CHAPTER 1

¥
INTRODUCTION iﬁ
Yw

1.1 Introduction

The payment of zakat is a social justice that can help to ww e poverty in Muslim

societies. Islam introduces zakat as a means of ret@n @?h among the

Muslims in other to balance the situation. It takes frem thoSe who have em:\syto those

who have nothing. The issue of poverty in Nigeriaﬂ%hov‘\‘ hyﬁet’:'@g)among the
of

Muslim, to the extend that many Muslim children ie dro ;t\\@ s. Kwara state
he population according to

is a populated Muslim state where Mus@fout 03/0
the 1963 Nigeria census, and the percentages fﬁ?p e/a&go be the same, according
to Abdulganiy, (2012). Where za‘@ld thave an‘imp n Muslim socio-economic

in

7]

affairs in the state but probablyhto i e@ﬁ, of zakat or due to not pay it

through zakat institutions, t Zte is not enjoyin impact of zakat on their present
’ &

situation of poverty. \ | \
This chaptergbegifis by \(\Qhe Et-ajél’ext of the study and explaining its key

!

¢

concepts, pri %)we riea?of' zel_;? and its manifestations throughout Islamic
?r N

history. It h thé un zakat institutions in Islam, followed by Nigeria's

zakat inﬁmyn and the challeng@ey face. From this context, the researcher articulates

‘@ problem from which the writer derives the objectives of the research and the

the
@onding questions to achieve those objectives. The writer then highlights the

significance of the research, as well as its contribution to theory and practice. Following



this, she details the scope and limitations of the research, explains the operational

X
K\

Zakat is obligatory Islamic alms and the third pillar of IslamfLiterally, zakat is

definitions of key terms, and outlines the structure of the study.

1.2 Background of the Study

derived from the root word in Arabic, meaning “that WhiChwes” and “that which
fosters” (Johari et al., 2013). It also carries other meanings,of¥gr wlh” and “virtue”, as
well as “giving”. It is referred to in the Quran asgsadadat, whichgmeans @ng and

i
| | S
charity. Zakat means both ‘purification’ and ° th’. A;l ndiyidual’s “wealth and
N e
n

properties are purified by giving a proportion to'those : Thuiiwe act of paying

zakat means purifying one’s wealth ‘w\éq All
ing z

goodness. Islam did not only make paying zakat

UT&

verses of the Glorious Quran, but it ealt ext er@ the proper way the zakat

7]

assets should be managed (M@hpha, ada &QQI., 2013; Abubakar & Saad,
2017). For example, Islam explained the eig
means that zakat assetsycannot

down rules and regulati

2%

€\
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“Alms are for the poor and the needy, and those employed to
administer the (funds; for those whose hearts have been (recently)



reconciled (to Truth; for those in bondage and in debt; in the cause of
Allah; and for the wayfarer: (thus it is) ordained by Allah, and Allah+

full of knowledge and wisdom” (Quran. Al-Tawbat 9:60). \

This verse explains the categories of people entitled to zakat™This is a divine
division from Allah and nobody, and thus not subject to change (MR@EZOlQ; Adam et
al., 2017). Each of the eight categories identified by the \h'as clear social and

o

economic effects. Some of the social and economic benefi at [nanifest in the fact

that it offers debt relief and assists price stability. It also has¥posi VM on 'g?creasing
)
the money supply, and at the same time, boosts d%r goods and se vi-éés? Although
¥ X
zakat has widely been abandoned in current Rés', it Can_hdve sig@.ﬁcant financial

impacts if managed appropriately (Musta@}!ﬁ& QL]ad et al. §013; Abubakar &
Saad, 2017). \ _\O
(Q NS/
The zakat managers, as state% ‘alAmilin’¥in sur%‘t» al-Tawba: 60, are those

u Q—
iof, and i stratjgﬁ%f zakat resources that can be
\
compensated for their sﬁicegrom thl za t;in@a as the Quran mentioned them
iaries? Th

working on the collection, distri

2

s

'3 e
among the zakat benefici e cores@ need for a specialized institution and

appointed administrators,to m affai@of zakat in the Musilm community while

I
ich &fé?n attached to the zakat institution (Hamzah &

. . N : :
Suraju, 2018). e tigne_of Prop@‘t Muhammad (Peace be upon Him), and his four

rightly—gu& successors (may{:g'éh be pleased with them), zakat management was
large \irolled by the state institution, until when the popular political crisis erupted,
d e era of Khaliph Uthman (Hamzah & Suraju, 2018; Adam et al., 2017; Caturida

& Bahari, 2018). During the early era of the Islamic government, Muslim rulers used to



administer the process of collection, distribution, and management of zakat directly by

personally appointing capable and trustworthy people to collect zakat unﬂ%ir close

supervision. As heads of the Musilm state, the Prophet and his succes&iﬁ?ce be upon
oper

them) gave adequate attention to the zakat institution, by ensuring,Qr p onitoring of

zakat affairs and the appointed people placed in charge of its a% were accountable
to them directly. This affirms not only the importance zWut also the need for

proper management of zakat resources for its inte purpo s' (Mustapha, 2016;

Abubakar & Saad, 2017; Olaonipekun et al., 2015; H h & Suraju,
2017). 2

\a} dutl/é& process of its
ect@bbligation. Islam has

eading to the socioeconomic

Despite the fact, the payment of zak t |s

collection, distribution, and managemer\%rded a

organized the institution of zakat W|t a spiritua %h,

advantage of humankind. The za%tuw ore,{(} important institution with

a certain religious-socioeco })urT lished rules and regulations,
[

procedures, structure, anc%Zar fu

The setting up of the tlon qf z is, the re a duty of an Islamic state in a well-
&
coordinated Musl CI w qm d@ts all the affairs of the society (Hamzah &
@

| &
Suraju, 2018; Ada tall?Oj atu r.@az& Bahari, 2018).
sifliati

Thi e gener |oq~ n the Musilm world before the colonization of

o)
Musllm\ s (Abdullahi, 201*(7?Caturida & Bahari, 2018). However, the arrival of
olonial governments in Musilm nations put an end to state-managed zakat

Qes and the abolition of public zakat institutions. Hence zakat, as faith-based alms,

obligatory only on the rich individuals in favor of the less-fortune in the society was



disorganized (Haji-Othman et al., 2017 & Abubakar & Saad, 2016). In its place, taxation
was introduced. Secular taxes are primary civic obligations and have{ eligious
implications. Hence, their amounts are decided by the government whil ate and its
use are based on Islamic injunctions (Mahadi, 2019).

In Quran 3 verse180 Allah also says: \/

J/.A;;i 4@& :U.S }}‘/\ \A.)
z )i/ ,.a

“And let not those who coveto
hath given them of His Grace

be the worse for them: soon

and Allah is well-acquai

This verse explams%/pe of .pueuie that wealthy people not paying zakat
will receive on the \udq@\llah strangulate their neck with their wealth

from which they to abar| 2000). According to Imam Tabari in
as Ia|

withheld be tied to their n |ke a
Judgement. To Allah bel % t

[,
Q
~
=
Q
~

/

his tafsir w i rase pll as 4y 1lin L s shaw he said: whoever
among thﬁI ose relatlves com& and ask him for help from his money and he
refus t money will transform into an old male snake on the Day of Judgement and

& his neck. Furthermore, Quran 9 verses 34-35 talk about the punishment of the
y

for their evasion of zakat. Allah says:
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“O’ ye who believe! There are indeed many among the priests and
anchorites, who in falsehood devour the substance of men and hinder
(them) from the way of Allah. And there are those who bury gold and
silver and spend it not in the way of Allah: announce unto them a most
grievous penalty- On the Day when heat will be produced out of that
(wealth) in the fire of Hell, and with it will be branded their foreheads,

their flanks, and their backs, their flanks, and their backs. - “This is the
(treasure) which ye buried for yourselves: taste ye, then, the (treasures)

ve buried”! e & Y <£?
a N i \
(Al-Quran. Al-tawba 9:34-35).

¢ X |} .S

The hadiths of Prophet Muhammed also explained some of the punishments.

