two, three, four n)ora b@‘{éd on its
A0
suitability and relation (Maliki, 2018). One of the ain patterfs was the;zinterpretation
N

o (/Wah, 2013). For
il Séfder the title of ‘How

described by referring it to other related VG%EZm

instance, in Surah At-Tariq verse 5 wa plin verse

Man is created is a Proof of Allah’s &bility to % @bn Kathir, 2003). Allah
& S
says: \j “ QL
~ N

(O

DEE L I RS

l
“(So, let man see fr%at he isscreatédy). Jﬁg is alerting man on the weakness of

N Q
his origin from whic@@s credted. The int @f it is to guide man to accept (the reality

N
of) the hereafter, N whoevert a}tile @)@e’gin the creation then he is also able to repeat

it in the same is is as Alla S%ﬁys,
) o P4 /

{ T . 3 _» P s 8 }5:: 14 moi/?z .w'a/)‘/
w27 1 M a2 0381 585 sedad O BT30S ol 5259
N ~

And He it is Who originates the creation, then He will repeat it; and this is easier

—’L“

m). (30:27)

This is as Allah SWT says,



4@9—5‘3 HFRPRIES \
(He is created from a water gushing forth) meaning, the sexual fI:'s@ comes out
from

bursting forth from the man and the woman. Thus, the child is produ both of them

by the permission of Allah.” \/

Both of the verse compiled in a group due to the relati nmd suitability between

one verse to another. He was also mentioned on other in ura%m verse 27 to

@
support and interpret the meaning of the Qur’an in S At-Tarig verse 5. Ir‘@)&rpreting

S

the verses of the Quran, Ibn Kathir used the followingsourceg of interpretation
Y
1. Verses of the Qur’an. \3 \ E X~
S

2. Hadith. \C)

3. Opinions of Companion c : \T <\

S
4. Opinion of the Tabi'in ( i dHaﬁm, ){3_

The second exegesis n@d \la Tafseer @yn written by Jalal al-Din al-
Mabhalli and Jalal al-Din %J I Jala[ I-D. ﬁi-m%ui ‘s full name is Muhammad bin
\m &

Ahmad bin Muham&%qn Ibrahi Ah;g&ﬁ' Al-Imam Al-Allamah Jalaluddin Al-
in

N

Mahalli. He was 9 I-l/ i&)@ro, Egypt. He is better known by the name
’ 4
"Al-Mahalli" h was ay to hisshometown located on the west side of Cairo, not
y mmad @n, 2015). Since childhood, he had shown signs of
)

far from t iver (Mu
intellim% various field such}(?sciences, usul figh, nahu and mathematic. Most of the
né@ were self-taught and only few that he learns from the Salafis at that time for an
ample Al-Badri Muhammad bin Al-Agsari, Burhan Al-Baijuri, A’la Al-Bukhari and

Syamsuddin bin Al-Bisati. He died on 864 H/1445 AD (Saiful & Alaika Salamullah, 2008).
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The second author of this exegesis was Jalaluddin Asy-Syuyuthi which is Al-Hafidz
Jalaluddin Abil Fadhil Abdur Rahman Abu Bakar Asy-Syuyuthi. He wab\m 849
H/1445 AD and comes from a scholarly background. Since young, his_f{@ways tried
to make him a scholar and a pious person. His father makes him attend various classes and
even often asked great scholars to pray for his son. One of the sc% ho prayed for him
to become a great scholar was Imam Ibn Hajar Al-Asqalani, hew of the book Bulughul
Maram. After the death of his father, he was able to co IS studie's\at&e

Al-Syaikuni
. . L
Mosque (Yusrin, 2004). He died on 911 H/ 15005 A ' C}T
_ o -\ _
According to Quraish Shihab (2013) there we typespof‘method ole-nterpretatlon
Y/
hu

