CHAPTER ONE:

¥
INTRODUCTION *
N3

1.1 Research Background ?

In the past, from generation to generation, ivi isa@e viewed
women as inferior to men. Unfortunately, women still a decade ni; s‘lghg\m of
controversy until-now because the same mindse Iookilp own' on @en still
persists in society. In addition, women have¥n.de \Be&as p I’R?e)ss able to
determine their own life or fate and o e@sed Wot s’ selQnterests. Women
are also portrayed in various forms %SS' WT im_iQ%n in that they are
considered a source of danger, tem % sgcial da qge, ch@s or evil. In addition, on
one hand, they are praised as M but on er, Qﬂ?ﬁ\—perfect human beings.

IOV
Historically, t}% mic (Jahiliyya)l e@as a dark period where women

’ 2
were given no right%ses 0( \'mQ (H@%OB). Women had no dignity; they
were seen as se@ﬁs an Vw&

¢
girls were kill%\ile men erffo&@to get married or sold as slaves. Humiliation

%v NN
also ab if the bf%ve bi&é\o a baby girl because the society at the time

beli@a a girl brought dis@);z;nd misfortune to the society. As a result, all new-
\

ikls would be killed instantly. The position of women at that time was very low;

: were discriminated against. For example, zihar was punished in the form of talaq,
h

ere it became a trend for the husband to divorce their wives when they were no longer

uall%:@wted as the lower class in society. Baby
!



in love with them. Apart from that, men also engaged in immoral acts such as marrying

their father’s wives (stepmothers) after their father died (Nur Aisah, 2018). Y-

However, the status and position of women improved and was 3&1@ by the

coming of Islam. The Prophet Muhammad PBUH did a marvelous job in removing the

immoral acts. Islam started honouring women with rights and res% ities as guided

by the divine revelation. As is stated in a Qur’anic verse, wo ve the right to be
S

fully recognised as human beings similar to men. They have t tsko live decently,

the right to ownership and inheritance, the right to give an opinionjand e s-emQtlon,
N
0! A)fa?- The

tob 'Yand treat

the right to educate and the right to raise one’ lity in the si

L 4
Prophetic tradition also support women’s rightsw!ourag-in{
women with goodness. During the ProphethhereWer
en,

who were given equal position to that

Women participated in battles, gqvolv iAxpledg C;énd the judiciary. They
@

narrated the Hadiths of the Prophet an%}v‘c‘ﬂg@ﬁ farming, business, and
manufacturing to find a gwne fo, hal sterl@ie. In fact, women were also

o
experts in medicine su yifa binti ‘A yan//v 0 was the main healer in the case

of namlah disease,@urr@ropheéf{me (Mohd Nazim et al., 2012).

ny examples of women

and eve metit@ a better position.

&
The s@i changed ‘dhe@%{h of Prophet Muhammad PBUH and the

division Qurol‘ss ecame obvi (Jparticularly after the golden age of Islam. The

conceﬁ of%gender’ b gan"to,\bg. used to explain social construction regarding

e

ulinity’ and ‘femininity%etween men and women. Gender also focused on a
hical division between women and men in both social institutions and practices.
Oe ideological, customary, cultural, religious and environmental factors that were in

the process of socialisation affected the women’s thinking capacity and therefore



influenced their gender roles and positions in society (Mohamad Rahimi et al., 2017).
The Islamic gender stream agrees with what is outlined by Islam and respond

culture of the community who lives in modern times but their thoughts o@n are
like those of the age of ignorance (Jahiliyah) period (Nur Amira et%NlO). This
phenomenon is triggered by the increasing indifference in the way Wld reacts to

religious teachings and spirituality, which has caused the.eeoE to face various

complex problems of a large scale, and resulting in, on h ma"w victims being
women. .\d
L ]
N4
Women are being given unequal treatmen he world, i&sﬁ%ﬂing in

4

Malaya especially before in the 19" century.Yé'Mal 0 nity%‘rgved that
women were better suited to staying N@ and managing household chores.
(‘? &
1

cialization were restricted,

=)

Moreover, women’s movement and inc n towards
c@hat if their women were

particularly in the political sphere; t%iety;b\vcjr
6 =,
g

o .
0se elrg&ﬂ values. Besides, Malay

parents were more likely to heir sons hoo@her than their daughters. This
!
was because they belie%\t the sop.wo ,beége amily leader and would shoulder

significant oblig@nd tﬂe \

sonhs also a@tributed much more to the family’s
. In fact,
¢

'
manager i@ e their daughiters @
L F
hessCenarios abiove {riggé@j strength and enthusiasm in defending women’s
_ )
ri n

exposed to contemporary events, mi

economic well-

ers @nore concerned with losing a household

e mid-twentieth cehtlry, some circumstances and the emergence of groups

I
ted the Malay community to recognise the equal rights to women and the need
0 women to participate in society because they realized that women play an important

role in country’s success. The Muslim Malay scholars were one of the movements that



influenced women to break free from the Malay community’s restrictive mentality. One
of the approaches used was through writings, where they spread awareness throuw
writing to emancipate women from traditional power structures and to @}e the

discrimination against women within the principles of Islam. A

Therefore, this study aims to discuss the historical back% f the position

of the Malay women in the economy, politics, and social sp the 20" century.

Additionally, the study analyzes the selected writings of M le sd‘nolars who have

addressed the emancipation of women in their writings. “Phis tqurone a
N
lected

guideline for empowering women in the 20" cent ough the writi o’théga
s N

scholars. Y~ N Y‘y
S LS



1.2 Problem Statement

Women are frequently portrayed as an oppressed group in both Westw
Eastern cultures, in Abrahamic Religions, whether Jewish, Christian, or Isl@even
in other cultural religious, including Hinduism and Buddhism (Arvin a, 2017).
According to Mahani Musa (2010), this scenario results from WWS historical
marginalisation in society and culture. In ancient civi \o@’ and primitive
communities, women were oppresed and mistreated witho tl?n (Jasni, 2006).
For example, in Sumerian and Greek civilization, wo ‘aS men’s
property (Mohd et al., 2012). Indian culture mvo@&mmg WY |dﬂ9i® their
husbands (Coburn, 2015) and pre-Islamic Ara t| y Baq, Asad and
Bani Tamim, buried their daughters aI|ve n, 2@\11) I dd|t| the portrayal

of women as inheritable property (Ha 01

NN <
Besides, women’s issues e en tl me)'&mety, particularly since

the rise of feminists and move e hat demand | tlce ender equality. However,

regarding gender, it discuss an<’ Wo n bu en are mostly the subject of

conversation. This SItu&on’s caused q!hqbs mysterium fascinosum, which is

. \ @
frequently mlsun and|poor unde&/@d (Mohd Anuar, 2010; Nur Saadah,

2020) . \ | O
e

Fu rthermore, t re hav \many views stating that Islam discriminates
agalns and oppr sses W n as well as troubles women (Mahfud et al., 2017).
ng to Nikki R. (2007)husllm women are frequently characterized as victims
a riarchal society, oppressed because of their motherly responsibilities, separated

m society because of their hijabs, and denied justice under Islam (John L., 2010) in



aspects of marriage, divorce and inheritance. The illustration argues that Islam is a

gender-oppressive religion. Yv

Other than that, the allegations are made against Islam based oS igious
texts namely the Qur’an and Hadith, but the worst allegations are based on a

misinterpretation of Hadith, it is because the Hadith has receive%Zriticism and it

was claimed as not divine and its source came from a persorT/as chosen as the

Messenger of God. For example, the position of the Hadith debated as allowing

discrimination against women either directly or indirectly. Bhis cMentr' tes
’] N
to the view that women in Islam are oppressed and itSelfisapreli t at-b(x?motes
_ _ _ 4 b 4§
the patriarchal nature of the Muslim communltmeaada% : Y’}/
i \‘W

