CHAPTERII : LITERATURE REVIEW T

2.1 Introduction Vv

This chapter will discuss on the development of teacher for visual impairment and the
determination of personality. Earlier, the researcher will elabora‘}a;’the definition of
teacher for visual impairment, visual impairment and ba‘cI«%)und 'of tactile based
writing from the Western to the Islamic state. Then the researchers will describe issues

| - N /
and challenges and will touch on the role of teachers in special education. * X~
| s

™ ] X
And while, at the end of this chapter, reseitzhers descriPe t_h‘e background of
ITQSHHB including the history of the establi\s‘i}rpgnt, objectives of estéBIishment,

[ ~/
objectives, educational systems and plans in the fusure.‘ﬂ \ E\T
o
2.2 Teachers for visual impairment o
>\9Y S
(7]

2.2.1 Definition of teachers : 6 )
N

\!h &
A teacher has been defined.diffe tlyr scholars. %@ugh all scholars refer to the

teaching profession, thén TUKI Dictio her as a profession to teach or

ary defipe
facilitate a learning proces UIQ 1f (I}e term teacher is synonymous with
the word teacher @ten cjstin ished ftqn the term educator. This difference in
sn

Muh. Said in H\H 09: '62- 's inf ed by the habits of Western thinking,
especially the% who disti phes‘tﬁb word onderwijs (teaching) with the word

i ollowed by educational figures in the East,
slim community. Nata (1997: 61) suggests terms

aming educational @eaching activities.

we then concluded that the whole of these terms was collected in the words of

cator. This is because all of the terms refer to someone who provides knowledge,

dl s or experience to others. Furthermore, teachers, according to Zahara Idris and
isma Jamal Idris (2008: 49) are adults who are responsible for providing guidance to
students in physical and spiritual development to reach the level of maturity, fulfilling
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their duties as God's creatures, independent individual beings, and social beings. Al-
Ghazali does not distinguish between words of teaching and education so that t

and educators are also not distinguished (Rusn: 63). This is in line with the v ﬁ
Salih (1410: 10). He considers that in fact the terms tarbiyyah and za “-%S

amic
education are the same. His opinion was like that because he saw th at in the
Quran the two words were used to express teaching and educational a fes that cover

all aspects of human development. Thus, teachers and educators&thi ame.
Someone who is active in the world of education mustv personality as an
inesifelt

ore severe than
teacheﬂ'{n? as a truth

ing imitate aris @T he

| for his students, Aoﬂ&iWays of

08; 48{ , the teaeher has a
N

educator. The demands for personality as educators are so
in other professions. All the knowledge that comes fr
that does not need to be proven or examined agai
becomes uswatun hasanah, a role model and role

thinking and speaking and daily behavior (Mul

2.3 Vlsual impairment

\ e
&
Vision impairment is one of the%ies that Al SW given to a human being

in this world. Such defects applyato Someone thej&fe?y low visibility.

N
2.3.1 Visual impair entaZording‘ote nic %
£ &
In the technical aspe€t,, visual ilr i
or visual impair f 6/6 20/

may. hown to a person who has no vision
ori s likely to follow the Snellen Chart for
one eye betteremm glasse r.éth Is optic is best suited to him. In addition,

a person i% xperience,visual @airment when his field of vision (less than 20
degrees)fin ide Iirﬁ.b_);, é

ike"Harkin (2017), v's@- at 20/20 vision is categorized as normal vision
achI to the Snellen chart."The level of sight 20/40 is categorized as a common
e

e )

level of sight 20/80 is far-sighted and requires Braille writing and at the sight
evel of 20/200 is a blind category and requires Braille writing. Therefore, Braille
riting is used by students of visual impairment in categories B1 and B2.
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2.3.2 Visual impairment according to education

The terminology of visual impairment from the education aspect is half or Iessw.
This term applies to those who have the ability to read and view regular I@}J
the term blind is for those who cannot see directly and need the use of
Other definitions submitted by The World Council for the Wﬁre_o the Blind
0

le.

further than
6/60 or 20/200 with Snellen Test or limited vision of less thanMAlthough many

definitions are used, for those who suffer from it still can

and used in our country are not to be seen directly or abilities to loo

seeClearly what is around

it compared to the normal person who looks at it. There esegr u;‘s will definitely
need special attention and guidance for their own welfare,

ilyand c unit
| &
2.3.3 Visual impairment according to healt _

? 4
R =N
mpairment could be

According to the World Health Organization wHO),
defined as: “A person is visually impaired M eyesight is so weaK'that it is difficult
or impossible for him or her to read ow)rint and/o ind @%r her way aboult.

e-alimited field of vision
A

Those having a visual acuity of not more than 0: Mﬁ? h

are also termed visually impaired. Py (_,}
‘&
2.4  History of quranic brmg N
l N
When Muslims started(to e Braille for -Qun@it was not known. However, it is

believed that it might have<seg si@ ea': 74950s. Among the Muslim countries

that have produc& ic Blaille til today“are: Jordan (1952), Egypt (1962-64),
Tunisia (1976 di Arabia,
1978 G Mg

fo, U@, Qatar, Uzbekistan, Malaysia, Indonesia,
Nigeria, Pakis%QSS) Iran,

C @K/Iu&e; ad Mustagim Mohd Zarif, 2013).
N
4

W, Qurani Braﬁle was brought and first known into Malaya and it was
oﬁk’ edt

hat it was broug@o\/ Indonesia in the 1950s. This Quran was originated
f \wdan and contained 30 juz divided into six volumes. Ustaz Sulaiman Shafie, a

cher at Princess Elizabeth School (PES) in Johor Baharu, took the responsibility to
an Quranic Braille even though he was not blind nor visually impaired. He attempted
0

decipher the codes used in Quranic Braille and has succeeded in understanding &

als

teaching Quranic Braille at Princess Elizabeth School (PES) until 1991.
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In the beginning, PERTIS Quranic Braille was published on one side of the
paper only. As such, 30 juz of the Quran that provided 30 volumes. Nowadays, w
tly

use of advance technology, they are able to print both sides of the paE%

reducing the use of paper. Now, PERTIS’s Quran is six volumes only S each

volume has five juz of the Quran. They also can publish two copies o ic Braille

a day, compared to the past where one copy of Quranic Braille too?ﬂcek to finish
(Muhammad Mustagim Mohd Zarif, 2013). V

Until 2006, almost 1,000 copies of PERTIS Qura rgle V\‘ere produced &
distributed, not only in Malaysia but also to othe

tries sWingapore,
Indonesia, Thailand, and Brunei. Since 2006 until now, PERTIS callab t’d Wit{W]’OE
(.)

