CHAPTER 3

SHIISM ACCORDING TO IBN KHALDUN IN THE M UQADD@

3.1 Introduction Q
This chapter discusses Shiism through the glasses of IbQ Mun. In brief, his
h

opinions on Shiism are collected from the word mentioned in the

Mugaddimah. These opinions are subjected from cha one uth‘er six of

subtopic but mainly in a general manner. Eve b ifi chapter one, Ibn

T
subt@*twenty-seven
Kh@%\’S findings and

(in the Arabic version). Thus, this \Dd

observations on Shiism in the Muq%a , is di s@ﬂ becomes the second
o
objective of this study. There% chaf‘pter igan e @al part of this study in
ed a re‘ﬂsénce for studying Shiism.

S
validating Mugaddimah to m’ ac
N
4 ¢ &

3.2 The Word Kt@h in ir:‘:?qaddim
In order% rate iSClISS tﬁevalence of the word shi‘ah in the

i

¢

Muqaddimﬁ%npo nt to otg t t(Tgn Khaldun’s usage of the term carries both
i

N
literal echnical defini ?15. Tl'&teral meaning means the terms of shi‘ah only

reﬂﬂk meaning from th@spective of language. Meanwhile, the technical

mél pertains to shiah or Shiism, an Islamic sect that serves as the main subject of
1S¥study. In addition, the total count of the word shicah varies depending on the

pecific publication.
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The total word shi‘ah in the Arabic version of Mugaddimah Tbn Khaldun is
different according to definite (al-ma‘rifah) and indefinite (nakirah). For deﬁ
shicah), the repetition of the word shi‘ah is 30 words, while indeﬁ@
recorded 16 repetitions. This study also requires analyzing another &at shares
the same root verb with the word shi‘ah to avoid missing Ibn KhaMs.opinions on
Shiism in his Muqgaddimah. The term is al-Tashayyu which aMded nine times.
For detailed information, please refer to Appendix 4: Th. ‘Y: Discussion on
Shiism in the Mugaddimah. \d

: 'S‘"
.\
3.3 Ibn Khaldun’s Study of Shiism in the tma\

In discussing the magnanimous wor Ib mely uqaddzmah

the discussion is led by reading an‘&alng an a antéﬁy from scholars
worldwide. Their opinion on th addzmcz\h&%_‘h:rs Ih:§' leading to various

perspectives on this subject. g to'i:uad aali, qu)ubhshed works on Ibn

Khaldun may be classified f 1es as foll ‘%

(1) the very ° ich glorifies Tbh Kbldun s Mugaddimah as an
intellectual miracle inexpli e" of genius, without which
“nothing w left u\&rabw h ge that deserves to be called a
science o& study”’; (2)sthe e “con,” which declares that Ibn
Khaldungdid ontr n to our knowledge and that his
Mugqaddim 1< a cur ted grand mlsconcepnon of the

% e n yc opedic,” which gives no judgment Ibn

histo ocess”
m% work s ; and (4) the invented, which attributes
< IEn alduf i d th Yes that he never made!.

this study K;E'scrlbes and quotes from the Mugaddimah and

en@rs‘ to objectively pres}t and examine Ibn Khaldun’s idea or opinion. Thus,

138 Fuad Baali. 1988. Society, State, And Urbanism: Ibn Khaldun’s Sociological Thought. New York:
State University of New York Press. p. ix.

dy follows none of the above categories, which does not over-glorify his work
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nor criticize it in a biased and dogmatic manner as it shows an unethical way of
academic writing.

In the Mugaddimah, the discussion on Shiism is not specified in o er or
subchapter. Ibn Khaldun explains some nations or sectarians ‘* on the
categorization of the discussion. For instance, in chapter three, naan dynasties,
royal authorities, the caliphate, government ranks, and all th Nz‘h these things,
Ibn Khaldun discusses on leadership and governance; t %s.peiiﬁcally designs

three subchapters consecutively to discuss it in leng and yw There is
]

subchapter twenty-five, namely the meaning of ca

e and [ima tel s_&ﬁ&apter
l'OVC\&’l g th\,mws and

pterOﬁwe -seve mely Shicah

tenets concerning the question of the w;w (refer to @Z)

While in chapter three of M imah, urh*s%to 1& entitled The Mahdi.

The opinions of the people ﬂe I cabo e matter, Ibn Khaldun
discusses Shiism’s doctrln am y T errlgl% Fatimids and the Mahdi'*.

This matter is also fo Intro ctio to 05 edition (English version) by

Bruce B. Lawren This ys l
Mugaddimah i '&rela
¢

of Shiism b 0 subt icS &a@mee of Mugaddimah:
(Q% o7y >

A 5

N

>

°Abd al-Rahman bin Muhammad bin Khaldtn. 2019. Mugaddimah Ibn Khaldin. °Ali °Abd al-Wahid
afi (tahqiq). Vol. 3. Al-Jizah: Dar Nahdat Misr. p. 1269-1270
40 cAbd al-Rahman bin Muhammad bin Khaldiin. 2019. Mugaddimah Ibn Khaldiin. Vol. 1. p. 145.
141 Tbn Khaldun. 2005. The Muqaddimah: An Introduction To History. Translated and introduced by
Franz Rosenthal. Abridged and edited by N. J. Dawood. With an Introduction by Bruce B. Lawrence.
New Jersey: Princeton University Press. p. xx.

twenty-six, namely the differences of Musli

conditions governing the caliphate; and“subc

1nds i&u the discussion on Shiism in the

1ssu ’m%fmamate Figure 3.1 shows the doctrines
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- Ulihiyyah al-
[ Al-Abdal ] [ Aimmah
Al-Huliil wa al- _ \
Wahdah Hulal al-llah %

Al-Mahdr al- Al-Imam wa al-
Muntazar Nugaba’

Figure 3.1: The Doctrines of

3.4 The Themes of Shiism in the Muqaddimah 2 Y.
9w .
This subtopic discusses Ibn Khaldun’s views on Shiism in Mugaddimah. After
\4 N
analyzing the Mugaddimah, it can be concluded that the discussion on Shiism can be

O

divided into four themes. These themes include the definition of Shiah, sources and

Cm NI
types of texts in Shiism, sectarianism in Shiism, and imamalte/political leadership in
R - \? “ I%
Shiism. A detailed explanation of these themes is provided below.

