Al-Falaq and al-Nas'?®

No difference

N,
THE DEVELOPMENT OF T BﬁFO ND:@RING THE ERA OF

A MIR N
N
.‘ $ Q,
4.1 Introductlon
&
This ¢ p iscusses th f}it r@é«bh objective. It begins with a discourse on

the meanl e sev n ajgruf; t §dlfferences from the seven gira’at, and their

interp ta by scho rs Gf thY'Qur an. It then continues with the historical

&’
~\

12%1bn Mujahid, Aba Bakr. 1980. Kitab al-Sab‘ah fi al-Qira’at. Al-Qahirah: Dar al-Ma‘arif.

Aibn al-Jazariyy, Muhammad ibn Muhammad. n.d. Al-Nashr fi al-Qira’at al-'Ashr. Bayrat: Dar al-Kutub
@Imiyyah. Ibn al-Jazariyy, Muhammad ibn Muhammad. 1999. Munjid al-Mugqri’in wa Murshid al-

bin. Bayrat: Dar al-Kutub al-‘limiyyah.
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development of gira’at before Ibn ‘Amir, that is, the eras of the Prophet, Righteous
Caliphs, and companions. The discussion then moves to Ibn ‘Amir’s time, W?YHE
number of reciters in every province of the Islamic state had mushroo@d the

concept of ikhtiyar began emerging. This section is followed by a ry of the

chapter. Y'
Y

4.2 The Meaning of the Seven Ahruf and their Differen YSe,/en Qira’at
The Qur’an has allowed, since its revelation, ral ¢ UM ways of
port of thi aﬁig@‘ﬁ be
he%' ions Q@éQur’én.
icati ob\the istenc@s:hese huriif.
‘Abdullah ibn ‘Abbas narrated that th@%@é said, “Ji %@i\@ted the Qur’an to

me in one harf. Then | requested hir%ead itin grh rf) and continued doing so
“« Q-
&

until he ultimately recited it in % uf."lltso
(‘)gguments and disagreements

hr

Various hadiths inQ':Eat thl'

amongst the companions neve} eo il‘énl@‘ld another reciting the Qur’an in

a way different fro t Whichlh \ad~been ta . For example, ‘Umar ibn al-Khattab
!

recitations. Several hadiths, which are often quoted i

discussed here to reveal how and why Qira 'at exd

The following hadith is a good i

ce

4 narrated: &
N, O
“The 1sham jbn Ha ‘ec@ al-Furgan during the life time of the Prophet

NN
# and lgnoticed thath ?d in a&y that the Prophet # had not taught me. | was

abo@mp over him duri prayer, but | controlled my temper. When he had

‘@ed his prayer, | put his upper garment around his neck and seized him by it and

OAl-Bukhariyy. 2012. Sahih al-Bukhariyy. Juz’ 6: pp. 481-482. kitab Fada’il al-Qur’an - bab 'unzil
alquran ealaa sbet 'ahraf hadith number 4992
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said, ‘Who taught you this sirah that I had heard you recited?’ He said, ‘The Prophet

# taught it to me.’ I said, ‘You have told a lie, the Prophet # has taught it to W

different way from yours.’ I dragged him to the Prophet # and said, ‘I hear% rson

reciting al-Furqan in a way that you have not taught me!” On hearing that,'the Prophet

# told him to recite, and he listened. Then the Prophet # said, ‘It waés revealed this

way,” and added, ‘Recite, O ‘Umar!’ I recited it as he had ta WThe Prophet %
X

then said, ‘It was revealed this way. This Qur’an has been r be recited in seven

ahruf, so recite of it in whichever harf is easier for you. st .\d
@

It would appear from this hadith that th e of thé ion o\fy;e ur’an
in seven ajruf is to facilitate recitation for lims. In ﬁwct, e are.@x hadiths that

support this motive, for instance: \) é

1. “The Qur’an was sent dow&jeven a\’\egre i@vhat is easier for you

: 223
therefrom.”132 % @ 94 %(')
2. The Prophet % me@@\ I‘ﬁ{l, “@Ve been sent to an illiterate

nation, among % e old wo n,l th@derly man, the male and female

4 ¢ &
servants, a e m@s nexéé.véad a book.” He then replied, “O

een re‘jéeﬂed in seven ahruf.”33

Muhammad, the Qura
K @ ' ?
3. “Verily; thi§ Qurjan ha oth rgvedled in seven ahruf, so recite at liberty.”*3

-

<
g

laa sbet ‘ahraf hadith number 4991; al-Tabariyy. 1994. Jami ‘ al-Bayan. Juz’ 1: pp. 24-25.

% N
131% iyy. 2012. Sahih aI—Bz}‘)c?iriyy. Juz> 6: pp. 482-483 kitab Fada’il al-Qur’an - bab 'unzil

I-Tirmidhiyy, Muhammad ibn ‘Isa. 2016. Sunan al-Tirmidhiyy. Madinah al-Nasr: Dar al-Ta’sil. Juz’

. p. 63. Al-Tirmidhiyy commented that it is a good and sound hadith; al-Baghawiyy, al-Husayn ibn
s‘ad. 1983. Shar/ al-Sunnah. Dimashq: al-Maktab al-Islamiyy. Juz’ 4: p. 508; al-Tabariyy. 1994.

ami ‘ al-Bayan. Juz’ 1. p. 35.

184 Al-Tabariyy. 1994. Jami ‘ al-Bayan. Juz’ 1: p. 46.
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4. Jibril 38 came to the Prophet # and said, “Allah has commanded you to recite
to your people the Quran in one Aarf.” Upon this he said, “I ask for S
pardon and forgiveness. My people are not capable of doing it.”**® \

5. “Make things easy for my people,” or, “Make affairs easy for HA@)Ie.”136

6. Many commentators point out that it was very difficult for thegdlliterate Arabs,
whose dialects were diverse, to abandon their OW%NS and ways of

recitation all at once. Consequently, they tried cling s'rongly to their

dialects.'¥’ .\d
g
The permission to recite the Quran in seven%was given after t’le @ation

of the Prophet #. This is clearly indicated in ashadi arrated ayy.ibn Ka'b .

Ih‘ Bar@;;fdi’lgg when
0 re@%b your people the
Quran in one harf. Upon this, he sdidI ask %‘% p rkﬁ‘r}and forgiveness. My
people are not capable of doi%brﬂ en r me(@%’ second time and said,
“Allah has commanded you_that You hﬁg:‘@uran to your people in two
ahruf. Upon this he a%l , 1 s;el pa ‘(ar{ a\ibforgiveness from Allah, but my

people would no&fﬂe to (io e ca:%ﬁér a third time and said, “Allah has
or

commanded yo ite th 0Yyo ople in three akruf.” Upon this he said,

He reported that the Prophet # was near W rin

Jibril %<8 came to him and said, “Alla coamanded y

“T ask pard %orgi ne‘ss on‘r,'A ah” My people would not be able to do it.” He

then caQ%: forfa tim‘r\said, “Allah has commanded you to recite the
&

BS\Gslim. 2014. Sahih Muslim. Juz’ 2: p. 391.

ibid. p. 390.

3 Al-Suyiitiyy. 2005. Al-Itgan. Juz’ 1: p. 136; al-Asqalaniyy. 2013. Fatk al-Bari. Juz’ 10, p. 22; Ibn al-
ariyy. n.d. Al-Nashr. Juz’ 1: p. 22.

8Ghifar is one of the historical tribes in Arabia. Among them were the companions Abii Dhar al-Ghifari
and Umaymah bint Qays al-Ghifariah. They lived in Makkah and Madinah.
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https://ar.wikipedia.org/wiki/%D9%82%D8%A8%D9%8A%D9%84%D8%A9
https://ar.wikipedia.org/wiki/%D9%82%D8%A8%D9%8A%D9%84%D8%A9
https://ar.wikipedia.org/wiki/%D8%A3%D8%A8%D9%88_%D8%B0%D8%B1_%D8%A7%D9%84%D8%BA%D9%81%D8%A7%D8%B1%D9%8A
https://ar.wikipedia.org/wiki/%D8%A3%D9%85%D9%8A%D9%85%D8%A9_%D8%A8%D9%86%D8%AA_%D9%82%D9%8A%D8%B3_%D8%A7%D9%84%D8%BA%D9%81%D8%A7%D8%B1%D9%8A%D8%A9
https://ar.wikipedia.org/wiki/%D8%A7%D9%84%D9%85%D8%AF%D9%8A%D9%86%D8%A9

Quran to your people in seven akruf, and in whichever they would recite, they would
be right.”1% YV