to supply Quranic Braille to schools in Malaysia.
? 4
\ NV
Y.
2.5  Issues and challenges \, ‘W 4
(? &

The study conducted by Alimah binm ahman (2006), I.{L dissertation, has
reviewed the attitudes, problems, an%jsofstu tSHin t

}3‘2 study of al-Quran through
Braille writing. Her research w% carried o find;@l\ about the approach of
teaching methods used, the prw face%j neeggéf teachers in the teaching of
al-Quran by using Braille wWFhisftud S als@\enducted at a special education
primary school in Joh% invo ﬁg}t‘u@ from the fourth, fifth and sixth
years of the schoolaJhe rese M founc(}/variety of new information in the
research that he @ an@ a guiderto implement this study (Alimah Binti
Abd Rahman, a’& 5 | %O

In %iae by/N if;e@al., (2013), they have revealed about The

Teaching’o anic B illg? It’s I and Current Challenges. Among the research
objectives to describe thre c@aopment of Braille Quran teaching in Malaysia;
1d éamic Religious teachers’ issues and challenges in the teaching of the Braille
Q\.In this article, these researchers only focus on the problems and ways of
settlement and action that should be made for the visual challenge. Other disabilities
Oearch should also be made for the enhancement of quality of the religious studies in
Malaysia. According to Norakyairee et al. (2012), the application of the four basic
elements of Islamic Religious teachers for special needs personality. Improvement like
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the application of Al-Quran therapy based on al-Ruqyah al-Shar iyyah (verses of the
cure) that coincides with the Shari‘a is also highlighted in providing calm and IW
In an article written by Tengku Intan Zarina Tengku Puji et al ), Efforts

to Elevate Al-Quran Study among the Visually Impaired Group in MalTChallenges
peapl

and Proposals, including in Al-Quran studies, to visually impai

of Quranic healing offerings to this special child.

e. The study

has been used for the challenges and proposals purpose. As a reY&w steps have been
made as an action for pro-active and resolve the problem: f
entitled "The Development of Braille Hadith Module

t'\e research was

the Typical Education Program in Malaysia" (Comstructing dﬁle\ﬁf 40
Hadith by Imam Nawawi: Towards Elevating pecial Etucation ‘Program in
Malaysia). This research is a collaboration bet M anef Y—

From a dissertation made by nco gd two studies
conducted by focusing PERTIS as the Io of the study/by Ro@da Yaacob (2003)
and Noorain bint Harun (2002). In %lda Yaa % ‘T&Hed Al-Quran Braille,
The Book of Publishing and It’s Co? iomTo T. isu fy\)l'mpalred Group, she has
studied the Quran related Br the m use&yPERTIS in publishing the

Quran a Braille. In addltlo S0 jabor ed on contribution of the Quran to

Braille to the wsuallv% grou eII‘a@express the problems faced by
PERTIS espeC|aIIy e vis ' :r

as

grou fulfilling their need, especially to
get the mformatlcyg to tI‘e religious k@edge of the tail rather than the lack of
religiously pu d ma rgls s'he%’) raille.
\
e ental(o @ on teachers for visual impairment

ing a good personamgao teachers for visually impaired students is important

to er them to develop a positive attitude.

0.1 Definition and personality concept

There are various theories that have been put forward by scholars regarding the

formation of personality in order to facilitate one's understanding of it. Here the
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researcher has presented the meaning of the formation of personality in terms of

language and terms. Y.

Personality is defined as character or characteristics. In the Mal age, it
is called sahsiah or peribadi (Kamus Dewan, 2001). Personal meaniﬁé&*he human

being, the nature of the behavior, the attitude of a person who is in tu the person

to shape his or her character. Personality also refers to the 4systenY of individual
tendencies. This means that each individual has his or her own

is about the same day to day (Siti Fatimah 1993). While

acting and that it
ibah & '\Ioran Fauziah's
(1997) opinion states that personality means perso rin ral gorality. In
addition, according to Shahabuddin & Rohizani (200%) personali Mo@ing
of two parts: praiseworthy and despicable. ’ .i'j

R A
On the other hand, Shahabuddin et al. (2014: tés that Y5nallty IS an
important entity in shaping the charactﬁ%éeh i divi gsL Self-esteem
manifests itself through the physical ap e, attitude ehavi@houghts, feelings,
the social and spiritual life of an individual. Self- \I-o&ne t,i‘{%person's overall self-

esteem. Habibah (1995), Mohd g? 1992) in iza amed (2015: 34), also

(7]
explained that Islamic personﬂ% an Isl rtue§®<plained in the Quran and
Hadith. It shows that sincervnd superstitien In worshiping Allah SWT give birth to
a strong and noble per ity ‘ Q’
’ 4 ¢ &

2.6.2 Implemermf p@ in Islamic views
<

The discussio o’“pqson lity theqry lis acggﬂ?icult subject to be considered from a pure

Islamic poi %w( lik-Ba |’19§_)) However, he emphasized that the Quran and

the Had%iexplgin d amu be@‘specific concepts that underlie human behavior
i

ally or co ectivel@w’is IS because, there has been no debate on a theory

either§
on{ ity that is Islamic ih%ature among Islamic scholars (Saiyad Fareed Ahmad,

25;?'
According to the Islamic point of view, personality is also known as morality or
‘sahsiah”. Morals are derived from Arabic terms, khulug, khulqun or khuluqun which

are synonymous with al-sajiyyah (“~d)) which means habit, temperament, and

behavior. Whereas khalg means human creation or beauty in its outward (physical)
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form. Khulugq refers to the spiritual state that should be best formed. Moral is the plural
for the word khulug which refers to behavior, temperament, habits, personality tkaits.or
habits and desires. Ibn Manzur (1996) in the Arabic Alphabet defines perm\wr
morality as the behavior of a person who has become a habit and a refl %f one's
appearance and inner self.

