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CHAPTER 11 :

THE RULINGS (AHKAM) OF ANIMAL SLAUGHTERING ﬁLAM
2.1 INTRODUCTION Vz

Since the beginning of time, it was the nature of man that r !%ne(i part of the diet.
0

And prior to the advent of Islam, there were several e wa

which people use in consumption of meat. Meat was §ggsumed pvith t’cefrégg'about
its cleanliness and hygiene. The meat of carrion port}o oY me tom live
1K1 linggnimal for

with&ears and clubs

2 1su1@1on of carrion 1is

anners by

animals was consumed. There was no thought or Wlings
consumption, animals were hunted and kille Nned
(Yusuf, 2010). The rise of Islamic law %ed that
prohibited and slaughtering is mandato%hroug ? ,Q*‘Sharia it becomes a
well-known fact that the meat of de%uals“and <5 \ of prohibited meat as
mentioned in the Quran is detrimenT®yto d s@%al wellbeing of a person.
Islam prohibits the consu1%1 thyse im@which adversely affect the
characteristics of a person; for ex pleg{ og‘s(‘jats and predatory carnivores.

Likewise Islam perm@e tiob<$ certain animals with conditions

established by Sharie(.)t
ensure the clean@b’f r}e Rt.y or@\ption; for example: the blood of animal

should be drals t as muCh {s {I&'sible at the time of slaughter; the minimal
amount of dagtress should be felt g’the animal. The conditions and advices of the

ga

17

o ! e
e fme Ja r. These conditions were revealed to

Islamic and principles of slaughter are beneficial for both the animals and the

con@ hese benefits have been well documented in the scientific and Sharia
rulings Misearch papers in recent times. Islam does not prohibit vegetable foods e.g.
grapes, dates, barley, or any other substances, as long as it remains in its original state.

However, Islam has not granted mankind complete freedom in the consumption of
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meat, in the manner that fruits or vegetables can be cut and eaten from the tree; thus

the same manner cannot be applied in meat consumption.

Since the industrialization of meat and poultry products due to emerging Muslim
population and high demand for halal meat and poultry, man was compelle?'ﬁnd
ways to speed up the slaughtering and packaging process etc. Thus, ne ology
and i1dea were introduced which has put the Muslim public in a cont%lal state in
determining halal from haram. The concept of halal derives its meanTom the basic
word Halal meaning lawful and the opposite is haram whiclf&geghs unlawful or

forbidden. Commonly when people talk about halal or hEaIW animal kingdom

dominate the discussion, for its involvement in the n ‘lnla ful 1ssues.

However the realm of halal extends beyond, it includes,genc®l hfmar 1€ as a‘?vhole.
N
élk

Hence it should be noted that halal connotes the wi of a n" »@eby the
L 4
\ \t‘r
T
h hassereated, and the
d h@e are permissible
@ess it is specifically

concept of halal is applied in every aspect of life. Y.

=

The principle established by Islam is that thfm

benefits derived from them are essential an use

(halal). In general every food is consic%Iawful } ;a

prohibited by the Quran or sunna daw?, 2 : é? Islamic scholars have
derived this principle of the naturmrm' o of gs from the verse of the
Quran: ’

o

“It is He who create

“O you whaﬁ e Eat of the goo®™hings that we have provided for you, and be
gratefu? llah, if it is Him you worship” (Al-Quran. Al-Baqarah 2:172)

“The et (pbuh) had said; Allah the almighty is good and accepts only that is
good. Allah has commanded the faithful to do that which he commanded the
messengers, and Almighty has said: “O ye messengers! Eat of the good things and
do righteous”. And Allah the Almighty has said: “O ye who believe! Eat of the good
things that we have provided you” then he mentioned about a man who set on a
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journey disheveled and dusty, spreading his hands to the sky saying: “O Lord

“while his food is unlawful, his drink unlawful, his clothing unlawful, and he is

nourished unlawfully, so how can he be answered” (Hadith. Muslim. vol.3: 85-
86).

The issue of halal slaughter is one of importance in Islam, but with the '&Codem
technology of the present days, some contentious issue need to be resavearegarding

slaughtering procedures. This has caused confusion and controv ith differing

opinion among the jurists as to what is considered halal meat. | elief emphasis

is placed on cleanliness, both spiritually and in the context 0 and drink. For a
meat to be accepted for consumption it must conform Isl#mic dietary law
specified in the Quran or sunnah. The Quran has num 1fjunts ‘instructing

Muslim to choose and consume good food and whole foodktuft) I mﬁ?e-lection

of meat or food, Islam has described three very % nt gdfideligs (Q‘Yﬁul Hamid,

1991) 4\‘?'

1. If the consumption of the food/N prohibitgl*or a®<<zved by Allah.

If the food/meat is obtained t%gh hala S y{osfherwise and
% S
Il(ﬂ. 7] Q,

!\)

(%)

If the food 1s harmful to |

r
There are other several factors terghine ge 1@1 or haram status of a meat.

9,\!\/ tNdas processed and the origin of

Amongst them is it’s depend ts nagdre,
the meat. For example 1g plo O its€@érivatives is considered unlawful

because the animal itse}f' 1S

been slaughtered ac%-‘g
likewise a stolen n&ﬁr fj; Jl
% e{ls@ of any materials that are detrimental to the

method. Islam ﬂio rohibits
spiritual or w ell-being of a phson, such as alcoholic drinks and drugs.

nse tly beef from an animal that has not

|
'y fa would still be considered unlawful,
@

a@hich had been acquired through unethical

&—8-3‘
i

The eanding that the prohibition of things is due to their impurity and
harm should be established. It is the right of Allah to legalize or prohibit as He
deems proper, and to place obligations and responsibilities upon them as He wish. He
makes things halal and haram for a reason, with people’s wellbeing in view (Qardawi,

1985).
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Halal meat and the industry in general is estimated to be worth over US$600 billion,
with the number of producers, certification bodies and consumers growing rapidly
every year due to increasing population of Muslims around the world estimated to be
around 1.8 billion. The broadest focus within the halal landscape however remains the

meat industry-both with regards to the kinds of meat that are halal as we@way

in which animals are slaughtered. Modern technology has brought bg%

bane to the lives of these animals. On one hand the growth of farmin echanized

efit and

methods of animal rearing and slaughter have made the excessive b{god industry due
to cutting more brutal. On the other-side using technology, sucNtunning animals
before slaughtering are widely encouraged to minimize m iuffering. Hence,
religious considerations in order to be aware of vario 1a rullggs principles

which are necessary in halal slaughtering procedurc%%onsm pti f Tts,&'eat are

more than necessary. _{‘)

4 \3'

2.2 SLAUGHTERING FROM THE ISLAMCNS;RSﬁ VE%\Y.
-3

Allah has perfected the religion of Islam,N method ani@ slaughtering. The
Prophet (PBUH) through his teachin ’%ctica \dm$0 '?ﬁ\ed how to slaughter
. e
animal for food; u Qe
51 u@er (an animal), slaughter it

“When you Kill, kill with perfecw-whe,\ y
with perfection, you shoul% en y.(z rk 1;(! a@'you should give relief to the
al” A\

ani& aqj a é)ﬁﬂyy. 16).
N

The Islamic metho@hffﬂg ‘A)a%(cfdvantages. To begin with, the speed of
the incision made e regomphehd arp knife is a relatively painless process
wand gf Tedt b ing of the animal. On the other hand, the

bn meat inﬂuence{'ﬁs putrefaction. Moreover basic principles of the

o

and it allows

presence of
Islamic law ain definite and unaltered, although its interpretation and application
may % ccording to the time, place, and circumstances, as far it does not go
agains principles and rules emphasized by the Quran and sunnah. Slaughtering
according to Islamic rituals is a divine order by Allah and the practice of the holy
prophet (may Allah have mercy on him), thus it would not be appropriate to change

the conditions laid by the shariah. The Quran says:
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“So eat of (meat) on which Allah’s name has been pronounced if ye have faith in
His signs” (Al-Quran. Al-Anaam 6:181)

"Lk Y s Yy b i O

And the prophet may peace be on him said: %\

“Allah is pure and only accepts that which is pure” (Hady uslim: 2393).

l

The issue of halal slaughter industry together with th®gano aM:Jmology of
stunning and mechanical slaughtering etc. has put the lims ih a nfrc@ial state
compare to the traditional method of slaughterir s, thn's te%ﬂfo differing
ng t 1j (2004), the

opinion among the scholars on the issue ofh 1 m
slaughtering in Islam has got its special p vy wh
or systems, hence it does not mean just 1'htl *Kf
8 ifed

has 0 ‘i‘t&&ﬁlling one’s obligations

towards Allah by completing the?ﬂ"ed |,tes e tj@ of slaughter.
(

Slaughtering or as it’s cal ed indAr bu‘f\ @ﬂd be defined as the method for

d er ig$gom other religions

ugh the animal’s neck in

order to cut the specified veins for th and render the animal

dead. However, slaughtering in

killing an animal for th ak1 1ts meat fit for human consumption.
The world dhabh in 11 ra.l ednsa&\hﬁcatlon or rendering something good
or wholesome. As Zalb.r?\ OO@ s also called zakat as stated by Quran;

: v : Ly
§xcept that you hath purify”( Al-Quran. Al-Maidah 5: 3)

Slaughtering or slaying of animals according Islamic rituals is much needed milestone
towards understanding the criteria of Islamic principles of slaughtering for human
consumption. Basically this action is required by a sane practicing Muslim adult,

whereby he recites the tasmiyyah (invocation of Allah’s name) at the time of
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slaughtering on live animal. And upon slaughter it should be ensured that all flowing

blood is drained out of the carcass.
2.3 DEFINITION OF ISLAMIC SLAUGHTERING

Slaughtering could be termed dhabh (Burj, 2004) or zakat (Tariqi, 1983) ord

B
has been used in the Quran and could be defined as a method of ki!l \rmitted

animal in Islamic way for the sole purpose of making its mea or Muslim

consumption. The word dhabh in Arabic means to kill or to slaught utcher, thus
it is the cutting of the throat or slitting it opened. And zakat onN er hand simply
means to purify, making it clean by removing dirty or harr l¥s~tances from it. And
the origin of the two words is from the glorious Quran; \d

®

"ok 125 of (Sl &@ | _\G,\Y'
’ X

N
‘Allah commands you to slaughter a cw -Q‘ﬁ Bagé@'ﬁ 2:67)

% L]
7]
‘Unless purified (slaugQ d)’ an. aidah 5: 3)
, >
| Q
However not all animals are%red ,Q%;nggg d before they can be consumed

by Muslims. Marine anir an@bs, bloodless animals and locusts

for instance need not t@ v@g(ever the way this species of animals

are obtained Alla Sgs)

requirements of Q%E;
\

"
oa

for human consumption without the

o‘ e " opdly oS elie aslaby el o ST T

‘Lawful to you is the game of the sea and what the sea brings forth as food, as a
provision for you as food as well as for the travellers (Al-Quran. Al-Maidah 5:96)
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The Islamic method of bleeding the animal is to slit the throat. A’ta Ibn Abi Rabah
explains that the correct procedure for making the blood drain is to cut the vessels of

the throat. “Abdullah Ibn Abas says, “Eat an animal whose vessels are cut “(Imam Malik.

489).