S

an 'S
3.4.1 Theme One: The 1nitiQQ Caﬂ‘ 4(/
According&b\ld\ n, defimifion of the word shicah falls into two

N
categories: liter techmic Ia'\t!:raﬂyg'fbn Khaldun define shi‘ah as companion

%

4
A\ &

al-Rahman bin Muhammad bin Khaldan. 2019. Muqaddimah Ibn Khaldin. <Al °Abd al-Wahid

(tahqiq). Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 735-762; Ibn Khaldiin. 1980. The Muqaddimah:
ntroduction To History. (trans.) Franz Rosenthal. Vol. 2. New Jersey: Princeton University Press. p.

and follo #Al-Azhari :? 3 Olgta(ﬁjd Ibn Manziir (d. 711H) also define shi‘ah as

.

6-200; Abdurrahman bin Muhammad bin Khaldun. 2011. Mukaddimah Ibn Khaldun. M. Nurkholis
idwan (ed.). Masturi Irham, Malik Supar & Abidun Zuhri. Jakarta Timur: Pustaka Al-Kautsar. p. 556-
585.
143 Ibn Khaldun. 2019. Mugaddimah Ibn Khaldin. <Ali °Abd al-Wahid Waf1 (tahqiq). Vol. 2. p. 571;
Ibnu Khaldun. 2002. Mukadimah Ibn Khaldun. Kuala Lumpur: Dewan Bahasa dan Pustaka. p. 209.
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an assistant and follower to someone'**. At the same time, Tabataba’i, The Institute of
Ismaili Studies, and Khair 1zzah'% define the word shicah as a sect, denom )
faction, party, group, followers, adherents, partisans, disciples, admirer, t Xw and
the Shiites'*®. Muhammad °Abd al-Karim °¢Atim defines the hicah as
companion and follower, and the followers of °cAl1 ibn AbWb and his
descendants'#’. As a result, there is no dispute between Sunni an on the literal
meaning of shiah. ?. l

Meanwhile, the technical definition of shi‘ah, ac ing td Ib un, is the

g
followers of Al1 ibn Ab1 Talib and his descendants.“lbn Khaldu eﬂti@ this

definition is referring to the meaning of S}T ﬁ@ mic@i'sts) and
frgm th iC Or o@gx (salaf) or

mutakallimun (Islamic Theologians), whet\’

contemporary (khalaf)'*®. Al-ShahrasN%es shicah gro@ho shows respect
towards °All in particular, and they%ve the a\ntgle aéﬁﬁ as an imam based

on the testament from nass %ﬁn a‘r‘ld hadith) zu& e will of the prophet

Muhammad SAW may it b iali .
X A &
:

144 Wan Zahidi Bin W
Jabatan Perdana Me i

145 His real name i a

of the Malay’s N

Aizam Mas’od

Melayu”. AF’ N/

University 0% Vol

2018. “Sikap,S Ter@
a’i,‘gg

t Syia ajaya: Pejabat Mufti Wilayah Persekutuan,

Mal <4:1"15 work namely Meniti Titian Kebenaran is one
tient @g of the Shicah Ithna <Asyariyyah. Refer: Mohd
4 aliSiy Definisi Sahabat Dalam Beberapa Karya Syiah
slaniic Thought. Kuala Lumpur: Academy of Islamic Studies,
4" Mohd. Aizam Bin Mas’od & Mohd. Fauzi Bin Hamat.
m Karya-Karya Syiah Berbahasa Melayu: Satu Sorotan
Ringkas?’ Penyelidikan Islam. Putiajaya: Jabatan Kemajuan Islam Malaysia. Vol. 30. p. 163.
146 Tabat ayyid Muhammad . 2010. Shicite Islam. (trans.) Seyyed Hossein Nasr. Kuala
Lu mic Book Trust. p. xlitj«Azim Nanji & Farhad Daftary. 2007. “What Is Shi‘a Islam?”. The
I of Ismaili Studies. <https://www.iis.ac.uk/academic-articles/what-shi-islam>. p. 1; Khair Izzah.
2 iti Titian Kebenaran. n.pl.: Al-Muntazar Resources. p. 11.
hammad °Abd al-Karim °Attim. 1988. Al-Nazariyyah Al-Siyasiyyah Al-Mu’asirah Lil Shicah Al-
1 iyyah Al-1thni <Ashariyyah: Dirasat Tahliliyyat Naqdiyyat. Amman: Dar — Albashir. p. 23.
*Abd al-Rahman bin Muhammad bin Khaldiin. 2019. Mugaddimah Ibn Khaldiin. °Alt °Abd al-Wahid
afi (tahqiq). Al-Jizah: Dar Nahdat Misr. Vol. 2. p. 571; Ibnu Khaldun. 2002. Mukadimah Ibn
haldun. Kuala Lumpur: Dewan Bahasa dan Pustaka. p. 209.
149" Al-Shahrastani, Abi al-Fatah Muhammad cAbd al-Karim. 1968. Al-Milal Wa Al-Nihal. Al-Qahirah:
Muassat al-Halabi Wa Sharikah. Vol. 1. p. 146; Muhammad °¢Abd al-Karim °cAtim. 1988. Al-
Nazariyyah Al-Siyasiyyah Al-Mu’asirah Lil Shicah Al-Imamiyyah Al-Ithni <Ashariyyah: Dirdsat
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While according to one of the Shi¢ scholars, namely Tabataba’i, the Shiah
refers to “those who consider the succession to the Prophet Muhammad SA\VUe
the special right of the family of the prophet and who in the field o(‘@amic
Sciences and Culture follow the school of the Household of the Pr 2150 Thus,

there was no dispute in the definition of shi‘ah as both Shicites and Sunnis share the

exact meaning. : V
3.4.2 Theme Two: Sources and Types of Texts in Sh ‘\d
"X
d by fhe Shiitbs _@ their
d K ons @nted by

er deat rophet SAW

This second theme explains the types of tex
sources. The texts in this theme refer to the
Shiites in the appointment of ¢Alf as ima caliph
and his successive heirs. Accordi bon Khal Sh@ presented their
argumentation based on texts or v%from a!-_g ‘ cj@dition but with their
interpretation and intention. T%ts Wgre no
even cannot be found in th m

Hr and their S@JSCS mostly are not authentic

or false, and there was% in the chain n!m’ab’nlﬂ.

