CHAPTER V: DISCUSSION, IMPLICATION AND SUGGESTION

51 Introduction (f)
wew& fr

This chapter focuses on the findings presented in Chapter Four. It is om the
perspective of the overall concept of the study in the framework of tg answer to the

research question and is reviewed from the perspective of relYQL indings obtained
aile

SideS,\th‘zI; chapter

will also provide some suggestions fo W research_that masé\be considered

concerning the field of Islamic E(M n gener

and @anic learning in

AN
particular. The researcher then for the f Ql.hole research.
6 e,
52  Summary of Researc\ A(S\’

In thoroughly studying anyv&of r |g|o tam@*an accurate understanding in
(

the definition of termmw in that arti Igr fi e IS extremely important (Imam al-

Ghazali (1993) a;@l Heniry ). T(thés because having such knowledge can

result in good rd I u a {}ld cause them to become closer to their
Creator. T n stan ing“sh I be acquired by Muslim deaf people (lzuli et

, 20 am &02 zman et al., 2020; Nurul Asiah & Siti Ramna,
20 . ever, communlcatfeqc"’problems are the main issue for the deaf community

|n|ng their rights to learn religious knowledge (Bahariah et al., 2021; Naimie et
0 2020; lzuli et al., 2020). In addition, sign language books, which have been the
main reference in the deaf community, are too simple and do not have enough clear

explanations, and only contain terminologies, sign images, how to express
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terminologies in sign language, as well as sentence examples (Abdul Rahim et al.,
2019; Buku Bahasa Isyarat Malaysia, 2011; Buku Bahasa Isyarat Malaysia w

2014). This will cause the deaf to only know those particular terminologi tan

accurate understanding. A

Therefore, this research is done to translate the defin%n of Islamic

terminologies in books of Malaysian Sign Language Volumg 1 and"2 based on the

book Mufradat Alfaz al-Qur’an written by Raghib al-A in the structures of

[-Qu ’arWe because
@

Malaysian Sign language. The choice for Mufradat Al

interesting and in-depth (Zarkasyi, n.d). Th

triangulated with other scriptures, such as

Dr. Zulkifli Haji Mohd Yusoff, the wa of Al-Si

r'an a@sg;d by Dato'
Ba@Q‘Gharib al-Qur’an

composed by Dr. Muhammad bin ’ "Aziz a %y ;\@N‘Encyclopaedia of the
N
Meanings of Al-Qur’an - Syﬁr%‘\ul ur’an t::mp(Q by Al-Ustadz M Dhuha
\B aﬂ%sjsec ﬁry data.

Abdul Jabbar & Al-Ustadz §§ . ur’ g\
Regarding the % ogy for the f‘eﬁrobhe main method used is content
4
analysis. At the &S:bjecti\‘e,

&
seargumilizes books of Malaysian Sign

Language Vquw{ 2 'ng t@\‘nologies related to the religion of Islam.
¢
Upon obtaieih said atjk r‘gse(r:éﬁ%r uses Mufradat Alfaz al-Qur’an and three

NN
primaryreferemce hooks :acqu' the translation for each Islamic terminology

v

btqﬁAThen, the researche a@ﬁslates the results from the second objective based
o%‘ emiotic approach (Jakobson; 1959), relevant theory (Sperber and Wilson;
), and the structure of Malaysian Sign Language (Bell et al.; 2015) dan Ho Koon

dwei (2009).

o
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The outcome from the research results and the translation done must observe
the message being delivered. The translation of Islamic terminologies obtama?ﬂm
Mufradat Alfaz al-Qur’an and the three primary reference books must (e‘ghvered
according to language levels that deaf people usually use. This is the deaf

community have limited acquired vocabulary (lzuli et al., 2020; Lwd Douglas,

2016; Syar Meeze, 2015; Ririn Linawati, 2012). They have difficulties to
comprehend high-level languages (Naimie et al., 2020; h maij Sayuti et al.,

