CHAPTER 2

PERSPECTIVES FROM MUSLIM SCHOLARS ABOUT THE AUTHOYP

OF MUTAWATIR HADITH (‘}

2.1 Introduction
This chapter presents all the perspectives and principles % m scholars on

the authority of mutawatir hadith. This chapter employs a ptive analysis of

art%&aﬂy and
contemporary scholars’ hadith books. The few noble Muslint'scholars men or‘feQQ'this
(.)
chapter have written well-known hadith books ost of their o ion’s a%d views
b4 \)‘Z*

B'ur{ ions, this discussion

the gificaﬁon and

&
im&Qnt to be discussed

Muslim scholars’ perspectives as presented in their

discussed are taken from those great books. Divigded int

begins with a basic discussion about kb@%‘-dk

concept of ahad hadith are explained briefly: This secti

first because the concept of muta :r haﬁthhce%y d scq%'él except by its antipode
o
which is ghad hadith. é )
N ¥ A
erspectiv Muslim scholars about the

Then this chapter di S th1 p 5
< : |
authority of mutawatir hadith based ¢h different aspects which are the isnad, the

existence and th@ﬂed elcreat by watir hadith. Firstly, regarding the

N
reliability of j Wu im, sc %si teﬁéw discuss about the exact minimum limit
number of s for the hadit tc:S(déﬁned as mutawatir. As for its existence, there
are dif: in their mi@'ns oWhether mutawatir hadith does not exist, or exists

N
Wi& small number, Orh'crgtype of hadith is quite a lot in number with some

‘%\es to be discussed further in this chapter. Then, regarding the knowledge created
omutawdtir hadith, the discussion goes around how mutawatir hadith, either lafzzr or

ma’'nawi, necessitates certainty and definite knowledge.



2.2 Ahad Hadith: Concepts and Classification
Hadith classification is very important to know the degree of hadith, eithw
on the sanad or matn. If it is based on sanad, the discussion focuses on th@rs of
hadith while if it is based on matn, the content of the hadith is di . Muslim
scholars have classified hadith into many categories based on charagteristics of the
hadith. Dr. Muhammad Abu al-Layth in his book ‘Uliam al- Mimplified these
m he whole chart.

classifications of hadith into a chart and here is the uppe

Abii al-Layth classifies hadith into three main categories: .\d
L g

HADITH

, N

Based on the source Based on how the

Based on the

of the hadith hadtth is conveyed number of narrators
from the source ,('N
| Qudst Mutawatir
> Marfii’ Ahad
> Mawquf
—> Magyii’ \-‘
TN Wasfi Khalgr
i q

& NP
Wasfi Khulugt

U)
i

é?igure 2.1

5 Abii alsLayth’s Hadith Categories*®
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4 Abii al-Layth al-Khayrabadi. (2011). ‘Ulim al-hadith: Astluhd wa-Mu ‘Gsiruha. Selangor: Dar al-
Shakir. p. 119.
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Focusing on the classification based on the number of narrators, hadith is divided

into two types, mutawatir and ahad. Khabar al-ahad is applied to a report th?ﬂ!s

—~t

back to one single authority in the isnad while khabar al-tawatur refer@}por
‘transmitted frequently’ in each generation. Basically, the term khabar L&re defines
‘a piece of information’ as also reflected by the verbal use of theWhabura, ‘to
possess knowledge’ and akhbara, ‘to inform’.® Ibn Hibban uses thé%erms khabar and

m r mutawatir 1S

hadith as synonyms. The classification of a report as e

expounded primarily in the books of legal theo kal eology). This
8

Ylv
ith schalars ti't@h or
_% - ghd%?who was

tedéﬁin is,pook V%wah, which
was then followed by many contempM sin ‘Ulu -1,5(cz@<<.51
As mutawatir hadith is divide%awdtur%%

@ma ‘nawi, which will
N
be further discussed after this, Gha: th isﬂalso vided in{awo categories which are

classification also did not exist in the discourse of
eleventh century.®® Hatim al-‘Awni pointed o

in

the first hadith scholar to use this classificati

adi
\ &
based on ‘adad al-ruwa (nquer nar[ d an‘(@one based on al-quwwa wal-
dhafu (strength and \/\% ; Whic}l ret ‘Q'di@d into more categories as shown

in the chart below:&\ @ Q/%C}Q

eder, S. (1992). The Literary Use of the Khabar: A Basic Form of Historical Writing. The Byzantine
Early Islamic Near East, I: Problems in the Literary Source Material, ed. Cameron, A. and Conrad,
. I. Princeton, NJ: Princeton University Press. p. 279.
%0 Muhammad Fawwaz Bin Muhammad Yusoff. (2020). The Authentication of Hadith: Ibn Hibban’s
Introduction to His Sahth, Al-Masag: Journal of the Medieval Mediterranean, pp. 14-15.
51 Hatim al-*Awni. (1996). al-Manhaj al-Mugtara li-Fahm al-Mustalah. Riyadh: Dar al-Hijra. p. 91.
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AHAD

v v

Based on number Based on strength
of narrators and weakness

v v v

[ -x
Gharib ‘Aziz Mashhiir Magqgbul LMardﬁd

Figure 2.2 q
Ahdd Hadith Categories2 '
Y. .