Shiites also &35 the teix
and implicit orw (kh
&/‘;Izrophet SAW, according to Shiites, are:
N

i

that were taEs ased on'the w ds‘;f
I\ ’ b 4 ....._s

T ahliliﬁ Nagqdiyyat. Amman: Dar —\@ashir. p- 24; Wan Zahidi Bin Wan Teh et al. 2012. Hakikat

Syiah: jaya: Pejabat Mufti Wilay{ Persekutuan, Jabatan Perdana Menteri. p. 6.
taba’1, Sayyid Muhammad Husayn. 2010. Shi<ite Islam. (trans.) Seyyed Hossein Nasr. Kuala
Mslamic Book Trust. p. xlii.
al-Rahman bin Muhammad bin Khaldan. 2019. Muqaddimah Ibn Khaldin. <Al °Abd al-Wahid
(tahqiq). Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 572; Ibn Khaldun. 2002. Mukadimah Ibn Khaldun.
la Lumpur: Dewan Bahasa dan Pustaka. p. 209; H. M. Rasjidi. 2005. Apa Itu Syiah? Kuala
mpur: Al-Hidayah Publishers. p. 3.

49 cAbd al-Rahman bin Muhammad bin Khaldun. 2019. Mugaddimah Ibn Khaldin. p. 572; Ibn
Khaldun. 2002. Mukadimah Ibn Khaldun. p. 209; Ibn Khaldin. 1980. The Muqgaddimah: An
Introduction To History. (trans.) Franz Rosenthal. Vol. 1. New Jersey: Princeton University Press. p.
403; H. M. Rasjidi. 2005. Apa Itu Syiah? p. 3.

emen&/&? Amidst the examples of explicit texts
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1530N,e 255 35 ES7 0
“If [ am a person’s mawla (friend and supporter), then Al7 is also his maw
Based on this narration, Shiites believes the leader position applies only

that, ‘Umar thus said to “Ali, “You have become the leader of all believers, men, and
women”. Another example of a tradition similar to this is the state %e Prophet
SAW, “Ali is in charge of deciding the law for you” . z

Based on these two explicit statements, imamate acc?@ to Shiites means
implementing the divine law which refers to /i al-amr le‘ with authorlty,
responsibility and decision) where the obligation sto obey th eguirvk by

Allah'>*. This is based on the verse in al-Qur’an!

;;;w;é;:;ugiifﬂ? 13fs ,:m : C%
%y\-’j D wé }E}?T ’ Né:)}if” J}ww s ‘;\ °j->J-9
Meaning: O you who believe! llah, and the @ssenger and
those charged with authorityfamong yo %ﬂ' r j\anything among
yourselves, refer it to Alla is M 0 believe in Allah
and the Last Day that Best, %E'_‘)suitable for final
determination. <</
While the implicit text ng t auguratlon of °Alt as imam
or caliph is that Prop SA nt Al to técife @% al-Bara’ah during Hajj season

'3
aid that 1@" Bakr had recited that chapter first,

revelation sta%a man
NS :
°AlT was Prop}e S t re@o the chapter again.

A &

! b&d ibn Hanbal. n.d. Musnad Ahmad. (Internet) Musnad °Ali ibn Abi Talib. #961.
nnah.com/ahmad:961. The status of this hadith is hasan or good because of corroborating
ce. This is a da‘if isnad (weak in the chain of narrators) because of the weakness of Yazid ibn

when it had just bewc edi
but °Alt was r & ophe@w upon receiving a revelation. The

m youca your people should transmit it'>®”. Thus,

°Abd al-Rahman bin Muhammad bin Khaldiin. 2019. Mugaddimah Ibn Khaldiin. °Alt °Abd al-Wahid
afi (tahqiq). Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 572; Ibn Khaldun. 2002. Mukadimah Ibn Khaldun.
Kuala Lumpur: Dewan Bahasa dan Pustaka. p. 209

155 Al-Qur’an. Al-Nisa’ 4:59.

156 It is worth noting that Ibn Khaldun did not incorporate any verses about this revelation.
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It was narrated from Abu Bakr that the Prophet tent im with
Surat al-Bara’ah (al-Tawbah) to the people ca, to say thatpno
n

mushrik should perform Hajj after this year on %ld
circumambulate the Kaaba naked, and no éne would énter aradlsa\v("
except a Muslim, whoever had a covenant wi Messengerof All

SAW for a specific time, it would last unti stated ti All

free from (all) obligations to the Musf%ga d.so“is“HisMessenger

(al-Bara’ah 9:3). He went around doing‘that ays, hEzI' [the

Prophet SAW said to °Al1; “Go and“eatch, up wi ; send.% Bakr
di when, Abt Bakr

back to me, and you convey it.” %} d

came to the Prophet SAW, hem said: @ Allah, is
there something the matter with me? sai ere,_is nothing but
good, but I was instructed t one sho At:éxcept me or a

\Y
man from my family.”!® Py J (_i
Almost all historians an ntators ag ﬁpogg-t at when the first verses
of Sirat al-Bara’ah were r%, a e c Ven@at were made between the
e

polytheists and the M% re a‘r} lle }h'e P%het SAW ordered Abu Bakr to

convey these vers ring @ason%&eﬁ he took them from him and gave
them to Al tw th It r(c:)ﬁ/d them to the people during the Hajj
¢
season '’ , 4 (j)
NN
Base this st § Ibr%z‘;ﬁaldun argues that Shiites believe that °Al1 is a

mo ble imam compare@bﬁ Bakr. However, there is no evidence to support

aybani, Ahmad ibn Muhammad ibn Hanbal Abu °Abdillah.1995. Musnad Al-Imam Ahmad Ibn
; al. Shucayb al-Arna’ut (tahqiq wa takhrij). Bayrut: Muassasat al-Risalah. Musnad Abi Bakr al-
iddiq Radiyya Allah cAnhu. Vol. 1: 183. #4. Da‘if.
138 Ash-Shaibani, Abu Abdullah Ahmad bin Muhammad bin Hanbal. 2012. Musnad Imam Ahmad Bin
anbal. Nasiruddin Al-Khattab (trans.). Huda Al-Khattab (ed.). Riyadh: Maktaba Dar-us-Salam.
Musnad Abu Bakr Siddeeq. Vol.1: p.27. #4. Dacif.
159 Al-Shayrazi, Nasir Makarim. 2013. Al-Amthal Fi Tafsir Kitab Allah Al-Munzal Maca Tahdhib Jadid.
Vol. 5. Bayriit: Muassasat al-Aclami. p. 119-121.
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the idea that the Prophet SAW favored any individual over °Ali as his successor.

