CHAPTER 4 Y~
AN ANALYSIS OF IMAMATE ACCORDING TO IBN KHALDUQ%'ME

MUQADDIMAH A

4.1 Introduction
As chapter one mentions, Ibn Khaldun specifie eCubt'»pic to discuss

imamate in the Mugaddimah. But why did Ibn Khaldunadiscus in‘}anq#in chapter

]
| ? N
three of the Muqgaddimah? Perhaps because that s ic w lyl fgésed on
discussing leadership, thus imamate was coverw t c% re dig'ssing the
issue of imamate, he first addressed the po‘w e T

monaéhr system, and
the government system of the caliph It gan be sai

Ib@‘naldun 1s an all-

QQ—\religion specifically
because he is a Muslim hiv%his c?ualit of historians derived from their
eagerness to find the truth Mt to Khow more ﬁthey go deeper into religion
and religious belief, asqtoynle ntilmb@z.

'3

&
Therefore, this*ehapter alls \sthe third\:&séarch question that serves as the last
tu 1

question in thi ciuesti@}\ s also purposely designed due to the

—

Y/

rounded historian who discusses overna

subtopic m. %on aldun i ce_s;?he issue of leadership according to Shiism.
N
The crogs- nce ‘was lg;a to examine the authenticity of the information

Ibn un gave. This is be@ he did mention two Muslim scholars, namely Ibn

ke

d al-Shahrastani, as his primary reference for subtopic 27 in chapter three of

addimah.

202 Toynbee, A. J. 1972. A Study Of History: The One-Volume Edition. London: Oxford University
Press and Thames and Hudson Ltd. p. 489-491.
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Not only that, but he also recommends readers of the Mugaddimah to look up
these two scholars’ work to better understand the issue of imamate. All the S

discussed in this chapter also serve as an extended and detailed discu%\f the

themes of imamate in the previous chapter. The discussion was s d by the

opinion of both Sunni and Shiite scholars. Q

4.2 Caliphate and Imamate: Sunnis and Shiism Pers 'VZ '
t

be taken

]
lightly because it may lead to many disastrous event to thefinc e‘er‘lé}vf:)ne
ruler. Thus, the discussion on this matter wa a% m@gcholars,
including Ibn Khaldun. In the Muqaddimaw W@T to throu@vx:ery chapter,
e n d@gsing this matter,

especially in chapter three. % \T ,<\
N,
However, the sole focu% stuc‘i‘y is lirqt)és?l to Islamic leadership,

especially about imamate i

A good leader is essential for every nation. It is matter

one may find that Ibn Khaldun mak significant

ses e discussion of the caliphate

and imamate in the nb ;&uﬁbn Appendix 6: Discussion on

2 &
Caliphate and Im$ the mmah.g.&haldun also discusses leadership at
the hand of royw ity g0 . Then, he makes a broad discussion on
f "1 dbjop?
the caliphat. amate. T !T,lb@i mainly focuses on matters regarding the
J $

caliphat% amat€.
4. \'he Definition

q Caliphate and imamate carry about the same meanings, which means the system
a

t Islam made as a basis for ruling among the people, intending to select the fittest

.
4

among the Muslims so that the nation gathers around it. Its ranks unite with it,
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establishing the sharicah’s rulings. Or it can be said that imamate is prophetic
leadership that aims to preserve Shariah. Both Sunni and Shi< agree with this cwm.
This can be seen based on their opinion on imamate as follows: %\

By this, al-Baydaw1 (d. 1286 AD) said that imamate is a succes a person

to the Prophet SAW in establishing legal laws and preserving the natign’s possession.

At the same time, °Abd al-Salam al-Laqan1 (1564-1668 AD) M the caliphate in
his commentary on Jawharah al-Tawhid as public leade ta‘ters of religion
and the world, on behalf of the Prophet SAW. Al-Juw al-Hara 928-1085
AD), one of the most prominent imams of the al-A4 yvah, defi i‘la;@?;s a
complete leadership and general leadership rel e% the,@fic in the
tasks of religion and the world. Its missiofins t resa'\ve t coun@zl.(ing care of

the subjects, establishing the call b hnt and t Wor@opping fear and

injustice, seeking justice for the op%d amon\ﬂn%%)p s@s, fulfilling the rights

N
of those who abstain, and fulfilli acrdintoseligtul y203
Ibn Khaldun definesd he a' f re@s law because it serves the
public interest; thus, ivﬁ;ing“ 1S the l?gr@n of the interests of the Muslim

nation in both their, ww an'i \ma affairs?%. Al-Mawardi al-Shafi‘t (d. 450AH)

defines imamat@: obj 'ophe(iéﬁfeadership in guarding religion and the

¢
world?®, A -_% of Asheari sciol{staeﬁnes imamate as the power of the Prophet
\
&) v
W
203 Mk ad Bayylimi Mahran. IQ@AZ—Imdmah Wa Ahl Al-Bayt. Vol. 1. Bayrat: Dar al-Nahdah al-
Wh. p- 7, 28-29; Kamaluddin Nurdin Marjuni & Fithriah Wardi. 2017. Konflik Pemikiran
ik Aliran-aliran Syiah: Zaidiyah, Imamiyah Dan Isma’iliyah. Jakarta: Dar’ami Publishing. p. 124;
1j1, “Abd Allah ibn “‘Umar ibn Sulayman. 1983. Al-Imamah Al-<Uzma <Inda Ahl Al-Sunnah Wa
macah. Al-Riyad: Dar al-Tayyibat. p. 28.
*Abd al-Rahman bin Muhammad bin Khaldiin. 2019. Mugaddimah Ibn Khaldiin. °Alt °Abd al-Wahid
afi (tahqiq). Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 591.
05 Al-Mawardi, Abu ‘l-Hasan. 1996. Al-Ahkam As-Sultaniyyah: The Laws Of Islamic Governance.
(trans.) Asadullah Yate. London: Ta-Ha Publishers Ltd. p. 10; Al-Mawardi, Abi al-Hasan °Al1 ibn

Muhammad ibn Habib. 1989. Al-Ahkam Al-Sultaniyyah Wa Al-Wilayat Al-Diniyyah. Al-Baghdawi,
Ahmad Mubarak (tahqiq). Al-Kuwayt: Maktabat Dar Ibn Qutaybah. p. 3; Al-Damiji, ‘Abd Allah ibn
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SAW in upholding the religion that all Muslims should follow. Kamaluddin and
Fithriah summarize that the imamate or caliphate is a system that serves as the w
law among people in Islam, which aims to select the worthiest Musliﬂ@have

sufficient power to gather the voices of the Ummabh, unite its ranks, anG&ement the

religious law?%, q

While al-Zaydiyyah defines imamate as general leader with shariah
r;ly

provisions for specific individuals in various religious an n]atters, provided

that he should not commit tyranny. Concerning this defihition, hw Yahya al-
® X~
N

Murtada (d. 840H/1436AD)**7 argues that the ima is a gefera a<‘er‘§ip for a

particular individual with the provisions of gio% do\r.l,t contain

elements of tyranny?%8. 0\ g
While the definition given b -Qaim ibn : mn@fg(d. 106/8AH)>*

concerning imamate is general lea%p with a i QKE\e\for a man who does
N,

not possess any tyranny towarn%e pergon, thi manQ/ t be descended from the

descendent of Akl al-Bayt Xre I se ﬁo@iasan and al-Husayn. In his
speech on the truth, %/ an ib:l‘ v& A @lar of al-Zaydiyyah, expressed

agreement with t '%ﬁnitior \sa1d an m is a perfect individual to lead

(’} g l%&

4

Q[ )I'¢

y 2
. W"_ ¢ WI ] _ i i
‘Umar an. 1983. 4l-Imamah Ht'U,zma Inda Ahl Al-Sunnah Wa Al-Jamacah. Al-Riyad: Dar
al-Tayyibat. p.28-29; p. 277.
206 K& in Nurdin Marjuni & Fi%r?ah Wardi. 2017. Konflik Pemikiran Politik Aliran-aliran Syiah:
Z %Imamiyah Dan Isma’iliyah. Jakarta: Dar’ami Publishing. p. 124.
2 is'an al-Mu<tazilah scholar and imam of the Shiah al-Zaydiyyah state in Yemen.
aluddin Nurdin Marjuni & Fithriah Wardi. 2017. Konflik Pemikiran Politik Aliran-aliran Syiah:
jyah, Imamiyah Dan Isma’iliyah. Jakarta: Dar’ami Publishing. p. 124-125; Al-Murtada, Ahmad ibn
hya. 1947. Muqaddimah Kitab Al-Bahr Al-Zakhkhar: Al-Jamic Li Madhahib <Ulama’ Al-Amsar. Al-
¢di, Muhammad ibn Yahya Bahran (tahqig). Sana<a’: Dar al-Hikmah al-Yamaniyyah. p. 91-92;
ahbah Al-Zuhaili. 2010. Figih Islam Wa Adillatuhu. Vol. 8. Kuala Lumpur & Jawa Barat: Darul Fikir
& Gema Insani. p. 461-462.
209 Al-Qasim ibn Muhammad ibn Abi Bakr al-Sadiq is one of the early Islamic Jurists in Medina, whose
maternal grandfather is Jacfar al-Sadiq.
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humanity in religion and the world in a form where there is no higher power than him,
as practiced by our imams, which are the imams of al-Zaydiyyah AS*!°. T
And al-Zaydiyyah also limits the people’s obligations towards th(r'ﬁxn on
religious and worldly matters related to the people’s interest, such as k@%r (jihad),
territory (al-wilayah), and zakat matters. In contrast, issues related tcwigzous matters
and the world by Islamic law do not fall within its cap Nwer)z“. While
according to al-Imamiyyah al-Ithna ‘Ashariyyah, imamate %enelal leadership of
divinity (ilahiyyat), the caliphate of the Prophet SAW, 1 ious w\c/orld and
e