Furthermore, the issue concerr@
the yellow book (kitab kuning), especially ifrthe 2Qt"

y
Bruinessen (1993) argue that differe |09i.i ultures mlgmwnfluence the writing.
9 Q—
Another issue raised was thatw holars ipated mé%ﬂthorship of these religious
N

» |
texts from the Qur’an an Had@

MoreO(ﬂ)w,\
intentio%kin M?Ia a. Howev
d

have b

£

forts to write about women’s issues in society

ne much by socialc%x‘;;ts and anthropologists (Hassan, 2017). The study
N

n is somewhat marginalized due to several factors. Among those factors is the

tradition of writing that is more focused on the political aspects, prominence and war

here the subject was to men. If there was even writing about women, it exists as an

addition to the main historical writing supported by men (Mahani Musa, 2005). This



situation leads to the existence of an ideology or thinking about patriarchy, a system of
society that is dominated and held by men (Abd Rahim, 2012). Some?ﬂ!s

discriminate against women and the system of patriarch where men are th@f the

family still exists in the Malay society (Hidayati, 2018). *

Besides, in line with this understanding, the emergenceg&, in Malaya
also has been dominated by men. In the past, women were enYwe silent’ especially
in religion and culture. Malay women were even p@s i\’es and mothers
charged with domestic responsibilities. As the result, men dom Mast\ﬁzy of
Islamic knowledge from generation to generati@mo%t ly ow'@‘?(kitab

) N

en w:(bten by male
som ﬁmrtant female

a

kuning) that are the source of Islamic knowledmal

scholars (Martin, 2018). However, ther@ﬁen i

9 Q—
religioustextsisminusculecoh% to tha n. _i(/
E 1l 4
the resea

In addition, ba% her’ ‘gﬂsa&ion, it is significant to highlight

that there were v&wtudie\fﬁm ed oﬁe'Malay male scholars who published
Jawi manuscrip% larly=i 'O‘h ce@?ﬁ/ with the concern in advocating women
¢
o

issues and a atters regardin nﬁnc‘@}a on and empowerment of women. Therefore,
N
this stu%%ovndwt ?alyséhe perception of these scholars and their idea as

WGlQﬂir interpretations t@s the religious texts i.e. the Qur’an and the Hadith
N

that emphasized on women’s issues.

S



1.3  Research Questions

This study attempts to answer the following questions: Y.
1. What is the historical background of Malay women’s poswjtle 20"

century?

2. What are the Malay writings existed in the 20" century tMcern on women
issues? Y.

3. How the religious texts concerning wom t mai related to the
emancipation of women have been interpret the Malay male 'scf\ggx"?

4. What is the guideline for the emancipation ofwomen yit int Malvcontext?

\\/
VaD

1.4  Research Obijectives \3 é

This study aims to achieve the foll objectiv\T f\k

S SIS
1. To discuss the historim)ac lag&vomen’s position in the 20"
century. 2

’
2. Todiscovefthe exiSten \9@ alay@'r{ingsinthe 20" century that concern
!

)

on WOW&\UES. '

3. To a@he Iibio gxts c%m:erning women which mainly related to the
|pati%p f en@ have been interpreted by the Malay male
b

scholars.

\ To propose the guideline for the emancipation of women within the Malay
0& context that is relevant for all generations.

kL



1.5  Significance of the Research

This present study is significant to be conducted for several reasons. Flr?!h
a study acknowledges the historical background regarding Malay women’s \&7 and
women’s issues especially the emancipation of women. The study%‘also give
importance to challenges facing Malay women in the 20" century, suchfas those related
to education, women’s roles and positions, and their contributions to'the time period in
terms of politics, economics, and social aspects. In genera ‘mre,

many historical

writings that portrayed traditional Malay women as the p ty and th not glven

2020). | Thus Jthis @ wil
o% hlc@-' overs the

any rights to determine their own lives (Noor Arba'i

highlight women’s issues especially the ema

process, strategy and myriad efforts by vh@

themselves from the authority and co»\%nen and

well as to secure equal rights for th ves ase s

c.)
Second, this study i |s for diseqveri tﬁeinﬁlbutlons of male scholars

particularly from a socio-re aspe't an th dressed women’s issues. The

l
majority of Islamic schw was c d,ub m e scholars back then, including in

the Malay world. Thesesmen hal/e highly |an aI and special positions in the society.

%

This study fo Nat here ar periqﬁavlalay scholars in the 20" century which

have Slgnl ontribution i W | i but not all of them discussed about women’s
0

i ion@) er structures as

c,(bv (Aisyah, 2012).

lssues aIIy h €, thi tudy will examine Malay male scholars who

dlS u bout women’s 1ssué@the1r writing at that time.

‘% Third, this study is crucial for future researchers because it provides a guideline

0 empowering Malay women based on the Malay writings of the 20" century that is

relevant for all generations. The empowerment of women is targeted to Malay Muslim



women, however, the guideline provided is universal and can be referred to by women
from other races and religions. If the researchers were to publish their book on w?'s

issues, this study can be used as a reference and guideline. ('}

The limitation of the methodology used in this re rmat it could have a

1.6 Limitation of the Research

limited result. This is because this study analyse ed writings ich were

L ]
published in the 20" century. This limitation determifies the main focu§fof the y as

IS
'3

4
\ N
First, this study limits the focus on sever ala.{ schelars w@pgglished their
works between the 1900 to the 1960: %e Ahmad bi @%‘(1891-1959), the

below:

S

author of Kitab Adab Perempuan,‘Sa%id Shaykh Ah%a gl-ﬁﬁdi (1867-1934), the

a’
4 ’ >
author of Kitab Alam Perempu 11ah *Abd rahm?f??%%-l%O), the author of

Risalah Seruan Kepada Je 'sm Le mpua@erempuan, Haji Muhammad
IJ

-

Sa'id bin Umar bin A inpbin Abdul Kdrim (g@a-lgsz), the author of Tafsir Nur
4 b o &
fal

@aWi (1896-1989) the author of Bakr

al- lhsan, and Mohwdrlsll\ \\Q@
al-Madhi SharhyMu sar Sal irm@’These scholars were selected due to the
. ’ ' ‘-—t)n

content of the ings that di uiedcrjo en’s issues from many aspects of life.

N
w, this sﬁ@ﬂ)tjses @S‘gligious texts which include both the Qur’an and

N
Hadithmhich have been used aec@major reference in the writings of the selected Malay

@ . It aims to discover how the Malay scholars interpreted these Qur’anic verses

d Hadiths of the Prophet particularly those concerning women issues, for many of

them have been interpreted differently with different approaches.