N
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“Any owner of gold or silver who does n ay its zakat, w;zll be
made to suffer on the Day of ResurT pl re would be

beaten out for him; these will be he I a@s sides,
his forehead, and his back will b a . Whenever they

cool down, they will be heat d ay ‘which ié‘w thousand

years long, until mankind is udg d\hko up either in
Jannah or Hell It was sam% essen ah, What about the
camel”? He (the Prophet s nd 'p eﬁa‘ camels who does
not pay what is due on and of.his dile i (camel) is (also) to

milk it on the day whemnit c n ater On the Day of
Resurrection, a soft s Iac\{wo them (and they will be
made) as fat as Il find lthab'lot a single young one is
missing, and they Wi tra e|r hoofs and bite him with

their mouths ften st of t passes him, the last of them
would be etu dur a dan

(Hadlth ab He who does not pay zakat,
fasil: b ura a

A |ra n% drtha ophet Muhammad (peace be upon him)
s oever is made Ithy by Allah and does not pay the zakat of
ealth then on the Day of Resurrection his wealth will be made like

Nald headed poisonous male snake with two black spots over the eyes.
%he snake will encircle his neck and bite his cheeks and say, ‘I am your
wealth, I am your treasure.” “Then the Prophet recited the holy verses:

-- ‘Let not those who withhold . . .’ (to the end of the verse) (3.180)

(Hadith. Al-Bukhari. Kitab al-zakat: The sin of a person who does not
pay zakat: fasl 2: Abu Huraira: #706.)
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In some countries, however, zakat was replaced with a compulsory sec;ggd tax
y

on all adult male citizens, irrespective of their financial status. It is typlcaf’) directly
to the government, not for the benefit of the less-fortune, but to helpﬁ%overnment in
performing its responsibility of providing social amenities to the goWrﬁd. For instance,
in Nigeria, the government does not mandate zakat on cm but does levy a
compulsory tax (Adebayo, 2011; Hassan, 2010). '

Since Zakat is an important pillar of Islam, it was revived yw‘i‘n the Middle
East, Asia, and Africa, when their nations securedsindependenc or’1 1@ colonial
masters such as Palestinian, Indonesia, and Mal S wel& er na‘ﬁo?s, hence, the

Hamzah & Suraju, 2018;

resuscitation of zakat institutions in vanout cou‘ﬁtrl

Adam et al., 2017; Caturida & Bahan

I\Qn noﬂt\@in other non-Muslim

nations also strived to revive the iné z%»

to fulfill their obligations to Alﬁk f|rm dln&ﬁtenets of the third pillar of

Islam (Mahadi, 2019; A%Y’Om) It v@from the Islamic tradition that
stitut |sa<

establishing the zakat in G.S@DSIblllty of an Islamic state, but in the

Selr@ ous communities in order

absenteeism of s : ma%mdlwduals Islamic organizations, and
societies usuall rysel\f@ the voluntary responsibility of collection,
dlstrlbutlon naggm z ka@}[helr various communities in order to fulfill their

rellglou§ Ega ions (Mahadi AI@;}X 2019; Muhammad et al, 2016; Abubakar et al

2017 E ah & Suraju, 2018; Adam et al., 2017).
; ile these efforts deserve appreciation, it is observed that the benefits of zakat
not been fully attained or realised in some Musilm nations/communities, which do

not have a competent and well-coordinated public or private zakat institution (Hary

8



Djatmiko, 2019; Abdulsalam, 2016). The problem in such a situation includes the lack of
people with proper knowledge of the management of zakat resources. Effmcgw.e' been
made to institutionalize zakat management by Musilm citizens. Hence, &@ed Musilm
individuals and organizations have strived to revive the institutio c&ﬂ under their
successive secular military and civilian governments at the @d state levels.
Although these efforts deserved recognition and comme atn?’ lot still needs to be
done in order to achieve the desired successes in the ation Kda?uinistration of

zakat resources (Rahmatya & Wicaksono, 2018; Ab@ulazeez, 2019). |?ce‘ z:l.)géria is a

populated Musilm nation, some states in the Northerg, part 9f igeria, owwhelmingly
N

dominated by Musilm, have established evez fQ;\\o‘F zaka?‘:ﬁstitutions with

government back up but the thing is n\ﬁ!)wat in astéﬁuth-West and North

Central . Nevertheless, the reach of @Sinstit Yed '@e expanded with greater
N,
coordination among them to optimi eir ®ffici a dvance the significance of

their role in societ \ A%
. >

\(,)Y' \:’ bj‘_@}



1.3 The Foundation of the Zakat Institution in Islam
The foundation of the zakat institution in Islam was laid in the early stage Qring the

lifetime of Prophet Muhammad (May peace be upon Him). Allah dii%nerely ask
the eli

Muslim to pay zakat but commanded the Prophet to take zakat fror;q gible Musilm

when He says: \,

- - = B//w

EG R PP 75 S

“Of their goods, take alms, that so th
them; and pray on their behalf. Verily\thy pr
security for them: And Allah is Onew

If we look at the meaning Et@ VErse, is@er that it emphasizes the
st

.
itl@%jor ,Qg‘éfnple, individual Musilm is
* N

t Isfamic “iqjunctions like salat, fasting, and

importance of establishing zahg
commanded to perform gotherfimport

pilgrimage by themsel

b‘}o'j
‘ ﬁablish regular @ém at the two ends of the day and at the
\M%Daches of the nights, for those things that are good remove those

t are evil: be that the word of remembrance to those who remember

eir Lord)”

0 (Quran. Hud 11:114).
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Allah did the same concerning fasting and Hajj but when it comes to zakat, Allah
commanded Prophet Muhammad (PBUH) to take it out of Musilm’ weal Wnself.
Individual Musilm were not asked to perform it by themselves. During t%riod of the
Prophet (PBUH) and his rightly-guided successors, it was the insti ;hthe state that
took the responsibility of collecting and distributing zakat, %micated that the

establishment of the zakat institution is as important as z atw because the absence

of such institutions may lead to inefficient zakat c n “and o'istri tion, thereby
preventing zakat from achieving its major objecti of poverty a waﬂg;B('Akannl
2006). 2 \r

According to Adam et al., (2017), the Isl aZc cg\ \dmenﬁset confidently
that the management of zakat funds sho@ the go nt @che With reference

to At-Taubah (103), the Prophet (PB as the 7tat ad of government, was
\

commanded to assemble alms fr‘% wedlth o M . Additionally, zakat was

given high priority in Islam auL aka does relate solely to the relation of

Musilm as an individual %t Alla u@?ﬂ/ e creator. Zakat is also related to
the community and a the pPo bers uch a community, whether Musilm or
not. As mentionee%f@r A he‘ "}e %i(jﬁa%ion of zakat is not in terms of payments
but includes Qg per im nta@ and distribution to the correct recipients
(Abdullah %} Abl{bQX& éﬁhd 2017; Mohd KhairuFirdaus Khairuldin &
Moham@ 2013). Many H(aalths of the Prophet (PBUH) also buttressed the

% of zakat as a major pillar of Islam and explained how the Prophet
institttionalized the process of zakat collection and distribution.