Nonetheless, it is important to acknowledge that some of the statements made?ﬂé

Shiites can be difficult to comprehend ', %\

3.4.3 Theme Three: Sectarian in Shiism ?
The Shi‘ah community has experienced a split that h Nfrom divergent
Zl

opinions regarding fundamental doctrines, teachings, an ectlon of an imam

from among the descendants of °Ali'®'. However, S di 1ence any
]

schism during the tenure of the first three imam y cAli; Ha ‘nffﬂlysayn

But after the martyrdom of Husayn, they sta t op&n on the

appointment of the next imam !

4\

The main sects in Shiism may b V1d into four Seets. T, I&are the Extremist

or al-Ghulah, al-Zaydiyyah, iyyah, Ta s -xﬂiyyah. Meanwhile,

Muhammad Abt Zahrah d1v1d i 1n@na §ps al-Ghulah, moderate

and liberal. Al-Ashcari 1dent1ﬁes three major ones: Ghulat, al-Rafidah, and al-

- V1l ¥ &<

Zaydiyyah, along with their minor variations. Meanwhile, al-Shahrastani and al-

T Il

Baghdadi recognize f% maj;)r sects, including al-Zaydiyyah, al-Kaysaniyyah, al-

- #a
Imamiyyah, and Ghuldt Al-Nawbakhti'®? goes even further and lists a total of

) S
Sl

160 ¢ ahman bin Muhammad+bi aldun 2019. Muqaddimah Ibn Khaldin. °Ali °Abd al-Wahid
quzq) Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 572-573; Ibn Khaldun. 2002. Mukadimah Ibn
K Kuala Lumpur: Dewan Bahasa dan Pustaka. p. 210.
. Rasjidi. 2005. Apa Itu Syiah? Kuala Lumpur: Al-Hidayah Publishers. p. 8; Wan Zahidi Bin
The et al. 2012. Hakikat Syiah. Putrajaya: Pejabat Mufti Wilayah Persekutuan, Jabatan Perdana
teri. p. 28-29.
Tabataba’i, Sayyid Muhammad Husayn. 2010. Shicite Islam. (trans.) Seyyed Hossein Nasr. Kuala
umpur: Islamic Book Trust. p. 43.
163 Abti Muhammad al-Hasan ibn Miisa al-Nawbakhtl was a respected scholar of theology and
philosophy from the al-NawbakhtT family in Baghdad. He is an /mami Shi<i theologian who adopted
some al-Mu¢tazilah principles in the late 9th century.
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164

fourteen sects within Shiism **. However, later the division is restricted to only three

main groups that remain relevant today. They are al-Zaydiyyah, al—[smd"iliyyw
al-Ithnd <Ashariyyah (also known as al-Imamiyyah)'®. For a detailed an@natic
table on the division of Shiism, refer to Appendix 3: The Sects in ShiiA

Figure 3.2 shows the schism among Shiism in the MuqaddimR"l’his schism is
determined based on Shiite’s opinions on imamate, as stat Mscussed by Ibn
Khaldun. '

4.

Al-Wagifiyyah S I Y ] (_,}
N

Al-Kaysaniyyah Al-Hashimiyyah
Schism in . > v \/‘
Shiism Al-Qaramitah ‘\\‘o.l =
Al-Zaydiyyah | Al-Ithna <Ashariyyah

.

ALIsmailiyyah /AL
Ba'tzhj&/ab / Al-Mulhidah

% Al-Jatariyyah
o 4 >

Figure 3.2: Schism in Shi\ccordi to Ib Kﬁaldq@fn the Mugaddimah'®®

Al-Imamiyyah

At the end of subtopi y-seven 1 apte@’ee, Ibn Khaldun suggested to

[
readers who wish to hre pro‘ﬁmnd v@ and a better understanding of

164 Al_Nawbakht, A@nmad lbn al-Basan i@s@ 2007. Shica Sects: Kitab Firaq Al-Shia.
" on:

165 Muhammad hrah. ,1963. Tarikh JAI- @hib Al-Islamiyyah FT Al-Siyasah Wa Tarikh Al-
Madhahib Al-Fighi ¥ Al-Qahirah: r}l-Fi I-<Arabiyy. p. 35-55; Muhamad Abu Zahrah. 1996.

idah Dalam, Islam. Abd. Rahman Dahlan & Ahmad Qarib (trans.). Batu Caves:
. Rasyidi. 2005. Apa Itu Syiah? Kuala Lumpur: Al-Hidayah

Aliran Politi n -

Penerbit Ed m. p. 39-614 H

Publishers pEI 2; Wafl i in Wi e et al. 2012. Hakikat Syiah. Putrajaya: Pejabat Mufti
ha

Wilaya uan, Jabat lana eri. p. 29-34; n.a. 2015. Membongkar Kesesatan Syiah Di
Malaysi Alam: Majlis Agama Islam Selangor (MAIS). p. 14-15; Kamaluddin Nordin Marjuni.
2009. iraq Al-Shiciyyah Wa %@uhd Al-Siyasiyyah Wa Maugif Ahl Al-Sunnah Minha: Al-
Z ah, Al-Imamiyyah Al-Ithna <Ashariyyah, Al-Ismadliyyah Al-Batiniyyah. Nilai: Unit Penerbitan,
Uniwersiti Sains Islam Malaysia. p. 7-44; Tabataba’1, Sayyid Muhammad Husayn. 2010. Shicite Islam.
¥ Seyyed Hossein Nasr. Kuala Lumpur: Islamic Book Trust. p. 43-53; Al-Shahrastani, Abrt al-
F Muhammad °Abd al-Karim. 1968. Al-Milal Wa Al-Nihal. Al-Qahirah: Muassat al-Halabi Wa
rikah. Vol. 1. p. 147-192; Azim Nanji & Farhad Daftary. 2007. “What Is Shi‘a Islam?”. The
stitute of Ismaili Studies. <https://www.iis.ac.uk/academic-articles/what-shi-islam>. p. 6-22; Mohd
Aizam Mas’od. 2013. Soal Jawab Isu Syiah Di Malaysia. Putrajaya: Jabatan Kemajuan Islam Malaysia.
p.- 18.
166 cAbd al-Rahman bin Muhammad bin Khaldin. 2019. Mugaddimah Ibn Khaldiin. <Ali <Abd al-Wahid
Wafi (tahqiq). Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 573-579.
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Shiism by reading the works of Ibn Hazm and al-Shahrastani entitled al-Milal wa al-
Nihal and others. In his writing, Ibn Khaldun emphasizes that he merely presew
commonly held beliefs about Shiism, indicating he did not devise tk%\lself