\\,andjéagﬁ ’i. First, the

in the Tafseer Jalalayn which were Tahlili%z, My\q
Tahlili method is one of the interpretati\gﬁ))ds that"aims'to eéﬁin the content of the

verses of the Qur'an with all its aspecﬁscond, ] % @d is an interpretation that
N

interprets the verses of the Qur'am%veyiﬂg th anE;@lobally. Next, the Mugaran
method emphasizes its study o%pec co arisgﬁ} interpreting the Qur’an. Lastly,
i

the Maudhu'i or thematic%
certain themes in thwlq&. l

Although riting o

g FANgHing <

t
methodology terpretation utilized léthe Ijmali (global) method. In precise, the Ijmali

s an interpr, t;t‘onh'ethod which discussed according to
&
\ %(_j

i ,exe@s was composed by two scholars, the

includes weature:in co?jingwé;es that was done consecutive from one verse to a
NV

differeg( rom one surah to“e?suing in sequence. Al-Farmawi (1977) stated that the

|jmadi od could be an interpretation of the Quran based on the sequence of the verses

hort explanation and straightforward language. As a result, the simplicity was able

to be understood by everybody from all walks of life, crowd and intellectual. From the
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aspect of Asbab An-Nuzul, this part sometimes existed in the exegesis to understand the
background or context of the revelation of a verse. Still, the Sunnah (Hadith) fWophet
Muhammad PBUH and the views from some of Salafi scholars were als@ references
to strengthen the interpretation of the two authors.

Al-Suyuti said he interprets the tafsir in the manner used w;::her Al-Mabhalli
where he stated from the solid references, grammatical ta&T pronunciation when
required, attention to distinctive Qiraah with simple WSe that are as
well long and unnecessary (lyan Sofyan, 2021). This method was com orly Egﬁ'ﬁ out the
verses of the Quran in brief with preferred and easyﬁrstgnd anguage. Wlll interpret

the Qur'an accordingly from the beginning until the d

In interpreting the verses of the Qur’ an@ﬁl -Ma

\tAIan amullah, 2008)
i @‘n Al-Suyuti used the

o

following sources of interpretation: \T ‘<\.
N
1. Verses of the Qur'an. % é @
ﬁ"
2. Hadith. ' S

J”

'S
3. Opinions of frlends “é}y

4. The opmlon ab

5, s
Ruleso ablc an uage! (_;

NS
: <
6. Ijti b 4 e
Ny
a seer Jalalayn it expla ed in Surah Al-lkhlas, first explained this surah was

® ue to the Prophet PBUH was asked about Lord and this surah was the answer.

similar as stated before that the method of interpretation mentioned about the Asbab



An-Nuzul exist in order to understand the background or context of the verse. Next, the
table below illustrate on how surah Al-lkhlas was interpreted in Tafseer Jalq{R

Table 2.2: Interpretation of Verses in Surah Al-Iklas from Tafsi&aalayn

Verse from Surah

Tafseer Jalalayn
Al-lkhlas
T n :

M3l 5 Say: ‘He is God, One (&1 is the predi 3, ‘He is’, and 35
is its substitution or a second predi kl Y,
03251 7 | God, the Self-Sufficient, besought offall ( i)l £ I*constitute a
N S
I X
subject and a predicate) {i\.‘;faﬁrmearw] ne{)\&ro is always
' X

sought at times of n ‘W é\
&3 4 237 2 23 | He neither beg likeness_of Hi “Gan exist, nor was

begotten, sinc reate e rarlu d H|s case
A
'9

= 5 - X o
aBal 2 :rjj Nor is the re e n@;h r match nor comparison

(’iaj, ‘to 1s se ically xﬂiﬁe'cted to \;fg, ‘equal’, but
\
pr% becau y lie ct of the intended negation; f’”\
\"

Qne @I the fy@ect of &=, “is there’, has been placed
\

fte the p iea te he latter [\}g, ‘equal’]in order to retain the

Q- &
; : ha of th@d -rhyme [of the verses])

0’

4 - A\
&’

N on the table above the explanatlon shown about Surah Ak-Ikhlas was short and

& ct language. Besides that, the element of grammatical disciples was interpreted to
e

and clarify the words chosen in this surah.
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The understanding of today's Muslims may be different, but it does not mean that
they can match the ability of the Mufasir to understand verses of the Qur’ Wgtically
and spiritually. Yet, it is important to see their understanding and r@t could be
implemented in their life. Therefore, based on Ibn Qayyim (1996) who ‘discussed the
categorisation of levels of understanding the Qur’an this study fecused’on many levels of
understanding the Qur’an supported by, Ksar (2003), 1bn Kathi 3) and Al-Mahalli &

