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CHAPTER 4

X
FINDINGS .\%
. 3

4.1 Introduction

In this chapter, the focus is to answer all quest@s rgsJQ?nd this study

will cover the list of hadith that is related with ghe Prophet’s ( H) .ign-verbal
| &

communication approach in educating women bas haditgi Sahih aI-@hdrz‘. There

[ \[ktweent e%phet (PBUH)

are 24 hadiths which contained non-verbal communicat

and women in Sahih al-Bukhari. Furthe@’sec i
(PB

verbal communication of the Proph H) 'TNQ
rn

Prophet’s (PBUH) non-verbal c@ cation a qach @ducaﬁng women will be
,}? Ky

discugses the effect of non-

%of women. Finally, the

critically discussed.

Y'\ ES
NS
4.2 The Prophet’s Non-Veérbal C itaﬁgn Toward Women
,(r\ l
In this sectionsthe i
N ®

communication a ing to the tl_%&ié et al. model. The following channels of the

S
Prophet’s ( nongV .aomn'@cation were observed in the study: eye contact,

movemt&ithin a communica@,’ use of paralanguage, facial expressions of Prophet’s

and Pr;ﬁ ’s relationship towards women.

From the hadith in Sahih al-Bukharz, the Prophet’s (PBUH) non-verbal

communication was observed by exploring the keywords of hadith translation. The results
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obtained show that the Prophet (PBUH) also used non-verbal communication when dealing
with women as shown in table 4. Additionally, individuals frequently believ%my see
from a person’s actions rather than what they can hear from verbal conve s@. If verbal

‘n%a 13 times the

and non-verbal cues are in conflict, then non-verbal cues carry as

weight verbal content does.!** In fact, science advancements haveshow ¥that human beings
are subconsciously influenced by non-verbal signals.!*® Co eqw, the Prophet (PBUH)
also did what ordinary people did in his life. é .'\d
e
N NJ
From Sahih al-Bukhari, there are two hadiths h show t rbp_lk&)s (PBUH)

| ) % me@e hadiths on

eye contact, nine hadiths that show the Prophet’s

the Prophet’s paralanguage such as silenctw

(PBUH) facial expressions, and two ha

AN
toward women. (‘) >\y \&
6 v,
t &
Table 4: The Prophet’s Non-Ver NMChahnels
\w o 4 = A\'
The Prophet’s Non-Verbal Communication Channels Result
Movement 9 Hadith
v NI O‘
Facial Expressi A ¢> i 6 Hadith
Co .9
Paralanguage 5 Hadith
v 'D-' : ~
Eye Cont w \,Y- 2 Hadith
A Ne)
Touch 2 Hadith
Ny

4Mehrabian, A. 1971 ‘Silent messages’ description and ordering information.
1%Ngo Tuan Anh. 2017. The importance of awareness of nonverbal communication in leadership success.
Finland: Aalto University School of Business. p.9-10.
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4.2.1 Eye contact

The eye contact is one of the Prophet’s non-verbal communicatio N;; and it
plays a special role in human interaction. This is because, every e ovement has a
different meaning. For example, an individual who smile with Wld% and perk their

eyebrows portrays confidence and happiness; while frowns, narrow ebrows and flared

nostrils communicates anger or sadness.!% Also, in differe r Ten generally prefer

face to face conversation, and maintain direct eye contact er. Itis 05|te situation

for women as they prefer to talk closely together @g side by,si eko_lﬁphred to the
iy

generic men. 1% \
Y‘

Furthermore, visual contact pIay@am 0\ :

women. The eye has been regardedgas the ga \e\t

oannication both men or
lﬂ&mce the earliest human

civilization. The Prophet (PBUH%ent to per th \I|Ity of conduct, gave the

righteous example of lowerin he e a y sald to his Messenger: “Do not
extend your eyes toward % hich ﬁ dl njoyment to [certain] categories of
the disbelievers, and them d lower your wing to the believers.”
(Qur’an 15:88). B d 0 athl ted
“Allah is say Prop et: ve given you the Grand Qur'an, then do not look at
this world a% actl n ue transient dellghts that we have given to its people in order to
test them not'envy what they hav, his world, and do not upset yourself with regret for their
rejectz and their opposztzo?sgour religion.”

Qom 2015. “Decoding Nonverbal Communication in Law Enforcement”. Salus Journal Issue 3, No.
2.p. 7.

197Saurabh Kaushal. 2016. “Different Aspects of Intercultural Nonverbal Communication: A Study”. CPUH-
Research Journal: 2016. 1(1). p. 17.
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From the verse before, it shows that Allah ordered the Prophet (PBUH) to avoid
from looking at world’s attraction. Besides, there are 269 words related WI@h the
holy books al-Quran.'®® Therefore, visual contact is one of the most i t things in
human life especially in manner of education. Hence, eye contact in_manner of educating
in the class environment are such as looking at the class, looking at the pupils, looking into
the distance, or looking at the board or papers. However, this SW only looking for the
Prophet’s (PBUH) eye contact communication with wo his er l th al-Bukhari
there are two hadiths which contained the Prophe%]H) eye co J Firstthadith is

about looking women before marrying them, and econd hadith is ai@ut looking a

wife’s face. Overall, the following hadiths sl% Pro!% UH)énghls eye gaze in
interacting with women. o)

T «é
4.2.1.1 Looking at Woman Befored\iar mg c}
b
e &
Islam commands us to_low ur] orbl@ookmg at non-mahram women.
ual’s'h oln

The reason behind it is to an indivi

:

nd to cleanse their souls. However,

aIIo to look a non-mahram woman out of

there are a few exe (ﬁgs\wherf
%

necessity such a Thlséf'f)ecause it is the basis on which a very

important deci a ct1 a{pe 01‘1' s\:f will be taken. The Prophet (PBUH) used his
;h

eye contac e W mese@ herself for marriage to him. This matter can be

&’
found | Ilowmg hadith.

ek Jo s S dilsd gt s wle B o o T Bk g fie s

-

RO R PR R PRES s ESA R EERNr+ AEYIIHE (nv1)iadyy 31 @d

19%8Quran corpus. http://corpus.quran.com/search.jsp?t=2&q=see
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odn 357 53T 1505 s e Gt Y5 06 " s 2 G2 N3 " 06 03 2 e G JB
R - TP B N NG DXL GLY R e

199 " Qﬁ-ﬁ\ A NPV
Hadith translations:

Narrated Sahl bin Sa'd: While we were sitting in the company of t het (PBUH) a
woman came to him and presented herself (for marriage) to hif, The Prophet (PBUH)
looked at her, lowering his eyes and raising them (nvl), but give a reply. One of
his companions said, "Marry her to me O Allah's Mess PH)"' The Prophet
(PBUH) asked (him), "Have you got anything?" He said, ve g t " The Prophet
(PBUH) said, "Not even an iron ring?" He said, "Not'€wen an ir rin t I tear my
garment into two halves and give her one half andétt other alff" Th phet; said,

"No. Do you know some of the Qur'an (by ™ ‘HQ ; Yﬁ\:’ The Prophet

(PBUH)said, "Go, | have agreed to marry QEWU with whatyou kn@of the Qur'an (as

her Mahr).".2% \ 6"\
| | \ OV
Hadith 5132 was narrated b bin Sa ) c@has been repeated several
a e,

times in Sahih al-Bukhart as hadi bered§126 O%(Kﬁ%%?. The hadith enlightened

the story of a woman who pre her If to rry L@’rophet (PBUH). The biography
e; |ahe

of the woman was not stat sd\/e@,l shar/ hadith. So, this study assumed

hK &
that the woman is n @f the phet s (PBUH) wives. The reason being
that in the hadlt it att?;pbh&i‘F{BUH) did not accept her proposal by using

non-verbal catlo P t adith indicates the movement of the Prophet's

' 1

(PBUH gazed to that wom \m the sentence 4355 bl L UM nv1l. The Prophet

B%oked at her, lowered his eyes and then raising them.

19A1-Bukhariyy, Muhammad ibn Ismail. 2001. Sakik al-Bukhari. Beirut: Dar Tugq al-Najah. Kitab An-Nikah.
Bab Iza Kana Al-waliyyu huwa al-khatib. #5132.
20A11 English translations of Hadith in this thesis is referred to Sunnah.com website
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This sentence shows how the Prophet (PBUH) responded to a woman’s proposal,
first, the Prophet (PBUH) looked at the women directly and then lowered his e%s which

could be a signal of submission. It can also show that the individual is gu!tg\‘ﬂ?n. In some

of the cultures, making eye contact is considered as inappropriate or_.showing dominance
which is why people will lower their heads when talking as a signef respect. There are past
studies which stated one of the results of exploring so OWe"Prophet’s non-verbal
behaviour from the perspective of public relations ws expressing
politeness through eye contact.?%! In this hadith it al§e,shows how t Pro &TPBUH)
showed respect to women. He did not use a direct worehto respend to the prc?esal from the

s&ﬁ and are more

woman. This is because in psychology, women az eag\
<<

emotional than men. \C)
\ _\
In manner of hukum, Jum h; mc'ii’ | no q&problem to any man who

wishes to see the woman they a& rying,~but they &@ see other parts of the body
\

except the face and the twg,han Imam al- l 5 d: “When (a man) wants to marry
m ha

(awoman), it is preferable ( fo legk at her so that he will have no regrets.

\p @)
According to anot ec \!e, S pem$slble but it is not preferred. The first

perspective is ac@}s rél%\
v

without the S co?s t. Howe f it is not convenient for a man to see the woman

g
ith‘-v%'w/lch allows a man to look repeatedly, with or
O

‘\

himself, heycan“send another WO@?;O view his potential bride to be described to him.
NS

N

Qmed Elamin Musa Ahmed Ibrahim. 2017. Prophet Muhammad (s.a.w.) as the Ideal PR Practitioner:

A Nonverbal Communication Perspective. p.305.
22A1-cAsqalani, Ahmad bin cAll bin Hajar. Fathul BarT Sharh Sahih Al-Bukhari. (trans.) Amiruddin. 2010.
Fathul Bari: Penjelasan Kitab Shahih Al Bukhari. Jakarta: Pustaka Azam. vol. 25. p. 276.
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Similarly, awoman can also examine the man to see if they like each other. The man should

not look at any parts of the woman’s body except their face and the hands.?% i

(—)

According to Al Auzai it permissible to see what he wants exce)% aurat. While
according to Ibn Hazm, a man can only see what is facing and retreathUhim. A number
of reports were narrated from /mam Ahmad (RA), one of WhICh stated that he may look at
the face and forearms. A second statement said that a man thf body parts that are

usually in sight such as the calves, neck and others. This qu te Qudamah in

al-Mughni (7/454), Imam lbn al-Qayyim al- Jawzw@ahdhz al 41 @ -26), and

al-Hafiz Ibn Hajar in Fath al-Bari (11/78). T'?ﬂ S\I in Yﬁle‘;gooks of the

Hanbalis is the second opinion. W

O

From the statements above, it eVId nt ri @h scholars stated that a
man is permitted to view his ﬁan%uds dnd fa his as"because the hands represent
N .
slimness or plumpness of the bo th other@rd for fertility while the face
ext

represents the beauty of % In th ch WI|| look at another hadith related
‘o’ ¢ &

to Prophet’s (PBUH) ntact@&e 0 at his wife.
&
N
O

4.2.1.2 Lookin \e ? ; C‘)

It i d for magl to Qew every inch of her husband’s body and vice versa
5 )
as Allak says: o

“And those who @ard their chastity (i.e., private parts, from illegal sexual

&%pt from their wives or (the captives and slaves) that their right hands possess, for

203Al-Nawawi, Imam Muhiyidin Yahya. 1991. Rawdat al-Tdlibin wa ‘Umdat al-Muftin. Beirut: Maktab Al-
Islami. Vol. 7. pp. 19-20.



then, they are free from blame; but whoever seeks beyond that, then those are the

transgressors.”?%4. This matter can be found in the following hadith. \q

Raleg Al o3 Db i 18 ooy e ) (o 1 525 il O s ‘2 A

15202 35 Byt 5185 ol e 1 Lo 1 S5 oo e el PY;‘L 2t s g
o 81525 J) il O 4 Bk taasl Bl SIS0 ARG Lugede § o 1 st &8
J B Lol B8 B2 w3 3 pheey ade A1 Ao 1 f
d o 81 05 G0 Bl il g1 L IS st
S ol el Bas s ade 0 o 81 585 ) sl O

=

S B 1 J6 L aIE G 3ls wn d g 26 ol
d i es J Jou i

o o b (g 2 B

81 Jyt & b 385 1)

oy ¢ JAR dn BBk He

@ A A E0AES Seles O

-

| % 4 5 < .
Ai)\dhpafw\J Z . 5
- |
i S 206 ;

P /: //G

,/ szz;é{ J 55 c(nv2)ft.3§\.’c J\ (..L.aj ade & e

-

GE A o - o) G el 025 AR a3 JALIE 03555 S O
B SJ6 alia o3 oy 3 A aE o asd

E nslations:

24A1-Quran. Al-Mu’miniin 23:5-7.
205A1-Bukhariyy, Muhammad ibn Ismail. 2001. Sakih al-Bukhari. Beirut: Dar Tuq al-Najah. Kitab Al-hibbah.
Bab Man Ahda 1la Sahibihi wa Taharra Ba‘da Nisa’ihi dina Ba“d. #2581.
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Narrated "Urwa from ‘Aishah: The wives of Allah's Messenger (PBUH) were in two
groups. One group consisted of ‘Aishah, Hafsa, Safiyyah and Saudah; and the roup
consisted of Um Salamah and the other wives of Allah's Messenger (PBUHLP. uslims
knew that Allah's Messenger (PBUH) loved ‘Aishah, so if any of them had'a gift'and wished
to give to Allah's Messenger (PBUH) , he would delay it, till Allah's Messenger (PBUH)
had come to ‘Aishah’s home and then he would send his gift to Allah's Messenger (PBUH)
in her home. The group of Um Salamah discussed the matter togethemand decided that Um
Salamah should request Allah's Messenger (PBUH) to tell the people to send their gifts to
him in whatever wife's house he was. Um Salamah told ess n!:er UH) of what
they had said, but he did not reply. Then they (those wvives)*asked U amalvcfabout it.
éo

. . . . O
She said, "He did not say anything to me." They as erto talk'to a‘ga}qcfjshe talked

to him again when she met him on her day, but h
replied that he had given no reply. They said to he? T

When it was her turn, she talked to hi in." He
regarding ‘Aishah, as the Divine Inspirati 0 not cometo me Qany of the beds except
that of ‘Aishah." On that Um Sala ‘931 "l re ?A a(\tor hurting you." Then the

group of Um Salamah called Fari daL@hter Allaer:?/Iessenger (PBUH) and sent
her to Allah's Messenger (PBUFN yr i our yx{mes request to treat them and the

Qpryﬁ.’ th%%ked her, she
im till E?g,‘ﬁes you a reply."

to her, "Do not hurt me

daughter of Abz Bakr on uaRerms." hen _flm nveyed the message to him. The
Prophet (PBUH) said, "C%ughtey! yo%ove whom | love?" She replied in the

affirmative and retu& d tolq t\nf the situration. They requested her to go to him

again but she refused. They th ayna&lnt Jahsh who went to him and used harsh
words saying, " es reque Qulto(rmat them and the daughter of Ibn Abz Quhafa
on equal teerﬂthat ;{;?s héét{ice and abused ‘Aishah to her face so much so
that Allah; nger )ﬂoode-at ‘Aishah to see whether she would retort. ‘Aishah

started ing to Zaynab till e&?’éilenced her. The Prophet (PBUH) then looked at

‘Aisé\NZ) and said, "She is really the daughter of Abu Bakr."

N

about Muslims who had a gift and wished to give it to the Prophet (PBUH), would delay it,

adith 2581 was narrated by ‘Urwa from “Aishah (RA). The hadith narrated was
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until the Prophet (PBUH) had come to ‘Aishah’s home and then they would send gift to the
Prophet (PBUH) in her home. But Um Salamah, Zaynab binti Jakisy Al W Um
Habibah Al-Umawiyah, Juwayriyah bint al Harits A/ Khuza’iyah an ah bint Al
Harits Al Hilaliyah discussed the matter together and decided tha %amah should
request the Prophet (PBUH) to tell people to send their glftst &‘hlchever wife's
house he was. Unfortunately, the Prophet (PBUH) did not TW to Ummu Salama’s

l

request.

O \Y.
However, this study will focus on the p is hadith |‘h _ﬁmlcates the
movement of the Prophet’s (PBUH) eye gazes Wlf (RA)IN the sentence
Wl ) s s &) Lo 800 57 nvz.w\saﬁst at th phgﬂ%\UH) then looked

at his beloved wife ‘Aishah (RA). Th&jd betwe\.r us _Snd wife is strong which

should be cultivated with comp d kindnéss j c?am It is so significant that
a\ S

Allah Almighty mentions it inf r a\’ as o f Hi gveat signs in the world:

“And of His signs is t at H g

tranquility in them; pIach b

signs for a people w 0givet t”.

Furtherm vjobas
among you estt‘a ards hi

Q’ b4
Majah whentlcated by Al AI@;{; The Prophet (PBUH) loved his wife Aishah (RA)

and gxd her with love and mercy.