2020; Lund & Douglas, 2016, Syar Meeze et al., 2014; Linawati ) For that

reason, intersemiotic approach helps the research@wnstru hlf r&&e}rch to
interpret verbal symbols through non-verbal s sys{ ewodjzéc Cowie
(1991) dalam (Hasuria, 2009: 57). In addlt an ctsa Yguide for the

researcher in adapting the created that ha ire@%lationships with

contextual meaning, and, to und d it on re admle effort in mental

N
interpretation because the cont%evarﬁ theo does{gé?mean only accompanied

texts or situations but also in hat [ hear$ﬁsted, or remembered, which
by ecb

can become the assun% t owne “ readers (Zaiton Ismail, 2003).
4

And in this theory, W|V|@ |ng, g or eliminating is allowed for the

purpose of stre he fs ces to the target readers. This relevance

!
can be assoc:; |th t con t,&v ich is later moved to become the symbol in sign

-EQ

unication asuna&OOg) On the other hand, the structure in

v

Mal I Slgn Language ated is more on syntaxes form of SOV

Iangua

(?ﬁ T+OBJECT+VERB) and SVO (SUBJECT+VERB+OBJECT). This also
ides with the research by Donna & Rachel (2014), which states that the syntaxes

Qm in the sign language practised globally uses SOV and SVO.
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This research is hoped to contribute to the deaf people community in learning
the fundamentals of Islam. Obtaining an accurate understanding could caus
inward impacts in them. Parents and teachers are also hoped to gain bene@ this
writing in guiding deaf people. The arrangement of simple languag for each
religious terminology prepared is also hoped to help the spread of religious knowledge
to the deaf people. As an addition, with the production of thi tra\nMon, the field of

N

translation in the form of Malaysian Sign Language in Ma be' expanded.

5.3 Discussion of the Research \d
@ Yw
\ T

In general, this translation is agreed by licensed expe m the dea ninkﬁty he

words mostly used during this research are fro Ia% el a mmonly
Y.

known by deaf people in Malaysia. The f w ntaX\utill duri e translation

work is also accurate with normal conwas among peo r@
In choosing a low Ianguage@j ese\mXu

S\
to visualize certain signs forn%

AheTintermiotic approach
intermiotic approach functi 0 ‘assi

i wz'é%e relevant theory. The

er in terms of whether such a

r
4 ¢ &
delivery is able to derstoT \dsaf peog&br not. The use of accurate words is

also needed so ﬁq do mis@?‘érstandings for the target audience (deaf
¢

formed, while the rel ory he

people), fo example, (Isla dﬁalehjajnduk dan menerima ajaran yang dibawa
NN
oleh Nabi mmad e,word%mduk) here is not suitable to be translated as

(tu ecause (tunduk) for@"people means (patuh) just like what we understand,

b%\werd (tunduk) here is defined as (tundukkan kepala). In the relevant theory,
&a is an emphasis on how far each utterance (sentence) provides contextual impacts
0 the target audience with three ways, which means whether it is combined,
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strengthened, or eliminated. In this matter, the researcher eliminates the term (tunduk)

and strengthens it with the term (ikut). T

Regarding the intermiotic approach, the researcher finds that @thod

makes a person thinks visually, and which visual should be pri In the
translation of Islamic terminologies, this approach should be emphz&?dso that deaf
people understand what should be prioritized and what comes _later™An example of a
sentence is (Menahan diri daripada melakukan pe K.ka'a yang boleh
membatalkan puasa bermula daripada terbit fajar se ate bw ‘matahari

dan disertai dengan niat). In this sentence, visually irst startiwith i teht@efore

we begin fasting. Here, the term (niat) is p

e s@‘gnce, but
according to the intersemiotic approach, th&@ nia&\sho be prjé‘l:iz;ed because,

based on experience and habit, WND'th (niat): X

translated as (NIAT PUASA) as th t phrase\h’enwu

ere the sentence is

n I,Q n is the duration for

\
the intention? The previous W ha ac rwctl |th the next one so that
deaf people can associate % a se (bermula daripada terbit
fajar sehingga terbe mata ms@the second, and translated as

(MATAHARI TE NQERBI'E durlng the duration from sunrise to

sunset, what ar Ohlb 0 do7 Here, once again, the process is

repeated to a af p I:?tﬁeré%mg the flow of the story in an organized
ena

Way T the phras

iri daripada melakukan perkara-perkara yang
boI batalkan puasa) |@e’ last explanation explained. However, the phrase
( n diri daripada) cannot be translated directly because, for deaf people, the

Q (tahan) means (halang). Thus, the researcher explains in more depth by giving
X

amples of things that break fasting to make it easier for deaf people to understand.