There are for major vessels found in the throat of animal. The vessels arcmzachea,

oesophagus, and the two jugular veins. The trachea is the passage and the

2

oesophagus is the passageway for food. The Islamic scholars (the ft ools of law)

are unanimous that it is best to cut all four. However there is aadiffeMence of opinion

regarding the permissibility of cutting less than four as menti reviously (Tafsir
Qurtubi.vol.6:51). Al-Tareeqi (1983) added, according to hf slaughter act 1s
to sever the trachea (hulqum), oesophagus (mar’i) and botgjug lar (\4 ajadain)
to hasten the bleeding and death of the animals. ‘i—)

2.4 CONDITIONS THAT VALIDATES ISLA L ‘Gg\ Y\.’T

The rulings of Sharia regarding slaughter n@m Wb e PQoghet is solely to

differentiate between the good and bad of m nea,tho ns Qlon Dead animals
f.6

%su %j rules and regulation,
w1o}g§}s @ﬁud by the consensus of
: (20 Qardawi (1985) and Khan
(2006) that the figh have 1ald% me j

anr
sic;:)‘ﬁd‘rb'ns for the slaughter to be valid
in Islamic perspective; &\ l (50

2.4.1 Condition regar, the se klll the animal;
o‘
Every Muslim sl awarg t ; esh of any animal, with the exception of

were declared haram, and halal anima

which would ensure its lawfulness

the scholar, Burj (2004), Tareeqi

’
fish and locu t come h#al, ‘Yt Q,Wt pass through the proper method of Islamic

slaughtermg& ures, as deﬁnem the Sharia. Hence, sharia has prescribed two

methods ghtering for two different categories of halal animals (Ikramul-Hagq,

2012 0

1. Those halal animals that can be subdued either because they are domesticated
or wild animal which human can overpower, then it is necessary to make the
blood flow by cutting the blood vessels. These are known as 43 LEaY! 5Ll

otherwise termed; optional or voluntary slaughtering.
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(§)

The second method of slaughtering is for those animals which cannot be
subdued either because it is a wild animal or a domesticated animal which runs
wild or fly high. It is sufficient to cause a wound on such animal with a sharp,

piercing object which causes its blood to flow until it dies. Howgvag if the

animal injured by any sharp weapon or a hunting animal, aa«%h animal

came within the control and possession of the hunter, then unfil aM unless it is
slaughtered in the method of normal animal it won’t be re&ded halal. This
type of slaughter is regarded as 43l baaY¥) slSi1) otheﬁmrmed; forced or

However if the animal can be subdued, either bec it is om\tg??:?r wild
animal which one can overpower- then it is nece to xPa e ge bl,éﬁi flow by
cutting the vessels. This is supported by the hadith;q \ Y\-'

“Raafi’h Ibn Khadij reported that his g %\er as e Fﬁphet (pbuh); can
we slaughter using a bamboo? The kt lie t f& those animals
whose blood was drained and upo \%1 th&%f was read” (Hadith.

Al-Bujghawyy: 8498 % Q2
N
Another hadith says;“Adi br&aﬁm I : @d, oh Rasulullah 1 send my
dog and it attacks anim:\% Ido f q‘a% fe to slaughter the animal;
therefore I slaughter it%ﬂ inf \m ece&lﬁick. The Prophet said, make the
blood flow with the'\ ume ur cfejre and recite the name of Allah”
“And in anotﬁWlth o( uﬂah%& Abbas; The Prophet says; Eat an animal

whose ) vessels are c@-ladith. Muatta Imam Malik. vol.2 :489).

emergency slaughtering.

—=

ﬂ
€
.
/C'
S

\
The sl ﬁg of animal as described by the Sharia is the cutting of the throat or
slittiQﬂlollow of the throat, which eventually cause its death. Thus, the best way
is to severe the trachea (hulgum), esophagus (mari’i), and both jugular veins
(wajadain) to hasten the bleeding and death of the animals (Zahraan; 2002 & Khan;

2006). However the four schools of thoughts have differed slightly in their opinion;
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Shafi’s opinion;

Imam Shafi’i requires that the esophagus and the windpipe of the animal be cut as described
in figure 1:1. Thus, the slaughter will be valid when these two are cut, even if the two jugular

veins are not cut. (Hadith. Fathul Bari. vol.9. 64, Kitabul-umm. vol.2: 2561).

Figure 1:1 Islamic slaughtering method

Jugutar veins Qesophagus Skin
\,\ Carotld arterles | Trachea /
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Maliki’s opinion;

There numbers of narrations by Imam Malik and the preferred view according to his followers
is that the windpipe and two jugular veins must be cut, that is, not necessary to cut the

esophagus. (Hadith. Adh-Dhakhirah. vol.4:133)

No doubts the scholars of figh have differed with regards to the metho ughter,
however they all agreed that the place of slaughter under normal cir tances apart
from hunting should be the upper part of the chest and throat. It is unanimously
agreed that at least two of the four blood vessels must be cut in Mtthe animal to

become lawful for consumption. ? ’

Hambali’s opinion; \d

As for Imam Ahmad various views were also narrated his n@rr S’ ls)&?: same as
Imam Shafi’i. And in another he says; it is necessary th tv’o ar S along with

the esophagus and the windpipe. In other words, 4 re Q‘a ur ve%g.should be cut.

(Hadith. Al- Mugni. vol.11:44-45) \%
Hanafi’s opinion, % T &

o S
Imam Abu Hanifa holds the view th mma ill 1‘3& for consumption when any
three of the blood vessels are cut. A f rgquirgs Jhat t sophagus and the windpipe be
cut, along with one of the jugul% And Ifna ﬂlh@nad stand by the opinion that, the
t B-; 'As-sanai. Al-Kasani. vol.5:41).

major part of each of the fourKs

e seﬁ",/ the view that says it is necessary to
ufp@z% by the hadith of the Prophet;

According to Qarafiy 1 %Dh '
& £
cut one or two ofthed uar v@insd

“Eat from the %hose anWmads W@e blood was drained and upon whom the
name ofAllA mentioned, b@se the blood will only flow completely from

Ewse jugular veins”. (Hadith. Adh-Dhakirah. vol.4.133)

The hind Imam Abu Hanifa’s opinion that cutting three of the blood vessels is
equivalent to cutting all, because “the majority suffices for the whole” in those matters
of Islamic law which are based on the principle of leniency. Slaughtering of animals is

based on leniency because the scholars have unanimously agreed that all four do not
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have to be cut. Their differences are only in regards to particular combination of the

four.

2.4.2 Condition regarding invoking the name of Allah (Tasmiyyah) at the time of

slaughter; \Y’

According to Imam A. Hanifa, Imam Malik, Imam Shafii and Ahmad S@ﬁbal, and
majority of the scholar of figh hold the view that animal would.ll&lnlawful to
consume if the slaughterer purposely does not recite the rasmiyyah. Kt at the state of
forgetfulness to invoke the name of Allah at the time of s N remains lawful
according to the Hanafites and Malikis (Usman, 2005). Th %ers,of Imam Ahmad
also support the view of forgetfulness of reciting tasmyyis ¢fider normal

t e.igxéhterer

does not read the name of Allah when he shoots the w orgeleasgs th@nting dog

irrespective whether he does it intentionally or forgfull n: 2?@'

“Ibn Abbas reported that the Prophet peace %m sal is éﬂlann in forgetfully
afi, 2002).

ugter) Nma a :
it i€inot ato@o recite the name of Allah

yubj&‘?—Umayrah. vol.:245). Hence

circumstances, but hold the view of the hunted animfngs unlavfful

leaving out the name of Allah (at the time ofsla

However;” Imam Shafii stood by the vi

at the time of slaughter, but it is Sunm

according to him, meat contmmwo Id

omits the recitation of Tasmiyydh. 'h% e;‘e%hcitly stated that it is lawful to
consume an animal upo@h th¢ name of % was intentionally not mentioned.
/- &

Quoting his words in mims |
@ 2 (.)
“I would like thag in} I it?h r@l of Allah when he sends his trained bird or

dog to hunt. I gets to Cefles e name of Allah and the bird or dog kills an

alal<g the slaughterer intentionally

animal, the 1 be lawful to cﬁlme. This is because the slaughter which takes
place us‘l@ined dog or bird is just like a normal slaughter. In a normal slaughter,
an aniag1Ylawful to consume when the slaughterer forgetfully leaves out the name
of Al he reason for that is, a Muslim slaughters in the name of Allah which is in

his heart, even if he forgets” (Al- Umm. vol.2:227).



22

Another hadith from Kitabul-Umm also states;

“An animal is lawful if a Muslim forgets to recites the name of Allah at the time of

slaughter. But if he considers recitation of Allah’s name it not important, The

animal is unlawful” (Al- Umm. vol. 2 :7131). \Yv

Many scholars and followers of Imam Shafii madhab have also stated t hs makruh
(discourage) to intentionally leave out the name of Allah at the time of sla¥ighter and
that the slaughter will be sinful for doing so (Rawdhautu At-Talibin. §pl.3: 205 &
Rahmatu Al-ummah. 118). The Quran quotes in support and lﬁk of reciting the

name of Allah at the time of slaughter:

"ade Dl ol 83 L IISTE VT ST ey g wlly o

“Why should you not eat of (meats) on which

so eat of (meats) on which Allah’s name hagbee®Mypr ’ if{&fhave faith in
His signs” (Al-Quran\ m. 11§19

ey
il oo I | IARNN "
Gt ® 2 }@J
.
A‘o
“And do not eat of (meats) on wigI"AlIJIFs payne not been pronounced: that
would be % ) (Al-ﬁ. ALMTaam. 6:121)

'l N ( X . 2o Llaoe daf 9
|
Gy f}: &
“For every nat'Qﬂe havg appomt rite of sacrifice that they may mention
the name of, ver Jl &t ogeattle that He has given them for food” (Al-

\ @uran 5:4).
‘é "ade o131 Leele B 0g,ST Y iy

ﬁe cattle on which the name of Allah is not mentioned (at the time of
slaughter) -inventions against Allah, soon He would punish them for their own
invention” (Al-Quran. Al-Anaam 6:138)
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As said by Yusuf Ali (1934), since the Sharia has explained what is lawful and
unlawful in food, it will be wrong to raise scruples and mislead the ignorant. Burj
(2004) also emphasized in (Ahkaam al-dhabh) that what is meant by the invocation or
reading of tasmiyyah at the time of slaughtering is warning and an awakening for the
heart. Moreover in the mentioned verses of the Quran, it has been emplasied that

recitation of the name of Allah is an important requirements for thej\%ty of the

Y.

“Raafi’h Ibn Khadij reported that the Prophet peace begn ¥ ‘Eat from those
animals whose blood was drained and upon which the of llah was read”

(Hadith. Al-Bukhariyy: 54 \d

“Abu Thalabah Al-Khushaniyy narrates that h & et ce be on
him some question regarding animal hunt e Pr Ksaldé@'eply to his
question, recites the name of Allah on t % 1 }nc u hQ unted with
your bow and eat from it. Recite the n Allah ogffhat mal which you
hunted using your trained dog and t rom i ?t %Bukharlyy. 5496)

r..}
A’bayah Ibn Rifa’h narrates fr h gr naejrt he Prophet peace be on
him said; “Eat from that a hose llo ha n made to flow and upon
which the name of Allah m n ’{ ith. Al-Bukhariyy: 5503).

The need of mentionin &ers ¢ fro%&he Quran and Hadith is to prove the
é ? |

slaughter. It has also been mentioned in many Hadith:

authenticity of incisi 11gh$ ahn important condition. Hence, for the
validity of slaught Cl}lE) ame is an absolute essential condition in
Islamic law. Wi %xempn ¥t1{)€{ate of forgetfulness, as one is not obliged to
do that in thaggitiation, thus it is h?i?l if slaughter is carried out since that has been
forgiven b%\ the hadith;

Al Qy reported from Ata Ibn Abi Rabah who narrates from Abdullah Ibn
Abbas that the Prophet said, “Allah has pardoned the mistakes and forgetfulness

of my Ummah (nation), and He has pardoned those actions which they did under
compulsion” (Hadith. Ibn Majah. 2043, An-Nawawiyy: 39).
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The followers of Imam Shafii have proved their view with this hadith; “as long as he

does not intentionally leave it out”. The hadith reads:

Aisha reported that a group of people said to the Prophet (pbuh); “Some people
bring us meat and we do not know if they recite the name of Allah upon it (during
slaughtering). The Prophet answered, ‘You should recite the name of 4lla§upon
the meat and eat from it. Aisha thereafter comments that these peop came

with the meat) were new Muslims” (Hadith. Al- Bukhariyy'.w

Other names besides Allah’s should not be mentioned over the4gimpl at the time of
slaughter and should not be omitted intentionally except a thWe of forgetfulness.