Third, the study will only focus on one main issue from the scholars’ writings
especially the one related to the emancipation of women. Thus, this study will
the interpretation of religious texts by selected Malay male scholars with a@n the

emancipation of women from the Malay context, in addition to applyinq'ked on the

Islamic perspective. Q
1.7  Literature Review i'\d

[ ]
Reviewing the related literature is importantitg form a cohesi Ejnd Eg@?ent
argument in finding a theory, policy, or metho ical ga in the stqgied area.
N

Therefore, the literary texts pertaining to this ‘study \ources U¢h as books,

journals, articles, conference proceedi g&)t e th 0 onteonrary and classic

scholars were reviewed and discussgd. Thetopics+i t?‘? S dy_gre related to religious

texts concerning women, their issties_if the, century, ﬁklay writings, and those
o

written by male scholars. In thM concl il be&ﬁﬂe to summarise each topic.

T é\
[
1.7.1  Religious T% cerning W 9n$
Generally&\re Igious_textsf have dﬁrent ways of dealing with women’s

N
. \‘ =% 1
issues. For ex%, n Trl&tl fwoﬁaey are degraded and were looked down upon
I

at some %e early da S@ul but this practice began to erode as a result of
OMS
the m)

\Kother hand, HasiholanE(OOQ) concluded that Hinduism believed that women

eminism that took.place in the mid of 19" century (Mohammad, 2013).

e the same rights and obligations as men in terms of religious practice, because all

man beings are equal in the sight of God, as stated in Bhagavad Gita 6. 47. However,

&

there is a concept of ‘Never Swatantra’ which means that she never has a right on

10



herself, for instance, in terms of marriage, women are demanded to perform their duties
to their husbands (as a servant). Therefore, women’s rights in marriage ar?m

neglected (Purnomo, 2009). In Veda, women have been described as Objet®l|ah,
2015). A

Islam has been accused of carrying the concept of male superio K over women.

For example, the Qur’an mentioned that in terms of inheritancw ill get more than

women. Besides, there are many claims that the conten 0 an'l so Hadith are
misogynistic and therefore demeaning to women (Nur Saadah, 2 19) Qur an.and
Hadith are both regarded as the main legal s nd ref ren fl)r-h(@slrms
therefore, these two religious texts have re e a 'l)satlons and

_.ﬂ

perceptions particularly regarding wome

In fact, the Qur’an is not t bIa f r was humans who

interpreted them as egalitarian Wh eat e issues o I|ty between men and
9 Q—

women. For example, |\/|US|I rs deb a@/ Nisa (4:34) and Feminists

N
have misused it inan ay Drl ?kh a lecturer in Islamic Studies at
the University of Chlcago anslat rd:' > as avoidance. On the other hand,
Prof Dr. Syelkh ah u ‘afa uhal@nslated the word to mean ‘beat’. Dr.
\

Laleh argues wo ly!lﬁ e abuse of women while the interpretation

of avoida ntle r urt re, ther Arabic Professor, Siham Serry suggested

s

that theyw e translat d as ‘re@’. (Zarina, 2012).

O
ccordlng to Sayyid Qut_b in his book, Fi Zilal il Qur’an, he mentioned the
ing

of women was not encouraged in any society. This act is permitted as a last
sort only and must be used in accordance with the Shari’ah. Therefore, the scholars

put a condition when it comes to beating the wife; 1) it does not cause wounds or

11



fractures (or damage to internal organs); 2) it is not continuous; 3) it does not hit one

place only repeatedly; 4) it does not hit any part of the face or genitals; 5) and w

objects, such as rattan, wood, iron or pans are to be used. Prof Dr.Sy@hba

Musttafa al-Zuhaili stated in his Tafsir al-Munir that ‘beating’ is the Iagrxto advise

=

the wife and should be followed after all possible avenues have beew exhausted. He

warns against suddenly hitting the wife. All these processes talieM time, not just a

day.

In another example, some have interpreted, a fewwver So\fﬂdQur’ﬁn to

N
discriminate against women such as on issues re to polygamy (4* 3)4 inlss;?itance

P 4
(4: 12), disobedience (nusyuz) (4: 34), legal mat?ﬂ ZSM orc«*{(@.@: 1). Inthe

matter of the superiority of men over won% havg}ni
‘gawwamah’. The interpretation of thw Qawwa
t

inaccurate (Abdulah, 2014), eve '%ente rp e@as a determination of
) 5
alse.c

men over women’s affairs, it i onsidered no guaraﬁ'!’e, nor is it consistent with

&

Islamic education (Al-Hibri; :
el I

Besides that, some Hadith % ech éﬁjpentre of some arguments due to its

3

reliability which @ne (@ophe@hammad PBUH who is a man, rather

N
than God. For% , in'the 20" ?{urkg‘dillaume was among the first who criticised

the HadIth%ing} mep fr @%ﬁve perspectives. He also in supported towards

the idi oldziher to rg?ec(t}@ Hadith altogether. In Guillaume’s book, The

T Wns of Islam, he choseﬁ% Hadiths concerning women; woman as a source of
%; woman as a bad omen; women leaders will never prosper; woman leaders will
Oer prosper; women have defects in intelligence and religion; and a disobedient wife
will be cursed. He claimed that there Hadiths were fabricated to reflect the political and

12



religious tendencies of different groups, and only a few of the Hadiths belong to the

authorities to whom they were attributed. Yv
Tuksal (2014) also mentioned some of these Hadiths in her reiwmong
t

them include female deficiency in religion and also contains the accusation that women

“lead men astray”, women are mentioned in the same breath as d nktxrd dogs; such

as one which says that if a woman, donkey, or dog passes in a person who is
A

'JSe women are

N
i

performing a ritual prayer, their prayer will be invali

| S

inauspicious.

These Hadiths were labelled as anti-v@mo cating m%%gynistic

traditions. According to Nur Saadah & Dahla&ﬁ?) \nn\women’ 5[5'\0/ known as
‘woman demeaning’ and ‘woman-unfr'en@:m avqge n described by
Juynboll (1996) in his isnad critic@s Ha\dith efe_{ing to the number of
Hadiths that he interpreted as a:r% n. Hn%v)ome&resented in the Hadith

4Ly

literature have led to negatiw rpretati hich e been applied in socio-
However, B

N
historical contexts, and ghus Rluenced’oy di rfe @aphic locations and customs.
4 2

as (2 21
called misogyn(éac‘ﬁths,

\re.i§ thegéfion of why the small number of so-
aféd to t QMmber of positive narrations on women,
has gained s h at nt?o
. NS . . _ :
misinterpre andJm u :rs and@g of Muslims regarding these Hadiths. According
\"ad

to her,"among the positive Hadiths include those: “that emphasise women’s full

2
%@y; counsel husbands to deal kindly and justly with their wives; confirm the
r

=0

!
ighli %’fﬂm that the big controversy is due to the

s of women to acquire knowledge; elevate the mother of over fathers; proclaim that

Qmen will be in heaven ahead even of the Prophet; record women’s attendance at

prayers in the mosque during the Prophet’s lifetime, including an incident where a girl