N
Based on the number of narrators, ahad hadith is @nto three t . " h.e&TPst one
P 4

is ghartb hadith which is defined as a narratioYveye&QQ ingle nizaﬁ.rgc')r. Then,
‘aziz hadith in which the number of narratEM less in e&abaqat of the

sanad, and lastly mashhiir hadith whic three or mor rrato@ each rabagat and

does not exceed the limit of tawat r%ile bas\m%e
é
| ocC

the narration, @had hadith is Kv tot ategofies h are magqbil (accepted)

and mardud (rejected). Sah?. asan hadithifall under the magbul category, while
(

under the mardiid cate%\ re are more than pes of hadith classified based on

the characteristicWarratpn&\
All narrw at fa r'tho
#
’ 1

conditions peces to be regarded as mutawatir which is the basic concept of ahad
hadith. @-;aythravz;nts that the majority of prophetic hadith, which are

N
abo or more, are categ@e

@s and weaknesses of

C;%A/C@”Z/

tegories are basically not fulfilling the

Xy

&

o

as ahad and he also claimed that the number of

52 Abii al-Layth al-Khayrabadi. (2011). op.cit., p. 140.
53 Mahmiid al-Tahhan. (2005). Taysir Mustalah al-Hadith. Bayriit: Dar al-Fikr. pp. 22-28.
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mutawatir narration are about 500 hadith. He then lays out three akkam of al-ahad

which are;5* Y'

1. It benefits zann (guesswork) if the conditions for acceptance x IIPr'nebunlike

mutawatir, which benefits darari (certainty).
2. lts truthfulness is not definite as it can be sahih, has%tﬁ or mawdii’,

Y

en both conditions are

unlike mutawatir, which its truthfulness is defini

3. Itis not necessary to believe that it is sakih or
met, rather seems to be both. Hence, denying ahad narration n‘btl\@d to
kufr. But it is compulsory to practise wi ccordifng boﬁv’e t?l"l'yah
laws, wajib, mandiib, mubah, makrﬂhWar' \

Since this type of narration did@sitate certal anéfd not have a large
number of narrators in the isnad, noes much as \-Mq'
been accused of having weaker isuad.and areﬂaxpo 0 C”&% m and rejection towards

&
their reliability. Although them prinei emg{éithful to the Prophetic hadith
l:rati sit

is to accept both muta% ahadn h@‘?exist certain groups of people or
4 2
sects who are against,it an do| n t% i(“‘]f)rinciple.55 Mustafa al-Siba’1 in his
book AI-Sunnaw kan l-TaSg\’/al-Isldml' narrated the polemic between
!
Imam al-Shafi’s the u"ta ahl S@%of the Mu 'tazilah rejected only akad hadith
while other: k cted jpo Vjtawdti.@}d ahad hadith.
b4
a

E al-Shafi’1 dedicatgg;hapter in his book Al-Umm to give an account of
\

ag that took place between him and a man who denied the legislative authority of

Q“Abﬁ al-Layth al-Khayrabadi. (2011). op.cit., p. 139.

5 Aminudin Basir, Radzi Othman, Azwira Abdul Aziz, & Mohamad Sabri Haron. (2012). Arguments of
Hadith Mutawatir and Hadith Ahad in the Ageedah. Advances in Natural and Applied Sciences, 6 (6), p.
704
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hadith. Even though Imam al-Shafi’1 did not identify his opponent in the debate, Shaykh
al-Kidri in his book Tarikh al-Tashri’ al-1slami claimed that he was referrin

Mu ’tazilah. At the end of the debate, Imam al-Shafi’T’s opponent was sat@nat to
accept the Prophetic hadith is equal to accepting from Allah. From I -Shafi’1’s
debate, it is clear that the cause of dissension was the ‘less than sure?(%vledge’ and
‘sure knowledge’ that is imparted from hadith, as opposed %h- ertain and sure

knowledge’ that the Qur’an imparts, as the Qur’an is aut cally a'cribed to Allah

s.w.t and His Messenger s.a.w.>® .\d
L 2

A2

2.3 The Isnad of Mutawatir Hadith ' A
4 b &
Sanad and matn are two primary componas of

W ith. Sa@' is distinct
from the matn which is the main body OGNE th

anacQ) in plural form,
isnad are the chains of transmitters orm as the seri

text of hadith from the first sour %sides%wt bli

[ “ QL

reliable narrators or transmitte& e th%nﬁity ﬁg@dith from being fabricated.

That is why mutawatir rarm the’high t clg\ation of a tradition in hadith
[

criticism. Muslim scho;ars Fgree\ d'fécjg},number of narrators ensures the

reliability of mut@ h dIth.lI@st had{'z)%books, mutawatir is defined as hadith
. N . . .
narrated by rrc}?hqrat sine "Iéve)__%dt according to custom make it impossible
th

f nines that derive the

h% criteria, the chains of

for them t h they had narrated and it is compulsory to be

% o lie abou
s’
practi Wut the ne to‘gxan‘me the narrators.