In terms side, khulug means custom, temperament, GWY,:nd religion,

Muhammad bin Abu Bakr bin 'Abd al-Qadir al-Razi (198?&\% ‘Abd al-Latif
Muhammad al-'Abd (1985) agrees, it is a power that is abl

g about all behavior

easily without the need for thought and observation/ vie |W with Ibn

Miskawyh (t.t.) who argues that morality is a state, of mind that S d‘n(ﬂ)‘ do

something without thinking and thinking. AIthou@methi gt ca‘1 be worked
a

heregs‘iﬁvl~ mam al-

beddedin the soul, it
is a function of facilitating individual en {tr thought or
judgment. If the resulting behavior iw nd praisedyin the@lse of reason and
syariah, then it is called good morality,.in Arabic

on, most of it comes from physical habits, traiai

Ghazali (1996) conceptualized morality as %' ion th

r

Q . On the other hand,

bad behavior is known as bad behavi Iting behavior can also

be attributed to the nature of

(,}Y' | 7S

2.6.3 Implementation of persona ea"t:t@; for visual impairment

Teachers for vis@aire@w shc{ﬁ have the criteria and the virtues to be

excellent pre Wnd be, patient lin ei%tx/mg out the task of conveying Quranic
knowledge science. Tahfiz a@ﬂe@ust prepare themselves with a good attitude.
It's aboutbel uali?’e to e a'te \.
%plication f persox@{t'y is related to the application of personality. The
applic of religion in oné's,‘personality will shape one's personality. From the
% ity of a teacher to a visually impaired student, their character will be born in
thesguest to convey knowledge. According to Abdullah Nashih Ulwan (1990), religious
ucation is an important factor in shaping one's personality. If a person is sufficiently
religious, then he or she is good and so is the opposite. Therefore, when a teacher for a

visually impaired student is religiously disadvantaged, he or she may be prone to
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negative symptoms. Therefore, teachers for visually impaired students should be
educated on the true teachings of religion in order to develop the perfect per '
based on the Quran and the Sunnah. \
From Roslan (2004: 87), the fact is that in the implementation of r(ﬂng, the
preacher is the main focus of the target. Therefore, from some points dl'& it can be
concluded that the application of personal characteristics to the pwmr should be
based on three main factors: V
i The prosecution is aware that the claim is a tru Allah SWT (al-
Da'wah hiya al-amanah) v‘] '

ii.  The self-confidence that internal preparati don kw and faith
is at the core of the preacher's success (al4‘iddad al-dakhili ¢ \Y‘

iii. Preacher's willingness to highlight@l exampl th‘ouhchj good
appearance. (al-qudwah al-hasanah 4 .\/\T

In the context of teacher education f@; impai

stud ,\-fe process of
shaping the teacher's self is based on wha undéends as a result of
. Thi_il in the opinion of
Muhammad Said Ramadan (1997:;%state$gre c eréshould set an example,

with attitude and character that heir?slam. ne czﬁ(g?give something of value
if he has nothing to give. \ AN
{ N
ap

Zakaria Stapa (1999) in his paper entitled "Akidah dan akhlak dalam kehidupan
Muslim", explains that % evelo IS an %?Rfot to nurture, subvert and develop
the potential ofntmdual fo \s\ gd\e goal of building a fertile identity
with faith. The tati thisfeffort certainly produce individuals who are

always willingto_comtributesto { y{all g, the environment, and the universe. It is

interacting with other teachers and_trying¥to practic

clear here the‘effort of spiritual @Iopment is able to produce a community that
fulfills the purpose ofli serva&nd caliph of Allah SWT with strong faith, high
knomue, nd commendable @Es

In addition, the applicahbn of personalities through the knowledge of the Quran

Islamic religion is very important as knowledgeable people will think before

& g any action. The result will be a fair teacher in every action. Teachers need to be
are that verbal ability alone is not the main strength in determining the success of
education. Therefore, the combination of knowledge, faith, and charity in doing this
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work is very much required to achieve great success in our own educational education

efforts.
2.6.4 The essential personality of the teacher ( \:

In these aspects, some views on the quality of good teachers and the quﬁ*r teachers
which have been listed by Islamic scholars Ibn Shahnun are listed in ok by Adab
Al-Muallimin. \,

The personality of the teacher is an important aspect Teacher's personal
character. Characteristics and characteristics of a teache ectefj to apply to a
teacher's personality specifically for visually impaire ents as they are part of the
learning aspect. In addition, it is a benchmark $for successful | rr)iné éﬁarts.

=\

Characteristics of an educator's personality.
In this book on the ethics of Ibn SaT‘ tea%l e are\‘,igme very
interesting things for teachers to discover a te, I ing the quakities of a noble

em
teacher: sincere, responsible, fair, tim@rus' a espon{ib e.

i) Sincere
Ibn Sahnun explains that in order to@s)'ne a teacher, Key _\)e sincere in carrying

N
out their duties, not rejecting or‘% corﬂbens i for@knowledge provided, so
t

in this book, Ibn Sahnun expl sinceri ete <ﬁe’rs and does not expect any

answer to what is given to twents. %\
He said to me% hat happe yheﬁb’teaeher teaches a certain salary
(which he receives) en a mo thl \f'an\ al basﬁj—"or his teaching without the need for

pay; if it is given@cc s, andAf it is(@given then he asks for nothing; then he
AN
can do whatev: Mant (Ibnd*Sahriun é.%?).
22 e
N\

—+

ii) Tagwa (Riety

Ibn Sahniéin n importantfea ureé‘plety in the educator. In terms of language comes

fro% "wigayah™ which.means to preserve. The purpose of the preservation is
al a good relationsﬁhcs'.."mith Allah SWT, to protect himself from what He

toK
forbids.” Execute all His commands and abandon all His prohibitions. It can also be
b&r

understood as protecting itself from all prohibitions of Allah SWT, as it refers to
holy verse of the Quran:
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Translation: z l

“O you who have believed, do not violate the Allah or [thesanctity of]

& 13585 Tpdass o b a2 S350 ¢

the sacred month or [neglect the markinggof] the sacrifici nil'halsz-and
- bersr
se’coming to the S cred-House
val. Butwh you\cgr*ne out of
ihram, then [you may] hunt. And do not et the \ed~of a @éfcr having
obstructed you from al-Masjid aI-EWSead 0 nsgressrAnd cooperate
t

anression. And fear

garlanding [them] or [violate the safety o
seeking bounty from their Lord and [Hi

in righteousness and piety, but operate

Allah; indeed, Allah is severe inpenalty. \T

52,

o
ftgpion ¥
&ajj is [during] wel®wn months, so whoever has made Hajj obligatory
\lpon himself therein [by entering the state of ihram], there is [to be for him] no

‘% sexual relations and no disobedience and no disputing during Hajj. And
0 whatever good you do - Allah knows it. And take provisions, but indeed, the best

provision is fear of Allah. And fear Me, O you of understanding.”
(Qur’an. Surah al-Maidah 5:197)
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i) Being fair
The education of a teacher must be followed by justice. Educated educators wil

axis.
Allah SWT says in the surah of the Quran to be fair:

