CHAPTER 2 \i
LITERATURE REVIEWS *:

2.1 Introduction \3

The research title is syariah approach manageme erl of commission taken

from the public donation by non-governmental or ions (K!BC')a The inquiry

@
questions are how are the aspects of NGOs in M%&in managin hf d@hfgﬂ)n fund
A

systematically, how far the provision of existing_law assists i the ati{'f?management,

what are the types of contracts used andathe torsXa ting the~determination of

commission rate of public donation by %)7 Malaysi

and syariah approach management n%of com\s‘io$

@

N,

by NGOs in Malaysia. The resea&ed more than te@‘;‘]ine articles and journals to
a\

be reviewed which were taker@we i't m N

9 g

d (‘to form a systematic
"T

@Tom the public donation
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2.2.1 Concept of Syariah

Syariah is a thing that is prescribed by Allah to His servants q orm of

religion. It also something which is command by Him like fastlng,m ilgrimage,
zakah and all other good deeds. According to Al-Fayyumi (n.d.), sy eans what has
been prescribed by Allah. Ibn al-Athir (1979) and AI-QurtubMG) also added that
IIa for His servants.

Wbellefs of the

mukallaf (Al-Shatibi, n.d.). Meanwhile, Al-Tahanawi 8) explain a]s@h is what

Ién mgq&?ch has been

\Y |
rela@o the practice or
<<

syariah is any Islamic matter which has been prescrib

Besides, syariah acts in determining the limits of be

has been prescribed by Allah for his servants

brought by a Prophet () from the Prophif

named as hukm furu’ and practical law

figh or it is related to the agidah o as u@i ) n@ukm agidah where all the
é;-; @i

arguments about it are stated in

& f,.
2.2.1.1 Syariah Contr t \:

|

Muamala Iam C co lavxé @nown as ‘aqad or contract which refers to

the nomlnee S (H ayat, (-Accordlng to Mahmassani (1948), contract in

general a agreem b&weeq"two parties which can create legal obligations. Al-

Jur n defines a contract as an agreement that binds the contracting parties with

etween the offer and acceptance. Meanwhile, section 10 of Contract Act 1950

acceptance Al-Zarkashi (n.d.) also gives the meaning of contract as a forceful
b

(2006) stated that all agreements are contracts if they are made by the free consent of
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parties competent to contract, for a lawful consideration and with a lawful object, and are

not hereby expressly declared to be void. \q

Mahmassani (1948) added that contract can be categorized IH'MQ There are
valid contract and void contract, contract implemented imme?ew and contract
terminated for certain reasons, binding contract and non-binding act, a contract with
a reply and a contract without a reply and contract that fz owTership of goods as
well as contract that transfer ownership of benefit only. \d

] \Yv
e
P 4
2.2.1.2 Syariah Compliant Securities 0\ E\T
(ﬂ? &

Syariah compliant in the contexm urities in Ia)Ls\@wans the products or

services offered by any financial i G@on ';[h%ﬁhe c|=§ irements of Islamic law
]
% onr

from three aspects, namely pro

(gharar), gambling and ather I'lﬁles nvolvi g ical products or services by the
Syariah Advisory Council ( rvj;'%ﬁ[mssmn Malaysia [SC], 2018). It also
means that any Isla }ncm@ts or ices need to comply with the principles
of syariah (Haﬂz@ Alcd'rd| t.,'FaFéJ et al (2018), syariah compliant governs two

u erta or ambiguity in the contract

*

O

levels whic |ng‘, indu level and institutional level. The regulatory

b 4
framewor L\- rvision and the rol functions need to be reinforced in the Islamic

S
flnanééhtltutlons

In identifying the qualified syariah-compliant securities, SC (2018) stated that

there are two-tier quantitative criteria that need to be clarified. Firstly, SAC will analyze
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the business activity benchmarks. Secondly, SAC will look into the financial ratio
benchmarks. Therefore, if the ratios of these two things are within the benc{%s, it can

be stated as the syariah-compliant securities. (')

For the business activity benchmarks, there are two classifi which are the
five-per cent benchmarks and the 20-per cent benchmarks (SC,M The businesses or
activities that applied under the five-per cent benchm az cor'ventional banking,
conventional insurance, gambling, liquor and liquor-r d ac ivwrk and pork-

e
. N\
related activities, non-halal food and beverages, s non-gom rf g@a ainment,
tobacco and tobacco-related activities, interest 1 fr% tion&ccounts and