>4
\ eason why there is ﬁc;-%eed to examine the narrators is, as mentioned by Dr.

‘\él-smih, al-rawatur is not a study about isnad. ‘Ilm al-isnad focuses on examining

yMustaﬁl al-Siba’1. (2008). al-Sunnah wa-Makanatuha fi al-Tashri’ al-Islami, trans. Faisal Muhammad
Shafeeq, The Sunnah and Its Role in Islamic Legislation. Riyad: International Islamic Publishing House.
pp. 201-214.
57 ¢ Ajjaj al-Khatib. (1989). Usil al-Hadith: Uliimuhu wa Mustalahuhu. Bairit: Dar al-Fikr. p. 32.
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the narrators to determine the status of hadith, either strong or weak, and accepted or
not.>® Different from akad hadith which is categorised as sahih, mutawatir hadit t
required to have ittisal al-sanad (connected chain of narrators), ‘addlah@z al-
ruwah (justice and discipline of narrators), and ‘adam al-‘illah wal* (without
defect and oddity). This is because all these criteria definitely h already been
included in the isnad of mutawatir hadith which consisted o@arge number of

narrators and sanad.>®

Hence, Muslim scholars only have different opifigns oni thesmifimum limit
"AX

number of narrators in the isnad of mutawatir ha Dr. Subhi Sélitl\ﬁ-l}ludes

opinions from other scholars and gives dalil f op'nid'n i boo\k/Y?Ulﬁm al-

Hadith wa-Mustalahuh.® Firstly, four as thédimi umbir 0 rratorsé;sz;j on a verse

of Qur’an from Siirah al-Nir, % é

- 3

Py ey _ > __ 2.2 0 sE 715
e%@[));.}ﬁj\”gw.\.:.ge,\.dj *\.;\jf* 6%

=
<

5ed B3l e e Vilh

produce the witnesses, then it is thw the sight of Allah, who are the liars.5!

N ol

Second, five asgthe ltmit n narra&%’based on another verse of Qur’an also

from Surah a%

Qub},ﬁ al-Salih. (2003). ‘Ulam al-Hadith wa-Mustalahuh. Bayrit: Dar al-"IIm lil-Malayin. p. 150.
%9 Idri, M. A. (2010). Studi hadis. Jakarta: Kencana Prenada Media Group. p. 140.

80 Subhi al-Salih. (2003). op.cit., p. 147.
81 Al-Qur’an. Sirah al-Nir, 24:13.
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Dogaall 5p 08 o) e Al st
o :

And those who accuse their wives [of adultery] and have no witnesses except

i
themselves - then the witness of one of them [shall be| four testimonies [swearing] by

i
Allah that indeed, he is of the truthful (6) And the fifth [oath will be] that the curse of

I 71 &
Allah be upon him if he should be among the liars g\But it WI|| prevent inushment

. a

from her if she gives four testimonies [swearlng] by AIIah that mdeed hei \IS of the liars

a ) ot
(8) And the fifth [oath will be] that the wrath of Allah be upon her if he was of the

~ N
truthful (9).52 \v) O

Third, twelve as the limit numb@ratoﬁ bas a v@ of Qur’an from Sirah
al-Ma’idah; \

‘:_%3_'\:‘.:“:4 X u}ﬂby \.u:u;- \.\oﬁ ‘UJ\ “'”} rhra)f) é“‘f r..*é\sj jSJ-H A
‘ :‘
N
A \c'?

And AIIah had already taken a covenant from the Children of Israel, and We delegated
frcin among them twelve leaders. And Allah said, “I am with you. If you establish

\prayer and give zakah and believe in My messengers and support them and loan Allah

82 Al-Qur’an. Sirah al-Nir, 24:6-9.
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a goodly loan, I will surely remove from you your misdeeds and admit you to gardens

beneath which rivers flow. But whoever of you disbelieves after that has certainly

strayed from the soundness of the way.”% C\

Fourth, twenty as the limit number of narrators based on a verse of %ﬁag rom Siirah

al-Anfal;
>

Qé"—éd Wub@djﬂdjﬂéﬂu&*u‘dw\f jﬂfuoﬁdjﬁ\.@.s%
) P : l
(%/ 552~ »..,; \i);d&uﬁ \

L

O Prophet, urge the believers to battle. If therevare among you twenty [Who are]
o U YA
steadfast, they will overcome two hundred. And if there are among you one hundred

~ 7 X O

[who are] steadfast, they will overcome a thousand of those who have disbelieved
\ y 4 ,("*'

because they are a people who do not understand 64

S
e
<o
Fifth, forty as the limit nu arr ased o rse of Qur’an from Surah al-

‘Anfal because during ( esc ) of h e number of believers reached

40 because of Sayy, k&Umalle ing ‘Is
%

O ; o

(0\ C—%@ G 3T e AT 5 40T G2 TG

(,Q' :J @b

xC'l\

\'l\

8 Al-Qur’an. Sirah al-Maidah, 5:12.
8 Al-Qur’an. Sirah al-Anfal, 8:65.
8 Al-Qur’an. Sirah al-Anfal, 8:64.
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Sixth, seventy as the limit number of narrators based on a verse of Qur’an from Sirah

al-A ’raf; Y.