However, this does not mean that the seven airuf were only mclud part
of the Quran revealed after the migration of the Prophet #. This i d by the
previously mentioned argument between ‘Umar < and Hisham « Wding sirah
al-Furgan, which was revealed in Makkah. The Prophet # found such’arguments to be
unacceptable, and he would become angry whenever t L‘§p~an')ns did so. He
therefore forbade his companions from disputing about t atter 1s Qur’an
has been revealed in seven a/kruf; in any Aarf you recit are carrect. oho_,@}argue
as this may lead to kufr.”40 \/

The hadiths about the revelation e Min séven a h@; SO copious
that Abt ‘Ubayd al-Qasim ibn Salla red them m nr 141 Al-Suyiiti
counted 20 names of the companl ho n\'tegth 9@\77 idith.**? This fact is

N,
supported by another hadlth,%Uthmﬁ quE?c? asked whether those
companions who were pre e rl 0sq e‘&d ever heard the Prophet %
be 1{e

saying, “The Qur’an he% vealed
number of them st p and Ie i
‘Uthman < hi &Ifle [ m, f\.c;%f strengthening the hadith.'43
i‘? ‘,' (Jc,)

i Sahil im. gqﬂ\ al-Tabariyy. 1994. Jami ‘ al-Bayan. Juz’ 1: p. 40.
m hmad ibn M ammbzi$12{b Musnad al-fmam Ahmad ibn Hanbal. Riyad: Bayt al-Afkar

even ahruf.” In response, a great

.‘
at th ad heard this hadith. Consequently,

%

h. Juz’ 4: pp. 169-170 ariyy. 1994. Jami‘ al-Bayan. Juz’ 1. p. 44; al-*Asqalaniyy.
I-Bart. Juz’ 9: p. 21; Ibn*Kathir, Isma ‘1l ibn ‘Umar. 1996. Fada’il al-Qur’an. Al-Qahirah:
Ibn Taymiyyah. p. 65.
Ll -Jazariyy. n.d. Al-Nashr. Juz’ 1: p. 21; al-Suyutiyy. 2005. Al-Izgan. Juz’ 1: p. 78.
I -Suyutiyy. 2005. Al-Itgan. Juz’ 1: p. 131. Al-Suyutiyy studied the work of Ibn al-Jazariyy and added
er two to the nineteen that the latter had already collected. See Ibn al-Jazariyy. n.d. Al-Nashr. Juz’
21
3Ibn al-Jazariyy. n.d. Al-Nashr. Juz’ 1: p. 21. Ibn al-Jazariyy stated that this hadith was related by al-
Hafiz Abu Ya'la in his book al-Musnad al-Kabir; al-Suyitiyy. 2005. Al-ltgan. Juz’1: p. 131.
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Since it is established that all these akruf are correct and authentic, there is little

point in disputing over them. Therefore, it is forbidden to argue about the authw

of this subject. It is also not permitted to favor one harf over the other, a(m%\re all
sound and, as the Prophet stated, “It has been revealed this way.”4*

4.2.1 The Meaning of Ahrufin Arabic
The word a#kruf is the plural of harf. It has sev znmgis in the Arabic

lexicon:
_ _ o
1. The extremity, verge, border, margin, brink, ide, oredge of 'ny@?g
for instance, the side of a river and of a t 1459 Y*
2. A letter of the alphabet, the Ietter ei thus\ bec@ey are the

extremities of the word and the\

3. As a grammatical term, it me partlcl t i u@&to express a meaning

S
and is neither a noun nor. 0 d (')
\ 6

4. Mode, manner, or w,

modes or mann%e

5. Adialect,ani m,or

the hadlt Qur ed in seven akruf,” would mean, “The

ur an en r Veale 1n;ev n alects of the Arabs.”*?

&f

riyy. 2012. Sahih al-Bu, A%jfy Juz’ 6: p. 482: kitab Fada’il al-Qur’an - bab 'unzil alquran
raf hadith number 4991al+ Asqalaniyy. 2013. Fath al-Bari. Juz’ 9: p. 26.
tizabadiyy, Muhammad ibn Ya‘qab. 2005. Al-Qamiis al-Muhit. Juz’ 3: p. 130.

anzar, Muhammad ibn Mukarram. 2010. Lisan al- ‘Arab. Kuwait: Dar al-Nawadir. Juz’ 9: pp.

i d Juz’ 9: p. 41.
id.
Al-Fayriizabadiyy. 2005. Al-Qamiis al-Muhit. Juz’ 3: p. 13I; Ibn Manzir. 2010. Lisan al- ‘Arab. Juz’
9: p. 41. This interpretation is attributed to Aba ‘Ubayd, Abu al-‘Abbas, and al-Azhariyy; it is regarded
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4.2.2 The Meaning of the Seven Ahrufin the Hadith Yv

Scholars have presented many interpretations to clarify the exact mganingwef the
ahruf mentioned in the hadith. All these views will be discussed here, e meaning
will then be established based on available evidence. However, it isterative to
discuss the meaning of “seven”: is it literal or metaphorical? Therw least two broad

views regarding this matter. z '

Firstly, a group of scholars opine that the numbe enm ntWthe hadith

L ]
is not intended as an exact number, but rather as %ic term su tipg @‘{n‘ber
less than ten'™® or implying numerousness an ilitation.®* Th fore,\t?i’e~ number
seven signifies the numerousness in the un&}u?aZ es nu@sﬁness in the
tens and 700 in the hundreds. For exar@Qur’ﬁn

The@hble of those who
spend their substance in the way of God.is that o 'go

“its growth seven ears,

N,
and each ear hath a hundred grainss***»and, &Whe tho@ for their forgiveness, or

N &
not, (their sin is unforgivable): if theu a1< time@r their forgiveness, Allah will
Z th a

not forgive them.”?3 V\% ere igalso & had i{@lat says, “Every (good) deed the
4

'3

Son of Adam doew be r]1 ied, a gdf%leed receiving a tenfold to seven
hundredfold reward.™ & &

.? [ c.,(-’
Q? *
gs‘.x ; 3
as the best interpretation by lbn al- hR.See: Ibn al-Athir, al-Mubarak ibn Muhammad. 2000. Al-

-Suyut

ha |

Niha hartb al-Hadith wa al-Athar? Al-Dammam: Dar Ibn al-Jawziyy. Juz’1: p. 369.
150 . 2005. Al-Itgan. Juz’™¥: p. 131; al-Zarkashiyy, Muhammad ibn ‘Abdillah. 2006. Al-
% ‘Uliam al-Qur’an. Al-Qahirah: Dar al-Hadith. Juz’ 1: p. 212.
Lol ariyy. n.d. Al-Nashr. Juz’ 1: pp. 25-26.
I-Qur’an. Al-Bagarah 2:261. (All Quranic translations in this writing are based on Ali, Abdullah
usuf. 1989. The Holy Qur’an, Text, Translation and Commentary. Maryland: Amana Corporation.
nslations from other sources will be cited accordingly).
SAI-Qur’an. Al-Tawbah 9:80.
4Muslim. 2014. Sakii Muslim. Juz’ 2: p. 480.
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Secondly, the majority of scholars maintain that the seven in the hadith means
precisely the odd number seven that arithmetically follows the number six and p
eight. They support their argument with the following verses, the numbers@n are
meant to be exact, neither more nor less,“Some say they were three, t being the
fourth among them; others say they were five, the dog being the??h, doubtfully
guessing at the unknown; yet others say they were seven, the b the eighth. Say
thou, ‘My Lord knows best their number.””1%® % '

During the time of the Prophet, there was dispu ardi Me number

g

of the seven sleepers. Some Najran Christians cla@t they wer rek, @ourth
being the dog, while others said that they w i th% sixth. Both were
nonetheless mere random guesses based o

present among them. This is evincwa

unknown”, which is attached to %ssertion.\h\igin t@ccusative because it

N,
ve 09 purgese), sigé.l?ying that the Christians

&

functions as a maf“ul li-ajlih

7,

-

claimed the two numbers b d}hnerl position.
On the other h% elie\:s said, “'Se'ué; the dog being the eighth.” The

s

sentence is part OfﬁQUbji? mubtégw , whose predicate (khabar) is the
& en),

adjectival qualificationrof s @ﬁly thaminuhum (being the eighth), with
¢

an additiona! %o emphasi OI’in icate that the adjective is semantically attached
to that whi is qualifyi

N
he qualification of the first two sayings as being random,

15Al-Qur’an. Al-Kahf 18:22.
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knows best their number; it is but few that know their (real case).” Ibn ‘Abbas 4 said,

“I am one of these ‘few’,” and he mentioned that they were seven. YV

The Qur’an also says, “To it are seven gates: for each of those gates \Clal)

class (of sinners) assigned.”**® The number of gates is clearly defined m*erse and

it cannot assume any other meaning. Moreover, the hadith itself mak¥e'ar in various

versions that the number seven is intended to be the exact numberwneither more nor
¥

less, “And he recited it in other akruf, until he ultimately r in srven ahruf.”t%’

4.2.3 The Interpretation of Seven Ahruf
While the majority has agreed on the m “seven’s, th st1lk/¥fer on the

interpretation of seven ajruf, since, as seemabov harﬁis\fysemgg;se meaning
can only be determined by context. @ver the xt @he hadiths under

@ﬂt there are differing
interpretations of the hadiths as%e 1598 hes er| |n|ons nonetheless, are

of the;q‘e“ while al-Suyttiyy claimed

id n qho@ of them.! These opinions are
4

&
=

heir nciédnmg cannot be known with certainty, as

@)

¢
the word har ifferent me mﬁ C‘Eﬁer of the alphabet, a word, a meaning, or a

\
"u): S
é X
(\/
ur . Al-Hijr 15:44. N

| arlyy 2012. Sahih al-Bukhariyy. Juz’ 6: p. 482.

rqaniyy. 1943. Manahil al- ‘Irfan. Juz’ 1: p. 146.