Al-Suyuti (2007) which is the framework to be used t se the @the second of

L ]

the research questions. \Y-
| O
s \,Y‘
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Table 2.3: Framework Analysis Levels of Understanding the Qur’an

Reference/Level

of Level One | Level Two | Level Three | Level Fo | Five
Understanding 4
Madarij Al-Salikin | e« Require translation tools to understand * e Didn’t
Baina Manazil need any
Iyyaka Na‘budu T translation
Wi Tyyaka \, tool
Nasta‘in by
Ibn Qayyim Y.
(1996) ll
Fahm  Al-Quran | ¢  Minimum comprehension of ba eaning .o _Higher
Dirasah ‘la Dw’ simple explanation , Q}ynderstand
Al-Madrosah Al- é 4.7 ing
Suliwkiyyah by 4 \Y'
Ksar (2003) Y- *\\ %, o
Tafseer Ibn Kathir | ¢  Mentioning the p 'Mor blessing elemefit.from the verse/surah
by Ismail 1bn|e Explainthe rr%&;?enerall &
‘Amr Ibn Kathir | ¢ Mentioned the As An-% quEQ
lbn  Daw 1bn |4 \erses di i&)xto sev glp anterpret
Kathir (1984) . Referre%retatﬁ)n vers by@es from the Qur’an
Tafseer Jalalayn | o Comp&& ecific tkg%?ford grammatically in Arabic
by Jalal al-Din al lan N
Mhalli & Jalal al- | e gnterpreted theverses by eying the meaning globally
Din Suyuti (2007) | ¢ Usedshort e ioh and straightforward language

iscusqeb}gcwding &certain themes




Level Five
* L5: Merging his
opinion from other <————

field of knowledge * L4:Deeper

Level Four understanding the by
conveying the meaning
—
globally
Level Three
* L3: Emphasizes blessing
I
of verse/Surah
Level Two
* L2: Explain the
) contextual meaning
of understanding
* L1:Explain in literal
Level One

meaning of ¢
understanding (simple

and clear meaning)

. 4 S J b
Source: Ibn Qayyim (1996), Ksar (2003), Ibn Katth?EM M ahalli@l—Suyuti (2007)
Figure 2.2: Summarization Framew@eels HJ sta dlflg the Qur’an

This figure shows the summarizatioNhe frame to ﬂQer the second research

question. The level was created ac I toah%’e ho ’Kand the preliminary study
d Q—
conducted and will be mentione&'& PM Stﬁy{ The levels of understanding
\

the content of the Qur’an diwe nto five le lf’ are Level One, Level Two, Level
2 E. that Level One can understand the

Three, Level Four, anQ/ ive

content of literal an mum_layer ofiinder, ing that is simple and clear explanations.

| O
All the level spel.@)l\ns qﬁir aﬂslatiﬁl tools to understand the content of the Qur’an

such as Exe&ia@t D%%)t Le)éh ive.
. L 9

L@wo is capable of rstanding the content of the Qur’an along with the
i

A

featu Level One but with a higher level of understanding the content of the Qur’an.

ﬁ t this level would possess and understand the contextual meaning of the Qur’an.

in Level Three they will know quoting blessing elements from the verses. Blessing
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elements indicate virtues and benefits for an instead for those who read the Surah Al-Mulk
they will be protected from the torments after they die in the grave later. \Y~
Furthermore, the next level will have the advantages in _eé@ng deeper
understanding by conveying the meaning globally of the verses or surah from the Qur’an.
This Level Four has high thinking ability in a new concept or the@‘ming according
to the rules and regulations in Qur’an and can reflect its ssme highest level, able

to merge their opinion from another field of knowledge p H-Wd intellectual
people that are experts in the Qur’anic field of knowlédge. Conversely, erpl'ec'a)RTlis level
S
e

derstgnd the ur’a!;g~
Y/
that }é&?&rabic language

will not need additional translation tools to help th

Meanwhile, in terms of language, Murad (2985
becomes the most essential element to L@d the

in the Qur’an. Imam Syafie Rahimahqah ex \B{%
N

language for those who want to nd the Quetan an Sunnah. In understanding

\m &
Islam, the Arabic language is am e en@n, 2009). Meanwhile, Zarabozo

dueé@vork as the language

nce to know the Arabic

(1999) stated that know% the Arabij ‘Jén ge is not a sufficient element to
&
understand the Qur’ WIetely orrec Indeed, even knowledge of the other
& 7. &
verses of the Qur’ w t suffi 9 1nt@et all of the Qur’an. One must also look to
' S
the hadith of @ het W?-n ad H and his explanations of the contents of the
Qur’an. %ﬂpanign as’ alléznt in Arabic but there are times where they
)
misundQ the real meaning B'(Qertain verses. They would refer to Prophet Muhammad
P ow general or how specific the verses and what it exactly means. However, the