[ G
&2 e -5 - < _ 3 ° Py & -
é‘\,‘}d"-;u; o \&iw;jj Q:)} “Z.;:-jj ‘i.‘.si"«\.;\wé :’“”’_%)WJMJ;’ 6‘}5‘)\.@‘)%
~
» ) Ao )
5 5260 5 ol T8 a oudsy AU o g o OB ) e ) e 1R s 1y SO

sl RE Esly ST

” \.d,v

And Moses chose from his people seventy men for Our appomtment And _{hjen the

earthquake seized them, he said, “My Lord, if You had willed, You could have
N

destroyed them before and me [as well]. Would You destroy us for what the foolish

N rN ) A S
among us have done? This is not but Your '[I‘I'61| by which You send astray whom You

will and guide whom You will. You are our Protecto [ g: ve us and have mercy

\"')

upon us; and You are the best of forgiver ”66

Lastly, three hundred teen (313)ymen an o women as the limit number

of narrators based on %\ er of P rtici ap |n e Battle of Badr. However, Dr.

\

Subhi al-Salih exp inSthat all thes lil are{gJ arth because each of them is related

to their own s ﬁﬂ&stor es\%, tyis Eﬁ)}rear indirect and not strong enough to be
'

used as da rt limitati ere ﬁ_also a major opinion which chooses ten as the

limitn caus aYJFer an ten is considered as akad and not ‘a lot’.8” The
>

op Ibn Hajar al- ‘Asqa‘l-og.fﬁ could be the conclusion as he states that ‘no certain

% AI-Qur’an. Siirah al-A raf, 7:155.
57 Subhi al-Salih. (2003). op.cit., p. 148.
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number is required because ‘a lot’ is the amount that produces a firm belief in the truth
of a story’.%8 YV

Numerous narrators have existed since the first rabaga which is haba
(Companions), second rabaga which is the Tabi’in (Successor), third ﬂ% which is
the Tabi’ al-Tabi’tn, and so on until the Mukharrij (the last narratoWe sanad) of

hadith. The Sakaba have reported hadith from the Prophet s.a.\* Merent occasions.

The number of those who received the hadith from the Sa manly times greater,
because each of the Sakaba has narrated it to their stu Thus, thumber of

‘X
ccessiye r#ti@ hese

po% em.Jdo agree on a
T

lie about the hadith they have conveyed anNa\tj dithcif guarantee true.®

<A

2.4 The Existence of Mutawatir Hadit \ £
Although there are numerous,_books of%s hqﬁ;&? collection written by

o
hadith i@ being argued. Basically,

ich r%\utawdtir lafzt or tawatur of the
!

aﬂdn{r, of the meaning only with different

narrators of this hadith has been increasing in ea

transmissions involve so many transmitters an

Muslim scholars, the existen(& is typ

there are two categories of nWtir h’d‘
text and meaning, and muta}v'tir ah
text or wordingw&\ebis arlother ategory—added which is mutawatir ‘amali as

N
mentioned by \dy ?ﬁ: eﬂ-ngh’Khayrébﬁdi in his book ‘Uliim al-Hadith

, s&-ﬁiscussions regarding the mutawatir existence

Qﬂbn Hajar al-‘Asqalani. (1993). Nuzhat al-Nazar Shar/ Nukhbat al-Fikr. Q@hirah: Matba’ah al-Saba’.

p. 39.
89 1dri, M. A., & Baru, R. (2018). A Criticism On G.H.A. Juynboll Perspectives about Mutawatir Hadith.
International Journal of Academic Research in Business and Social Sciences, 8(7). p. 949.
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wordings by such a large number of narrators from the beginning to the end of the isnad.
Because of that, there are not that many hadith narrated in this way.’®

There are two different opinions from scholars about the existence atir

3;5,4

lafzz. In the first opinion, there is no mutawatir lafzi hadith. The majori scholars
agree that this type of narration is impossible to exist, except only thWﬁn which is

narrated this way.”* lbn Hibban al-BustT more than agree with ment as pointed

out in his book, al-lisan fi Taqrib Sahih bn Hibban, |m ossible to find

1. Hadtth of splitting the moon.

2. Hadith of whoever builds a \N}

3. Hadith of al-Shafa’ at A

4. Hadith of a date palm oanmg §

5. Hadith of wiping le her '\A

6. Hadith of al-% Mi ’ra [ “l

7. Hadith of kadhali geifer tells lies about the Prophet s.a.w.
This 1th uld ded e of the most famous mutawatir lafzi

ha

¢
%al Salaha aI a Tagreed that it is difficult to trace mutawatir
but thi i of 1th still existed, for example, hadith of man

Aadhaba.74 Ibn aI-S@h his Mugaddimah quotes from al-Hafiz Aba Bakr

id. p. 945.
X'Subhi al-Salih. (2003). op.cit., p. 148.
Ibn Hibban al-Busti. (1988). al-lksan fi Taqrib Sahih \bn Hibban. Bayrut: Muassasah al-Risalah. p.