208Al-Quran. Ar-Rum 30:21.
27bn Majah, Muhammad bin Yazid Al-Qazwini. n.d. Sunan Ibn Majah. (Internet). Kitab An-Nikah.
https://sunnah.com/urn/1262960

ou {@v yourselves mates that you may find
en y@:affectlon and mercy. Indeed in that are

S
!
nalfated that the Prophet (PBUH) said: “The best

@

V\L@?and | am the best of you to my wives.”?" (Ibn
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‘Aishah bint Abz Bakr Al Siddiq (RA) was the youngest and favourite wife of the
Prophet (PBUH). ‘Aishah (RA) was a great Muslim lady. She was a Musli&% who
is credited with the narration of more than two thousand hadith and rg!@ed a lot of
Surahs in the Qur’an which shows that she had a wonderful memory was a very talented
woman. ‘Aishah (RA) also had the passion of learning and was $her intelligence
and her keen judgement. Her father was also a man of learni gw&!she inherited his love

of knowledge for the good of this world. Matched with ith th !ne Prophet (PBUH)

has said “She is really the daughter of Ablt Bakr.This proyed tRat 'sh%ci& noble,
ha

intelligent and wise woman like her father.2%® It ned wh nabspinti Jajsh Al
Y/

Asadiyyah blasted ‘Aishah (RA) in front of t

In a nutshell, the priorities in thi xplar@)n of significance of
‘Aishah (RA) in the Prophet’s (P@, 4s silent when his wives are
mumbling, and a husband who dik defem’l%r_n;o i :

4.2.2 Movement z ’
3

The next cha@lhe Plzophe S (P@ non-verbal communication is his body

movement when de w]h wo I}B ovement such as movement and placement

of the head, ront, left gr@ie to side including the shaking of hair, leg and
& vl
N g

feet placementdody proximity, haqg-énd finger gestures.?® In addition, body movement

S
in m:Nf educating in the class environment are walking in front of the class, walking

N

208A\l-cAsqalani, Ahmad bin cAli bin Hajar. Fathul Bart Sharh Sahth Al-Bukhari. (trans.) Amiruddin. 2010.
Fathul Bari: Penjelasan Kitab Shahih Al Bukhari. Jakarta: Pustaka Azam.vol. 14. p. 359.
209 Haya Bint Ali Bin Hassan Al Noaimi. n.d. The Body Language. Bahrain: University of Bahrain. p.1.
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through the class, waving arms, swinging at the standing point or walking back and forth

as well as sitting.?° Besides, body movement has pivotal roles to play in bath lesson
delivery and classroom management.?!t :")

The goal in this study is to synthesize findings in the Prowﬁ (PBUH) body

movement when communicating with women in his era. In Sahih khari there are ten
hadiths which contained the Prophet’s (PBUH) body m t c')mmunication. The
hadiths are about finger, hand, and head movement of the het Pw‘hus, there are
Y
hadiths which show how the Prophet (PBUH) used_hi movem in’in_t{@cting with
women. \" \/‘T
&

4.2.2.1 Making A Circle with Thumb\ncvx Fi

AN

This section explains on the ri ture \ n as the “OK” sign which
0 v,

is demonstrated by linking the i fingerwith t ﬂwu@into a circle shape while the

a\
other fingers are pointed awa;)?mhe alm 1 sga@ or relaxed manner. In Japan the
!
one-handed ring gesture is@ lﬁéj
@

0 symho Qh%and in this context the fingers' circular

shape represents a c@?ur\@, reco f the gesture being used as a remark on

N
a person's wealt (}gntus are d L;)bnte%ds practiced in Mexico during the late 19th

century.?® | %an ;Si n Lan a@ﬁe OK gesture represents the number nine when
& \

21°Dazg Kozi¢l, Ana Globo¢nik Zunac2 and Ljubica Baki¢-Tomié. 2013. “Use of Non-verbal

Comm n Channels in the Classroom”. Croatian Journal of Education. vol. 15. p.145.
211 chemwa. 2013. “Use of Nonverbal Communication in the Classroom as a Way of Enhancing

00m Teaching: A Case Study of Solusi High School, Zimbabwe”. Procedia - Social and Behavioral
Scienges 103. p. 1282.
i

izgar, Kamal Dean. 2002. Multicultural Behavior and Global Business Environments. New York:
Routledge. p. 382.
231glehart, by Fanny Chambers Gooch. 1997. "VII. The Mexicans in their Homes". Face to Face with the
Mexicans. New York: Fords, Howard, & Hulbert. p. 211.
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held in a stationary position with the palm facing away from the signer. Everyone’s fingers
can provide a natural and readily available way to represent numerical in&ﬁtion and

reflect numerical concepts.?!* This matter could be found in the followiﬂ%h.

‘i&aa‘y;ajy}!"jﬁ&}@;&j;S&jw&\&p@ﬁ\ﬁM&\ s WD) L e
§9 eBY sl Glog ks e 215 40 05 0 1) BB 2 2 il U

S B e " 06 DA Gy BT A ok b EIE s Bmre 55 206 L (nv3)el

' 215 "

4. .

Hadith Translations:

N
Narrated by Zaynab bint Jahsh: That the Prophet once ca o'nex{l'r? a state of
fear and said, "None has the right to be worship AIKIW‘.’cﬂ nto @Arabs from a
danger that has come near. An opening has bgen m | of

Q;E and Ma'jij like
ayr@ int Jahsh said, "O
Allah's Messenger (PBUH)! Shall we be ugh‘there are pious persons

oyw
among us?" He said, "Yes, when the %rsonﬁﬁ% %a
.
. : &
Hadith 3346 was narrated y hsh QBASadlyah. She was the daughter
of ‘Umaimah bint ‘Abd% %Iib bir] Ha
4
Zaynab, who was give%tl e |

of the Prophet (PBWH) toshav
@

this," making a circle with his thumb agd Gﬁ ing

m, @rophet’s (PBUH) paternal aunt.
:

I akag%:" )1s among the first female companions
to V{é‘tﬂna. She is a woman who is most respectful

|
to Allah, most ﬁs@I most mi fa'l C{j atives and most generous in giving charity.
e

N
Zaynab re thefo ives ‘o?the Prophet envious with her beauty and grace in

additiom& other qualities. A@ﬁe death of the Prophet (PBUH), she never moved out

alder Stegemann & Matthias Griinke. 2014. “Revisiting an Old Methodology for Teaching

ng, Computation, and Place Value: The Effectiveness of the Finger Calculation Method for At-Risk
Children”. Canada: Learning Disabilities: A Contemporary Journal. vol. 12. no. 2. p.194.

25A1-Bukhariyy, Muhammad ibn Ismail. 2001. Sahik al-Bukhari. Beirut: Dar Tuq al-Najah. Kitab Al-
Ahadith Nabi. Bab Qisah Ya’jaj wa Ma’juj. #3346
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of Medina again and remained as a widow for nine years where she narrated eleven hadiths

during the period.?®

One of her hadith literally tells about the action of the Prophaﬁ%a) when he

came to her in a state of fear to tell about the wall of Ya jizj and Mwhwh has been

opened. This could be an indication of the opening of gates of nd turmoil and the
possibility of Ya jizj and Ma ’jij invading with the permissi IIah'AImlghty
The story of Ya’juj and Majuij is stated bot the" Quran a

acf JWith the
e

of t@rmes These
~

S) as.stated in the Quran

arrival of Ya juj and Ma ’jaj, it is said that it will b ked as,th si

events will transpire after the arrival of Dajjal, Me R

e ‘tesult of:their appearance. As

PR 5

(..asj CfL‘J Cybwb
J@,@ e alaE G & 38 a0 ,0ae sl

| iz

Meaning: “Until, when ¥a’juj j ar iose (from their barrier), and they swiftly
swarm from ever% d. f nd t r,g pl‘el)use (Day of Resurrection) shall draw near (to
O

fulfillment).. : NS
$oty
In ordertto explaln is wnagg/nab bint Jahsh (RA) about the opening in the wall

gd Ma jij, the Prophet (PBUH) used his finger gesture to express information.

216A\|-Dhahabi, Imam Shamsudin Muhammad b Ahmed. 1982. Siyar A‘lam al-Nubala’. Beirut: Muassasah
Al-Risalah. Vol. 2. p.112.
27Al-Quran. Al-Anbiya’ 21:96-97.
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Additionally, the next hadith discussed that the Prophet (PBUH) rub the small girl’s shirt

The Prophet was very kind to children and loved them. T% r can be found in

with his hands.

4.2.2.2 Rub the Marks with Hand

the following hadith.

oy ade 1 o 1 04 eSS st 6 s

S i Jokis (nva)euy pEH1 Ak oy ads 4

Hadith Translations: Y}f

Narrated Um Khalid bint Khalid: When | came fram Ethi @’a), I was a young

girl. Allah's Messenger (PBUH) madx ar a s aving-faarks on it. Allah's
se m

Messenger (PBUH) was rubbing t ks with i an;tE nv4) saying, "Sangh!
ﬁ &
e

Sanah!" (i.e. good, good).
% g &
&
Hadith 3874 was narr m ,( 1d Bint @ This hadith has been repeated
t

hn rllﬂereb5823, 5845 and 5993 with addition

several times in Sahih al g7l as hzig

ol &
in matan. Itis a narrm&whe tirpe the F@ﬁet (PBUH) was gifted with some green

or pale designs shw all gi edégréfﬁ or also known as Um Khdlid. The Prophet
¢
4

(PBUH) was \%@ those marks wit hands in sentence “ody (a/}’\;‘ﬂ\ ’cl-:é” (nv4) and
b 4
s N
said s\ means beautiful in‘the Ethiopian language. In this sentence, it shows the

28AL-Bukhariyy, Muhammad ibn Ismail. 2001. Sahik al-Bukhari. Beirut: Dar Tuq al-Najah. Kitab Al-
Managib Al-Ansar. Bab Hijrati Al-Habsyah. #3874.
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Prophet’s (PBUH) non-verbal communication by rubbing the marks on Um Khalid s shirt.

This action indirectly shows the love and kindness to the small girl named A{R

In other matan of hadith, it said that the Prophet (PBUH) too Khamisa in his
hands and made Um Khdlid wear it and said, "May you live so Ionmyour dress will

wear out and you will mend it many times."%!® Furthermore, there IS0 female saiabiyyah

who lived past the age of Um Khdlid. Imam adh-Dhahabi ioped i'1 the book of Siyar,

"She lived almost 90 years, | think Amah bint Khalid is ast . hw.die‘%_ because

she lived until the era of Sahl bin Sa‘ad." é | _@
¥ X

o - b .
Furthermore, this hadith also shows the Prophet’s love,to/children. This is

because the shirt was actually presented& ophet(PBUH) as #&gift and the fabric of
hah

the shirt was silk or wool called Khamishah and i6fureionit,??° The Prophet gift it to
daughter of Khalid bin Sa’id bi@ bift ‘U ah @ Humainah bint Khalaf Al

&)
Khuza’iyah.***One day, when_Um dlil athe@me to see the Prophet (PBUH),
h

<

and the Prophet said to id: “sa néh%, 3ind then she played with the seal of

Prophethood as men:%n ha(ih

Sa‘id said, "I came‘KA h's ?r (P@) along with my father and | was wearing
ol P

a yellow shir Mess (1§B\gljl) said, "Sanah Sanah!" (‘Abdulldh, the sub-

narrator saidy At eans,‘rNL'zce!'@le Ethiopian language.”) Um Khalid added, "Then

. h : 4 :
| start ng with the seal m‘:ll’rophethood. My father admonished me. But Allah's

2Al-Bukhariyy, Muhammad ibn Ismail. 2001. Sakik al-Bukhari. Beirut: Dar Tuq al-Najah. Kitab Al-Libas.
I-Khamisatu Assawda’. #5823.

220A\-cAsqgalani, Ahmad bin cAli bin Hajar. Fathul Bari Sharh Sahth Al-Bukhari. (trans.) Amiruddin. 2010.

Fathul Bari: Penjelasan Kitab Shahih Al Bukhari. Jakarta: Pustaka Azam.vol. 28. p. 566.

2libid. vol. 19. p. 262.
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Messenger (PBUH) said (to my father), "Leave her,” Allah's Messenger (PBUH) (then
addressing me) said, "May you live so long that your dress gets worn out aWJ will
mend it many times, and then wear another till it gets worn out (i.e. &%h prolong
your life)." (The sub-narrator, ‘Abdull¢h aid, "That garment (wh%ﬂe was wearing

remained usable for a long period)".?%2 \/

In addition, hadith 5996 also shows the Prophe ;UH‘ loving expression

towards a small girl named Umamah binti Abz Al-‘as, da r of an‘t Muhammad
N :

(PBUH). Narrated by Abu Qatdda: “The Prophe ) ca ol/va_r\&@ us, while

carrying Umamah, the daughter of Abi Al-As ( nd §'h ver“zh;ug-shoulder. He

prayed, and when he wanted to bow, he puEMvn, a‘r’ﬁj when he d up, he lifted her

&

up”?2®. Some scholars concluded in this ha out the P het’s@UH) love of children

IS immense because he comforted EG@ d%ria;v; ti /\there was a hardship and

]
seriousness in keeping the khusyu’ M this Situati th&&phet (PBUH) prioritized the

\
child’s feelings before hi pn?r..Ther’ the IXt@[h is about the Prophet (PBUH)
S hiav

romantic approach toward

ife: &K
NI
4.2.2.3TookWife§w3 he\m§ She gether

c) 11

¢
) ( ’ )
m’s i

30 haracter, which é;&'m is a reflection of the man’s faith. A Muslim

uiéﬁat a husband’s treatment of his wife reflects a

.

Musli

husb: n be good to his wife by smiling, taking care of the wife emotionally, protecting

S

22English translations of Hadith Sahih Al- Bukhari #5993 referred to Sunnah.com website
223English translations of Hadith Sahih Al- Bukhari #5996 referred to Sunnah.com website

any harm, treating her gently and be patient with her. Being nice includes having
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good communication; either in verbal communication as well as non-verbal

communication. This matter can be found in the following hadith. q
‘w\a&ﬂu&quﬁ\ bbwqum‘w’i&.& c@ L3 e
T ey e &1 o &1 5 SRR Mwuuub SEENONERTH
u\fvw wle A1 Jo &) & FEACTROE (nv5) ke J s B x2S
24 320 e 1ty 5 Lw&“ﬁww‘&ﬂ&b Wﬁj e

Hadith Translations:

Narrated Zaynab bint Abi Salama: Um Salamah swot my mens h|| ~137as lying

with the Prophet (PBUH) under a woolen sheet. lipped away, too t‘ﬁbclothes for
menses and put them on. Allah's Messenger (P Taid, ! av ‘?@ur menses?" |
replied, 'Yes." Then he called me and took with hi r the en sheet (nv5)"

Um Salamabh further said, "The Prophe% used t
Prophet (PBUH) and | used to take the bath of J

e he was fasting. The

ah a _s[LngIe pot."
A
o >
Hadith 322 was narrated t Ab a‘ia&@fhe daughter of Ab: Salamah
and the niece of the Prophet (P . Be des was thé'Prophet’s (PBUH) step daughter

ﬂ

I
as well as niece when hewr Um marrled to the Prophet (PBUH). This

hadith was repeated 4 khh aIJBukh ] as hs numbered 294 and 323. This hadith
described vmdl;@\a husban ‘glslqgé-\hlth a wife during her menses and lie in a

blanket toget add |R]v hédlth the Prophet (PBUH) used his non-verbal
%J sente

communi pproach nég"dml\ o 4xa Jla3a led (nv5); which is when the
O

Prop BUH) called Um Salamah and took her with him under the blanket.

o

24A1-Bukhariyy, Muhammad ibn Ismail. 2001. Sakik al-Bukhari. Beirut: Dar Tuq al-Najah. Kitab Al-Haid.
Bab Al-Naum ma‘a Al-Ha’id wahya fi thiyabiha. #322.
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Um Salamah was one of the Prophet's (PBUH) wives. In the fourth year following
the migration to Medina (4AH), Um Salamah accepted a marriage prop@n the
Prophet (PBUH). She is also known as beautiful, knowledgeable and s%n Salamah
held a prominent role in the house of Prophet and society. She w %d wife of the
Prophet (PBUH) in her belief and principles. As a woman, she carried'out and completed

all of her religious duties. During her marriage to the Prophet ( ), she strived to keep

l

him happy. .\d
]
Yw

. N
Furthermore, the hadith above shows the nication ‘egime Prophet
(PBUH) and his wife happened when Um Salam er ﬁ's facl,\n‘;gdical science

T
f@lce the women’s
&

has investigated the complex interplay OC
n

menstrual cycle and their interdependent

clear that the fluctuating levels

psychological processes.??® Be negative,maods Aésh- as irritability, restlessness,

tension and mood Iablllty:s swﬂcanﬂ' greate d&@ the premenstrual and menstrual
226

her i)&gt s (PBUH) gestures may seem trivial

phases of the monthly c{h
by taking his wife L&a ahwnder.the bl t but it is the act which bring their hearts

closer. The wife @?ﬂ an‘se g—l'ové-é‘/her husband for her in such actions. The next
hadith is an@ﬁan}c pp t@een Prophet (PBUH) and his wife.