&

s and other activities deemed

instruments (including interest income e arié“r‘}g m aéam judgment or
t

arbitrator), dividends from syariah non-c

non-compliant according to sya 'hh

businesses or activities to the(\ reve

company must be less than?%er (fnt
b

N

g N\ .
e utio @ syariah non-compliant
6 v,

quo rofit before taxation of the

A 20@.’ Meanwhile, the businesses or

(S

ark (zj@share trading, stockbroking business,

rental received fron;@h A-co liant vities and other activities deemed non-

activities that applied the cent

N
compliant accor yariah. T ‘ﬂmﬂage’ less than 20-per cent for the contribution of
O
syariah non-w&ﬂﬁnt to| the upttevenue or Group profit before taxation of the
% g b4
company , 2018). \3—
S

? des, SAC also will look up into the financial ratio benchmarks which are in
@ cash over total assets and debt over total assets. For the cash over total assets, it
only includes the cash placed in conventional accounts and instruments and debt over
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total assets includes the interest-bearing debt. It means that Islamic financing or sukuk is
excluded from the calculation. All the ratios mentioned above must be Ie®3 per
cent for the evaluation of riba and riba-based elements under the com hstatements
of financial position. Other than that, SAC also look up into the qu@ aspect which

is public perception and image of the company’s activities in theﬂl@ perspective (SC,

2018). Y' '
4. .

| &
2.2.1.3 Syariah Compliant Takaful -
’ \/‘Z“

Islamic Financial Services Act [IFS (20%3) fNakafu an arrangement

ts @e to contribute to a

I,do the takaful participants

based on mutual assistance under wh' uI partici

common fund providing for mutual lal ben\l’a{%y

N
or their beneficiaries on the occ fa re agreed erFt? Syariah compliant takaful
t_itis

according to Mahmoud (Zo%ans! @ on the principles of mutual
!
tion

cooperation (ta’awun) a bar; _J eans that a group of participants

volunteer to share th NO“@ wa ported by Redzuan, Ahmad and Aidid
pt

Jﬂ‘

&)
aﬁ;@}ah compliant of takaful is based on the

(2009). Jching @as sta

principle of atio ea (qule according to Asif (2011), the essence of

syariah ¢ takaful Fm)fcylfql'ders cooperate among themselves for their common
good % help those in nee&(’%e aid by paying their subscription. Besides, losses are

d liabilities are spreaded according to the community pooling. Uncertainty is

iminated and no advantage can be derived at the cost of others. Suhal, Jumadil and

Azura (2015) added that the contract of al-mudharababh is used in takaful to eliminate the
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elements of riba, gharar and maysir as to ensure the sense of mutual cooperation,

solidarities and brotherhood among participants are protected.

2.2.1.4 Syariah Compliant Hotel

X
A
O
&

In terms of syariah compliant hotel, Wan Sahid etWOll) and Fatma and

Rosmawati (2015) define it as a hotel which provi ice |Wnce with the

principle of syariah. Wan Sahida et al (2011) added it is not onl e’wr@al food
A

and drinks but the operation of the hotel shoul mapaged co@g to syariah

principles. Hesham et al (2014) defined syatia compli

el as Q&EI that does not

consume alcohol or pork, required a g segregation ser halal food products.

Meanwhile, Henderson (2010) statenﬁhj syaria %Ii T‘Pbtel IS more to the strict
rules in terms of segregation of the cafes dre Qﬁ?ants serving the guest with
same gender’s staff and prohibi on-hal rom staying in the same room.