Thus, the researcher translates it as (SATU, MAKAN MINUM. DUA, SEKS. TIGA,
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HAID. EMPAT, NIFAS. LIMA, GILA. ENAM, KELUAR ISLAM. BATAL PUASA
TIDAK BOLEH) to provide a clear definition for deaf people. Researcher aw
numbers to make it easier for deaf people to understand the number o \Q that
break fasting. A

Apart from that, the structural translation of Malaysian Sign¥r1g~uage (MSL)
for the context of providing explanations to deaf people, Kod Tan Bahasa Melayu

(KTBM) is not commonly used. This is because KTBM is zced ’vholly based on

Malay grammar according to the concept in Malay lang g Ianguage
but a hand code, which is formed and enacted, t deaf peopl ‘eg&ﬁ??/lalay
language (Abdullah Yusoff et. al., 2009). In SL an h%\%— different
grammar structures. Furthermore, KTBM i w‘md ood v;@afflxes of me,

pe, ter, ber and per, for example (Isla aI agama dlte@dl sisi Allah). In

translating the meaning of this se , KTB \an%t 84U d. If translated into

N
KTBM, it will become (ISLAI% LAIq AG Y DI-TERIMA DI-SISI

&

ure i lay language, which means

ALLAH). The translation I fo WI

signifying all words th in a senten d|sm®rd|ng the delivery of its meaning
4 2 40
to deaf people. Thi %inst tr M % roach and the relevant theory.

The selegtion

mtersemlotlf %}Iev t the

NN
ieves,its méhng There are seven types of syntax commonly

will b%ﬂone after going through the phases of

!
.émteianes the process will be repeated until the

translat

Y-
use&p&e deaf people in M@( a, namely V, VO, OV, SV, SVO, SOV and OSV.

ge of such syntax forms depends on sentence structure and the intended

& ing. However, in Malaysia, the use of SVO and SOV is common. Through this
S

earch, the form of syntax that is usually used is SVO. This is because the phrase

sentence of SVO consists of a complete sentence form. An uncommon syntax form in
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this research is V. This syntax form is usually made of a sentence with a verb, which

consists of two to three words. This syntax form helps in identifying the s?'m

pattern commonly used by deaf people and how to deliver information t@ople

efficiently. A
5.4 Implications of Research i

The discussion on the findings of the research creates several L%@(ons on the field
i

of translation, Islamic education of the deaf community, a nis[ry of Education

Malaysia (Islamic Education Division). \d‘ -

o . . | &
5.4.1 Implications on the field of translation A
This research explores the translation to jan S{ uage\§;t is not
X

commonly utilized. Through this research mor’?“)atte sin th&ructure of the
Sign Language used can be observed. Thi 'Dbecause Si

languages, such as Malay langua e&’ish, and\rgqg
? [

on the visualization concept tanding s ethin@Because of that, there are

&
differences in the structure%n Ia[gua sland gen languages. In the field of
translation, the struct% ign Ia:p ua ‘,e'mbkizes on what is seen first, as
&
opposed to spoke@ges, \'lhl ally start’'with what is heard first. Next, in the
Si

field of translat

Iang@es are not spoken

N-}lguages fully depend

lang #the m(s%f\g’e to be conveyed is the main objective
¢

2 9

in the delivd. In‘this translati ,theQ_e)(tuaI grammar of the source language will be
d,only

NN
destroy: the a‘bgra%ﬁ\;r to the target language is prioritized.