\A &

QldaA Farage & Allan B. MacLean. 2008. Cognitive, sensory, and emotional changes associated
with the menstrual cycle: a review. © Springer-Verlag 2008. p.9.

26Gregory J. Boyle. 1997. "Effects of menstrual cycle moods and symptoms on academic performance: A
study of senior secondary school students”. British Journal of Educational Psychology. vol. 67. no. 1. p.3.



99

4.2.2.4 Let Wife Stand behind Him

Apart from looking at his wife and taking her under the blanket togete ophet

(PBUH) also allowed his small wife to stand behind him. This matters% ound in the

following hadith. Y*

(& ay OGS O (sieg ey e ) o &1 055 26 A py . A 22
B o B Jsls X 0B S J65 55680 S 4 18 {Jw S asdall
&JE uﬁwﬁyw."u@}"")@wju&m ‘ ”u rl.ﬂjw

-

//"J Vh)d&m\&pm\‘_j
i) g s & ;&sja Jskis ods

227 JA.O \.o.l.? ‘wj U”\ U';
Hadith Translations:

it P wlm
came to hm@(\?\/hlle two girls were
\tne b{ een the two tribes of the
et (@H) reclined on the bed and
nd s@%ﬂed me and said protestingly,

Zr

Narrated ‘Aishah: Allah's Messenger (
singing beside me the songs of Bu at

Angar, i.e. Khazraj and “Aus, befg%ﬂ
turned his face to the other side Bakr

"Instrument of Satan in t pr q,II::? l er (PBUH)?" Allah's Messenger
(PBUH) turned his face S him ‘a y e them." When Abuz Bakr became
inattentive, | waved th girls t') y and Ieft It was the day of ‘/d when negroes
ars %her I requested Allah's Messenger (PBUH)

h her | o see the display. | replied in the affirmative.

i d my cheek was touching his cheek and he was
egroes)!" When | got tired, he asked me if that was

227 Al-Bukhariyy, Muhammad ibn Ismail. 2001. Sakik al-Bukhari. Beirut: Dar Tug al-Najah. Kitab Al-Jihad.
Bab Ad-Daragi. #2906,2907.
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Hadith 2906 and 2907 was narrated by ‘Aishah bint Abt Bakr. This hadith was
repeated in Sahih al-Bukhart as the hadith numbered 949 and 950. This haw{gcurately

shows how the Prophet (PBUH) used his non-verbal communication aps&@n sentence

AN ¢ﬁuu (nv6). It means the Prophet let ‘Aishah (RA) stood behivnu during the day

P LlH) was completely

of Id.

It is obvious from the narration above that the Proph

relaxed on the day of ‘7d while he was with his you

hadith shows that the Prophet (PBUH) turned hi away fram

them, but he did not object minor-aged girls singingand b \lhg4 e duff igrhis company.®?®

In addition, this hadith also shows that th@*et ( Q}J tayed,for a long time with

‘Aishah (RA), let her stood behind him, watc ecﬁw 0 tt&g\g\'l?yssinians and listened

to the girls singing with her. This pr hatyit is ter tc@good-humored in pleasing
: . : &
women and children with games 0 jl of @h amusements out of a sense of

harsh piety and asceticism. | zition her than @phet (PBUH) romantic approach
£ &y
toward his wife, he %ﬁ m@q proach_to his daughter as the next hadith.

&
g
4.2.2.5 Let Daugcaﬁits esideS |

N
Da% re n@ do ta gre@ift from Almighty Allah to all parents. Parents
X

should iate their children n@*(/iew them as treasures that cannot be compared to all

the we?\n the world. The Prophet (PBUH) has stated that “When a boy is born, then he

N,

28Al-cAsqalani, Ahmad bin cAll bin Hajar. Fathul BarT Sharh Sahih Al-Bukhari. (trans.) Amiruddin. 2010.
Fathul Bari: Penjelasan Kitab Shahih Al Bukhari. Jakarta: Pustaka Azam.vol. 5. p.262.

ne Noor (light) and when a girl is born, then she brings two Noors.” In order to
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make good relationship with wives, the Prophet (PBUH) also cares for his daughter. This

matter could be found in the following hadith. \q

s G el 2 (V)@ 8 5k 08 @3 E 0 u\, 5 e b1 Lo &

WA it 2 it 558 3l s U B el Bus s
s ade B Lo 2 ad By ade & Lo A U2 SN VFL“*M JB ge

VL8 Y5 (55 A Sl D (B A8 OTAN o)k I | W.‘”M P BN

Hadith Translations: Y-
Narrated ‘Aishah: Once Fatimah came w%%
Prophet (PBUH). The Prophet (PBUH) sai elcome,
her sit on his right or on his left sid ),and t

weeping. | asked her, "Why are yc‘)% ng?¥ He again t%&her a secret and she started
laughing. | said, "I never saw happiness so n sadm%é as | saw today." I asked her
what the Prophet (PBUH hawm herLShe d, "@uld never disclose the secret of
Allah's Messenger (PBU% en ths, ro g.tl @H) died, | asked her about it. She
replied. "The Prophet QB{H) sai N

once only, but this yéa ha
be the first of my/fa toﬁlbw ‘,'lSo(Lglérted weeping. Then he said. 'Don't you like

to be the chief e ladies o afés\&dr the chief of the believing women? So I laughed
for that.” % ’ f
A\ &’

Nith 3623 and 3624 was narrated by ‘Aishah bint Abt Bakr and this hadith was

§§ in Sahih al-Bukhart as hadith numbered 6285 and 6286. The hadith is about

it resembled the gait of the
my d@hter!" Then he made

,h‘g\'a secret and she started
Ny

e
o

year. Gabriel used to revise the Qur'an with me

twiceLLthink this portends my death, and you will
NG p y y

29A1-Bukhariyy, Muhammad ibn Ismail. 2001. Sahik al-Bukhari. Beirut: Dar Tuq al-Najah. Kitab Al-
Managib. Bab ‘alamati Al-Nubuwwati fil Islam. #3623,3624
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Fatimah bint Muhammad. She was the youngest daughter of the Prophet (PBUH) with
Khadijah and was born in Makkah a few years before her father was granted{Whood.
Though both Prophet (PBUH) and Khadijah already had three daughte Q@e her they
expressed great happiness at her birth. Fatimah is also known by a ﬁautiful name:
Az-Zahra. This name refers to the blooming glow of Fatimah’s CWFR:& She spent her
early years under the loving and tender care of her paren urw walked in the same

manner of the Prophet (PBUH).2% '

Furthermore, in this hadith the Proph se IS’ Ig&ay verbal
communication in sentence StL Us’a which “W ughter”. The

Prophet (PBUH) also used non-verbal co WOn aﬁﬁro W|th beloved daughter.
However, this study focuses on the Pro P I communication in
sentence 4las (e 5l 4w (e L«—Aa\ h| h n the Prophet (PBUH) made her

L

sit on his right or on his left Sld hera re BeS| , the Prophet (PBUH) express

His emotional energy on fm vm'es a l|n ay he moves and let her daughter
om

sit beside. Non-verbal c |cat teﬁ ildren with connection, feelings, and

later the words tha@lo lhe ad n, this matter can be found also in the
>
following had.th(,) ‘- ey
O

~3
1 ?g&fdﬂju‘.i@ M\L@_ﬂ.@cwajcgiﬁi‘;
B0 UD Grrl dnte Slag Gld Gl Lallde
Jad 85 () oy ke B0 o 500 2153 b

Z0Al-Bukhariyy, Muhammad ibn Ismail. n.d. Al-Adab Al-Mufrad. Beirut: Dar lbnu Kathir. #1030.
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Eaf iy gl & e WL 365 (nvB)ykio o wald 335 Lisg 55 Wi dald
Mesls e WS R 535 (Sl TR0 10aT 5 (s B30 Lsedy (s BT

Hadith Translation:

Narrated "Ali: Fatimah complained of the suffering caused to her by lbi?mlll Some

Captives were brought to the Prophet, she came to him but did not fi at home ~ was
Y:;ophet (PBUH)

(PBUH) came to us,

BU'—I) said, "Remain at

your place". Then he sat down between us till I found t on my chest

(nv8). Then he said, "Shall | teach you a thing W&ﬂter than tyo"@e asked

present there to whom she told (of her desire for a servant). When t

came, informed him about Fatimah's visit. “Ali added "So the

while we had gone to our bed | wanted to get up but the Pr

me? When you go to bed, say, 'Allahu-Akbar’ thir ur tlme; nd ubhan\kllah thirty-
three times, and "Al hamdu-li I-lah thirty-three ti r that\ er fo@ou both than a

servant." \/ é\
One piece of evidence that the P 2 (IgHj ed toutake care of Farimah's
education and the hadith was narrat % ‘AA:A’ cousin and son-in-law of
U

the Prophet (PBUH). The Prop Hme;her I|eve her pains by becoming

busy with Islamic values and prepa atm%the 0 peaple” The most important aspect of the
h

|
S 1{) rbal communication in sentence s

2

research focuses on Prop

(@]
/§=-

Goda o 4 J)-' S5 @\a \Lu 12) ich means he used non-verbal way of
communlcatlon r'd(') h aughter and his son-in-law in order to teach
Fatimah. IC}I t er @hter attachment influence on daughter’s

developmesi y have commur@%a}r(;n satisfaction, communication adaptability, higher

self- % social competence, somal understanding, interpersonal differentiation, and

=

Z1Naina Jain. 2015. “Father-Daughter Attachment Pattern and its Influence on Daughter’s Development”.
The International Journal of Indian Psychology. VVolume 2, Issue 2. January to March. p.81.

| regulation.?3! From the hadith, it proves that the Prophet (PBUH) attachment
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with his daughter are achieved through verbal and non-verbal approach. Additionally, the

next hadith discusses the Prophet (PBUH) who brings his head to his wifeige of the

non-verbal communications. :(‘)

4.2.2.6 Bringing Head Near to Wife Y‘

In Islam, the bond between a husband and wife is strong?bh should be cultivated
with compassion, love and kindness. It is so significant [lah A nlighty mentions it in
the Qur’an as one of His great signs in the world: - \Y'

: 1.0
QS (3 8L 453 8555 oo o ) B 5, 35 Gresstls s
:)_j’ < f/: 5 T
Meaning: “And of His signs is that He created urs@s mates that you may
find tranquillity in them; and He placasztween Kénd mercy. Indeed, in that

are signs for a people who give thou%’ [

The Prophet (PBUH) i thle rl
Afi

matter cane be found in t?%) i

Q&&\L}pi&\& .

3 4 <9>42£?» c

: =
Hadith Taranslations:
Y &

Narr md\‘Urwah: A person asl@ me, "Can a woman in menses serve me? And can a

)

B o stw_31  (7e s
28 el Ay Al (s

Ju an come close to me?" I replied, "All this is easy for me. All of them can serve

22A1-Quran. Ar-Riim 30:21
ZBAl-Bukhariyy, Muhammad ibn Ismail. 2001. Sakik al-Bukhari. Beirut: Dar Tuq al-Najah. Kitab Al-Haid.
Bab Ghasli Al-Ha’id Ra’sa Zawjiha wa Tarjilihi. #296
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me, and there is no harm for any other person to do the same. ~ told me that she used to
comb the hair of Allah's Messenger (PBUH) while she was in her menses, anTas in
I'tikaf (in the mosque). He would bring his head near her (nv9) in her roo

comb his hair, while she used to be in her menses." A

ould

Hadith 296 was narrated by ‘Urwah Ibn Abi Al-Ja‘d Al-B WWas a governor

of Kufa and was involved in the early Muslim conquests of Per5|a s hadith repeated
in Sahih al-Bukhart as hadith numbered 2046 in a same san |ffe'ent matan: “during
her menses used to comb and oil the hair of the Proph used to be in

I'tikaf in the mosque. He would stretch out his @hards r Ie’shé‘Was in her
chamber.” %3 \/
T \ v

This hadith is about the Prophet @ho s beldved wife ‘Aishah bint
Abt Bakr to comb and oil his hair. Be@; the h sl?w hew close a couple has to be
N
arn

and love evolves to such extent t useye do ything for the other spouse
even if it is simply with combm\th&r h 'r%jthiééélth, the Prophet (PBUH) used
his non-verbal commum@;oa ha’in S }e’noﬁ & % (nv8) where the Prophet
(PBUH) brought his heéd,to his Sshah ( qurthermore, this non-verbal approach
IS to maintain a hlg Q ){d0| 'g%ﬁe little things for his spouse as it will have

4

an effective i t the isﬁo gical
‘ﬁ*ﬁ

_E

e

ind of the spouse.

@%

to the hadith stated, ‘Aishah (RA) was in her menses and this situation

%y

has scussed in chapter 4.

6 heet together.

234 Al-Bukhariyy, Muhammad ibn Ismail. 2001. Sakif al-Bukhari. Beirut: Dar Tuq al-Najah. #2046.

.2.3 where the Prophet (PBUH) took his wife under the




106

In addition, there is another narration which stated the Prophet (PBUH) laid his
head on his wife’s lap and slept on it. It has proved that the Prophet (PBUF@OVMQ
and caring husband and did not hesitate to carry out little acts of kindn %ch showed
his affection toward his wives. Furthermore, ‘Aishah (RA) informed .a% several other
simple acts of love and affection that the Prophet (PBUH) woutq\dg:a regular basis.
Examples include kissing her, asking her to groom his hair nmg his head on her lap.

l

57

This matter can be found also in the following hadith.

oy ade Lo @\ Cu; Eaad Oedsis 124 ;\.xi:jb .
odewU\WJUj o.,waa ﬂdﬁﬁﬁf? 5

?J Y\{OM‘&\W\JH}M\ K ¥
25 4 55 Y W

. Yitoad@ Ao %&1 o- s 20
U /A.N 33)b.La.5 A o

~ z

Hadith Translations: . c;\\

Narrated ‘Aishah: A necklace of%as ost at I‘Ba@-and we were on our way to
Medina. The Prophet (PBUHﬁei' IS MI @n and dismounted and laid his
head on my lap and sleptg(nv10). Ab kr and hit me violently on the chest

and said, "You have detained the peoplé necklace.” | kept as motionless as a

use
dead person because \pos@ lah’ s.@(ej ssenger (PBUH); (on my lap) although

Abu Bakr had hurt th t Ther(J Prophet (PBUH) woke up and it was the

time for the morrcgpray r). W ro'(/\'/aé'aught but in vain; so the following Verse was
revealed:-- J_e eve {Qu intend to offer prayer..” (5.6) ‘Usaid bin Hudair
said, "All lessed th ped%le far-your sake, O the family of Abu Bakr. You are but a
blessi \('}/

ZBA1-Bukhariyy, Muhammad ibn Ismail. 2001. Sakik al-Bukhari. Beirut: Dar Tuq al-Najah. Kitab Tafsir.
#Tafsir Al-Ma’idah 5:6.
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The hadith was narrated by ‘Aishah (RA), this hadith was about the necklace which
belonged to ‘Aishah (RA) that was lost. Everybody started searching for it w@ were
on a journey. Besides, they did not have any water left. Abiz Bakr came e the Prophet
(PBUH) was sleeping with his head on ‘Aishah (RA) thigh, He said, to_‘Aishah (RA): “You
have detained Prophet (PBUH) and the people where there is n%md they have no
water with them.” So, he admonished ‘Aishah (RA) and sai WWNIah wished him to say

and hit ‘Aishah (RA) on her flank with his hand. Nothing: pr vverom moving

(because of pain) and the position of the Prophet (PB n her thigh. Te?@UH) got
S
up when and it was the time for the Subh prayer therepwas n watsQrThus, Allah
Y
revealed the Divine Verses of Tayammum an%;ore{){

However, the focus of this study 1 Eis senten

means “laid his head on my lap an;-:%’. ?‘%"L’

(7]
(PBUH) is the best example to ﬂk He alse ex essgtu love to his wives in unique

\
ways. When the necklace got Me Prtiphet l U@ayed there and searched for it and

didn’t say anything to ‘Aisha A){ o@éj)\ishah (RA) has been a hassle to him,

Prophet (PBUH) stil@ to h@ad on hier lap and sleep on it. The Prophet (PBUH)

g
demonstrated th(as ct jhé% 'o'f é-g'pJCJuse who follows the guidance of Allah
O
(SWT). Th %ditr}i Daytt e g{&ahet (PBUH) lowered his head when showing his

rejectiome roposal. \/Y-
9

4.%«/Vered head

The positions of the head tell a lot about what feelings are present which might

pen:oéq% Tayammum.
&

Z ey - . ;,5, ;5.:” .
‘\.Jg\) Q; u@@\) Xt Wthh

'%t proved that the Prophet

-

alarm others. It is similar to facial expressions which can convey a human’s emotion and
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information without any verbal indicator. Every head movement such as a nod, shake,
bobble, lowered, tilt, duck, or dropped back can carry different meanin&q person.