Other than that, it must% rt de ltm y.e' h‘g'an form being displayed and also

\1 &
should host seminar Neachiwg on V}éﬁ the donation is done throughout the

seminars to glve r|t| lfa\mn communities.
AII t r ch a e only'focused about the concept of syariah in terms of

contractI 5 rities, takaful and h@} However, there is still no research stated about the

syané’hwoach management model of the commission taken from the public donations.
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2.2.2 Meaning of Commission

Commission based on the online Cambridge Dictionary mean M ent to
sgn

someone who sells goods that is directly related to the amount sold, o that uses
such payment (Commission, n.d.). It also means a fee paid to an a r employee for
transacting a piece of business or performing a service (Commiss .d.). According to
the Dewan Bahasa & Pustaka (n.d), commission means a id t(i a representative or

agent for selling goods or also referred as dalal. Commission is ow mentioned in

L ]

Y’
ction} 2, it} cdn _{;said that

the Employment Act 1955 (2012). However, und

commission is a second component under wag

isvj@ n al er payments
\ 9

with cash paid to an employee for the work relatingito th servie&ontract.

)
o;\t e hadith states that:
A,

N,

P

%ﬁirin, 'Ata’, Ibrahim and Al-Hasan did not see any harm in them. Ibn
0 bbas said, "There is no harm if one says (to a broker), “Sell this garment
for such a price and whatever more you get, is for you.” Ibn Sirin said, if

one says to a broker, “Sell it for such a price and if you get more, the profit
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will be for you or divided between us, there is no harm in it." The Prophet
(%) said, “Muslims should abide by their conditions.” \i

(Hadith. Al-Bukhari. Book of Hiring: Chapte@f a
Broker: Vol 3#2274)

2.2.2.1 Wage as a Commission z

Besides, wage also has a similar meaning to the commissi n.\ggon tla?~8ect|on

2 of the Payment of Wages Act 1936, wages me remuneratio whet‘l'%r by way of
salary allowances or otherwise) expressed in t of orc pQ\bfe of being so
expressed which would if the terms of e Wes |mQL were fulfilled by

payable to a person employed in respect hl:‘sm\pl nt _Qr of work done in such

employment. (Payment of Wages Ac , 19 qt:}
% «\4"

In al-Quran, Allah has bout the wage. Farexample;
(ﬁ ‘,U' Qg
N\ %‘Z@O NESTEA RS RS T

N
And if th®5tf7d ﬁ)?l: {he&@(ﬁle them their payment... (6)
N 5 |
% ? D')f Y.é\ (Al-Quran. Al-Talag 65:6)

AN ol
ns that a person Sh(fwld give reward or wage to those who have worked



The evidences from hadith;

" ud O B pa Y ekl 8 B 42 J6 6 ek

>
e

It was narrated from 'Abdullah bin 'Umar that the Messenge lah (£)

said: “Give the worker his wages before his sweat dries.’ \’

(Hadith. Ibn Majah. Book on Pawning: cr 0‘ Wages of
Workers: Vol 3:#2443)

531 5\5;—1\ Jﬂg} - :gd

Narrated Ibn ‘Abbas: When t
who cupped him his wa
A%

(Hadith. Al-Bu Boo’< inng: pter of the Wage of One

|
Who Has the Prof%of Cu at 3@78)

N I & .
Based on t?{ nce.@bave can.@/concluded that commission and wage are

WO things allow Sla ¢ 'C‘)(J

tthgll@lni o‘\b
L7
A S

2.2.2 Ncept of Ijarah, Ji’alah and Wakalah

jarah, ji’alah and wakalah are three terms that are very much related to the

commission. ljarah or wage can be defined as an agreement on a required and known
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benefit where it can be obtained through a certain payment for something that is required
(Al-Syarbini, 1997). The evidence of ijarah is similar to the evidence 0{%& which

explains about the woman can get the wage if she breastfeeds the baby. :(')

Regarding to the wage in ijarah, fugaha agree that the cond f wage is from
the valuable property and based on the known amount (Abdul M 1992). They also
agree that the origin of wage is in the form of cash. Wage,c alsi be in the form of

goods as long as the first party must explain the rate he w g&@&arakhm 1986;

Malik, 1994; Al-Mawardi, 1994; Al-Buhuti, 1982). s, fugaha,agrde @Nage can
be given in the form of benefit. However, fuga ana,Q requ@s' that it must

_ . | RN\
be different from the benefit of ijarah to wury °IYIean hlle,‘lgﬁhur fugaha from
a

ible @ allowed to give the
A
benefit that is similar as the type of i en r @997 Al-Buhuti, 2000).
% Q—

Al-Syarbini (1997) also a of ]\’ as an agreement to give a

reward to a particular Jo% hat is pot ¢ tal 0 be performed. The evidence of
’ &
@