11
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“According to the hadith narrated by Ibu Abbas, essen

of Allah # ftold Mu’adh when He se@m Yeme §

going to folks who are of the people of*the Bog< Th flrstwthlng

2

2

you call them to should be to test at re but
Allah and that Muhammad is Sse AII they
accept that, tell them that Go(%‘na e |gat on them
to pray five times every da ight that then

t&’ taken from

tell them that God has |m ose k 1\%0
the rich among them and gi the poor ..
-
(Hadith. al-Bukhari. Kit Ic apter n@as: #56)
This hadith showed tha\g}wa 'roc S H@zﬁm which required an institution
|
that will manage it in a%w e Wit'h the lp@ prescriptions (Al-Qardawi, 1999).
The Prophet (PBUH es |shed he at kpgnutlon and Abubakar, who was elected
NS

after him, follo :‘Itﬁlglevgﬁmmg he was doing during his reign. The
1l

(@ﬂbpomted by the Prophet (peace be upon him)

majority of t (zamy
b 4
were recaSﬁ‘Mhe first alif,"AbLEakar As-Siddig. Under his government, Abu Bakar

o)
<)
stresseﬂ%mgnlflcance of zakahayment and was recorded as saying:

0 “If they withhold giving zakat even a little rein of a camel or a small
baby sheep (that is due on them) I will fight them for it. Zakat is the

12



obligation of properties.By God, | will fight whoever discriminates
between prayers and zakat ”.
(Hadith: Sahih Bukhari Kitab zakat / Fasil wujubi zakat:@z

Later, during the caliphate of Umar bin Al-Khattab, a different méthod of zakat
collection was introduced. Recognized as Al-Bashir (tax colle%), ar fixed several

checkpoints on major highways, specifically those com'nng other countries. An

QD
—

assigned tax collector was allotted at each checkpoint,

v@cted from the
Musilm traders. On the other hand, the non-Muslim traders have impo axb\G(r'imports

l

(Abdullah, 2017; Ahmed, 2016; Asmah & Moh il, 201‘3; I-Qarda "'\1999). This
Y
\It\gover t (Mastura,. &

the_d4dea of Baital-mal or

exercise persistent throughout the early history ofith

Zainol. 2015.). Aside from al'ashir, @’ in

Public Treasury in order to manage the zakat an%\?n ’n&S\S AH. He also expanded
the list of zakatable items to consi sburce inc@hat had been let off under

7]

D

o

&
the governance of the Prophet @se b m) b@sing ijtihad. Some of the new
objects introduced are ho%gtils, anl chi pbasﬁe ijtihad was then complied with
s &
~Itis bg.ved that during the virtuous governance

.

by other khaliphas and“4slamic scr

of Umar, there ww un flffluehj&‘ that often it was hard to find a qualified
@

zakat recipien}ﬁ%&tya ;. ic sﬁ'nc\(:_g,Ol& Abdulazeez, 2019).

The 36@‘? nce 6f -ﬁl-@r Public Treasury saw significant revenue from
newly territories. After‘s(@ year of Abu Huraira’s administration in Bahrain, he
deg@ ive lakh dirhams into Public Treasury from tax. Umar called the meeting of
0

@ﬂions and requested their opinions on how to spend this large sum of income. Ali

suggested that it should be distributed among the people, but Usman suggested otherwise.

13



Walid bin Hisham opined the idea of a treasury in the form of one he had seen in Syria, in
which the treasury and the office of accountancy were maintained indepe deW/.~ Umar
accepted it, and he established the foundation of Bait-al-Mal (Abdulla %y Caturida
& Bahari, 2018). Numerous able men were selected to be in charg ﬁreasury while
Abdullah bin Argam, a well-experienced businessman, was selected as an officer of the

treasury. Besides the capital, treasuries were establishe atWal headquarters and

other central places. \d
a3

N
O
1.3.1 Zakat during Usman’s Era 2

During the Usman period, there was a rumorithat z \Csl ectors, Often embarrassed

the people during the collection of zakat. e%{ec
power to the donors to distribute zalﬁ funds o -aTa r;thpssessions such as gold,
silver, and jewels to the needy g@\selv@s. I S W, ,\he people were given the

control to evaluate the sum due hﬁkin i
j &

rest into the Public Treasur hmaty

:
institution was re-intr. ed In if iginal fog.tay Umar bin Abdul al-Aziz during the

Umayyad era. Hes@ ami 'ollec@in various parts of the Musilm world to
¢

icaksio, 2018; Abdulazeez, 2019). Zakat
:

collect zakat n a)vio* p t)'/' @91 as an animal) and non-apparent wealth like

gold and sifwer. The regi in@ion under the Umayyads was that at the head of
: o : . :

the pr tood the amir, or m@l, who was appointed by the caliph and charged with

ge of a monarch (Muhammad Hasbi et al., 2016). His charge was the chief

ev
@ of the province, and sometimes it is combined with the charge of revenue

14



administration (Maidugu, A. 2013, Abukar & Saad, 2017; Mohd KhairuFirdaus
Khairuldin & Mohammad., 2013). \Y~
After the death of Prophet Muhammad (peace be upon him), th eg@ no major
changes in zakat basic rules and regulations made by the four khaliphas. Zakat basic rule
means nisab, zakat beneficiaries, and zakat distributions. Ho% inor adjustment
occurred later due to changes in commercial activities. Fg em, Amiru li mumineen

Umar al-Khattab presented zakat on trade possessionsgsince the t%ctivities were

major activities in that period. After that, the classification of wealth s’algdiﬁoduced
t

S
by khalipha Usman. Wealth was categorized into ypes, hi are\z‘i-sible wealth

\ N
diver rates. They are

new kinds of wealth subjected to zaka@ uc d honey cultivation

since that industries became the majo@glomic M%( t)@akar&Saad, 2017).
N
Like the Umayyads, the a;% of the zakat inqg(.'t?ltion continued during the

Abbasid era. The improveme }akat’a ined its gﬁtives during the Umayyad and

Abbasid periods. It is bec% had

was difficult to fin le pepp\ colle% kat in the Islamic world. The zakat
resources were th 'goe to ntra(ﬁgvernment office (Abdullahi, 2017). The
a\m t g & : :

% ’
establishment@ at instittgiohs b@s the idea of “Wakalah”. The meaning of
: J

(Maa’l Zahira) and invisible wealth (Maa’l %

ten). B
ISes, S

Wakalah oncept albcatiqn of the task to the third party. While its literal
§ )

meaninq\ rding to the figh STC(E?JIars is protection, delegation, authorization (Saleem,

20% preservation (Asmah & Mohd Jamil, 2013) and the legal meaning is a deal

a hen a capable person authorizes another to do the lawful action on his behalf

15



(Abubakar & Saad, 2017) Here; the zakat institution is as a person selected to perform
zakat disbursement on behalf of the zakat payer. \Y~
However, before the transfer procedure, five conditions need to gﬂ‘@erved. The
first condition is on the principal i.e. zakat payer. The zakat payer should own the
property; it should be under his control and ability to perforn\hw k. 1t is illegal to
transfer a loan or rental and other property, which he did ot?? any right to transfer,
even though he owns half of the ownership of a prop smah @? Jamil, 2013;

Saleem, 2007). By referring to this condition, it is théasame as the pr e?ufs' Sfor zakat
t m

wealth, as the wealth should be in possession of kat payer. The iqaers or insane
Y/

cannot implement this kind of wakalah contract sipce

their possession (Abdulazeea, 2019,@ & S

Khairuldin & Mohammad., 2013; Ar%et al. .\Oﬁ;%al em~2007). This is based on
N
the hadith of Prophet Muhamm e be"upo ), @ére they are excluded from

&
religious obligations (AI-Qar%\_%ﬂ a 'nsti@s are referred to as an agent in
the second condition. T?'% shoul‘ggyéﬂiizb in conducting the works (Saleem,

2007). In this regard, Nins@ould e been equipped with well-trained and

\onot hfégva;]y control over

0176<dohd KhairuFirdaus

&

knowledgeable e ee en t thé commission works smoothly. Thus, the issue
o cppg p PR (> v
of competencedsyver impp \(;J
The &,onditfgn the th@or act. Here, it refers to wealth. It should be
; )

confirm,K rder to eradicate thg.%lement of uncertainty (gharry) (Saleem, 2007). In this
situation;*Islam introduced several criteria over the property before it can be taken as
akatWwealth. The fourth condition is the action of the agent. It must be acceptable in

Islam and within the Shari'ah context. The agent is prohibited from creating or

16



performing illegal activities on behalf of the principal (Amirul et al. 2015, Saleem, 2007).