However, lowered head body movement shows negative feelin .cgsides, the
oth B'h

characteristics for lowered head position is considered as a threat ysically and
psychologically to others. In addition, lowering head towards thesground relays a message

that a person is timid, shy, or insecure. Lowered heads ar noWa sign of submissive

l

body language but it could also convey that they are higi m thinaﬁer can be
e
found in the following hadith. ¥
e
S 81 525 6 I oy ke B o B0 52 - Qb il X 5 i 22

PR

5 8yl g 5 Y I gx5 7 &

£ _
: a |d|:<'.j@/6man came to Allah's Messenger (PBUH) and said,
"O AII& essenger (PBUH)!\r have come to give you myself in marriage (without

ah's Messenger (PBUH) looked at her. He looked at her carefully and fixed his

M
@En her and then lowered his head (nv11). When the lady saw that he did not say

2B Al-Bukhariyy, Muhammad ibn Ismail. 2001. Sakik al-Bukhdri. Beirut: Dar Tug al-Najah. Kitab An-Nikah.
Bab Tazwijil Mu’sir. #5087
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anything, she sat down. A man from his companions got up and said, "O Allah's Messenger
(PBUH)! If you are not in need of her, then marry her to me." The Prophet (PTsaid,
"Have you got anything to offer?” The man said, "No, by Allah, O Al N ssenger
(PBUH)!" The Prophet (PBUH) said (to him), "Go to your family an EQ(

something.” The man went and returned, saying, "No, by Allah, I hav%und anything."

you have

Allah's Apostle said, "(Go again) and look for something, even if it 1S,an iron ring." He
went again and returned, saying, "No, by Allah, O Allah's Messen BUH)! I could not
d zj: d

find even an iron ring, but this is my lzar (waist sheet)." H

ri r He added, "I give
half of it to her." Allah's Messenger (PBUH) said, "Wh sh doWr Izar? If you
wear it, she will be naked, and if she wears it, you will be nakéd." So th arvsatzéown for

a long while and then got up (to depart). When All senger (P H’ sawf'%lm going,
he ordered that he be called back. When he ca m\dw s@?"How much
of the Qur'an do you know?" He said, "I k su Su chS Yrcounting them.

The Prophet (PBUH) said, "Do you kno he eplle,q Yes." The Prophet
(PBUH) said, "Go, | marry her to you for mu h oft urf\@uch you have."

N

N
Hadith 5126 was narrate b119 Sa’ &%?1 was also repeated several
ered 503

times in Sahih al-Bukhart as s “}d 5087. The hadith enlightened

the story of a woman Wh%e ted h elf J‘plum@'the Prophet (PBUH). Furthermore,

&

this hadith has been 'qused |r| c ra é’examining a woman before marrying.
&
Nevertheless, this WOC s on oph® (PBUH) head movement in sentence (555
) |

QO

)

hichumeans he lowered his head (nv9). In this hadith,

e Dty
it shows t Wness eProphet Qg,:mmunicating with women. That way he lowered
o)

his he howing his rejectTgs? to the proposal will not hurt the woman’s feelings.

Ra%a proposal is all about using situation, circumstances and white lies to say no

@t ignoring and hurting someone's feelings. The Prophet (PBUH) used his non-verbal
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action by looking as discussed in chapter 4.2.1.1. where he lowered his head and did not

say anything to avoid sounding bad, rude or uptight by being nice and firm.\q

4.2.3 Paralanguage A :

Paralanguage is the third channel of the Prophet’s (%UH) non-verbal
communication approach and it consists of vocal cues u edWmunication such as

loudness of voice, silences, pauses, repetition, hesitatio sp@? inflection.?®’

others. Paralanguage is the area of non-verbal C

Paralanguage accounts for at least 60% of what is communicated whe t'kmcggTectly to
%ﬂc?io that e %isizes body

b4
\ughts and, féelings. We use
paralanguage numerous times in a day a@n n ar(ﬁt. For a person to be
able to infer this type of communication accu -personal and professional

i
o 0 of oy B
settings is considered as having a ofleompet ncy. &g? Important to note that body

language and voice nuances as means of exprgsing

_ RN
language sends just as much meanings ass words\
- [ }ls
Therefore, a good communicatgr ﬂb(z?ss the ability to know how their own
paralanguage affect Man t‘o adapt it a ing to situations to build confidence in

N

one’s self and ga@}h?’ trust, }for (u%'rfe qualities, the pitch range, vocal lip control,

articulation d%hyth
&y 2
CS,

characteriSti e laughing,

control, rséhnance and tempo should be considered. For vocal

-

cry("j whispering, snoring, yelling, moaning, groaning,
yawg Nhining, sucking, snegng, sighing, belches and hiccups are considered in the
u

$
237Serina M.R. Tetenov. 2019. Missing Cues: An Exploration of Nonverbal Communication among Dyads in
Constructivist Clinical Supervision. (Ph.D Thesis). New York: University of Rochester Rochester. p.27.

age. Based on hadiths in Sakih al-Bukhari, there are two paralanguage ways that
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the Prophet (PBUH) used in dealing and communicating with women which are silence

and by repeating his word. Thus, there are following hadith which shows thtR Prophet

(PBUH) used his paralanguage in interacting with women. :(')
4.2.3.1 Silent Y‘

In communicating, it has been shown that words ac for 10% of what is
expressed, vocal tone and pace are accounted for 35%, whileino -veg&?municaﬁon IS
a whopping 55%. Silence is a critical aspect of non-verbal communicati aﬁd{‘m!nce can

)

silence, is| vastly u derutilized in

communication. Besides, communication is merelyiabout \anitting message and more

be a very effective communication tool. Howev

often than not, silence can be more po \! ing. hi&ﬁ@tter can be found in

the following hadiths.
e, S

c4.>-\...J\ u,c b\.csj { A»b uff..i %ﬁ f ZSJ Gt &J6 Y. &l
S (2as 7 o(nvi2)bad AN Sat 50 LIE b G S e

238 at 2\/ ;‘iz;\j g 5 oS Ay o A 3 g

> \:

Hadith Translatlons @
Narrated Um ‘Az We gave led@;(r,a allegiance to the Prophet (PBUH) and he
recited to me t (60.12 ﬂ:e)(_, | not associate anything in worship with Allah

(60.12). An (h{/ prevent us freﬁwalllng and lamenting over the dead. A woman
from us held her hand out and S %TSuch and-such a woman cried over a dead person

belon y family and | Wa\t‘to compensate her for that crying” The Prophet did not
ing in reply (nv12) and she left. None of those women abided by her pledge

28Al-Bukhariyy, Muhammad ibn Ismail. 2001. Sakih al-Bukhari. Beirut: Dar Tuq al-Najah. Kitab Al-Ahkam.
Bab Bai‘ati An-Nisa’. #7215.
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except Um Sulaim, Um Al-"Ala’, and the daughter of Abi Sabrah, the wife of Al-Mu"adh or

the daughter of Abi Sabrah, and the wife of Mu adh. Y'

Hadith 7215 was narrated by Um “Ariyyah (RA) and was also repeated ;veral times

in Sakih al-Bukhart as hadith numbered 1306 and 4892. This hadith ié?ﬂ Bai‘ah. Bai‘ah

which is translated as pledge of obedience. Bai‘ah is an establiswctice in Islam. The

Yv

Quran says:

Meaning: “Indeed, those who pledge allegiance to

pledging allegiance to Allah. The hand f% oV ands/,go he who breaks his
word only breaks it to the detriment omlf. {d ho _f\@”s that which he has
promised Allah - He will give him eward,” A

o 2)

(7]
- & N
In the hadith, it shows how r H) ented sahabiyyah from wailing
and lamenting over the dea 'ncis Bait %

h. cdord@ to the scholars, wailing involves

2y’
sounds and words madatqn the maﬁb’ is wailing. Besides, lamenting means

to raise one’s voicQﬁilin 'ntiortf-fj\& the good traits of the dead. It is also said

@
that it means to &p}ver t/e dea ﬁn@;‘(?ning his good traits. This action in hukm taklifi
N
is Mandﬁb;$ly f\aﬁcgohas %‘é}defined by Al-Amidi, and he said?4°:
N

“Mand:#@=is;an act whose perfe@')ance is required unconditionally by shariah without
95 241

puttiiwblame for its omission”.
deran. Al-Fath 48:10.

240Apdirahman Muse Abdi. 2013. Discuss the classification of defining Law (Hukm Taklifi) according to the
Hanafi Figh Schooland majority of the figh schools. Kuala Lumpur: INCEIF. p. 11.
241A1-Amidi. 1914. Al-Ahkam fi Usil Al-Ahkam. Cairo: Matba’at al-Maarif. p.170.
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The scholars said it is not allowed to raise voice when weeping. As for weeping
over the dead without wailing or loud lamenting, it is not forbidden.?* | sy% Fathul

Bari, Ibnu Hajar al-‘Asqalani explained this hadith in several different bsbst, in book
h. T

of Judgments (Al-Ahkam) it has explained about the sanad of this hadi e scholar told

the all sanad this hadith are from Basrah, an Iraqi city located on tﬁKSD t al-Arab between

irWapter of forbiddance
in wailing and crying aloud, Ibnu Hajar explained th i

ha ith%ed during the
Prophet’s (PBUH) bai’ah to women when they conVerted to Islam.? 'ur?p_%&'ore, the

meaning of this hadith was that none of those womertulfilledsthe pr, misew@bai ‘ah) to the
Y/

\,‘Um Sélgrn Um Al-Ala’,

dau@ér of Abi Sabrah, and

Kuwait and Iran.?** Second, in book of Funerals (Al-Jang'i

Prophet (PBUH), except those who were mentiongd in

and the daughter of Abi Sabrah, the wif@u ‘adh
the wife of Muadh. C \? é

& y S
This study focused on th& et’s U norﬁ&al communication approach
in sentence L Jdu 2la ¢(n B)W means the Pr h&(PBUH) did not say anything in
10n i

0]
'S
reply. This non-verbal acti he iﬁﬂé 16n f?zguhe woman’s wail and lament over the

S o=

dead when the Prop §JH ladj give ai’ah. Abi Hurairah (RA) reported:
O

R 3 ¢ Y el AL Gal D825 >
@ « Eaad 3T il ¢ sV pls AL el O

%hamsu ed-Din Dhahabi. n.d. Major Sins. Distributed by: http://www.islambasics.com.

243A\|-gAsqalani, Ahmad bin cAli bin Hajar. Fathul Bari Sharh Sahth Al-Bukhari. (trans.) Amiruddin. 2010.
Bari: Penjelasan Kitab Shahih Al Bukhari. Jakarta: Pustaka Azam.vol. 35. p. 709-710.

24ibid. vol.7. p. 206-208.

25A1-Nawawi, Imam Muhiyidin Yahya. Riyad as-Salikin. The Book of Miscellany. Book 1, Hadith 314

referred sunnah.com.
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Meaning: “Who believes in Allah and the Last Day, let him be hospitable to his guest; and
he who believes in Allah and the Last Day, let him maintain good the ti lood

relationship; and he who believes in Allah and the Last Day, must speakeo remain

silent.” s

Also, the Prophet (PBUH) was asked about who was as g a Muslim, then he

ood
replied: \’
20
l

im wW‘;pn e or his
' N

A
In this hadith, it shows how the Prophet ( H) ctps to e sile@{ rather than
Y/

Meaning: “A Muslim is the one who avoids harming
hands.”

treating the woman's wail and lament or scold heror bﬁe ing-the l@"&-which had just

been mentioned previously. Then, the@o ano dit@t\ich shows how the

Prophet (PBUH) used the same chann{o? non-ve \I*sqqm jéﬂ'on. Next hadith is about
N,

the jealousy of women and how Qand Gnb ent((/ n they talk to each other in
his presence. \ Ajﬁ \A

& LSLN»: I8 d g il S 6 @ale e 3 phoy e &1 Lo 0 Uyl
2 < °/¢,” | \// - 0% ;/;,, P
S il s Ly e SGE B Uyt ) i 3 50l 2a JoA0 o (I8 Ly o

Pt J';;o@/

J6 G e gl e d ok a6 B GRS s o 2. O

6L s Tl (vas) s G g LB (sl ) 5is G 1S 206 LG 4

Rl

246 Al-Bukhariyy, Muhammad ibn Ismail. 2001. Sakif al-Bukhari. Beirut: Dar Tug al-Najah. Kitab Ar-Rigag.
Bab Al-Intiha’ ‘Ani Al-Ma“asi. #6484.
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%

FANOUVIRN ""‘L;KQ\ N
‘& /J

65 (b 1 250 86 At 3 B Y6 I8 S @) 58 S f L d IR
)

N
V.Lﬂjwm\y&\mdmbdbf% 2y &\,T/W:"i;ffé@}}“
247 4 L6 255G
\C) Q“ o
Hadith Translations: c) ? A

. N
“Narrated ‘Urwa from ": The wiv ah'sMess r (P H) were in two groups. One

group consisted of °, Hafsah, Sa and : an other group consisted of Um
Salamah and the other wives OW\ sse el (;?) The Muslims knew that Allah's
Messenger (PBUH) Iove% if any‘.o t ‘-h% gift and wished to give to Allah's

Messenger (PBUH) , ould (1e Wil Al Messenger (PBUH) had come to ™'s
home and then he nd his'gift to"Allah:SMessenger (PBUH) in her home. The group

of Um Salamah dis d the mat ?belﬁ&/and decided that Um Salama should request
Allah's Mess
house h Salafﬁa d*All Messenger (PBUH) of what they had said, but he
did not (nv13) Then they@ée wives) asked Um Salamah about it. She said, "He

did n Manythmg to me." They asked her to talk to him again. She talked to him again
h%met him on her day, but he gave no reply. When they asked her, she replied that

le to send their gifts to him in whatever wife's

he hae given no reply. They said to her, "Talk to him till he gives you a reply.” When it was

247 Al-Bukhariyy, Muhammad ibn Ismail. 2001. Sakik al-Bukhari. Beirut: Dar Tuq al-Najah. Kitab Al-hibbah.
Bab Man Ahda 1la Sahibihi wa Taharra Ba‘da Nisa’ihi dina Ba“d. #2581.
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her turn, she talked to him again. He then said to her, "Do not hurt me regarding, as the

Divine Inspirations do not come to me on any of the beds except that of.

Salamah said, "I repent to Allah for hurting you." Then the group of Um ﬁ:’malled

Fatimah, the daughter of Allah's Messenger (PBUH) and sent her to ah' Messenger

(PBUH) to say to him, "Your wives request to treat them and the da%eio Abu Bakr on
he (

PBUH) said, "O

my daughter! Don't you love whom I love?" She replied in the |rm e and returned and

equal terms.” Then Fatimah conveyed the message to him. The Prop

told them of the situation. They requested her to go to him again tShf refused. They then

sent Zaynab bint Jahsh who went to him and used hars saying, "Youpwives request

you to treat them and the daughter of Ibn Abzz Quhafa,on equial terms.
Messeng dUJ:ﬁ?ooked at”

her voice and abused " to her face so much so that

to see whether she would retort. ~ started replyi ndb il.she soh-ced her. The
Prophet (PBUH) then looked at ~ and said, " he IS II ghteg&bu Bakr."
Hadith 2581 was narrated by mwe dith @ghtened the way the
apostle faced a jealous wife. Furthe hlSﬁ S be scussed in chapter 4.2.1.2
looking at wife. Nevertheless, thi t focu the Kéﬁet s (PBUH) paralanguange

approach in sentence L g % which ’nea bpt@d not reply (nv13). In this hadith,

it shows how the Prophet re nd \R?i IS eé?us wife Um Salamah (RA) when she

asked him to mstru eopl nt th ifts to him in whichever wife's house he
was (the group 0 Ia aH) u‘npleﬁ‘Words jealousy is a normal emotion, complex,
and normal In ‘;h m or are@}f pathology, jealousy is also explained to be one

of them in tterpersonal relatlonsﬂ‘[?z such as marriage.?*® Besides, jealousy is a complex

affec§ otion which is akin to the very human nature in intimate relationships.?4°

Q?. Khojasteh Mehr, Z. Abbaspour, A. Koraei, P. Mohseni, Pa. Mohseni, S. Moradi. 2014. Morbid

Jealousy in Relation to Marital. J. Appl. Sci. & Agric. vol. 9(2). p.662.
29Nancy Consuelo Martinez-Leon & etc. al. 2017. A Systematic Review of Romantic Jealousy in
Relationships. terapia psicolOgica. vol. 35. no. 2. p.203.
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Therefore, in Islam jealousy is not against any principle, given that it does not exceed the

normal limits. In other words, jealousy is rejected only when it turns into aﬂgssion, as

this may destroy the marriage and lead to an eventual divorce.?* :c)

Furthermore, the way the Prophet (PBUH) kept his silence wﬂid not reply the
request from his wife Um Salamah was for showing his dissatisfaction to the request by

using non-verbal rather than using directly verbal com c;ion Nevertheless, this

situation was repeated two times between Um Salamah a e Proph UH). But then
came to the third time Um Salamah request the sa@g, the Rro (‘B@ used his
verbal approach. Besides, there is also anothe?&th wl)l'c':\h WS th)‘;/‘the Prophet
(PBUH) used the same approach to comm With é\
O RS

b SIS BEA Al 3 s ade @u GedelB) aal 5 i
G181 Jy2 b B et 2 o &5 B G181 Iy
s 7 30 e Lasg B G B s 5 3 e Esp 36

LS a1 Dyt 6 I 35 s a5
4 L iz

Hadith Translati&%\ ’ ‘-' )

“Narrated S@ Sa‘d JAs-Sa‘i iyy&“c/hile I was (sitting) among the people in the
company ws Mes{ergj(;BU,é\a woman stood up and said, "O Allah's Messenger
(PBUH).)& has given herself@érriage to you; please give your opinion of her." The
Pr@ not give her any reply (nv14). She again stood up and said, "O Allah's

Q)ra R. H. Al-Mutairi. 2004. A Study of The Wife's Rights In Islamic Figh. (Ph.D Thesis). The

University of Birmingham. p.191.
BLAI-Bukhariyy, Muhammad ibn Ismail. 2001. Sakik al-Bukhdri. Beirut: Dar Tug al-Najah. Kitab An-Nikah.
Bab At-Tazwij ‘ala Al-Quran wa Bighairi Sadag. #5149
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Messenger (PBUH)! She has given herself (in marriage) to you; so please give your opinion

of her. The Prophet (PBUH) did not give her any reply. She again stood u xthlrd
i0

time and said, ""She has given herself in marriage to you: so give your opi er." So

a man stood up and said, "O Allah's Messenger (PBUH)! Marry her to e o
asked him, "Have you got anything?" He said, "No." The Prophet (RBUH) said, "Go and
search for something, even if it were an iron ring." The man went andisearched and then

returned saying, "l could not find anything, not even an ir w Then the Prophet

e Prophet

(PBUH) said, "Do you know something of the Qur'an (by )2 HeJeplled "I know (by
heart) such Sura and such Sura." The Prophet (PBU o! i\aedwarrled her to
e

| S5

eth\hﬁl is matan focuses on
- & - 0 2 T
e L ‘-eé.,a_.é\lvhlch means that

you for what you know of the Qur'an (by heart).”