I-Zarkashiyy. 2006. Al-Burhan fi ‘Ulim al-Qur’an. Juz’ 1: p. 212.

SOAT-Suyiitiyy. 2005. Al-Itgan. Juz’ 1: pp. 173-176; al-Zarkashiyy. 2006. Al-Burhan. Juz’ 1: p. 212. lbn
ban himself said, “These sayings resemble one another, all of them plausible. Similarly, other

terpretations are also plausible.”

I Al-Suyiitiyy. 2005. Al-Itgan. Juz’ 1: pp. 131-141.

discussion allows for more than o erpreta

repetitive and overlapping. bn
gh he di
summarized below |

that there were about %
blg

First, th
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way.'%2 In contrast, the meaning of some polysemes, like ‘ain (cx=), can easily be

discerned from the context of the sentence.!%? Yv

Second, they may mean ways of pronunciation,®* though this inter@ has
been objected, since only a few words in the Quran can be read in sev , such as
the word uff (<f). Even if one argues that some words can be read in on€, two, three, or

seven ways, there are still many words that can be read in mor tWen ways. 1% Al-

Tabariyy opposed this view and considered it the weakest. Kver, the seven ajruf,

if the meaning of the word is to be taken this way, must ere rwing in any
L ]

way connected with the seven gira at collected for th time by Ib @ﬁ@hese

gira’at, in fact, did not exist during the Iifetiv‘ e % eve{@;’ the first

century.'8’ \/ g
Indeed, scholars of Qur’anic QQE)used to tn %Ous gira’at, and

many more gira’at than the seven Mujahl\t~is$d. @Aﬁrst scholar known to

have collected readings in wrien was Abiy a}géi?Qﬁsim ibn Sallam, who

compiled 25 recitations. QE I-Tabariyy wrote *Jaml fi al-Qira’at, which
contained more than ions. Thi

'3

rk! |3~®'Ionger extant, but much of the

material had been uded |r]t afsz’r@/ scholars did not agree with Ibn
Mujahid’s atte tto itt 'rof ¢ to seven for the precise reason that the
following m?ngldb em synonymous with the seven ahruf
menﬂonéé%e' ha humz-

%\Wy 2006. Al- Burhanh! 1: p. 213; al-Suydutiyy. 2005. Al-ltgan. Juz’ 1: p. 131.

ays Ol < plai g cpall (e 54 the first ‘ain means spring Whl|e the second water. This is made
the use of “T have drunk” in the first sentence and “I have seen” in the second. See al-Zarqaniyy.
3. Manahil al-‘Irfan. Juz’ 1: p. 165.
84 Al-Zarkashiyy. 2006. Al-Burhan. Juz’ 1: p. 213.
I-Zarkashiyy. 2006. Al-Burhan. Juz’ 1: p. 213; al-Suyutiyy. 2005. Al-Itgan. Juz’ 1: p. 132.
SIbid. Juz’ 1: p. 213.
167 Al-Jazariyy. n.d. Al-Nashr, Juz’ 1: p. 34.

f%ous scholar in gira’at, Aba Shamah, was quoted
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as saying, “No one but the ignorant thinks that these seven gira ‘at are what is meant by
the hadith.68 Y-

Third, seven akruf mean seven kinds of meanings. Those who sub@ this
opinion differ in their interpretations. Some say, for example, that it reﬁ&command
and prohibition, muizkam (decisive verses) and mutashabih (ambig%'verses), and
amthal (parables).®® A hadith related by Hakim and al-Bayhaqi s@pports this view,
“The Qur’an has been revealed from seven doors in tu'z deterring and
commanding, halal and haram, muikam and mutashabih, a dW””O It is

@

permissible to recite a verse with several gira at, not infa lﬁa&%ﬁ s to

ms, aying, ‘ta‘al
(@II of which are

synonymous. Sufyan ibn ‘Uyaynah,fal- i @ adopted this opinion
e to the Prophet £ and
said, “O Muhammad, recite the

more,” until he reache%

punishment is not ended with

Fifth, 59{ ects
[

!
dialects, but upporterst’s o hié v

v/

. 2031; al-*Asqalaniyy. 2013. Fatk al-Bari. Juz’ 19: p. 35.
I-Suytitiyy. 2005. Al-Itgan. Juz’ 1: p. 234.
/2Al-Tahawiyy, Ahmad ibn Muhammad. 1994. Shark Mushkil al-Athar. Bayriit: Mu’assasah al-Risalah.

—=

abs. ﬁjafainly, there are more than seven Arabic

iev_g aintain that the seven aAruf mean the seven

N

:p. 138.

Juz’ 8: p. 126.
\3For example, Abtu ‘Ubayd al-Qasim ibn Sallam, Tha‘lab, al-Sijistaniyy, al-Qadiyy Aba Bakr, al-
Azhariyy, al-Bagqillaniyy, and 1bn ‘Atiyyah.
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most eloquent dialects.t’* The Arabs, with their diverse dialects, were allowed to recite
the Qur’an according to their own. They were not ordained or even asked to an
their own dialects in favor of that of the Quraysh for three reasons: it was (@to do
so; people clung strongly to their dialects; and above all, for the sake itating the
recitation and understanding of the Qur’an.'" Y'

Sixth, seven varieties in the readings. The first scholar_ to make this suggestion
was Ibn Qutaybah, and this opinion was followed by the z;g 'generatlon with

little or no modification. Ibn Qutaybah stated that he ha died heWand found

Y~

them to be different in seven ways:1' | _\b}
1. A difference in the i rab (vowel marks)  em (diacriti oint{)‘ﬁf a word

X

that does not alter its consonantal OUW he m}ho hy ot its'meaning.
2. Adifference inthe i rab and i | %vord that th@%nlng of the word

but not its consonantal outlln T &

S
3. A difference in the recm% worﬁ but Aet«dn ltzil%b that alters its meaning

\m So

but not its consonant*g e. I ‘é\
4. A difference in % tha ta‘l't rs thi o‘n tal outline but not its meaning.
both

5. Adifference INKwordlt Calter

6. leferen% der
7. Adlgs&@m le erso IitOE
<</ ’V)" F

N
S

consonantal outline and its meaning.

I-Zarkashiyy. 2006. Al-Burhan. Juz’ 1: p. 217-218; al-Suyutiyy. 2005. Al-Itgan. Juz’ 1: p. 169.
Al-Jaziriyy. n.d. Al-Nashr. Juz’ 1: p. 22; al-*Asqalaniyy. 2013. Fatk al-Bari. Juz’ 9: p. 22.
176 A\-Jaziriyy. n.d. Al-Nashr. Juz’ 1: p. 27.
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4.2.4 Al-Tabariyy’s Interpretation of the Hurif

Among the topics discussed by al-Tabariyy in the introduction of his aw
are the Arabic dialects in which the Qur’an was revealed in. He wrote, @have
managed to prove that the language of the Qur'an is entirely in Arabic, in which of
the Arabic dialects (huriif) was the Qur’an revealed in? In all of them, or in one of
them?”1"" V

Dealing with this question, al-Tabariyy first obser h aIt}'ough the Arabs
share a common name, their ways of expression and manfers of speaki ‘different.
This being the case; and since God has informed His nts that He d'z t&é%yu;’an

NG

); the only way to

r t@rse is through the

aq'c\(rrded: the Apostle of
N

Allah.}® It is evident here and %aces%lsew re th{%&l— abariyy accorded great
Pro

importance to the hadith transmitted I phet:"Al-Tabariyy quoted several

Prophetic narrations whichsindicate that the ut? '@s sent down in seven dialects. It
\I'"lo. $ &
in

gg.ilh, in which the Prophet said, "The

will be sufficient ention 71
Qur’an was re\% i se\mn? : W?@@ver you recite of them, you would be