I)&g:the

religion, so that all humans must obey the imam. the differ

Prophet SAW and the imam is that the Proph is % i judggyc;r people
on matters of religion and their world directly withouttany 1fitermedi . In contrast,

the imam is a judge with the mediatorwaophet SA 4 é
The concept of imamate, %n the \ox? of Afaith, holds significant

N
importance as it encompasse ligio’ﬁs an seculz@.lthority combined with

i ;§%hetic lineage, the imamate

divine attributes. While it share si"l

differs from prophets imams do hot r ei've'«%’elations. Therefore, the imamate

2 f &
\e&s, ancg..determination is solely based on the

does not go throu electio
AW(‘é?based on the text (nass)*'?, the Prophet

provisions of A% the
€ C.)
SAW gave fro neration to“gereration from the previous imam to the next imam.
N
Based ofl this,%he di¥i are*obtained only from the source of the imams, and

R

N S
2iEamaluddin Nurdin Marjuni & Fithriah Wardi. 2017. Konflik Pemikiran Politik Aliran-aliran Syiah:

idiyah, Imamiyah Dan Isma’iliyah. Jakarta: Dar’ami Publishing. p. 125.
2! Kamaluddin Nurdin Marjuni & Fithriah Wardi. 2017. Konflik Pemikiran Politik Aliran-aliran Syiah:
aidiyah, Imamiyah Dan Isma’iliyah. p. 125.
212 Kamaluddin Nurdin Marjuni & Fithriah Wardi. p. 126.
213 Al-Qaffari, Nasir ibn <Abd Allah ibn cAll. 1994. Usul Madhhab Al-Shicah Al-Imamiyyah Al-Ithni
Ashariyyah: ‘Ard Wa Nagd. Vol. 1. n.pl: n.pb. p. 675.
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their partaking is only valid if issued by the imams. And there is no dispute between
the al-Imamiyyah and al-Ismdc<iliyyah regarding this matter of imamate>'*,

And it is worth noting here that the phrase ‘imam’ in Shiism h c1ﬁc
meaning of spiritual teacher. And the phrase imam can also mean judge, or
president. The various purposes of the imam are widely spread in clas§ical books that
discuss politics. Although there are synonyms and linguistic similatities between the
caliphate and imamate in the view of Sunni scholars, the p amtte, according to

Shiism, differs from the caliphate®!”. ‘\d
®

Yw
cret behin si'lg @Nord
d, h&" peci@s in cAll

to calip for him. And

Regarding this matter, Ibn Khaldun explains
imam instead of the caliph in Shiism. He sai

with the name imam as a remark to imama

the use of the name imam is a clear N)om Shiis

be an imam in the prayer than Ab Hence, g S _u¥cessors were granted

N,
the title of imam and were ehgs%he ms\m(:? wal@:@lq

The definitions of imamate and cahphate above share certain similarities, such

- VY <

as the importance of re &10)115 and worldly le}dershlp, the preservation of justice, the
‘n’ ¥4
implementation of shari‘ah, and the responsibility to care for the subjects. Scholars
AN ' O <
also agree that the imam or calg should not be a tyrant and should uphold the rights
N e D

of the people. However, there are differences in the specific nuances of the definitions.
-

)) &

For example, some scholars focus on the lineage of the imam, such as being
A e LY
descended from Ahl al-Bayt. Others see the imamate as part of religious law serving
\*- ~’
the ?ublic interest. Moreover, there are variations in the scope of leadership, with

Aé%’ more entitled to

>

2% Kamaluddin Nurdin Marjuni & Fithriah Wardi. 2017. Konflik Pemikiran Politik Aliran-aliran Syiah:
aidiyah, Imamiyah Dan Isma’iliyah. Jakarta: Dar’ami Publishing. p. 126.

25K amaluddin Nurdin Marjuni & Fithriah Wardi. 2017. Konflik Pemikiran Politik Aliran-aliran Syiah:

Zaidiyah, Imamiyah Dan Isma’iliyah. p. 126.

216 Kamaluddin Nurdin Marjuni & Fithriah Wardi. p. 126-127.
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some scholars defining imamate as complete leadership encompassing private and
public matters. Others emphasize the prophetic leadership in safeguarding religion and
AN

the world. In summary, while there are shared principles and responsibilities,

differences arise in the specific details and perspectives of the scholars.*

—
Thus, the main differences between how imamate is defined according to Shiism
Y
and Sunni views are based on the succession of leadership that followed the Prophet
A
Muhammad SAW’s death. According to Shiism views, imamate is a divinely ordained
|
: y

spiritual leadership that is passed down through the descendants of cAH and Fatimah,
v ®
' I X
the daughter of the Prophet SAW. The Shiism believe that the imams are appomted by

K |1 7

divine will and possess spiritual authority. On the other hand Sunni VICWS on the
v ~
) ) \\ - o
caliphate emphasize the selection of leaders through consensus and the caliph’s role as

< & .

a political and administrative leader rather than a divinely appointed spiritual guide.
. P S P G

Furthermore, Sunni Islam does not attribute the same level of infallibility to their

\)0f'y

leaders as Shiism does to thelr 1mams [ 4

4.2.2 The Rules ofI G
o‘ o'

Based on the 5510\'§meamn imamate in the previous subtopic, it
is clear that 1 S ess 1 in Islam, and its practice is deemed
necessary a for otf nn ] and Shiites. Even though the question of
the cah theSucc Pn ar ery important in the people’s opinion, they were

not l in the time of the @et SAW. Ibn Khaldun left a remark by saying it is

% portant that the Prophet SAW did not appoint a successor after him?!”. It

e important during the time of the early caliph due to the specific needs

oncerning military protection, the holy war, the apostasy of Arab tribes after the

217 cAbd al-Rahman bin Muhammad bin Khaldtin. 2019. Mugaddimah Ibn Khaldin. Ali °Abd al-Wahid
Waft (tahqiq). Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 571-572.
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death of the Prophet SAW, and the conquests. Later on, the group’s feelings also play

a significant role in determining the successor. Y'

At first, imamate was not discussed in the field of faith (usa@) by

speculative theology scholars (kalam) but regarded imamate as a mat riciyyah

(non-fundamental) based on the statement from al-Qur’an and hadiw later on, it

became an important discussion in Islam as Shiism believed jmam was one of the

imnetion) between Sunni

sai twate is one

oy
of the discussions in Islamic jurisprudence?®!’. Sti@ative theol s':h@have

issued it in the fundamental (usil) discussion he_enér pole@- between

Sunni and Shiism. This also serves as sapie issale so&élsh%riyyah

scholars, including the discussion on wahe water oesé%blution in one of
A

the discussions in kalam>*°. % \_\_T A
According to Ibn Khaldu% é

—

articles of faith. This matter became the most significan

and Shiism. Salih ibn Mahdt al-Magbili (1637-1696A

N,
ate is part religi(ﬂé?aw. And an appointment

of a successor is recognize of 'ous@hrough the consensus of the
Muslim nation, which it is permi ibieﬁ@' binding when it occurs®*!. The

&
position of the ws a '1 \m:y one;QDhe consensus of the men around
Muhammad an% e ond(g-jgferation shows that imamate is needed
ey

, @
igious law. uﬁ?;o&i has been established that the institution of

according to.t
\
the imama et necgs ‘y com&sus. In that case, it must be added that the

institution of imamate is a d%rfnunity duty and is left to the discretion of all
N

n

-—

21883 ihbn Mahdi al-Magbili, also known as Diyad al-Din Salih ibn Mahdi al-Magqpbili, a seventeenth
al-Zaydiyyah scholar, was born in Yemen and had extensive knowledge in tafsir, ulum al-
, hadith, language, mysticism, and jurisprudence.
Al-Magpbili, Salih Ibn Mahdi. 1328. Al-<Alamu Al-Shamikh Fi Iithar Al-Haq Ala Al-Aba’ Wa Al-
ashayikh. Misr: n.pb. p. 7.
0 Kamaluddin Nurdin Marjuni & Fithriah Wardi. 2017. Konflik Pemikiran Politik Aliran-aliran Syiah:
Zaidiyah, Imamiyah Dan Isma’iliyah. Jakarta: Dar’ami Publishing. p. 128.
221 cAbd al-Rahman bin Muhammad bin Khaldtin. 2019. Mugaddimah Ibn Khaldin. Ali °Abd al-Wahid
Wafi (tahqiq). Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 591.
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competent Muslims. They must see to it that the imamate is set up, and everybody has

to obey the imam as stated by the verse of the al-Qur’an?%*: T

[

st 3 A 0B K A Ul Js29 Ay &1 1all 1T um‘

$sB il 5SS 5 Vi psdis A S E0) Izl A1 IS
Meaning: “O you who believe! Obey Allah, and obey the Messénger and
those charged with authority among you. If you differ inanythifig among
yourselves, refer it to Allah and His Messenger, if you do&ée in Allah
and the Last Day: that is best and most suitable for final ination.”
Thus, the institution of the imamate or the caliphateiisyne ssarI and obligatory

in Islam. cAli ibn Abt Talib said the hukm for imamate“og calip tc‘a\deulsory in

X
Islam, and he defines the imams as the support%d over/ his ¢ a'io&c%'d his
y th

acquaintances over his servants, except those ofm. e al% hdadit in

unnah.@?vvc;ldamd"ah -

bh@( imam who will
appoint judges and trustees for the%ntrol tEéﬁ\m%ier ] @ﬂde their armies, and
@‘%l )

al-Farg Bayn al-Firaq, according to Sunni§,- that'is,

said that the imamate is an obligatio%th nation

divide the factions among th uph%ldm Jjustic the oppressed of their

&
oppressors>2. \ S

J N
Al-Mawardi opi%mz imam # ﬂeo@ry requirement of Islamic law

4 2
(sharicah) and not won (a( \5\ e a@ment of an imam by the consensus
of the Muslim %&nity i igatory. ('S%fe is a similar passage in al-Baghdadi,
i
G ¢

who remarks is i al-Asfear®'s t}j} on and opposes the al-Muctazilah view?***.
N

Al-Bag%&'d thgriél%any @rent opinions on the imamate’s obligation and
the %ity to seek and ap@t’ the imam. The majority of our companions (the

1S)yamong theologians and jurists, along with the Shiites, the al/-Khawarij, and

1-Qur’an. Al-Nisa’ 4:59.
22 Muhammad Bayyami Mahran. 1995. Al-Imamah Wa Ahl Al-Bayt. Vol. 1. Bayrit: Dar al-Nahdah al-

Arabiyyah. p. 30-33.