Hadith 5149 was discussed in chapter 4.

the Prophet’s (PBUH) paralanguange appro

the Prophet did not give her any reply @ In this
a @y stated that the Prophet

(PBUH) used a silent approach to re pro@%
é c,)

(PBUH) silence shows an un\exprw féeling=and an indication that the

conversation between him a addresseey i no@mg smoothly, the if-clauses is

[ q
predominantly used by hl%ch hm;s vo@n ity of politeness, avoiding rudeness

n it@ws how the Prophet

and avoiding coercio Ndltlohally, e ne@dlth is about Prophet repeating his word.
N,
@ (,)(J
4.2.3.2 Repeatin Wor ' L)

-~ m) N
In wnlcatmg ith womgen, the Prophet (PBUH) also repeated his word.

&’

RepethQ) word helps remln%g the receiver of the message of its prior occurrence,

223amilin, A.K. & Kasmani, Faizal & Hashim, N & Mohd Ghazali, Norzulaili & Muhamad, Nurul & Jaafar,

Nur. 2017. Prophetic approaches in communication: A pilot analysis of hadith prophet muhammad.
Advanced Science Letters 23. p. 4876.
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which prompts retrieving the previous presentation of the item, a process that enhances

memory.?3 This matter can be found in the following hadith. \q

VJ.NJWﬁmGug‘&;jwj@&&\y;;x&;w;@ﬁﬁm‘g'@é;uﬁg;

‘ﬁ}d‘j;’l“jwﬁ"y@‘iﬁé cﬁ\ﬁ\ 9#@%‘&;%bj\§%c" Lg_;:a}’; cl'\;é.:o
S 55 6 I oy e 1 o 81 0525 B copt 5 Bl bl 06 s of O

[

el agry Jo g sl 4T A6 ey sl oSy o T e ol 5 D1
Goadd) il 1S3 B 1l i gy e 1 2 SNl
;'13 .ll :_)jj.,fLs- L::;é :)jji\:; ‘1}:;;6 4 };“\' n ('JM) 4.31_; 4&5‘ (51'4

2 w2
Hadith Translations: S
; Wi e\ng in company of the

“Narrated Anas bin Malik: That he and Ab#Zal %E‘
Prophet (towards Medina), while Safiyyah rophet's wife) was«iding behind him on

his she-camel. After they had coveredyye%on the su& y the foot of the she-

camel slipped and both the Prophe )a n@e his wife, Safiyyah) fell
down. Abz Talhah jumped quic § z?mel d‘caig‘:()o the Prophet (saying.) "O
Allah's Messenger (PBUH) /Let Allahysacrifi or yauhHave you received any injury?"
The Prophet (PBUH) sai 'Nmake #re the @n (my wife)." Abz Talhah covered
his face with his garmen&ent wa er’ Ad threw his garment over her. Then the
eir s@-camel (by tightening its saddle, etc.) and
Safi;@}ﬁounted it. Then all of them proceeded and

¥

woman got up and A&%Mh prépa
both of them (the Prephety(PB

( an : | :
when they approgﬂa near Medifia,Jor é\'f? Medina, the Prophet (PBUH) said, "Ayiban,
n are coming back (to Medina) with repentance,

td iban, ‘b abbjng hghi _(\5«1;
worshipin ord) an celgbr{tz{fg His (our Lord's) praises”. The Prophet (PBUH)
continéeating these Word&%?vlS) till he entered the city of Medina.”

QH. K. Kang. 2016. Spaced Repetition Promotes Efficient and Effective Learning: Policy Implications

for Instruction. Policy Insights from the Behavioral and Brain Sciences. vol. 3(1). p.13.
24A1-Bukhariyy, Muhammad ibn Ismail. 2001. Sakik al-Bukhari. Beirut: Dar Tug al-Najah. Kitab Al-Jihad.
Bab Ma Yaqulu Iza Raja‘a Mina Al-Ghazwi. #6185.
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Hadith 6185 was narrated by Anas bin Malik (RA) and was repeated several time
in Sakih al-Bukhari no. 3085 and 3086. The do ‘a that was recited by the Pr R(PBUH)
was the do‘a of people returning from hajj, ‘umrah and jihad. The Prop 5 H) would

not stop praying until he entered Medina.?*> Another opinion says th Prophet (PBUH)

recited this do‘a repeatedly to glorify the land of Medina. \,

:‘S;&jxs.”uﬂ@e&tmﬁu "'adugﬁjwmw’? g Bl oL R 38
Lotz 5C) " am of W (3 JUE Ead J6 (55 (nv (& Sels g s ol 4

sog SR (g
Hadith Translations: é ! c,)
‘A . 4C :
Narrated ‘Aishah: “That the Prophet (PBUH) ST hen),\o Abi~Bakr to lead the
i i i ft*hea

people in prayer.” She replied,” Abz Bakr ls%

your place, he will weep (so he will not K%iso lea
repeated the same order (nv16) and she gaverthe SK

that the Prophet (PBUH) said on rd o
@
companions of Joseph. Order Ab o lead the rd‘yer(f}'

N\
Hadith 3384 was narra?y ‘Alsiah ( teII@ story when the Prophet (PBUH)

asked Abu Bakr to offer up prayer form p.le Q; mstructed by Allah Almighty, prayer

yer),'"“The Prophet (PBUH)
Qarrator Shu ‘bah said
i e.é\(ou are (like) the female

should be the secon os porltant llar o@hm and it is compulsory for Muslims to

abide to the rules enar n';éur to offer as many of the five daily prayers in
the mosqu Ie, he ew, rd@&fomg SO is at least 27 times greater than offering
the pray at home arrated\XBdullah bin ‘Umar: the Prophet (PBUH) said: "The

pray Mngregatlon IS twenty seven times superior to the prayer offered by one person

N

258yai‘ bin Muhammad ghabishi. 2016. Riyadh al-Hajij. www.alukah.net.
Z6Al-Bukhariyy, Muhammad ibn Ismail. 2001. Sakik al-Bukhari. Beirut: Dar Tuq al-Najah. Kitab Ahadith
Al-Anbiya’. #3384.
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alone."®"Furthermore, when praying in congregation (jama‘ah), individuals should stand
behind the imam in straight parallel rows while facing the gibla. The ima \mill be

leading the prayer is often selected from a scholar or someone who has t Sg@(nowledge

of the Qur'an especially a hafiz who has memorized the entire Quran‘

Besides, in this hadith, the Prophet (PBUH) was unable to attepd the public prayers
because of his illness, he ordered Abu Bakr to lead the co |onell prayers. However
his wife, ‘Aishah (RA), said that her father was a very tendesheart W if he saw the
Prophet's place in the mosque was empty, he (Abz ould cry, I‘O _gim would be
able to hear his voice. However, the Prophet (P IS \'/'in hat A& Bakr should

lead the prayer. Abz Bakr was known for It ty a°'F ki ness(g aéWell as successful.

Saidina Abz Bakr's high personality also that he the b@person to become the

Imam and Leader of the Muslims a e r%%utl) c}

Q—
ophe@BUH) repeated the same order”

(nv16). This sentence sh the PJ;}% ('PBD}l) non-verbal approach to his wife
o

‘Aishah (RA); he re

However, the sentence also

h (RA) three or four times while she

gave the same res se H) used his analogy approach in the last

’
sentence of th | 4 (j)
N
d ’o)r 3
X~

4.2.4 Fa pressmns N

S
\?n-verbal communication mostly stems from an individual’s facial expressions.

@e the amount of information which can be taken from a smile or a frown. The first

27Al-Bukhariyy, Muhammad ibn Ismail. 2001. Sakik al-Bukhari. Beirut: Dar Tuq al-Najah. #646.
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thing that is noticed on someone’s face is usually the first impression that is received even

before they speak. The face speaks volume on the state of one’s own emol}{gnd there

are strong social and cultural messages involved behind suppressing or:e%sing those

emotions.?®® Thus, there are hadiths which show how the Prophet (RBUH) Used his facial

expressions in interacting with women. \/

4.2.4.1 Smiling s z '
The feeling of joy is often linked to smiling which Is so e.h%at.@mans do

n
naturally. This matter can be found in the foIIoMn@mh; p J

ed B0 sl o pim 81 JE 2 ij\u&,‘sggai

o

Hadith Translations;

\. ¢ ! (J .. . .
“NarratedAnas‘ﬂy ik: Allah'grMésse %‘&(PBUH) used to visit Um Haram bint Milhan
she was the Q(Jbzigy d&ne day the Prophet (PBUH) visited her and she
provided M food a sta‘ted‘@oking for lice in his head. Then Allah's Messenger

N
(PBU nd afterwards wok&mp smiling (nv17). Um Haram asked, "What makes you
smile, lah's Messenger (PBUH)?" He said, "Some of my followers were presented
o%

N

Z8Baden lan Eunson. 2012. Non-verbal communication. Australia: Monash University Publisher. p.261.
Z9A1-Bukhariyy, Muhammad ibn Ismail. 2001. Sahkik al-Bukhari. Beirut: Dar Tug al-Najah. Kitab At-Ta‘bir.
Bab Ar-Ru’ya bi Nahari. #7001, 7002.

e in my dream as fighters in Allah's Cause, sailing in the middle of the seas like
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kings on the thrones or like kings sitting on their thrones.” (The narrator 'Is-haq is not sure
as to which expression was correct). Um Haram added, 'l said, "O Allah's nger
(PBUH) ! Invoke Allah, to make me one of them;" So Allah's Messenger moked
Allah for her and then laid his head down (and slept). Then he woke u %Jwg (again).
(Um Haram added): | said, "What makes you smile, O Allah's Messenger (PBUH)?" He
said, "Some people of my followers were presented before me (in M) as fighters in
Allah's Cause.” He said the same as he had said before. | iNAIIah's Messenger
(PBUH)! Invoke Allah to make me from them." He said, '

Then Um Haram sailed over the sea during the Calip

u are argong the first ones."”

(dw Abu Sufyan,
L

and she fell down from her riding animal after coming ashore and die \T
e

The hadith was narrated by Anas bin Malik a S al§o peated foneveral times

1 5282 ~
in Sahih al-Bukhart as the hadiths numbered 2788 and 2894, and . In this hadith,

it shows the conversation between the @ BU m 6<a'm bint Milhan. She
was an Ansari woman (from Madinahagshe \/\E\hgs?te Q{Mm Sulaym, the mother of
oe

N,
@ced@m before Hijra. Um Haram

&
and her husband ‘Ubadah liv. hs ITI e tiful d@ palm plantation in the city of

Quba, which was right OL%O M ‘T_i'li@s the city that the Prophet (PBUH)
&
stopped by on his hijr Wratiorl) i he first time. It reserved a special spot

in his heart, and he\w req ity. When he did so, one of the houses that
Co;)( ‘Y2

he always stow nd {ne a ped\fg)/vas Um Haram’s house. The first time he went
was to co HarérmZ;Jm @ym on the loss of their brothers, who died for the

NV
sake o\ Then he started tb%ake a point to visit them more often and Um Malhan

usa%ve Prophet (PBUH) his favourite foods and he would take naps in a special area

260A\|-Asqalani, Ahmad bin cAlT bin Hajar. Fathul Bar Sharh Sahih Al-Bukhari. (trans.) Amiruddin. 2010.
Fathul Bari: Penjelasan Kitab Shahih Al Bukhari. Jakarta: Pustaka Azam. vol. 30. p.246.
2ljpid.
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they had made just for him. The Ansar (people of Madinah) are known for their hospitality,

generosity and sacrifice. There is even a verse in the Quran that talks about {q

B 02y 5d0 305 Y5 el 2B 55 G5t e :,uay\;:&»szs ellsy
s 32 s - P g, iz 7 s & 7 A > °;z~/

s - - ..w..‘../‘ PP s 5 > o >t~ > ol Y .):.‘_), % T w
@&g)bagwcaudﬁuﬁ)w\abrgug_}bw\& )ﬁﬁ)\}a\\.«f
\, 2624 % 213257

Yv "%O ?LL"—J,

Meaning: “And [also for] those who were settled in inah a d' [adopted] the faith
before them. They love those who emigrated to them an not an their breasts

of what the emigrants were given but give [them] prefékence over them lves, &@1’ though
they are in privation. And whoever is protected from the Stinginess is'so_ult? It is those

who will be the successful. 2 e
i (RA) s N it o WA
An-Nawawi (RA) said: “The scholars agreed that am WaS@ mahram of the

Prophet (PBUH), but they differed as to @l\gam ou She&qs one of his maternal
and

aunts according to Ibn ‘Abd al-Bar thf\bf\ovh r@’ah which translates to

breastfeeding. Other scholars stat m Haram\Was tf@lternal aunt of his father or
_ e &
his grandfather as ‘Abd al-Mutzalib’s T me é@n Banu al-Najjar’?%. He also

mentioned that she was t% of UmiSul r‘r-lleist@' through rada’ah or through blood
and they were maternalaunts of|t 4 het @H) and his masrams.?* Thus, it was
allowed for him tog alofe wi Fmd te/ e them on his own aside from his wives.
SRS
Ther Qﬂhe ;rlhe (PBU (Jshowed non-verbal reaction in the hadith in
sentence Salaivsa 5(nv17) hi(£1 eans he was smiling when woke up from nap. This

=

N :
react'ff\@s because of his dream about some of his followers in his dream as fighters in

deran. Al-Hasyr 59:9.

283A1-Nawawi, Imam Muhiyidin Yahya. 1930. Sahih Muslim Bisyarhi Nawawi. Egypt: Islam Kutub.vol. 13.
p.57.
24ibid.
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Allah's cause. Then he told Um Haram verbally and she asked him to invoke Allah, to make
her one of them. The Prophet (PBUH) also showed his sensitivity and appreq'ﬁ\mwards
Um Haram by fulfilling her wish to pray for her so that she could be (P@the people
whom the Prophet saw in his dream. After that, the Prophet (PBU .agsmiled when
he woke up from his nap for the second time; and told Um Hardwxwas among the
first fighters in Allah’s cause. In contrast, the next hadi mcus on the Prophet’s

unhappy facial expressions.

4.2.4.2 Red Face

%c}ﬂ*awwmw@ej’”w

Papras

-z

P £S5 £ 0 e 13 58
. L 8 aa s

Hadith Translation: % s

“Narrated Zaynab bi wh: TI"e

red face (nv18) and,Sai righ&%be worshipped but Allah. Woe to the Arabs,
from the Great eabj is edrl #oa&ﬁng them. Today a gap has been made in the
wall of Gog a@gog}i;{?" u Illustrated by this forming the number 90 or 100

with his fi Pt was a ,J‘ShaQ-we be destroyed though there are righteous people
A&ve Prophet (PBU&@fd, "Yes, if evil increased."”

