CHAPTER 5

CONCLUSIONS AND RECOMMENDATIONS 3 )

This research project set out to conceptualise the da ’wahqw h to Japanese

Muslim youth. At the time of this research, there was no spec gramme targeted

%?ICC).The
CICC was understaffed even at the time this thesis was written. The Chai an'on-I-CC
- - _ S e G
had a full-time job as the principal of a private I in Chiba. There %?xo other
0 4
CICC staff to back him up. He gave Iectu&ﬂ'th blc\ these {?(ures were
i lore ﬁ the youth in

. Gi@ extremely scarce

to youth taking place at, or organized by the Chiba Islami

resources and how scattered the J %BMUGS i eint of locations, the needs
o
sEuslim th were gﬁet. They were born into a

world that was already Iadewﬂlexpi:tati 0 Iiv%\ust like any Japanese does. As
soon as they started s%oo’ they fo Ives in highly uncomfortable and

contradictory circ@mes. II did not hel t if one of their parents was a non-

. A N . .
Japanese borgwlse ina v;lbplaécountry, this parent was likely to have an

inferiority t thf&éeived superiority of the Japanese way of life,

in relatio
I
thus§ e situation’ev mow-complex.

&
@onclusions

0 In the present study, the researcher has provided more depth into specific factors

that are at work to push the second generation Japanese Muslim into rejecting Islam in

of the second generation Japa\

£
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their lives, namely; a prevailing culture of indifference towards religion in Japan; how
second-generation Japanese Muslims are treated as outsiders by ethnic JT&
because of their physical appearance; how these Japanese Muslim youth @o be
accepted by their ethnic Japanese friends as part of their normal Agpment in
adolescence; and how the fact that their parents did not have the same Wnces living
as a Muslim in Japan meant that the parents could not truly gﬁﬁ. t they are going

through, and therefore create an intergenerational gap be ese'youth and their

parents, which are not helping these youth to see Islam i ositiye M
®

Y
| S
5.1.1 Impact of The Present Study: A Succ P \/‘T

nded.é\‘i; Al-ta’aruf
J@-Malaysia Youth

Based on the findings of the current y whic

Concept, the researcher concludes thama' objective

Cultural Exchange Programme 20 strengt \hgl
hat th

youth has indeed been achiev%prov?ng t

promises a bright future to Me t SS eng@hg the confidence of Muslim

minority youth, not only. an, but po tiéll@ other countries. It implies that
g F &

religiosity can be'&wned @me int@%gul’tural approach embedded in the Al-

ta’aruf Concep

N
@ | (?(J
The p &Dtudy hus b on‘qu@ of the broader scholarship on the Muslim

NN
identity% on of’ g.gen tion Japanese Muslim youth in particular, and
X

Muwnority youthin gen@’l’ he present study has exposed the second generation

J \! Muslim youth to first-hand intercultural experiences living with host Muslim

D

amilies in a majority Muslim country, started a long-term relationship between the

outh and the host family, and enabled these youth to gain insights on how practising
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Muslims live based on the values of Islam. The CICC Chairman, Hajj Kyochiro

Sugimoto said: Yv

| have been to Malaysia ten times, but this programme, first ti sf)
CICC s very happy (with the programme). .. This programme tes
Muslim youth to join da 'wah activities in soft way(Farewell Dinner, 23
August, 2019) %’

Being experiential in nature, the approach applied i present study is

NdOs in Japan and

cal thmal
N
h !ibe\?.{)lslam,

differentfrom many other da 'wah initiatives carried out b

Malaysia. The intercultural approach is hoped to complement the th
instruction that is usually applied by Islamic N ducati
which usually takes place in a classroom ure sv‘gﬂre cultural

entionss, "Say: "Travel

inate creati

exchange approach requires physical trcWich B&Ia

through the earth and see how Allah di

later creation: for Allah has pow g@all t@? céﬁ» Al-'Ankabit. 29:20).
? @

Physical travel is partlcularl\ ifican a Itural(&:hange programme as it

K\

exposed the participants to?ﬁorizo’vs?n W ilities, resources of a culture

N
they have not experienced p viously‘n § &
@

out to%soples of different nations, beliefs and

There are m y\ws of |eac\
Ny
backgrounds, wurp se,0 wah, a)@gread the word of Islam, as well as to clarify
; '
0

mispercepti

; so@l Allah produce a

slam/Théju ienqﬁdﬂmography, in this case the second generation
Japane uslim yoﬁt udt bestaken into account and seriously considered, their