224 n.a. 1963. A History of Muslim Philosophy With Short Accounts Of Other-Disciplines And The
Modern Renaissance in Muslim Lands. Vol. 1. M. M. Sharif (ed.). Wiesbaden: Otto Harrassowitz.
p-720
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most of the al-Mu<tazilah, said that the imamate is obligatory and that it is an
obligation to establish it and to follow the one appointed for it. Abti al-Hasan s ?Mt
the imamate is one of the Islamic laws, the permissibility to follow the 1@& 1s
known by reason, and the obligation of imamate is known by religi&tzzs. This
opinion is also in line with Ibn Hazm concerning the imamate?*°. Y'
Whereas according to al-Zaydiyyah and al-Mu‘tazilah, i isawgical obligation,
e

while according to al-Imamiyyah and al-Ismda<liyyah, its ntlls an obligation

to Allah. Meanwhile, the al-Khawarij think that the appeintme 1gatory at
all. Still, al-Imamiyyah obliges it to protect various I ic laws/fro hz’n%@aused
by its revision by adding and removing so l Smactlipyah {Jées it to

introduce Allah and His attributes, Wthh n thﬁir opmion, u&; obligation

of having an imam aims to know God\@he imams=5+ O

- % ™
In the perspective of al-Bagqilani, the imamate can only be complete in two ways

\ ) a D ' C_\
- either through textual evidence or through choice. He argues that the textual
ONY NI W
evidence for the imamate is invalid because if the Prophet Muhammad SAW had
» V1 ¥ <
appointed an imam, he would have made it clear and obligated the entire ummah to
d Inrl &
obey that imam. However, there is no such clear textual evidence. Moreover, the
LD I
Prophet SAW explicitly stated that Abt Bakr was his successor, and the imam would
N e D Y
come after him. This statement was made in the presence of the Companions, or at
-
least a maj jority of them, and if there was any other imam appointed, the Prophet SAW
U &
4 Y'
would have made it clear to them )
—~— N

aghdadi, Abi Manstr °Abd Al-Qahir Ibn Tahir Al-Tamimi. 1928. Usil Al-Din. Istanbil:
tbacat Al-Dawlah. p. 271-272.
Wahbah Al-Zuhaili. 2010. Figih Islam Wa Adillatuhu. Vol. 8. Kuala Lumpur & Jawa Barat: Darul
kir & Gema Insani. p. 279.
27 Kamaluddin Nurdin Marjuni & Fithriah Wardi. 2017. Konflik Pemikiran Politik Aliran-aliran Syiah:
Zaidiyah, Imamiyah Dan Isma’iliyah. Jakarta: Dar’ami Publishing. p. 129.
228 cAbd al-Rahman Badawi. 2005. Madhahib Al-Islamiyyin: Al-Muctazilah Wa Al-Ashacirah Wa Al-
Ismaciliyyah Wa Al-Qaramitah Wa Al-Nusayriyyah. Bayrtt: Dar al-*Ilm lil Malayn. p. 627-628.
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When conveying religious messages, it is crucial to prioritize clarity and
simplicity to ensure everyone can understand them. If the Prophet SAW h
something well-known and widely accepted, like prayers, fasting@tory
pilgrimage, and other religious obligations, it is essential to pass o ilar beliefs.
The same goes for appointing an imam, which is a general obligatic%r' everyone in
the religion, and it is essential to follow the correct guid ceNe words of the
Prophet SAW regarding this matter carry great weight an &:

ot lse taken lightly.

It is a grave danger, and its importance cannot be erstated. owledge

]
| | o | BENY
regarding the appointment of an imam is widespread, ‘and it cannot be ‘n(‘léo from
f % s a m@ of great

morfﬁi'cal than the

people. The Shiite’s claim regarding the signi

concern and should be addressed with ut sertous

appointment of princes and judge5229.\>

4.2.3 The Conditions Governi

The jurists stipulate hion]
knowledge, justice, SU%w . and ; und

condition in Whiw&ay diffeir
Quraysh lineage, However, '
o ‘c;ateen conditions, such as al-Zaydiyyah®"'.

¢
conditions, %wse ve_c
o
While z%" listed condi%ns232 similar to the table 4.1, there is Islam, al-

3
O
S

amic(J s have reached seven states with these

[¢’]

al-Rahman Badawi. 2005. Madhahib Al-Islamiyyin: Al-Mu‘tazilah Wa Al-Asha<irah Wa Al-
Ismagiliyyah Wa Al-Qaramitah Wa Al-Nusayriyyah. p. 628.
°Abd al-Rahman bin Muhammad bin Khaldtn. 2019. Mugaddimah Ibn Khaldin. °Ali °Abd al-Wahid
afi (tahqiq). Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 569.
! Muhammad Bayytimi Mahran. 1995. Al-Imamah Wa Ahl Al-Bayt. Vol. 1. Bayriit: Dar al-Nahdah al-
cArabiyyah. p. 62-75.
232 Al-Damji, °Abd Allah ibn ®Umar ibn Sulayman. 1983. Al-Imamah Al--Uzma <Inda Ahl Al-Sunnah
Wa Al-Jamacah. Al-Riyad: Dar al-Tayyibat. p. 234-295.
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buliigh (mature), perfect mind, freedom, a man, knowledge, probity, psychological

competency, physical competency, bravery, and a Quraysh. YV
The table below shows some opinions from Sunni scholars®*, i@ Ibn
Khaldun, concerning this matter. It should be noted here that Wahba@ayﬁ also

referred to al-Mawardi?** and al-Dihlaw1**® concerning his opinion in?is matter.

N

Table 4.1: The Requirement for the Institution of the Imama ording to Sunni
Scholars?* l

The Requirement for the Institution of the Imama ording t‘b{uﬂ Scholars

Ibn Khaldun Wahbah al-Zuhaylt
1. Knowledge 1. Have
competence
capacity  (al-
namely,

independent
freedom, zNa

and 1ntw

233 ¢cAbd al-Rahman bin Muh
Waft (tahqiq). Vol. 2. Al-Jizah:

in Khaldtn. 2 9 dzmah Ibn Khaldiin. <Al cAbd al-Wahid
ar Na a ; Wahbah Al-Zuhaili. 2010. Figih Islam

Wa Adillatuhu. Vol. § la Lumpur a Barat 1 Fikir & Gema Insani. p. 306-312; Al-
Mawardi, Abu ‘l-Hasan. . Al-Ahkam AS§-Sultang . The Laws Of Islamic Governance. (trans.)
Asadullah Yate. L i td. p. 42%Al-Mawardi, Abi al-Hasan °Al1 ibn Muhammad
ibn Habib. 1989. Wa %}ayﬁtAl—Dz‘niyyah. Al-Baghdawi, Ahmad Mubarak
(tahgiq). Al-Ku tay! p- 5; Wan Naim Wan Mansor. 3 November 2015.

“Abu Hasan Al-Ma lamic{ Political Scientist”. International Institute of Advance
Islamic % . ps://iais.org.my/publications-sp-1447159098/dirasat-sp-
1862130 -abu-hasan-al-mawardi-the-first-islamic-political-
scientist p.
234 Al ardi, Abu ‘I-Hasan. 1996 hkam As-Sultaniyyah: The Laws Of Islamic Governance. p.
rd1 Abt al-Hasan °Alt ﬁ)%)\/luhammad ibn Habib. 1989. Al-Ahkam Al-Sultaniyyah Wa Al-
W Zszyyah p.-5
2 1aw1 Wali Allah. 2021. The Conclusive Argument From God: Shah Wali Allah of Delhi’s
llah Al-Baligha. (trans.) Hermansen, M. K. Leiden: Koninklijke Brill NV. p. 343-345.
. bd al-Rahman bin Muhammad bin Khaldan. 2019. Muqaddimah Ibn Khaldin. <Al °Abd al-Wahid
aft (tahqiq). Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 567-571; Wahbah Al-Zuhaili. 2010. Figih Islam
a Adillatuhu. Vol. 8. Kuala Lumpur & Jawa Barat: Darul Fikir & Gema Insani. p. 306-312; Al-
awardi, AbT al-Hasan °Alt ibn Muhammad ibn Habib. 1989. Al-Ahkam Al-Sultaniyyah Wa Al-Wilayat
Al-Diniyyah. Al-Baghdawi, Ahmad Mubarak (tahqiq). Al-Kuwayt: Maktabat Dar Ibn Qutaybah. p. 5;
Al-Mawardi, Abu ‘1-Hasan. 1996. Al-Ahkam As-Sultaniyyah: The Laws Of Islamic Governance. (trans.)
Asadullah Yate. London: Ta-Ha Publishers Ltd. p. 12.
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2. Probity 2. Al-“Adalah;  religious | 2. The knowledge that

and moral integrity equips them for ijtihad
(independent
interpretation in
unforeseen and
for arriving, at gelevant
judgmen
3. Competence 3. Have competence, | 3. Good in their
capability, and faculties’ of hearing,
intellectual capacity; sight, and'speech so they
have adequate affive at a sound
knowledge that can be ;%\ent of whatever
used to carry out ijtihad € percfive

when  dealing  wit

various  events  or \d

exploring divine la . \Y'

and other matters relat ’ .i')
T

to legitimate policy

4. Freedom of the |4. Have wisdom in i S n l@, free of
senses and limbs at various politi de c‘?ncy which
from any defect that military, and°\ ight t them from

might affect administra@s .

ormad'&n vement
judgment and action )

5. Quraysh descent 5. Have a ong? : A‘%ﬁgment capable of
nizing the people

perso% chardaete ,' &g
bravésan irm, (_%nd good administrative

Islam’s territory to wage

& 4 | S-capabilities
6. te Aiical‘&)‘/ Courage and bravery
ity:! have ‘hormaly,  enabled them to defend
ilmb 1 '§
il

Jjihad against the enemy

s and s S8
% ill function proper
Linaa%y ce d@z of | 7. The Quraysh lineage
s % because of the text (of a
<Q prophetic hadith) on the
N

matter and by consensus

P t
This i&y ’mds lth @s; dG-C}lssions on this matter would discuss the

N
controv% eagd © ?nentﬁ‘aonging to the Quraysh family in length. Ibn

Kh@so did not miss th@)rtunity to discuss this specific characteristic for an

i \ud bound it with his <asabiyyah (group feeling) theory. When it came to

1 E
& ssing from the Shiite perspective, this study finds that they also stress the AAl al-
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Bayt or from °Al1 and Fatimah genealogy upon their imams. This also can be found in
the Mugaddimah by Ibn Khaldun?’. T

Other criteria that are also important are the requirements conc%\hose
eligible to elect an imam. Al-Mawardi, in his book entitled Th?&nance of
Government (Al-Ahkam al-Sultaniyyah wa al-Wilayat al—Dfniy)Wisted three
conditions regarding the qualified person to select an i aNFirst, they are
considered just and meet all the necessary conditions m idered as such.