It means that the zakat institution has to exercise due care in zakat manageK&The last

condition is the subject matter of agency. It should be clear ani%rstandable
at

(Muhammad Hasbi et al., 2016 & Saleem, 2007). Here, it means,ih there must be a
clear statement between the principal and the agent on their agre%
As discussed above, there is evidence that zakat is tiv&?ﬁminating poverty. A

number of researchers’ prove that during the period ar binjAl-Khattab (13-22H)

and Umar bin Abdul Aziz (99-101H), poverty is completely remove (IYIUE&Q%E, 2016;
-~ -

Abubakar & Saad, 2017; Olaonipekun et al., 2015 ah &S raju, 201&(—Adam etal.,
Y/
\|$\nece~sé687for the proper

il iscﬁ« that zakat activities

are regarded as an institutional respafsibility, eﬁ\c'ra[q d

(PBUH) and his rightly guided khaliphds, “
&/
N Aj A
N ol BEMISS
onte

1.3.2 Zakatlnstitution% por, ry‘M.@hm World

The impact o:%instif ' 4
Malaysia, Yemen,% rab [
and other nati %)stablsh ial igstitutions for zakat collection and disbursement
(Euis, 201‘&%,’2@1):% et al., 2012; Asmah & Mohd Jamil, 2013). In

A\ S | §
Malay\ 991, the governms&)was being urged to legislate for the giving of zakat

2017).In conclusion, the patronage of the zakat zstitg{

management of zakat. If we study zakatshi Iy, w

43

the time of the Prophet

2

wi@ﬂes of up to three years in jail or £1800 fine and six strokes of the cane for non-
ayment (Asmah & Mohd Jamil, 2013). Although the payment of zakat is an individual

responsibility, the process of its gathering, disbursement, and management is regarded as
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a collective obligation. Islam has systematized the institution of zakat with a spiritual

approach, leading to the socio-economic benefit of mankind. The zaiﬁ&%titution,

therefore, is an important institution with a certain reIigious-socioecoiowurpose. It

has established rules and regulations, procedures, structure, and specific functions (Haji-
Othman et al., 2017). The establishment of the institution of za@efore, a duty of
an Islamic State in a well-coordinated Musilm society, erw is directing all the
affairs of the society (Mahadi, 2019; Shrifah et al., 201 \'\d

The operation of the zakat institution has b a subj:?n I)fsa‘ﬁ/ many

-
authors. For example, Sharifah et al., (nd) said z insti}ut n esta@ﬁshed in the

Musilm community to take care of Musilm’%ﬁz. Qﬂe\mon @&?itutions mostly

dealing with collecting obligatory donati hm qua usi nd disbursing them

to lawful beneficiaries this called @f. Az \a\egal @13) also said that the
N

responsibility of zakat institutiongi nsufe pr coué'p?ion of zakat from eligible

\fa &/
payers and accurate disburser?. thj i ben ﬁ&xries. According to Sharifah et
ith-

al. (2013), zakat institutiong

functions similar to ;K?&githe Ipla vem@épartment on the one hand and a social
&
welfare organizatiomgn the othe hahrina et al., 2013).
ganizatiohvap the oth i gg)a )
Zakat ir@ti’as face man ch@ges like privatization or corporation of zakat
VX

roll ‘ir%sﬁ'h'lon in the Musilm community, with

&

K,

institution i hmd{rs pa from contributing to it. For example, Caturida &
o)

Bahari\ ) and Adam et aI.,‘@)l?) believe that the privatization of zakat institutions

in a has significant effects on Musilm paying zakat. However, the empirical study

@r Ghani et al. (2001) discovered that privatization has no significant impact on

zakat collection. In Pakistan, Mohmmad Faiz (1991), who examined the performance of
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zakat institution there, said that zakat collection and distribution did not have the desired
effects in Pakistan until some Sunni Musilm institutionalized a zakat center.'KW This
institution, he added, brought a unique experiment of transforming re&ﬂ&ideals into
practical institutions.

With these achievements by zakat institutions, some Musingn:ries are still yet
to have such institutions. For example, Bangladesh has reWO% Muslim, yet the
majority of them still pay zakat individually, which ha ed'the ijecti ness of zakat

in alleviating poverty (Farah, 2012; Asmah & #mll 13). o?égﬁ@e Gulf

countries, Muslim prefer to contribute zakat to ¢ e org;nl atigns orvpay it to zakat

recipients directly (Nor Shahrina et al., % c %\the QLE? this behavior
occurred as a result of the misunderstan@ct of rélgiaus b%fnthat zakat must be a

private affair between Musilm and Al h Henc | rega dkj as an individual action
rather than an organized one. Th ayer"inte th sure that the zakat reaches
the targeted people, and beca |s, the payers feel more comfortable
paying zakat directly %e |p|ent ’ H e[v Ahmed (2016) suggested that

institutionalized za ﬁ\help a{i overt the Organisation of Islamic Countries
é"

:
‘ \: ¢ 2 &3
most countr s, is not collected by the government and is not

Further%

considere ompuls ymeqt— o the government (Powell, 2009). Ahmad et al.
§ )
(2006

(OIC) countries.

d the factors coﬁt(?outmg to the dissatisfaction towards formal zakat

S%S in Malaysia. They collected questionnaires from 753 respondents who paid

@akat to six privatized institutions. They used logistic regression to analyze the

probability of paying to such zakat institutions. Their results showed that the gratification
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on the disbursement and effective management of zakat were the leading factors

motivating zakat payment. Approximately 57% of the respondents were d{%ed with

the disbarment of zakat resources, which meaningfully affects pay r(@ the zakat

institutions. Caturida & Hahari (2018) disclosed that there were tw %ssues causing

dissatisfaction, specifically, the ineptitude of zakat disburseme@t;e deficiency of

transparency on info about the disbursement of zakat. W'Heficit of confidence

concerning the management of zakat institutions ée !@a shortage of

efficiency and effectiveness would openly challenwol ectign of ienflglj\ akat and
a

AN
the realization of the desired socioeconomic goals. kar et 1., 017)'Q=gued that the
Y/

shortage of proper application of zakat in Ni eriazestr%: \\achie ent of the noble
aims of the zakat institutions. \c) 6«

To correct this situation, Yus@jZOll) Tna Q{&y Musilm nation must
N
sl i3

organize zakat collection and za urse t proficient and competent

&
method. Azam et al. (2014) a?\e.hmr]e it i@ntial to pay to zakat institution
ther

to increase zakat coIIec% th} pa B;'i ividually. In another study, Ahmad

(2016) said that the institution qf has e opportunities to contribute towards
AN S °

t'is, pro patro@ed and managed efficiently. Taha et al.,

poverty aIIeviatiorNQ A
(2017) observetytra pare/cy meng @matters that essential to be addressed by the
relevant a M}for thJe: @‘g;ncng\akat institutions. In line with this finding, Abioye
etal., nd Ahmad & Adl‘b;\/(2010) realized that most existing and potential zakat
pa ressed doubt in the reliability performance of zakat institutions in the

anagement of zakat funds. Both existing and potential zakat payers suspected a lack of

trust towards zakat institutions’ management, which made most potential, and some
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current zakat payers refuse to make payments through zakat institutions (formal channel).
Instead, they preferred to pay zakat to the poor (informally) directly or not W

On the effect of tax on zakat collection, Ahmad (2016) sal the other
possible reasons for the insignificant size of central zakat colle |on ineffective
disbursement is that Islam permits taxes to be imposed other than zakat for mobilizing
public finance. Maududi (1960), as quoted by Ahmad (2016), s at zakat is a religious
obligation, and it is not a substitute for tax. Caturida 1!3) cited the opinion

of prominent Islamic jurists such as Ibn-e-Hazm Imam Shatibi n su p&of this
an

view. These scholars claimed that taxes other th t coujd ee orcewtm an Islamic

economy if these taxes are imposed by the le |slatc c

He added that the taxes disapproved m@re thos

for their profligate consumption and eaf such t \)t\gur g{éﬂ of public property was

disapproved in Islam. ‘% Qc?
&
On how to enhance the fo a’r1 at |§Etlons Sheila & Salman (2014)

in their research titled i% Best Practi eJ§[0 ancial Information Disclosure for
Zakat Institutions: A Smd@aysm é'yﬂcluded that it would be better if zakat

institutions, whic ok the r bllltﬁ)o collect and distribute zakat, could be

\and us%@'publlc welfare.
rceﬁ‘the autocratic kings

accountablef ks i:yo by |d|ng transparent disclosure of their activities
ud’

in their a :“onrt Ma Oi§\1‘ound that the establishment of zakat institutions

for re kat practices in cb:?emporary Musilm societies has been directed to more
%management of zakat funds. They said zakat institutions must have sound