N
ne\ preferences Iooked‘i&%, before an attempt is made to design a programme

@ for them. The Concept of Al-ta’aruf’ was applied with the purpose of

oengthening the faith of the second generation Japanese Muslim youth who reside in

a Muslim minority country.
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5.1.2 The Five Domains of Human Connection: A Key Component of Al-ta’aruf

The events throughout the present study had been designed in such a WGWJ
incorporate all five domains of human connection: 1) physical; 2) inlﬁb’J l; 3)
emotional; 4) cultural; and 5) spiritual. Such a step was crucial to increa&ikelihood
of success for the programme because, although the incominthh and host
parents/families belonged to different ethnic groups and natio N,infusing the five

t/ communication

domains based on Islamic Education (‘Ulwan, 2004) ensur

pertinent to the heart, mind and emotion” (Sharif & Shamsuéin, 2017). gdq‘n%gins

N
acted as the conduits by which the present study ;@d with,fen d’auﬁr’éached
out to the Japanese Muslim youth who enrolledinpthis pr% : Plentys; thought

X

and time were invested into planning, preWnd e??cutin the pe%nt study as it

&
required the involvement of many parN O

NS

5.1.3 Earents (_)f_ Muslim h%les Igeser «He@om Muslim Majority
ommunities
N Y S
Committed Musli pzM:beliel:jhpi@nsibility to raise children who
grow up to become irhv s,\@ wﬁ‘cé}é!ieve in Islam with conviction. But
the path to achi IS 1S |e : Mo@‘ten than not, it is long and difficult,
especiallyfor \M minority gnls. &pcéjn is just one example of Muslim minority

parents s &ﬂj to J;ai e their i@ﬁ to become righteous Muslims. Muslims from
% ) 1;“' 4

majorlz im countries, the(rg@%, must do all they can to extend assistance where
N

P &J&.
‘: [ike many other Muslim minorities in other countries, the Japanese Muslim youth

nstantly felt they were treated as the "Other" in their own birth country, even as they

r

held a Japanese passport and are of Japanese nationality. Islamophobia is real. Efforts
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must be invested so that these Japanese Muslim youth do not fall into the trap of
radicalisation and terrorism. To strengthen their Muslim identity, to incre
likelihood of the second generation Japanese Muslim youth more likely t@their
Muslim identity with their non-Muslim teachers and friends and ld back,
something quite out of the ordinary needed to be done. Y.

According to the official organizer, CICC, the second ration Japanese
Muslim youth already knew about certain basic knowled yrsla'n, for example,
the oneness of God. However, this was no indication he st enereir faith.
owledge has @ not
as how t eth%gi'th of the

Ievei\of wing,}é‘tg;ieving with

conviction. Believing with conviction 1deal; the rese r b@es that the Japan-

Malaysia Youth Cultural Exchang ramngt\is?%s @buted in a small way
N
towards moving the Japanese h%youtma steprnearer ards this ideal. There is

&
aﬁé‘years, whether the positive

Knowing is not equal to believing. The amount

necessarily reflect the depth of belief. The chal

second generation Japanese Muslim youth4kom

no telling what will happen_in c nths%
outcomes of this progr Il rema japﬁse Muslim youth. Only time can

s
@
é‘

tell. For that matte’rgw perSf ey lsgﬂerent.
¢

&
N e
5.2 Recom%atio ’ 4 O
\
T%gt st off as.an experimental programme. Most of the second
Y—

generation Japanese Muslim 6@1’ actually had never seen anything outside of Japan.
xre born and raised in Japan. They had no idea how other people live outside of
%Their only source of information was the media, which until today tends to
ortray Islam negatively, which did not help grow their self-confidence as young