Jji'alah is based on the Qur @ %
NG

(') VY7¢¢3 wyl Aoy tle Al Ml 215l B 16 B
O

Maliki, Syafie and Hambali scholar st it is per

Tlx%: “We a si{g’fhe measure of the king. And for he who

Wuces it is (the rewarh)t) a camel’s load, and I am responsible for it”

0‘%) (Al-Quran. Yusuf 12:72)

In terms of wage or reward, Syafie and Hambali stated that the first party can

change the amount of the wage either by increasing or reducing the amount. However,
19



Hambali scholar opined that the wage can only be changed before the work started.
Meanwhile Syafie scholar stated that the first party can change the amount m‘\thTage as
long as the work has not been completed by the second party. Howeve % first party
still wants to deduct the amount of the wage when the work is still i .r;ﬁss, it must be

follow the reasonable wage according to the custom of the munity (Abdul Azis,

1996). Y’ |

Meanwhile, wakalah is a submission of authority®in a m te‘?%\dan be done by

himself and can represent to other represent@x i Ieim&f%‘ by that
th

| | alﬂ@ (Al-Syarbini,
‘T

representative as long as the owner of the ori

1997). The evidence of wakalah is based o ith a‘%\follo s,

? 6 5
%

N | 4T el 8 555

(,Jz N
Narrated "Ugbah bin ir: Pl’(; (-) had given him sheep to
distribute arﬂ&hls l paaions @ male kid was left (after the

\,

2

-

dlstrlbutl en hé i m d Prophet (%) of it, he said (to him),
"Off asac‘bl ce ou alf (Hadith. Al-Bukhari. Book of
P 5

e sentatlon Chapter @a Partner can Deputize for Another While

@\urbmg Things etc: Vol 3:#2300)



The hadith explains that the Prophet (3) represented Ugbah to divide the sheep

among the companions of Prophet (:). Then, the balance of a kid is giveM&Qm to be
sacrificed. This is as the wage to Ugbah. :c)

In short, these three concepts relate to the concept of commiVFThese concepts

also show the permissibility of taking wage or commission after Moing certain thing.

2.2.3 Non-Governmental Organizations (NGOs) ' c}

The term NGO is officially used in U ati s"( in 194§~(Makmor &

T
soc@r business non-
&

Robi, 2017). In general, NGO is defin \prgan

governmental and established under the h as Soci

1965, Business Act 1965, Trustees ratmbv xn
Act (Azyyati et al, 2013). T %Jwg efine NGO as a registered
organizations, community,gro rofe |ona asso mErbns trade unions, charities whose

aim is to improve the well- ba and in the areas they exist. Besides,

%\?952 and the Parliamentary

according to the pe&@ 0 gom elf\ Department, NGO refers to the Welfare
Voluntary Orga \s (ZSK) t;o'peFagé the program and provides services to the
O

@hﬂe Islamic NGO refers to the NGOs that carry

target grou @I’ ’gj
out act|V|t|5b ed on Islamic pr| les (Ros, Hakim, Aiedah, Sarjit & Tarmizi, 2017).

characterlstlcs of the NGOs are such as voluntary, non-partisan, non-

@ble and do not carry out criminal activity (Makmor & Robi, 2017). According to

Shinichi, Kasian and Apichart (2004), there are six principles relating to NGOs which are
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non-governmental, non-profit making, voluntary, solid and continuing form, altruistic and
philanthropic. Meanwhile, Salamon and Anheier (1995) stated seven @istics
which explains about NGOs which are formal, private, non-profit ting, self-
governing, voluntary, non-religious and non-political. However, therg are still some of the
NGOs which do not have all the characteristics. This is becaus@&:f the NGOs are

religious and informal such as ABIM and Young W me?whristian Association

|

(YWCA). Based on the characteristics given by ea chWe, it can be

concluded that they have the similarity in descriing the NGOs I)eréchFnust be
A

voluntary and non-profitable organization.