Second, they have the knowledge to identify who has righ tcwlmate and
]

fulfill all the conditions implied by this knowledge. they poss hf i@t and

wisdom to select the most suitable person fo i an% kn%xgdgeable,
&

yya@‘ﬁers significantly

upright, and competent in administration. \, 0\

However, the criteria for an imw ah al-1

from the discussion above. Among ﬁsiteria foran imam s@‘in al-Kafi are®°:
1. An imam does not die unti s a will to eimani.after him.

2. It must be the eldest so@curr (thi ﬁ%dition was an exemption for
al-Hasan and al-H
2 ¢ &

3. Imam must be wle Whl) ost g:'and the bravest.
4. The Imam é@/hat\? enetﬁﬂ will happen. Nothing is hidden from
¢

. o)
him, (ﬁ 4 &

5. The%kas all lier bt&@ of God, and he knows them in the various

\

al-Rahman bin Muhammad bin Khaldiin. 2019. Mugaddimah Ibn Khaldin. p. 570, 595-596.
. I-Mawardi, Abu ‘l-Hasan. 1996. Al-Ahkam As-Sultaniyyah: The Laws Of Islamic Governance.
ns.) Asadullah Yate. London: Ta-Ha Publishers Ltd. p. 11; Al-Mawardi, Abi al-Hasan °Al1 ibn
uhammad ibn Habib. 1989. Al-Ahkam Al-Sultaniyyah Wa Al-Wilayat Al-Diniyyah. Al-Baghdawr,
Ahmad Mubarak (fahqiq). Al-Kuwayt: Maktabat Dar Ibn Qutaybah. p. 4.

239 Pejabat Mufti Wilayah Persekutuan. 2020. Ada Apa Dengan Syiah? Mengenal Hakikat Syiah.
Putrajaya: Pejabat Mufti Wilayah Persekutuan, Jabatan Perdana Menteri. p. 19.
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These differences in criteria for an imam reflect the contrasting perspectives and
beliefs between Shiite and Sunni views on imamate. Some of the difl S
highlighted between the Shiite and Sunni criteria for an imam include: %\

1. The lineage requirement:

Shiites believe that the imam must be from the descendants of A1 and Fatimah,

2. The appointment of imam:

while Sunnis do not attribute the same level of importance‘i Me.
c:\pqids spiritual

"X
authority, whereas Sunni Islam emphasizes t lection of ac’er_s{%ough

0
Shiites believe that imams are appointed by divi ill

consensus and the caliph's role as a politica mi% ade@er than a

divinely appointed spiritual guide. \, 0\ g
3. The infallibility of imam: \:') CS*

Shiites attribute a higher level %allibilit \ﬂ“%r i '%, particularly to Alf,

while Sunni Islam does not.attri the same level of ififallibility to their leaders.

4.3 An Analysis an%zion of
Discussing ﬁrwlslan] i \Sﬂn al i&ﬂl al-din or Islamic theology. This is

a

i

because an explicit le mic &‘bj%ﬁrian can give a clear picture of the true

%)

¢
faith according to Islamfand th! sa@?ime, preserve a Muslim’s faith from being
N
distorte though ﬁaﬁj"was "x?ﬁally caused by siyasah or political strife, the

gro tinued to split beca@hey had different views on faith (‘agidah), sharia or

bz

aw, and ethics (akhlak).

Ay

This can be seen through the explanation of the Hadith Iftiraq al-Ummah (the

&

lit of the ummah or nation) into 73 groups or famously known as the Hadith al-

Firgah al-Najiyah. This hadith gives a picture of the disagreement of the ummabh, in
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which only one sect is on the right path, namely al-Firgah al-Najiyah, while the rest
are described as unjust sects, and Allah promised Hell upon them?*’. Narratetwﬂ-

Tirmidhi from cAbdullah ibn cAmr, the Prophet SAW said**!: (;

P
‘547 - PR

Al Gl G o ) 35 288 U g b S0 S N
SR RTINS A BT AR Y "& s s
oy e 6108 SN § ¢

children of Isra’1l split into seventy-two sects, and
into seventy-three. All of them are in He

mal will split

pt’ one ‘sect.#The

Companions asked: “And which is it, O Messen f IM‘ald.
“What I am upon and my Companions.” T

Thus, the discussion on Islamic sectarianis studied and di slegiﬁ)detail
by Sunni scholars, especially in ‘agidah. As ar nJ 1an o&e eighth

X
century of Hijri, Ibn Khaldun is also ni: WIOH 1ﬁ\dlsc sing @matter in his

Mugqaddimah. Through textual analysM tudy was _dble to@e out three issues

regarding imamate based on the th in cha te t

vﬁq—:s\ study. They are first,

l\
imamate is a pillar and teachlaa Seco ,‘!he try towards °Ali and his
descendants as an imam. A : Vﬂ’VO?r ups .@Em formed due to different

.. . (
opinions on 1mamate. %

2 2
It is importa elteratf t\fhis subt delves into the concept of imamate

as described Ibn 1s & the Mugqaddimah. The three issues

@ C.)
mentioned q ave [been organ 1z@accord1ng to Ibn Khaldun’s perspective on

N
imamat can &l und'é\chapter three, subtopic 3.4.4. This subtopic also

addAthe third research@stlon of this study and supplements it with the

ts of Sunni and Shiite scholars, all based on Ibn Khaldun’s opinions.

Mohd Zohdi Mohd Amin et al. 2019. “Kedudukan Hadis Iftiraq al-Ummah Menurut Neraca Para

lama Hadis”. <Ulam Islamiyyah. Bandar Baru Nilai: Universiti Sains Islam Malaysia. Vol. 27. April.
p. 1-2.

241 Al-Baghdadi, Abdul Qahir bin Thahir. 2018. Dirasatul Firaq. (trans.) Umar Mujtahid. Jawa Tengah:
Penerbit Zamzam. p. 17-18.
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4.3.1 First Issue: Imamate is a Pillar and Teaching of Islam

In the shicah belief system, the imamate holds great importance and is vi S
a crucial component of Islamic practice. Unlike other aspects of public lif%\n be
determined through popular vote, the imamate is not subject to such a . Rather,
it is believed that a prophet should take on the task of appointing afifimam who can
lead and rule with authority and wisdom. This approach egsures*that the imam is

selected based on their merit and suitability for the role, r

popularity or public opinion. Ultimately, this helps to ensure th twm able to

g
carry out their duties effectively and in accordar@the princip a'ld .@es of
Islam?*2, 4 \,‘T

According to al-Shahrastani, the ﬁrsw:to Lm‘: thé~term ic@:z;s a title for
their leader is Shiism. However, thiw f shicah not @ the follower of

°Abdullah ibn Saba’ or al-*Alba’ 1 ara’ al N’si%e use hese two people are

S
more likely to believe in the diygmity“of CAﬁ. Th re, the’shi‘ah here refers to the

follower of Kaysan, a serv %la)

the term imam, which % their leader, inde t@ﬁrst century of Hijri, which is in
the time of Muha wbn a]l- _mah gﬁlH). The term imam has also been
&

used before to

1, factors such as

ly e di ition and personality of a person, as

i
@

mentioned %/ord f the oﬁie ;s which refers to the privilege of Ban1 Quraysh
in leade% b o (e é\

2‘5‘;5 1-Rahman bin Muhammad bin Khaldiin. 2019. Mugaddimah Ibn Khaldin. °Alt <Abd al-Wahid

ahqiq). Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 571-572; Ibn Khaldun. 2002. Mukadimah Ibn
un. Kuala Lumpur: Dewan Bahasa dan Pustaka. p. 209; Muhammad Abtu Zahrah. 1963. Tarikh

adhahib Al-Islamiyyah Ft Al-Siyasah Wa Al-<Aqai’d Wa Tarikh Al-Madhahib Al-Fighiyyah. Al-
ahirah: Dar al-Fikr al-*Arabiyy. p. 30; Muhammad Abu Zahrah. 1996. Aliran Politik Dan ‘Aqidah

alam Islam. (trans.) Abd Rahman Dahlan & Ahmad Qarib. Batu Caves: Penerbit Edaran Kalam. p.