Muslims. As stated in their feedback, most of them had been hiding their Muslim
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identity prior to coming to Malaysia, since they did not want to be viewed differently
by their non-Muslim friends. The researcher deemed it worthwhile to try a dTm
approach of da 'wah, which incorporates mostly experiential learning: L \cond
generation Japanese Muslim youth experience living with a practisin I
in a Muslim majority country, which also celebrates diversity. Let them experience

getting up close and personal with Muslim families, and.iee themselves the

practicality and beauty of living Islam.

5.2.1 Consider Innovative Da’wah Strategies @th ’ _\c}

Adolescence is the time when boys andwgi eg@ a CI@F look at
themselves, trying to comprehend what is Xﬂb\m\at I nseen{fﬁs is the time
when the tawhid concept must be dis@d taught em, Qh the objective of

raising them to become strong and @gent %%w g@%id that, a natural part
N
of the growing up process to b% @

4

e liked and accepted by

onfident i nee(i(}
others, the desire to belong?\g'ou!g agey a c@ need to be accepted and to

belong is fulfilled by tr% iate k‘i’t an ‘l‘n' es&ially parents and siblings. In the
&

adolescent stage, t ed to@e by ﬁm is stronger. Not only that. Feelings

of attachment tosthe cOmmuni 'e on I&éised is a powerful human emotion. Any
13

Japanese yo &)@Iy feel stfsn{(_j?ire, a longing to be as Japanese as they can,

NN
since thiS i rt of thei ?iona entity, having been born and raised in Japan.

HO\WAthe second-generat@épanese Muslim youth are perceived and treated as

) \neaning "strangers”, "undecideables"”, "outsiders”, implying "You don’t belong
ere’”) in two levels: race and religion. All of the second generation Japanese Muslim
outh who participated in the Cultural Exchange Programme are the offspring of
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mixedmarriage, where one parent was Japanese, and the other parent a non-Japanese.

Physically they did not look Japanese. T
For the second generation Japanese Muslim youth, to be committed @ the

desire to be Muslim must be significantly stronger than the desire to pted as a
Japanese. The Cultural Exchange Programme is an intervention thtempted to
create a sense of acceptance and belonging among the second generation Japanese
Muslim youth. Essentially, the programme was designed t Q%;n fealise that they
can choose to identify with the Muslim heritage. That¥it,is al 'gr.ﬂﬂo\rdem not to

@

ith the Muslim fifestyfe, for

is{ oted@?]apanese

embrace the Japanese way of life where it conflic
instance, drinking saké, an alcoholic bevera i

tradition. Through the Cultural Exchange m
alternative way to be accepted and ha\/\% of belongi é

The present study is mostly (gajential in

term strategies adopted by the P%\uhaﬁmad Wi wah. The approach used
\m &
ooK'int

in this Cultural Exchange Programime ar 0 z@nt that the prevailing cultural
r

forces shaping the ider% ation; Ja ne'sesb]th cannot be ignored, and is not

the same as the We wersri:; %
The presﬂ\&uy e n in@ﬁtive da’wah strategy to reach out to

m&mas one of the long-
N

¢
minority M %outh Over e{/ets) t is common to hear about da 'wah being
\
%a f

carried % y 0 ces, Sgﬁinars and workshops. There is even a relatively

new, d now called Street@%ah, where Muslim activists approach the public on

t \&t to share with them the beauty and truth about Islam. In conferences, seminars

@ orkshops, participants register themselves to learn about various facets of Islam
0

m learned teachers. It is likely that people who attend such sessions already have an

interest and the capacity to sit and learn for an extended period of time, since such
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sessions usually would last from almost an hour to several hours a day. But not everyone
is willing to go through such a process of learning. The youth might attend un?ﬂe
instruction of their parents or guardian and yet learn nothing. We need@sider
alternative and innovative forms of approaching the youth, especiall ose who
arenot particularly interested in such channels of learning. Not e\We learns by

sitting down, listening to the teacher and taking notes. V\(E need’ to explore and

identify new modes of reaching out to them, to grow the in t to leann about Islam.