The Arabs during the days of ignorance sought to propitiatgtiWir i (lls by sacrificing
animals to them, either by the invocation of their ngmes Whil
immolating them on altars specified for them. Islalés all thi
scholars of figh as mentioned above hold the vievx’?&t 1e§é er m&.t recite the
name of Allah at the time of slaughter ex w thé staty of tfulness. The
tasmiyyah distinguish the Islamic slaughtew ,ther me S oéﬁughtering.
\ A
5 &

o =
slim wo 1 f'so@ﬁ mind, mature, and fully
ditfonis anirﬁs slaughtering. The person

at é)‘s’ doing. The Quran as well made

2.4.3 Condition relating to the slaug

Slaughtering must be performed by

understands the Islamic rights a

must be of clear mind and n

the job, with awareness amw e(i

lawful the animal slayght efChris§@ns and the Jews and the prophet

supported that in his s%‘\ aj\l;e?e,‘tlxz?ople of the book. It simply means only
imylo

animal slaughtere W a&son from among the people of book is

allowed for cons§ynpon g o

&
For animal % red by an idol v}orshipper is not lawful. The scholars of the four
schools o nanimously agreed to this condition, and according to Usman (2005)

the c@ of the opinion has been recorded in (Mawduat Al-ljmaa. vol. 2. :912,
948).
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“It has also been reported; Al-Jassas says; we know that the meat of animals
slaughtered by the idol worshiper will not be lawful even if they recite the name
of Allah” (Ahkam Al- Quran. vol.3:6)

The following paragraph clarifies it further, who really are the people of the bVH

&

order to grab better understanding of their identity.

2.4.3.1 Slaughter of the people of book; Y~
The people of the book here refer to the Jews and the Christians th communities
were sent heavenly books through their Prophets, Moses an egzhnst respectively,
peace be upon both of them. The Quran says; l
b o Silaby oS ST gl ) pla N LB S \4‘ g
1.8

’
“This day (all) good and pure things are maqul N Y.('i of the
people of the book is lawful for you and yowk fui‘fo em’M-Quran. Al-
Maida\% Q
It is said in a hadith that; Anas may A eﬂm%,yy %ald that a Jew invited
the Prophet to a meal and he accepK e lw . Al-Bukhari vol.3:124,
Zahraan, 2002, Tareeqi, 1983). Isldmic hol@ and jurist agreed on the

permissibility of the slaughte

s with proofs from the Quran
and Sunnah. In this conte s un(le that éehon of the Prophet accepting the

invitation of a Jew to : @* establishes a social context where

Muslims, Jews and C c uld il{fefac %?th each other and live together.
The scholars of fi Is f aw@so agreed on the fact that the word “food”
in this verse re slaughtered als (Usmani, 2005). Since it has not been

prohibited b h the food of the J\NS and Christians is permitted to the Muslim on
the basi %ngmal permissibility of good things (A4/-tayyibat) in the first part of
the v@ng as it does not violate the text.

However there are opinion which suggested that not all food of Jews and Christians is
absolutely and unconditional lawful for Muslims. These include companions of the
Prophet like Ali, Aisha and Ibn Umar, Khan (1982). In addition to that Sheikh Ibn Baz

had said: “it is permissible to eat their slaughtered animals as long as it is not known
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that they were slaughtered by a method other than the Islamic method (Fatawa

[slamiyyah. vo0l.6:248).
Majority of the Islamic jurist are of the opinion that the food of the Jews and

Christians must meet the criteria established for halal and wholesome food (al-

tayibaat), including proper slaughter of animals. Referring to the context i@rse

" i) &ily ade DI —l Sk ST Y," ‘\

“And eat not of that whereupon Allah’s name has not been mwned for lo! It is
abomination” (Al-Quran. Al-Anaam ;lZY.
Regenstein and Chaudry (2003) also analyzed er of Qnodern

the an
| &
slaughtering of the people of the book and the follo ere ngte &
1. \,Y.

Christians do not follow a strict food code

2. Jews are divided into 3 major groups: V Y'
. Orthodox Jews slaughter % in thosg preéﬁbed manner and
prepare all “kosher” 1 CCOI‘dl &\
II. Conservative Jews who e rmptlines based on Jewish
law, but who tend thaﬁﬂrthodox Jews.
III. Modern Jews gener}ly osher laws as an essentials
issue for moh wi hé ce‘s
3. Orthodox Jew1sh sa @ng at the beginning of slaughter
session for nur m} teg_not pronounce the name of God at the
actual time Mg o ea h { L
Looking into th is al .‘ma ’& said that for Muslim who want to follow

and upheld th rements in the @ of the Quran;

“And eat not of that whereupon Allah’s name has not been mentioned, for lo! It is
abomination” (Al-Quran. Al-Anaam 6:121).
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The meat of the people of book here may not met and fulfill the halal standard. And
in addition to that, dairy and cooked kosher products may contain alcohol e.g. in
flavors, and some lenient kosher supervision as defined will permit products that

contain animal-based ingredient that may also be unacceptable to the halal observing

Kosher is a Hebrew word which literarily means honest or legal, or be termed fit

or proper and its opposite is Trefah (Hussaini, 1983 and Zahoor, . When applied
p

aqording to Jewish law
18 a1 ex‘r!\ct?{m the word
of @erwise,

kashrut meaning the body of Jewish law dealing with ghat Can e e
4\ |
oS

consumers.

2.4.3.2 Kosher of the Jews;

to food, the term indicates that an item is fit for consumpti

just as the Muslim use the term halal. And the word kos

and how those foods must be prepared and eaten. her nfanffr of s{;{nghtering

: il 4 )
and processing animal is very similar to the Islar et of\&Tau ng. For this
p g g

nsumed by the

reason the slaughter of the Jewish is permité all?)}ve 0 b(g 0

Muslim referring to the verse of the Quran\

“This day (all) good and pur

people of the book is lawf%
N ﬁ
\
Kosher are foods or dfts \}!d consumption in the Jewish faith. And

usually in kosher terh use’ d '&éttoirs, even restaurants and eateries, a
qualified persor W ﬁel'(; e@allé\ound to be kept to ensure the meats been
N : :
produced or repared there dﬁ&ln conformity with kosher food laws. However
h

at if a product is kosher certified, it does not mean that the product

it must be
is autom™Mgally halal. There are kosher certification firms that certify products which

are not y considered kosher by many Jews.
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2.4.4 Condition relating to the animal meant for slaughter;
Qardawi (2005) had said, all animals on land are permissible, until evidence is

established claiming its prohibition or the slaughtering process has not gone out of

NS

b e oSalaby ST e S sl plaby Lkl (ST J".{)

text. The Quran says;

people of the book is lawful for you and yours lawful for th I-Quran. Al-

Maidah 5:5). v
The Quran further elaborates; ‘

\
& -{"
"0 gm0l (2SO B a1y, Sy Lo r&\
“so eat of the lawful and good food for v\ d&and be grateful
for the graces of Allah, if it is He whom Zou rs]qK( 5 I-Nahl 16: 114).
i V' S

Animal should not be subjected elti hir @'edmg, transporting and

slaughtering or in their general w% I egd)by :[g. our schools of law flesh of
animals killed by cruel meth% 0

re m Even if these animals were
slaughtered in the strictest @gnner, 1

“This day (all) good and pure things are made lawful for yo;&'ood of the

€S w inflicted on them otherwise, the

The animals to be slau

stated in the vers

c.,
L \' C....J\ J{:\éJ\J m)}\L\J OJ}:)M) wb @ A.)J\ )\,J JA‘ LAJ J,:J..;J (,_;-) r.U\J 4....“ <.~L¢ wf

Q\) (Y)‘}'\J |W d\) M-H le& cv}\.a) r..{b

"For n to you are: dead meat, blood, the flesh of swine, and that on which
other name than Allah’s has mentioned, that which has been killed by chocking,
or by violent blow, or by headlong fall, or by being stabbed to death; or that
which has been partly eaten by a wild animal, unless you are able to slaughter it,
and that which is sacrificed on stones, also is the division of meats that was torn
apart by arrow; that is impiety” (Al-Quran. Al-Maidah 5:3).
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Humane treatment should be given to the animals as the Quran and the saying of the
Prophet supported the fact that the care and welfare of the animals before they are
killed are just as important as the way in which they are killed. The holy Quran does

not view animals as mere resources but as individuals and communities 0o \¥5wn.

O

" Sl ol Vel SNy N1 3 RS e by Q

The Quran says;

“There is no beast that moves on the earth, no bird tha 1th its two wings,
but they are communities like your own” (Al-Q 38)
2.4.5 Condition relating to the tools used in slau @
The consensus of the scholar of figh (Imam Mah m in -k{g;bal Imam

Shafii and Imam Abu-Hanifah) have agreed tl w al @?u

€ sla@htered or killed
e @Yam its blood e.g.

’édftly cut the throat
N

with any sharp objects that can put an cn amma

knife or sword, and any other sharpfo ect

instantaneously (Tariqi, 1984 & Zahraa 2)0 &

QU

<<z
Usmani (2005) has also quoted; 1 1 that tool should be a knife; the
slaughter would be valid usi% sharpl in }nb@, irrespective of whether it is
made of iron, rock or wo The prf S@l -Bukhariyy and Muslim and it
reads; {Q
| 0)()

Raafi Ibn Khadij th h S 1J@Prophet of Allah , we will confront the
enemy tomorro e any swords. Can we slaughter using a
bamboo, th et ofAll rep "Eat from that animal whose blood was
made to ﬂo upon whom th?%ame of Allah was recited, (on condition that
the 1 ent used) is not a tooth or claw” (Jami’l Usul. vol.4:489).

It is @able and disapproved to use blunt object as that increases the pain the
animal has to go through, on this behalf the prophet (PBUH) had advised us with;

“To sharpen the blade meant for slaughtering and relieving the animal from its
pain” (Hadith. Muslim. vol.2:72).
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2.5 HALAL SLAUGHTERING REGULATIONS

Allah blessed humanity with the Prophet (PBUH) as a light and guidance to the
universe by giving him the sacred law of sharia. The sharia consequently differentiates
between the pure and the impure. Certain animals that were harmful and unhealthy to
the wellbeing of humans were prohibited. Animals that were declared hmere
subjected to certain rules and regulations at the time of its slaughter. In \) ensure
that the blood and the impure elements come out from their body and hter carried
out in a way that was least painful, humane and merciful. Accordinyfto consensus of
the scholar ( Zahraan, 2002, Qardawi, 1985, Tareeqi, 1983 INZOM, Husseini,
1984 & Usman, 2005) the regulations are; Y.

Rules to be observed prior to the slaughtering; \d‘

| &
e The animals should be treated humarnciyg fed w}t prgber 1 certified

feeds. Y’ \ Y\"
e Animals, should it be the cat to m s%;e healthy, free
from serious wounds and ncﬁly sogbf di@ses.
e Proper transportation of, Is 1% n @ged, humane loading
0 =

and unloading avoidj ¢ arynal 11‘fju@ their horns and necks,

goring their compa?g ani
Rul be ob, d at tl K l 4
ules to be observed at the (XY @‘
A &
O

e The ac@u%te‘ﬁ (ﬁ!l (ﬁﬁy be performed by a Muslim who is of
sm@d, Fl Ey} d _@%}JI understand the fundamentals, rules and

C Wns of augh@g animals in Islam. Slaughtering by the
QI’I tians and the JeWs is also accepted; however there are differences

§>inions among the jurist to this fact.

ing¥om heat and lack of air.