Lastly, he concluded subtopic 27 with this remark: A

167%WJW dy st Xj‘w

\%%%

3.4.4 Theme Four: Imamate/Political Leadership.i

The imamate is one of the crucial beliefs i Shiism.

succession of a ruler after the Prophet SAW belo to the’de ce ants cAh and

Fatimah. Due to this, the imamate becomes one of
resulting in one’s faith being invalid nt@he congept of imamate'®®,
According to al-Shahrastani, Shiis ks a\ a a@klsoexcluswely passed
down to the descendants of °Ali. HOW%I e%zsue dependent on the

tal and f the.ﬁﬁ'l’ars of religion. Hence, the
N

Prophet SAW should gct or 1g‘o lit @amate issue and leave it to the
im Q‘l

public to determine th

e
This imam&l ept @ the % 51gn1ﬁcant distinction between Sunni
and Shiism. %\eca se?th Bp{nn&%r}lt of an imam or caliph, from Sunni’s

perspecti %asigl n agr engk('/(al-ittif&q) and election (al-ikhtiyar) from
Q/ G -
S

1 Qur’an. Al-Baqarah 2:213.

n.a. 2015. Membongkar Kesesatan Syiah Di Malaysia. Shah Alam: Majlis Agama Islam Selangor
MAIS) p- 19; Wan Zahidi Bin Wan Teh et al. 2012. Hakikat Syiah. Putrajaya: Pejabat Mufti Wilayah
Persekutuan, Jabatan Perdana Menteri. p. 35.
169 Al-Shahrastani, Abi al-Fatah Muhammad cAbd al-Karim. 1968. Al-Milal Wa Al-Nihal. Al-Qahirah:
Muassat al-Halabi Wa Sharikah. Vol. 1. p. 146.

choice of the public but a fun
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Muslims'”°, Al-Kulayni, in his book entitled Usiil al-Kafi: Kitab al-Hujjah, explains

the difference between imam, messenger, and prophet as follows: YV

The difference between Rasil, Nabi, and an Imam is that Jibril r%
Rasiil. Thus, they see him, hear his word, and the divine adjunctions
revealed to them (al-rasul yanzilu calay-hi Jibril fa-yara-hu
kalama-hu wa yanzilu <alay-hi al-wahyu). They see him in thei
the dreams of prophet Ibrahim AS. A Nabi either hears the
angel or sees him without hearing his words (al-nabi ru

au

kalam wa rubbama ra’a al-shakhs wa lam yasma®). arison, the
imam hears the words of an angel but is not able to see h -imam huwa
al-ladhi yasma© al-kalam wa la yara al-shakhs)'"".

While al-Tabataba’t defines the imam as the 0 e‘ars the duty of

guarding and preserving the revelation and is chosemby God fot his rele ana {Yqual
to the prophet. Hence, the imamate and prop od can be within Q{Q_ggon or
separated!”?. Therefore, it can be said that the st of \ﬁhe.m in th e?es of Shiism
is equal to the prophet, as they claim th@m

Moreover, Shiism also claims that themn 1s erra

es diyine revelation'”
the Qare the same status
with the prophet, which differs uw e Ser, the discussion on
imamate focuses on the VICN f thr s in Shiism. They are al-
Zaydiyyah, al-Imamiyyah Ithna ‘Ashar yah @Czlzyyah al-Batiniyyah.
Besides, the Mugadd; i t!rr ey topics pertaining to the idea of
imamate in Sh11s s outlined"in thi study "%he three issues are: first, imamate is a

pillar and tea Is me Sec 1}1! otry towards °Al1 and his descendants as
ou

an 1mam p \&')Shusm formed due to different opinions on

n.a. S%embongkar Kesesata@a‘h di Malaysia. Shah Alam: Majlis Agama Islam Selangor

(M 9; Wan Zahidi Bin W h et al. 2012. Hakikat Syiah. Putrajaya: Pejabat Mufti Wilayah
P uan Jabatan Perdana Menteri. p. 35.
! ayni, Abti Jacfar Muhammad Bin Yacqub. 1994. Usil Al-Kafi: Kitab Al-Hujjah. n.pl.: n.pb. p.

bataba’1, Sayyid Muhammad Husayn. 2010. Shicite Islam. (trans.) Seyyed Hossein Nasr. Kuala
pur: Islamic Book Trust. p. 43.
n.a. 2015. Membongkar Kesesatan Syiah Di Malaysia. Shah Alam: Majlis Agama Islam Selangor
MAIS). p. 19-20.
174 n.a. 2015. Membongkar Kesesatan Syiah Di Malaysia. p. 20; Wan Zahidi Bin Wan Teh et al. 2012.
Hakikat Syiah. Putrajaya: Pejabat Mufti Wilayah Persekutuan, Jabatan Perdana Menteri. p. 36.
175 A more detailed analysis can be found in chapter four of this study.
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imamate. Additionally, five doctrines related to imamate or leadership in Shiism are

discussed in these three primer issues. This discussion is divided into two disc S

as follows: (;
|

Imamate in the Muqgaddimah

Discussion One Discussion Two V

| | e
Al-Nugaba’ Al-Mahdt

——

Al-Ulihiyyah al-A’immah ‘\d
| "

Madhhab al-Huliil / Hulil al- ' 0}
Wahdah / Huliil al-Tah -\

Al-1anasukh
Ao . | ;Vr
Figure 3.3: The Discussiono% ate i oll: addimalh'’®

Discussion One: AI-Nugaba’ and, %ry

N
Al-Nugaba’ refers to @ positionsy”held <'Zﬁ}g)substitutes or chiefs in

Shiism'”’. This is a term w

?stiesciéﬁiin the Islamic community. The Alids

important to V% cts
B

adhered to their own school.o (ﬂ:g@nd jurisprudence, which they based on their
N
dogmati€ belicP that fertain’men a@d the Prophet SAW should be mistreated. They

als ved that the ima@ere infallible and that any differences in their

al-Rahman bin Muhammad bin Khaldon. 2019. Muqaddimah Ibn Khaldin. <Al °Abd al-Wahid
(tahqiq). Vol. 2-3. Al-Jizah: Dar Nahdat Misr. p. 735-759 & 994-999.