5.2.2 Apply the Ansar-Muhajirin Relationship i

The Prophet Muhammad SAW is the best

how to resolve contemporary problemsﬁw i

multicultural setting, no matter Wherewad
(Muhammad) (stand) on an exalt@jndard o\har¥ .'@I-Qur’an. Al-Qalam.
S

68:4). % “
\u &
It must be remembered, tha pj, migratio Madinah, the Prophet SAW

®
o
Q
)
o
3

m. @ says: "And you

>

made a unique arran

>
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Muhajirin in all po ways.

starting the MUQQ m i adlr@f/a landmark of Islamic tradition; this is
theidea that &}ent ud péd.@ct;g Japanese Muslim families were up against

NN
a wall infraising theif’y. Muskms, just as the Makkan Muslims were up against
Y |

a rosecuted to the @ne in Makkah. Under such circumstances, the
assi e of the Madinan Muslims were timely and much needed. The 4nsar rose to

he%occasion with exemplary kindness and consideration, extending spaces in their
omes, doing all they could to support the Muhajirin to begin life anew. Similarly, in

the present study, the Malaysian Muslim host parents rose to the occasion, extending
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their homes to provide shelter and all basic necessities with the aim of establishing a
long-term relationship with the second generation Japanese Muslim youth.w
programme, the Japanese Muslim parents only had to cover the costs of th@%&ren’s
flights, whilethe Malaysian host parents covered all ground costs in la such as
meals, accommodation, utilities, takaful insurance, boat ride and mW entry fees.
This programme did not allow any of the Malaysian host par@,% ake a profit. On

the contrary, they were required to spend on the Japanes S y(luth just as they

would their own sons or daughters on a normal day. .\d

L ]
Yw
ent study was af a&@ation
faiklfe Id be_the Ansar.

venu«%’g~ the second
generation Japanese Muslim youth w ence ho slir@‘n a multicultural

society live relatively harmoniously@jainly 'v‘ua i];s\o n set of issues when
N
99, _— -

The host parents had been briefed earlier that th

of the Ansar-Muhajirin concept. The Malaysi

supporting the Japanese Muslim parents®in p

it comes to racial tensions, bu its mens(Zg.l? are able to accept each
other’s differences. The sx MI t pargg took upon this role whole-
heartedly, doing all th 0 make surelthat thbapanese youth under their wings
g ¢ &
‘3 \l'h.eAns

felt welcome and at WTher

is highly recom@d to Fted (53" future cultural exchange programmes
¢

involving gﬂ%nino ty yo s (j’)

el
5.2.; Sin Committed Hos Pﬂa‘;;nts
N

\)mmitment from host parents was critical for the success of this research, as
al

G ity of the interactions between the Japanese Muslim youth and the host parents
nd family members would colour the perceptions of the youth. In this research, host

parents were considered suitable if they had a proven track record in raising youth,
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either their own offspring, or those under their wings. One household was childless,
but upon due consideration, the researcher decided to include them since the
professionals in the field of education, dealing directly with youth ther@’, and
hence were qualified to interact with the Japanese Muslim youth entruﬁ&them
Making them feel cared for was a human way of reaching outhe Japanese
Muslim youth. The host parents played the role of caring adults, tréating them with
attention and care by providing them meals, bringing th d&;n's and places of
interest, fetching them home, looking after them when fell ill (0 em was a
i olle_r@‘gthe
y% uld,@ﬁy speak

tlo ust'oy the méepresence and

positive gestures of their host parents %aly memb he @nlve gestures and

little unwell for a few days upon arrival) and being t
few who could speak English. For the Japanes

English, they could feel the presence, care

body language sent a strong messa%ndlcate Ja apée Muslim youth were
welcome into their Malay5|an aring was eqflrst‘s@ Although it is true that

communication will inevita

L ISsue in @ral exchange programmes, it
is proven that partici;% uch progra ?és he end experienced a sense of

accomplishment, p ed the)‘ en (ganunities to work together to achieve
common goals S I, J outh(‘téﬁk for deep positive interactions in the
cultural ex e ttln WhIC a'e r(e(js?nt throughout the present study.