The animals meant for slaughtering must be of halal (permitted)
species that could be consumed by Muslim.

e The slaughtering should begin with the incision ( S A A pas)
Bismillah-Allahu-Akbar ( In the name of Allah, Allah is the greatest) at

the time of slaughter when the knife has been placed on the neck,
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facing the Kiblah (Makah) and the phrase is encouraged to be invoked
immediately before the slaughter of each animal.

v e

e The animal must be 100% alive (33 3ba) at the time of slaughter.
e Slaughtering must be done only once. Lifting of the knife is considered

one act of slaughter. Therefore multiple act of slau h?ng is
discouraged (makruh). \

e The slaughtering should in accordance with the sh.ah sever the
trachea (hulqum), oesophagus (mar’i) and bot jugular veins
(wajadain) to hasten the bleeding and death of th nals (al-Tareeqi
1983). The spinal cord should not be cut ad is not to be

severed completely.

e Bleeding must be spontaneous and com
e Processing of the animal carcasses agn 011}y be don r should
\N mpl Ql\y’ dead.

commence after the assurance that h anit

e Slaughtering tools and utensi al mnu used only for

halal animals and the knife us t thd be sharpened at

all time as that reduces t go he animal.

e The objectives and 1 n of ughfferin uld be only for the sake

of Allah and to pl

1m or 1111n is permission for allowing

!:athe animal. There should be no

the human bei

other motiv purp(i out the slaughtering.

2.6 ISLAMIC PRIN Ms ZE.G N@ALAL SLAUGHTERING

As the awarene ese .@mg on Halal meat and the slaughtering

procedures, th cs t and 1sdon\¥' halal slaughtering or what is halal is been

giving atte he Islamic p}mmples which constitute a solid base for

dlfferen:I tween the halal and haram could be summarised as follows;

iginal Rulings is permissibility

As the first principle when discussing about rules or regulations issues in sharia, these
relies on its origin or fundamentals in other words. That is the Quran and practice of

the Prophet as the main references that determines permissibility and prohibition of
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things to eat or not, as well as other obligations. Nothing is haram except when there
is prohibition by sound and explicit evidence. When the evidence is disputable and
there are differences of opinion among the jurists, no jurist or scholar can claim or
prove his opinion right. All opinion could be accepted as long as the opinions have
been supported with clear evidence from the Quran or Sunnah or if it has be her
cleared by a qualified jurist whose rulings were made following the rlght®dology
of Usul-figh. It was in support of that the Quran says;

"(,_:l:« £ s J.<.: $29 lyle & JA_\}M; slodl 4 l Sy (c Lo~ dajw c: sl },a

“It is Him (Allah) who has created you all that earth c in then turned to the
heaven with His will and fashioned it into seven Skle owmg of
all things” (Al-Quran. Al-Bagarah

and made lawful are extremely vast. There a nun@g(')f sound and

explicit texts concerning prohibitions, and r is n nt1 therein as being

In Islam, the spheres of prohibited things are $ at.g'ah permits

lawful or unlawful falls under the gene l 1b111ty of things and

within the domain of Allah’s favour. In egaf the rophég\ald

“What Allah has made lawful i aaj hat He has forbidden is
haram, and that concerning eis Jl(len iq ed as His favour. Therefore
accept from Allah His favon% AllaWigpdt forgetful of anything” (Hadith. Al-
]@l, alfsu al- k&% 10:12):

\

&
l
He then recited the e ul an; s \(

\A«/ "”\% B sl

0 d thy Lord is not forgetful” (Al-Quran. Maryam 19:64).
Thus, the right ruling in shariah relating to non-worshipping issues, as said by Imam
al-Juwaini is:

‘Anything that is not known to be haram should be considered halal, because that
is the original ruling in sharia’(Al-Juwaini.490).
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“Salman Al-Farsi reported that, the Prophet was asked about animal fat, cheese, and fur; He
replied ‘the Halal are those made lawful in His Book and the Haram are the prohibited ones,

and concerning which He is silent He has permitted as favour to you” (Hadith. Ibn-

Majah.vol.10:271). Y.

Furthermore the following three principles could be termed as subdivi 'thhe first

principle mentioned above for better understanding, and they are:

. The decree to make things lawful and unlawful is the righagf gflah alone:
The authority to legislate the halal and haram is in the gov ty of Allah only,

rded solely to Him

regardless of any worldly position. It is the sole right of Al

72]

> ]

he gight u)n,Q_f Allah
in a particular given issue. Yet, they possess no rigl im tljn’o@ the best
nt

%R"T he Quran
Yv

alone. The jurist’s role is to exert their total effort in fipdin

or right unless it is based on clear text explicit fr QQ

says: V
LI ole b bl Oy e o2l Joadl sy ‘;\ it :
\ = \ &.k

“What! Have they partners who h?%ta@ﬂ%’f @m religion without
permission from Allah? If it had een feg thgfwor, judgment, the matter
would have been decided bet e %ily@ wrong-doers will have a
grievous pfnaltyg’ (Al-‘JJra : Al@ah 42:21)

D o
[I.  Prohibiting the h@ p

&/

Y VQA Iy 31555 b o

lnit g thegram is similar to committing shirk:

To prohibit the hz@etiti t}& ) is similar to ascribing partner with
Allah, because wh rson floeg thht, as abuse the right which belongs to Allah
only. In surah qCAY Alla:h fedls thp=tlaims of all those who prohibit, laying down
the final crit verning prohibit‘ﬁ}s’:

QE ”O).«.bu'\' L :N g;l.ﬁ \}J}E dfj ..... oJ\.gJ C}>T L=';J‘ A‘:&)\ 1.3) rf- o &.}s”

“Say; who has prohibits the beautiful (gift) of Allah, which He has made for His

servants, And (those) clean and pure things of His provided for living? Say; “In

the life of this world, they are for those who believe, (and only) purely for them
on the Day of Judgment: Thus we explain the signs in detail for those who
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understand.” The things that my Lord has indeed prohibited are shameful deeds,

in open or secret; Sins and lies against the truth or reason; rebellion Associating
partner to Allah, for which He has given no authority, and saying things
concerning Allah which you do not know” (Al-Quran. Al-a’Raaf 7:32-33)

[II.  Good intentions do not make the haram acceptable: \z
ntalt

In Islam any permissible action of the believer accompanied with good\y ion, that

action becomes an act of worship, but the case is entirely diffe iy the case of
haram. The haram will remain haram no matter how goowention, how
honorable the purpose, or how noble the aim may be. Is ever consents to
employing a haram means to achieve a praiseworthy end d, it insists that not
tt

alN 1;a11 also be

N | oﬁwgs, and

Y’
erﬁe will be

Al-@thariyy. 1:1)

only the aim must be honorable but also the means chosBigyto
pure. Islam emphasized seriously on the nobility (%n k
purity of intentions in all actions. The Prophet (peﬁm n_hith

“Action shall be judge according to thtNion

recompensed according to what he& 5 [Ha

In this manner, whenever any goo ofth beg&er i Accompanied by a good
intention, his action becomes an ac ' OV\eigr in the case of unlawful
action either good or bad, it aiz haran§ no qtt@w good the intention or how
honourable the purpose, or ho ob%e{ ilﬁéyiy be. For instance if a person
accumulate wealth throu@ry,

@ng, or through any other unlawful
means in order to bui hcagdlaritable foundation or any other good

wiat §s héam will not be lifted from him because of

<

(1))
o

work, the guilt of

7
w
———z
L
&

the goodness o jectic JslayQ. ood aims and intentions have no effect in
lessening themm@yiness of what is@am. And in this regard it is learned from the

Prophet pea on him when he said:

,'All%hty is good and accept only which is good, and Allah has commended
the DHlievers to do that which He commanded the messengers, saying ‘0 ye

messengers! Eat of good things and do righteous. And Allah almighty has said o
ye who believe! Eat of the good we have provided you, then he mention the case
of a man who having journeyed far, is dishevelled and dusty spreading out his
hands to the sky saying, ‘o Lord! O Lord! ; while his food is unlawful, his drink
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unlawful, his clothing unlawful, and he is nourished unlawfully, so how can he be
answered”.(Hadith. Muslim. vol.3: 85-86).

The prophet also said in another hadith: if a person earn property through haram means and
then gives charity, it will not be accepted by Allah; if he spends it, there will be no b gon
it and if he leaves it behind at his death it will be his provision in the fire , Allah
almighty does not obliterate on bad deed by another bad deed. An unclean thgg do€s not wipe
away another unclean thing (Musnad Ahmad, Sharh As-sunnah; Mi ul Masaabih
pg. 242, Qadeemi). VW

2.6.2 The Basic Ruling in anything Beneficial is %z zlnd in anything

Harmful if Prohibited

This principle is an extension of the previous subhe

rincigle. iﬁ@ the very

es of ¢ gal@onmg and
angt p 1b1t1&hls principle

establishes that the reason for any prohlb\h non- ppicﬁlacts is because of
not ' '

their harmful nature. If this harmfulnes c

basic principle of non-worshipping acts which er

human understanding on the nature of law

i orn at ting st@u d be considered halal.
u

As remarked by A/-Qarafi: “Princi in an eneféial, the ruling is permissible,

and in anything harmful, the ry mm
sharia” (Al-zakhira. Juz 1:151)

The same remark have b&\d !'Al- sna (Al Tambhid-fi-Takhrif Al-furu’ala
al-usul. 487), Al- Zar ( ath d atq@gha al-Muwatta. vol.4:32), Al-shawkani

in (Irshad al-fuhu Q; 09)JAIyu am@.n (Ghiyat.502), and Ibn Abd al-Salam (al-
Imam fi bayan iw ahih @

V
This idea W, aid in launching a}ew development in the halal issues. Moreover the

principle4 pted by majority of the jurists of the four school of law as mentioned,

howayer 1§papplication differs widely when it comes to details rulings of the shariah.
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2.6.3 The Adoption of Custom in determining Halal and Haram

As said by al-Shatibi (Al-Muwafaqat. vol.2:209-210, 2012), the recognition of
essential role played by custom is in fact part of the approaches taken by the sharia in
preserving the interest of mankind in this world and the hereafter. Similarly, al-
Dahlawi also said; ‘the only purpose of the sending of the Prophets reform
some distortion that were occurring amongst people in their time i to bring
good welfare to them in both lives. The changes of practices due t%t changes in
situations of time as far as Sharia rulings remains are into sometng new. As this

would demonstrate how flexible is sharia, in its application ar%g the scholars have

been very accommodative in responding to those changes.
Animal slaughtering procedures in the slaughterhouseg an attpirs, 1nstg?.ce have
N
been significantly evolved. Though previously, th%terin 0 1’na.‘l§("was done
manually only, this shall not compel people of ne\
ou cha@l;,es would be

uctlon eet@‘mth high demand.
The understanding of sharia requiremers in am% ;,1 - is very important in
to

process since sharia rulings is been fulf]

encountered especially in large scale poul

determining what can be altered an cc@ 1ed in these process and
procedures. For example it is ne ce t anu&‘%rocess of slaughtering be
maintained, and the use ofgequiment i C 1@1 its process rather than its
slaughtering 1s acceptable &ng Hrppibud fgcessary sharia requirements are

O
ulfilled. '
fulfilled & Q §
2.6.4 Doubtful Thin \TiB‘e qr&

Doubtful thing,s % bhat@\lashbuh. Imam Nawawi defined shubhat as
something w s status is reh,g,u&; y unclear, whether it is halal or haram (Hadith.