@her agrees that both language proficiency and aid explanation of hadith complete

each other to help in understanding the Qur’an.
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Levels of understanding the Qur’an were explored with the specific sample from the
total verses in the Qur’an. Therefore, the researcher chooses suitable VerSEQQnOW the

levels of understanding diverse groups of people. :(‘)

2.4 Characteristics Diverse Groups of People

Islam is a peaceful religion that did not practice discrimina@;te the diversity

differences such as skin colours, cultures, and others but e uanies a good approach

to everyone. Diversity is one of the laws of nature, whichgi

\:') Q@n Al-Ma’idah 5: 48)
(and if Allah had pleased, He would (aadﬁ u( )asm@}e people, but that He might

try you in what He gave you, thew strl\We an&ﬁ‘ér to hasten to virtuous deeds)

|
Diversity is one of % to hu:;] M‘Jo&/ in peace with each other regardless

of the differences. I , Al|ah wan.éf to understand and accept the beauty of

N
each of His creati her ther opff ént cultures in the same land even in Malaysia
t 0

¢

itself. AIIah res us th?
differenc nalogyo |ve'r3|t
A =

on thque oil (Wani, Abdull\h: & Chang, 2015). Allah SWT says of the diversity of

é@n Surah Al-Hujurat 49:13:

n live together in peace and harmony with the

ike a garden where different types of flowers grow
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‘%}}:} g Q\E > 2 ,C:f
(Al-Qur’ av@: Hujurat 49:13)
(O you men! surely, We have created you of a male and a f i r,*uade you tribes and

families that you may know each other; surely the most h rabl owth Allah is the

@

one among you most careful (of his duty); surely A@nom jr _S
&y

Islam encourages Muslims to respectdlffere belie \%cultur fllife, community,

and ideology. Allah SWT creates manki d%rlo

know each other and as a test to es b

ook Telatigns |,pala ng each other. Each
requires one another to help bwld@omoﬂs lif the e of humankind. According

&
ad PB@H is the first person to the most

so that Muslims can get to

to Michael H. Hart (1987), The P

influential people on eart examp e of e'QuE}n s teachings who always show his
respect, peace, and I others M ple év(he day of the conquest of Makkah, the
Prophet Muham m ever ’bte%y was equal to enter the house of Abu

Sufiyan, the I r urayshyin th@_}lme which is the people who were enemies of
Molﬁiyiz

Islam. The PB sald “You are free today”. The attitude shows by

the Pr uhammad PBUH s@uld be emulated not only for Muslims but also for all

ﬂ%i to develop a more prosperous and peaceful world.
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From the western perspective, diversity is a subjective phenomenon created by group

members themselves who based on their different social identities categds&?thers as

similar or dissimilar. c)

“A group is diverse if it is composed of individuals who differﬂs a characteristic on

which they base their own social identity” \/

(O’Reilly, Williams, & Barsade, 1998)

Gardenswartz & Rowe (1994) described diversit in I|k no n, possessing
layers that once peeled away until it reveals the cQge. Diversity c g%ﬁ{ed as a

subjective phenomenon, which categorised group peogle as on'qthelr personal
identity experiences, and backgrounds (O Kﬂ, ere this study
focused on the definition from Loden, @ Shwe diverse groups of
people as the distinction between one r to ot I‘Wc Q@Lthree dimensions which
are primary, secondary and tertla

%
Primary dimensions of e ty rpotate @itles such as age and gender.
iversit

Meanwhile, secondary dl% ofd

of diversity and reI self- eitee d seI inition. Characteristics such as family

:3[@ | rominent than primary dimensions

status, personalh w rk ex p q, ed C lon, languages and culture consuming more

time to descri nd tenjda |®S|ons The tertiary dimensions then include the

main corz |dent| y ptopl d in a deeper position against both primary and

secon ensions as exampfe:’oellefs perceptions, and feelings.