@ement machinery to make zakat management work appropriately. As a religious

organization, zakat institutions must include practices that can help them protect zakat
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funds and uphold the philosophy of zakat Management Account. Management Account
refers to procedures and techniques that emphasize on effective and effi Yse of
organizational resources (Sherifah et al., 2011). On this ground, Man t Account
practices would contribute meaningfully towards improving the management of resources
in zakat institutions. rﬁ-

According to Saad & Haniffa, (2014), accountabi |tde'transparency are the

Management Account principle from an Islamic per e. Jaribah (2006) supported

Saad et al.,’s idea and emphasized that Khalipha U overned with¥full a(&G)QYI?]tablllty
and transparency. He always recapped himself and WOt‘k?I‘S hat/they ye up keeping
Allah SWT’s wealth. That was the reason \k,m \Xakln@ responsibilities
extremely seriously through the ap arran V|sor y, estimation,

guiding, and proper decision- maklng stems. kh m ,@ghthls workers that they

N
are vicegerents of Allah SWT Il Rusil (wlll@ unt for every action they
undertake. In another vein, M @%ﬁ s‘@ﬂdmg zakat payers’ compliance
behaviour is critical to za% ution u}‘g'n rous Muslim envisage that most of

their governments ty&\golmqal n set up charitable organizations, and this
t

adversely disturbs ﬂi&r st in
b)é\llectmg and disbursing zakat alongside other

The tur er
organisati g@flll tﬁ'eh'az;
% N
philanthropie*donations. Jordan,\g.%ountry with about 5.25 million people, has over 650

%harltable bodies, while the number of voluntary organisations in Egypt is

0 14,000 (Ahmad, 2016). The consequential outcome is competition for the

available limited zakat and other donations. Accordingly, zakat institutions adopted

tal (nstltutlons led to the emergence of voluntary

JQ€
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marketing strategies like promotional gifts as well as high investment in technology to
increase the faith of zakat payers. This is widespread in countries like @sﬁ\ and
Singapore (Wahid et al., 2008) However, wholesale acceptance of m &@ strategies
without sufficient understanding of factors that stimulate trust in za t%tions may be
a waste of zakat payers’ money. It looks like these efforts do generate the expected
outcomes (Taha et al., 2017). Generally, about behavioura asmf zakat, Abioye et al
(2011) observed insufficient studies on these importan :Jt

In addition, further studies are required té greatér u ri,tarEd;Iﬁ of the

relationship between zakat payers’ compliant behavipur and attributes wd actions of

board members and top management of zakat ins utiooris.

actions of zakat institutions to enhance@burse

zakat is essential but scant. Have an i zakat i i?],

stu ~SsEVn the steps and

d e@&tlve disbursement of

g@&h & Mohd Jamil, (2013)
N
said that 104 perfect rules relatln t aoﬂunls on{(w\qlé'r% listed by Muhammad et al
Ie s th M

(2016). Among the 104 mode @( the institution of zakat, which

should function as an in% ry to bond ‘g'lﬁlc society in a methodical system

under the supervisio Nme S Im go ment or special International Muslim
supervisory bodi N4~h the I"IS&tIQI} of Islamic Countries (OIC). Besides, the
zakat staff m ong theyin |genéus residents who are accustomed to the status of
the Mus& unlty w afhey ide. The institution should be used to uphold the

morali goodness of za'kg.? collections and distributions. Furthermore, zakat

ins% should be organized with the uppermost level of consistency, politeness, and

(Zuhairah, 2017). In sum, the achievement of zakat objectives would be realized
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through the proper reimbursement of zakat institution as the Prophet Muhammad (peace
be upon him) and his companions had successfully practiced it. T
Many previous studies discussed zakat payer compliance behavi hhile others
debated on zakat institution efficiency, and most of them used on o_tﬁ factors. The
majority of them carried out their studies where paying zaka@ institutions is
famous among the donor. This is the gap which this res armt fills. This research
wants to combine the two (i.e.. zakat payer’s complia zakatjin tltu n efficiency)

by a look at what factors can influence to pay tO&Stltutl n an a’ the“%@?\e time,

factors that can motivate their patronage through t ms’gtu on Alsa(-prlor studies

explored one to 3 factors while this research Qk} es facté&?at can motivate

zakat payers to pay their zakat throu |nst|tu i steﬁéf paying it into the

wrong channel or paying it directlyt h asna]%c ){\to local mallams or pay it
N

directly to the asnaf it is what is ly pﬂ;{ , and this method has been

in practice since Nigeria got in perﬁg‘el n-profitable result. Millions of

Nigeria are still swimmi% e ocea ‘;J\}e ue to improper reimbursement of

zakat by zakat payers he pa zakat elt. This research is also carried out in
<o o
the country and s re p qf za@o zakat institution is popular among zakat

2 9

payers and no in entys por&(/
<(/ ’ D) <
Aa \Y
133 nd Zakat Instltu'bﬁhs in Nigeria

r|a the most populous country in Africa, is geographically situated in the West

@n region. With a population of over 198 million (National Population Commission

NPC, 2018). And Musilms are estimated to constitute above 51%, Nigeria has the largest

.
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population of Musilm in Sub-Saharan Africa. Islam is the predominant religion in Nigeria,
and it is the first of the two major religions practiced in the country. It w%wed by

Christianity, with about 40% of the population and other African tr (g@al religion
constituting about 9%. By 2030, Nigeria is expected to have a sl ﬁslim majority
(51.5%). Nigeria’s Muslim population is expected to increase b@?t.han 41.1 million
from 2010 to 2030, rising from 75.7 million in 2010 to 116.8 in 2030 (News from
Africa, 2011). It is seen as the largest projected growihginsub-Sa alla Africa. Table 1.1

details the countries with the highest Muslim popu@ the world Ihé‘@ﬁjection.
S

(Abioye, 2012; Ajetumanbi, 2018). 2 X
Y/
gh tr RB activities with

Islam came to Nigeria as early as the %xry
the Arab world. Muslims in Nigeria h@erto be rodtgﬁ to zakat and zakat

management activities since zakat is @gird pil \f{ /@sfaith, which is expected
N
to be observed by capable Mus%‘ler fstifying, to Qcé)oneness of Allah and the

\ &
messenger-hood of the Proph% mrI/ eace b@n Him), Musilms are expected
to perform salat and pay% he

9‘\Je v&never they meet the requirements

guiding its payment. IS oqllg alms ‘grescribed for Muslims upon acquiring a
&
certain amount o alth, reachi a)@ and it is to be paid to the category of
éa 3
Musilm knows™as -Q@wi, 1999). The activity of zakat collection,

@
naf-zak
. ? n?? <
distribu has begn in practice in Nigeria ever since it was introduced

tion,‘and /manage
S )
to Islam\ \('j
%e situation in most Musilm societies, the practice of zakat in Nigeria was

niti through individual activities. The practice of zakat was hitherto a private and

voluntary affair, typically administered by the owner of the wealth who used to distribute
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zakat to the people he/she identified as worthy beneficiaries of zakat revenues. However,
in some cases, some zakat payers would hand over the zakat fund@o an
imam/sheikh in a certain locality for onward distribution partly, believi &@ he knows
the “needy” persons who should benefit from zakat (Abubakar, 20 %at became an
important aspect of the state only after the reform by Usma$i0 in Northern
Nigeria and the establishment of the Islamic Calip tewokoto, when zakat

a’i (zakat collector).

management became a public institution, through theseffice of a

The sa’i had a team of officials working under himg,including the Wil ag%c:gfé’ads, and
AN
I pted and're ectedqby the people
v

é\?

lita %efeat of the Sokoto

community leaders. The zakat institution was wel

because of how it administered the zakat ass%&' ye
The arrival of the British coloni\&@r and