Translation: Y.
“O you who have believed, be persistently‘stan

justice, and do not let the hatred opl
fair; that is nearer to righteousm dfea

(—) NN N
@ A (Q@. Surah al-Maidah 5:8)
\% N

R\

Referring to what 1b un explai int apter on fair treatment of the

disciples, from Anas b%g he saidt Th e'ssbaér of Allah (May Peace Be Upon
Him) said: “Every e%)r mu #.deals wit@éﬁlucation) three little children of this
people, and he dip‘q&e ch !

rich g them, and the rich among them, and
on the Day of Nant e wou
u:éha

you f(Qm being fair. Be
'ndee@llah is Acquainted
A

_‘
=
vy

’

with what you do.’

eled Q}y with the traitors.”Then he declared from
Moses: fro I binflyadh? of; L@gs: from al-Hasan, he said, "If a teacher's (part)
wage ha %ed,‘mgg: ot@o them - that is, his pupils - then he is recorded
amomg@ho are di bea'ien@ﬁn. Sahnun page 355).”

S

(Siti Salwa Md. Sawari & Azlina Mustaffa, 2014)

il tual
dition, the traits of a virtuous educator are being punctual. They are able to
Qedule and execute tasks on time. Educators should not arbitrarily perform tasks at
their convenience, but the learning process must be done on time, so teachers should
always be on time.
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Allah’s command to the believers is clear in Surah Al-Asr:

- Al J155

Translation T
“By time, Indeed, mankind is in loss, Except for those whoshave'believed and
done righteous deeds and advised each other to truth aYMsed each other

ran. ur!bha\l-y 103:1-3)
: Y‘

nqrn-shome It

fo patience.”

“He should make reading lessons begin at Dh ime unt11 th
doesn't matter if he arranges for them to reV|e it s@éflmal to
them. He should examine the review they n n pag Y6.1)
“He should teach them the prayers of the % ak'a fore) prayers
witches, two-day prayers, istisga’, and K ght t@1 the religion they
would use to serve Allah, as WeII unna of-thei .Q-bnet (Ibn Sahnun page
362)." q
4 a
Sltl Sa d & Azlina Mustaffa, 2014)

a
\

=
iv) Concerned I ' 0’

Ibn Sahnun explaln thatt e . edu::‘ to IS attentive to his students. A sense
of affection shou |ns |IIe |11 th t ard his or her students, thus educating
the students I easy, to,b armonlous relationship can be built, the
teacher WI| be ¢on d’ach/t e students. This concern is encompassed,

practiced*b dent‘ob ha or ob@vmg behavior, providing student support and
adequ itoring, which is ve\%uch mentioned by Ibn Sahnun in his book:
« need to pay attentl&t?o their students when they come home and tell their

t him look to the disciples in prayer, and pray for them, that they may love God, and

Cc
Kshey are not coming.”
0 d, “A teacher should always be diligent and attentive to his students.”

introduce them to His glory and glory, that they may magnify God (lbn Sahnun, p.
362).”
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“Teachers should not be busy on their own without paying attention to a student, except

on certain occasions where he or she does not ignore (supervise) them at that times
Sahnun, p. 359).”

(Siti Salwa Md. Sawari & Azlina %QOM)

V) Trust and responsible
Furthermore, Ibn Sahnun places the trust and responsibility @f edu€ators. This is

because when parents place their trust in teachers, they shoul these children as

There is an advantage for people who perfor Wantage to
him over the unfaithful. Allah SWT forbids his servaats to act tredchereusly ih @ing
a trust. ‘ .{')

Allah says in the Quran:
2s g 5 43 C;//za/’/ o :/ 55
¥ &5 Bl sy Je 4

/“

Translation: ‘% @ , QC_‘}

7]
“It is not [attributableN prophe e wﬂ(ﬁf act unfaithfully [in regard
to war booty]. And r be"ays, ing wfully], will come with what
he took on the surrection. E'r’ W‘Fb\/ery soul be [fully] compensated
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2.7 Role of tahfiz teachers for visual impairment

2.7.1 Definition of Role \?

According to the Kamus Dewan, the role gave a definition of a performer gﬁ))edian.
Teuku Iskandar in Qamarul Arifin & Safinah (2014: 71), states that the role"also carries

the meaning of part, or the act, or work, or task held by an individ something.

Every servant of Allah SWT on this earth has his own role in spreadi
Allah SWT. His role in Quranic education and upholding Islarwmso evident.

2.7.2 Role of teachers in Islam ‘\d
@
Teachers are people who play an important rolw the main ¢ ricteg;x' the

school. This is because teachers play a role in provading a comforta and'é;‘énducive
school environment for educating students to b sucses& d useful members
roduc isnan (2008)

ng Eﬁm Khaldun's view
sychotogical impact, and

in building the human,

of the community. Teachers are workers whe,prodtce

stated his opinion on the role of teachei\‘@wmg a

IS very important as it determines studentyachievem

motivation in the study. The role ‘é@cher@v?p

civilization, thinking, role, res ibtlity, arﬂj direetion th@uman beings have to go
through. As individuals respoM orc iCatin <%’wledge and skills, teachers

need to equip themselves VWG Iat*t kn 'edﬁ’he development of knowledge

that exists today req% achersr 0 & acci/ tage of the opportunities and
opportunities avail &Qas n<1t iss the sgmfic aspects.

& N
Howe h!bm seessthe I}bf tga%ﬁ'ers more than what scholars say. Terms or
words fou@ Qur a} Sq\rﬁbh related to the duties and roles of educators
are: % g D)‘; $
A\ S
. Mudarris N

Is came from a verb darrasa, yudarrisu, tadris that gives meaning to teach

thing. Teaching proses related to Surah al-Qalam verses 36-37:

z sz P ~
< ssog . »):5,’ 1> 1 s FPn 1. 5 S P
¥ gy A 0 r&jr\ " Q’Ai_;-( Q“.S gbsu
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Translation:

“What is [the matter] with you? How do you judge? Or do you have a s

in which you learn” \z

(Qur’an. Surah al; 68:36-
37)

This verse explains that Allah SWT has questioned WW;ns can equate
Muslims with sinners while Allah SWT has given them Y’p‘ure to study and

memorize.