13



played in front of him as he led the prayer; affirm that many women (including women
from the Prophet’s family), were unveiled in the later years of Islam; and recw

the Prophet accepted the evidence of one woman over that of a man.” (’}

1.7.2.  Women Issues in the 20" Century Y..

At the beginning of the 20™ century, Malay women were deémed poor by their
community and that their roles should be confined on ;oloTcal and social

functions (Hambur & Nurhayati, 2019). At that time, wo werelsec om publlc

ced tomar yﬁh&ﬁ“}arent

in % ause\t&iltlonally
me\n Id onl;ébcus on taking

care of the children, managing the h olaand maki re @’and clothing are

activities, were not given the right to education and w
Simultaneously, some women were also not in

only men are considered to be the prowde il

o

taken care of. In addition, societies tlmetho t q:me did not need to have

perfect education because Woére o’?ﬂy r alde(zgs housewives (Khairudin

Aljunied, 2013). Society’ s at me was v amaglng to women, the fact
Le

was that only educatio% ay to“r 'ﬁomb practice of marginalisation and

subordination (R Nl?@ %C/Q
&

Never e the |tlﬁ§1 Ma a@society was also supported by the British

ch d more priority on building schools because
mic provider and the major contributor to the

ec T his case was ewdeht(:f?om the existence of more schools for boys rather than
or example, by 1902, there were only 12 girls’ schools in the Federated Malay

tes as a whole; ten in Perak and two in Selangor with 234 total students enrolled
(Anggraini & Oliver, 2019) as opposed to 159 schools for boys with a total of 1331

students (Muhammad Ridzuan & Arba’iyah, 2014). Swettenham, who was the
14



Governor of Malaya appointed by the British declared that education should not be
given to Malay girls. Researchers and historians responded to Swettenham ?ﬂe

Malay prejudices that the school be a place to spread Christianity spread a@eely

between men and women. Moreover, parents were afraid of losing t istance of

their daughters at home. ?

In addition, the West also often considers Muslim V\Tm the East to be
ignorant, and easily exploited and arbitrarily treate@ th various forms of
oppression. Eastern Muslim women are considered so tie tr itMstonQand
54 N
culture that it seemed to open up space and opp ities for men nslave women
L 4
(Raja Ishak, 2018). For example, Malay parentwﬂ'lhink\tb{ en s@gu d not rise
to the men’s level and therefore, they beli Mt women dd’not &@ae'bssarily need to
?I ]

be educated to the same degree as men. tion, they were als@orried that if their

A
daughters went to school, they wo s@y miw\}ie which is unacceptable
6 ",
In a

according to the norms of the peowiﬁ"oi\ customs and traditions of
the Malays who are Muslim notfaccepisuch tice.
N

In 1930, several nts acel in"@l&ya such as the world economic

recession, the Ja@cup@aﬁal, aﬁee Stars attacks and a series of arrests

N
involving politic tivistse It i e‘n,igrmag'iﬁg for the communities came together to

fight for JQ?S ir}dﬂn : Qéﬂ'}g this time, women began to fight for their

homelﬁ their rights. I‘—’or j@ﬁnce, Shamsiah Fakeh — was one of the Malay’s

Wohqstruggled to defended % homeland from invaders and liberate Malay’s women

§2013) and she was said that, “Malay independence is the first step for the

ancipation of women” (Aisyah Ab Rahim, 2012).

15



In fact, in 1944, a special women’s organisations called the Malay Women’s
Voluntary Service Corps was established. The activities of this organisation ww
political in nature, but rather based on charitable and socio-economic @es to
support the policies of the Japanese military government which at that tm;ampalgned
the idea of a Greater Asia. Women were active in the political partiesthme whose

main purpose was to liberate their homeland (Rahimi Hasan, 13

In 1946, during the Second World War, the Japaneséio tIO‘ adopted Malay
women because of their nationalism. This spirit of nationalism the
women’s resistance against the Malayan Union i 6 (Muhamm a’1 n&%’ZOl?)
Britain had planned to introduce the Malayan

eve% e Malay’s

women changed their attitude during the M xam& Malay women

leaders (Kaum lbu) participated in th entlon to otest Malayan Union,
A

delivered a speech and participat II E:g\s to establish a British

colonial union which was co ed dan ‘t‘he@fays. The involvement of

women at the time has becof?‘mdmirk case of ho@e Malays vehemently objected

to something for the fi% in Malaya’s ojewo hairudin Aljunied, 2013).

In addltlop@cem@ at I@O Malay women’s organisations were

active in maj r\fm in the }Jn 25§1Jnsula such as in Kluang, Muar, Pontian,

Taiping, ral H lu Langat ggljaka Seremban, Kuantan and Perak Hilir. In
gen bove women’s ol;(gﬁ'satlons shared similar goals which was to free
%from colonial. The pu\)se of their establishment was to increase the status of
in society, establish religious classes to increase unity and patriotism and

rease literacy levels among women (Arenfeldt & Golley, 2012).

16



Ahmad Samad (1993) argued that the Japanese occupation in Malaya actually
fueled the emancipation of women, especially among women who had been i
for a long time. In his book Memoir A.Samad Ismail di Singapura, ?ej}&ibeb
that,“...The girls of my village who were in the years before the war, was still
in school, were only exposed to us through the cracks of the curtaing of their house

windows, in those days the Japanese had gone out to work a IMrs and clerks in
gco

the city, the traditional walls that enclosed them all this ti Ilrpsed as a result

of the war...” .\d
@
N4

At the same time, there was intense di ion of the roleé“of a\fq?n and

s r
modernisation that took the world by storm. Th%ot aﬂ@{ g buggrthe Kaum

Muda, who were influenced by the youngﬁw moveme erakaé; urki Muda) in

ded the fo ation@new women’ that

N3

A
developed in Europe in the 19" ce d ha crgy and was subsequently
% @

ad Rahimi H“ag %5017). The need for ‘new

the early 20" century, the idea of refornmi

absorbed in their struggle (

!
a great influence on the ipation movement knv ian and Middle Eastern countries

mostly driven by Nrmi*s.\ é‘l
&
Altho@lay stw ?"s ments are not organised like those in
@

Indonesi ,%&ill g}ayv' théﬁsue of women’s emancipation that hindered the
nation:%ess (Arba yah,"zo . The issue was extended through the efforts of the

J Women’s Teachers A&ciation (PGPJ), which was established to increase

women’ in Asian countriesYs’gn ofthe spread of tern Feminism ideas that left

en’s literacy rate in the struggle to grant modern education for girls (Hasnah, 2011).
0 around the 1950s, results of such movements continued to show from the increasing

number of schools and female students across the Straits Settlements, the Federated



Malay States and the Non-Federated Malay States (Mahani Musa, 2010). In addition,
leaders of women’s emancipation movements and the Malay PGPJ Iead?!d
magazine called upon all Malays to defense and improve women’s quali@e for

the sake of the nation’s progress.