34.
243 Mohd Hamidi Ismail. April 2019. “Konsep Imam Dan Imamah Syiah Dan Percanggahannya Dari
Islam”. Researchgate.
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However, this does not serve as an obligate indicator in choosing a leader among
the people of Quraysh. But instead, the Prophet’s words here are m?ﬁh
encouragement and guidelines (tawjihat), and it is different from the uselo term
imam by shi‘ah. The term imam, according to Shiism, not only ref&&a Muslim
leader who governs the worldly matter, but their leader also has the q@iality to govern
in the matter of religion. Thus, according to Shiism, ima Mcontinuing the
prophethood’s leadership in delivering the truth about nd lnaintaining the
sanctity of religion. This is because the prophet is the er of morali aild also a
leader of a country. This leadership is known as the“mamate’ of I‘O@Yt"the
Prophet (Imamah Ahl al-Bayt) in conjunctionywi ei% scendants of the

Prophet SAW?#,

Thus, according to Shiism, i at )s one o

e
becomes an obligation for every M to obey bec ¥ i

Y/

the hadith. Shiites always used the

ar V§36, Strat al-Ahzab verse 33,

and Siirat al-Qasas ve proof regar Ij%lt ivileges of Shiite imams, which
4 &)
Nader

qualify cAlf and hi cendan‘s uslims. This also applies to several

hadiths of the P% AW, y th@%dith of Ghadir Khum, which became the

|
basis for the %)f the'leade il; of(f‘)c?after the death of the Prophet SAW?*°,
A% thigfi ?—Ash‘!&'yyah opines that imamate is compulsory based

on Q teaching. In suppo@ this opinion, al-Baghdadi said that it is mandatory

https; .researchgate.net/publication/332494739 KONSEP IMAM DAN IMAMAH SYIAH D
2,

CANGGAHANNYA DARI ISLAM. pp. 3-4.

2\ohd Hamidi Ismail. April 2019. “Konsep Imam Dan Imamah Syiah Dan Percanggahannya Dari
m”.. p. 4-6.
Al-Qur’an. Al-Nur 24:6; Al-Ahzab 33:33; Al-Qasas 28:83.

46 Mohd Hamidi Ismail. April 2019. “Konsep Imam Dan Imamah Syiah Dan Percanggahannya Dari
Islam”. Researchgate.
https://www.researchgate.net/publication/332494739 KONSEP IMAM DAN IMAMAH SYIAH D
AN _PERCANGGAHANNYA DARI ISLAM. p. 12.
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to determine the imam in every situation who does not have an apparent imam. If it is
seen, obeying him becomes an obligation and compulsory. Meanwhile, al-J 1
said that imamate is not a decree in the faith (agidah) but is a full publi@em.
In addition, the use of the term imam is only used by shi‘ah, and the that term
among scholars of Sunni is nowhere to be found. This is becausemriod of the

imam is more general than the term of the caliph, while the S itesﬁk otherwise?*®.

4.3.2 Second Issue: The Bigotry Towards ‘All and@ dMn Imam
Ay
Through this second issue, three issues of @natis to sz.@d his
descendants can be pointed out based on the s n % i tw@seven of

chapter three in the Mugaddimah. First, th&hi} ] clsﬂm that cAll @g.appointed by

tex@%m al-Qur’an and

the Prophet SAW to be an imam after‘his death based
y,Q\Phidden. Ibn Khaldun

hadith either explicitly (jaliy) or cl nd imp h}\&h
';r y N

explains that the shi‘ah broug%nce f al um’e'trzz? s and hadiths that they
irwi dd A

‘e§3. These texts are unknown to

quoted and interpreted acc@ thl‘
the scholars of 4h/ al% wal Jamacall afd ﬁsé‘not even found in any book of

4 ¢ &
hadith, most of whichsare false la ﬂaws\ﬁ.ﬁheir chain of the narrator (sanad)*®.
The issue% ima i 'testi@/ to Al based on will from nass is a
¢

misappropriati the/Shi e(aues ere is no verse in al-Qur’an nor any clear

E\
&) vt S
0

247 -Din Niir al-Din Marjomi. 2014. Al-<Agidah Al-Islamiyyah Wa Al-Qadaya Al-Khilafiyyah

< %md "Al-Kalam: Dirasah Muqaranah. Bayrit: Dar al-Kutub al-“[lmiyyah. p. 388.
2 ’duddin al-Taftazani. 2017. Huraian Al-Aqaid Al-Nasafiyyah. (trans.) Mohamad Hilmi Marjunit,
D

usof & Farhan Affandi. Rawang: Awal Nahdah Resources. p. 258-259; Al-Taftazani, Sa°d al-
as‘id ibn “Umar. 2014. Sharh Al-<Aqa’id Al-Nasafiyyah. Alt Kamal (tahqiq). Bayrit: Dar Thya’
urath al-*Arabi. p. 142.

2#® cAbd al-Rahman bin Muhammad bin Khaldtin. 2019. Mugaddimah Ibn Khaldin. Ali °Abd al-Wahid
afi (tahqiq). Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 572; Ibn Khaldun. 2002. Mukadimah Ibn Khaldun.
Kuala Lumpur: Dewan Bahasa dan Pustaka. p. 209; Ilham Kadir. 2014. “Kesesatan Syiah Menurut Ibn
Khaldun”. Academia.edu.

https://www.academia.edu/37658840/Kesesatan_Syiah Menurut Ibn Khaldun. p. 3.
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authentic hadith about the imamate of °Alf after the death of Prophet SAW?*°. Their
inclination towards °Ali was probably based on the qualities possessed bw
especially his bravery on the battlefield, <Ali’s status as the cousin and S%\W
the Prophet SAW, and also had two sons from his marriage with Fatlm* youngest
daughter of the Prophet SAW. This inclination became more We after the
appointment of Uthman as the third caliph. Still, his governance less effective in
governing the country until causing him to be killed,?! Ye:u tion of the first
Muslim civil war, the Siffin between cAlt and Mucawiyahjshappe d\d‘

Second, there are certain Shiite followers who hold,*Alt in/such hi gl rﬁd that

they view him as a prophet. In some extreme ¢ re are't ho f@' consider

\ther L@XLH and thus

’ Th@s also explained
h@hluf who mentioned

N,
that among the principal of a/ %ah is to acguse tIzQ mpanions as infidel and

berate them, especially Ab%an ar. uh@din al-Khatib also said this
ntment lto“&i :

°Al1 to be a God. They also rejected the ca at ri

denied the Companions, especially A@and ‘Uma

by Jad al-Haq Ali Jad al-Haq, an nayn \m%

was a constant feeling ed and re s the Companions?*?
The act of ing the te of g.u) Bakr and ‘Umar, according to al-
Zahabi, was a utrageous uluw(‘glthe sect of Shi‘ah al-Rafidah who also

¢
accused of _infide ty toward hé'se Q}C? companions, and they were adhered to

mislea % s (usitl ?dah)wﬁlle the Ahl al-Sunnah wal Jamd<cah opines and
b o

beh at the issue of the ate is a matter of ijtihad (independent opinion or

\
hdAizam Bin Mas’od. 2015. Diskusi Isu Agidah Dan Pemikiran Semasa Di Malaysia. Putrajaya:
emajuan Islam Malaysia. pp. 136-137.
M. Rasjidi. 2005. Apa Itu Syiah? Kuala Lumpur: Al-Hidayah Publishers. p. 6.
*Abd al-Rahman bin Muhammad bin Khaldiin. 2019. Mugaddimah Ibn Khaldiin. °Alt °Abd al-Wahid
afi (tahqiq). Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 572-573; Ibn Khaldun. 2002. Mukadimah Ibn
haldun. Kuala Lumpur: Dewan Bahasa dan Pustaka. p. 210.
253 Syihabudin Ahmad. 2017. Fatwa Ulama Al-Azhar Terhadap Syiah 12. Sungai Buloh: Santai Ilmu
Publication. p. 26; Muhibbuddin al-Khatib. 1980. Asas-asas Mazhab Syiah Imam Dua Belas
(Imamiah). Kuala Lumpur: Utusan Printcorp. p. 19.
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judgment), which does not involve a matter of <agidah. It should also be mentioned
here that the term shi“ah initially referred to those who preferred °Ali over <Uth S
caliph when there was a dispute of opinion among the companions an@ (the
generation of Muslims who followed the Companions and thus receiv ir teaching
secondhand®*) on this matter. This is contrasted with today’s Shiite§, especially al-
Rafidah, who refer to themselves as followers of °Alf and t em of the Prophet
(Ahl al-Bayt)*>.

According to Muhammad Abu Zahrah, shi‘ah r thei swroup
]

who
Yv

consider and believe °Al1l as a god as believed by ct of @l-S ’ﬂ/y@hich
does not belong to Islam. And the al-Saba’iyyaks rin% inelude p{lggsophical

thought, according to Iraqi and Western schelars; as phi\l sophy and,@'gi.ous schools

before Islam and from Persian civili%aat cease t %ival of Islam?>S.

Thus, the Shiism sectarian that de%CAH an \1(k$at p@\vas present in °Alr’s
N
body was known as al-Saba ’iy%o Wege the follow f ¢cAbdullah ibn Saba’ as

well as ten other sectarian@ism’rt were faS% with this doctrine. The ten
a

sectarians were also % s e;f ;Ji‘ 'al-rd}lot accepted by other Shiism
sectarians®>’. \ l \ é.)

The third assue 1§ that i ilfter ccﬁ“’must be among his descendants, known

@
as Ahl al-B (‘@ householdfof?the: Prophet), and are infallible (massiim). Shicah

NG
N s <>

254 Glassé, Cyril. 2001. “Tabi‘in”. T@e‘w Encyclopedia of Islam. Revised edition of the Concise
ia of Islam California: Aek{ ira Press. p. 443.
Zahidi Bin Wan Teh & Mahmood Sa’ad Nasih. 2014. Mengenal Hakikat Syiah. Putrajaya:
ufti Wilayah Persekutuan, Jabatan Perdana Menteri. p. 135-136.
hammad Abu Zahrah. 1963. Tarikh Al-Madhahib Al-Islamiyyah Ft Al-Siyasah Wa Al-Aqai’d Wa
ikh Al-Madhahib Al-Fighiyyah. Al-Qahirah: Dar al-Fikr al-*Arabiyy. p. 33-34; Muhammad Abu
ah. 1996. Aliran Politik Dan ‘Agidah Dalam Islam. (trans.) Abd Rahman Dahlan & Ahmad Qarib.
tu Caves: Penerbit Edaran Kalam. p. 38.