In terms of the use of the verb yadrusu (learn)gnore emph istO{SpEcts
enting inst ioAs.@ain, in

ac@:‘ le Q@ﬁammad)
thisﬁng task is a
&

or things that are clearly ways of understanding ori
this case Allah SWT declares that He is the on

the Quran. In this regard, as well as our ea@;g

sacred task in the sense that it is a reward%

Mudarris is a concept foun@}e@‘fe?c ers. Q@rerally, it is evaluated
on five key aspects, namely persona racteristi ach@ethods used, success in
creating a good climate and C|& personali
aki

and the ability of professio ision

2. Muaddib % \" ‘.C}’

Muaddib was reI@dit@wi: §
(’} YRS
e e

_3_
: _

’

Translati
: >4 :
Allah Hlmselk@ght me, so | got the most perfect education.

S

Abu Hurairah's hadith is the explanation of the Messenger of Allah (May Peace
0 Upon Him) to answer the question of who educated him? He did not use the word

allama as happened to Adam AS. Before Allah SWT placed Adam AS in the world, but

he associated it with terms that refer to the purpose of giving manners or moral manners.
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Here the emphasis is on morals. Moral education is a priority because of the

Muhammadans, the end-times of this age are very valuable moral guidance. Y.

One of the primary roles of a teacher is to act like a muaddib. In tSlC@rd, the

Messenger of Allah (May Peace Be Upon Him) says that Allah Himse ught him
the best education. Syed Muhammad Naquib al-Attas emphasized t of teachers
a'di

recisely oriented

as muaddib rather than murabbi and muallim. He used the wor to explain the
meaning of education. According to him, Islamic education i

to the term dictator. This is because the role of the most pr teacrer according to

him is that of civilization. '\d
& \T

The word manners are well understood sed by t ay!. .'B(@ word

is %Kéxt has a

n@hysical and
spiritual). The primary task of educators is't I's’behavioral and

behavioral absorption is stimulated anN s conduciveto bui@g a habit of doing
commendable things in terms of sp@yesture,

civilization that has the same meaning as an e

special and special task of giving or applying man

>
84

% q Q—
Teachers in the categohy, of'teachers 0 be &ﬁare and aware that they are

actually following and exethudeLts. T for@y need to instill in themselves

and their students a |0\% votion to G ;l‘ld@ faith in the student's soul. They
also need to expose w m 2 out t@/‘rypes of worship that are required to
be practiced and 4@, raise” th

spiri %practice the teachings of Islam. As a
teacher, ateacENb iged ‘to

important trait'1S an essential i eﬁer&}n he process of educating, not for the sake of

$s s&r%a)f the most admirable qualities. The most
i
material an al re‘sp Vc.t}f r t@\pwpose of seeking the favor of Allah SWT.
& ‘X

is does not mean th \éhers cannot receive rewards from their efforts. What
\Bbunderstood here is that teachers cannot make the welfare of the reward a goal
aching instead of carrying out their sincere responsibility for Allah SWT. Teachers

d to maintain their dignity and respect themselves in the community. This can be

done by taking care of yourself, being humble and knowing how to treat others.
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Teachers should also not be involved in situations that could bring down their dignity,

whether in dress, deed or conversation.

3. Murabbi
Murabbi came from derivatives verb, tarbiyyah (Dar Al-Masyriq, 1 gs;q he word

tarbiyyah referenced in Al-Qur ‘an: Yv

St \”ru.«o“; y d /W \.Zg Lo.@.‘?/}’/‘)‘ d.é;'jj\ g:}'fq

Translation:

“And lower to them the wing of humility out @f mercy anjsay,

mercy upon them as they brought me up [’ [ was] small.’

Sura%val-lsraa’

‘CQ,&\‘?

Tarbiyyah is to nurture, edumelop, nourish an@we It is a term
associated with the rabbi concept, ng’as in th\sﬁgof he_Quran: alhamdulillahi

rabbil-alamin means "Praise be to Allah, Lord of the Worlds"' The word rabba lends

itself to not only admlnlster naglng, rmg&%ﬁ' also involves the task of
educating, nurturing and en hatt ewe mg@ﬂe learner continues to flourish
fully. In the knowledg% lnd o app}aches used in understanding the
divine nature of Allah SW yyah @auhld rubbubiyyah. Kamarul Azmi

& Ab. Halim (2 m t|o elj tha ache ave the characteristics of applying the

element of h t , \% @Jes using the appropriate language of

communlca studen ting students. This is the difference between
the falth u S fs of other religions. In this connection, we
under d ty*of a e%&"for is to be noble and holy because it reflects part

W111 Recogmzln s fact, it can convince educators of their height

The role of Islamic Education teachers as murabbi involves the process of

% ns compared to other professions.

educating, nurturing and shaping students until there are love and mutual trust between
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them. Teachers from the Islamic perspective have a responsibility in the development
of morals, as murabbi and not merely as muallim. Y.

Among the characteristics of the murabbi teachers is that they lov: t‘gudents
and treat them as their children. They also regularly advise student%l matters
including their learning and treatment while maintaining student disw by using a

preventive and reprehensible approach to abusive behavior and alsg encouraging loving
treatment. Ahmad Mohd Salleh added that the features of th bi teachers were

first and foremost the safety and welfare of the students. ; be'fair to students

nom .We lack of
confidential information of students except those whe have ‘the right he'f@th is
ready to guide students and show how to dress, s nd'behave as od eahéaple to
students. Y' \ Y\-"

4. Mursyid ‘ \’,; E
Came from the word arsyada, mursyi(N nism

ar A@asyriq, 1992) It is
synonym with ahda that means gui Thus, t

gm s,yT\é*means one who gives
Ny

regardless of family background, academic ability,

guidance. This also indicates the 0 gives guidance or an

individual who gives guidanc nce

teaching profession of Isla catinf

itself.
(q N
:
To clarify the concew :il "‘te e Wo ursyid with Surah al-Bagarah verse
256:

Lo

il 3as

P

e\

En

-
0

o—

(1 ’2)”" /72"’4 - /9/5’0 F4ce z{
¥ a5 555ah GLLZEAN 055 Al

E Translation:
“There shall be no compulsion in [acceptance of] the religion. The right course

has become clear from the wrong. So, whoever disbelieves in Taghut and
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believes in Allah has grasped the most trustworthy handhold with no break in

(Qur’an. Surah al-Baiaxsz%)

The above verse explains that it is not possible to force a persﬂ&onvert to
Islam because the truth of Islam is clear and evident. Salahuddin AT dan Omar
Khalid (1992) mentioned falsehood and infidelity are also bright4and real.

igce i‘ a major task of
the disciples in guiding their students. In the traditio

e Su is@? out their
mentoring duties, the term mursyid is used for teacher calling and th §tu@m is

nction contained inithe term

da@ uth\o?ﬁhe other

hand, who needs or wants the guidance is c% Ude'% ) E\T

Al-Mawrid defines a sincere Emgunselor called a n@or. Mentors act as
mentors, advisors, mentors, and he under hl\muwnc ;(brow and excel. Some

aspects of the role of the student-te caf be see “in t \'vice of a mentor to his

it. And Allah is Hearing and Knowing.”