Al-Nawawl 1.7:4333).

And@het has said;

“Leave what you doubt, for what you do not doubt” (Hadith. Al-Tirmiziyy. 2518,
Al-Nasa’i. 5711).
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From the definition forwarded by Imam Nawawi and the saying of the Prophet that
follows, the difference between what is unclear and that which is clear would be
realized. A Muslim would prevent himself from consuming doubtful things. Meat is
the strictest regulated of the food group at the time of slaughter, just like blood, pork,
and meat of dead animals or those immolated to other than Allah ar ngly
prohibited. It highly required that the halal animals be slaughtered whi)%\ouncing

the name of Allah at the time of slaughter (Qardawi, 1985 & Hu 984). The

Quran says; T

"page B (2SOl ade Bl ol S3 L 1ISS

o%ith in His
s

“So eat the (meat) on which Allah’s name has been
signs” (Al-Quran. Al-Anaam 6:

L
Sl paanls IRPCAREN e Ul I Ogod bl 01y Gl 4ol ] ;L @‘r‘-{b Yy’
10554 Y\"‘f
“Do not eat from the (meats) on which Aﬁm ot g\n mentioned;
This is ungodliness, but the evil ones y. i r ff®yds to argue with
you, if you were to obey them, you weuld ielator"(Al-Quran. Al-
:1):1

2.6.5 Necessity Dictates ExcEEtT

In case of constraint, cons@t r is‘. issible within certain limits and

from the mercy of All& th !mi ness{? Islam as a religion, despite all the

\
mentioned principle \ssly (?tf! tions’. Even though the range of the
it

prohibited has be wedfan 0 ation been advised. Islam is not oblivious
L s ;
to the exigenci e, to ther rfagn?ude, nor human weakness and capacity to face
. >y :
e Muslim, und‘e&lhe compulsion of necessity to eat a prohibited

them. It pe

food in

At t@ re, after enumerating the prohibited meats in the form of dead animals,
blood al®pork Allah then says:

XS sufficient to remove the necessity and save him-self from death.
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“Whoever (is compelled to eat any of the mentioned prohibited food) because of
absolute necessity, without wilful disobedience or transgressing due limits (in
the amount taken) it is no sin for him. Allah is Most forgiving, Most merciful” (Al-
Quran. Al-Baqarah 2:173).

This is repeated at four different places in the Quran after each mentgf the
prohibited meats. Based on this the Islamic jurist and scholars arrived a;@

that ‘necessity removes restriction’. It should be noted at this point of tiwe that the

ciples

person neither craves for it neither transgressing. From this emphasis Eamic scholars

derived another principle, that the quantity permitted is determ" iNthe magnitude

The reason for Islam to allow consumption of the hararg un®r ngcess s,cl@_r and
understandable from the Quran quotations and Sunn@ aimjhe s'tq@ke life

casy and less oppressive for human beings, and to e b;@ d y@kys' imposed
by earlier systems and religion. Allah said in thE r3n: 0‘ ¢:

o)
”_,_}m&“ v«<—‘ -\-’.j.’. I > <_; ;\-\._)_ "
E’J A,
NY &

of the necessity.

“it is not Allah ‘s des@pl et j!&n(mon you, but He desire to purify you
and perfect His f&m yoyin grder you may be thankful”(Al-Quran. Al-
& f

'#Majfish 5:6)

‘e\ " i 0L gl (Sae i Of Bl "

"AllaQres to lighten you burden, for human being was created weak “(Al-
Quran. Al-Nasaai 4:28).
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“Whoever (is compelled to eat any of the mentioned prohibited food) because of
absolute necessity, without wilful disobedience or transgressing due limits (in
the amount taken) it is no sin for him. Allah is Most forgiving, Most merciful” (Al-
Quran. Al-Bagarah 2:173).

This is repeated at four different places in the Quran after each mei& of the

prohibited meats. Based on this the Islamic jurist and scholars arrived %) inciples
Ao ,

that ‘necessity removes restriction’. It should be noted at this point me that the
person neither craves for it neither transgressing. From this emphasiQslamic scholars

derived another principle, that the quantity permitted is detenqiwy the magnitude

er pece 4s ¢Jear and

et & @ake life
nd g&s imposed

by earlier systems and religion. Allah said in t} ; {\Y'
&

of the necessity.

The reason for Islam to allow consumption of the haram

understandable from the Quran quotations and Sunj

easy and less oppressive for human beings, and t

" ij<~4 \,,_,<LJ W% J’.»._JAJSJ\ u\.ljJLﬁ
“it is not Allah ‘s de \ p on you, but He desire to purify you
and perfect His ny you may be thankful”(Al-Quran. Al-

A .
?\ " s LY sl (..<;; caiz ol

“Al sires to lighten you burden, for human being was created weak “(Al-
Quran. Al-Nasaai 4:28).
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2.7 REASON FOR HALAL SLAUGHTER

During the period of ignorance the people of Mecca used to slaughter their animals on
the idols they worshiped placed in the Ka’aba, and then sprinkle the blood on it
Zaharaan (2002). These were done in fulfillment of their obligations to their gods.
However with the rise of Islam this act was made unlawful even if th@tering
were to be done reciting rasmiyyah since it was done on the idol A ise. The

Quran says:

L Y1 et ST Ty imdadly B il 339355 ol 4 b1 ) Jof Loy H--;;tNJ\} 2l (e e

el e b Ly (255 T ,

“Forbidden to you are; dead animals, blood, the fle fs 'n%,sirdthe meat of
that which has been slaughtered as a sacrifice for@gher thap All$h, or £08F which
has been killed by choking, or by a violent blov&/ headlo faql,-& y being
repeatedly stabbed; or that which has been eatefl 1ld$imal” (Al-
Quran. Al-Maj aR‘b' {\T

(—’ &
. 2}7 xT g&?and Hussaini (1984)
jurist}the

@dom behind the Islamic
S . o

rulings of slaughtering in the tl& %J as iéscribed by the Quran and
Sunnah is to take the life of ewﬁl infthe 1ICkS\nd least painful way. Thus the
main intent here is to be kin e anir ;pgg: 1t unnecessary suffering.

Amongst the wisdom i\r&ls ann
fi

hteK h the condition of cutting the animal
from it neck and draiQggef if o ’3s|a ure to differentiate the lawful meats and
from the unlawfyl4 ermgre ¥ i ﬁfoach and a warning against the remainder

. 4 . :
of the animal the caWas€ W\H,Tph renders it dangerous for consumption due to
bacteria’s ro-organism. As‘?noted by Khan (1982), blood carries organism
responsi Various diseases and these organism circulate in the blood without the

bod@e ting any symptoms of the disease. It is therefore essential to eat genuine
S

halal ohtered meat, whereby the method employed in killing the animal ensures
the maximum extraction of blood. It is pertinent to state here that meat without blood
tastes better and preserves longer. On the other hand, the presence of blood in meat

influences its putrefaction and result in none completeness of the halal concept.
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2.8 HALAL SLAUGHTER CONCEPT AND ITS WISDOM

Islam is a comprehensive religion guiding the lives of the followers through the
revealed rules in the Quran and sunnah which governs the personal, social, public and
economic aspects of life. And since consuming of meat and it produciSgsty an
important part of daily life, thus halal slaughtering laws carry a special ﬁce.
The life of Muslim is guided by Islamic law or Sharia and the later l@

guidance in the aspect of halal and haram. These laws are very sim

en clear

clear, and

its primary objectives are for the good of mankind. Sharia regardi slaughtering

removes from human beings, burdensome customs and s ions, aiming to

simplify and ease the day-to-day activities of humanity i, 2005 and Khan,
1982). \d

As stated by Burj (2004) in his book Ahkaam =% hH, for fan n(!nmal who
anticipated the Islamic jurisprudence of slaughte b " ns o&gakmg the
permitted animals halal, it would be obse e nu@ers of hidden
wisdom in the Islamic way of slaughtering®gghicpfcould b S nn d in three ways.
The first wisdom about Islamic slaughtgfing as an 01 ¥ als it as a benefit to

the human beings in the matter of he whereb “ne aved from the micro-

organism and bacteria in the bloo h ma t 1mgéer1ous disease or illness.

Secondly as a kindness to th anwﬂ' or glau h&eby the life of the animal is

taken in a quickest way to redtice he % ¢s during slaughtering. Thirdly,

the ability to dltferenua&l pemlltt eat consumptlon from the forbidden,
e he

which consequently m#gs T dary of halal food and avoidance of
*& g i
the haram.

&

Consuming ha Welopg‘ né, ba&hawor evil soul, darkness of heart and all
kinds of ba &15 It also gets on@stray and miserable and the fire of hell shall be
the abode body nourished with haram in the next world (Burj, 2004). On this
beh% ophet peace be on him said to Ka’ab; ‘Oh Ka’ab; he would not enter
para lesh and blood nourished with haram (Hadith. Al-targhib wal-tarhib.

vol.3:15). Paradoxically Muslims around the globe agreed that Islamic principles

revealed by the Quran and Sunnah govern the lives of every Muslims, also influence
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the trends and their beliefs towards issue like the consumption of halal meat or

avoiding unlawful stuffs.

The life of Muslim revolves around the concept of halal. Hence every Muslim must
consume halal food. The concept of halal in Islam has the following significant

motives;

1. To preserve the purity of religion. s )

o

To safeguard the Islamic morale.

3. To preserve life. T

4. To safeguard property. \d
L \Y—

5. To safeguard future generations é j | _{—,
P 4
R &

6. To maintain self-respect and integrity (HDW 0 \ X
2.9 DISCOURAGE PRACTICES IN H QA RO<4
11’16\1‘1?1 e‘&éroduct has been part

of
N
of daily life, as meats were consum t ndearl 'm@efore Islam during the
days of ignorance (Jahiliyyah) ev xmb S Weélsed by the Arabs and non-

Jﬂp@(QardaWi 1985). Fleshes of
dead animals were consumeg, sonfeti of’. @mg animal’s body would be cut
and eaten, animals were Sd t@ gor killed by violent and people would
drink blood and use ' ‘?‘ljﬂk ﬁ%’ considered to prevent the pain and
suffering to the defe%s andfinngcgnt ture.

b 24

The issue of slau te ng animals lsa,ﬁl) an ordinary and mundane issue, in which an

Since the beginning of the human rac

Arabs to acquire the meat offfaninMyls for

e

individual 1 t as desire without bemg restricted of some practices which is highly

discms the slaughtering of animals and among the practices are;

Sharpening of the tools meant for slaughtering in front of the animal
should be condemned, as this inflicts more pain and punishment on the
animal before the actual slaughtering. The Prophet said to a man

sharpening the knife in front of animal intended for slaughter after
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making it lie on its side that; you could have sharpen your knife before
making it lie on its side, do you wish to kill it twice (Al-Haakim. vol. 3:

233)

o

Slaughtering of animal in front of another should be avoide his
also increases the pain that it has to go through. It was g‘;lbn
Umar that the Prophet commanded the sharpening 0& ol (e.g.
knife) and to keep animal for slaughter away from otl’vd the time of
slaughter (Hadith. Ibn Majah. vol.2:1059). V

;mil,g of the animal

o fot gstily with
the souls of animals before the life depa 1-Dharqughi v_@‘. 283).

? 7

4. [t is abominable to let the knifegeaclpth ord Yt-o cut off the

head of the animal, as al\%nﬂlc on the animal

(Qardawi, 1985).