&s IS in accordance m@a’Relevant Theory, as highlighted by the researcher.
@htext touches more on the building of psychological and cognitive form of
oughts (Gutt, 1998). It is in conjunction with the assumption of the listener or the
econdary reader/target reader (in the field of translation) towards the world and its
surroundings (Sperber and Wilson 1986). In the contextual aspect, any translation
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work to a sign language should consider the lifestyles and cultures of deaf people.
This is because, for deaf people, experience is the best way for them to und?a!d
something. On the other hand, on the aspects of contextual or cognitive @ the
interpretation/actual answer for an utterance is done after assurﬂﬂ& sets are
produced (Zaiton Ismail, 2003). Upon receiving the contextual inf@rmation in the
utterance of a speaker, the information will be processed i tMays, which are

’-Yr: of an utterance

either it is combined, strengthened, or eliminated, from th e

é.a

ion of the
"AX

phasis is madg (@N far

the contextual impact is the main objective f ans% do@- During a

4@ ; orﬂlml ing i

the suitability of a sentence structure {Hasuria, 2009). eo <"hand, the process

in order to obtain a high contextual impact. In this sitéation, the

structure of a sign language is also the same, where

translation work, the process of combinin ed based on

o~
{2

cost is the effort to process info ion, an \art?ro ,@\ntextual impacts and
N

contexts at the background of atiorf‘the ort to ess information must be

J/i/ /é

&
emphasized (Gutt, 1992). effort t] CESS IS the@fort involved in interpreting
efini

the meaning of an utl% n this
4

(‘)‘nl o@evance, the lower the effort to
process informationﬁ\therefcir
'&u

This situation i

easier the D hple nders
% N
more re% e trapslati y/ork I@mes.

<

wer ﬁxelevance of an utterance becomes.
slati@( a sign language, which means that the

!
d&hiéalcture of that particular sign language, the

5.4. plications on the | é%ffc education for deaf community
@upreme religion, Islam recognizes the presence of Persons with Disabilities
D) as part of a community, who deserve to receive justice and goodness in life.

d;erefore, Islam provides a clear guidance through the Qur’an and Sunnah regarding
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the rights, treatment, and opportunities that should be fulfilled by the community for
the PWD based on Magasid Shariah. Yv

However, communication problems are the main issue for the dea@mlty
in obtaining their rights to understand religious knowledge (BahariAa 2021,
Naimie et al., 2020; lzuli et al., 2020; Siti Ramna et al., 2018; SR.I\'/Ieeze et al.,

2017). In addition, the deaf community possesses limited vqcab\u~9 collection and

difficulties to understand high level languages (lzuli et ; L'md & Douglas,

2016; Syar Meeze, 2015; Ririn Linawati, 2012). Thi aral |‘mmde view of

®

O’Brien and Kusters (2017) who state that the d

mmunity s'tr@?/zi;ual
to% abs@ﬁ matters

1%\ Ni assan,égt 2016; Syar
Meeze et al., 2014; Norziha, 2009). \L) 6‘

In facing the issues and chﬂ;;ses withl\hm%af g@\munity to learn about

religion, this research helps de%e to Understand Is(lQ terminologies, parallel

t rces. @the same time, this research
ysi ‘

g nguage Volume 1 and 2 for the

strength to understand something. This caus

o

(Lianto, 2021; lzuli et al., 2020; Syar Meez%

with a suitable language | Ma

concludes the content % of M

deaf community in Q@stand' g Is termlnologles In this situation, it

o

does not only derst slamlc terminologies, it also facilitates

!
language in ws in xplal g'thbe minologies to deaf people when there is a

religiou dfb ers. In th eparatlon of this spiritual need, it is hoped to
attrﬂhdeaf community, anct}i;éke them closer to Islam. This supports the existing

ollcy under Ministry of Women, Family and Community Development

Q KM) in fulfilling the spiritual void within the PWD community, which consists
f seven (7) categories.
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5.4.3 Implications on the Ministry of Education Malaysia (Islamic Education

Division) T
Just like a typical community, the community with disabilities, specific@deaﬁ
reserves the rights to learn about religion. This corresponds with‘f&)ncept of
inclusive education at the international education level, where it is'the basis of the
implementation of “Education for all”. This aspiration for 'nm education has
been shared by experts in education as well as the profess g:ol"ed in providing
services of Special Education, as stated in the internati decl raWaIamanca