156.
73 Subhf al-Salih. (2003). op.cit., p. 148.
" 1dri, M. A., & Baru, R. (2018). op.cit., p. 945.
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al-Bazzar who claimed that this hadith was narrated by 40 of the Sakaba while
some al-Huffaz stated 62 Sakhaba, including ten who are promised al-wm.
It is said that there is no hadith known to be narrated by all thes@hdba
and narrated by more than 60 Sakaba except for this hadith. ver, Zayn

al-Din al-‘Iraqt states in his book, al-Taqyid wa-I- ‘idah that even the hadith of

esjthat most of the

man kadhaba cannot be considered as mutawatir. M most Muslim
u

scholars agree man kadhaba is a mutawatir hadit

isnad are weak thus it is not eligible to be coun S m aw
L ]
X

Meanwhile, mutawatir ma’nawi hadith a ore numergus caus%“tonly the
P 4
meaning of the matn should be the same althoqudi rases o@en various

agayni fral-du’a’

a’alz)i

incidents. One of the most well-known ex@i ha

(raising both hands when praying) whiChywas, narr

y -(EQ than 100 hadith
narrators but each narration come %ﬂeﬁ%a
ft

d ié%bnts.77 There are hadith
raising hands narrated for prgﬂn\ er L_N%;Iu(;i@en performing Salat al-
Kusaf, Salat al-Istisqa atWAraf(’h, inSth @ Badr, at al-Baqi’, after the
Revelation, after Salat %, w enﬁi&j&m@or someone or folk, and many other

incidents. All the&he n@r but ntent or theme of raising hands when

N
praying is tavt'tu wJalal jal-Din ?ﬁyqi'()edllected 59 narrations of rafa’ al-yadayni,

either s@m, c}r a’if, ck@&e’r}named as 3 o) & Coslsl 3 cleyl :,ae
b4 \3—-
é <
e N

an al-Salah. (2002). op.cit., p. 373.
Zayn al-Din al-‘Traql. (1984). al-Taqyid wa-I- idah. Bayrut: Dar al-Hadith. p. 231.
7 Jalal al-Din al-Suyiiti. (1994). Tadrib al-Rawt fi Sharh Taqrib al-Nawawi. Riyad: Maktabah al-
Kauthar. p. 180.
8 Abi al-Layth al-Khayrabadi. (2011). op.cit., p. 137.

=]
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Another narration which is claimed as mutawatir ma 'nawr is the hadith of al-niyat

N

1. Hadith from ‘Umar bin al-Khattab r.a narrated by Bukhari and Nus 1

as presented below, all with different lafz and various events; "

ot o5 (2B e A %s (cuB . &
o LN dmts sk Was (JB Ol as :J;ﬁus % EWN Gis

NN

It was narrated by al- Humaydz ‘Aﬁd Allah«dbn @Jbayr said: narrated by

Sufyan, said: narrated by Yahya ibn Sa id al@wny, said: Muhammad ibn

Ibrahim al- TMK that e heard ‘A‘lvb'na ibn Wagqas al-Laythiy, said: |

heard Umarlbn al- Khattabha nmi lfapsald | heard the Messenger of Allah

s.a.w s& ged ltyJ&ﬂwah (motives), so each man will have
v;?

v@? migration was for some worldly thing he

wh &)tend d.
lkam or fora'wife h@ght marry, his migration is to that for which he

Aﬂlgrated »80 \’

2 Ibn Hajar al-*Asqalani. (1997). Fath al-bari: Sharh Sakih al-Bukhari. Riyad: Maktabat Dar al-Salam.
111,

80 Al-Bukhari, Muhammad ibn Isma‘il. (2011). Sahih al-Bukhari: al-Jami’ al-Musnad al-Sakih al-

Mukhtasar min umiri Rasil Allah salla Allah ‘alayhi wa Sallama wa Sunanihi wa Ayyamihi. Qahirah:

Dar al-Hadith. p. 6. #1.
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2. Hadith from Ibn ‘Abbas r.a narrated by Bukhart and Muslim:

oo w8 o L& ja A% (A8 . se o5 (7h
QQUWLSV\;- JG el Was c;\.::/x«vdé

:@tjggizm 1o & Js2 J6 106 (age B o2y A j@&’mm,

86 EE 5y 5 N, \V?z@”‘ e

N

It was narrated by ‘Alfy ibn ‘Abd Allah, nama@ aibn sgﬁ,'narrated
ol X

by Sufyan, said: narrated by Mansiir, fro jahid, from Tawus, _£r~om Ibn

‘Abbas r.a, said: The Messenger of AT s{@azs n@igraﬁon

(from Mecca to Medina) after thew st ohl\/l , but @V’ghdd (in the

ec
Cause of Allah) and a good tign and if yougare (by the Muslim

c
ruler) for fighting, go fort%ediately,\\T é
Ny
Y3
3. Hadith from Abi Mﬁ\ sh’ariy tedl&ﬁu r

3
g
o,
<
&

s g o s e Jo b s

~

[

Lo Jo s dozs JB e o g

S e

8 1bid. pp. 15, 23. #2783, 2825.
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It was narrated by Abii Mu’awiya, from al-A’mash, from Shaqiq, from Ab1
Masa r.a, who said: The Messenger of Allah s.a.w was asked aboutYm
who fights for displaying his valour, and (a man who) fights out c% ily
pride, and (a man who) fights for the sake of show, who amon e (fights)
in the way of Allah? The Messenger of Allah s.a.w said: « fights that the

word of Allah be exalted fights in the way of Allah.”8?