Caliphate in Northern Nigeria had ad@seffec dministration, including

-

—+

the zakat institutions. The coloni rnm%n i uc@ifferent taxes and directed

&
that no other taxes should be %ny a hor'tée?)esides the ones imposed by the

colonial power (Abioye, rahirr‘l. S Lla\lri/ua'n 2013). The directive was meant
to discourage Musil&nﬁg@ perfo\g the t pillar of their religion and block all
f

sources o1 revenu &Qo u:n "

them. The ste@};t only ke Krﬁylocal authorities who were in charge of zakat

administr w also gn@e?d’;he ézt payers and receivers, as well as the Musilms in
NV

genera\ i

sing the danger Of.public protest, the colonial government relaxed the
direetive"and agreed with the traditional rulers that the payment of zakat could be made

& .
s to @aken their authority and people’s loyalty to

olumtary by individuals and that 25% of the zakat revenues should be remitted to the

colonial government’s coffers. By this act, the collection and distribution of zakat did
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reduce the momentum of zakat activities and stifled the activities of many Islamic and

public-oriented institutions, which depended on zakat for funding (Abioye, {R

After unsuccessful attempts by the colonial power to reduce &F)ﬂ personal
enden

matters, zakat activities were revived when Nigeria attained ind&mie ce from the
British government in 1960 (Abioye et al., 2011; Abubakar, 201@@ practice of zakat,

which kept shifting from public administration to private Won and distribution,

received a further boost with the adoption of the a em by state
governments in Northern Nigeria in 2000. The im tation of Sha afr rl,:]sZEtates of
Northern Nigeria led to the resuscitation of govern baclged ublic zak?t- institutions.

This development inspired a new impetus co%z; th:.\ e ofgln Nigeria, and

Muslim communities began to register Iﬁ@e admini on 6<Zakat in their various

capacities. Musilm voluntary organ a ions an % Ise. took charge of zakat
\
0

administration in Musilm popula We Nigeria and other states in

&
the North where a Shari’ah | %a‘q%pted (Abioye, 2012; Abubakar,
2013; Abdussalam et al., med, 2016 ' 0
&

Presently, differ, Mstltutlpn\ﬂage éﬂ{ in Nigeria. They include government

registered zakat §| ns, n qrnm(}reglstered/unreglstered zakat foundations,
’
Muslim societi ga zatipn W|t@kat units, and individual Musilm scholars and

Imams. TS e ergence i@anl zakat institutions in some states in Nigeria can be

relate umber of reasons\(azludmg the increased awareness of Islam among the

M%pemally the youth, and the educated elite, the high level of poverty among the

igerfan populace, the declaration of the Islamic legal system by some states in Northern
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Nigeria and the need for proper management of zakat revenues (Abioye, 2012) to combat

poverty among the Muslim in the state. \Q
1.3.4 The Zakat Gap in Nigeria and Kwara State v

The zakat collection and distribution activities in Nigeria require reorganisation.
Efforts have been made to institutionalise zakat managewnby Muslim citizens.
Concerned Muslim individuals and organisations have stri revive the institution of

Wrre J)\Qﬂeral and

zakat under their successive secular military and civilian government:

state levels. Although these efforts deserved recoghition an‘g m enda@, a lot still
needs to be done in order to attain the anticipated s in the €0ordination and

administration of zakat resources (Abio@(a\b-

populated Muslim nation, some statgs in the W'thq p t{{‘f\the country, which are
overwhelmingly dominated by Musli ve éstablished so&{r_@ orms of zakat institutions.
However, zakat collection% by over@ental and non-governmental

organisations is grossly | ared with t zlak@f;ayment potential of Musilm living
4 F &

in Nigeria. A study&%‘arriedf) minéQ.brahim et al., (nd) which was cited by

Abioye et al., (2 that as i

@
potential zak ay& of/\A il

NS
problem of at col I an@dered some solutions but abortive to inspect the

., 2014). Since Nigeria is a

a b(gﬁf gap between the real zakat payers and

Szzc@nt in Kano state. The study discovered the

i e h s N :
origin \ poor zakat collecs%'h by Kano State’s zakat institutions. The inspected
ac% the other three major zakat institutions in the state also affirmed poor zakat
colleetion scenarios. A similar scenario was reported in other states in Northern Nigeria,

which have government-backed zakat institutions. For example, it was informed in 2008
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by the British Broadcasting Corporation that the affluent in Bauchi state directly gave

their zakat to the poor, and this is one of the likely reasons poverty cong{&to grow

wider among the Muslim in Nigeria and zakat has a low impact on E&ﬂain Nigeria

especially in Kwara state. If the situation continues like this Muslims will continue to
suffer from poverty and the aims of zakat will not be accomp&i}e&n. our community
even though our people are paying it. This is the purpos ofvﬁtudy to help Nigeria
Muslim to alleviate poverty through zakat institution whiehtis thei IAgaI ovision from

almighty Allah to combat poverty and research v éas a scriptural solagigﬁ to the
Y‘

problem of poverty in our society.

Y/
Lt rlé\valuntary sadaga

Kwara State has no government-back%x in%t\l
e cﬁ&ing and retired top

and zakat majilis for Islam commltte\%lishe
government officials, including sec@)and \Ic\?o /@ges and another Lagos
N

chQ. wara State. However, the

o

(%2)

based zakat and sadaqgat foundati ich fia

w
QD

general complaint is the prob \ow onage, as ommlttee members had to use
their personal relatlonshl% indiv | uals/to b w contributors (Muhammed et al,

\m ‘&
2016 & Ahmad, 201 IS, therr:fo pha&! the need for the current study, as the

&
study will be car r ut ina Yvé qmen(ﬁot hitherto researched. Though few studies
Ir/

so?e tated_with government-backed zakat institutions in

have been c t

4

Northern ' , N0 SO tolqun was provided for the low patronage of such
|nst|tu ns.*In addition, there |s\l~(§?|e or no empirical study conducted on the problem in

h%hm populated states of Nigeria, which have no official backed zakat institutions

@e, 2012; Abioye et al., 2011; Aminu lbrahim et al., nd).
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The significance of this study is further attested to with calls by previous
researchers in some Musilm countries for more research attention on @yers’
attitude towards zakat institutions (Idris & Ayub 2001; Nor Ghani et @ Ahmad et
al., 2005; Ghazali & Ibrahim, 1990; Abdul Rahman, 2003; Ismail & Sanusi, 2004; Idris &
Ayub, 2002) This study, which will be conducted in a relatively. 'ﬁXt. environment, is

expected to add an additional context to the literature on Wneral zakat process,

especially the problems facing zakat institutions in the i orld. '

@ \T
f th bl ’ 'f)
1.4 Statement of the Problem 2 T

v :
e nd generally, the nation

p
facing security challenges and the Muli\r%\{rity o\e the(SQuntry is specifically
linked to inefficient zakat institutiens in" t ungry j(Mahmud, 2016). Muslims
ep)en
constitutes 51% of the Nigerian po on (Ajetunmanbi c3719), but the poverty level

Many Muslims in Nigeria are subjected to siect

7 Q—
o . & . .
and insecurity in Muslim populatetharea to %\hlgher than any in other regions
(Mahmud et al., 2016). Abdulazeez (2]13) 6 calls for a viable zakat foundation in

Nigeria as this is sew anl:??je& ntid%éﬁ(o poverty alleviation and perennial
insurgency rather &{ ing divi@w. Proper zakat implementation programs
@
f in

:
Iiﬁ] (E\;‘e‘?oping countries.

can reduce the rty lev
Prese&\lig{ri i tioq?_ d Kwara state, in particular, it seems that zakat

elt due to imprope@ollection and disbursement of zakat; as a result, many
&

in the society (Abdulazzeez, 2013). Mahmud et al., (2016) also calls for paying zakat

'/ :

dies become street baggers, many Muslim youths prone to abuse and

ation by selfish politicians and egocentric scholars who use them to create trouble
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through zakat institutions instead of paying it to local clerics, paying it to a practicable
zakat foundation in Nigeria where the foundation will emulate ideal za@ution
practiced during prophet time and his rightly guided khalipha. This iﬁ@rves as an
effective remedy to poverty alleviation. According to Abubakar et %7) the system
and mode by which zakat is being paid, collected, and disburse@e examined for
our society to feel it impact and benefits from its golden ad an@.’