Conveftion on the .Eigt‘s of
Disailiti ct (2008).
NS

Statement (1994), Dakar World Education Forum (2

Persons with Disabilities (UN, 2006), and Pers
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Hearing Special Education Pri%ﬁoo um (KSSRPK). Among

the objectives in the subje ham' Qﬁoj' understand and accept the

basis of agidah as fait% idance [ life] ad v@as to practise the foundations of
'* \rim nts

“ibadah as part of fulfilling the

Theref0\th ese

!
Islamic E atfon(t;%e hearing impairment students, by helping
N

teach the su
to expla% ious térmi Pgies @ed to this research. At the same time, it helps

teachg&o understand the eB@s’ of students, and to not treat the strengths and

Xmes in students during teaching sessions and on-going learning as equal. As
eaehers of Islamic Education to hearing impairment students they should be aware of
e way to explain certain subjects to students using simple languages to prevent

misunderstandings, for an example, the explanation of Asmaul Husna Allah Maha
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Pemurah. The teacher cannot explain ALLAH MURAH because to deaf people,
generally, the word (cheap=murah) is understood as something cheap. For tw
teacher should understand the actual definition and explain it with a sim@uage

for hearing impairment students.

5.5  Suggestions for Future Research q
h

From this research, the researcher suggests that it is expande&?\;franches of other

fields of religions in a focused way. Continuous research buil'iing of terms in
Malaysian Sign Language should be intensified with a s co ewgween the

Y

important i prks ing the

tth%:i\él Py

9 _
gn Eimgu e Intr@ter (JBIM) in
i Blk@wich is the expert

societies of deaf people and religious authorities. T

sacredness of Islam and, at the same time, it ca

@ple to get access to

& N
religious knowledge. This cruei uation can

get access to availableispi acili
L7 &

and others.
In the f@tran
- of e
producing ingaid materi fgr@ people to understand religion should be

intensifiéd » SpecialiZe rch translations, which are deaf-people friendly,

institutions that do not pro%\w se
itual f

s
w
(72}
(@)
-
2/
Q
(@]
[
wn
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(@)
~—+
c
-
D
w
i
=,
s
<
w
@D
=
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o
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shoH&Aconducted so that us religious reference materials can be published.

\umerous suitable and accurate reference materials are hoped to make deaf

& le closer to Islam.
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56  Conclusion

As a conclusion, the use of Mufradat Alfaz al-Qur’an helps the resear
producing this research. The fact is, knowing the vocabulary in al- Qur@ not
only serve for the knowledge of al-Qur’an but it is also useful in u syariat

because the recitation of al-Qur’an is the source and the substance” of the Arabic

language. The recitation of al-Qur’an becomes the main axli for ‘®igh scholars and

holy men in determining laws and their wisdom. Allah sa

5

5 s E; . 5> 1 w i
&73, ,}‘5 Jﬁ d;.c i;a?z.C\s’- ;&\s‘- C,‘.L«’as
533 V\.J)\ L5,_9 r.@,.\.c 35 755 ("e"b\
n%y argued, “If
evelation for
@ the believers. As
ness to it "in their

(Aj~Qur an. Fussilat 41:44)

Had We revealed it as a non-Arabic Qur

only its verses were made clear "in our 1@
an Arab audience!” Say, "O Prophet, x ui
for those who disbelieve, there is deaf '
hearts’. It is as if they are being call m a fara

On the other hand, |n g the t|on Iamlc terminologies in the
structure of Malay3|an gn an the Int rm pproach and relevant theory
help the researcher in pr rlng tra'n |table for the needs of deaf
people. As an a \he ex@nce of the researcher in the field of

N
dakwah W|th muni nt s to the knowledge and ideas during the
translatlo AII e translatio orks that are about to be done should consider

the% on seque e o(de f eople namely the first item seen, the second item
and's

Se

0‘% ore important to be known first should be considered.

o on. If the translat is in the abstract form, the sequence of which story

All humans deserve to acquire religious knowledge, whether a person belongs

to a typical or special community. The imperfection that exists within the deaf
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community is not an excuse to exclude them from experiencing the sweetness of
Islam. It is the responsibility of parents, teachers and communities to proJYﬂe
opportunities and space for this deaf community to become closer to religi nce,

nourishing religious education among them. This research is hoped to ibute to the

deaf community so that they can live with religion. Q
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