57 Muhammad Abii Zahrah. 1963. Tarikh Al-Madhahib Al-Islamiyyah FT al-Siyasah Wa Al-<Agai’d Wa
Tarikh Al-Madhahib Al-Fighiyyah. p. 35; Muhammad Abu Zahrah. 1996. Aliran Politik Dan ‘Aqidah
Dalam Islam. p. 40; Wan Zahidi Bin Wan Teh et al. 2012. Hakikat Syiah. Putrajaya: Pejabat Mufti
Wilayah Persekutuan, Jabatan Perdana Menteri. p. 29.
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underlines that an imam must be infallible or free from minor and great sins*>®. And
some describe their imams as humans with the nature of God or God 1n

incarnation. Their opinion regarding this matter resembles the Christian b esus
or Prophet ?Isa AS*°. The brief explanation of the imam of shicah as t&natlon of
God has been discussed in the first issue. They were not only deified®Alr but shared
the same idea towards their imams. This belief belongs to the%e. t Shiites, which

Their belief in the infallibility of their imams is late onwwll, great
®

is not even accepted by other Shiites sectarians.

sins, and never forget once is far deviating from the ith**® 'This i tf:c:&ﬁs}there

are no human beings, apart from the Prophets, i hb% 1oned$ Allah in

Sirat al-*Ankabiit*°!: \,
\;L?Lg,\.ﬁ\ RAEY ’}Jj Vf %g,}iﬁ ol

ﬂ>\77 c’)\\ oz

Meaning: “Those who ve and work rightéou ds, from them shall
We blot out all evil (t ay be).i
according to the bestiofytheir de'ds . D

In his book’s 1ntroduct10n Muhammad °AlT Asbar puts forth the view that the

Pk l}/

scholars of exegesis have recognized Lh\e 1mama<c3 of shi‘ah imams as follows:
2 O N~
We have sour&td the Prophetic hadiths from the books of authentic hadith
A\ a \Vl - ()
scholars, memorizers, and interpreters of our Sunni brothers. Similarly, we

A7 I\ 0

have obtained information from the commentators, hadith scholars, and the
NAREN
A S
N

258 wl-Rahman bin Muhammad bin Khaldiin. 2019. Mugaddimah Ibn Khaldiin. °Ali <Abd al-Wahid

qiq). Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 572; Ibn Khaldun. 2002. Mukadimah Ibn Khaldun.

umpur Dewan Bahasa dan Pustaka. p. 209; Ilham Kadir. 2014. “Kesesatan Syiah Menurut Ibn

un” Academia.edu.
s://WWW. academia.edu/37658840/Kesesatan_Syiah Menurut Ibn Khaldun. p. 3.

2% cAbd al-Rahman bin Muhammad bin Khaldin. 2019. Mugaddimah Ibn Khaldin. p. 574; Ibn

aldun. 2002. Mukadimah Ibn Khaldun. p. 211.
260 Mohd Aizam Bin Mas’od. 2015. Diskusi Isu Aqidah Dan Pemikiran Semasa Di Malaysia. Putrajaya:

Jabatan Kemajuan Islam Malaysia. p. 136-137.
261 Al-Qur’an. Al-°Ankabiit 29:7.
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Imami’s memorizers. What we have collected from each group has been

documented by the other group. It is noteworthy that both groups agreé on the

AN

fact that Imam °Alt ibn Ab1 Talib is the imam and prince of the nation, based
\7J

on the hadiths narrated from the authority of the Prophet SAW and the great

companions and followers?%2. q
Other shi‘ah clerics also acknowledged this and preseqtedw argumentation

trat Yunus?®®, which

supporting the statement. Among the argumentation is t

means:

§ 05 5935 2 J.wb S 28 Ug Sapig et
Meaning: “Say: “Behold all that is 1 avens
neither Signs nor Warners profits those beli \QL\

According to al-Husayn ibn Muh ) Who\ na

Muhammad, who in turn heard it fr@d ibn

heard it from Ahmad ibn Hilal, w rd it fro ?yy &bsfr °Al1, a question was

N
asked to Imam Aba cAbdlllah Wu(pal Ragqu abo@e meaning of the above
verse (Yunus 10:101). In respon Abl h A r0V1ded an explanation that
said that al-Ayat (the ¢ theirlimands whi -Nudhur (the Warners) were the
4 o‘
prophets. This insi heds 1 1? N 1rn ce of understanding the role of the

imams and pro ets 1 ers t d fa1th265

262 Muk 1T Asbar. 1991. ft ImamgeAli Fi Al-Qur’an Wa Al-Sunnah. Vol. 1. n. pl: Dar al-Asalah.
p- 6; Mohd Hamidi Ismail. April 201@5@ Imam Dan Imamah Syiah Dan Percanggahannya Dari
Isla Researchgate.
.researchgate. net/pubhcatlon/332494739 KONSEP_ IMAM_DAN IMAMAH SYIAH D
ANGGAHANNYA DARI ISLAM. p. 9.
ur’an. Yunus 10:101.
fer to ¢Al1 ibn Abi Talib.
1-Kulayni, Muhammad ibn Yacqub. 2005. Usil AI-Kafi. Vol. 1-2. Bayrtt: Dar al-Murtada. p. 149;
-Kulayni, Abii Jafar Muhammad Bin Yacqib. 1994. Usil Al-Kafi: Kitab Al-Hujjah. n.pl.: n.pb. p. 31;
ohd Hamidi Ismail. April 2019. “Konsep Imam Dan Imamah Syiah Dan Percanggahannya Dari
Islam”. Researchgate.
https://www.researchgate.net/publication/332494739 KONSEP IMAM DAN IMAMAH SYIAH D
AN PERCANGGAHANNYA DARI _ISLAM. p. 9.
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To address the notion that the appointment of imams is mandatory as believed
by Shiites, al-Taftazani (d. 1037AD/891AH) detailed certain conditions that aw

must satisfy as follows>%¢: %\
1. The Imam must be precise and actively engaged with the community’

2. The imam must not be hidden. q

3. The imam must not be awaited.
4. The imam must be from Quraysh and cannot be fro Kher 'ineage, and not
exclusively from Banu Hashim or the descendants o I \d
®
| | o \J
5. It is not necessary for the imam to be infallible. l i')

6. It is not compulsory for the imam to be the tstandin on of his time.

7. The imam should have absolute and plete au!xnorl Withinéﬂ'e community.

(ahl al-wilayah). \L ) 6*
8. The imam is skilled in gover nd is c\}e%f q@ting laws, protecting

N
Islamic borders, and providi y to ﬁlose he ar @ressed.

4

9. The Imam’s position n\obeT voked as iéesult of any malevolent or

tyrannical actions i t. ' 0’
2 ¢ &

Based on the %iremellt imam.listed by al-Taftazani above, it is clear

that there is a nt betvﬁ;&' what is believed and practiced by the
K ¢ l (R
Shiites and majority, of th Lﬂ'l 18. These differences are what Ibn Khaldun has

N
stated agfaly° or 1€sson ?the r@ers of his Muqaddimah.

s 7

N
\c..,

QSa’duddin al-Taftazani. 2017. Huraian Al-Aqaid Al-Nasafiyyah. (trans.) Mohamad Hilmi Marjunit,

Anwar Yusof & Farhan Affandi. Rawang: Awal Nahdah Resources. p. 259-264; Al-Taftazani, Sacd al-
Din Mas¢iid ibn *Umar. 2014. Sharh Al-<Aqa’id Al-Nasafiyyah. <Ali Kamal (tahqiq). Bayrut: Dar Thya’
al-Turath al-°Arabi. p. 142-147.
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4.3.3 Third Issue: The Formation of Various Groups in Shiism Due to Different

Opinions on Imamate YV

As mentioned earlier, the imamate is the pillar of religion and Islam %Nng to
Shiites. Therefore, the selection and determination of imam is crucial *1 Among

the main characteristics of an imam, according to shi‘ah, are appomom Ahl al-

Bayt or descendants of ¢Alf and are infallible. This has also bqimmed in the first

and the second issues. In contrast, the third issue disc different opinions

among Shiites on the imamate until they split and forme erg uw ts.

This third issue is closely related to the se issue con uig _{1@ will
succeed °AlT as imam after his death. Shiism r e SKCJS 1maQ:Sg;re based

on their allegiance to texts or hadiths, Wh1 are 1V1d5‘1 intoytwo c@bries: explicit

and implicit. All these religious texts%{?that ‘Al app@d as an imam by

the Prophet SAW, and after the de °All, t at @nherlt or pass to the

imam of Imamiyyah®®’. Acco Ibnli(hal ny thi tement is based on the

AQ"

following implicit text:

- &
Ao ol ey Sl % A Jye) Le*» elp Byp o SN 2 LS
A gy o Jomr 3 S0 sl 3 s ol o ((a8) U s Lag g S5
sl al Gl 1 Sy nd (S e V) s 08 Y ez L) sl £
sy dl S o) o bV e BB (sl JU) s S T b 3 ()
2= s Yol gl dop oY dws s o @ 350 1A Dy b des 2

N ' .\t'g- 268( 5 22, 51 6T Y)

MWhen the verses from Sitrat al-Bara’ah were revealed, the Prophet
Muhammad SAW entrusted them to his companion Abtu Bakr. He then
instructed Abii Bakr to go to Mecca and recite them to the people on the
Day of Sacrifice in Mina. However, as Abu Bakr was leaving, Jibril

287 cAbd al-Rahman bin Muhammad bin Khaldtin. 2019. Mugaddimah Ibn Khaldin. Ali °Abd al-Wahid
afi (tahqiq). Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 572; Ibn Khaldun. 2002. Mukadimah Ibn Khaldun.

Kuala Lumpur: Dewan Bahasa dan Pustaka. p. 209-210.