\Y

Hadith from ‘Aishah r.a narrated by BukharT:

It wa %d @ma@% al-Sabbah, narrated by Isma’il ibn

¢
Zaka ?, from Muh m&ati}b Stqa, from Nafi’ ibn Jubayr ibn Mut’im,

) N
% id,  Aisha ? narm& to me, she said: The Messenger of Allah s.a.w
Aaid: “An army will in@e the Ka’ba and when the invaders reach al-Bayda’,
N

E\ all the ground will sink and swallow the whole army.” I said, O Allah’s
Q Messenger s.a.w! How will they sink into the ground while amongst them will

82 Muslim, Ibn al-Hajjaj al-Qushairy. (2010). Sakiz Muslim: Al-Musnad al-Sakik al-Mukhtasar min al-
Sunan bi al-Nagqli al- ‘Adli ‘an Rasulillah Sallallahu ‘alaihi wa Sallam. Qahirah: Dar al-Hadith. p. 1513.
#1904
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be their markets (the people who worked in business and not invaders) and
the people not belonging to them? The Prophet s.a.w replied: “All o?!e

people will sink but they will be resurrected and judged accor@heir

intentions.”8® A
5. Hadith from Ibn Mas’id r.a narrated by Ahmad: \}

-

g o A

i3
G

P
o®g

S, $

It was narrated by H n Musa, narr d“by{@Lahi’ah, from Khalid ibn

X

Yazid, from Sa’1 1 Hilal, fu Ibrﬁ@ibn ‘Ubayd ibn Rifa’ah, that

(
Aba Muhamr%l him the @anions of Ibn Mas’@id — narrated

N a. ned the martyrs in his presence, and

8 Al-Bukhari, Muhammad ibn Isma’il. (2011). op.cit., p. 6. #2118.
8 Ahmad, Ibn Muhammad ibn Hanbal. (2009). Musnad al-Imam Akmad ibn Hanbal. Bayriit: Muassasa
al-Risala. p. 313. #3772.
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6. Hadith from ‘Ubadah bin al-Samit r.a narrated by al-Nasa’t:
i L;-;a ;M\ jf;u’ JL/; JL/; 49;\5,- :,/9 cg}vgtfa.s\ uj 33\::0 uj ./J.é}j\ é ’? - :,_/9 ci\hPf//

It was narrated by ‘Amri ibn ‘Ally, said: narra ‘ d.\a‘hRﬁlan, said:

narrated by Hammad ibn Salama, from Jabala%ibn ‘Atiyya n‘ Y '\a ibn
al-Walid ibn ‘Ubadah bin al-Sami at % atheg%d: The
Messenger of Allah s.a.w said'w ver %ights in th se of Allah

intending only to get an ‘Iqa hud), he willjave @he intended.”%®

c.n) \I xS
Similarly, there are other naE’o ha}‘ eligve as@awdtirma’nawz'hadith
q
a

as listed by Dr. Muhammad Abi ayth; Aé}-

ol NEVISS
v% i'raj, Wh'm@oned before as mutawatir lafzr

s
£ &
hadith. \ | g 4 %(_)
2. Hadithy,of théydead \Qd in {}Jgérave.
’ (J"?
N
of P et ‘Isa a.s.

: % of the
5. \Hadith of punishing a Y;y with al-rajm (stoning).
<N e

1. Hadith al-I

w

yas
?m

eé
Q

=

~

-

i

\ Hadith of wiping over leather socks, also mentioned before as mutawatir lafzr
Q% hadith.

8 Al-Nasa’1, Ahmad ibn ‘Ali ibn Shu’ayb. (2013). Sunan al-Nasa 7. Mansura: Dar al-Mawda. #3138.
8 Abi al-Layth al-Khayrabadi. (2011). op.cit., p. 137.
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7. Hadith al-Hawd.

8. Hadith al-Shafa at, also mentioned before. YV
9. Hadith of ru ’ya. %\

10. Hadith about the specialness of Abi Bakr al-Siddiq r.a.

Some other mutawatir ma’nawrt hadith as listed by M d [ahhan in his

book, Taysir Mustalah al-Hadith;®’ T

1. Hadith of the number of raka at in praying. '\d
[ ]

2. Hadith of reciting the Qur’an with jaar (a during' the q]rl{:;' ha
and Dawn prayers.
<

3. Hadith rawaf in Bayt Allah, throwi th mra\ \Sa iy b en Safa and

Marwa, and other rituals of 1@ "4
\hx -\
Obviously, some of the narration d by la é;( mutawatir lafzi hadith
} @

are also categorised as mutawo‘\ nawt tthi@lsive content had covered

s.58 Although most of the hadith are

W

categorised as mutawatlr ma’nawt, the number is still too little compared to aad hadith.
N\ ¢