S

25A1-Bukhariyy, Muhammad ibn Ismail. 2001. Sahik al-Bukhari. Beirut: Dar Tuq al-Najah. Kitab Al-Fitan.
Bab Qauluhu Ta’ala: Wailun lil “‘Arab Min Syarrin Qadi Qtaraba. #7059
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Hadith 7059 was narrated by Zaynab bint Ja/sh, this hadith shows the conversation
between the Prophet (PBUH) and his wife Zaynab bint Jaish. Before she Wed to
Prophet (PBUH), her name was Barrah which means obedience. Then a arrlage to
the Prophet (PBUH), the Prophet changed her name to Zaynab, which means beautiful and
fragrant tree. Her nickname was Um Hikam, her full name was%ﬁn of Jaash bin
Rubah. She was the grandson of ‘Abd al-Muyzalib, whose m th%? Ummabh, the daughter
of “‘Abd al-Muyzalib. She was known as a bloodthirsty forbei g'a direct descendant
of the Prophet. Her figure was beautiful, attractive, %wnd charming: a,yri&?és avery

diligent and devout woman of worship, and she was akindhearted and gengrous woman,

she did whatever she could with her own hands to ve \or 266 ?T
&
This hadith is about the Prophet ( ) who got fror@ls sleep with red face

and went to see his wife Zaynab (qu@wurr X ouﬁhls situation was the result

of the revelation of God which I\ ived erping Ké%"eatures of Yakjizj and Makjij
which the door of the fortress ope+d b IIa @NT) (as He promised in the last
days). This creature has b&ked J Fr%-) e in an area surrounded by bulls built
by Dhalgarnayn. T ie to ! ou thls by digging a bit and achieving success in

the end. Imam A@tafd tha @quj ﬁé/Makjuj had the longest life. Ibn Kathir said

that their nu ouI

}

b e erm d but their numbers were very large.

rayrah reported Niﬁh s Apostle (PBUH) as saying “Today the wall (barrier)

of@nd Makjij has been opened so much, and Wuhayb (in order to explain it) made

N

266 Ahdul Munim Al-Hashimi. 2011. The Days of The Prophet Muhammad with His Wives. Saudi Arabi: Dar
Al-<Alamiyyah lil Kitab Islami. p.45.
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the figure of ninety with the help of his hand.”?%” Also, this can be seen in the verse of Allah

(SWT):

ot NE g NJeE 7 222 1 42 § |~z .2 Al AL

158 15 ) Y3 Osahas Opalemi Y G5s Wgi oo e 33 aldl G0 )

g B2 ol B 652 O o2 68 e VT 6 ket £ 205 %0 6 8 s
g .

N 22, 5822-. 525 2o~ ’/as“f(‘; 2 i< 255 4 Y .

B B3 iy (=00 Jarl 558 Qyes b 5 ) 4

-

op a5 \m J6 ) S L) | aesnl G 2,080 al

3 G5 355 14 e & B 55 458658
268(% e ”’fuifjm

Quran translation: \/

“93. Until, when he reached [a pass] een two mo

ins,@Qfound beside them a
people who could hardly understand t%ipeec;%:?y e}jik'o Dhalgarnayn, indeed
Yakjizj and Makjaij are [great] i(% in the | yo. Soc;ﬂay we assign for you an
expenditure that you might mak en t?%dﬁzm g rier?" 95. He said, "That in
which my Lord has establis i ttt erJthan \@t you offer], but assist me with

;JdbmbG.Bring me sheets of iron" - until,
t tw‘(;(&duntain walls, he said, "Blow [with

ike] fir% e said, "Bring me, that | may pour over it

S
strength; I will make bet and t
when he had leveled Jthem]*bet A

bellows]," until whe had m
T .

molten copper.™ 9. akju Were unable to pass over it, nor were they able

[to effect] in i@y an ﬁ)@arnayn] said, "This is a mercy from my Lord;

but when tl% ise 0 com& He will make it level, and ever is the promise of

my Lord true.”99. And We will them that day surging over each other, and [then]

the Hw e blown, and Wewrll assemble them in [one] assembly.”
%7Al-Naysabiiri, Ab1 Al-Husayn Muslim bin Al-Hajjaj Al-Qushayri. 2009. Sakiz Muslim. Beirut: Dar Al-

Kitab Al-cArabi. #2881.
28 Al-Quran. Al-Kahf 18:93-99.
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This verse says Dhalgarnayn continued his way until he reached between two
mountains. He found a group of individuals who are very much different @ers in

that place as they could not speak his language nor understand him. Ths%s he met a
t

group of people who were in a very low level from the point of civilization, because one of

the clearest signs of civilization is language. An Islamic traditiof¥ Tafsir-i-Nur-uth-

Thagalayn, narrated from Amirul Mu’minin ‘Ali (AS), de tewz?he said Dhalgarnayn

l

found a person who told him: “The Yakjizj and Makij tribesare ehiWountain. This

tribe attacks during the harvest season and d%ﬁoy%g\foods . The’p rsog)X o asked

if he should task a yearly tribute to destroy the barr Durlqg e nve@ﬂon between

Dhalgarnayn and the person, it is believ to e n g aﬁverbal way of

communication through signs such as r‘@mks as ou@ot understand him at
all. C ? <\
]

Afterwards, Dhulqarnay insteucted b ri eces of iron and when it was
ready, he ordered them to,arra t on 'o 0 elciSE@r The verse then continues with
Dhzlgarnayn mstructlng %be t Ie’vﬂj egap between the two cliff and to bring
wood which could rn and\@ he both sides of the barrier. Next, with all

their might, the t;fw‘th ';the to melt the pieces of iron as Dhalgarnayn

Dr.ryvv ~@tnown as welding in today’s modern word. Lastly,

intended to ma O|Id‘b
when ever %was melted, thet'7 rier was strong enough that the Yakjizj and Makjuj

3/ 3

coul |mb or make a hole to escape.

0 However, this hadith stated that a gap has been made in the wall of Yakjzj and

Makjuj. Therefore, the Prophet (PBUH) was awaken from his sleep with a red face. This
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non-verbal act was spontaneous reaction from his dream. Spontaneous communication is
defined as the nonintentional communication of motivational-emotional staKWupon
biologically shared non-propositional signal systems, with informati (@mitted via
displays.2®° Consequently, this red face reaction was not related with %sment, anger,

or shame with his wife Zaynab bint Jahsh. In contrast, next hadi&i@ ut the angry face

expression caused by his wife. Y'

4.2.4.3 Anger Face Expression .\d‘
g
Facial expressions, physiological respons langua or’ m_s@uc acts of
violence are described as the external expressi ng ‘Fh atter‘sx be found in

following hadith.

-
&

s BB Gl g L e o) . BLE 0E
EJ6 " 55 eda JE G " J6 : G Jass ol G

ol .23
N

s . L

P@f) a pillow decorated with pictures (of

u (i.e. all cushion). He came and stood among

Hadith Translation: %z :u
“Narrated ‘Aishah: | Sﬂei rt
animals) which loo ike a Namr

. N .
the people with Nen appa ‘t' bné&lface (nv19). I said, "O Allah's Messenger
Q H , "What is this pillow?" | said, "I have prepared this

(PBUH)! Whmv' ng?'
pillow for y, aty, fecli n it." He said, "Don't you know that angels do not

enter a hoSe%Kerein there are gj_?E;es; and whoever makes a picture will be punished
N ~

/i

Buck, C. Arthur VanLear. 2002. Verbal and Nonverbal Communication: Distinguishing Symbolic,
neous, and Pseudo-Spontaneous Nonverbal Behavior. Journal of Communication. vol. 52. Issue 3.
September. p. 522.

ZI9Al-Bukhariyy, Muhammad ibn Ismail. 2001. Sakik al-Bukhari. Beirut: Dar Tuq al-Najah. Kitab Bad’ul
Khulug. Bab Iza Qala Ahadukum Amin. #3224.
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on the Day of Resurrection and will be asked to give life to (what he has

created)?"Relationship toward Pupils” YV

The hadith was narrated by ‘Aishah (RA) and there was a di e between the
Prophet (PBUH) and his wife ‘Aishah (RA) about the pillow decoratewmw the pictures of

animals. The communication that took place in this incident Mith the non-verbal

communication of the Prophet which was reflected in his an acial erpression with what

is si a:hwds’immediately
g

understood by ‘Aishah (RA) and she immediately e Prophe Bbtbi?bout what

. s b 4§
she did wrong. \ v
\T‘w =

Furthermore, another hadith nar, t%t is C Iatgwith this situation is:
“The Prophet (PBUH) returned fro%ume;%]?m b{hg a thick curtain having
pictures (in front of a door). He @ mefto re e it@ I removed it.”?’* Another
hadith narrated by Al-Qdssim__“saidrtha ga oé:i,n decorated with pictures (of
animals) on a cupboard. %ﬁx. luuj %

cushions which rem%tbe hf)u th

Al-Hfiz Q%ﬁar fid',

he saw. The desire to get into the house was stagnated.

9

refers to SO$WhFSJ
4

m
shakhis m ch has body Iikeca)\gtue) or nagsh (engraved), dahn (painting), or nasaj
NS

(wea

QD
o
o
=
>
N
~
w

ukhariyy, Muhammad ibn Ismail. 2001. Sakih al-Bukhari. Beirut: Dar Tug al-Najah. Kitab Al-
Mazalim. Bab Hal Tuksaru Ad-Dinanu Allati Fiha Al-Khamru Aw Tulharraqu Az-Zigaqu. #2479.
23Al-cAsqalani, Ahmad bin cAll bin Hajar. Fathul BarT Sharh Sahih Al-Bukhari. (trans.) Amiruddin. 2010.
Fathul Bari: Penjelasan Kitab Shahih Al Bukhari. Jakarta: Pustaka Azam. vol. 10. p.401.
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Besides, Al-Hafiz says another possible explanation for reconciliation between the

two hadiths is that when the curtain was cut up, the cutting could have beer]f\ogxample,

in the middle of the image, thereby changing it from its original form. 3‘@ reason, he

began to use it to lean on. i

However, the hadith narrated by al-Qdassim does not me?ﬂbo@d how the Prophet
(PBUH) began to use the pillow and even this hadith narrat ishrh (RA) proved that
the Prophet (PBUH) showed his angry face when he loo t th pwgushion. This

g
reaction is related with the hadith below: ’ _{‘3
P 4

X N
7" gl 31 G ad B AR (R Y &/ & \m 25 08 J6 Gt
Meaning: Abzz Hurayrah reported Allah's

enter the house in which there are po sor

Also, the hadith narrat@ﬁg/jh q(& The Prophet (PBUH) said:
Gabriel came to me and said:YHhe tojyou fast ni \nd was prevented from entering
simply because there Werms atMifhe@og picture on the curtain in the house.
Thus, he ordered the @Mhe 'n|1age ich i@he house to be cut off so that it resembles

N,
the form of a tre@tin the ajﬂ in(ﬂ&d so it would be made into two cushions that
’ O

does not res icture of N
X

Aﬂshell, the Prophe@'PBUH) angry face expression to ‘Aishah (RA) was

becau he angels did not enter the house when there are portrayals or pictures. Then,

N

214A|-Naysabiirt, Abi Al-Husayn Muslim bin Al-Hajjaj Al-Qushayri. 2009. Sakih Muslim. Beirut: Dar Al-
Kitab Al-cArabi. #2112,
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the reason of the reaction was to prevent his wife from buying any item that has animal

pictures. The next hadith is how the Prophet (PBUH) turned his face to othe R hen he
heard two girls singing the songs of Bu'ath beside ‘Aishah (RA). :c)

4.2.4.4 Turn Face

Turning one’s body, the face in particular, toward, a?ﬂh or object is natural

human behavior. Turning one’s face away expresses  distega 0;\&513(0%1 215 This
matter can be found in the following hadith: - N4
g

L>J>La W};&J&LA.U.” L;.é}.a " JLu

g,‘.Uw b‘ . o..U) QS” /33 " 4
276 |33 mc e

Hadith Translation: %
Narrated ‘Aishah: AIIah@;i?~er (JBU éambto my house while two girls were
singing beside me the s ngs a ry a the war between the two tribes of the
Angar, i.e. Khazrgj A oLe Islam.) T rophet (PBUH) reclined on the bed and
turned his face \Q other_si ZQ)(}bd Bakr came and scolded me and said
protestingly, %nt of Sa T'he@jesence of Allah's Messenger (PBUH)?" Allah's
Messenger %urr‘e hi ce te@:rds him and said, "Leave them." When Abi Bakr
became % , | waved the t irls to go away and they left. It was the day of /d

used to play Wlt\feather shields and spears. Either | requested Allah's

when

(PBUH) or he himself asked me whether | would like to see the display. I replied

25Mohr Siebeck. 2004. The Nonverbal Language of Prayer. Tubingen: Gulde-Druck. p.73.
26 Al-Bukhariyy, Muhammad ibn Ismail. 2001. Sakik al-Bukhari. Beirut: Dar Tug al-Najah. Kitab Al-Jihad.
Bab Ad-Daragi. #2906, 2907.
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in the affirmative. Then he let me stand behind him and my cheek was touching his cheek
and he was saying, "Carry on, O Bani Arfidah (i.e. negroes)!" When | got tireY!Easked
me if that was enough. I replied in the affirmative and he told me to Ieave.(\

Hadith 2906 and 2907 were narrated by ‘Aishah (RA) and this mas discussed
in chapter 4.2.2.4. However, this section focuses on how the Prophet’s (PBUH) facial
expression when two girls were singing the songs of Bu‘ath b Nwife ‘Aishah (RA)
in sentence4e>5 J3> 5 (Nv20) which means the Prophet @Y:d is face to the other
side. From the hadith, the Prophet (PBUH) made a simple reaetion whe and-heard the

Si
e
song of Bu‘ath then turned his face to the other si d reclined onithe ‘?\relaxing. In

P 4
the following hadith, it also shows the Prophet m) ?ned\ S face@ this hadith is
in a different situation and the reaction wa no ?1\; het’g‘,\(ﬁUH) shyness.

\ < ‘A-’; 7% ez
% &) ;% g L c:’;&:af)“ o 43\};\ ol ca:i\;L/f« :J,/L

%

Lé:l;' n JG /,*//E\&:) /:".\ /.23//
" JG 3 (nv21)agry b

“Narrated ‘Aishah: A ari W(]m éﬁophet (PBUH) how to take a bath after
finishing from the r\n&?He ied #*Take a&iece a cloth perfumed with musk and clean
the private parts @3 hrice.” T I;h'!)plﬁep PBUH) felt shy and turned his face (nv21).

So | pulled h and told her wha Prophet (PBUH) meant.”
St ot
adith 315 w.

H as narratedcgy- ‘Aishah (RA) which explained how the Prophet
NS

ght an Ansari woman the method to take a bath after the menses ended. In Islam

(PB
6 igatory upon a menstruating woman to take a bath at the end of her menses. The

277 Al-Bukhariyy, Muhammad ibn Ismail. 2001. Sakik al-Bukhari. Beirut: Dar Tuq al-Najah. Kitab Al-Haid.
Bab Ghuslil Mahidh. #315.
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least to do while taking a bath is to wash off all of the body including the scalp of the
head.?’8 In other related narration described by the Prophet (PBUH) when @Anséri
woman), the daughter of Shakl, inquired about washing after menstr@e (PBUH)
said: “Everyone amongst you should use water (mixed with the leaves of) the lote-tree and
cleanse herself well, and then pour water on her head and rub i@y till it reaches
the roots of the hair. Then she should pour water on it. Aft Wme should take a piece
of cotton smeared with musk and cleanse herself witlgi L should she

cleanse herself with the help of that? Upon this he ( H) observed: rilsecl?g% Allah,

she should cleanse herself. ‘Aishah said in a subduedsone th‘at e ould?pply it to the

trace of blood.”?"® Y-
\/ | Q

Generally, women are shy fro ussmg knov@ge of menstruation.

\ KY
However, based on the hadith it sh th eé’ om Aatre prioritizing the pursuit

Therefore, ‘Aishah (RA)

nsar (helpers) that their shyness does not
learning religion.”

@ hammed bin Salih Al-Utheimeen. 1996. Natural Blood Of Women. Translated & Researched

eh S. As-Saleh. Saudi Arabi: Dar Al-Bukhari. p.32.

279A ysabiiri, Abi Al-Husayn Muslim bin Al-Hajjaj Al-Qushayri. 2009. Sakiz Muslim. Beirut: Dar Al-
ab’Al-cArabi. #332c.

280Al-Naysabiiri, Abi Al-Husayn Muslim bin Al-Hajjaj Al-Qushayri. 2009. Sakih Muslim. Beirut: Dar Al-

Kitab Al-‘Arabi. Kitab Al-Haid. Bab Istihab Isti‘mali Al-Mughtasilati Mina Al-Haid Firsatin Min Miskin Fi

Maudi‘i Dam. #332c.
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But, when she sought details about cleansing the private part, the Prophet (PBUH)
turned his face because he felt shy and ‘Aishah (RA) helped him by pull@ngdri
women to herself and told her what the Prophet (PBUH) meant. Furthe Jthe sunnah
method of washing after menstruation are: Firstly, is to wash the hands up to the wrists.
Then, wash private parts ensuring that all uncleanliness is remo& wash any other
areas of body which has dirt on it. Then, perform complete Wand finally wash the
whole body 3 times.?! Additionally, the next hadith diseussed P (!het’ (PBUH) face

expression when he saw clouds.

4.2.4.5 Change in the Colour of Face

J.a-j”’”\;\.o.‘J\L;;L;Lg\)BLVJM AP o
ade L;L"US‘M Jus U3 WL:« A::a/ﬂc” w(;}'g
282'4;7}!' {MAQ °°;°i.p\:;$a %1% \.J Lo-{‘\-wdjé‘u”v.l‘ﬂ}

Hadith Translation:

“Narrated ‘Aishah: saldCth z; phet l;j) ]SE%, loud In the sky, he would walk to
ut a

and fro in agitation, go 0 ur of his face would change (nv22),

and if it rained, hew I relzixed 0 kn@hthat state of his. So the Prophet (PBUH)
said, | don't know sm@f to what happened to some people referred
to in the Hon |n th foII : -- "Then when they saw it as a dense cloud
coming tow vgjl e sai \ThIS is a cloud bringing us rain!" Nay, but, it is
that (tor |ch you were ask to be hastened a wind wherein is severe torment."”