3. It is highly discouraged to do the processing

while it is convulsing. The Prophet has said®

From the foregoing description, it sh not&l th 11 d a precise method are
conditions for the validity of hal sl ht e 1 tence on pronouncing the
name of Allah before slaying al 1s y asize the sanctity of life and
that all life belongs to Hin Pr u e ta@anh abiding by the rules and
regulations of proper lsla& ng the mentioned discouraged acts
induces feelings of te cb c ?ﬂlss and serves to prevent cruelty (Khan,

1982).
2.10 STUNNI@ HALAL MFL’,&.INDUSTRY

At the tenth on of the Islamic Council of Jurisprudence of the world Islamic
leagu% Mecca between 17" and 21% October 1987, the issue of the use of
electric harges (electro-narcosis) during the slaughter of animals was discussed.
The council issued a fatwa that tolerates electro-narcosis or stunning under very

strictly controlled condition; animal electrocuted or stunned, should not die before the
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actual slaughtering, neither should the animal suffered any pain during application of

such an electrical current (Usman, 2006 & Asidcom, 2008).

Stunning the animal before slaughtering is a common practice in the meat industry. It
is assumed to be more comforting and causing less pain to the animal. A corggegable
number of animal rights activist hold the view that stunning prior to sl xthe
only humane method of slaughtering. They maintain that stunnir@

rendering the animal unconscious before a physical cut is made to?eck with the

e act of

belief that it will eliminate pain, discomfort and stress. On thgoth® hand another
group of vegan activist (e.g. Brahmins & Hindus) beli vev both the act of

stunning and slaughtering are cruel. Calling for the ban on

pr(lducts altogether,
though this idea had less significant impact on governmeigolidies, he stunning
incumbent group has been relatively influential (Shaza Aghd, 2006)| _\C}

'

Pre-slaughter stunning was originally introduced otec o1r p@énnel, rather

he aﬂ&al to facilitate

le @D)Stunning has now

than the animals themselves. The idea wagtON mobnqiz
Q, tl

killing procedures (El-Awady, 2003). Bu he pri,

T

N\
S &;@obsewations of devoted

he éaria panel or committee in

halal slaughter industry or ot rmz, havejargyed t@unning or electro-narcosis of
ithedt hugh Is (Khan, 1982, Katme, 1986,).
d

evolved to encompass the idea that an shou iéd unconscious before
they are slaughtered. A great numb entfic s

and concerned Muslim, scholars, a uzr

any form does no benefit to eit

/s

The study shows that re %sl u%hte

without stunning 1s eN)s‘tibgne 1] 1p§)*.klod for the animal welfare, the meat
n

cutting of the animals by its neck

’

quality, and enviro% safptyps el G.s)people’s health.
&y ! >

oue tha stunr@- is not allowed as an Islamic method of

ha §

the anjr ce the blade is applied to it blood vessels, as that causes atrocious

Mazeedi (20

slaughtermg\lt auses harm to th&Mnimal as well restricts spilling of the blood from
suffgringNweath of animals before the slaughtering, residual blood in the carcass,
explosion of the blood vessels, and dispersion of the brain in the meat. In 1991, the
European Council of Fatwa and research made it unlawful for Muslims to eat meat

coming from poultry and cattle stunned prior the actual slaughtering (Khan, 1982).
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Undisputedly many Islamic groups and communities around the world, even
Malaysian consumer, as well as the Jewish equally opposes stunning with the
conviction that the traditional halal and kosher respectively, remain the most

compassionate and humane method of taking animal’s life. The range of religious

opinions and interpretations, and the increasing potential for globalizatio walal
food industry, with the market booming, the most essential stakehold é
S&es

has been sidelined. Indeed the Muslim consumer knows little or a

nsumer
ly nothing
about the use of stunning in the preparation of halal meat. From ervation it was
learned that most of the Muslim consumer are uncomfortab]Nnished when he
learnt of the use of stunning process for halal slaughter. '

Islam is a way of life, controlled by what is prescribedﬁ Mranvgnd the
traditions of the Prophet (PBUH). The rules and regul hs in kkla r’c @deﬁned
and cleared. While the consumption of meat is allgued¥ this dogce, iorki’RYxot without

\i-r chzvgérs as well as

statgd in the Quran. The

responsibilities. The classification of animals% in

the permission and prohibition of its cons\ ya
permission to kill or slaughter animals,quot '01&’ Xts is accompanied

re
BN
with rules concerning their food and %re& ar@ls during their rearing
and of their ritual killings. Havil@uw gzﬁ%éf Allah, the simple and

I c

extremely humane system of sla mg'n @sts of, cutting of the trachea,
two carotids arteries, the es S an% he l glar veins of the animal at the

same time with a very fa t usi@w shaé.l(nife (Zahraan, 2002, Tariqi, 1983,

Burj 2004, Qardawi, 1985
‘
In a study condu Q Kgtm
mal ﬁzvj

stunning prior r mechanical slaughtering, one really need a

/s

)

"I
04@6 said; “Contemplating on the issue of

second thouAd deep look intc@ introduction of this technology and the reason

behind its%zval by some scholars. Since the animals also suffer as man does,
killin ghtering them for the purpose of food, can only be justified due to an
exer granted by Allah to man, by carrying out the killing in a proper way as

explained by the Quran and sunnah. In every Muslim community today a debate

concerning permissibility or otherwise of stunning animals prior its slaughter as
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become a big controversy, hence details of these innovation requires more explanation

for who does not know in order to grasp what is it all about.

There are three main types of stunning or electrical technologies available that is been

used in the mutilations of animals before the actual slaughtering in the halal Ys

II.
II1.
IV.

Captive Bolt pistol stunning %\

Electrical stunning

Electrified Water-bath stunning Y’

Carbon dioxide Gas stunning

The pictures illustrated in figure 1.2 to 1.9 ;he Fifferent types of

stunning and some of the assessment o |1 dgm racking and

displacement of bone due to stunning@

1 ropefly
L 4
St

a

e‘\
1' d_{.)
&

Q\Y'

4%
“

Figure 1.2 Captive Bolt Pistol stunning



Figure 1.4 Electrical stunning (head-only)
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Front view

Transverse view

Figure 1.7 Indentation at the skull due to stunning
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Front view

Figure 1.8 Indentation with cracking and displacement due to stunning
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Figure 1.9 Indentation with cracking and displacement due to stunning

=
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2.10.1 Captive bolt pistol stunning

This was the first mechanical stunner introduced mainly for cattle, calves and goats. It
is of two types; penetrative and non-penetrative as showed in (figure: 1.2 and 1.3).
The penetrative stunners drive a bolt into the skull and cause unconscioust oth

through physical brain damage and the concussive blow to the skull wh ks the
skull, shatters and destroy the brain (figure: 1.7, 1.8, & 1.9). Th@ n a non-
penetrative stunner is ‘mushroom headed’ and impacts on the braiT\out entering
the skull. Unconsciousness is caused by the concussive blow. TW is described as
‘captive’ because it flies out of the barrel but remains attac dw: pistol. The pistol

is placed on the centre of the animal forehead and } h& tydeer-fred or fire

(19%2), the
p}‘ea@?; to the

ch %e humane

than cutting the neck which let out blood f; 5 @1@ mention act

automatically on the contact with the animal’s head. g As Sid py

captive bolt pistol was even named “Humane Kil in'a way o

happens before the actual slaughtering cut

2.10.2 Electrical stunning (—) N
) S
na
CM

Y
Electrical stunning is achieved by 1 ?al pehtic m‘ﬁé of the brain (figure: 1.4).

: : : > o .
This stunning method is wellpsuigd Tor ghee @ and ostrich widely used in
many animal slaughtering industryys worldiwa

L¢gmonly used is the electric (head-

0
only) stunner, which im@pla@oair %&ﬂ:ctric tongs on either side of the

animal’s head. The PB%O lechsdtyjor @trocuting the brain is said to produce
instantaneous inseJQi' on fh d’ ]@ system of stunning is of low and high
e 92

)

voltage electrica r, & ly 1& for pigs and sheep. It is said that if not

properly appl it may result in,{%v!essive hemorrhage in the muscles or spinal

fractures (Iéx-H aq, 2012).

2.108 E ified water-bath stunning

The electric water-bath is widely used to stun chickens, turkeys, ducks and geese
(figure 1:5). Birds are shackled upside down on a moving conveyor which carries

them to an electrified water-bath into which their heads are supposed to be immersed
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resulting in electrocution prior the slaughtering. The strength of the electrical current

has risen in recent years with the aim of ensuring that birds suffer a cardiac arrest.
2.10.4 Carbon dioxide gas stunning

Alternatively animal are stunned by exposing the animal to various con wxon of
carbon dioxide in the air which causes the animal to lose its consciousn 1 zana &
Agha, 20006). Basically, animals are stunned using various concentd& of carbon

dioxide in air, after which is slaughtered. However, the acceptabilit Yﬂls method on

¥,
.

In the conventional slaughtering procedures the m usefl to S]fiu r large

welfare grounds has been questioned.

2.10.5 Restraint box stunning

animals safely, especially cattle, is to restrain their Mevemgnt 1 orderzm ease the
head stunning prior to slaughter. A stunning oxz th om y method of
restraining cattle (figure: 1.6), the size o 1S ]

animal from turning around. There is a 51m1 etw h&anmg_) method and

X
the electric tongs stunning for the Sh@go t%n y c&&brence e is that restrain
box is specially built for the larg 1 whag th of electrocuted tongs 1s
for small animals like sheep anl% %e monitored it may result in
excessive hemorrhage in the% s or pm ‘_f‘atées as well as indentation and
cracks as shown in (ﬁgure&&l :8 @ ‘éé)o

N
2.11 SCHOLARS O [ PERé'SLAUGHTER METHOD

Scholars and Jurg kwel}

interpret the Sha ave divided op S regarding stunned animal for consumption.

enQEy to prevent the

O
b@qes around the world, who understand and

Hence, co rsy remains answer to the lawfulness or unlawfulness of meat and

stunned animals. Inability to reach a consensus halal slaughtering
stands another reason. However all have their evidence and support for
declaring the animal stunned lawful or unlawful. The following are some of many

fatwa stating the permissibility or non-permissibility of animal stunning;

Here are the fatwa regarding permission for stunning;
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2.11.1 Decisions of the fatwa committee of the national council for Islamic

religious affairs Malaysia (JAKIM)
The use of Electrical stunning in the slaughtering of cattle;

The 22™ Muzakarah (Conference) of the fatwa committee of the natlonaSzwil for

[slamic religious affairs Malaysia held on 24™ November 1988 has d % the use
of electrical stunning in the slaughterhouse of cattle. The conference ;ebded that the

use of electrical stunning in the slaughtering of cattle is permitted q

The slaughtering of the chicken using the water stunnery Y'

The 22" Muzakarah (Conference) of the fatwa commt f th t10 council for
[slamic religious affairs Malaysia held on 24" N ber 19p8 h s ¥sed the
slaughtering of chicken using the water stunner. Th onferm d 1d at the use

of water stunner in the process of slaughtering chi g?ls t d. Y\-"’

|

The ruling on the stunning of animals; O‘(
The 70™ Muzakarah (Conference) o wa Col ve ﬁ.ﬁé national council for
Islamic religious affairs Malaysia \ 25"‘ s tcn 005 has discussed the
ruling on the stunning of animals TM ec1
I
1. The method of stunn am s 1 y etratlve captive bolt and non-
penetrative captlv (MLF Hea un) is unlawful (Haram) and not
permitted as it C e t of nimal.
s
2. Only the el stu tl§-§ allowed with the following conditions:
s
The t nner to be use ould be the (Head Only) Stunner.
\

ity of the electrical-current must be controlled (not to exceed the
ed limits) that is around 0.75 ampere for goats, 2.0 amperes for cow and

ratlon of the electrical current is between 3 to 6 seconds.

Procedures must be supervised by accredited Muslim personnel.