°Abd al-Rahman bin Muhammad bin Khaldtn. 2019. Mugaddimah Ibn Khaldin. p. 998; Ibn

aldtn. 1980. The Muqaddimah: An Introduction To History. (trans.) Franz Rosenthal. Vol. 3. New

ersey: Princeton University Press. p. 5; Abdurrahman bin Muhammad bin Khaldun. 2011.

Mukaddimah Ibn Khaldun. M. Nurkholis Ridwan (ed.). Masturi Irham, Malik Supar & Abidun Zuhri.

Jakarta Timur: Pustaka Al-Kautsar. p. 825.

178 Teresa Bernheimer. 2013. The <Alids. Edinburgh: Edinburg University Press. p. 51-53 & 63-69.
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statements were unacceptable. However, all these principles are futile and have no
basis'”. YV

Besides that, there are certain beliefs held by some Shiites that%\ the
divine nature of imams, the reincarnation of imams, and the return of d imams.
This idea is associated with the Neo-Ismd ‘iliyyah Extremist!8 andmelief in the
divinity and incarnation of the imam'®!. However, this idea has beeiMejected by many
jurists and muftis'®?>. Additionally, the al-Imamiyyah YE tremist Shiites
believed in the divinity of the imams and the incarnatio the eiwm This is
also the opinion of the Extremist Shiites concernin snam and t l*i f@S (al-

’)183

nuqabd as they also believed the su

inheritance'®
The al-Imamiyyah and the EX\’”A
preferred status of °Ali, his ima and the

received the imamate through het S%W’s

179 ¢cAbd al-Rahman bin Muhammadjbin Khaldiin. 20
Waft (tahgiq). Vol. 3. Al- - Dar Nahdsaeg isr. .
Introduction To History. (trans.)dFranz nthal.

93; Abdurrahman bin ammad
Ridwan (ed.). Masturiflrtham, Walik
180 Refer to the Fatimi

: Mu@ah Ibn Khaldiin. <Ali <Abd al-Wahid
&; Khaldiin. 1980. The Muqgaddimah: An
w Jersey: Princeton University Press. p.
ukaddimah Ibn Khaldun. M. Nurkholis
1. Jakarta Timur: Pustaka Al-Kautsar. p. 876.
ty, founded by °Ubaydallah al-Mahdi, was a
also known as al-“Ubaydiyyin.
19. Mugaddimah Ibn Khaldiin. Ali °Abd al-Wahid

flourishing Shiis

181 cAbd al-Rah:

Wafl (tahqiq isr. p. 997; Ibn Khaldiin. 1980. The Mugaddimah: An
. al. Vol. 3. New Jersey: Princeton University Press. p.

Introductzor%
92; Abd% bi bin aldun. 2011. Mukaddimah Ibn Khaldun. M. Nurkholis

Ridwa S%ay Abidun Zuhri. Jakarta Timur: Pustaka Al-Kautsar. p. 875.

182 Zaid ad. 2004. The Epistemol, )f Ibn Khaldun. London and New York: RoutledgeCurzon. p.
69.
o WLRahman bin Muhammadﬁ Khaldtin. 2019. Mugaddimah Ibn Khaldiin. <Ali <Abd al-Wahid
qiq). Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 753; Ibn Khaldiin. 1980. The Muqaddimah: An
tion To History. (trans.) Franz Rosenthal. Vol. 2. New Jersey: Princeton University Press. p.
1 Abdurrahman bin Muhammad bin Khaldun. 2011. Mukaddimah Ibn Khaldun. M. Nurkholis
idwan (ed.). Masturi Irham, Malik Supar & Abidun Zuhri. Jakarta Timur: Pustaka Al-Kautsar. p. 753.
°Abd al-Rahman bin Muhammad bin Khaldun. 2019. Mugaddimah Ibn Khaldiin. Vol. 3. p. 998; Tbn
aldin. 1980. The Mugaddimah: An Introduction To History. Vol. 3. p. 93; Abdurrahman bin
Muhammad bin Khaldun. 2011. Mukaddimah Ibn Khaldun. p. 875.
185 ¢cAbd al-Rahman bin Muhammad bin Khaldiin. Vol. 2. p. 753; Ibn Khaldin. Vol. 2. p. 186;
Abdurrahman bin Muhammad bin Khaldun. 2011. Mukaddimah Ibn Khaldun. p. 753.
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°AlT was different from other men around the Prophet SAW due to his virtues,
conforming with well-known Shiism beliefs!®¢. They also discussed the rejec?ﬂf
the two Shaykhs, Abli Bakr and “Umar, which resulted in the Infallible I@g})gma
among them. Much has been written on Shiism dogmatics'®’. A

Besides, the oneness ascribed by the al-Imamiyyah regardingftheir imams is
similar and identical to the incarnation of Messiah in Christia 'tNeir doctrine, the
al-Imamiyyah believed that there are two ways or perspec "?;h' ve the oneness
of the deity with the imams. The first perspective sugg that th essence

L

of God is inherent in all created things, both sensibl

perceived as one with the created things. T

b @gs in the

I elie
and @E; be verified
through speculation or argumentati\ Iha scientific @*also considered
188

insufficient to comprehend this con%

Furthermore, the al—[smd%o

absolute oneness of God, which is beyond%human pe

behé in the divinity of the imam through

o

the incarnation4.So facti 'eved(téé{ the dead imams would return either
’
through mefj sychosi§ or i tlé ser(};g form as they had during their lifetime.
other

Meanw%

N
fagtion ?pecte@le coming of imams who would be separated

fro through death™. €5

N S
86 ibid. Vol. 3. p. 998; ibid. Vol. 3. p. 93; ibid. p. 876.
87 ibid. Vol. 2. p. 753; ibid. Vol. 2. p. 186; ibid. p. 753.
188 ibid. Vol. 3. p. 994; ibid. Vol. 3. p. 85-86.
189 ibid. Vol. 3. p. 998; ibid. Vol. 3. p. 94; ibid. p. 876.
190 ibid. Vol. 2. p. 753; ibid. Vol. 2. p. 186; ibid. p. 753.
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However, some factions of al-Isma‘iliyyah expected the return to power of the
family of Prophet SAW (4hl al-Bayt) based on the traditions concerning the \\Qﬂh
the Mugaddimah and other traditions.'”!. Therefore, the books of E@T al-
Ismaciliyyah are filled with various ideas about the Expected Fatimiid™Ehese ideas
were passed down through teaching and dictation. However, these ‘§peculations are
built upon weak foundations. Some Shiites also use astrolog%ssions of astral

conjunction to predict the arrival of the Mahdi or the Exp timid, resulting in a

prediction known as malahim'. \d
oo o

91 ibid.
192 ibid. Vol. 2. p. 753; ibid. Vol. 2. p. 187; ibid. p. 753.
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IMAMATE IN SHIISM

Infallible Tmam (s s-asll ALY1)

From this originated among them the dogma of

NS

~

]

The  al-Isma Hiyyah:

-

~
The divinity of imam through
incarnation (Jslal Ge ¢ s Ly L 1l
.