P 4
\ g
Peter (2002) has divided the NG W WO ‘B‘ate ies \M@i are operational

&
NGOs and campaigning NGOs. Operatm Os refers, o the@anizations that carry

. . \t A
out development projects to their t ups e é%"é‘ disabled people, elderly
]
and oppressed groups. It require& rces inthe rrr(]‘ oftfinancial funding, equipment or

voluntary people to carry out ject’prog .M \ hile, campaigning NGOs refers
re ta m

'S

in &otivities are, to influence the policy formulation

O

to the organizations whe
end the intangible sources to mobilize the

process in a countr@y ar
N

activities such @onlibuti Qﬂi ; experiences, expertise and time from the
members an &muals( eter, 2002)v

2’0 ’ L

discussing about N@)’s, financial resource is a major issue that need to be
iscus?\wost of the NGOs are more self-reliant in acquiring organizational income

h private donations and programs (Fischer, Wilsker, & Young, 2011). According to

E——

—+

mor

By -

d
t
Saunah, Ruhaya, Bee Wah and Roland (2011), donors tend to give more supports and
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donations when receiving more information provided by the NGOs. It causes the NGOs
to act efficiently in forming a strong relationship with the donors as it will@e the
ability of NGOs to obtain financial resource. NGOs’ efforts in finding 'WI resource
enable them to operate in all areas without being bound by any politic or government. In
some countries such as United Kingdom (UK), independentyconcept is one of the

conditions for the status registration of welfare organization ca les (Barber & Bowie,

2008). .'\d
Ay
The act of providing aid to people in n%@existe t gho@e human

history (Smith, 2015). The primary goal of hun'?alan % ducq%'e loss of life
T
by providing aid to those who need food an er, pro@ftion nd hec&ﬁcare needs of the
&
um

injured and the sick. There are many typ%@ i

anitari
agriculture. However, there are fo %asp@?
0 )
which are food, shelter, healK saWhe G%ation also depends on the
contribution earned by the (Whil P'Ke ,J%' krama, & O'Brien, 2013).
!
&) o)

; - N
2.2.3.1 Roles of @ln aLa "l (‘)(J
O

Atik &(201‘5) ’g-(yj a@manitarian NGOs are the most active NGOs in
Q( s
S

most countkies ‘including Malaysd'%mGOs make humanitarian aid as a key element in
A AN

sect uch as education and

AN _
s@e the survival of a person
[

ensu mony life is well-preserved. Malaysia is also not left behind in having a large
ﬁ of humanitarian NGOs. Most of them channel humanitarian aid to war victims
as Palestine and Syria as well as Rohingya ethnic that has been denied the status of

their statehood. The examples of NGOs who involve in humanitarian aid are like Aman
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Palestin, Malaysia Life Line for Syria (MLLFS), Agsa Syarif, IRM, IKRAM, ABIM and

MAPIM. \Y.

For Aman Palestin, they conduct community awareness progw Palestinian
issues through talks at mosques, universities, government offices anvﬂ!r public places.
Through these programs, Aman Palestin has made a fundraWo be given to the
Palestinians. The donation helps them to create various Pal€sti rojefts such as building
new homes for orphans, clinics and developing anim rm proj in Jabalia, Gaza
(Asmady, 2012). They also has channeled the donati d donate M@ians with

the total amount of RM588,000 for the medi % nat of Ramadan

X

\3 é
Besides, MLLFS also involv e y@ refugees in Malaysia.
Even though their main focus is m% tg the, V%ﬁarlar@d in Syria, Syrian refugee

camps in Turkey, Jordan and L?bn@ , lt me{h&ﬁat they just have to stay still

(Ismail, 2019).

when talking about Syriag refugees in Malaysi .T@II provide donation to them. This
:

is because there are so e ref ei |cult(§és they have little or no income while
iving i pro

living in Malay5|a o, LF \eo/%’oasm food packaging aid to those in need
and carry out hec up f I&)stjﬂo are unable to go to the clinic or hospital.
ts

MLLFS aI S .al sch'smnamed as Jasmine Ash-Sham for Syrian children

who Iiv nd Kuala Lumpur. @ka & Syafiq, 2016).