(46.24\ e

281\Mauléna Ebrahim Noor. 2017. Female Hygiene from an Islamic Perspective. 3rd Edition. Cambridge
! Islamic Academy of Coventry. p.24.

282A\|-Bukhariyy, Muhammad ibn Ismail. 2001. Sakik al-Bukhari. Beirut: Dar Tuq al-Najah. Kitab Bad ul

Khulug. Bab Ma Ja’a Fi Qaulihi: Wa Huwal Lazi Arsala Riyaha Nusyuran Baina Yadai Rahmatihi. #3206.
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The hadith was narrated by ‘Aishah (RA) was about the reaction of the Prophet's
face to the cloudy weather with strong winds in the sentence 43 5555 meags\mlor of
his face would change. Usually when people see clouds, they are happ g@wope that it
will rain. This happened because of the Prophet’s (PBUH) fear in the ﬁocloudy clouds
or hurricanes, he was reminded of the ancient people whom Allalbas ordained. In another
hadith narrated by the Muslim, Imam of Atha bin Abiz R ahvishah the wife of the
Prophet (PBUH), he said: when it was cloudy and win face o@phet (PBUH)

would look pale because of fear to Allah (SWT) a@valked tot Tosegg‘ agitated

to go out and come in and recited the following do ‘a , ‘T

§ i
% s w’/‘&f L;/l <y
_\

Meaning: “O Allah, indeed, I ask :%i ts g(ﬁ g od(%tlwhat is in it, and the good

g‘

ELT G 535 G G 335 W 2 Bl 5,4 (337

of what it has been sent with. A refuge in Yol fremits evil, the evil of what is in
it, and the of beelﬁent with”
‘Lln ﬂts

‘Aishah (RA) ad n the t aII then the face of the Prophet

:
(PBUH) will be cheer |. She als Pro (PBUH) "O Prophet (PBUH)! When
people see clouds y aIIy y gthat it would rain, while | see that when

siﬁnb dissatisfaction on your face?." The Prophet

you see cloudt&e)oul

(PBUH) sa ishafi! ‘is th@arantee for me that there will be no punishment in

it, smc%people were punis@" with a wind? Verily, some people saw (received) the

23Tirmidhi, Muhammad ibn ‘Tsa. 1900. Jami' al-Tirmidhi. Karachi: Karkhana Tijarat Kutab. Kitab Ad-
Da‘wat ‘an Rasilillah. Bab Ma Yaqulu 1za Hajati Rihu. #3449.
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punishment, but (while seeing the cloud) they said, "This cloud will give us rain.' This can

be seen in the verse of Allah s.w.t: \q
j})abw\uﬁ&bﬁﬁjb\ﬂ\j}b EiW%E/}’ w%’

2845% ”..,\ u\.LC \-G':-? i

Meaning: “And when they saw it as a cloud approaching th |r they said, "Thisis a
cloud bringing us rain!" Rather, it is that for which you we |en' a wind, within it a
painful punishment.”

Although Surah al-Ahgaf's was revealed in ékkah this/hadith 1 ekp\wed to be

as foc‘ys 0 mor@ke preaching
\f’rrpof id sYand the Prophet

ognglcal nature in the city

narrated in Medina. Because in Makkah, the Prop

of people to worship Allah (SWT) and abandone the

(PBUH) was often threatened by Muslm@ng

of Medina, it is surrounded by mountains a% limatic desert. The highest
temperatures range from 30 ° C to‘@ n summe da \e temperatures range from

10 ° C to 25 ° C. Dessert climates*typical wncé&% than 250 mm (10 inches) of
rainfall a year, let alone rs of IW r | ial %casionally, the desert climate can
exceed 250 mm of rainfall a yearl re, t ere very happy when they see cloudy
weather hoping for in. \ﬂ> {Q

: ‘_0(_,

Furthe%thl i@s v@mmumcaﬂon between the Prophet (PBUH) and
e W

his wife :% (RA). as\a,Wery intelligent and observant young girl with an

O
extre Mharp inner vision to the extent of wanting to know the Prophet’s (PBUH) non-

6b eaction. Therefore, ‘Aishah (RA) took her place among Muslim ‘ulama’, as a

24A1-Quran. Al-Ahgaf 46:24.
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successful educator and scholar, who held both bold and firm views in all the fundamental
areas of major Islamic sciences, such as hadith and figh. Furthermore, she @Yg’one of
the greatest authorities on the Prophetic tradition, an excellent interpr %the sacred
scripture of Islam, and a distinguished and knowledgeable expert in %aw. She truly

represented the inward and outward characteristics of the Prop% UH) through her

unique intelligence and scholarship.28 Y'

Also, this hadith shows how the Prophet (PB om uwWith his wife
g
verbally and non-verbally. In a non-verbal part, the fi tion duri he’cgﬁmlunication

was when the colour of the Prophet’s (PBUH) Thangﬁc{\a okedagitated. Then,

X~
al z@:\ch to explain his

oaiw@ tell about the people

whom Allah had ordained. The n:q@thw n Prophet’s (PBUH) touch

approach. \ Aj ; AQ/
4.2.5 Touch %Y. 'uj"l §
Ny

Touch is esséntial™for hl.lman socia *@Velopment, and it can be welcoming,

when ‘Aishah (RA) asked for a face reactio Md a r%fn-

feelings. Then the Prophet (PBUH) conti ith his a

g
threatening, or pérs 've/Ther Ee' nlmgefous types of touch, including functional-

professiona@hpoll}e ?d ieékg'r}mth, love-intimacy, and sexual-arousal touch.
4

Touch is ﬁo ortant at more iné@?gte levels. Touch is more significant and ambiguous

AN
at gship-warmth level compared to a social-polite level. At this level, touch

2Fatih Harpci. 2015. “A’isha, Mother of The Faithful”. Al-Jami ‘ah Journal of Islamic Studies. vol. 53. no.
1. pp.160-161.
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communications are important because they serve a relational maintenance purpose and

This type of touch can be classified to a hand touch noxand touch. Hand

communicate closeness, liking, care, and concern.?8

4.25.1 Kiss

touching is defined as a touch that was initiated by one spousYMnd to any part of the

(2]
>

t c‘ of any body part of

one spouse’s body, except the hand, to any part of the spouse’s body arﬁp@'of non-
| &
S

hand touching include touching from shoulder to Ider, hyg ing,/and \Q&ing.287 This
matter can be found in the following hadith. N4

@ phoy ade Al Jo A 525 @Uwfiis""@@& 2l 3l ghnciala 1 a8 g e

f

i tles g 2B casfel g w\? . 256 Elan 3l
345 (v23)W@hil 055 oty 56 ' °

other spouse’s body. However, non-hand touching is defi

Hadith Translation:
|
Narrated Zaynab: (daugh m Salama) a}h@ther said, "While I was (lying) with

Allah's Messenger (Pmunde[ Wooléé_?heet, | got the menstruation, and then

slipped away and p ec s (which IQe,ed to wear) in menses. He asked, "What is
ur s,'ag?"ugréplied in the affirmative and then entered

underneath t . band AHakh’s Messenger (PBUH) used to take a bath from
one water i8s ( ) me while he was fasting."
4
9
5y ns & Emmanuel Hans. 2015. “Kinesics, Haptics and Proxemics: Aspects of Non -Verbal

ication”. I0SR Journal of Humanities and Social Science (IOSR-JHSS). vol. 20. Issue 2, Ver. IV.
February. p.48.

n C. Seeman Smith, David L. Vogel, Stephanie Madon, and Sarah R. Edwards. 2011. “The Power of

Touch: Nonverbal Communication Within Married Dyads”. The Counseling Psychologist. vol. 39(5). p.772.

2BAI-Bukhariyy, Muhammad ibn Ismail. 2001. Saki al-Bukhari. Beirut: Dar Tug al-Najah. Kitab As-Saum.
Bab Al-Qublati lis Sa’im. #1929.
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Hadith 1929 was narrated by Zaynab (RA) and the hadith enlightened that the
Prophet (PBUH) took a bath from one water pot and he used to kiss his wi@n her
menses. Furthermore, this hadith has been discussed in chapter 4.2.2.3 &@he Prophet
(PBUH) took his wife under the woolen sheet together. Nevertheles éction focuses
on Prophet’s touch approach in sentencele& &3 (nv23) which mggzsed to kiss Um
Salamah. Furthermore, ‘Aishah (RA) said: The Prophet (P U}W to kiss and embrace
(his wives) while he was fasting.?®Besides, there is narration with same matan

with adding sentence .¢&sZ= % and then Aishah (RAsmiled. It sho h?w’@)ﬁﬁntic the
A
he *Rro

Prophet (PBUH) communicate with his wife. T phet

>

UH) accomplished the
S

ow g&ﬁl with women.
Consequently, the next hadith also s\\p@ Prophet: B@ non-hand touching

approach to his wife. C \T <\
4.2.5.2 Cheek Touching His IEh

happiness to every one of his wives, that is because hg\

Y

SR by OB Ol S 55 s A o) BB 2
& o & P55 gy J3ss gl o aakls
N L o 1 do2 e 6 ey e
Grgid " JG 15 SL S13,20 LAl s 435 0

289%hid. #1927.
20ibid. Kitab Al-idin. Bab Al-Hirabi wa Daraqi Yauma ‘id. #949,950.
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Angar, i.e. Khazraj and ‘Aus, before Islam.) The Prophet (PBUH) reclined on the bed and
turned his face to the other side. Abu Bakr came and scolded me and said pT!ingly,
"Instrument of Satan in the presence of Allah's Messenger (PBUH) ?" Al M ssenger
(PBUH) turned his face towards him and said, "Leave them." When %{%
inattentive, | waved the two girls to go away and they left. It was the day of I
used to play with leather shields and spears. Either | requested Allah&;senger (PBUH)
or he himself asked me whether | would like to see the display.ﬁp. d in the affirmative.
h

Then he let me stand behind him and my cheek was touchi

kr became

when negroes

eek (nv24) and he was

saying, "Carry on, O Bani Arfida/ (i.e. negroes)!" Whe tired, ske me if that was

enough. | replied in the affirmative and he told me to leave. \
.si°
Hadith number 949 and 950 was narrated by “Aishah (‘R the ith factually

atch w fr Vﬁe Bani Arfidah

A,

enlightened that ‘Aishah (RA) asked permissjon t

Qq

and the Prophet (PBUH) allowed and us

/f?

=yerbal a oach b%((lng his wife Aishah

(RA) to stand behind him and his che was tou %ﬁch ekThe sentence 4155 il

#33 Jle (533 (he let me stand behm% cheek'was @@hlng his cheek) means both
&

cheeks were touching each ot r. 2 \A
Furthermore, touchln d gdi S‘.IEJ s.beneficial effects. For example, during
a brief hug and 10 and@ with ‘awromantic partner it can greatly reduce the
\

harmful physical@}h offstres )E! , a brief episode of warm touch and contact
was linked t mz}g tu [@na oxytocin, norepinephrine, cortisol, and blood
{S} b4
th

pressure a hese effects ma)é:gggreater for women than for men. Moreover, the other

bene:&gffects of a hug |nclud|ng increased production of endorphins which strengthen

Q&sqalénf, Ahmad bin cAlf bin Hajar. Fathul Bari Sharh Sahih Al-Bukhari. (trans.) Amiruddin. 2010.
Fathul Bari: Penjelasan Kitab Shahih Al Bukhari. Jakarta: Pustaka Azam. vol. 5. p. 266.

22Forsell, L. M., & Astrom, J. A. 2012. “Meanings of hugging: from greeting behavior to touching
implications”. Comprehensive Psychology. vol. 1. Article 13. p.4.
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the body’s immune system and the consequences of too little touch for socio-emotional and

physical well-being in childhood and adulthood.?% \q

From the findings which have been presented, it could be condﬁkaat there are
24 hadiths pertaining Prophet’s (PBUH) non-verbal communication WS women which
was categorized by non-verbal communication channels accordlrmamjela Kozi¢ et al.

(2013) based on hadith found in Sahih al-Bukhari. The followin phare is the part of this

study where it will be discussing the effect of non ve n of Prophet
(PBUH) in the psychology of women. ' _{'3

: \,Y'
4.3  Effect of Non-Verbal Communication o roph ycho gy of Women

Y,

k
Psychology of women in IsIarM)/estern p ectl@are totally different.
-\

Psychology of women in Islam ass eq u e women in their creation.
The Qur’an states that God ha éed all ‘manki 'froA smgle soul; and from it He
created its mate, and from the he He spread aéb,'@\ad so many men and women.?**He
l
also says: : , ’ bj- &
295%\” &GS

Meaning: “ d indeed ‘:ﬁf eated you from male and female and made you
peoples an estthat yo 'Jmo ne another.”

_ﬂ

C’\

Cg
Ko
v
.
\o
Yo\
10
"
Coa
o—
G.
=
—
£
Py R
v
3C

Qur an, there is not a(@'(gle verse which indicates that God has created women

rom ?\grade material compared to men. In the Qur'an also there is not a single verse

2% jbid. p.4.
2%4A1-Quran. An-Nisa’ 4:1.
25 A1-Quran. Al-Hujurat 49:3.
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which indicates that dignity, and female grades are parasitic and lower than males. In

addition, there is not one verse in the Quran that underestimates women,jn\Qatlon to
differences in its physiological character and structure. :(’)

However, the Western perceptive on psychology of women isWent than Islamic

perspective. In Western perspective, women are generally portra s being emotional,

easy to give up, passive, subjective, very easily influen swzllly weak and their
feelings are easily hurt. Apart from that women are also erelmgs from
ideas, very dependent, very talkative, very tactful @ntle ry; a’e iﬁeelmgs of
others, very religious, very interested in own apwmc MK in hatu S, Very quiet,

very strong need for security, enjoys art andcwre, ar?q ' ex%‘\ es tender feelings.

Men are characterized as ratlonal, I |nde e a@’esswe competitive,
adventurous, active, very ambitio u a I rxte e'éh'ngs from ideas, not at all
dependent and never conceited ako p pea : hey Q;Iso physically strong, not at
all talkative, very blunt, ve otatall a f%llngs of others, not at all religious,
not at all interested in own a ear ery little need for security, does not

enjoy art and Iiterat@ and doegfot ex&@s tender feelings at all easily.%

Never% he iption \a Wave some biases in the Western perceptive on
psychol aranée WJpen@Rh was deliberated and discussed by Eti Nurhayati
in her Aentlﬂed “Memahaﬁp Psikologis Perempuan”?®’. Besides, the author also

L

tur Rohaniyah. 2013. “Socio-Pragmatic Study; The Obscurity Of Gricean Maxims (Cooperative
le Rules)”. OKARA: Jurnal Bahasa dan Sastra or Journal of Languages and Literature. Madura:
Center of Language development of Institut Agama Islam Negeri (IAIN) Madura. vol. 2. November. p.9.
27Eti Nurhayati. 2016. “Memahami Psikologis Perempuan (Integrasi & Intercomplementer Perspektif
Psikologi dan Islam)”. Batusangkar International Conference I. 15-16 October.
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highlighted both perspectives between Islamic and Western which can be mutually

complementary and more comprehensive.?% \q

Furthermore, among the content of her article, there is a significan&&r 0 this study
where she mentioned that “the women's psychology is more sew to non-verbal
communication”. Based on the past study observations, women ha e ability to express

and understand non-verbal messages. Women are better a ozndelstand temperament

face or gesture and more able to express non-verbal messages précis Qecially facial

: . N
expressions, such as eyes, smiles, eyebrows m@ lips, \A‘s_gi‘rd a blank,
friendly look, happy, sad, surprised, hate, or ang ot \/‘T

The power of non-verbal commn@g tre |mportant not only

n w.\Mhat the effect of it are.

to learn how to accurately use it, itgis also criti
°) S

Therefore, based on the findings ere prese in chapter 4.2, there is also another
\h &
important and crucial part of th tut’jj ects .@non verbal communication on
psychology of women as sho bel '
’ %
Table 5: The Effects/&&l\n -Ver EN\jtm unlél.@n on Psychology of Women
2

Prophet Non-Verbal The Effect in Result REFERENCE

Communication Psychology of Women.

Approach

Eye contact, Body Feeling respected3® 2 Hadith ~ Fatma Osman Ibnouf,

Movement 2015.p.2.

N -
id. p.257.

291 bid. p.251.

300 Fatma Osman lbnouf. 2015. The Gender Equality and Women's Human Rights in Islamic Texts (Quran
and Hadith). Sudan: University of Khartoum Publisher. p.2.
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Eye contact, Body Feeling loved®®! 6 Hadith  Norsaadah binti Din
Movement, Touch @ Mohamad
! Nasiru 12014,
p. 184.
. . Y .
Body Movement, Facial Feeling happy??? 5 Hadith  Mohd Norzi bin
E i Nasir. 2018. p.6.
Xpression
Paralanguage, Facial Feeling guilty and 6 Hadith/" Stephlanos FI’-
Expression encouraged to think a XZ‘ZE?OPSOU 0s &
subtle message3®® ' Konstantinidis. 2012.
p.91.
| \d
Paralanguage Enhancing the 2 Hadith 2’(')‘1"2"‘6' fd;e\;/ etal.
accessibility of - PADCE.
memory3%

N ) <
Table 5 shows that there are two sit 'onsMhQ rc& (PBUH) used his eye

_ % AN

contact. First, when the Prophet (PB%‘ ectedthe posa@y using his eye gaze to look
u 4{-

at the women directly and then N g h%ztheﬁffman who presented herself to

\

marry him, and he did not*use %irect rd t rqje@ proposal and that reaction made
:
oré'y‘(ne Prophet looked at his wife ‘Aishah

the woman feel respec% ol
( >
(RA) when she def; ers 0 ayna&blnt Jahsh (RA) in a state of jealousy, and

30INors ti Din @ Mohamad@sirudin et al. 2014. “Membina Perkahwinan Berdaya Tahan
j ayat Melalui Pendekatan Al-Quran Dan Al-Sunnah”. Jurnal Pengajian Islam, Akademi Islam

E.