55

3. The water-bath stunning method for poultries (chicken and duck) is permitted

with the following conditions:

The velocity of the electrical current must be controlled so as not to kill the

animals. T
>

4. The use of drugs and carbon dioxide in the slaughtering 1% res 1s

permitted with the condition that it does not torture or kill the |
The ruling on thoracic sticking method in the slaughtering of%i 15

The 70" Muzakarah (Conference) of the fatwa committee gf t national council for

hliS discussed the

Islamic religious affairs Malaysia held on 29™ Septe

thoracic sticking method in the slaughterhouse of angmals. cot msgecided
that the thoracic sticking method, an additional proéﬁer sfu en‘ng?x animal

is permitted and its meat is lawful (halal). Yv d b 3

N
N
The use of the Pneumatic Percussive stum\@m I 1icqe spectives;
ttge

The special Muzakarah (Conference) O%fatwﬁ 171 &éithe national council

for Islamic religious affairs Malaysia% 13" m r 20 as discussed the use of

the pneumatic percussive stunningM h ic pﬁ'&i)ectives. The conference
\ N

decided that the use of pneu, at&e'rcus 've? 1n§i’ n slaughtering of cows and

ea a 1

other lawful animal is permitt h tb{ c&l@t the skull of the animal stunned

must not crack and its de@aus@.e slm@%ring.

N
2.11.2 Decisions of t@nc for ,\(f&ricts at Dar al-Mustafa Yemen

Tl 4 = t m\ . th 4
he verdicts waigsu®d oW 3 o -Qaida 1427 (7" December 2006) and it

reads; Exposi e animal to an ele{@ic shock is unlawful in itself. As for the legality

of the meatN animal recover and return to its natural state twenty seconds after
been s then it is lawful (halal) even if the animal is in a lifeless state at the time
of sla (such that it cannot see or hear and is unable to move). This is because the

shock in itself is not a cause of the animal’s death.

However if the animal does not return to its natural state after been stunned then the

meat is unlawful unless one is reasonably certain that the animal is alive at the time of
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slaughter. The evidence of which would be things such as violent movement, the
gushing or spurting of blood or a sound coming from the throat or any other signs.
The verdict further says it is not necessary to be absolutely certain that the animal is
still alive because what is required by the sacred law in this instance is that there be
some signs of life in the animal at the time of slaughter. However, if one 1 sure

whether the animal is alive or not at the time of slaughter the meat @‘lhen be

unlawful. A
2.11.3 Decisions of the Egyptian fatwa committee \3

m? ¢ decided regarding
-1 rcéﬁ process of
rendering one unconscious through the application gf anveledgtric mt)v-of the

On the 18" of December 1978, the Egyptian fatwa co

permissibility of animal stunning as thus; “If the

ces ihs tllll.txo)to pain)

‘.it 1staﬁ$~ during the
re tl@ctual slaughter

took place. Then it is allowed to use the & 1arcos1S cu@(c g. stunning) or
any other similar type of anaesthetic pr%ures%
the animal bleed in that way is lawfulz ? (] )
“« Q
Below are the non- permxssxblhty n1 \

2.11.4 Resolution of the Interna,on Fgg Academy Jeddah

animal or any other anaesthetic (substance th

procedure helps in slaughtering of the animal a

slaughter. Moreover the animal comes back

4/

The academy decision red Aglo.: Q&&B/ 10) on application of stunning pre-

slaughter reads; “T tho 'Is 1c slaughtering is that the animal is

slaughtered withg, a8 5}1.1: bEca the Islamic method of slaughtering is the

ideal method condmo 5 af eﬂ]’uettes In the Islamic method of slaughtering,

minimum p used to the amﬁr‘;l’ due to mercy and adherence to the guidelines of

sharia. It%( says; if the animals are slaughtered after stunning then the meat will
0

bec@ nly if it is assured through technical means that the animal did not die
before e slaughter. The academy also says; according to the experts, the
clectrocution should be given towards the forehead or the sides of the head. The

voltage should be between 100 to 400 volts. It is not permissible to cause electric
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shocks to the chickens because it has been proven through experience that a large

number of chicken die in the process before the actual slaughter.
2.11.5 The Decision of Makkah Figh Academy on stunning

Figh Academy of Makkah a part of the Muslim World league issued a tion
(Resolution of Figh Academy: 191) and its reads; “Inflicting electric §h on the
animal before slaughtering causes unnecessary pain to the animal whi&not allowed
in Islam”. If the electric shocks are light and brief which cause less\Opmrto the animal
and the purpose of this shock is to reduce the pain of slaughte(&e animal and

to reduce the resistance then there is no harm in using this etmr slaughtering.

l

2.11.6 The European Council of Fatwa Research Sar oB nwek
th th o g Y'

On the 25" to 26" June 2013 the council issued ar 10h; “th¢ fi alllc.k?& basis of

slaughter in Islam is to do the slaughtering witthnniq{ nnalx;ecause this

or t]&lth of human
s arcéucstcd to improve

their means of slaughter to fulfil this ndame& : ‘euever, under situation
where it is difficult to fulfil this fundar besis it i¥a coﬁahion that when stunning

el

cnima e 1t ughter.

consumers. For large size animals moder: ter-ho

is used it should not lead to death o

Since the meat of an amm% nly blcm e laa§ if its slaughter according to
Islamic law, hence to uph th (é’ High demand of halal meat and
its industrialization shm& b@s @ from carrying out the slaughtering
tradition according t a scholars of halal knowledge based on
personal visits t(ﬁer hg) aluate current slaughter-houses practices.
Sharia experts not_ igAoré 1ssﬂ€’s like feeding the Muslim generation with
genuine hala{T or poultry and 'S‘amg them of being cheated by buying non-halal
foods. B% this challenge more awareness should be established on what is really

as that’s was previously approved for the conventional slaughtering

hala% :
proced need to be reviewed.
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2.11.7 Fatwa of Darul ifta, Darul uloom Karachi Pakistan

On the 9" of April 2005 (30lh of Safar 1426 AH), Mufti Tagiu Usmani issue a fatwa
regarding stunned meat thus; If the act of stunning makes the animal weak (compared
to its normal and natural condition) and at the time of slaughter the animal is pot at its
full physical strength, then there is a risk that the procedure of the electrd Went
will cause a reduction in the amount of blood that is to be drained fror G@ne time
of slaughter compared to what might have been drained in the case olhe animal
being fully conscious and in full possession of its sense and physical§trength, and to

undertake such a course of action deliberately is to oppose @pute the Sharia

requirement of slaughter.

ns GJTI]C above,
usl@:) avoid such

ingépart of faith.

512 OPINION SUPPORTING STU A?

q
& .
It was argued by Abdul Samad gi:OO thr ing g%sed to lessen the pain the

animal feels at the time of sla% He fugherays stunning does not kill, and if
performed using the correctguethdt, i u nof' @d to death of animal. The claim is
that, stunning is simply @ t 1 im ile or unconscious prior the actual
egxf)ving the pain animal feels at the time

slaughtering for the p%of eduégr

of slaughter. It is a@e thzl thg ¢ i@énerally that animal die from stunning is
incorrect. A siggl num oflsla?-lc organizations and government around the
world recor tunning for th@e of lessening the pain of the animal during

slaughter% ood authority of the U.K claimed; “the allegation that many animals

die from ing on many occasions due to stunning, is a complaint with no reliable
cvidencBesides, the research that was claimed by Halal monitoring committee of
United Kingdom that verified stunning or non-stunning was neither quoted nor
referred to. HFA further explain, if stunning were to be unhealthy and really

inhumane, government of various countries including even the Muslim countries
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would not have recommended the method; the decision was taken after thorough

research.

The eminent scholar Al-Qardawi (1985) stated; “though stunning of animal by electric
shock, and other ways of captivating the animal, rendering it unconsgio ing
electro-narcosis prior the slaughter might not be Islamic way of slau%xg. But
Islam has not stated any condition forbidden stunning in regards to th shter of the
people of the book (Christians and the Jews) since its practicedvly by them.
Likewise other things in their religion, how then does it make aw o say that their
stunned animal is not halal? Therefore in the light of the r 'nmhe Quranic verse;
Joft e people of
" lage
- o

“this day all things good and pure made lawful unto yo th® fo

book is lawful unto you and yours is lawful unto the

ok

b originating
g ni ity cons@lwful in their
9

are chaste women who are believers and women

Quran 5:5), therefore stunned animals such as cI®

from the people of book are halal for Muslims4

religion (Qaradawi, 1985). \%

Numbers of halal slaughte ):‘;!
views, that stunning is n\forb y te@f the Quran. It was argued that

s
dc] W%
stunning does not make&ilff w@twe@e meat being halal or haram. It was
e
4

declared that what m@s, I an follows the rules which are required

if t t
by sharia and avoi%acts Jat epropdited in Islam at the time of slaughter.
& ¢

Furthermore, animal welfare ndependent advisory body established by the

governme Nreat Britain in 1979 that see to the well-being of animals) believe that
&e

stunn cessary for animal welfare since it only renders the animal insensitive to
Im@hat non-stunning causes the animal unnecessary pain because it can take
some time for an animal to die after its throat has been cut and it suffers throughout
that time if it has not been stunned beforehand. They also claimed that stunning makes

the animal easier for slaughter-man to handle, and as a result facilitate efficient and
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safer slaughter process. It is also said that stunning is also more efficient as a business
process, because since non-stunned animals are not supposed to be moved 20 seconds
after slaughter, it means that non-stun abattoirs are limited to a maximum slaughter

rate of 180 animals an hour per line.
2.13 EXPERIMENTS ON ANIMAL STUNNING C\:

Stunning in the halal slaughter industry has been a major focus of controVersy since
g;u

its introduction, the scientist along with the Islamic scholars andJuri dents left no

stone unturned clarifying the arguments behind this technolo Islamic method

of slaughtering animals using knife or sharps object as edl by the Islamic

teachings has frequently been criticized by the animal righegctivigt Wn the west.

w g . ; |

And the claim is its painfulness and inhumane method illing ghimayS.; AN\
(NG

Based on this argument, the stunning of animals 1 tro&é f Eurblg. by law to

Yv

stun the animals with electro-narcosis to the fore‘the ughig¥,¥supposedly to
render the animal unconscious and to pre itJrom gaim co@“musness before it
is killed. As well to avoid injury to alleoeceme \ﬁ\q ﬁgthe feeling of pains

o S

before it dies. ?
7}
\ 6-
However this was proved wrong study cagried o@sy Schulze and Hazem at the
school of veterinary medici noveg? Ury ‘grlzﬁ?n Germany 1977. The study
N ess éﬁ)conventional captive bolt pistol

ght sheep and carves. The experiments

nfﬂ)t humane method of slaughter, and that

e west and many of the halal slaughter

industry today %severe n £ thQZnimal.

N

S
In the stu%xm electrodes were surgically implanted at various points of the skull
f all ‘Mg :

0 touching the surface of the brain. The animals were allowed to recover
for weeks. Some animals were then slaughtered by making a swift, deep
incision with a sharp knife on the neck cutting the jugular veins and the carotid
arteries as well as the trachea and esophagus (Islamic method). Other animals were

stunned using captive bolt pistol. During experiments the electroencephalograph



(EEG) and electrocardiogram (ECG) recorded the condition of the brain and the heart

of all animals during the course of slaughter and stunning.

And the results were as follows;

II.

2.14

Islamic method \z

The first three seconds from the time of Islamic slaughter as A&d on the
EEG did not indicate any change from the graph before \galghter, thus
indicating that the animal did not feel any pain during or imwiately after the

incision. q
. For the following 3seconds, the EEG recorded n tio@ep sleep-
unconsciousness. This is due to the large quantigy of Bloofl gughthg®ougtrom

ant
| &
the animal body. A

After the above mentioned 6seconds, the E ordv& evelNgllowing no

feeling of pain at all.