The general method by which zakat is paid e attit dL of gqnany Muslim
towards it today may be associated to the way the nial Authorit iiegwh zakat

and downgraded it to the level that it was bear a resemblance o the local Ieyy imposed by
Y/

1 Zo@rl'he majority of

Wit@‘ consulting Islamic

the Emirs and religious leaders during that time bd‘y\

Muslim who willing to pay do it a hwn decisi
i n will and distribute it

scholars. Therefore, those who are p@ﬁ zakat \q?t
N
the way they like it. For instance pa)’ér m ant«tgllistribute his zakat to many

&
recipients, and in the process,% en] IVing o @e thousand nairas (1 000) only,
which is about RM 11.60%; ach re€ipie

£1

h HQ' way, the impact of zakat is not felt
‘&
in the society, and t *ﬂﬁologicpl \bnale befiind zakat is to empower recipients and
help them out of m@ du Ny

% ’

e
) 2018)
Accordipgito asStudyj/carri

2 9

ut bioye et al., (2011), he reported that majority

of young iwd girlg aging ié\etty trades at the roadside in Nigeria are Muslim

)
who de ut of school due foc:l?ack of financial support from their parents to pay their

s and school materials. If zakat is institutionalized and it incomes are

sC
@usly used, many youths will have the opportunity of completing their education

through a scholarship scheme from the proceeds of zakat, and they would be saved from
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being used by unrealistic scholars that did not have a deep understanding of Islam to
cause confusion in the society to achieve their own selfish interest. The adnKWon of
zakat in Nigeria, particularly in Kwara State, is done haphazardly, -to-person
approach in the payment of zakat is not decent enough. It is not even supported under
Islamic injunction, and this is the reason why the majority of I@T\Auslim suffer in
spite of the fact that most of the richest people in the country ar lim (Akani, 2006).

|

Another problem of zakat collection in Nigeri ictlarly “in ara State, is

paying it into the wrong channel. According to ez (2013) a u'lgh)ﬁ? (2019)
S
observes: On many occasions, some payers give theizakat to loca alla@s and clerics
v

\l'ter, irléi&i cases, use the

for onward distribution to the deserving be% ies.

money for personal comforts, such as b@rs, ma mo@ﬂives etc., rather than
distributing it to the beneficiaries aﬁq(ing t \NQWf @dons. Doing it this way,
N

there will not be accountability a%me Ifhnd, on other hand, zakat will not

achieve its aim of alleviating poyertyram uslim so
ted

According to Akar% ) rep i
\[\ ‘U 7
zakat al-Fitr period@ of st thoseé'(ams suddenly turned into food items
&
sellers. Many of 2§e e items c@cted at a low price. It is believed by many
@
fo

that most of s ite a? pfoce ds from Zakat al-Fitr, which their husbands might

anth Q%-\Ramadan”. From the above illustration, if the

have coll ring {h
AN e
situatiQK kat continues Iike\(l:k?is in our country and specifically in Kwara state, the
0 antages of zakat will not be felt by alleviating poverty in the midst of Muslims
bstate. It is clear that the majority of scholars said that zakat could not be paid

32



directly to the recipient; it must be paid to the government under the Shari‘ah and where

Shari‘ah is not in place, to an agency of government or a body instituted forh{Eurpose.

This is because zakat is not just an ordinary obligatory charj'th is a state

responsibility, and the individual does not have the authority to calculate and spend his
zakat as he likes (Akani, 2006). It must be collected by the statesand spent by the state or
body instituted for it. The Quran explained how zakat sh IdWstributed, it mentions
officials appointed to collect and distribute zakat amo e efia@sﬂ zakat, which
shows openly that zakat should be institutionalizedfin_the Muslim ﬁe;l@ Zakat
payer is not expected to give a certain portion of hisWealth to a'des vingverson, except
\o v
to contribute it to a fund that must be used for the,up f M@destitute in the

community. It was in this way that the @phet actsﬁW) understood and

practiced it as the head of the Mu%empir - % @ho succeeded him, also
N

understood and practiced it in thi er. That th&@son he wages war against
those who refused to pay it Q\g)urs’ %{ng mpire after the demise of the

Prophet Muhammad. l 0
4 &

For instance, meginpi the | ic era, the institutions of zakat and
sadagat aided thfﬁqar

and n

@
Musilms. Curr mited M
which is : igate tm'zeal 9pi it. Whereas in other states, there is a complete
of“zakat

)
absenn\ institutions. ﬂ'&l?mis institution is revitalised, fully implemented, and
ada% patronised, it could uproot poverty completely. The fundamental aspiration of

@s to reduce the burden of the poor and needy by providing financial support to

improve their economic well-being and reduce poverty.
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Mahmud (2016) found that improper reimbursement of zakat in Nigeria lead many

Muslims to live in poverty. Also, zakat payers do not know that if they givﬂﬂgthan the

nisab, they have given charity instead of zakat. (Daily Trust, Wedn &V)August 08,
2018) because they do not pay it through proper channels. Akanni f2006, explored the

impact of zakat in the multi-religious society of Nigeria% ound a lack of
understanding about zakat affects the payment of zakat. H zw Suraju (2018) found
that a large number of Muslims in Nigeria did ave eLr wledge and

understanding of zakat. There is also a lack of %{t and encou gim?ee)@‘?om the

political authority and a lack of public awareness o prir}ci es and otftectives of the
Y/

Y*

sp@&cally in Kwara state

;r\r\ns to continue swimming

zakat institution (Abdullahi, 2017; Mustaph 2016) in

It seems like improper payment O@n Nigefi

affects the effectiveness of zakat in th€ s te, wh \rea

in the ocean of poverty and r’%em ve ater&iﬁ’y Many previous studies
discussed zakat payer compl%ﬂehall hile §}r3 debated on zakat institution

efficiency, and most of t one t

their studies where %akat fo
the gap which thiE hﬁr we:n < ]I'hi(s;)(%earch will be carried out in an environment

where paying% zakat insti tio@ not famous among zakat payers by a look at
what fact é{/nfluence ﬁayméé\ of zakat to zakat institution and examine reasons
% zakat to zakat msfftcalons

for noK
‘é, prior studies explored one to 3 factors on zakat institution such as Abioye et

I, (2011), expored on Antecedents of zakat payers’ Trust, Taha et al., (2017) carried out

three ‘fa . The majority of them carried out

instit s is famous among the donor. This is

&

a study on Religiosity and transparency in the management of zakat institution and Siti
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Salwa et al., (2018) carried out a study on The Factors Associated with zakat Compliance
Behaviour among Employees using attitude, subjective norms and religiosit@a.mined
factors, while this research combines many (7) factors that can motiva %t payers to
pay their zakat through zakat institution instead of paying it into (ﬁrg channel or
paying it directly to the asnaf, because paying it to local clericsyor pay it directly to the
asnaf it is what is popularly practice in Nigeria. This me odWeen in practice since

Nigeria got the independece but yield non-profitable . i s‘of igeria are still

@

swimming in the ocean of poverty due to impropetareimbursementiof zalza‘).ﬁ@y zakat
motivated the res ﬁ]er to carry

payers, and the impact of zakat is not felt. This is
\ﬁ v

out this study. This research is also carried w e d stmgﬁere payment of

zakat to zakat institution is not popular @kat pa d d@%ot gain government

support. ‘%(0 ﬁ>\y? °§\

&

disbursement of zakat iSwne of it| ing to litérature review and this study examines

the understanding th pa t zal@%ﬁstitution and the reasons zakat payers do
‘ &
not pay their z %&aka{in?’t 'oﬁ@he factors that can be influencing zakat payers

to patronis at Institdti nrthe Kwara State of Nigeria.
A R

15 xplore whether zakat payers' in Kwara State, Nigeria. understand the concept

0 of zakat.