268 Muhammad °cAl1 Asbar. 1991. Al-Imam <Ali FT Al-Qur’an Wa Al-Sunnah. Vol. 1. n. pl: Dar al-

Asalah. p. 250.
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descended upon the Prophet SAW and informed him that only one man

among them could perform this task. Upon receiving this message, the

Prophet SAW sent °Al1, the Commander of the Faithful (peace be upo

him), to retrieve the verses from Abii Bakr. Al-Riiha’, one of °Alr’s

companions, accompanied him and retrieved the verses from Abu Bakr.r

Once Abu Bakr returned to the Prophet SAW and asked if God had

revealed something about him, the Prophet SAW replied that it was God’s

command that no one should perform this task on his behalf except himself

or someone from his own family.

As per the account, Prophet SAW chose to send °Ali to tra@,it Stirat Bara’at,
which is considered as a sign of preference towards °Ali. It is widely known that

i
Prophet SAW never preferred anyone over °Ali, even though he chose Usamah ibn

] ) '\
Zayd and cAmr ibn al-*As over Abtu Bakr and “‘Umar during two different raids. The

™S I D1 S

shicah believes that all of these facts prove that cAli was the only one appointed by
- v 7 p(
Prophet SAW to the caliphate®®. The Shicah beheve that the question of cahphate and
A Y % O\

imamate is not relevant to Abii Bakr and\cgglsr since ﬂw not pg&cede °Al1. On the

other hand, the al-Zaydiyyah sect a%u‘es that thesetqits su gest(‘zl?at °Al1 was chosen

based on his qualities (al—wasf) rather than htl‘S p@nal Tden‘ut)y (al-shakhs).
Al-Zaydiyyah was one h thah seetari nsqt n be described as lenient

and close to Sunni bec y did n,t den se Abii Bakr and ‘Umar, and
did not acknowledge their caliphate h‘e@hat ¢Al1 was nobler and superior to
Abii Bakr and U@we el, theygalso d that choosing a venerated person to

\
be an imam sible even t(,gtﬁers were nobler than him. Ibn Khaldun

descrlbes iyyah|a 0 nﬁeﬁ and does not put the information in its
o/

lac
pa \,‘Z"

T € dlsagreements w1th}8husm were initiated after the death of °Ali and in the

] of appointment of the next successor of the imam. In the Mugaddimah, Tbn

O

69 Ibn Khaldun. 2002. Mukadimah Ibn Khaldun. Kuala Lumpur: Dewan Bahasa dan Pustaka. p. 210.

270 cAbd al-Rahman bin Muhammad bin Khaldtin. 2019. Mugaddimah Ibn Khaldin. Ali °Abd al-Wahid
Wafl (tahgiq). Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 573; Ibn Khaldun. Mukadimah Ibn Khaldun. p.
209-210.
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Khaldun mentioned three Shiism’s opinions on this matter. First, the imam must be
among the sons of Fatimah in turn, one by one. Second, the imam must be am e
sons of Fatimah but based on the consideration of shaykhs or scholars. An Nafter
the imamate of ¢All and his two sons, namely Hasan and Husayn&h full of

contradiction), the imamate was handed over to their brother, namelydMuhammad ibn

al-Hanafiyyah and bequeathed to his sons®’!. V
Lz [
4 )
Imam must be among the sons of Fatimah in turn, one by one \T
N P
" e V J v ot
4 )
Imam must be among the sons of Fatimah but based on the
consideration of shaykhs or scholars
&

b o )
After the imamate of °Ali and his two sons namely Hasan and
Husayn (though full of contradiction), the imamate was hand over
to their brother namely Muhammad ibn al-Hanafiyyah and
bequeathed to his sons

ray

K \ v
Figure 4.1: Ibn me n Cofic rr@he Schism in Shiism
‘ : (

The first opinion refers'to al-Infamiyyah’ ('2-1}9 name of this group is attributed to

their principle, w@l th@isite (@owing the imam and choosing him in
N

faith. Accordi N—I Imiyyd t:hb c@%ﬂblogy of imamate started from °Alf to his

son, Hasa@gh a will. S ﬁr’bequeathed to Husayn, then to his son, °Al1
: 4
s

A l\ﬁlhan’izﬂad al-Bagqir, and his son, Ja°far al-Sadiq. After the
N

J

Zayn j—c n to his
im{te f Jacfar al-Sadiq, a?gﬁ?ndmiyyah splits into two sects due to disagreement

S

271 cAbd al-Rahman bin Muhammad bin Khaldin. 2019. Mugaddimah Ibn Khaldin. p. 573; Ibn
Khaldun. p. 2011.
272 ¢Abd al-Rahman bin Muhammad bin Khaldin. p. 573; ibid. p. 2011.
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al-Kazim. Those who consider Isma‘il as an imam are known as al-Isma-iliyyah, while
those who support Miisa al-Kazim are referred to as al-Ithnd Ashariyyah®™. Y’

The followers of the imamate of Miusa al-Kazim are referred te% thna
Ashariyyah because their imam (refer to Musa al-Kazim) is in the tW&&der when
he succeeded the previous imam and ended there. They also belieWat Masa al-
Kazim has gone into occultation or remains removed nN end of time.
Meanwhile, al-Ismaliyyah, who believed in the imamate ]X:ﬂ, as also known

as al-Batiniyyah based on their opinion on the occultati an i aw existence

®
of hidden imam. Another name for this sect is al- idah beca sdm&% their
4

views harbor the elements of atheism?>’*. \ \,T

While the second opinion referred to JQ}ZMUY ascribed to& ibn ¢Alt ibn
al-Husayn. According to al—Zaydinybmamate sheuld t@lace among the
household of Fatimah, knowledge%scetic, g %, g}'\&dve, and he goes out

to make propaganda for his i% & opi 100 to@ the succession to the
imamate was according t e*vie ing institution. In contrast, the
imamate was chosen %tnt l\‘, i Ams& them and not by testamentary
determination (nass)&Ihis inte‘ i
The chronolong ima \E

(s

(Q ’ g X
) &
N ~
73 ibid. p. 573&578; ibid. p. 211&213.

274 ibid. p. 579 ibid. p. 213.
275 ibid. p. 573&S577; ibid. p. 211-213.
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(7. Muhammad
AR ibn cAbdillah ibn
1.cAl 6. Yahya Hasan ibn al-
L ) Hasan
2. al-Hasan 5. Zayd ibn cAli 8. Ibrahim

3. al-Husayn

4. All Zayn al- R
°Abidin l

Figure 4.2: Chronology of the Imams accotding to al/- h' >
However, al-Zaydiyyah opinions regarding ifth iry Zayd ibl\%‘*ﬁ (695-

740AH), who was also the son of the fourth imai: ‘Al

was opposed by the majority of shicah, T 'NMau

position of the fifth imam should lhde EQ

736AH), an elder brother of Zayd n)AH%\7 . Ka uddin‘%nd Fithriah also ascribe
9 Q—

the foundation of Shicah al- iyyah rNir f&\iﬁh imam, namely Zayd ibn
N

¢Al1 ibn al-Husayn, apd thi§ opinion als can @und in the Mugaddimah. In

addition, shi‘ah al-Zaydiyyah is o 6 aléﬁéjﬁhiism sectarians apart from Shi‘ah

al-Imamiyyah an@al—l@ah th@l exist to this day®’®.
Next, t@ opi i(ﬂ?‘r} lco Abseaysdniyyah, which their name takes after
ne

the mawl, %Vant" Oy gsn al-Hanafiyyah namely Kaysan. Nonetheless,
this seﬁ&annot be oid’e'd @Ving different opinions over imamate. As a result,
t M also went over the sphas well. Among the emergence of their new sect after

schism is an extremist group or al-Ghulah and al-Wagifiyyah, as mentioned by Ibn

216 ibid.

" n.a. 2021. Handbook Of Islamic Sects And Movements. Muhammad Afzal Upal & Cusack, Carol M.
(ed.). Leiden: Koninklijke Brill NV. p. 182.
278 Kamaluddin Nurdin Marjuni & Fithriah Wardi. 2017. Konflik Pemikiran Politik Aliran-Aliran
Syiah: Zaidiyah, Imamiyah, Isma’iliyah. Fithriah Wardi (ed.). Jakarta: Dar’ami Publishing. p. 26-27.
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Khaldun. Whereas in the matter of imamate, after the death of Muhammad al-
Hanafiyyah, they handed over the imamate to his son, namely Abt Hashim; th?ﬂs
sect was known as al-Hashimiyyah. Then, Ibn Khaldun said that this se@ split
into several sects?’”.

Table 4.2 below explains some characteristics of extremist shi‘ah sects. The
discussions on these characteristics have been discussed in the se¢éond issue. These
characteristics also explain the differences in opinion cérning the matter of

imamate. ‘\d‘
Yw

Table 4.2: Differences in Opinions of Some Shiite i oy&a’n@

1. | AlI-Ghiilah or an extremist 1. The, freedomsto thi bey@}he limits of

Differences in Opinions of some Shiite C Matq Y—
No. Sectarian Ch{?dst\q_ stics V.Y
nd

an@? god, whether a
a

an being the ute of God or the
P . % .
incarna 0 @man flesh.
3 Tkﬁ rfe algthe infallibility of their
imam, which re to °Ali, is incomparable

\ W ne esses such characteristics.
ey also beligve that after the death of Al,
T ' his*Soul @ed to the next imam so that
th/infalliblg of that imam would last.
Al-Wagifiyyah also n i

a{o‘l 1 é{,not dead but is not present and

an extremist&% .\\ ViSi% the public vision.
Not :{ﬁ{is opinion was also shared by the al-

1 yyah, especially the al-Ithna Ashariyyah

7
té\&r)Shiism also begins after the death of ¢Ali as
are the same Gpi@ regarding the successor of the imam after cAli.

they d-:
And, this'schism also speciﬁc;ﬂc;? happened in the election or appointment of the next

after the death of their three imams, namely al-Husayn (the third imam), ¢Al1

2P cAbd al-Rahman bin Muhammad bin Khaldtin. 2019. Mugaddimah Ibn Khaldin. °Ali °Abd al-Wahid
afi (tahqiq). Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 573-575; Ibn Khaldun. 2002. Mukadimah Ibn

Khaldun. Kuala Lumpur: Dewan Bahasa dan Pustaka. p. 211-212.