%n M, Rosener, & J.B (1991) define diversity as that which differentiates one

oﬁom another group within along primary and secondary dimensions.
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‘ Tertiary Dimensions

' » Belief z
Secondary Dimensions ’ Perc_eption ‘
F

» Feelings

» Assumptions
> Attitudes

> Values

» Group norms

» Family status

» Personal Habit
» Education

» Work Experience
» Language

» Culture

Primary Dimensions

» Race
» Age
» Gender
» Ethnicity

E > Religion
» Disability

» Sexual orientation
» Thinking style
» Geographic origin
» Lifestyle
» Economic status
> Political orientation
» Nationality
‘

Source: R amplan a& afmlg_q)gi (2005)
Figure 2.3: Dimensions VerSIP/ ‘T

Figure 4 shows about Dimensions of

mpﬁ' a & Carmichael

nyﬁgof diversity are the

tion, age and mental or

(2005) can be divided into three dlme\. rima

influences on our identities, gender, gthnicity, r \e&?l

N
physical abilities and characterlst% prifary di nm@shape our basic self-image
&/

as well as our fundamental w IdV| S. :[% ave the most impact on groups
in the workplace and so%gondar di sﬁo@f diversity are less visible, exert a
L F &
more variable influencéson pers? tlty, add a subtler richness to the primary
t

dimensions of d| |t T iie e tlonal background, geographic location,

religion, first u us ka style, work experience, military experience,
organisati w d communication style. The secondary dimensions
influe self-esteem and s \e/finition. There is a definite trend towards definitions
of licity of diversity dimensions; Arredondo (2004) then adds culture, social class,

@wguage to the primary dimensions and healthcare beliefs and recreational interests to
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the secondary dimensions. She further adds a tertiary dimension, which encompasses
historical moments experienced. \Y~
Dimensions of diversity can be seen through the analogy of an ice e(g'.)he obvious
and small portion is related to race, ethnicity, gender, age, and disahility. Meanwhile, the
secondary dimension lying below the surface and need some tiq&io;%weal for instance
religion, personal habits, education, work experiences, la uz&@ﬂlture and others. The

tertiary dimensions then place beneath the surface is th of the 'd!:ntit f the surface

and the real essence of diversity such as belief, ggﬁon, feeling d' oft e{?'(Mazur,
A

2010). 2
\ \/‘r
N &
Understanding the main primary @f Islam™ puéw for every Muslim.

Qur’an itself can is defined as a boo%uidan %e @ple in this world and no
N\,
ter I

doubt about it, as mentioned in t ch!b ({Q in Surah Al-Bagarah: 2

X~ %@\wu% ¥ s ausy
D, uj; g

40% (Al-Qur’an. Surah Al-Bagarah 2:2)

2.5 Recent Studies

S :
(This is the Book@whfh thef€ is n
’alf'

perfections combines fundamental aspects of life, which

Theaa of the Q
Aa S’
includ% ith, worship, marﬁers, and justice, teach, and tell about the life stories of
eople as the valuable lesson for all mankind in all-time.
&any studies are focused on the recitation of the Qur’an but less study in terms of
understanding the Qur’an. Ikhwanuddin & Che Noraini (2014) in a study of ‘Relationship
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between Memorisation Technique, Mastery of the Arabic Language and Understanding of
the Qur’an’ stated that even those who memorising the whole Qur’an are no{ to know
the real meaning of what they have been memorised. The problem is v& y have the
memory information but without any value which causing them hard_to retrieve and easily
forgotten the information (Wetwood, 2004). The research approaghes used in this study is
the qualitative using instrument of questionnaire to 37 stu ntw study concludes that
the institutions that produce Huffaz should give high c inun elsta ing the verses
and implementation of its teachings. By studying EXegesis, Hu a}g‘i’q@@v«e their
understanding of the Qur’an as the more fundamenﬁam rather than {13? memorising

the Qur’an. Therefore, as a solution, a study towardsithe qﬁ a ding%ﬁe Qur’an should

be prioritised to help Muslims to apply i tg@ngs in . C’Sﬁ
Meanwhile a year before in %by A Wed bdul Razak they have
N
established a study of educationeg ininB the initial @nitive domain of Bloom’s

&
taxonomy and the Qur’an’s I%F undétstanding gocuses on the ability to think.