Emphasizing the truth in the turmoil of evil and di

given to students. In accordance with the meani

mursyid, that is, the teacher who gives advice

students. Studies on concept tors by Bora,and Phili s¢show that mentors have the

following status:
(,HJ 'S
i. A person of high status and wi ihg& Ive fﬁ.@idance;

ii. Characters tha& ole ir‘ one' eveIQQ ent are the combination of the roles of

parents and pe;% ‘? I O
iii. Example% dels and advis t{_sjt dents;
iv. Acting a ach,‘,c chygtut ra@tudent motivator;

v. Genero incere, C paéiona%? caring for others, good listeners and generous in
heart; \c'}/

VINBelng always accepting and responsible;

Sharing your dreams with your learners and building a bright sense of self; and
0. The one who has the most influence on his students.

38



The accuracy of the mursyid call in place of the teacher will certainly give more
meaning to the soul of an educator as it will make educators always remem '
sacred duty as a roadblock to the truth. There are two things that are necessw
teacher to meet the school's title. The first is to prepare yourself consta IWe care
and guidance of God to always be the right guide. The second is tAw\plify his
disciples in all things, in speech, behavior, dress and even life. All reflect the
standard of living prescribed by the Messenger of Allah. Effective learning from the
Islamic point of view is not only seen in the field of knowlede.ﬁur as important as

es

the ability of his or her students to emulate the qualities an their teachers.

5. Muallim \d‘ \¢l

la N
Muallim is a noun, ism fail derived from the w rived or masdar, Zhnc"\Nhich
means teaching. Al-talim means teaching and i in@ owlegggable, the

)
4, tc@n is a process of
I/@‘human level. Humans

desire, h tqlty, aterialism. At the same
time, man has attributes such &{ om, fa

be attributed to the words td?im surf al-

process taking place in stages.

Al-Ghazali in his book 7 ya@Al-Din, Jiki

mastering knowledge that elevates ?@?v beings\m«%i
i

have inherited traits of animals inc

i dom&ﬁ@so on. The word talim can

rah e 31:
0@3

& / . .
,c;éws;um\ A

e »3.8 | g’l;
¥\ Lﬁwrﬁsdg% ‘}b

¢
T n%io )
:%-le taught Ada’; t%%mes - all of them. Then He showed them to the

els and said, "Infoﬁb/[e of the names of these, if you are truthful.”

\? (Qur’an. Surah al-Bagarah 2:31)

This verse shows that Allah SWT taught the names of things to Adam AS and
then Allah sent them to the angels. This is to prove who is more worth of being a caliph
on earth whether human or angel. Allah SWT has proven that Adam AS had the
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advantage and priority over the angels by remembering everything that Allah SWT
taught us. Based on this Quranic verse we can conclude, in this context we un

that Allah SWT has begun the task of teaching as happened to the prophet dm
and therefore we as a generation continue to inherit from the learning pr Q%S\da

AS as we are once again aware that the task of a muallim is not provide

3

knowledge to his students but also to the preparation of the first hum ion created
by God to be His caliph on this earth. This verse also provides us % understanding
that the duty of the muallim is to make the pupils properly acq'Yii much knowledge

as possible. s
One who is also called muallim should reinforce their Mﬁr@ing

knowledge to students as it will serve as a guide a Id"in theirliv a’m&?ﬁﬂusin,

2005). In this regard, 'Ulwan said: Y' \f \Y
T

g SL&?{:G S in preparing
IS is t@use educators are

“Disparity in education is the most effeciv od

and developing children morally, spiritu d socially.

a great example of a child's persp@s whiw I instill in their behavior and
N N

behavior. 0 4 Q(:)

N ,}j Ay
Therefore, educatotho prg;/?h mse@as qudwah hasanah (the best
i he prec
ea

0 éptsb’the Messenger of Allah. In fact,

our society now has high expect ‘on"\f swho educate their children in school.

This means that & of elcher is ind@/ery important and very important in
h

. AN . .
realizing the P ﬂhs@ f I;s duc tiow because on their shoulders is the success
ﬁ@ |’1

and failure plementati Jthe,\l tional Education Philosophy.
N

4
:&érs are rec nifgd t\o/‘{i’c'lve a great influence on students and they are like

pa\ fluence on their ch@'en. Having a dedicated teacher in the school will
i the students' natural learning. Even the teacher inherited the role of the

Q hets in shaping and developing knowledge for his disciples.
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2.7.3  Role of teachers in special education

In one research made by Noornajihan Jaafar et al., the enhance the role of teachers as
Murabbi not only responsible for educating in the school, but they also serv(%

the condition of society. Murabbi term refers to the role of the teacher in the c
to maintain, expand, love, educate, teach, nourish and preserve %urg and shape

rove

Ssroom

students’ talents and abilities that exist within them. It was based on the five concepts

of mim highlighted by Ab. Halim (2006). Some other elements are to cate with hearts
(Ab. Halim Tamuri & Zarin Ismail, 2006). Strengthening t Ing profession among
Islamic Education Teachers (IET) particularly in the % 0‘1 system should
be taken seriously by the various parties. Their aim at m educati I’LStI%_OI‘IS
especially Special Education as “domestic” in wl@eache serve tc’ 12@6: and
motivate the students to develop the potential of Spec@ ee Stud?&s (SNS)

explained Noornajihan jaafar et al., (2014)

2.7.4 Giving guidance and counselln aK

The tahfiz teacher of visual i |mpa| Isons a me@t and counselor to other
people with disabilities and i | ir foc on |sual alrment From Zulfadli &
Jawiah (2014: 40) stated t nceland counselinguis a very important method of
helping people with digabilitiés to undJstan @ddition Islamic guidance and
counseling are intended be e O'r 4opl for people with disabilities to

communicate thei s\?ous gu@nce given to people with disabilities is

intended to hel n irect 'a be@ ay. Guidance techniques presented to
different bu3| r up aré al u}ed ﬁ'\)arlous ways to attract their interest.

of Tahfiz f é\
Y'

8 tory of memorlzau@and the collection of the Quran during the time
et

Q

I- uran was revealed for 23 years to inspire Muslims to memorize effectively and to

come a guide to knowledge-sharing educators. The collection of the Quran has two
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different meanings and composed in a word called jam'ah (Muhammad Salim Abidat,
1990). This word has been mentioned in the Qur’an, Surah al-Qiyamah verse 1?.