‘%ﬂeover Agsa Syarif also is not only acts as a platform to raise fund from the

0 but they raise awareness on Palestinian issues to the Malaysian society. They have

several projects undertaken to help Palestine such as sponsoring RM170.00 for the
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Palestinian orphans per month and the project of Micro-Qardhul Hassan that helps the

poor to open small business through loans granted by Agsa Syarif. The\{lg provide
food aid during Ramadan, aidilfitri, zakah and many more (Afandj!%an, Fauzi,

Amajid, Lotpi & Atika, 2017). &

For IRM, they built two units of well in Dana Wakaf Air Somalia (DWAS)
project located in Shabelle Region (Islamic Relief Malaysi %M]l 2017). They also

launched humanitarian fund of Lombok due to the eart ke happénedgn 29 July 2018

(IRM, 2018). é [ _\C}
s b 4
IKRAM also plays their roles very we?. The eted to RM1 million
through fundraising for Rayuan Rama@ p%OB ge donation will be

distributed to the Muslims and those, who 1éss fortun I&%/sia and certain other

countries (Suhael, 2018). E(q & c.;\&
%

]
\ A“’
In addition, ABIM aiing, elpl ,000 famili hich are classified as asnaf in
conjunction with the progw emp.g Se zanlgggkémpit Beras (KSSB). This program

N @)
has been existed sinc M(Haf]zan, 9).
R, &

N
Meanwhiqux\A‘ i ‘bLiIG-)(TJ)p a residence named Ummah Village
(Perkampun &Wmap.;} Si
% b 4
ie

various facilities based on the donation fund from Malaysians since two months ago. The
A S

O
'gs}s(ce special for the Syrian refugees in Idlib. It has

total is,around RM3 million (Husni, 2019).

Other than that, the role of NGOs is realizing the Islam Hadhari approach in

Malaysia (Azyyati et al, 2013). MAIM has used the approach of lectures, briefings and

25



seminars to enable the process of bilateral interaction as to achieve the objectives of the
Islam Hadhari program. It is participated by various community targ QME that
represent Islamic NGOs and most of them are affiliated NGOs und@. MPWIM
also involved in the context of Islam Hadhari progam to ensure that the rights of
minorities and women in Malaysia are protected. The activities d&uch as Seminar
Keluarga Islam Hadhari, Seminar Wanita Hadhari and caWnita: Kepimpinan &

Jati diri Wanita dalam Islam Hadhari. In this regard, thegimformatio Jbou slam Hadhari

program can be presented to women's target groups,in societ wh h rep nt other
u

Muslim women NGOs. Hence, the unity among M women‘an I\Qusllm women
will increase when they work together as to sur he gr\n y argpiﬁﬁmples of Islam
Hadhari can be appreciated in every ag@ institu ear@ﬂle NUIM also plays
a big role in the aspects of glvmg s and ?s réalize the Islam Hadhari

approach in Malaysia. In fact, th thef‘lsla NG ('blayed their part relating to
Islam Hadhari program. All t c iti oﬁkz‘n GOs are in the form of group

e
work to create rellglous% SS W |(I|n Em'amdmg community (Azyyati et al,
C"

2013). |
\
In addltu@)s sorpl a';l)leang'résterlng communal unity. According to Abd
@
ear Sabah stated that ABIM and USIA give a high

Hakim et al , the r
‘v’
commltm tovfoster unity amo@e people in Sabah such as trying to convey the
natio I|C|es to enhance unlty This shows that the communal unity is stronger in
& . NGOs also play a role in raising awareness about the community responsibility
national unity program. It can reduce the burden of the government by involving

the NGOs. However, the NGOs still need to improve a sense of unity because they are
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still lacking in receiving the opinions from the neighborhood in planning a national unity

program (Abd Hakim et al, 2018). \q

Furthermore, NGOs also play a role on the implementation ofh@ da'wah in
society. Farawahida and Norsheila (n.d.) stated that ABIM Johow!u contributed in
solving the problem of moral depravity and moral collapse thawrred in the present
Islamic society. ABIM also used various methods in théNmp merltation of islah and

da'wah among society. In fact, ABIM does not applie % of hWnd da’'wah as
Y

ased on t cdrrg@eeds and
% tha\\Es carried out
Y‘

outlined by ABIM constitution but it follows the ru

conditions of the local community. The process

by ABIM Johor began by investigating thE

used to the target groups such as mM al camp

Furthermore, they implemented the '&@nd d&vn C
? 6
ah

collaborate with others such a Iﬂ’at%jwfsii ), Yayasan Dakwah Islam
Malaysia (YADIM), Belia 4WG'Othef. T ocib.a@oblems among teenagers can be
prevented by using two main miethods #hich'aré grevention and rehabilitation. Moreover,