Arabic and that He had sent it down in a clear u?; ongue!’ ince @/thatement
lect s m

carries a general meaning (i.e. no specific

know whether God intended a particul hral mean

o

person to whom the proper explanation of the \'an‘v

N\
¢
correct.” % 4 C—)

@,

N

% ly, al- yy argued that the seven hurif are seven dialectical
X

read"ﬁor a single expre@ or a single word, that is, words with different

@aﬂons but identical meaning, like halumma, aqbil, za ‘ala, iliyya, qasdi, nahwr,

"Al-Tabariyy. 1994. Jami ‘ al-Bayan. Juz’ 1: p. 21.
18A|-Tabariyy. 1994. Jami ‘ al-Bayan. Juz’ 1: p. 21.
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qurbi (all of them mean come), and so forth. Then, al-Tabariyy raised a possible
objection to imply the improbability of this interpretation, “In which verses oft

of God do we find a single expression recited in seven dialects W@rent
verbalizations but with the same meaning?” Al-Tabariyy replied, “We 1a1m that
they are in existence at the present time, only that it has been rep W us that the

meaning of what the Prophet said is as the traditions have e aln and this is what

we have described. What we claim is not contrary to this fo on ,Ne have already
explained.” This led him to issue another hypothetical pr W ght query,
“has happened to the other six Aurif no longer in e e, if the Sellg_@ God

did indeed teach and ordain his companions to r

% ser@ém down
d’N‘ s0,"what |s,éeproof of this

to His Prophet? Were they abrogated and

assertion? Or has the ummah forgotte tthls W0 mpléﬁt they had caused
the vanishing of something which t d been%%de ;(b'reserve How can this
be explained?” Al-Tabariyy’ s as tlﬁt th er st&. uraf have neither been

abrogated nor rescinded, no dt um comman e&o preserve the revelation, has
caused them to vanish. ahis ;rmm déd‘bb'reserve the Qur’an, and Muslims
are allowed to reci d presei \fﬂ\ hlcrgrlof these seven hurif they preferred,
just as they ma ,&Q fro xplalé'when they break an oath: manumission
of a slave, f g he paor, or otH’ngt[J(eroor Therefore, by carrying out any one of
those th e%ﬁ he Me ful'ﬂil\ed God’s ruling and discharged his duty towards

Y-
GOQ erning his misdeed. \(n\)the same way, al-Tabariyy asserted, the ummah is

o to preserve the Qur'an and its recitation, and Muslims are permitted to recite

: any of the seven hurif'that they preferred. In fact, they might decide, for practical
a

sons, to recite it according to a single karf and discard the idea of reciting it according
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to the remaining six Aurif, although they do not forbid people from reciting the Qur'an

g
O

4.3.1 The First Phase: Era of the Prophet Y'

according to one or all of the permitted furif’®

4.3 The Development of the Seven Qira’at before Imam Ibn ‘Amir

The aim of the prophecy is to guide and teach people. message of the

Apostle of Allah as the last of the prophets concludes x.missages, and the
delivery of this message to mankind requires proselytization and e uc‘h&'@dxe Prophet
# was the first teacher of this ummah. He taught the?Qur’ﬁ and i ric@' and
explained to them its laws, traditions, and etiquettes. Atlah saidl,.“It i He Whas sent
amongst the Unlettered a messenger from @: rehe to them His

Signs, to sanctify them, and to instrucw criptur isderty’18 He also said,

“Recite what is sent of the Book,”*8¥and, “(It is whi e have divided (into
: lj N\

parts from time to time), in or%thouﬂnigh recite,iPto men at intervals: We
have revealed it by stages.”lBZ\ AN

X 5

Reciting the Quit’a the first thing that ﬂ@?rophet # commanded to anyone
d ol &

who embraced Islamy, ‘Alam c@ a égaid, “The Prophet # used to order a

njabove Ci%' He bore the responsibility of teaching

89

newly convert to'recCitg the

!
what had beer%a ed h‘im his 6manions, and he discoursed with them about

the reveale r’ani rses.
SO
raced

Wholeﬁ the religion. H@_;Ss.in the first era of the prophecy were turned into
\

S

Al-Tabariyy. 1994. Jami ‘ al-Bayan. Juz’ 1: p. 21.
I-Qur’an. Al-Jumu‘ah 62:2.
LAl-Qur’an. Al-‘Ankabiit 29:45.

182A1-Qur’an. Al-Isra’ 17:106.

NN
e a@taught the Qur’an and religious duties to those
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places of education, and the house of al-Argam ibn Abi al-Argam al-Makhzamiyy in
Makkah was the center for preaching and teaching the al-Qur’an.8 YV

The need to teach the Qur’an increased with the spread of Islam, an@phet
# was unable to teach all those who embraced the religion, especiall living in
villages and deserts outside Madinah. This task was instead entrdsted to a few
companions & who were distinguished in the memorizati Mcitation of the
Qur’an. The Prophet # used to send teachers to those mu lims. If a man

converted to Islam, the Prophet # would say, “Help brot erwrstand his

religion. Recite and teach him the Qur’an.”*®* ‘Ubada I-Sa

from the companions, recalled, “The Prophet

g@anions 4 and the best

N
reciter of Qur’an, as declared roph’ét (=3 he@legations of Arab tribes
came to Madinah after the%
Qur’an. A few narrati% e
Bani Ghamid leaKwQup i—l
\ :

183See: 1bng Abthal-Barr, ya fibd ‘A dﬂ@%. Al-Isti'ab fi Ma ‘rifah al-Ashab. Bayrit: Dar al-Jayl.

, Ub bn Ka'b < taught them the

Juz’ 1: p4a3y E 4

18ial-Tabari uhammad 1bn Jarir. @Tdﬁkh al-Tabariyy. Al-Qahirah: Dar al-Ma‘arif. Juz’ 2: p.
474..: s

1854)-Sa atiyy, Ahmad ‘Abd aI-Rahxh'n. 2004. Al-Fath al-Rabbani li Tartib Musnad al-Imam Ahmad ibn

Hanbakal-Shaybaniyy. Riyad: Bayt al-Afkar al-Dawliyyah. Juz’ 18: p. 9. Al-Sa‘atiyy said that the hadith
documented by Abt Dawiid and Ibn Majah in their respective Sunan, as well as al-Hakim in al-
tadrak. He commented, “This is an authentic hadith documented by them and endorsed by al-
hahabiyy.
ee: Ibn Sa‘d, Muhammad. 2001. Al-Tabaqat al-Kubra. Al-Qahirah: Maktabah al-Khanijiyy. Juz’ 2:
. 341; Ibn ‘Abd al-Barr. 1992. Al-Isfi‘a@b. Juz’ 1: p. 66.

187See: Ibn Sa‘d. 2001. Al-Tabaqat al-Kubra. Juz’ 1: p. 336, 345 and Juz’ 5: p. 557.
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The first teacher sent by the Prophet # to teach the Qur’an was Mus‘ab ibn
‘Umayr . He was sent to Madinah before the hijrah and after the second ‘aqawﬂe
helped them to recite the Qur’an and understand the religion, and he wa as a
reciter and teacher of the Qur’an.*e® A

Mu‘adh ibn Jabal al-Ansariyy & was a jurist and Qur’énWr from the
companions . Ibn Sa‘d wrote that the Prophet #&, as he m%. to Ta’if, placed

Mu‘adh ibn Jabal in Makkah to teach its people the relig n qu' an.18° After the

Yemenis embraced Islam, the Prophet £ sent him there t ch thg Qura gthe laws

of Islam. He also sent Abii Miisa al-Ash‘ariyy « to arts of Yemen fo@same

purpose. \Y
Consequently, a few companions 4 i i of th@vghet became

famous for their reliable memorizati nd )r i atio@the Qur’an. The

, “Learn the Qur’an

m
from four: ‘Abdullah ibn Mas‘ﬁ%n Ma\glﬁ Abn E udl<10 , Mu‘adh ibn Jabal, and

Ubayy ibn Ka‘b.”**® Some @nair ed their r@s teachers of the Qur’an after

the passing of the Pro [ 0’
v

4.3.2 The Second Phase: E \@Rig)@ds Caliphs
¢ J (,8
The Ei # placed alétt@i n to teaching the recitation of the Qur’an to

>

Muslim% forts v Ptinued%y the Righteous Caliphs = after him, as various
g

S

isham, ‘Abd al-Malik. 2009. Al-Sirah al-Nabawiyyah. Bayrat: Dar Ibn Hazm. p. 434; al-
alaniyy. 2013. Fath al-Bari. Juz’ 8: p. 699; Ibn ‘Abd al-Barr. 1992. Al-Ist7 ‘ab. Juz’ 4: p. 1473.
Sa‘d. 2001. Al-Tabagat al-Kubra. Juz’ 2: p. 348; al-Khuza‘iyy, ‘Ali ibn Ahmad. 1985. Takhrij al-
alat al-Sam ‘iyyah. Bayrit: Dar al-Arab al-Islamiyy. p. 81.
OAl-‘Asqalaniyy. 2013. Fatk al-Bari. Juz’ 9: p. 46; al-Tirmidhiyy. 2016. Sunan al-Tirmidhiyy. Juz’ 5:
p. 632.