20 9/; ~ \
i &
Translation: Y'
“It is for Us to collect it and to recite it.”

(Qur rah al-Qiyamah
v |

The first definition is the collection in the

second is the collection in the form of writing. T ection of the rar‘ inthe form
of memorization is firmly in the heart throu ing &n IIingEEmorized
U%phet hammad SAW

verses. This collection form was bestowed by Al

before other human beings. He was kno N Hyffaz" and "Awwal Jumma"
or the first man to memorize the Quran. This has facilitat many@nis companions to
follow his steps to memorize the (ﬁa)(Subhi

Surah al- Jumu'ah verse 2:

>
S/

N
Translati | (J
?%\ ‘P2 .9
@,
I is whg- S séen
glves, to rehearse t%R@m His Signs to sanctify them, and to instruct them

€
écripture and WiSdO“ng?although they had been, before, in manifest error.”
(Qur’an. Surah Al-Jumu’ah 62:2)

0 Ahmad Von Denffer, 1998 stated, every time the Prophet received the

revelation, he will memorize it and pass it on to his companions to inform them to

t an@’r}st the Unlettered a messenger from among

memorize and practice it. The method of the Quranic revelation in stages is very useful
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and makes it possible for the Prophet to pass it on to his disciples to understand the
contents of the Quran (Abu Najihat al-Hafiz, n.d). Memorizing the Quranic v?,gt

that time was not a huge issue for the Arabs. Allah SWT has given them a go emory

to recall all things like poetry, family history and ordinary life events ( ad Ali
al- Sabuni, n.d). All these things can be registered in their mind, and t e of their

own culture and tradition. The Prophet SAW also suggested that his Tes regularly
memorize the Quran and read it in or out of prayer (Ahmad Ve, Depffer, 1998). He
also recommended them to recite the Quranic verses cons efore they could

benefit from their hearts and extend to other companions u essc'rs (Abu Najihat

al-Hafiz, n.d). '\d
‘X

Il N

As a result, the number of people who m ed the Quranghas |sehi?nd the

Quran will be saved by this process. Not only @i Prq@’ empﬁ%'is on the
ISo-inst

protection of the Quran through memorization alone, but rueted some of his

companions to write memorized verses @! bri al th,‘éwoods and so

on. \ O
AN P

2.8.2 The process of memorizg’ n and %o th@ran during the time

of Caliph

Y Q—
&
N ’:Tj Q
1 When caliph A r;A Wj;la

. pp r}e‘d ?@r Prophet SAW, there has been a
war between the Praphet’s foll N Wereéﬁf | loyal to him and apostates led by
Musaylamah al-&qd%o. I@was n as the Battle of Yamamah (Bakri
Syaykh Amin NTh facts frgm the Ims, the 281 army that followed this battle
were mainl ?c)wpan ons-an mJe'mQ[i]ers of the Quran. In this war, 70 of the huffaz
were m%%!mogt milar in nu@c}r during the Prophet’s SAW time in a battle in
Bi'r al"Ma'timah near the city of\l\ﬁ’dina (Muhammad Ali al- Sabuni, n.d). Sayyidina
‘Umar concerned with th&gituation at that time, if there were countless wars
ha\d and killed many Qari, it could cause the Quran to lose and destroy. Therefore,

hé¥as raised his concern to this matter to Caliph Abu Bakr and recommended the Quran
Obe collected and compiled into one mashaf. However, Abu Bakr RA initially
disagreed and doubted on the proposal of Saidina Umar RA, and finally agreed after

considering the benefits and receiving the guidance from Allah SWT. They have
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appointed Zayd ibn Thabit to collect all writings scattered in many places until he

managed to gather and compile the Quran into sheets that have been used until
of Caliph Uthman Ibn ‘Affan (Bakri Syeikh Amin, 1979). \

2. During the time of Caliph Uthman Ibn ‘Affan, the Islamic State Q%d several
other states were conquered. The companions were sent to the captur s to preach

and show them how to read the Quran in their own manner of reading (Mana' al-Qatan,

n.d). Consequantly, there were differences in reading amon e from different
states. As a response, there have been difficulties and con a ong'themselves due
to the disparity in reading (Muhammad Ali al- Sabuni, r: e huffaz,of theSuccessors

were also instructed by the companions in Medina. Among them were Ihn a -Muséwab,
‘Urwah, Salim," Umar bin 'Abd al-Aziz, Sulaymang , Ammar, zbinﬁql aris,

Ibn Shihab al-Zuhri, Muslim bin Jundub, Abdu n b@m ; Mu%‘jﬁn Harith
and Zaid bin Aslam and others. While in Mecca'were 'Abid bin Ar%{\?&ta’ bin Abi
Rabah, Tawus, Mujahid," Akramah, Ubaid bi ar, i |\Q|I ah (Jalal al-din

alSuyuti, 1996). \

In Basrah, the huffaz were Afir bin Abdul }qs, A@-Alyah, Nasr bin ‘Asim,

Yahya bin Ya'mar and others.“EBhe huffaz whoeglive in K&& were Rubai’ bin Khaitam,
Haris bin Qais, Umar bin SVKNI, Ar,
Ibn Fadhalah, Abu Mu oon. |

started to spread to the restof t

O

;dnd%d third centuries of Hijrah, Islam
. As aée}(llt, there has been an expansion of
influence which & a i!agree ent o@we style of reading amongst Muslims.

This prompted ars, i p;'il’ ,'wha%rl}norizedtheQuran,tostriveto uphold the

sanctity of %The echni e; u@ ere sohih sanad, the type of reading is

appropriate asmys anior calli \)hyand suits the Arabic grammar (Abu Najihat
- 4

al-Hafig,

S

Background of Institute Tahfiz Al-Quran Sultan Haji Hassanal Bolkiah

0 The ITQSHHB background obtained in this study refers to the background of

the institute which contains information such as establishment history, establishment

N
\C.-)

objectives, and categories of studies.
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2.9.1 History of establishment

The Institute of Tahfiz Al-Quran Sultan Haji Hassanal Bolkiah was establishe 8
Rejab 1431 Hijrah equivalent to 01 January 1993 in conjunction with theé%r
of His Majesty Sultan Haji Hassanal Bolkiah Mu'izzaddin Waddaulah nand Yang
Di-Pertuan Negara Brunei Darussalam's 46th on July 15, 1992 at the %I_Iman Palace

sary

(Brunei Darussalam 2005-2009, 2013).