4

T
4A7/C‘

rzi bin Nasir. 2018. “Refleksi Komunikasi Berkesan Dalam Peribadi Rasulullah S.A.W”.
g of The International Conference on Contemporary Issues in Al-Quran And Hadith 2018
(Thigah).7 March. Selangor: 1lim, Bangi. p.6.

phanos P. Vassilopoulos & Georgios Konstantinidis. 2012. “Teacher Use of Silence in Elementary
Education ”. Journal of Teaching and Learning, 2012, vol. 8 no. 1. p.91.
3%Michael C. W et al. 2013. “Exploring the repetition paradox: The effects of learning context and massed
repetition on memory”. Psychon Bulletin and Review 21. p.1026.
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he did not interrupt and prevented her to defend herself and that reaction made the wife feel

loved psychologically.

Furthermore, table 5 also shows five situations when the PrAgd his body

movement to communicate with women. First, when the Prophet use@nger gesture to
express information made the woman psychologically feel happy anth¢omfortable because
she gained information clearly and this is proven when was %I:tc' ask questions back
to the Prophet (PBUH). Second, when the Prophet (PBU sed isw ‘rub the small

girl’s shirt thus psychologically the small girl felt h to'the reactio Veln @m. Third,

when Prophet’s romantic acts had a huge psychtww impé e mmd‘zgf the spouse

and made them feel loved. Fourth, he al Whls ﬁ'?n- baI munlcatlon to his

daughter by welcoming and letting her m e h|m, th mbn@on of verbal and non-

verbal made the situation better a; aug)—u;w pr /}ted towards his gestures.

Fifth, apart from using his eye

Prophet also lowered his Eadme rei;.tlyw t-I%woman feel respected.
t

Apart from that; bIe 5 ais atlons when the Prophet (PBUH) used

the a wh sented herself to marry him,

his paralanguage a oa F| the EYsslﬁhet (PBUH) did not say anything in reply

and chose to b ile to t m n,"an\gy]at response made the women psychologically

felt guilty n uragg @of the meaning behind his silence. Second, when
N :

the Pr PBUH) kept rep‘e&?ng his words to the women and it enhanced the

y of their memory. Therefore, non-verbal communication is one of a successful

me S Of memorlzmg information and stressmg |mportant p0|nts
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Besides that, table 5 shows two situations when the Prophet (PBUH) used his facial
expression to communicate with women. First, when the Prophet (PBUH) smiI{Wmade
the women feel happy psychologically while they gained their spiritand s L&&ond, when
Prophet (PBUH) suddenly showed his angry and red face to the w@cause of their

fault and that reaction made them psychologically feel guilty. \,

Last but not least, table 5 shows Prophet (PBUH) u zh a;iproach to his wives

such as kissing and touching his cheek with his wife. , th wgnd act made

N
women feel loved psychologically. Besides, basi n use, to abpg&& to their

spouse for several reasons, such as to express Tess d( IQve; clo‘ései;;s, emotional

expression, support, or to exert power.3% BtWa manis natiire di(c:é?s on him a certain

way of expressing his feelings, and it is t from a man.®\Noman expresses her

\ Y
love with words like, | love you@ou, IAVX ezr?)ﬁxo on. In contrast, a man
(7]
expresses love in action and productien, and I ith@.
ns 1,*%@ d
The above explan% ws th t

was busy with prewhe a]r \te chin%(the religion, and guiding the Muslim
generation, it did n(%

@
his women c@ S, fwd t r';v@n. Mostly the Prophet’s (PBUH) non-verbal
supy!:) ofmake,women feel loved, precious, happy, appreciated, and

[72)

him <ient icﬁfﬁlling the rights of his wives, his daughter,

communic

N
respected: e next phase of this(,'g?lapter, it will discuss the Prophet’s (PBUH) non-verbal

co@aﬂon approach in educating women.

305Joann C. Seeman Smith et. al. 2011. “The Power of Touch: Nonverbal Communication Within Married
Dyads”. The Counseling Psychologist 39(5). p. 768.
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4.4  The Prophet’s Non-Verbal Communication Approach in Educating Women

Recently, Muslim women had to expose themselves to the wide g;)ntext
either to school, college, university or workplace. Islam has stron hasized the
importance of learning for the development of one’s soul, mind a?rﬂdy without any
gender discrimination between boys and girls.3%® Educating women‘diges not have to mean

the end of her faith and her family’s life; in fact, herm@i sh')uld be a path that

strengthens her faith and supports her family in order to ease th gl standard of

Yq
living of society. é ' _\c}
¢ &

Religion suggests that men and women boz see \d‘pursue 1@Wledge. Prophet

foSgery Muslim (whether

education is a responsibility and

said in the hadith: "The acquisition of kn@s’co

Ny

not only a right for every Musli othfmen w \. Another example of the

male or female)”3%’; therefore, we canassume th

Prophet's (PBUH) invitation to vhﬁn ] kna@dge is clear from the following

incident. It is narrated by @Wgﬂ th@iphet (PBUH) entered when | was

with Hafsah (RA), a:?aid t(i ". hy déf‘?{l not teach this one the spell for skin

eruptions as you “aug her‘\:?%’m. (féérefore, this scenario demands the best

techniques an@s to edu g{h@('gspecially in the form of communication.
$oty

Th <$£et (PBUH) used (&'riety of methodologies in delivering his message to

S
'Nith Quran and hadith as the main reference and this should be emulated

mmad Saiful Islam. 2016. Importance of Girls’ Education as Right: A Legal Study from Islamic
ach. Beijing Law Review. vol.7. p. 2.

307Tbn Majah, Muhammad bin Yazid Al-Qazwini. 2008. Sunan Ibn Majah. 2nd. Riyadh: Maktabah Al-
Macarif Linnashar wa Al-Tawzic. #224.

38AbG Da’aid Sulayman ibn al-Ash‘ath al-Sijistant. 1984. Sunan Abu Dawud. Lahore: Sh. M. Ashraf. #3887.
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throughout the ages. Besides, one of his methodologies in educating Muslims are by using
non-verbal communication.®® In an interaction only 7% of the meaning ds trdnsmitted

through words, 38% is transmitted by paralinguistic signs, and that 55% iG@smitted by

T

In educating the Muslim, the Prophet (PBUH) combine al and non-verbal

communication that simultaneously provide informatio@‘zled?e while using hand

signals, eye gaze, gesture, facial expression to nfor. e\medgessage and

body language, hence its importance.3°

point.3*Furthermore, there is past study concludinghi y about t Jct_ir}on-verbal
communication by three suggestions®!2. Firstly, S sh@ ire Yté'»;e"zl:nowledge of
non-verbal communication to use upon thel entsw order to (2&?1 a good rapport
between students and teachers. Secon achers should _n\@e use of non-verbal
communication to build a bette@} ar}sl \'g se@. Lastly, teachers should
consider the benefits of non-ver municCati ;c@the best outcome in teaching

and learning. Therefore, seWhe p's 155 study investigated deep into the
Prop

approaches used by the (PBQ aéze(gme example in approaching women,

especially in the cor@du !i n.as the fi(@: below:
"} ‘?" | (j’o
&

¥

A\ S

30%Noo X- Ja’afar et al. 2017. “Prophetic communication styles in teaching”. Advanced Science Letters
e

3.

alil de Freitas Castro Carrari de Amorim & Maria Julia Paes da Silva. 2014. “Effective/Efficacious
al Communication In The Classroom: The Perception Of The Nursing Lecturer”. Text Context
ing, Floriandpolis. October-December. vol. 23(4). p.863.
$1Noornajihan Ja’afar et al. 2017. p.4.
$12PENG Hong-li. 2011. “Effects of Non-verbal Communication on College English Classroom Teaching”.
US-China Foreign Language. August. VVol. 9. No. 8. p. 514.
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Figure 12: The Prophet’s Non-Verbal Communication Approach in Educating Women

X
- 8

* Finger :

Body « Let sit besi

Movement
. Romewe)

Prophet NVC
Approach in
Educating
Women

4.4.1 EducatlonaIA I|ca2ns act;

One aspe on erba mu?_‘)@on is the use of eyes to convey messages.
Theeyeisa p ooI hhe ec@.e‘ator and the learner in the learning process. The
educators Id attra anﬁ ma‘i(rtaln their eye contact, they are able to increase the
learne at ention.™ In hadith S\hc'zh al-Bukhari it reported that the Prophet (PBUH) used

?%wtact in educating the women who presented herself for marriage to him. This is

313 eila Barati. 2015. “The Impact of Eye-contact between Teacher and Student on L2 Learning”. Journal of
Applied Linguistics and Language Research. Volume 2. Issue 7. p.224.
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because the application of eye contact to the woman could provide a better understanding

between them.?!* The woman got the answer from the Prophet’s eye contaK‘Qs matter

can be found in sentence nv1 “4x3j ;ﬁaiﬂ L2 &ava” which means thex(rmet (PBUH)

looked at her, lowered his eyes and then raising them. 2

N

Besides, when it comes to educating women, eye taq plays a very significant
role. It can often be the main indicator of how wome . An the where the

@
Prophet’s (PBUH) used eye contact in educating his'Wife can be found "n _{cﬂ;ﬁ nce nv2

“Grie J& vy ale & Lo :9.5\ 155 which mv‘ at% t(PBE'H) looked at
| Y, X

‘Aishah (RA). Moreover, the use of ey, c%t whi uni&%&ng will give positive

gucator should break eye

N\,
contact every 5 seconds by Iookig@ to the si ot d@\&ﬁh) in the educating process.
&

An educator can also use the “%le T . whic@wolves looking at one eye for
€Cco

tor %

;,'so@'s way concentration, discipline and
&
interest can be devel@thir@knt&ﬂé—/

g
\ @ ‘,' (..)(J

Q-) &
% d b 4 ‘g\
O
314Jas N(ochoska & Biljana Gramatkovski. 2016. “Eye Contact as The Most Powerful Way for

anagement”. Third International Conference “Education across Borders”, Education and

ross Time and Space. October. p.2.
asri Abdullah & Kamarul Azmi Jasmi. 2016. “Communication Style towards Student by Excellent
Islal ducation Lecturers in Teaching Education Institute of Malaysia”. International Journal of Academic

ch in Progressive Education and Development. July 2016. Vol. 5. No. 3. p.25.
316Malik Amer Atta & Muhammad Ayaz. 2014. “Use of Teachers’ Eye Contact In The Classroom And Its
Effect On The Speculative Execution Of Students At Primary School Level: A Gender Based Study”. Gomal
University Journal of Research, 30(1) June. p.93.

effect and can draw learners’ attention.*® Speei ly, a

about 5 seconds, then the

£

Lo
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4.4.2 Educational Applications of Body Movement

The body movement plays an important role in educating Womertg;press
c

how one is feeling by the way one moves better than words. If edum&i n use body
language efficiently, it can help to improve the relationship b educators and
students.®!’ In educating the women, the Prophet (PBUH) used flwovement to provide

information and to reinforce the message as reported by a r| i code nv3 sentence

“lels sz‘ﬁ fbﬁﬂ 4ol dl> which means making a circle his thu d.ln finger.

The educator can use the finger as an instr §mg infthe {/H"s for moral
rn ngéh?g;ermovement [

a method that attracts learner’s attenka explains tur@ rtrait, sketch, even

representation which helps to consolidate what,the Stud

counting in mathematic studies.3'8 T 5\
f >
Moreover, it can be seen ay the WE@UH) educating his daughter

AN

by letting them sit near besid hIS ’s as rte@ al-Bukhari in code nv7 and nv8

'S

mieans he made her sit on his right or on

PR AP , G (cro. <%k
gl-"“:" 2 Ax5 & WS Axa9” means

ng. 2016. “On the Effective Way of Body Language in the Primary English Teaching”. 2nd
International Conference on Economy, Management and Education Technology (ICEMET 2016). p.711.
Mohammed Abdul Aziz Al-Ajlan. 2014. Uslab al-Harkat wal Isharat al-Jasmiyyah fi al-Sunnah al-

Nabawiyyah wa tatbigatahu at-tarbawiyyah al-mu‘soroh. (Master Thesis). Al Imam Mohammed Bin Saud
Islamic university in Riyadh — Social Sciences Collage- Islamic Education Fundamentals. p.142.
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Furthermore, in educating his wives he used Romantic Movement approaches such

as in code nv5, nv6, nv9, and nv10. From the romantic movement the Pr&R(PBUH)

taught his wives the Islamic law such as in the sentence “d31 (3 &5 &:)@ 35” which

means it is permissible for menses women to sleep under the woolenzheet together with

husband. Yv
I

4.4.3 Educational Applications of Paralanguage
.

In educating women, the Prophet (PBUH) %@nt approach ir?r\d?)?x}s wives
ce

or women companion and other women. The sen%' re \sh\ b w:\/‘t‘
Table 6: The Prophet’s (PBUH) Silent Appr% g
(Y D
Non- Who are
verbal Text of Hadith Translation involved in
code _ communication
V12 4" |y The Prophet dithnot say Woman
mln@ reply Companion
. The Prophet’s
nv13 - he @ot reply Wives
nv14 ' ] r ; phet did not Other woman
o 4 » givEherany reply

O’
The purpos@p 'Ientémoach in educating women is to build the
learners’ personsminb omi iﬁ(;i&(d‘l?als who are autonomous, independent and
responsible% omefi ?i activﬁ} in the learning process.?'® Besides, in educating

Women&rophet (PBUH) a@peated the word such as reported by ‘Aishah (RA)

when \Prophet (PBUH) ordered Abz Bakr (RA) to lead the people in prayer and she

re to follow the instruction because Abi Bakr (RA) is a soft-hearted person. Then, the

$19Agus Budiharto. 2018. “The Role of Silent Way Method to English Teaching in a Private Islamic Middle
School”. Jurnal SOLMA. vol. 7(2). pp. 161-167.
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Prophet (PBUH) repeated the same order for three times in sentence nv16 “3&”.

Furthermore, repetition of words in educating learners is an effective way @ learning

that is long lasting.3% A

The type of emotions experienced by educators de :n tfleir appraisal of the

4.4.4 Educational Applications of Facial Expression

situation. In educating women, the Prophet (PBUH) changeSwhis face e sionwhen his

wives practiced something that is forbidden in Isl om his face’
L 4
learned what is permissible and what is forbidderWd ornthe

only used his angry face in educating his wﬁe\df?ere it can
Table 7: The Prophet’s (PBUH) Facicjsnresswﬁac )
- AN

Non- Who are
verbal Text of Hadith Translation involved in
code communication

Wives

\ b
d&'!fs face to the other side | ¢ Prophet’s

Y
130 . @l The Prophet’s
nvis i ( ‘, )?f.lus@d face Wives
" [ )
nv19 %&& I\\EMmSﬁt}foparent on his face The Prophet’s

8
A

nv20 ’Q !tur'n Wives
W JI" _“Colour of his face would The Prophet’s
nv22 =3 % X
% y) A\ change Wives
| % v
F Wre, ir{ @‘éﬁng men the Prophet (PBUH) also used the smile
S

verbal communication that simultaneously provide

approa& combined it withe

i f@n and knowledge.

320Sean H. K. Kang. 2016. “Spaced Repetition Promotes Efficient and Effective Learning: Policy Implications
for Instruction”. Behavioral and Brain Sciences 2016. vol. 3(1). p.13.
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445 Educational Applications of Touch

In general, physical touch forms a fundamental part of relationshi N; way of

communicating attention, sympathy, closeness and encouragement.®3.Jn efucating his

wives, the Prophet (PBUH) used touch approach as code nv23 and ann.sentence “L@M}:‘j”

which means kiss and “sds- J“ 45" which translathopklet’s (PBUH) cheek
wn that t c.h\gl‘cl\&ﬁ reduce

touching his wife’s cheek. Furthermore, studies have s ' 5
stress, brings benefits to physical health and has a positive im&ac on umaqu\-lyxll-being.322
45  Conclusion :\, ‘W é
S . )
This chapter answered all the sesear ionga LI;LS study cover the list of
hadith that are related with the Prophét ?PBNH) ) qvert@mmunication approach in
i i/ khc{i‘ﬁurthermore, this chapter also

S

nication oQ!y Prophet (PBUH) in psychology of

educating women based on had

discussed the effect of no%!comm

women as well as the Pegphet’s (P

0}&/‘ 73

\
& v
$21Caroline Johansson and Maria Hedlin. 2018. “A touch of touch: Preschool teacher education students’

reflections about physical touch”. Issues in Educational Research. vol. 28(4). p.953.
322jpid.

:
n-vgg"éommunication approach in educating
&