However, there is curren% ucation sys ?on‘athod that is based on the Qur’anic

levels of understam:@e to |he nce of\proper definition. Therefore, this study
el

&
provides general c%\a 0ns 1 the@gnitive levels and the Qur’anic levels of
¢
(9 359
th

understanding%_ the yi domain can be defined equally in terms of Qur’anic
levels of wding; 4 Yg\
N
S

i
Ny
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Sour@n Syed, bc’u ak (2013)

Figure 2.4: Initial correlation between Cog Qu 1c Level of
Under ndl
The above illustration shows the s bet e m@tcognltlve domain in
Bloom’s taxonomy and the Qur’ani el of U %dl ~Wwhich can provide better

definitions for the existing co omgm t tqfo n the Qur’anic levels of
understanding approach. Ho is in the initi tage and the definitions within

the level of understandingywi ed m'gre a z:p'c t. Each level of the understanding
needs to be clarifiedg Iore 1pt slim nsure the precise definition in terms of
&
levels of understa thie Qur o
.’

In enha t un uf?’ Q@he Qur’an, efforts have been done in a research

“Underst the urzan afnon@f the Melanau Ethnic Group: toward Constructing a
Trans ;odule of the Qu?‘cs?l” by Puji, et al (2015). It took place in Sarawak
to the Melanau or a liko (people of the river) which is the form of the largest

group in Sarawak. This ethnic group has its system of beliefs and traditional

customs. This system of beliefs encompasses theories on nature, man’s origin, and way of
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life. Their traditional customs are frequently manifested in various gathering events
including Kaul Festival. This ethnic group has its own merits as a fluid arKWnious
society, a mini-United Nations with leadership calibre. However, their % of beliefs
and traditions at times presents a serious and big challenge to enhanc :(ﬁrtanding of the
Qur’an amongst them. This study, therefore, attempts to discus@enge as well as
the effort to compile a translation of the Qur’an in the Mel au?gﬁage as a kaizen (slow
and steady effort) in uslub dakwah (preaching method in al%
o

Borneo Post online reported in 2012 42,000 %had convert r ap)éWak with
S

an annual average of between 1500 persons. Thus, th partment of Jslamie;Development
Y/

(JAKIM) gives many efforts to bring the M%zn Sg{a\espe@he Malays and
Melanau community into getting clos\%derstan Qtéﬁ through preaching

activities, websites, or pamphlets. Bﬁf of tﬁ,ﬁsﬁnc ,@tween the Malay and the
N
Melanau languages in terms of ;%s andl mo h@lo%\gt e language factor presents
>

difficulties in enhancing unde?. g of't
include the system of beli% raditions th
According to (Rahm ,SQ@?) t@ Iiev@-(animism and many important issues in

&
life are subject to Np rhatur | (_)O
5

The gra@ nge ye p ~t\gk‘.'wunderstanding related to the contradiction with
4

ut’an. gséldes that, other bigger challenges

i‘p{‘lctze/&es their way of life and perspective.

the Islam: ief (akida itself. il;hey have faith in believing in the power of the
u

superno,K

cl ing or purification) Festival. Thus, this study can be an enhancement in exploring

)
ch as honouring\(t?e guardian spirits in festive gatherings as the Kaul

thet factors that might include the challenge in understanding the Qur’an from the

dimension of diversity.
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In conclusion, the researcher explored the understanding of the Qur’an @verse
groups of people in this era to see how they were capable to understand %r’an. Their
levels of understanding of the Qur’an were driven by their diffetent characteristics in
diversity such as family status, education, experience, and otherswﬁ~
2.6 Chapter Summary Y'

To summarise, this chapter explains academic ich include gurrent related
issues for this study such as people’s understanding 1&uel towards the r"ar‘l‘é;‘\%mplied
with four scholar’s categorisation that explains howspeoplepcan iel/;ageach level of
understanding Qur’an based on features in their ex ana‘g'\O in“the Vgg:and surah. This
chapter also explains the significance o\s‘@and sig

es,é&ah Al-lkhlas and the
creation of diversity as a path to get t W eac \mx?di

western perspectives. Then, expla%cen stud atect{é’[he study.
N A“’

(,;Z' \J bj__éo
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