In fact, a handful of Malay parents started to realise bet% ation for their

daughters with some even sending their daughters to stu ide the country,

especially in Indonesia at a young age (Abdul Rahim, 2 or example, Sakinah

atio irMbic ol

N
hted

in the
4 Y
newspaper Utusan Melayu 1969 that, the new \W of the 20" ntur)%'\?ge're a group

Junid, Shamsiah Fakeh and Aishah Ghani received their e

at Padang Panjang, West Sumatra, Indonesia. Anis“Sabirin also nG

that were undergoing change - smart, dari Wnand qu ghts(( @;\t of men and
therefore, should not be treated as sech S citizens. O

é:aog NS
After fighting for the emanei n gf'women, at th%end of the 20™ century,

o
women’s struggles veered t defendi ual @(S with men, especially in

N
politics and career (D em Jor#s, 2 .@xample, Fatimah Hamad and
erea m

Fatimah Hashim who w chers for ‘r%}@lruggled to demand the same salary

as men. At the @e, \A@SO st@ to participate in services previously
\d )
dedicated to @) service t‘eﬂed d‘.e)(tfverseas clients. Meanwhile, the Attorney
r

General’ Che Siti Y ('({b) and the appointment of Aishah Ghani and

D

.

AishaliHamid Don as sénator.
N
S

\n a nutshell, the emancipation and modernisation experienced by many Malay’s

en were motivated by their own self-awareness and triggered by reformist men.
0

r example, the struggle towards upholding women’s rights was not accompanied by

the liberation of their associations, but rather through professional aid. Such
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professionals included; teachers, journalist and researchers of the current 20" century

generation that steered the aspect of feminism in Malaya at the time. YV

1.7.3 Women Issues in the Malay Writings s )

The struggle to uphold women’s rights was not actually aceédmpanied by a
movement or a clear women’s liberation association but msteqq E red by men and
la

women intellectuals through discourse in the field of wr a y,female literacy

struggled to write with a voice of their own and presen S ba edw reactions

@

to Malaya’s shift towards modernisation. Although fa smelling fﬁrr_rk,‘-%pular

writings such as household tips and recipe b aIK i @tions of
women that pursuing modernisation shouw estlﬁy erly,é?racterlstlcs in

relation to the role of women in the seald One ofythe p(@ﬁr books offering

household tips and printed several %IS the W'—rlt\nggof 'Fah Alawiah Syed Teh

\
al-Habshi entitled Syair Na3|h puarﬂ published |nQ%b3 and reprinted in 1906

4@

(Hashim, 2007). ’

In the early Zo%ry, Wo.in%_jz re written in magazines such as
Majalah Guru, S @ ulan L(ayu Al-Ikhwan, Majalah Lembaga
Melayu and m er maﬁ} ally discussed many issues and concerns
on vanous% fth Q&_However issues concerning women retained a

specia ong e se magazines. For example, in ‘Majalah Guru’ a

- - N
tion titled ‘Female\ﬁarlsmn was dedicated to female teachers to express

ices. Malay women’s teachers used this section to express their voices such as
the issue of education, Malay customs and traditions, marriage problems, women’s
character, and the lackadaisical attitude of Malays in pursuing education and health care

(Mohammed Fawzi, 2012).
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Another example is Majalah Kenchana which is regarded as the pioneering
women’s magazine published in Kota Bharu Kelantan, in April 1930 by Marla
This magazine was written using Jawi letters and printed by Maktabah al@h in
Kota Bharu, Kelantan (Hussiin, 2011). The establishment of this mag as also to
promote women’s education and progress. Kenchana provided the colimn ‘Bahagian
Kaum Ibu - in order to discuss education and women’s position in ntan and the rest
of the Malay states. The magazine’s editor-in-chief, Asaa Y:s

this magazine

to offer opportunities to writers to highlight emancipatio omeh an en’s crafts

in Kelantan. é J i _\C}
ition, i ".e 19 Y‘

Malay Women Teachers Association of two highlig any ‘women issues, as
inspired by a popular women’s magaZIN urcg h :

was Ibu Zain, who actively fought n;ﬂgaym / endence™She was also a teacher.
) 5
aisethe is

Hence, the magazine aimed to

),

d
ISS fw en’w@ﬁare and create awareness

on the importance of mode atlo’ to wo dapt to a new and ready life

that seeks more comp%owledg‘o gr n W|th the requirements of Islam

(Hussiin, 2011; M&a}Wusa 2‘)10 ther wée'ﬁ focused magazines during that time

included Ibu M( 9 6,‘ Per&) an Ibu and Puteri.
B ag w a aIso had an important influence in promoting

Womeis/ S. For instance, \/ﬁ'ara was published in September 1928 by Sayyid

Shaylih" hmad al-Hadi, but %men s issues were discussed in depth only in 1934

O kawati, 2015). It discussed the emancipation of Malay women much later mostly

cause it was influenced by the writings of magazines and newspapers in Turkey and

Egypt which at that time had started to raise Feminist issues (Ruhana, 2017). Moreover,
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Saudara also raised the incidences of moral issues, criticising prostitution activities

involving Malay women due to the influence of Westernisation policy and

4

lifestyle brought about by the British. Prostitution, adultery, gambling, andﬁ%ﬁlism
would only negatively impact women (Hussiin, 2011). Therefore, th rance of

Saudara opened up a new dimension of awareness for the comeity, especially

regarding their views toward women. : \,
Apart from magazines and newspapers, literary Wil sucr' as novels also

played significant role in expressing women’s issues dircétly a d 1n ctly %hese
novels include Hikayat Faridah Hanom (1925/ by Sayyld Shaykh Amad al-

Hadi, lakah Salmah (1920) by Ahmad Ras alu,\l\@aﬂ/st l\j 1929) by

Muhammad Yusuf Ahmad, Melor Kuala ngsoﬂ)y n Arffinurashid, Melati

Kota Bharu (1941) by Abdul Khadlr Ad rban Kes nnya®49) by Keris Mas,

i S
Ustazah (1950) by Ahmad Lutfi (19 a cﬁ\Said Sayang Ustazah
0

Sayang (1968) and the book ayat P&mtaan Kasih Kemudaan

(1975) which was written b

d K'tot
Therefore, issues cacermq( 2350 ay writing had a lot of positive

impact on the s a th llme uha@l?) Besides, Mahani Musa (2010),
Hussiin (201 ad I (% e Malay writings raised the awareness of
Women so |D@ nﬁd to opening the minds of the Malay society
abo t es. d

C

cg'

omen Issues Written by Male Scholars

1 E
0 Islamic intellectuality in the Nusantara began to appear in the 19" century and

continued to expand until the 20" century. This case is evidenced by the emergence of
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a large number of scholars in that century who played a significant role in the
development and consolidation of Islamisation of the local community in all as

life. Ismail Che Daud mentions in his book, Tokoh-tokoh Ulama Semenan Iayu
that more than forty Malay’s scholars lived in the 20" century. katance in
Terengganu, the scholars were Tok Ku Paloh, Haji Ngah Muhammg?ok Ku Tuan
Embong, Haji Abdul Rahman Limbong, Syed Sagaf and Haji Abdul"'Rahman Abdullah
(Abdullah et al., 2017). Besides, in Kedah, the schola &..Hu'ssam Nasir ibn

Muhammad Taib al-Mas‘udi al-Banjari or better known ah (Mohd

Y-.
Mustaqgim, 2018), Haji Abdullah Langgar and Ha@Kupa . _\

The scholars brought various issues c?mn
reform the Malay’s society in the field of e ions, ics, &‘ﬂ\u\cs and so on.
Some of them talked about women in th %tl such@s Ahmad.bin Ya’qub (1891-
1959) who is the author of Kitab G@’ere

4]
1950), the author of Risal ruan ad Jeni<§'p'ng Lembut Perempuan-

Perempuan, Haji Muhamm?ud bu"Um bin A@ddm bin Abdul Karim (1854-

ec f Is life and

A
3du }_?Abdur-rahman (1876-

(
1932), the writer of Ta ral- Ih n Mohamed Idris Abdul Raof al-Marbawi

(1896-1989), who duthored B@adm S@ Mukhtasar Sahih al-Tirmidhi.