891
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historical events would testify. The Qur’an was compiled into a mughaf after the death
of many Qur’an reciters in the battle of al-Yamamah during the rule of Abu y
Following vast conquests under the caliphate of ‘Umar ibn al-Khattab «{t dto
teach the Qur’an had doubled. ‘Umar <% endeavored to meet the dem Muslims
in the new regions by appointing governors who could teach them. He'said in one of his

speeches, “O God, I swear on Your Name on the governors of ;ENEr nces, that [ have

sent them to teach people their religion and the sunnah

Pr?phet #7191 He

appointed Abli Misa al-Ash‘ariyy « as a governor of

Qur’an.1%
‘Umar « sent ‘Abdullah ibn Mas ‘Gd andg

to the Kufans, “I have sent you ‘Ammar iban Y

Mas‘td as a teacher and minister. Bwa)ble com

participants of the battle of Badr, s&s them a\m%o I,K%hd obey their words. |
'}" 'y N

\\% Wi «egzyself.”lg“ ‘Abdullzh ibn

have preferred ‘Abdullah ibn o be with yeusabo
Sque,

Mas ‘td « taught the Qur’ﬁﬁ%ﬂo j as sm@/lasrﬁq ibn al-Ajda‘ recalled,
“‘Abdullah made us r% int

correct other peopl eadings.l’ i
to learn the gira ’&Ah i

¢
sent him to E:wm.”

t
Qur’a

’rﬁo@, after which we would sit and

ujélgwmmented, “The people of Kufa used

Mas(t%ﬁ%@ because ‘Umar ibn al-Khattab « had

% rnorg’of t ovi also paid great attention to this matter. After the
COh@f al-Sham (the Lev@ Yazid ibn Abt Sufyan, its governor, wrote a letter

I-Tabariyy. 1967. Tarikh al-Tabariyy. Juz’ 4: p. 204.
°2|pn ‘Abd al-Barr. 1992. Al-Isti ‘ab. Juz’ 3: p. 1763.
n Sa‘d. 2001. Al-Tabagat al-Kubra. Juz’ 2: p. 345.

“Ibn Sa‘d. 2001. Al-Tabagat al-Kubra. Juz’ 6: p. 7, 1bn ‘Abd al-Barr. 1992. Al-Is¢‘ab. Juz’ 3: p. 992.
1%51pn Mujahid. 1980. Kitab al-Sab ‘ah. p. 68; lbn al-Jazariyy. 2006. Ghayah al-Nihdyah. Juz’ 1: p. 459.
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to ‘Umar ibn al-Khattab 4, “The people of al-Sham have grown and crowded its cities,
and they need someone who can teach them the Qur’an and the religion. O leader
believers, help me by sending some men to teach them.” “‘Umar <« then SU@ five
companions—Mu ‘adh ibn Jabal, ‘Ubadah ibn al-Samit, Ubayy ibn K u Darda’,

and Abu Ayyub—and told them, “Your brothers in al-Sham have r¥57ed my help.
They want someone who can teach them the Qur’an and h understand the
religion. So, help me [to choose] any three of you. If you m 'iraw lots, and if
three of you have been selected, let them travel.” They replied, “W| Ve to draw
lots, for Abli Ayyub is old and Ubayy ibn Ka'b ailin ‘adh, fUba h,'ar@ u al-

Darda’ were then selected. ‘Umar < instructed

“Sta t s. T K ou will
here, y

find people reading the Qur’an in differenw A is Yo.ne who can

teach. If you find such a person, dlrectw)ae to learn hir@\/ou have become

satisfied with their ability, let one u rema % ife "another should go to
Damascus and the other to Pal he ﬂarrlv at H and remained there until

they were satisfied with the I d kngé ge. ‘Ubadah then remained,
mascusiand ”'

while Abi al-Darda’ @ Palestine. After the latter passed
2

from the plague of ws Ui) velle d

in Damascus u

alestine, while Abii al-Darda’ settled

J‘
¢,
4“4/@0

Duri ejcalip ate 0 Uimbaw, the Qur’an was compiled into a unifying

muShaf copﬁxu_); the t to the provinces, each accompanied by an

appoi teacher Al-Ja barw@!orted that ‘Uthman <& ordered Zayd ibn Thabit <& to

t?\Mushaf al-Madaniyy. He also sent ‘Abdullah ibn al-Sa’ib with al-Mus/af al-

an Sa‘d. 2001. Al-Tabagat al-Kubra. Juz’ 2: p. 356; al-Dhahabiyy, Muhammad ibn Ahmad. 2004.

Siyar A ‘lam al-Nubala’. *‘Amman: Bayt al-Afkar al-Dawliyyah. Juz’ 2: p. 248.
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Makkiyy, Mughirah ibn Abi Shihab with al-Mushaf al-Shamiyy, Abtu ‘Abd al-Rahman
with al-Mushaf al-Kiifiyy, and ‘Amir ibn ‘Abd al-Qays with al-Mus#af al- Basrl

The efforts of the early companions . to teach the Qur’an, and the €o thl’l
of these endeavors by other companions and the successors, had fo e largest
campaign known to humanity in teaching recitation. As a result, VWS of people

became attached to the Qur’an night and day. These efforts ha Iso the foundations
for schools of gira’ah in the provinces of Islam, especi f|v Iarge cities of
Makkah, Madinah, Kufa, Basra, and Damascus, where ents f anlons &

. . _ 'Y
continued teaching the Qur’an. ' _{-)
4
<

4.3.3 The Third Phase: Emergence of th eatures ‘at Sch@;z~
The features of gira’at schoo G arly e in é‘iﬁamlc provinces
during the era of the companlons succes N?( g@uettes of learning and

N
reciting the Qur’an had 11kew1s%&tablghed e tl@f the Prophet, preaching

must be quick and mobile, khng ortun <'(gome companions & taught
in homes and mosquesjw gﬁh:rs m]\:fﬂm'a s@ﬂtry to another. Mu‘adh ibn Jabal
#, for example, Ie%dmah . tin

returned to Madi ah, for re d ng for al-Sham. However, the teaching
of recitation e Pr p:%mhbmn of organized education, both in location
and me%%'%eagh S a so@ome sedentary, allowing the development from

QA

| Ja'bariyy, Burhan al-Din Ibrahim ibn ‘Umar. 2017. Jamilah Arbab al-Marasid fi Sharh ‘Aqliyyah

al-Qasa’id. Al-Madinah al-Munawwarah: Barnamij al-Karasiyy al-Bahthiyyah bi Jami‘ah al-

ib. p. 67; see also: al-Marghaniyy, Ibrahim ibn Ahmad. 2011. Dalil al-Hayran ‘ala Mawrid al-
Zam’an fi Rasm wa Dabt al-Qur’an. Kuwait: Markaz al-Qira’at al-Qur’aniyyah. p. 17.