. As the brain message EEG droppe\% level, 1eaévas till pounding

and the body convulsion vigorou drivilﬂ u ’éo\ount of blood from
fort

the body, ultimately result in hyorSa® ment e C(@ner.

. The animals were ap{@ u ca(
EEG showed seve& imgtedigjely a tunning.

The heart of ang Ntu gd c?btiq_g}olt pistol stopped beating earlier as
compared t seOf th’:n S s]é.ghtered according to the Islamic method
resulting, etenﬂ‘ovJ;\or od in the meat. This in turn is unhygienic
for thémer. \0}’

AL MEAT HISTORY IN MALAYSIA

Malaysia with its diverse culture and multiracial background offer unique challenges

and opportunities to import and export meat and it products from and to abroad. The
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country with its around 60% Muslims, mostly Malays, Chinese 30% who may be

Buddhist, Taoist or Christians and the remaining 10% consisting of large numbers of

Indians, Pakistanis, Europeans and others. And this nation of about 28million is

considered one of the fastest growing economies in the world Maryam (20&20&
)

especially among the Muslim dominated countries. Hence religious afﬁlia\ the

f
country have an important impact on food consumption as the majority :%Slilﬂ.

The rapid growth of halal food industry in Malaysia began sor es in 1974

(JAKIM, 2003 and Maryam, 2004), when the department of Isl

Malaysia widely known as JAKIM introduced the !EIW halal logo and
S IC

implemented the halal certification system (Sadek, 199 M v\lhicl supervises

halal certification is entrusted with monitoring operati in to\‘ld pro?bction

such as handling and packaging and many more. é .i'}

4 r

According to Maryam (2004), a brief chronologi%?Y;ie \\ome %®Te highlights
clow

related to halal meat/food in Malaysia from 1% tior

N

evelopment of

R

’

Table 1.1 %
1974 Formation of Islam\%i
Minister Departilev a (% isf

(JAKIM, 2003)

3
Al S >
1975 Ministry Q) estt .and @?rxsumer affairs made two orders under
¢

the tr scripti of 1 %?; expression use of Halal order and
mad% ffogd r "( P@ 1975)

%y &

1982 overnment of Malaysia made policy that all meat imported into
0 Malaysia must be Halal (JAKIM, 2003)




63

1994

Malaysia Government introduced voluntary Halal certification and Halal

logo of food/meat products. And the responsible agency was BAHEIS.

J|

S

Proposed draft guidelines for use of the term Halal at the 9!

codex coordinating committee for Asia in Beijing.

1996

Malaysia delegation to the 24" session of th% committee on
food/meat labeling defended the food act stanavb u

at Ottawa, Canada (Othman, 1996) é '
I \d.

b ivod

se of term Halal

1998

Development of Halal food act wvr. osed&)MN \(yérita Harian

1998).

2000

y 3
Malaysia is developing anx% I entid‘a‘s an international
y t

Halal food hub. Capabiljt oiiging, standardization

é‘oe strengthened and the

notgad. &
t A%

2001

A general aug ng of animals and the preparations

and hanglinZf H lt/foéﬁas documented by JAKIM.
@ 2 (.)
Ha ficatfons e d to companies (JAKIM, 2002).
:
4.'{ A

nistry of Agricultlgg»with cooperation of its Department of Veterinary
ervices developed sites for Halal food processing, especially for meat

based products, the areas are located at;

1. Gambang, Pahang
2. Labu, Negeri Sembilan
3. Serkam, Melaka




2002

when

64

4. Pantai Remis, Perak

5. Batang benguntai, Selangor.

¥

JAKIM took over Halal certification from private compmﬁs due to
complaints about its high charges, and a budget waget up by the

Government for re-investment in the production actiN

Under budget 2002, the government facili i

;]y of chickens

and duck meat for the dwellers of Sabah apd

e pioneer status with 85% tax exempPgon g

e investment tax allowance %& peri

Steps were taken to consollda CP HA @O 9000
AN
That reduces the cost inv nd 1 r{wcracy
Standard practices 1 m cess par %:'nd handling of food

have been prepared RI for by ndustrles in fulfilling
various produc 1 at e}llne?b(Matrade 2002)

@)
S &

slamg Uood and consumer Goods Research

ated to Halal Certification.

international food firms commenced opening of restaurants in the country

(Riaz, 2003). The Muslims mostly Malays, who are the main consumers, has

displayed their urge and interest in knowing the authenticity that the cooked foods

sold to them in the restaurants and the uncooked meats and chickens at the stores was
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indeed halal. This motivated the Malaysian government to enact laws as well as devise
procedures and guideline with regards to halal meat and foods in general, locally and
from abroad. The passage of the trade description that use of expression ‘halal’ order
of 1975 made it an offense to falsely label food as halal when it’s otherwi d the
trade description Act (halal sign marking) of 1975 made it an offense t claim

%ntroduced

the food to be halal on other signs, logos and markings. Punishment

under both acts for the offenders, and penalties and fines were esta

Consequently over the years, compliance and halal certificati Med to take shape.

The Malaysian government established a committee o

eva‘uation of foods,

drinks, and goods utilized by Muslims under the Islam4 1sigffin the Prime
]-i F@Hecking

Minister’s Department in 1982. This committee is faginly respons

and instilling halal awareness amongst food and% pr(:;i er dxs@utors, and
importers. Likewise in 1982, the Malaysian govmll ?&u& regulapdns making it
mandatory for all meat products, be it beef, Nor mpeosed to Malaysia to
be halal certified and such meat to origi@

Islamic affairs Division of the Prim%nister%ssa @ and Department of
‘e ] L)

Veterinary Services, Malaysia.

¥ &

The Islamic Affairs Division asw profwote tl t ea\wtus of department, called the
Islamic Affairs Department, S¥faipte frop rr% inister’s Department. This new
atte@ called Jabatan Kemajuan Islam

as partment of Islamic Development

entity responsible for 1 Mng pa

Malaysia (JAKIM) crwise

|
rfe(tz?alal Industry Development Corporation

Malaysia. However er fod
deét\he auspices of JAKIM to coordinates the

(HDC) was est%%’inﬂiz ¢
indg& in Malaysia. And also to focus on the

overall devemw of hala

developme wla al standards, auch and certification, plus capacity building for halal
produ rvices, HDC promotes and facilitates growth of Malaysia companies in
the @lal markets, as well offers a wide training in the field.

2.16 HALAL MEAT MANAGEMENT SYSTEM IN MALAYSIA

Many countries do not have well integrated or a national coordinated halal meat

control system, especially where functions, activities and consultative of government
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agencies are ambiguously defined in the legislation. This could result in bad
management and conflicts in the official food control activities and a waste of limited
national resources. It may also lead to confusion in the halal meat industry when

enforcement procedures lead to unequal consumer protection, discrimiggfion of
halal

certain sectors and national trade being jeopardized. Inexistence of the N
meat slaughtering and the slaughterhouses management system atna,lack of
interagency cooperation will also impact negatively on the local_and iternational

trade where the confidence and credibility of halal meat ma% nt and control

services will be questioned. !
Halal meat management must verify that all meat sla\% p !ess , prepared,
legiSlati

: ?e{?l'ations

f thedydlal meat

packed, stored and distributed are in compliant with t tipn, 1

and principles of the halal food as described by the ia. Funcfion

management is the inspection of slaughterhouses,vating,{( ary av};n for non-
s .

compliant with the slaughtering laws, inve tplg urag&yr;ctices, food
borne diseases, outbreaks, handling and %he h ne@ﬁﬂanufacturcr. The
frequency should be determined by gthe ha% ﬁd with the specific
slaughterhouse and the effectiveness %ezﬁ safgtyf m ement system by the
specific halal meat sector. More&, more ia ﬁﬁért’s involvement in the

1
Ny .
slaughter procedures would s enw the man®ém H&nd add value to the industry
'S
certification system.

o3

2 9

Critical Control P@a cofpce m@ich Hazard Analysis and Critical Control
Points is based w ccf 3 ﬁ)od@ety management system that is recognized
worldwide a recently known.&}fSO 22000. CCP is a stage or a process that
would defi \here any intolerable or unacceptable practices may be encountered in
the @em industry (Al-Mazeedi, 2009). At this point within the meat

proc chain that potential unacceptable hazards should be controlled. Muslim
food experts have concluded the use of food safety terminologies to serve the human
diet, specifically in providing halal meat or food, and for this reason, they have added

another category for hazard which has a religious nature that would controls the halal,



67

haram, filthy (najs) and doubtful (shubha) of the food/meat production termed ‘Halal
Critical Control Points or Sharia Critical Control Points’ (Halal CCP).

Sharia CCPs are any identified points within the operation, slaughtering, p jng,
of halal meat that otherwise might lead to a religious unacceptab]e sit nch
ultimately leads to condemnation of the halal meat product. If an 1de lal CCP

were not observed and controlled within the meat /food chain, it \5‘% uld esult in the

contamination of the meat/food as it may be non-halal because,of if§ nature or may

contain unlawful ingredients. If such situations do exist, halal ust be observed
and controlled for each slaughtering and processing h 'ood processing
managers. It must be fully supervised by the Hala Shanga coordmator

probably Islamic scholar or the sharia committee toex%: the ghtire r’)cﬁégs- done

in accordance with the sharia as stated by the Quran a unm’h Y'

2.18 SUMMARY J ‘1

The issue of Islamic slaughter is not an&nmy& ‘ mcthod used in
cooking which is not governed by an Inst%n a 1 er related to worship
which is subjected to the laws m ré‘n Sunnah in other words
Sharia. The Islamic method of sl £ ue features of Islam which

fr!mbte non-Muslim. It was in this

n Abbas “He who performs our
é%o

salah (prayer), faces o b ah rship), and eats our slaughtered

distinguishes animal slaught% a 1\/}
regard, the Prophet (PBU

animals is a Musli dgs ectlon of Allah and his messenger”
(Hadith.Al-Bukha 1tab I J #384) The meat of an animal will only
become lawful § laug t in accordance with Islamic law, and for a
slaughter to valid, the sharlﬁngs must be established.

ng that animals slaughtered by the people of the book were only made
se they used to follow the regulations of their Holy law while
slaughtering. The same way, the women from them were also made lawful for

Muslims to marry because of the fact that they used to abide by laws regarding

marriage which were similar to that of Islam (Qardawi, 1985). It was because of this
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that the animals slaughtered by them were considered to be on the same footing as

animals slaughtered by the Muslims and were made lawful.

However (Khan, 1982 & Mazeedi, 2012), argued that stunning of animal before the
slaughter creates weakness and contraction in its heart. This ultimatelyges less
tands a

drainage of blood, which in turn leads to less food value with a less ta %
Ain the un-

big threat for contracting diseases due to the micro-organisms pre
drained blood from the animal. When the intensity of electric shock Nflow, the animal
feels the pain of both the shock and the slaughter. If the intenNs high, then the
animal could die prior to the slaughter due to heart failure. Y. l

The claim that stunning is more humane should be car I ie\chccording to
@

many scholars and scientist as stated above suppoﬂ%peril nta e)’p@'ons. It

has been noted from study and carefully investigatedWat the rhai objegrve behind
using this method is to be able to slaughter mord&anim \’n. ess gm in order to

maximize the profit contrary to the animal W@S c

that “if the electro-narcosis of the animal ofgny Qther
helps in the slaughter of the anim %e géresistance during the
bleeding, and if the electro narcos%o ect gh ts 4&?’) i.e. if the animal come
back to normal life before bleedi n i} ¥ allywed %Jse the electro narcosis on
any other similar procedure%Yl;ee‘(lI'E}v& n§ of the animal is lawful for

consumption.

ostv r, it was argued
20 ‘Qesthetic procedure

7y
Y
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