\
%} d b4
5.2 dentify Local Youth nteers Early
k\ &%“

r the present study, focus was given to the incoming second generation

Q ese Muslim youth. For future studies, the researcher recommends looking into
eexperience of the local youth as well. Also, it would be good to identify and source

an equal number of locals (Malaysian) youth volunteers who would be present
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throughout the programme, not necessarily the children of the host parents
themselves. Each Malaysian youth would be paired with a Japanese youth rig

day one, so that theycould start practicing the language they were assig@}earn,
and pick up subtle positive behaviours e.g. mannerisms from each other: childless
host parents, the researcher would suggest to arrange for an equtial number of
Malaysian Muslim youth of the same gender to stay with them temporarily, to enable

the Japanese Muslim youthto interact with the Malaysi 3'outh within the

comfort of home. For example, if a host family were t e in two e Muslim
X

youth, both females, arrangements would be made ve two M ys‘an_\‘-gnslim

female youth to stay with the family through riod of t gra@ toallow

proper ta- ‘arif and therefore maximise bon% u\ é\‘r
\3 S
5.2.5 Create A Safe Environmec for Lear T {\
o N

Prior to receiving the se eration Japanese m youth, the Malaysian

Muslim host parents had b }Med [ t cir@ances leading to the present
study. The host parent%zod the issuesland cﬁb’énges faced by Japanese Muslim

‘&
families in raisin@econf M ion J se Muslim youth. They were fully
st stipp

aware that they

or 'uth w&\;%(/er possible, making them feel welcome
despite the Sﬂ@e bar |er,‘ ds't oéﬁg second generation Japanese Muslim youth
had a |O%§Wf Engli Pficien&.\ None of the host parents could speak Japanese.
Thex,ghspoke Malay and Er@ﬁ‘ind some of them, a bit of Arabic. In the beginning,
S \bthe Japanese Muslim youth felt uncomfortable and were not at ease, given their
owrlevel of English proficiency. But the host parents made them feel welcome and

ade sure the language was not an issue. At the farewell dinner, all the second
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generation Japanese Muslim youth without hesitation raised their hands when asked if

they wanted to return to Malaysia. Astold by Tokuda's host mother to the resea?"

Q

I was very concerned since Tokuda was very quiet . . . | was not §ure I
he was comfortable . . . but on the third day, suddenly he was t ut

all kinds of presents . He was more relaxed, more at ease,
My husband and | were surprised (Personal Commuw, 7

September, 2019)

After the Japanese Muslim youth left, although the db k gl en was that the

programme was too packed, the host parents reported ey sti ce toslot in

pockets of time available to bond with their Ja ?ﬂusllm yout I-‘o_\ her,

Sabariah, told the researcher at the end of the pro ra b &
Q:’

in Japan. . . Felt like sendmg dt Personal
Communlcatlon 1 September 2

I certainly want to visit my son (tlt M!ﬂfyll uth hosted)
child

&‘*
Host mother Ani echoed the ean nt, s in g c.}
Q—
The house is so qui (Fr na Com catlon 1 September

2019
) S
’ ’ &
Host mother F%sald.| \ %(_/
N Q Y
I mi \@r e, eciall e Japanese youth (Personal
Comn%tlo n, 1 Sep i./
o J;)
5.2.6 getheC md'nlcaﬁb'n Gap Proactively

)
\0)

roactive steps need to be done earlier to prepare all youth and host parents to

‘%i with the communication gap better. For the coming batch of Japanese Muslim
S

, a list of common everyday English words and phrases will be prepared, and all

of the participants will be required to acquire a minimum number of words prior to
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landing in Malaysia. Learning basic English will be an additional goal for the next batch
onwards, an asset which will be valued by the Japanese biological parents. It

facilitate communications between host parents and incoming Japanese M@%\uth.