Nonetheless, des@bghose ltawa narrations, the opinion that mutawatir hadith
y N .
does not eX|st ast ery till ?cf)hups among scholars. Some Muslim scholars
'

the different narratlons for of the pheas

believe the OppOSIte espeC|aIIy for m\b'ttawatlr lafzi hadith. The reason this opinion
y 2 < # { ..‘\
occurs amq.r;g scholars mlght be because of the lack of knowledge about the ways or

r\'
circumstances of narrators and their desirable traits that it is impossible to agree to lie.®

87 Mahmiid al-Tahhan. (2005). op.cit., p. 18.

8 Subhf al-Salih. (2003). op.cit., p. 150.
8 Ibid. p. 147.
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However, those Muslim scholars who agreed on the existence of mutawatir hadith
produced a lot of books either listing or regarding mutawatir hadith. A lot of ew
for mutawatir hadith can be found in books of mutawatir hadith Collectlor%\f the
books is al-Fawa’id al-Mutakathirah fi al-Akhbar al-Mutawatirah by%l Din al-
Suyti. All of the hadith in it are categorised into chapters and recoWgether with
their chains of transmitters from original sources. Also, as m tWthere are hadith

N

scholars who narrated the hadith in their books.* mplr, al-Azhar al-

Mutanathirah fi al-Akhbar al-Mutawatirah, also by uytt Wd by his
@

Yw
ith.%* He t V\lo‘t@other
-AZ% naﬂqﬁf 92 Then,

irah ﬁ‘bl al-Faidh
al @nathlmh min al-

previous book, this book consists of 113 mutawatir

book as the summarization of this book, titled

Nazm Al-Laali Al-Mutanathirah fi AI-A

Muhammad Murtadha al-MisrT al- Za@i :
Hadith al-Mutawatirah by Muhan%lbn Ja gat

mutawatir hadith.%

2.5 The Knowledge Creww u’awd ad‘;@
Muslim scholar%ve tha zzﬁhth creates daruri (certainty)

knowledge, that it \gpte@w |den ithout any doubt, and that there is no

/€

need for a detai Iys S of Itsishag ar&dgm}atn It is the opposite of nazari knowledge,
'

which req t|on owardshi ts i and matn, and also needs to be supplemented

with o mcm concept of nazart (preconception) knowledge is

s requires logical ‘a(iPJence that is able to support the contents, thus if it is

'l al-Din al-Suyuti. (n.d.). al-Fawa id al-Mutakathirah fi al-Akhbar al-Mutawatirah. (n.p.).

lal al-Din al-Suyati. (n.d.). al-Azhar al-Mutandthirah fi al-Akhbar al-Mutawatirah. (n.p.).
% Jalal al-Din al-Suyiti. (1985). Qarfu al-Azhar al-Mutanathirah. Bayrit: al-Maktab al-Islami

Abi al-Faidh Muhammad Murtadha. (n.d.). Nazm al-Laali al-Mutanathirah fi al-Ahadith al-
Mutawatirah. (n.p.).
% Ibn Ja’far al-Kattani. (n.d.). Nazm al-Mutanathirah min al-Hadith al-Mutawatirah. Cairo: Dar al-Kutub
al-Salafiya lil-Taba’a wal-Nashr.
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unable to do so, then it is rejected. There are opinions that claim that mutawatir hadith
creates nazari knowledge. Al-‘Amidt explained that jumhar fugaha’, includinw
from scholars of 1Im al-Kalam of the al- ‘Asya ‘irat and al-Mu 'tazilat, are o@nion
that mutawatir hadith creates darari knowledge, while the al-Ka 'br, AA&(usain al-
Basri from al-Mu 'tazilat and also al-Daqqgaq from al-Shafi mazhab¥01the opinion
that mutawatir hadith creates nazari knowledge. However, 1bn Qa emphasises that
the opinions of scholars of hadith are more truthful, and what% ugh' by them creates

confident knowledge.% .\d
@

There are a few statements from Muslim schol 0 mentio ir'trl@/orks

a% tth§¥~ henticity

conwince a@ust as well as
uIs@o be practised.%

the knowledge created by mutawatir hadith. ‘Ajjaj

of mutawatir hadith is dararz which reqUIr

allow it for certain without any doum)\erefore

According to Taqi ad-Din Ahm Taymiyya, %e

,hg\has believed in the

authenticity of mutawatir ha&%\lge 0 beli m((/ (q/erauty and practise its
contents. Those who do no@w I idi I&)Ilow those who have agreed
o7 am AI

M

S@bbagh also expresses his opinion

F &

wdtir gdi'th must be dariri and obtained by

on the authenticity of

that the knowledg |vered

sensory observation,wso
preconcepti . Subhit aI-_‘h{ CEJ des that there is no khilaf (contradiction)
betweerQ;% rﬁ'&'th either lafzi or ma 'nawi, necessitate certainty
and&kt x

e knowledge.®® \Q/

bemmudm Basir, et.al. (2012). op.cit., p. 705.
‘Ajjaj al-Khatib. (1989). op.cit., p. 301.