280 cAbd al-Rahman bin Muhammad bin Khaldiin. 2019. p. 573-575; Ibn Khaldun. 2002. Mukadimah

Ibn Khaldun. p. 211-212.
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Zayn al-*Abidin (the fourth imam), and Jafar al-Sadiq (the sixth imam). Table 4.3
below explains several sects that occur due to the different opinions regard?ﬂe
successor of those three imams, as mentioned earlier: %\

Table 4.3: The Schism in Shiism??!

Situation Sectarian Descrlaon
The succession of the third | A/-Kaysaniyyah | Argued that the ong Who was more
imam, al-Husayn befitting andm to succeed al-
ther brother (not

The succession of the fourth
imam, °Ali Zayn al-Abidin

thes next successor is
_ n‘@ al-Bagir (the 5"

A
the next successor was

The succession of the sixth aciliyy
imam, Jacfar al-Sadiq Isthail ibn Jaafar (the 7" imam)
1thna 1;@"& the next successor is
\ hariy {isa azim (the 7" imam)

S

Next, Table 4.4 sho e list Ff i | e three biggest sectarians in
: 2

281 cAbd al-Rahman bin Muhammad bin Khaldin. p. 573-579; H. M. Rasjidi. 2005. Apa Itu Syiah?
Kuala Lumpur: Al-Hidayah Publishers. p. 54-61.
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Table 4.4: The List of Imams in Shiism Sectarian’®?

SECTARIAN NAMES
NO AL-ITHNA AL-ISMAILIYYAH | AL-ZA Y&{
) ASHARIYYAH
1. | °Aliibn Abi Talib °Al1 ibn Abi Talib °Al1 ib .BI %lib
(600-661AD/d. 40AH) &
2. | Al-Hasan ibn cAli Al-Hasan ibn Al Al-Hdsan ibn cAlt
(625-670AD/2-50AH) V
3. | Al-Husayn ibn °Al1 Al-Husayn ibn ¢Alx -Husayn ibn Al1
(626-680AD/3-61AH) l
y
4. | cAli Zayn al-°Abidin ibn al- | cAli Zayn al-¢ H\qual-%&bidin
Husayn al-Sajjad ibn al-Husaymhal-Sajjad | ibn - us‘a;@' al-
(658/9-712AD/37-95AH) aj'qr; | _{—3
a T
5. | Muhammad ibn °Alf al-Baqir | Muhammadsibn cAli 4l- 'bzdd iba.cAlT
(676-732AD/57-114AH) Bagqir X~
) K\ <D
6. | Jafar ibn Muhammad al- Ja@ M&% k‘
sadiq \% ®)
(702-765AD/83-148AH) N {
7. | Miisa ibn Jafar al-Kazim a1l ibn %3 )4 Al
(745-799AD/128-183AH) o g}
€ “ &
8. | °All ibn Miisa al-Rida ’%j XV
(760/65/70- N
818AD/143/8/ 3-2%3) ' )? : §
9. | Mubammad _ibn <Al _al?| G~ ° &
Jawwad X L, -
(810-835@ =22 ) <Q
\ \ i (\;
10. | AlT il% m ad‘algdj—,l 2 g
(827=868AD/214-25 (J
Q’ éb
I\ L -
\‘,(
282 ad ‘Asri Yusoff. 2006 h Rafidhah: Di Antara Kecuaian ‘Ulama’ Dan Kebingungan
Ui Kubang Kerian: Pustaka Bisyarah. p. 13; Pejabat Mufti Wilayah Persekutuan. 2020. Ada Apa

-l

nSyiah? Mengenal Hakikat Syiah. Putrajaya: Pejabat Mufti Wilayah Persekutuan, Jabatan
Menteri. p. 8-9; Muhammad Bayyimi Mahran. 1995. Al-Imamah Wa Ahl Al-Bayt. Vol. 3.

t: Dar al-Nahdah al-°Arabiyyah. p. 17-42, 72-73, 104-107, 166-174, 185-186, 202-203, 216-219;
Tabataba’1, as-Sayyid Muhammad Husayn. 2008. Al-Mizan: An Exegesis Of The Holy Qur’an.
ans.) Sayid Sa‘eed Akhtar Rizvi. Vol. 2. Tehran: World Organization for Islamic Services (WOFIS);
a‘far Sobhani. 2001. Doctrines Of Shi ‘i Islam: A Compendium Of Imami Beliefs and Practices. (trans.)
Reza Shah-Kazemi. New York: [.B.Tauris & Co Ltd in association with The Institute of Ismaili
Studies; As-Saduq, Abu Ja’far Muhammad ibn Ali al-Husayn. 1999. A4 Shiite Creed. (trans.) Asaf A. A.
Fyzee. Tehran: World Organization for Islamic Services (WOFIS).
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SECTARIAN NAMES

AL-ITHNA AL-ISMAILIYYAH AL-ZAYDIYYAH

NO. ‘ASHARIYYAH

11. | Al-Hasan ibn Alt al-*Askar1
(846-874AD/232-260AH)

Hasan/Hujjat Allah ibn al-
Hasan al-Mahd1
(255-328H (occultation))

5]
12. [ Muhammad  ibn  al- A
X

After thoroughly studying the issue of imamate 1 ic a':cording to Ibn

Khaldun, it can be concluded that imamate is very impo in S ii‘s}sqdc‘y include

Y-v
ough' nass and b @athed
o

t% isfviews_imamate as
mnﬁTity ncern@;e matter of
f in@%te or also known

it as one of article in faith. Their imams were appoin

until the 12" imam gone into occultation.

necessary due to governance issue in Mum

religion and worldly affairs®>*. Upon ia the conce

as al-wilayah, its concept has a S% simila\viigzh l;dib}buwwah284 due to its
N
nature were verdict by Allah tn% ‘ %Qc;gt SAW?3,
D

Their doctrine also C(?
from any sins), the l% al-raj©

s &
occultation known M-Mah 7 al- nta,zcéﬂhich incorporate with al-tanasukh

h (t Ile of the Hidden Imam after his

(reincarnation) qéﬁm a (th@éﬁnity of the imams) and al-bada’. This

i
¢
doctrine w. %ly implare b{ t{;‘gxtremists in Shiism including Shi‘ah al-
AL
v7/¢

28 cAbd al-Rahman bin Muhammad bin Khaldtin. 2019. Mugaddimah Ibn Khaldin. Ali °Abd al-Wahid
afi (tahqiq). Vol. 2. Al-Jizah: Dar Nahdat Misr. 591.

284 Al-Qaffari, Nasir ibn <Abd Allah ibn cAll. 1994. Usul Madhhab Al-Shicah Al-Imamiyyah Al-Ithni

Ashariyyah: <Ard Wa Nagd. Vol. 1. n.pl: n.pb. p. 655-656.

285 Pejabat Mufti Wilayah Persekutuan. 2020. Ada Apa Dengan Syiah? Mengenal Hakikat Syiah. p. 8.
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Imamiyyah and Isma<iliyyah which describe by al-Baghdadt and other Sunni clerics as

al-Rafidah*e. T

Lastly, the exciting part is when it can be seen in the Muqaddzma%& Ibn
Khaldun concluded his write-up regarding the topic of imamate acco o Shiism.

This can be seen in the final paragraph of subtopic 27 in chapter three% follow:

“There are many divergences within each of these ;ez'"awrsuasions.
in

However, the sects mentioned are the most pr nes. For an
exhaustive study of shi‘ah sects, one should 1ty the ybooks on
religions and sects (al-Milal wa al-Nihal) by

zm, algShahragtant
and others. They contain additional informa . Go Wtray
whomever He wants to lead astray, and He es whomever anfs QY‘
guide?®’.” |
Therefore, it is not surprising if there is a arkabl,e similarity b&t~ en the

ate 1 tl?}'eaching of

information given by Ibn Khaldun regarding th tter

Shiism with the information in these tw@ '3[
al-Nihal by Ibn Hazm al-Zahir1 (d. 4 ) n k'f
Muhammad ibn ¢Abd al-Karim al* Q aa ). 0}
‘&
RN A
N
4.4 Conclusion Y ' l %

In a nutshell, this chapter discusses the concept of imamate in Shiism, based on

A NN O

Ibn Khaldun’s work, Mugaddimah. Imamate is a foundational element in Shiism,

NN SNy

which is believed to be passed down tthough generations of imams appointed by

sy I .X*
- - (.
divine text. However, there are dlffermg opinions among Shiite sects regarding

LN i .

succession, which has led to the formation of groups like al-Zaydiyyah, al-

Mz a al-Ahwa’ wa

KQ wa al-Nihal by

e, >\
Ismdilzyyah, and al-Ithna <Ashariyyah.

1 Baghdadi, Abi Mansiir °‘Abd al-Qahir ibn Tahir ibn Muhammad. 1988. Al-Farg Bayn Al-Firaq
a Bayan Al-Firgah Al-Najiyyah Minhum: ‘Aqd’id Al-Firq Al-Islamiyyah Wa Ara’ Kibar <Alamaha.
uhammad ‘Uthman al-Khashin (fahqiq). Al-Qahirah: Maktabat Ibn Sina. p. 41.
287 cAbd al-Rahman bin Muhammad bin Khaldtin. 2019. Mugaddimah Ibn Khaldin. Ali °Abd al-Wahid
Wafi (tahgiq). Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 580; Ibn Khaldun. 2002. Mukadimah Ibn Khaldun.
Kuala Lumpur: Dewan Bahasa dan Pustaka. p. 213.
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This chapter outlines three issues based on the discussion in the Mugaddimah.

The first issue is that imamate is a pillar and religious teaching in Islam. The second

AN

issue is the preference given to °Alf and his descendants as imams. The third issue is

the sectarian divisions caused by disputes over succession. The criterion for imams

h
also varies between Sunni and Shiite views. Overall, this chapter analyzes Ibn
~ Y
Khaldun’s treatment of imamate in Shiism by cross-referencing other scholars to

A
establish the context and debates surrounding this conc&t. Th,: next chapter

comprises the overall conclusion of this study. < \d
oy
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