"We are pleased to announce that Beta has basically embwn the setting up
of an Al-Quran Tahfiz Institute in the Country, a personal, mnder the Ministry
of Education as a Complementary to Produce Teacher e Qur '

ITQSHHB was handled by the Ministry of Educatiep when it s;ab@ed.
On 28 Syawal 1432 Hijrah equivalent to 02 January His Majest thp S and

Yang Di-Pertuan of Brunei Darussalam has allo the Igsti ute ahfiqu -Quran

Uttan M Has@& Bolkiah.

At 30 Zulkaedah 1426 Hijrah equiValggt to Jfuary 3, 2o@e Tahfiz Al-
Quran Institute Sultan Haji Hassanal f\%} er@ﬁy the Ministry of
Religious Affairs (MORA) with thesncorporati a: programs and schemes of
the MABIMS Quran Study a@inaﬁ% e, '@%}der to function more

accurately with professional rements.in terts ‘of @anic study in addition to

Sultan Haji Hassanal Bolkiah to be governed by Yiayasan

produce people who could memorize tT N

2.9.2 Objectiveofe%\ ent :vj“l$
oY ()

The objective is to W Haﬁz ran anagﬂake al-Quran hafazan as an advantage
for students exthQ;

even in sciencgaj echiolo
2.9.3 jective [

Adiseharge and exec@e of Fardhu Kifayah's claims.
\To add or produce Hafiz Al-Quran.
. To protect the sanctity and authenticity of the Quran from any alteration,

0 modification or reduction.

4. To make Hafiz Al-Quran a miracle for the students to the high level whether in

er re?_'rjl&ﬁgs whether in Islamic education fields

=
K‘o
-, o

S

the field of Islamic studies or in the field of science and technology.
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5. To get the benefits and intercession of the Holy Quran.
6. To establish the cooperation of MABIMS Member States in the field of I
and Spreading the Quran.

among the MABIMS Member States.

7. Mobilize the process of expanding and spreading the Quran anS Qaching

2.9.4 ITQSHHB Educational system Y.

CATEGORY A
e The Science Flow Levels of O & A level which reqtiges the me a;ionépj 15

Juz Quran as well as other academic subje@ ' .\c}
? 4
CATEGORY B \/‘T

e The flow of Islamic Studies / Arabic IevZ of Edu%(gﬁ Certificate
(SPUB) & Higher Religious Edur% rtifi UB)(\LV ch requires the
recitation of 30 Juz Al-Quran iM n to other adem@ijects.

ENTRY REQUIREMENTS FOR ORY-A¢ BN
. . @
J

N
1. The People's Republic esty the Sultan a Q‘Z)ﬂng Di-Pertuan of Brunei

Darussalam. \ A
N

2. Pass the primar chgassess ent ( ') ﬁ@ivalent.
ga I

3. Able to memo ly Quran_ve %‘(% es within 30 minutes during the

N O

elffand s ly during interviews.

interview.
4. Can rea MiteJ
5. Agen (dein thirt
stu %e Institut

N
in the ‘Lduriﬁa\the course of study and complying with the

n
gulations. NV
&As long as the applicar}fs subject to pass in the interview.

}1!3) at the beginning of the year commencing
@,

i

e The purpose of this course is to foster interest and memorize the Quran and the
optional Surah-surahs open to all classes of society.
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ENTRY REQUIREMENTS FOR CATEGORY 'C'
1. At least 10 years old.
2. Passed interview entry. \z
CATEGORY D 5 )
who a

e Special Study (Braille) is devoted to special disabilities
impaired. The program is run in collaboration with the MinistE of Culture and

Sports (KKBS). \/

ADDRESS REQUIREMENTS FOR CATEGORY D' z '

1. Open to special disabilities, blind or visually i ired. i\d
2. Passed interview entry. g X

D [ JIS
DIPLOMA ON 'AALIYAH QIRAAT g \,/Y~

ITQSHHB offers Diploma Degree Programs,National

to candidates for the Brunei Certificate 0 ion i |0:§E B) and Brunei-
Cambridge GCE O Level equivalent& iploma P train Students to

visually

rogram™Aliyah Qiraat'

deepen Qiraat knowledge and also tand oth ni @ces.
Students will also be tr'% meforiz k Al-Quran along with
other sciences such as IslamiM es, Ar he Diploma program has

been recognized by the AI-%FU
‘A YA;

DIPLOMA ON Ql @és
d

e Uphol t%ur to thethighe

e Raisi Mve of Tahfi lAk;%g{an studies and Quranic sciences at the
Institute aeCording to-the tan@e of this institution itself.
oducermorerhi ikilled@man capital in the fields related to the Quran.

ovide a platform for who are interested in exploring the field of the

\ ran without having %o abroad.

S

el accordingly.

5,
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2.9.5 Future plan for ITQSHHB

As other institutions, ITQSHHB also make plans for their future. The closest plaghing
is that the ITQSHHB will increase the intake of students among the disable@s. To
open more space and research al-Quran opportunity and theology in general

In addition, ITQSHHB will explore Brunei Darussalam to deliver awareness to
the people of Brunei so that the people there will be more acquaintem.the disabled

and regardless of the limitations of the typical people as well as th advantaged, no

matter the types of problems that are faced. § 2
2.10 Conclusion ‘\d‘ \Y'
| .S
? 4
<

Overall, Chapter II of this study discusses expeg vi Nual 1 d?ment visual
impairment teachers and the history of (%&'aﬂle. it is dl&@d about the

application of personal attributes to tN r tahfiz usi
development. Explanation of the r of the t e

@also touched upon to
explain their role. Through the d %s ssedyit is f that these efforts can
have a positive effect on this ftea an Iearnm&s ecially for the visually

impaired. ‘%\

the ents of personal

In addition, tah iz acher fo'r (mth vision problems can serve as a
medium of preac& erefol'e, support and\booperatlon should be extended by all
parties involved, to Suppo i

\ ork. (Bhs chapter also discusses the positive
reinforcemen&y e that aim

mow&&elnforcement and support to tahfiz teachers

this chapter, the researcher touches on the

for V|sual ment. JAt
backgrsI the I'I{Q inc g the history of its establishment, its vision and

mis s objectives, its edu@ﬁal system, and its future plan.
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