% dri, M. A., & Baru, R. (2018). op.cit., p. 946.
% Idri, M. A. (2010). op.cit., p. 139.
9 Subhi al-Salih. (2003). op.cit., p. 151.

thatfa ?(vatl
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Obviously, Muslim scholars have their own perspectives and also principles about
mutawatir hadith which must be accepted with confidence without any do
without requiring any detailed analysis of the isnad and matn. These are th@ns of
Muslim scholars of hadith, who have a wide knowledge of the hadith; as, it is their
expertise. Hence, they would be able to define and confirm the posmf the hadith
with full confidence.'® According to Ion Qayyim al-Jawziyy m of the scholars
of hadith is only known by those who are involved deeply aXe.ld. The truth of the
akhbar (news) brought by the Prophet s.a.w is witnesse the s hwfdith. Ibn
Qayyim also added that those who study the back s of the s I#rs _@E;ch

would certainly see that they are the most tru , si% i brill@?ways of

101 T

thinking, great memory, devoted to Islam and, far from

Thus, as illustrated by Muham\@dﬁs al-S

Usil al-Figh, if the servants are onl%ful tcﬁﬁﬁwt k@t towards His Prophet
N

s.a.w, he is forever deemed as s%J he i L@Nards His Prophet s.a.w

ing.

in @‘Book, al-Risala fr

along with his faith towar m S.V\l : afi’t er emphasises that whoever

believe the explanatio ious matter or{ta‘r@ in Qur’an must also believe the
'3 ¢ &

explanations broug the Pr? sa.w.102 this means that explanations for all

religious mattew ate heti \ﬁfdith must be accepted and practised

accordingly %)tate ents affSle?f;n clearly show the principle of accepting
NN

Prophet%k, as ig'her tawd%;adith as it is clearly known of its reliability and
X
accm@y the scholars of ha@

O Aminudin Basir, et.al. (2012). op.cit., p. 705.
101 1hn Qayyim. (n.d). Mukhtasar al-sawa ‘ig al-mursalat. Bayrit: Dar al-Kutub al-‘Ilmiyyat. pp. 454-

455.
102 Aminudin Basir, et.al. (2012). op.cit., p. 705.
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In order to summarise the discussion about the knowledge created by mutawatir
hadith, here are three ahkam of mutawatir hadith as listed by Dr. Muhammad ?‘!
Layth Khayrabadi in his book ‘Ulim al-Hadith Astluha wa-Mu ’ds%\!:irst,
mutawatir hadith creates definite knowledge which convinces peopl ieve with
truly firm belief, similar like a person who believes what he sees by W, without at

all reducing the belief. Second, the authenticity of mutawa 'rM is confirmed,
without the need to analyse the narrators as it is not subje 0'the n]ethod of al-jark
wal-za 'dil because of such a large number of narrators. H the ter ‘e narrator
ause f the large &55\‘5&; of

at% tru@ although
oryoﬁo ieve thél':‘z;hfulness of

mutawatir hadith similar to believing e tahfulness r’é@‘%s also obligatory

must be Islam and ‘adil do not need to be fulfilled, al

them. Thus, if there is a citizen who brings the s

the citizen is a non-Muslim. Third, it isw

to practise with it according to the_five tashr%k?

N,

khamsah.1%3 % o 9 <§)
N A} AN

2.6 Conclusion Y' I §
[
Based on the findings, there are Vati apb s and views from Muslim scholars

about the authori@btawdtb hadith bas@ the three different aspects discussed.
B
The discussiotmme snad, :el(is@gcd and the created knowledge have clarified

Muslim sa%persp tives régarding the authority of mutawatir hadith. Although
'
5@ éw

ly different views amng them in some aspects, all of them firmly agree
N

there
wi t:éthenticity of this typ%fa narration. For example, regarding the isnad, scholars

N

103 Abi al-Layth al-Khayrabadi. (2011). op.cit., p. 136.

ifferent opinions on the minimum limit number of narrators in the isnad of
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mutawatir hadith but they do agree that a great number of narrators ensures the
reliability of mutawatir hadith. Y’

The same goes for its existence where some scholars argue that mutt%\_adith
does not exist, some believe it exists with too small a number, or act IS type of
hadith is quite a lot in number. They just argue about the existence but'never deny the
compulsory to believe the truthfulness of mutawatir hadit Mrguments arose
because the scholars were arguing whether the narration lYﬂigi le or not to be
counted as mutawatir hadith. While regarding the create wled e,ﬁﬂ.qde'm a‘%ieed
itates gertaj hn&% inite
ads% Mutawiatir hadith

X

Quany thei@zﬁ al-wurid
s r@ﬁ'ed to accept the

that mutawatir hadith, either lafzi or ma’nawi, n

knowledge. In conclusion, denying mutawatir h

is undoubtful about its status as equal t

(authenticated truth source) conditio@r

teachings brought by Prophet Muha s.a.w

c
@
<
c
wn

4

a,e‘\é%\)f the Qur’an. One is
S
not allowed to only accept the ings in the an while-rejecting the teachings of

&
the Prophet Muhammad s. M ’ .\A

S i

e

104 1dri, M. A., & Baru, R. (2018). op.cit., p. 942.
105 Aminudin Basir, et.al. (2012). op.cit., p. 705.
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