The

J

dead imams

would either

return, through
metempsychosis or in the very form they had had during

\

their Lifetime (ol § #3891 (e Gle G dan )
\, J
-~
|| Expected the coming of imams who would be cut off from
*‘ them through death

\ - ”
i (" h
\ \_| Expected that the family of Muhammad would return to
\ power — the Mahdi
\‘ \ J
1
\
|
‘| . claiming on behalf of 'All to have received the imamate
I - through the last will of the Prophet SAW

i l

1 \

/ \
/ \
',__________________________\I\\
The preferred status of 'All and his imamate ] -|J
\__________________________J
Al-fmdmiyyah and Extremist Shi'ah The rejection of Abii Bakr and ‘Umar

753-759 & 994-999.

193 ¢Abd al-Rahman bin Muhammad bin Khal .

v

e 3.4: Discu8‘§3

Extremist ShT'ah — the imams and the Alid chiefs (al—nuq{zbd')]

v é

v

V . . .o 193
n of imamate in Shiism
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Discussion Two: The Mahdi

The topic of the Mahdi or the awaited one has always been a matter of great

N

significance in Islamic eschatology. The discussion primarily caters to the bsliefs of
\'
Shiism believers, who have talked about the concept of Mahdi. The concept of the

-
Mahdi can be traced back to the early days of Islam, where it gained traction among

Y
Shiism sectarians.
The discussion of the Mahdi can be concluded %Ztego[ies. First, there

y
are various narrations in hadith related to the arrival of the Mahdi n the end times.

.

Second, the term “al-Mahdi” is used as a title in Shusm for the h1dden 1mams And

third, al-Mahdr is a term used to refer to Shii a\lﬁyzlzo @vpohtlcal

leadership positions. The data regarding th isc 510 referr, Appendlx 5:

Data of the Mahdi in the Muqaddima O
A - o !

~
Various narrations in hadith related to the arrival of
the Mahdi in the end times

the hiddenimams

-
In Shiism, the term “al-Mahdr’ is used as a title for
The Mahdi

Shiite imams and rulers who hold political leadership
are referred to as al-Mahdr

o &
,I . . \ o . . 194
re3.5: he ‘}scussé?f of the Mahdi in the Mugaddimah

&
First, in the Mugaddimah, Tbn Khaldun compiled various narrations on hadith
<7

& b
related to the arrival of Mahdi. However, he faced skepticism regarding the

authenticity of these narrations due to issues with the chain of narrators or

\transmitters. The existence of a problem in the chain of narrators or transmitters also

194 ¢cAbd al-Rahman bin Muhammad bin Khaldin. 2019. Mugaddimah Ibn Khaldin. Vol. 2. p. 735-762.
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led to scholars accepting or rejecting certain narrations. A closer examination of the

transmitter chain, this study finds that some of the transmitters belonged to the shiah
denomination or were described as having pro-shiah sentiments'®>. q

Second, the term al-Mahdr is used as a title in Shiism for the hidden imams'®®

—
According to Ibn Khaldun, this title is given by the al-Ithnd <Ashariyyah, al-

L A
Isma‘liyyah, and the Extremist Shi‘ah. The hidden imam is believed to have gone

a Y

missing or is currently in occultation, with the belief that hg)vill re'turn one day to
] y
establish truth and justice in this world. The al-Ithna © rinyr refer to him as al-
e
| .
Mahdi, and also call him al-Mahdri al-Muntazar (the Expected One) as they _s&ll await

his return. On the other hand, al-Isma‘liyyah believe that the successor after Ismacl
\\v A V"
was his son, Muhammad al-Makttim, who is also referred to as the Concealed One. As

I 4
~ 4,
for the al-Isma‘iliyyah, he served as the ﬁrst hidden imam as he Went into hiding due

to the lack of power. % _\_ Tﬂ
Lastly, al-Mahdf is a tez%to re?er t lite i s and rulers who hold

&
political leadership pos1t1c§E or lefample, one of the al-Zaydiyyah'’s imams,

. gl

Muhammad ibn ¢Abdallah ibn Hasan ibn al-Hasan al-Sibti, took over as the imam

TDd vt

after his father, Y%ﬁ, {as killed in al-Juzajan. He was known as al-Nafs al-Zakiyyah,

- 4.
which means the Pure Soul. Later, after he came forth to the Hijaz, he adopted the

N e DY

surname of al-Mahdi. On the other hand, the Abbasid Shi<ah, also known as the Shicah

Qe | )) X

Bani al-Abbas, used the title of Commander of the Faithful (Amir al-Mu’minin) to
AN
fer to thei .
refer to their successor. \C.)

; In Tunisia and eastern Algeria, there existed a group known as the Shi‘ah

bextremists who staunchly followed a leader called an imam. Their leaders were the

195 ¢cAbd al-Rahman bin Muhammad bin Khaldin. p. 736-752.
19 ibid. p. 575, 579-580.
97 ibid. p. 577, 614, 617-619.
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descendants of Ismacl, and they continued to be referred to as imams until the

emergence of cUbaydillah al-Mahdi, the founder of the Fatimid dynasty'*%,#The
~

Idrisids also adhered to this practice; the Almoravids and the Almohads followed the
\7J
opinion of the °Alids concerning the Infallible Imam. From this tenet, the title al-

h
Macsiim (infallible) was derived, which was closely associated with their imams.