ABIM Johor also di@yvaridus @ and getivities of da’'wah whether in the formal
ol g
activities like ed@s aT mu lah Gbsgfam and informal activities like indoor and

O
outdoor acti &I’hey also use th@avel or visit approach which is implemented by
Kl T
0 J

BIM Johor itsel \tBeTcommunity and certain bodies. Lastly, they spread

A

ation. For instance, they

)

NS
the dsqw through the internet like brochure, poster and others. Even though those

& nly affect to a few societies only, but it can be concluded that ABIM Johor has
buted various initiatives and approaches in implementing islah and da 'wah to the
societies (Farawahida & Norshiela, n.d).
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So, these past researches only focus to the roles of NGOs in Malaysia in terms of
humanitarian aid, the approach of Islam Hadhari in Malaysia, fostering the é@mmunal
unity and the implementation of islah and dakwah. All these past r %es did not
discussed about the objectives of this research. Because of that, thiéh needs to be

conducted to accomplish the objectives outlined. \,
2.3 Conceptual Framework .\do
N
| O

Donation fund \’T
. 3
|A\) % \ é

Aspects of NGOs in Malaysia
P NN A .

The existing law to the donation management

/ QIN Q\

ljarah (Wage) Jialah (Reward) ?’ Wakalah (Agency)

i RE Y

Factors affecting the commission rate

Syariah approach management model >

SR,

N
.1: Conceptual Frhfaawork of Syariah Approach Management Model

: %he figure above illustrates the flow chart to create a syariah approach
g

ement model of commission rate taken from the public donation by NGOs in
Malaysia. The issue that needs to be highlighted in this study is about the aspects of
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NGOs in Malaysia in managing the donation fund systematically. This study is also

conducted as an initiative to analyze the existing law relating to {%onaﬁon

management. Then, it is to analyze the types of contracts used and thi%s affecting
the determination of commission rate of public donation by NGQS in Malaysia. The

contracts used can be related to the concept of ijarah (wage), jiéglah (reward) as well as
wakalah (agency). ljarah means an agreement on a required mown benefit where it
can be obtained through a certain payment for somethi at'is c!uire (Al-Syarbini,

1997). The wage and the work given need to be notified by the wor is t’%ﬁ'@ure that
_
. a

there is no misunderstanding about the agreement h means a agreeqqent to give a
Y/

\be pe@fﬁed Al-Syarbini

that s@éone who promises a

ev/' ;{\him. While wakalah is a
N

a
be donexb hirq{é?f and can represent to other

reward to a particular job or job that is n%cin
(1997). It is a voluntary action. In oth\\%, it me

wage to a person who is able to prox@)a parti

submission of authority in a mattaéa

representative as to be impl }by 1 re eser@g as long as the owner of the

original authority is stil% AI-S}
us f@ scholars can be applied in the concept of
donation fund S
S $oty
mod Nmmission taken from the public donation by NGOs in Malaysia. Once it has
n ekeated, those who are involved in doing fundraising for any purpose may refer to it

another person to dc@ling ‘vh\eeds t done while he is still alive. Thus, the
three concepts d e th
e z (-)
Finally,*the research is to @pected to develop a syariah approach management
ﬁar not to incur any issue related to it.

>
o
>

rbini J}b@ It means that someone represent

. &
SR8
<
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2.4 Conclusion

Based on the past research findings, it can be concluded that the st wy-focus
on the concept of syariah in terms of hotel, securities and takaful. Besides, there are
studies about the concept of commission, wage as a commission a cept of ijarah,
ji’alah and wakalah. Other than that, there are some past reseaMcussed about non-
governmental organizations (NGOs) and the aspects of t mliysia. Nevertheless,

there is no further study about the commission rate t fro ation by non-
@

%9
governmental organizations (NGOs) in Malaysia.@ of that, it‘q@questions
are not answered yet. Therefore, this resear Id{ i ouda create one

X
del

systematic and syariah approach manageE elating to issue. It is very

important to avoid the upcoming pr(N

commission rate from it. c‘) >\y
? [
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