@kah He then went to Yemen and
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each teacher a school of recitation whose distinctiveness would influence future

narrations and teaching of gira’at. Y-

Abu al-Darda’ <, judge of Damascus and its master of reciters@o sit
people in groups of ten, each supervised by a teacher, when they came after the
morning prayer. In total, more than a thousand pupils studied the Quf’an under him.
Abt al-Darda’ used to stand at the prayer niche (mikrab) WhiPMling the groups,
and from time to time he would roam around. If someone stere]d the recitation,
he would go to Abt Darda’ and recite before him. ‘Abduliah ibn AWone of the

"AX
teachers of the groups, and he succeeded Abii al-Da pon his p 'nt.li@ﬁ al-

Darda’ was the one who initiated the cust th% (cir@o teach

recitation.%® N 0\ g
Abii Miisa al-Ash‘ariyy taugh\Q}’én in the squ@'Basra. He would

instruct his pupils to sit in circles awht the \V'e\\%rs (}[imeﬁoo
N
a

Abt “‘Abd al-Rahman a%/y ca?ne to Kuf: 321'Q with the Qur’an sent by

‘Uthman < to its people. }n sit 'M@que to teach the Qur’an, and

he remained in Kufa f%t%r:m}—[ rec E‘zglt@@' pupils 20 verses in the morning

and 20 verses in th Naing, fi'/ \I‘s@ ata @62 Abil ‘Abd al-Rahman began with
N

people from th SO assto 'mpe@(eir livelihood. ‘Asim followed the same
@
method,?%® %ﬁmz begaf with te_e?rudite knowledge seekers first.2%
?,\
‘v ¢
198 wiyy, ‘Ali ibn Muha rﬁ%" 1987. Jamal al-Qurra’ wa Kamal al-Igra’. Makkah al-
Mukarramah: Maktabah al-Turath. Juz? 2: p. 454.
19A1-Dhahabiyy. 2004. Siyar A ‘lam al-Nubala’. Juz’ 2: p. 249.
200|pial.-Jazariyy. 2006. Ghayah al-Nihayah. Juz’ 1: p. 604.
n Mujahid. 1980. Kitab al-Sab ‘ah. p. 68.
221bn Sa‘d. 2001. Al-Tabaqat al-Kubra. Juz’ 6: p. 172; Al-Dhahabiyy, Muhammad ibn Ahmad. 1998.
‘rifah al-Qurra’ al-Kibar ‘ala al-Tabagat wa al-A ‘sar. Bayrut: Mu’assasah al-Risalah. Juz’ 1: p. 46.

3Ibn al-Jazariyy. 2006. Ghayah al-Nihayah. Juz’ 1: p. 347.
2%41bn al-Jazariyy. 1999. Munjid al-Mugri in. p. 8.
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While there is no doubt that the number of successors that learned the Qur’an
from the companions & was innumerable, those who specialized in qirdw
succeeded the companions 4 in teaching the Qur’an were limited in qu@ here
was, in each province, a group of gira’at scholars who taught the s rs of the
successors (tabi “ al-tabi ‘in) to recite the Qur’an, who then succeeded their teachers.

Among these students were the seven famous reciters. V

The five provinces of Makkah, Madinah, Kufa, ;d a'-Shdm were the

5 Messors .
o g

The gira’at scholars among the successors had re@e compani 4 i @&hing

the Qur’an to not only the populace of those ut alse r reg@; that had

provi
been enlightened by the expanding wave offprose |zaan. irstu continued to

carry out this duty—an undertaking t as_endured th m@le generations of

the ummah. The gira’at is, after all, ing tragl\m‘ti_g%se ;@n the progenitor to the
o

progeny. ‘% ) &
,}} S
4.4 The Development% ve

The main feﬂ@ and ir
the successors aKt&suc _Fhese &%@ based on the gira’at of the companions

centers of Islamic sciences during the times of the co ions

fin@e Lifetime of Imam Ibn ‘Amir

&y

guere defined and formed in the era of

qira

!

¢

4, who were red with t c&n@ of and had received the Qur’an from the
NN

Prophet% o whem'Allah had f@red with the concession of facilitating recitation.

AM at in the first cent@sm/ere attributed to either the companions = or to the
N

cg\s at they inhabited. Therefore, one may say “the gira’ah of ‘Abdullah ibn
‘ud”, “the gird’ah of the Kufans”, “the gird’ah of Zayd ibn Thabit”, or “the gird’'ah

f the Madinans”, and so on. After the era of the companions &, gira 'at were attributed
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to the scholars from among the successors and their successors. This was not because
they abandoned the gira’at of the companions & and invented new ones, but w

these reciters had chosen a gira’ah from the entirety of what they had s nder
their teachers. They then read and taught this selected gira’ah in vaﬂ&rovinces.
These gira’at still derived their elements from those of the companions’, even if they

were attributed to the reciters who had chosen them. The seweMrs were among

such reciters.

4.4.1 The Emergence of Ikhtiyar in Qira’at { ' _{q
Madinah was the capital of the first Islamic state, anddhe gizd ah Kf/% Qur’an

there was known as gira’'ah al- ‘ammah (reci ti;)?l: \,205 q%’ﬁg;al-jamd ‘ah

(recitation of the group),% or someti@ah of Zaydi

Tlciéﬁzm as he was the

teacher of the Madinans. Quoting% ‘Abd gﬁn a ‘é&lmiyy, Abt Shamah
N
wrote, “The gira’at of Abt BaKigy: , ‘Uﬁman d zﬁnﬁbit, the Muhdajirin, and

the Ansar were identical. he*ited

twice by the Prophet @gj ibril %8 in the year Of his passing. AT ., through his

life, recited from ‘U@’s Lé“el
Besides @5 ‘at '
. .9
attributed to 0

ompanions .. v&%@, after the Qur’an was sent to the provinces

during the caliphate of Ut :
NS
\

I-Zarkashiyy. 2006. Al-Burhan. Juz’ 1: p. 237.
Al-Baqillaniyy, Muhammad ibn al-Tayyib. 2008. Nukat al-Intisar /i Nagl al-Qur’an. 1skandariyyah:
nsha’ah al-Ma‘arif. p. 147.
"Abti Shamah. 2003. Al-Murshid al-Wajiz. p. 69.
28ihid. p. 68.
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gira’at if they were consistent with the text of the mushkaf, and abandoned those that

contradicted it”.2%

The gira’ah of ‘Abdullah ibn Mas‘Gd s, or the gira ah of early @ was
the most famous reading after gira 'ah al-jama ‘ah. 1bn Mujahid comm!ﬂ&
“The majority of early Kufans recited according to the gira ’ahq “Abdullah ibn

Mas ‘0d <, as “‘Umar ibn al-Khattab « had sent him to teach thqermird ‘ah had been
u

accepted before ‘Uthman <% gathered the people on one ¢ I'"_ll’l. People, after

that, studied under some of his pupils 4, such as ‘Alqamah, al SW al-Yazid,
@

N
Abu ['A al’S@nlyy,

ns% i nIy@liar with

the gira’ah of ‘Abdullah <. The first to ew ufasthe itatio@ Uthman

had gathered the people on was Abt % man ‘A ah ibmHabib al-Salmiyy.

He sat in the largest mosque and tat%‘e Qur’a % y @‘m

S
The Madinan gira’ah e%v reached Kufa, ezsz’g?lally after Imam ‘Alf

moved there. Nevertheles%ufa,‘ t n@lately abandon gird’ah 1bn
Mas ‘ad; they stil adh(gj arts of it th ér

fact, when Sa‘id i mkbayr i ht pr |n Ramadan, he used to alternate

Masriiq ibn al-Ajda‘, Zirr ibn al-Hubaysh, Aba

‘Abidah al-Salmaniyy, and others. Therefore,

between gira alnlbn "ah bn Thabit from a night to another. Still,
qird’ah Ibn ud was lowl aI{sh s Sulayman ibn Mihran al-A ‘mash recalled,
“T amv t fa apd qlm Zayd to be like gira’ah ‘Abdullah among you

tod 0 one or two still reci @(”2“

GI -Qaysiyy. 1977. Al-Ibanah. p. 29.
0

Ibn Mujahid. Kitab al-Sab ‘ah. p. 66.
2ibid. p. 67.
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While the gira’ah of Ibn Mas‘tid had disappeared in the early second Hijri, its
elements, especially those congruent with the text of the mushaf, had been incorw
into several gira’at of famous reciters. The gira’ah was one of the referenc@b' ‘ah
‘Asim, who said, “I learned only a harf [i.e. gira’ah] from Abi ‘Abf&bmén al-
Salmiyy, who had studied under ‘Ali <. After | finished studying umm, | recited
before Zirr ibn Hubaysh, who had learned from ‘Abdullah ”ZM ‘ah ‘Asim was
therefore derived from the gira at of his tabi in teachers. T '

Such synthesis of gira’ah is known as ikhtiyar (C ing, selecti I ‘n the first
century of Hijri, the imams chose a gira’ah from sev ira’at that yha@gted
from their teachers. They then taught this chos ra'ah Ktﬁé ils. @ris an old
ions varral-\lazariyy
d ib@ﬁbit except for 18

ahruf [i.e. variations] that he had ta@som Q@XM S’(‘k 213
N,
The attribution of a qir%its rg‘citer as ncgQ to the fact that he had
invented that gira ah; rathe@ bela# ‘@n, persisted with, and taught

it. Al-Daniyy explained, & reason ib‘uti@'Allah’s revelation to one of the
4 ’ &
) an

companions &, su Wbawl, ah, and others, is the fact that he had
mastered, recite @(, persi 'h, aréﬁﬁonstration his proclivity to the gira’ah,
¢
nothing more. reciter or a& e‘l-pnas chosen a certain gira’ah and wajh?'4,
prefem% ve oth 9pers$lng with it until he became renowned for it, so
that‘% meet him to learn @‘h him: these are why the gira’ah is attributed to him
id. p. 70.