L A
The information provided by Ibn Khaldun also aligns with the shi‘ah belief

A
about the Mahdi. Muslims universally believe that the Mahdi will emerge to bring

1Y {
| y
justice after a period of fraudulence during the Antichrist time. Besides, the concept of
Y1 o7 X
| N o -~
Mabhdi holds a significant place in the Islamic faith and has been a topic of discussion
N I )
among the Muslim community for centuries. However, there has been a disagreement
Y \\ & V'
among scholars about the identity of the Mahdi and whether he was born or not

U A

although many scholars and religious leaders have recorded traditions about the

. W g

Mahdi and consider him to be a member of the Prophet’s house&oldlgg.
\ ) a D ' C._\
While there are different interpretations and beliefs gbout the Mahdi in Islam,

OaN NJ

Shiism believes that the Mahdi is the last imam of the twelve imams namely

» V1 ¥ <

Muhammad ibn al-Hasan al-*Askari. According to this belief, the Mahdi is still alive

T Il it

but has been hidden from the public view. He will reappear at the end of the world to

-

D
restore justice and order. The idea lof M\aljdi is supported by the verses in the al-
? (j’

S

c)\ p
L.

A

&
198 Adam * Zeidan. 23 2023.  “Mahdi:  Islamic  Concept”.  Britannica.
https® britannica.com/topic/

b WLRahman bin Muhammad bin Khaldiin. 2019. Mugaddimah Ibn Khaldiin. °Ali <Abd al-Wahid
taligig). Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 735-752; Sayyid Moustafa al-Qazwini. 20 May
"Imam Al-Mahdi”. Al-Islam.org. https://www.al-islam.org/inquiries-about-shia-islam-sayyid-
moustafa-al-qazwini/imam-al-mahdi; Tabataba’i, Sayyid Muhammad Husayn. 2010. Shicte Islam.
ns.) Seyyed Hossein Nasr. Kuala Lumpur: Islamic Book Trust. p. 191; Abdur Rahman Ad
imashqiyah et al. 2014. Shiism Exposed. Petaling Jaya: Dakwah Corner Publications Sdn. Bhd. pp.
8-99; Syihabudin Ahmad. 2017. Fatwa Ulama Al-Azhar Terhadap Syiah 12. Sungai Buloh: Santai
Ilmu Publication. p. 21-22; Muhammad °Abd al-Karim cAtim. 1988. Al-Nazariyyah Al-Siyasiyyah Al-
Mu’asirah Lil Shicah Al-Imamiyyah Al-Ithnt <Ashariyyah: Dirdasat Tahliliyyat Naqdiyyat. Amman: Dar
— Albashir. p. 81-82, 84.
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Qur’an?" that talk about the resurrection of people who have died and the prophets

who lived longer than the Mahdi. However, it is worth noting that not all Shiites

AN

believe in the ideology of the Mahdi. Al-Zaydiyyah, for example, believes tBat only
\'
the descendants of Fatimah should be responsible for the matter of imamateg)'.

3.5 Conclusion V

This chapter discusses Shiism according to Ibn lzn ]t his work the
Mugqaddimah. 1t examines Ibn Khaldun’s opinions on Shiism that cted from
where he mentions the word ‘al-shi‘ah’ in the Muga h. The dis suln ﬁnded

into four main themes: the definition of shz‘fa S nd tex@ﬁ Shiism,

sectarianism in Shiism, and imamate/po al ad hip i Shu@ nder these

themes, it analyzes Ibn Khaldun’s 0 the doctrl

, div, (hs and issues of
Q)

imamate according to Shiism. It a 0V1des s}m _&elated topics like al-
nugaba’, theories of oneness natlgh, andpt 1\2[;?%? based on insights from
the Muqgaddimah. '\A

Ibn Khaldun d1sz% d1fferl‘n’ces}1 4he~aﬁcept of imamate between Sunni

and Shiites views. ‘The imamate doctrmes in Shusm cover a range of topics that

A . s

include the beliefs of oneness and 1ncarnat10n regarding imams, the concept of Mahdi

N e DU Y

as the awaited 12" imam, and the role of titles like Imam and Commander of the

Qe | 1) &

Faithful (Amzr al-Mu’minin) for Shiite rulers and imams. Shiism dynasties like

e X
</ R
200 s are from Al-Bagarah @; Al-Kahf 18:22, 60-82.

204 al-Rahman bin Muhammad bin Khaldiin. 2019. Muqaddimah Ibn Khaldiin. °Ali <Abd al-Wahid
taligig). Vol. 2. Al-Jizah: Dar Nahdat Misr. p. 735-752; Sayyid Moustafa al-Qazwini. 20 May
Imam Al-Mahdi”. Al-Islam.org. https://www.al-islam.org/inquiries-about-shia-islam-sayyid-
moustafa-al-qazwini/imam-al-mahdi; Tabataba’i, Sayyid Muhammad Husayn. 2010. Shicte Islam.
ns.) Seyyed Hossein Nasr. Kuala Lumpur: Islamic Book Trust. p. 191; Abdur Rahman Ad
imashqiyah et al. 2014. Shiism Exposed. Petaling Jaya: Dakwah Corner Publications Sdn. Bhd. p. 98-
9; Syihabudin Ahmad. 2017. Fatwa Ulama Al-Azhar Terhadap Syiah 12. Sungai Buloh: Santai [Imu
Publication. pp. 21-22; Muhammad °Abd al-Karim °cAtom. 1988. Al-Nazariyyah Al-Siyasiyyah Al-
Mu’asirah Lil Shicah Al-Imamiyyah Al-Ithni ‘Ashariyyah: Dirasat Tahliliyyat Naqdiyyat. Amman: Dar
— Albashir. p. 81-82.
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Fatimids and Idrisids also followed the Shiite concept of infallible imam. However,
differences arose due to varying opinions on determining the rightful imam. YV

Furthermore, Ibn Khaldun also discussed the divisions among Shii%& and
different views on the concept of imamate, and recognizes seve s among
Shiism, including al-Ghulah, al-Zaydiyyah, al-Imamiyyah, and alWliyyah. Ibn
Khaldun analyzed the key doctrines and sects of Shiism with aﬁusAon their unique

A VY

concept of imamate, which is the main point of divergence @ Sunili. He discusses
J k »

these doctrines based on the writings of early Islamic scholars on sects and divisions

v e
e 'e"@s,as
7

4\‘2'

in Islam. The next chapter discusses imamate b

V
n t
mentioned in subtopic 3.4.4. Y' \’

4
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