Anoth ple s Sa y|d Shaykh Ahmad al-Hadi is an important figure who

e
instilledzW t o )dg\\&{ermsatlon of the nation through the Malay

particular, an(f'lslqﬁz- in general. He wrote various genres to educate the

commSn
c un| y about understand\ng of the right of women. Hikayat Faridah Hanum
1926), one of among his writings that stress on women’s issues in novel format.
0 Through the novel Hikayat Faridah Hanum, Sayyid Shaykh Ahmad al-Had1
gave awareness to the Muslim community to return to the teachings of the Qur’an and
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Hadith, abandon old-fashioned thinking, oppose colonial thinking, mobilise scientific
and modern thinking and increase educational awareness, especially w?'s
education. In addition, he also included elements of women semanc1patlon%\ovel
Among the issues in the novel include - women’s education, huw*and wife
obligations, women’s responsibilities to the household, political rights,\social rights and
issues of women’s clothing. Commenting on that, Khairudin Alju (2013) argued
that the modernisation and emancipation of women as %y

b 'Sayyid Shaykh

Ahmad al-Hadi contradicted the statement that still limit acti 'tinen in the
@

domestic arena where he did not encourage them to h career lik erfor @ctive
in sports like Western women. He supported QQ ta h,CF'Ievel but

still remain within their domestic space. V\h@ re noﬁ en raged,éNvork because

the household and education of childr& dgreatc itm "“nd sacrifice from

the mother. \ '\
O ST

Other than Sayyid Shaykh @hmad al- Hadl, maAmggther Malay scholars also
discussed issues concerning n in their i ngs@ong the published their works
between 1900 to 1950 wt ofA ad ,YI ’qub (1891-1959), the author of Kitab
Adab Perempuan, Nh ‘A|>dur- man Qé% 1950), the author of Risalah Seruan
Kepada Jenis %em ut Pe
bin Amln

Moha Ab &l-Magbawi (1896-1989) and in his book Bakr al-Madht

qan&}npuan Haji Muhammad Sa'id bin Umar

(@ 1932), the author of Tafsir Nur al- Iksan,

Sh\ htasar Sahih al- Thv%?dhz and Syeikh Ahmad al-Fattani (1856-1908), the

%Of Bisyaratul ‘Amilin wa Nazaratul Ghafilin.

The emergence of male scholars in the world of social construction may not

necessarily eliminate existing women’s issues. From modifications and gender
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construction on the other hand, the scholars presented a convincing approach without

—

altering the entire previous construction but rather straightened it according to t

o

of Islamic teachings (Prayetno, 2019). The emergence of male scholars w@'5 sse
the issue of women also had a positive impact on society on concer view of

equality between men and women. In short, it can be seen that the" male scholars

defended women. \,
: l

..
rding soci wt_&ﬁ?e is a

1.7.5 Previous Research

Great attention is needed to discuss anythin

limited number of resources that have discust co% : thi\s%'dy. This
M

itings in@:zzoth century
scus@%ssues concerning

section will explain briefly past studies relating
which have been written by Malay sch and'which ha
women. There are a few studies fror‘%h a rese\rrgﬁ% c

rptze\found, that are related

N,
to the present study. However, able ﬂterat eceuctwai:fournals, books, research

&
Ing ate@vill also be referred to. This

works, dissertations, and o }Mted 1
section aims to analys% revious: studies !ha@b closely related to this study. It

4 ¢ &
also aims to fill twat h@ﬁﬁn discﬁﬂd in the previous research.
imi

&
The firf‘ﬁOQ‘k In sim r]to(t'liﬁ,c\urrent study is the article entitled Isu-isu
¢
:
M y

Wanita da Ab@-lS hingga abad ke-18 which was written by

Q’ uskrip M
Harya '4@ (20116. iﬂanyé:archers had written about the issue of women

Y
es Malay manuscripts.\'h%s article selected four centuries as the time of study,

" to 18" century by focusing on the role of Malay’s women in traditional
istoriography and the importance of women in ensuring stability, peace and security
by analysing the texts of Sejarah Melayu, Tuhfat al-Nafis, Hikayat Hang Tuah and

Rengkasan Cetera Kelatan. Although the current study will not cover any manuscripts
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written before 20" century, this article will still be used, albeit as an additional reference
only. This study will cover the historical background of the Malay women’s ;w

while focusing on one century only, which is the 20™ century. \

The discussion concerning women became more intense with the |Rroductlon
of the yellow book (turath book) in the early 20" century. Among the bo@s that focused

on women is Kitab Kuning dan Perempuan, Perempuan dan uning which was

writﬁg the book was

S a person Whosis ch.icaI

of the traditional yellow book (turath book). It seS how wo arle ».&ecaled as

written by Martin van Bruinessen (1993). The author’s pur

to answer the question of Masdar F. Mas’udi, who is kno

? 4
discriminatory in a number of yellow books (tlw'book hichrWere \%‘rge y used in

the religious school (pondok). Therefore h e was|de ed in“a,chapter in this

book called Kitab Kuning dan Emansip rempuan flik @aya? It was found

A
that the content of the yellow bo comh&g gt >

eﬁmin teachings of Islam
(Qur’an and Hadith) with loc ure. *‘}omem& that is always changing,
so if the contents of the ye no SO maybe it would just cater to

the culture at the t| us, the‘- res t;s will also discuss the issue of
emancipation am ys als written by MQay male scholars.

BeS| su ofee tlén%ff\e yellow book (turath book) is also not
amiss in g g I issues. Aééﬂ'{ar issue was described by Mohd Anuar Ramli

N
T e author found that %views of Malay Muslim scholars on Classical Islamic

as to take on a more intimate approach of discussing gender issues for women.
Oey also emphasised on the interaction of customary laws and traditions concerning

the status of women. For instance, the concepts of matrimonial property were decided

(2010 ﬁ article Pe |k|ran “MZsm Gender” dalam Karya Figh Ulama Melayu

Kl
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to be the right of women in the classical Malay rule. This shows that the scholars were

‘women-friendly’ in Islamic teaching and promoted no discrimination against \T

The issue was also discussed in figh writings compiled by Malay scholars, @@them

Syeikh Dawud al-Fatani, Syeikh Arshad al-Banjari and Syeikh AhnﬂN.lhammad

Zayn al-Fatani. This article however only focused on figh writing whereas the current

study will cover a lot of writings taken from various fields su sir Nur al-14san
X

written by Haji Muhammad Sa’id bin Umar (1854-1932). of the scholars, who

V.
seeks to understand the justice and equality promoted b Verses .GNbgrQur’ﬁn with
23
_ _ o [ N4
a tafsir approach especially gender equality in the Qur’any ' _\‘-')

. { b3
Additionally, the same author also wrot?%icle itl etodgl;sgi Analisis
desci ende‘?é}alysis and its

AN
a@uand in Islamic Law

Gender dalam Hukum Islam. The study

application in Islamic jurisprudence. CN equallt

relationships between men and i

cT:

particularly. For example, theK laws that can har& d there are laws that stay

despite the changing of tlm ce. Permanent law_is:& clear law stated in the Qur’an

[
and Sunnah such as th%lty of pe % ht to inherit for men and women

(2: 1), and the rlm& tify (l 2 mé/ Anuar, 2013). Meanwhile, laws that

can change ar Mhat ren ed o&%}z such as female circumcision and diyat.