3Ibn al-Jazariyy. 2006. Ghayah al-Nihayah. Juz’ 1: p. 426.
214Choices or selections narrated from the imam from one of his rawi.

tradition that can be traced back to the tiw he

reported that Ibn “Abbas 4 “recited a igto gira’a

or a

=]
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and no one else. This attribution, then, is of ikhtiyar, persistence, and continuance, not
of invention, opinion, or ijtihad.”**® Y-

Most gira at scholars of the second century of Hijri exercised ikhtiyar i 1’dat.
Nafi® ibn ‘Abd al-Rahman, Imam of the Madinans, said, “I st\ﬂ%\nder 70
successors,”?'® and continued, “I observed and took the parts in WWWO scholars
agreed, and | abandoned the shadhdh narrated by only a sc Imil I managed to
compose this gira’ah in these hurif.”?! '

‘Al1 ibn Hamzah al-Kisa’iyy, an expert in Arabiéyhad r itWe‘ Hamzah
and observed the different wujizh of gira’at. He select m giralah ﬁr@‘gher
moderate gira’at that were still within the traditi f [& ; He@' also the

imam of gira’at in his time.?!8 lon al-Nadifisaid Al-lﬁisa was f the reciters

of Baghdad. He first recited with gira amzah. He t 0S %‘rd ‘ah for himself

N
The word ikhtiyar then %ynm%/mo with Z%?ah. Therefore, if one said
. 3&56 term “ikhtiyar” was never

s CNbWOUld always say “gira’ah Ibn

-

Mas ‘ad”, “qird’ah %”
ikhtiyarin Ghdwéw 7

a
! S

of them wer: nar Kh ] gha’c,}z ikhtiyar Yahyd ibn Mubdrak al-Yazidiyy,?*

ikhtiyargbi k im al
% S

215% y. 1994, Jdmi‘aI—Bayd%qu’ 5:p. 9; lbn al-Jazariyy. n.d. Al-Nashr. Juz’ 1: p. 52.

2184bn Mujahid. 1980. Kitab al-Sab ‘ah. p. 62.
i I-Qaysiyy. 1977. Al-Ibanah. p. 17.
n Mujahid. 1980. Kitab al-Sab ‘ah. p. 78.
al-Jazariyy. 2006. Ghayah al-Nihayah. Juz’ 1: p. 154, Juz’ 2: p. 49.
id. Juz’ 2: p. 376.
libid. Juz’ 1: p. 146, 148, 429.
222ibid. Juz’ 1: p. 188, Juz’ 2: p. 347.

riyy mentioned dozens of reciters’

rra’. Excluding the seven reciters, some

NN
22&d ikhtiyar Abi ‘Ubayd al-Qasim ibn Sallam.???

19|
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Some reciters had two ikhtiyar, such as Muhammad ibn ‘Isa al-Asbahaniyy.??3

However, the use of ikAtiyar did not continue beyond the third century. Ibn l\?ﬂd
explained, “To strive and preserve the efforts of past imams is a greater im%\ than
choosing a harf to be recited by those after us.”??*

If ikhtiyar was no longer practiced at the time of Ibn Mujahidf(d. 324 AH), it
would mean that the numerous gira at attributed to scholars o Med in the second
century of Hijri. It also suggests the disappearance of the r&:he' companions s,
such as gira’at Zayd or gira’at Ibn Mas ud (or what was kgown W(zird ";fz or
ikh@f the
int:;qﬁied some

ahma Vgalmiyy and

Kufan gira’ah), because their elements had been in ated into

gira’at scholars. The clearest example of this is $Asim’S gira ’Jh,

elements of gira’ah Zayd ibn Thabit thr

qira’ah Ibn Mas ud through Zirr i@v

disappearance of those gira’at in itﬁgnal for

gira’at of the reciters from am%ucc

Some of the recitersQ ?a ah X Mu b, ‘Urwah, Salim, ‘Umar ibn
‘Abd al-"Aziz, Sulay ibn?Yasar, /Ata’ bnl \‘@, Mu‘adh ibn Harith, ‘Abd al-
’ &
Rahman ibn Hurm'&%‘raj,llb ab al-ZuRriyy, Muslim ibn Jundib, and Zayd ibn
Aslam; in Malé)ba
. : n
‘Ikrimah, a n JAbi Mulai ;{n @f : ‘Algamah, Masriiq, ‘Ubaydah, ‘Amr ibn
N
Shurah a ianMm ibreMaimiin, Abt ‘Abd al-Rahman al-Salamiyy, Sa‘1d
ibn r, Nakha‘iyy, and a@bi; in Basra: Abu al-‘Aliyah, Abt Raja’, Nasr ibn

"W ahya ibn Ya‘mar, al-Hasan, Ibn Sirin, and Qatadah; in al-Sham: Mughirah ibn

Qbid. Juz’ 1:p. 9, Juz’ 2: p. 61, 197, 223.

224A\|-Dhahabiyy. 1998. Ma ‘rifah al-Qurrd’. Juz’ 1: p. 217.

may Sz ibn Abi Rabah, Tawus. Mujahid,
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Ab1 Shihab al-Makhzamiyy, the narrator of ‘Uthman <, and Khalifah ibn Sa‘d, the

narrator of Abii al-Darda’ . YV

In the early first century, a group of scholars among the success@cated
themselves to verify the accuracy of gira’ah, an urgently pressing need QFNme. They

established it as a science, equivalent to other Islamic sciences, andiey became the

imams that were followed and travelled to. The most eminent am them and those
h;e

rta. Some of those

afi’ 'brW;Rahma‘m;

‘raj; inK ‘4$@Y~Abi

al-Najud, Sulayman al-A ‘mash, Hamzah, and is2 yy% Abd@ﬁ ibn Ab1
)

Ishag, ‘Isa ibn ‘Amr, Aba ‘Amr ibn al-‘% s

after were the seven imams to whom the gira’at are attrib

reciters in Madinah were Abti Ja“far Yazid ibn al-Qa‘qa‘

in Makkah ‘Abdullah ibn Kathir and Humayd ibn Qa

Hadramiyy; in al-Sham ‘ Abdullah ibn %mé‘ﬂ ibn

ibn Harith, and Shuraih ibn Yazid @l dram%‘e j@ even imams famous
ey

across the lands were Abu ‘A , ‘Ag\m, Jamzah isa’iyy, Ibn ‘Amir, and

Ibn Kathir.?®

Qira’at and th%g , g to !hb’nost correct opinion, are not one

and the same, eve Wh bo‘h

imams, and they are“still reci s until now. They stemmed from the
differences i %ts and pro @‘?S well as manners of articulating tafkhim?2,
& v

SAl-Suyitiyy. 2005. Al-ltgan. Juz’ 1: p. 72-73.
226 Giving a letter the quality of heaviness by elevating the tongue.
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tarqz'q227, imdlahzzs, idghdmzzg, i,zhdrzso, ishba ‘231, madd232, qa5r233, tashdid234,
takhfif?®®, and so forth. All of these gira’at are based only on the harf of Qurais

The meanings of the seven akruf have been discussed earlier in%\pter.
They have vanished along with the expansion of the Islamic state. As thﬂ&s concern

that the controversies surrounding the aZruf might bring ruin uponithe ummah, the

companions took it upon themselves during ‘Uthman’s caliphqtemher Muslims on

l

I\d.

a common Aarf, thus the Qur’an was written in the Qurays

A2

4.4.2 Justification to Restrict Qira’at to Seven { ' g
Scholars agreed on the authenticity ven\qtr' at he@@n added

an‘eyen lo&a‘far Yazid

-

another three gira’at that are valid and mutawatir,té fo

ibn al-Qa‘qa‘ al-Madaniyy, Ya‘qib ﬂ\(ﬁ@zl-ﬂadra i an@f’ralaf ibn Hisham.