5.3 Concluding Remarks Y'

Naturally, after a time lapse following completion of researchsuch as this study
which is intended as an intervention programme, there wo che'ns over how the
participants might be getting along. Have the effects of thésinterventio off? Have

) | P\
the participants changed in any way? The researcher ble to'foll uty \fﬁb few
parents of the Japanese Muslim participants?‘ y% e p{gé%?]t study.

According to participant Riku's mother: \, 0\ \y
-, )
Alhamdulillah (praise be to Go%son{i;l;? an Q lot. .. He

has been reminding his yourwﬂings EE to e;'(gﬁother ... The
thing that makes me so g ulJs tha n'go the mosque to
perform jama'ah (congregatienal) prayers especial r Maghrib, Isha’
and Fajr. Imagine how\xe er fee . When a®ehild wakes up earlier
to pray at the mosque, while t herseléeeds to be awakened
(Personal Com uni% 30 %‘épte lr%@
t' ? A £ i
The researchw oII| ith t%(e_} ather of another participant, Yuta.
According to Y @er. b &
,3 1 O
Cra 2 9
A joining the Cultural E&Eange Programme last year, my son
b%ite&o fident with . Before the programme he was below
% asa imJ. . Yuta is above my expectations. Most of
Ee sks I give him, an do it well. The programme built his
fidence towards | . I do not push him, he does it willingly
ENPersonal Communication, 15 September 2020)
q The reader of this thesis might recall participant Tatsuki, who, upon completing

e Cultural Exchange Programme, declared that he would:
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live a little more dignified as a Muslim (Online Interview, 30 August
2019)

Indeed, he is now back to working on his YouTube channel which @’) ally
created to raise awareness about Islam. When he arrived in Malaysia ear, before
he participated in the present study, he had already started on the sam nel, but, as
his host parents told the researcher, had doubtswhether Islam was t ht path for him
and was not too sure if he would continue with the YouTu &:I

n

It must be mentioned that participant Riku, dT s ame from

practising Muslim families. Having a practising z@ortlv mily tr’e r&her
t

believes, is a strong factor in helping thes 0 sdstain elr{ﬁ,té'rest and
commitment to live as Muslims for the rest.@f the |IVG§\ \ g

Due to the Covid-19 pandemic, p\&))he next Ma@a Youth Cultural

Exchange Programme had to be gpostponed i %y K it is safe to travel.

Nevertheless, in June 2020, t se Musli rtlc@s reconnected with the
Malaysian youth volunteers mn@i%anese Muslim youth were
present. The other thr% ternet Inne ioh ems and were not able to join.
Nevertheless, plans are afo tt t S wr&@&'onnectlon going every fortnight to
keep the Al-ta’a, cep Welt‘;(ilpreparatlon for the next Japan-Malaysia
Youth Cultur ang Prog me. In dj?ach virtual session which lasts for about an
hour, th J SI n y@h take turns to share cultural elements unique to

thelr re ect e countries.
\‘7
we Japan-Malaysia Youth Cultural Exchange Programme 2019 was an attempt

spond to the dire need of the Japanese Muslim minority community who face
eatchallenges to instill a strong Muslim identity in their children. For future Cultural
Exchange Programmes, it was agreed by both the Japanese and Malaysian

172



coordinatorsthat under no circumstance shall the programme be commercialised and
turned into a profit-making enterprise. This clause is to ensure that both the Ma?ﬂ!n
and Japanese sides take upon their roles with the right and pure intention@sake
of da’wah, notspurred by a desire for profit. The long-term goal llow the
programme to grow over time, finding volunteers, host parents and partners who are
willing to play their roles, and replicate the programme in f\,%. addition, future

studies may explore possible ways of aligning inter a rese'arch ideas and

concepts in the Qur'an; thereis great possibility for us nco rwms in the

X
Qur'an provided we are willing to do the work. é ' _\C-}
4
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