'
The gend alysis p orth by t@udy answered the issues related to gender

m;usﬂ@sllm £c J’hus@ present study will analyse the verses of Qur’an

an@uh in Malay writings byc@]ale scholars concerning women issues b specifically

and emancipation and will strive to prove whether or not male scholars

Ocriminated against women in their writings.
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However, issues concerning women have mostly been written by male scholars
as has been discovered in an article called Women Characters in the Handsw
Writers by Siti Aisyah Murad (2007). For example, the author discussed@%Sayyid
Shaykh Ahmad al-Hadi succeeded in developing the female character rstepping
the cultural norms of his time, by which women must obey their eld¥n~whatsoever,
for example in the matter of education. The author composed thevCharacter of this
woman in the novel Hikayat Faridah Hanum. Then, Ahma m u wrote a novel

entitled lakah Salmah (1928) whose female character, S h, al h'?dq&dties which

Y
went against the qualities of stereotypical women cters slby Qn, as

i % 0 \A@illing to
IS stud%ﬁ also focus
; the@aiay writings such

T@study will also focus
N,
on analysing selected Malay wii n Wo%en, sed 0 ir historical background

and by looking at their charﬁi\atus struggles \

expounded by Elaine Showalter. Salmah was a

fight for her people and her race lifted the

on Malay writings in the 20" century ot aly on nov

as newspapers, magazines, and so I also %e

Furthermore, a e entltl‘o J r nlta Aceh dalam Manuskrip as
discussed by Fa&
Lindung Bula wl

Ratu Nagiattidding’Ratu/Za

Fakin t Nyak D{I ut M , Pocut Meurah Intan, Pocut Baren, and Teungku
entgraaff (2012), 1bed all of these women in a short sentence as ‘de
het verzet’, which means ‘resistance leader’ or ‘grandes dames.” The three
tudes or identities that made them great women are obedience and knowledgeable,
W|se and brave, as well as persevering and patient. Their story was described in a

manuscript written in Aceh, the Burma Intisa, which is still kept by the people of Aceh.
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Meanwhile, the current study will focus on Malay women only but it will also cover
characters akin to that of the Aceh women such as knowledgeable, brave, and ?‘l
This case is proven with the establishment of the Malay Women’s Move@d the
emergence of nationalism. *

Overall, the above literature will assist the author in condueting the study.

Taking these points further, the present study aims to fill the g an the previously

ider women’s
‘X

texts| concerning 6@men.

CO% em@’pation of
sclﬂlars i their )@azrgs.

NN

-9

(my S
1.8 Research Methodology Py c}

o Q—
The nature of this reseasch iIIM th&édalitative method which is
N
&ing beh I\

mainly dealing with thesreas ind a Cir'il omenon. According to Othman
(2012), Greswell (2008), aaM ssq& , q‘ﬁafr’}fative studies emphasize more on the
exploration and @n I rocesses anﬁleanings, holistic in nature, evolving

N
design, using@ve amﬁ, 'dgta ection and real background, researcher as
O
instrum@ﬁon}: br.yio nlg%data collection method, inductive research
s

strat(%& reporting of resea&j@-r'esults in the form of long narratives. Additionally,

a:&d{\g to Strauss and Corbin (2009), qualitative studies produce findings that cannot
0

ained from quantitative methods such as human life, life experiences, human

Oderstanding, emotions and feelings or related to organizational functions, behaviors,
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cultural phenomena, and international relations. Therefore, this study has applied

qualitative method in collecting and analyzing data. The details as in foIIowngv
1.8.1 Data Collection Y’

According to Bowen (2009), data collection is the proce gathering and
analyzing accurate data from various sources to find answ re;arch problems, trend

and probabilities as well as to evaluate possible outco is stud d the data
by gathering the Malay male scholars’ writings th@d about women}s 1_\ and
published in the 20" century. At the initial stag his udy th there% twenty
in wec@ﬁe details of

the writings as show in the Table 1.0: % Csﬁ
Table 1.1: The wr|t|n alay s m'r n é({ that covered
1ssue C.)

Title of Writings Aui;m‘f"of the Writings
Kitab Alam Perem?. S)§d ye| khAhmad al-Hadi (1867-1934)
i
926

Kitab Adab Pererw 26) M bin Ya’qub (1891-1959)
Ryl 28
Risalah Seruan Kepada Jm A@ﬂah ‘Abdul Rahman (1876-1950)
Lembut Per&&% &)
3 \ N

J

9
@al hs&n ‘v "') Haji Muhammad Sa'id bin Umar bin
Aminuddin bin Abdul Karim (1854-

manuscripts that discussed about women issues ect

_j\\ 1932)
ﬁadhl sha l,khta Mohamed Idris Abdul Rauf al-Marbawi
Sahih al-Tirmidhi & Kitab | (1896-1989)
hih al-Bukhari wa I|m
amtul ‘Amilin wa Nazaratul Syeikh Ahmad Al-Fattani (1856-1908)
Ghafilin
am al-Bari Sharh Sahih al-Bukhari Abdul Halim al-Hadi (1904-1981)

ahasa Melayu & Tajdhib Atraf al-
Hadith bi Sharh Ma fi Kitab Mukhtar
al-Hadith
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Tadhkir Qaba’il al-Qadahi fi Syeikh Husayn Nasir bin Muhammad

Tarjamah Jawahir al-Bukhari Tayyib al-Banjari atau Tuan Haji Husayn
(Jawahir al-Bukhari) Kedah (1863-17935)
Arba ‘in li al-Nabhaniyyah, Lubab al- Haji Abu Bakar Palestin atau Haji
Hadith, Misbah al-Zhalam wa al- Bakar Bin Hanafiah Bin Taib @i
Bahjah al-Anam. Ismail Bin Ahmad al-Qadhi (1908-1998)
Manhaj Dhawi al-Nadhar & Kifayah | Syeikh Muhammad Mahfu dullah

Mulayanah al-Qulub Ila al-Tadhakkur | Haji Muhammad Husayn b Abdul Latif
li ‘Alamat al-Ghuyub atau Tok Kelaba1863-1948)
r Bin Ahmad bin

al-Mustafid Lima Ala Min alAsanid al-Tarmasi (1868%)

Kanz al-Amin fi Sharh al-Arba’in Tuan Guru Haji M

ayn
Mukhtasar Ibn Abi Jamrah Mustafa Abdul Mzihmud (1918-
Tafsir al-Quran al-Hakim L
Matali al-Anwar ‘Ala Majami’ al- Syeikh Uthm ddin lantani
Azhar (1880 - 1952)® |, A0
Muhimmah fi llm al-Hadith (1949) Syei lah bin' Abdul RahinTal-
Fatani o~
Kepalsuan Yang Masyhur Dalam Y&hm li akar.)’
Mejelaskan Beberapa Hadith dan X~
Khabar yang Masyhur P ha é

‘ =

N,
determine if they are reIevant,%ble 09 available. A(é?reviewing each writing,

this research divides the 'hro\:ls cording te*\%e identified characteristics.