Other gira’at, on the other hand, are(‘cms’dered a @sgulars), such as those

| S |
of al-Yazidiyy, al-Hasan, al-A n Jl%ayr, ot?z? Nonetheless, it does not

mean that the 10 gira’at theem arT sha , since these appear in many

forms. % [
4 2
The selectiomof the se \u{ S w@aet the endeavor of scholars in the
late third centqé\-iijri.
E ‘

oy

—

: tre‘ém/ere still many other scholars whose
!
knowledge w tworthy. In

edear y"s?cond century, for instance, the Basrans still

S AN

T
letter the quality of Iigh@y lowering the tongue.
28 #Slanting” an open vowel so that if's articulated in an open-mid or close-mid vowel.
ing a vowelless consonant into the following letter.
uncing a letter clearly without any indication of merging with the preceding or following letter.
he addition of vowel letters. Nonetheless, it has multiple other meanings.
32 ['engthening the sound of long vowels.
ronouncing the long vowel according to its natural length.
4 A word that contains merged letters.
235 A word that does not contain merged letters.
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subscribed to the recitations of Ibn ‘Amr and Ya‘qub; the Kufans to those of Hamzah
and ‘Asim; the Levantines to Ibn ‘Amir; the Makkans to Ibn Kathir; and the M?!s
to Nafi'. Altogether, there are seven reciters. At the turn of the third centu@Bakr
ibn Mujahid added al-Kisa’iyy and removed Ya‘qub. A
Al-Suytti commented, “The earliest authors of gira’at wer&ﬁ ‘Ubayd al-

Qasim ibn Sallam, Ahmad ibn Jubayr al-Kifiyy, Isma‘1l ibn_Ishagfal-Malikiyy, the

narrator of Qaltin, Abt Ja‘far ibn Jarir al-Tabariyy, Abtu ham'nad ibn Ahmad

emp a:ks@dsuccessors

@
at, either f siﬂg@ne or
in% , and\txgir levels
a ‘xﬁbdi ah al-D iyy, then by

Hafiz al-Qurra’ Abi al-Khayr ibn aI-.m@36 é

Imam Ibn al-Jazariyy statet%l-Nashr\MKe f @istinguished imam to
;‘Sy S
compile various gira’at into a b% Abﬁﬂ Ubaye al- e‘n@ ibn Sallam. He recorded

25 reciters, including the fa menr e passed '@4 AH. He was then followed

by Abii Bakr Ahmad &,s; n g
narrow the gird ’cﬁé\ven. Itr \Jaga

qira’at compilation, béfore Stati elab@)%éd this subject comprehensively as I had
a& é '
S@w i d that th

ibn ‘Umar al-Dajiniyy, and Abt Bakr ibn Mujahid. The

of Ibn Mujahid then began to write on the types of
many, briefly or lengthily. The imams of gi

(tabagat) have been compiled by Hafiz al-

&
iyy gn}extensively discussed the subject of

e @ntic qira’at are only these seven ... in fact,
N

heard from EE
the ign% convih t th thentic qira’at are only those included in al-

Y-v
Shd%h and al-Taysir.” NV

S

ZBA|-Suyitiyy. 2005. Al-Itgan. p. 73.
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The reason to limit them to seven, despite the presence of a great many imams
of equal if not superior competence, was that the narrators of those seven imarw
innumerable. When their passion had waned, seekers of gira 'at focused or% that
were consistent with the mushaf text, since it facilitated memoriza@&d correct
reading. And so, they observed the imams known for their trustworthiness and integrity;

lifetime of attachment to gira ‘ah; and a consensus from the pe I(Mrn their gira’ah.

With these criteria in mind, they distinguished an imam f 0‘E:Jr'vince. Even so,

they still narrated and recited the gira’at of other imamshsuch a twa‘qﬁb al-

ng thefq i of%%"dt. They

presented only a certain number of gira asjimams im‘hhoks,@; ostensibly
rity,

appeared to be testaments for their p@ even th the@ere other reciters

with superior proficiency. Readers %ose boo;ks,_\ﬂm u@d that these recorded
[ 4]

names were the only recognizeds of

The authors of giraat also contributed t

Ibn Jabar al-Makki %orejJ g

reciters, each from a ince, on ground thdt man sent five masahif to these
’ ’ &
\N ven

provinces. Some&@t ther[e ggﬁhif: those five, one in Yemen, and

another in Bahr{ ne er he f the latter two copies, but because Ibn
¢

Mujahid ans% schalars

substitu%

adh to only the seven, gixa’ar is founded on neither athar (traditions of the
NG

!
nl@‘d é?reserve the total number of mushaf, they

NN
witl*two_imams. Ii&r\this reason, some scholars have argued that the

s%&rs) nor sunnah (traditions of the Prophet), but merely the compilations of later
lars that have become prevalent. If Ibn Mujahid had included, for instance, scholars

S
ther than these seven, they would have become famous. Abti Bakr ibn al-‘Arabiyy
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said, “The reduction of gira’at into these seven does not imply that they are the only
permissible gira’at, and that other readings, such as of Abt Ja'far, Shaibah, al-A A
and others, are forbidden. [In fact,] they are equal, if not better, than those %\This
opinion is echoed by many other gira’at scholars. Abti Hayyan stated, ¢ popular
gira’at mentioned in the books of 1bn Mujahid and his followers are but@n insignificant
few. Abl ‘Amr ibn al-°Ala’, for example, had 17 famous narr. OM propagated the
gira’ah further. Yet, Ibn Mujahid’s book narrowed them t V.

-Yazidiyy, who had

10 famous students. So how, then, that he reduced thes to only yy and al-
| ]

Yy
even though 'all\‘e;‘them
% d lea.g& it?” He

¥

[ uch’tin other than@as the product
of one who lacks knowledge.”?*’ \% O<<

Dariyy, who were not more exceptional than the

D

collectively ensured the correctness and accur

added, “I am unaware of any other reason f

4.4.3 Types of Qira’a , | 0
? S 3
Scholars have summari ] into @ﬁ/pes:

z
|

o%o Dn'J :
é%’ .
: shhiir: a gira’ah Wegi.sanad is authentic but has not reached the level of
N

mutawatir, it is consistent with the rules of Arabic and mus/af; it is famous
ZTAl-Suytiyy. 2005. Al-Itgan. p. 80-81.
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among reciters, and they do not consider it erroneous or irregular. Scholars

view its recitation as permissible. Y
\'énic

3. Ahad: a gira’ah with an authentic sanad but it either contradicts @%
orthography or Arabic grammatical rules, or is not known ﬁﬂ& scholars.
Its recitation is not permitted. For example, it was narrated Qm Abu Bakrah

that the Prophet read gl s e 5 yiad i) e OSSSNnother example

Y;,l Lela Al with a
Y.

4.  Shadhdh: a gira’ah with an inauthenti(@éuch as the itﬁti&ﬁ—\fﬁ als
5. Maudi  a fabricated gira’ah; no @ %Y.

6. Mudraj: a gira’at inserted M i

‘Abbas, “It is no crime in

was narrated from Ibn ‘Abbas, who recited 3

fathah fa’ %

ch a@% recitation of 1bn
’[yx)f your Lord (during
Arafat...”?* The phrase

“during pilgrimage” is at¥int into the verse.

9 /s

This ¢ @as i the(-'} rpretations of seven ajruf and the

4.5 Summary

TR -
developme science_o iré" before and during the lifetime of Ibn ‘Amir.
- - \ - - -
Scholarg” havendifferin ons sh\ the meaning of seven airuf—pronunciations,
meani synonymous Word@ialects. Al-Tabariyy himself regarded them as the

N

38Al-Hakim. 2014 Al-Mustadrak.; al-Qur’an. Al-Rahman 55:76.
I-Hakim. 2014 Al-Mustadrak. al-Qur’an. Al-Tawbah 9:128.
OAl-Bukhariyy. 2012. Sahih al-Bukhariyy kitab Fada’il al-Qur’an - bab 'unzil alquran ealaa sbet ‘ahraf
hadith number 4991. al-Qur’an. Al-Bagarah 2:198.
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seven dialects in which the Qur’an was revealed to facilitate its recitation and
comprehension. The Prophet had learned these recitations from Jibril, and

taught his companions different variants. Those who were proficient in re% ere
delegated to newly expanded Islamic provinces. There, the students, aﬂA@sequently
their students’ pupils, continued the chain of recitation. However, mmbined the
gira’ah with elements of other gira’at that they had learned fromwtheir teachers, a
method known as ikhtiyar. The number of reciters and gir m d, but it slowly
dwindled as the seekers of reciters have shifted their fo n pr se.?ﬁqqde previous

®
in theif m c’ip@\:ing
the impression that those were the only authentie,giza’ Q em,@'Mujéhid
compiled the seven most eminent imams in@fﬂﬁ whoshad pr@;z(:us students,
effectively reducing the countless gi "t%nerely se

escape criticisms from his contem[ﬁ%s and s\esss

documentation of mutawatir vasi recigtion. q <?7.
In the next chapter‘\ience’tﬂ%ajm@rding to hadith and gira’at
scholars, especially Ib% and ; yl}d/ VRD' be elaborated in more detail.

O

girrat?®*t. Some scholars also included only certain i

' Whi <'f’tis efforts do not
©

béz\“remain useful for the
N\

%

{

1 241A|-Daniyy, ‘Uthman ibn Sa‘id. 2015. Al-Taysir fi al-Qird’at al-Sab ‘. Ha’il: Dar al-Andalus. p.
108
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