Subsequently, this study ap;%ocumenm b @ﬂining the writings to

<

rep bliba@ years, which were around 1900

Among the sample sel iteria

s &
to 1960 (early 20th§{tury)I$e in Jéguz and contains Qur’anic verses and

Hadiths concerning Ofywo es. Finally, this research identified five writings

!
¢
that fulfill e (:%Dhese riteridl The fel)l ing are the list of the writings that are the

NN
main fogUs is sttﬂxg_) ~é\
%

AW -
\ Kitab Adab Perempﬁan, written by Ahmad bin Ya’qub (1891-1959);
‘% 2. Kitab Alam Perempuan, written by Sayyid Shaykh Ahmad al-Hadi (1867-

0, 1934);

3. Risalah Seruan Kepada Jenis Yang Lembut Perempuan-Perempuan,

written by Abdullah ‘Abdur-rahman (1876-1950);
30



4. Tafsir Nur al- lhsan, written by Haji Muhammad Sa'id bin Umar bin
Aminuddin bin Abdul Karim (1854-1932); Y-
5. Bahr al-Madhi Sharh Mukhtasar Sahih al-Tirmidhit, written @?ﬁmed

Idris Abdul Raof al-Marbawi (1896-1989), *
1.8.2 Data Analysis Q '

After the writings have been identified and the s been eAeraI collected
. -
there are three important methods in analysing the : L}Y'
First, content analysis is the main meth lysis. At iS a pesearc FRtEchnlque

used to identify the existence of specific rds, plcaio n epts insa given set of

qualitative data (i.e., text) (Berels\%@ To ct
I gca k}{\wrltten, oral, or visual

ent analysis, a

systematically collect data from of @set of tex

such as books, newspaper, and s. Thereforg it is a@Ded by closely examining
each content in the selected writ a@scholars Priority is given to
the content that addres Si conce |ng olne@n analysed the content detailly.

Second, twalysq s in ex ng and exploring the sources. It is a

methodology that involves understandlng Ianguage symbols, and pictures present in

Ly 1 D, &

texts to gain information regarding h.o\‘vy' people make sense of and communicate life

A
and life exeeriences & @nger, 2004). The purpose of textual analysis is
to the content, struc.t.&;’ and functions of the messages contained in texts
( gh & Fairclough, 2015). It is a way of gathering and analysing information in

ademic research (Gheyle & Jacobs, 2016) and used as a process for analyzing text

ata (Burrows, 2007).

31



Lastly, thematic analysis used in to examine data with the goal of spotting trends
or particular themes in the information that has been gathered (Braun & Clarke,?m
Heriyanto: 2018). This study will apply the six stages outlined by Bra@larke

(2006) since analysing the data. The stages are represented in the follo igure.

Figure 1: Six Stages of Thematic Analysis by Braun & Clie (2006)
Searching for
themes.

Becoming familiar Generating initial
with the data. |::> codes.

Producing the Defining and Rewewmg
report. naming themes. themes.

This subject of this study is g fi elected Malay’s
writings; by reading and re-reading hnd ca y ntextuallsmg the text,
there scholars’ discussions abm@ arefexami at the data on women’s
words were then manually co thi oured sticky notes. Coding
is not simply a method &;)tual [:% of @ This study codes every data
item and ends this stage by II| 4 eir c" and relevant data extracts.

FoIIOW| tha , \dﬁ coherent and meaningful pattern in the

data releva t rese rch tﬂgn Qj?us study, extracted words related to wanita
such as; uanJi gnak pe}\ empuan, gadis and others including the Arabic
nahu) either in the @ﬁal text of the Arabic and also the translation of the

ords (Malay language) and ends this stage by collating all the coded data

6 ant to each theme.

Subsequent to this, the study reviewing the theme and begin the process of

theme development. This study divided the theme into four themes, which are;

32



emancipation of women through Islamic law (Sharia), emancipation of women in
education, emancipation of women in social aspects and emancipation of women
through the stories of the Prophet’s female companions PBUH. Presentl(%?ttudy
writes a detailed analysis of each theme and identifying the ‘essence‘%h theme.
Finally, the last stage for the study was to analyse the interpreta Whe selected

Malay scholars in the emancipation of women in their wntmgqI \,

In conclusion, this sub-chapter covered the methodology of thls stuldv that was

executed, and this study implement the document analysis process in qualitative

A

Y. &

research. In order to collect the data, this study used the selected Malay’s writings.
~ '/ Y

Further information, the data was analysed using contextual textual and thematic as the

analysis tools. \ é(
N

O

A
1.9 Conclusion c') 0 Y &

In a nutshell, women ave tly Qééﬂ discussed in the past and

present, and will contit in efuture mo rfs rs locally and globally. This is

because women’s 1ssues ar fte d V:/ fit. the gender inequality between men

and women. Thi c h sb &r@ of m cultures for hundreds of years, as most

of the time, |t®>p essio men. Hambur and Nurhayati (2019) stated

that gend I|t is a soCia rsbmenon which consists of the idea that men are

S

ca led ‘gender-paradigm’. Several communities in the world even intentionally

superlﬁ omen are nferlor 'ﬁﬁ"s idea is a part of the hegemonic construct, which

mequallty for men and women. According to Rowbotham (2013), through these
oentlonal or accidental forces, gender inequality is gradually acknowledged an

important social phenomenon.
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Given such phenomena, this study aims to examine the Malay women’s position
in the 20" century. It can be concluded that women during that time were strllwm
as weak human beings especially in the early of the 20" century. Some (ﬁs\lalay
societies at the time insulted and discriminated against women. S issues
concerning women were also discussed at the time especially emanCipation issues.
However, the situation changed as women began to gain co crou ss and began to
rise to defend themselves from the traditional thinking tha S th m from joining

various fields like the social arena, education, politics, a

Similarly, with the emergence of reform@lslaml S arg dis,carssmg
0 4

issues concerning women in their writings, the Wsm d ard amlc laws

related to women, and questioning whethc also restr womﬁ?freedom For
example, in discussing education |ssuew n can seek owlec@ust like men. This

is evidenced in the hadith of th P h U ,@hich states that women
are also obliged to seek know So, m rs setj@o):'sly discussed this issue in
their writing. Furthermore patl ere ten by many scholars such as

(
Sayyid Shaykh Ahma aI Hadl Ahp & ’qu , Abdullah ‘Abdur-rahman, and

others in their wr& | (J

The results of this study will help the reader better understand Islamic teachings
concerning gender justice in which equal opportunity is given to both men and women,
and that the male scholars also applied women-friendly approaches to their
interpretation of Islamic texts. Furthermore, women in the Malay society have the rights

\‘to emancipation and empowerment based on the Islamic perspective.

v
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