2. To explore whether people in Kwara State pay zakat at zakat institutions

35



3. To examine factors that influence zakat payers to pay zakat at zakat institutions.

1.6 Research Questions (t}

Based on the problems facing zakat management in Kwara State.,%t research will

provide answers to questions concerning the factors affecting the ‘patronage of zakat

institutions. The questions include: Y\.’

1. What is the zakat payers’ understanding of t conce KV\Q@ State,

N
Nigeria? % ' -{‘)
s "
2. What are the reasons for zakat payerw \t{ 0 not@y their zakat to
zakat institutions in Kwara stat{\, 0\ ‘&5

tQ to pay their zakat to

3. What are the factors influencin kat\Kye te&
zakat institutions? & 0}
" &
N RN
N

2 (/4/

e zakat payers’ patronage of zakat

1.7 Methodology Y. , (
This study expl@fa "t inﬂ-@

institutions in Kwaréw. It l oyed a qu@ ative design using survey questionnaires

and semi-structu%tervi ws t Qﬂ:rcé:aét-;. A total of 350 zakat payers and potential

< ky S
zakat payer re workin J;Jultsa.@e purposively selected from the research sample.

The po%n for this study on@vers working adults’ zakat payers and potential zakat

payerE\Rwara state. The questionnaire was administered by hand in public places like
ues, Islamic organisations, schools (to zakat payers and potential zakat payers

among the teachers), private companies, and government secretariats like local
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government, state, and federal ministries, markets, and Shari’ah court after getting
permission from the head of staff in the respective offices as well as personKW with
business personnel and top government officials. The survey questionnai % structured
in a Likert format. The participants were allocated 15 to 20 minute (%/er the survey
questionnaire. A convenient time was booked with the interwieweg! Responses were
recorded and written down. The survey was conducted in two WS in order to meet the
expected sample size. The data gathered from thi i s!rum t were then

computed for interpretation using descriptive ana nd structural atlagﬁodelmg
0

(SEM). A more comprehensive discussion of meth qy |s?r ided in ther five

1.8  Significance of the Study C}, 0\ &

Much has been said by preV|ou

he uThe Kod{;ept of zakat and poverty

alleviation and that zakat is an i to Gom overty, |mprovmg human welfare,
&

and reduce the gap between the %Nnd r an a@oach to establishing equality in

society (Johari, 2013). %& scholars cans ideOt social insurance for Musilms
4
giiificance

ol
(Muhammad & Saad. 2016). Th $UMS study is manifested in its attempt to

Fnd @4 t management activities, by extensively

contribute to the I\% e o
' &
examining the ors'responsible of' the Musilm’ patronage of zakat institutions. Studies

N
on zakat a mar{a nt ins@é;ons were conducted in Musilm countries, where
such i ns usually enjoy\&avernment recognition and patronage. This study is

prowde additional context to the literature, as the research is conducted in

0 State, where there is minimal patronage of zakat institutions, and where the

secular government has demonstrated no interest in such religious-oriented activities
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(Abdulssalam, 2016). Besides, the problem of minimal Musilm patronage of public zakat
institutions in multi-religious nations has not received adequate attention @vious
studies (Abioye et al.,, 2011; Abdulssalam, 2016). This study, th rG@ provides
empirical findings on the phenomenon. Furthermore, it has be _i%ered from the

X:underscore the

previous studies that there is a high levels of poverty in Niger&gV

significance of this study for poverty eradication through z at?ff(mions.

Similarly, it helps zakat managers to identify, rs to W appropriate

strategies to entice zakat payers to patronise zakat institutions. E jg’za‘f(eg:@llection
S

and distribution also supports socio-economic deve ent.jl'h 0 omeqef the current
v

research would assist the Government of Ni@ }gv’\\/
for managing the economy and restrair@erty b

institution. The proper management of Islamic eﬁ\fm’gin
p

support the state to overcome th xistﬂlg m <zﬁﬁ)verty in Kwara State and

Nigeria as a whole. In additi \tFk st pro ides@rtant information to Nigerian

zakat managers about t tprg]lim }a‘c(i:r?zakat institutions to enhance and

improve their current ﬁh’qi’es, espe 1 infor@-fon that could help institutions develop
>

plan strategies to !rﬁRs zaka
@

AA%WJW

te inﬁulaﬁng policies

Iisi@‘on an efficient zakat

g@ents such as zakat would

o A :
significant mpacti'gﬁ this research to the body of knowledge is the use of

the posed theory of planned behaviour (DTPB) to examine the factors that can
influémce zakat payers’ intention to patronise zakat institutions. Previous studies on zakat

institutions have tested the compliance behaviour of zakat payers, but only used the
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theory of reasoned action (TRA) and the theory of planned behaviour (TPB).

Consequently, using the decomposed theory of planned behaviour mal&?w.study
unique by decomposing the TPB variables (attitude, subjective nor (@ perceived
behavioural control) into different variables more relevant to z ;%itutions. The
attitude was decomposed into two relevant variables (knowledg mmn) subjective
norms were decomposed into two variables (family inf ean media awareness),
while perceived behavioural control was decomp int t@iables (trust,
"
| S
The findings of this study suggest that DTPB be a[y)li di the\'/xgdy of factors

transparent, and zakat managers).

that can influence zakat payers’ patronage toward z\tinsti%&g. The second

significance of this research is the use SGN)S ame f dﬁﬁnalysis. Behavioural

this

D

on }@an behaviour, it contains

-4

and human issues are more complex.@s

| | 5 |
many latent variables. SEM is rful “meth qthat<3$ more effective than other

multivariate techniques. Thi%usTr to eﬁlne the effects of independent
variables on the depen%a ables. “The f‘ipldciv reveal significant effects of the

:
independent variable itude, s'.lb\fve noré/and perceived behavioural control) on
&

the dependent va e nti nce, study contributes to human information

p EN SO (_)@s y
and knowled 0 akab?it S irkkwara State, a locale that is absent in the existent
literature. % g b 4 V(g\

N\ &

AN

part from its impact on the body of knowledge, this study contributes to people

‘éractical Contribution

administering various zakat management institutions in different Musilm nations or
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communities by providing empirical research findings on the attitude of zakat payers
towards contribution to such institutions. It is also expected to offer suggegi{&on ways

of ensuring regular and increased patronage of zakat institutions by Msﬁﬂontributors

to enhance the institutions’ performance and ensure the sustainability of their activities.

This study would assist the government at national and st

ambitions of alleviating poverty problem this is because if ak&ﬁyers are encouraged to

pay zakat to zakat institutions by doing so, it will i z atyir,qy through this
proceeds, zakat institution will support destitute in the,state by provi n? e uJFﬁwent for
o . A\
those who have acquired skills but have no mone equipment uppqzt-mg recipient
Y/

who wants to established business but has ng money, 've\larshi those who want

to complete there, but they are financiaK icap b

the state and government struggle to f{f%'ate po

N
More importantly, it would ow ZAkat wi ha@sitively affect the destitute

while improving the standard@ng [) usiims @ara State if managed properly.
The study is expected to % congmi

&
national and state I%\in Nig\as it Id offer judicious suggestions and
&

recommendations Nma overn c,onc@g enhancing zakat institutions. The study
@

2 9

also provides Qargers u?e terested public with insights into zakat activities and

(o]

P« Q\ . . .
zakat ma t institutiohsfin ca, particularly in Kwara State. It will also help
4

poor to,be treated proper throug at resources if zakat institution is well patronised.
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1.9 Scope and Limitation of the Study

The study examines the understanding of zakat payers in Kwara S@Jt the
concept of zakat to know whether they have a deep understanding %at. It also
explores whether they pay their zakat to zakat institutions. It asse e.s%tors that will
motivate zakat payers to patronise zakat institutions in K@e, through the
perception of zakat payers about the zakat institutions trust, t?ﬂﬁrency, accountability
and competence performance which may influence payers’ lpatr age to zakat

institutions. This study was conducted in Kwara S where the p I’m? cgl)q‘ﬁ for the
as “used togc llect’ the Qata from the
Y/

bg{] of zéqsr payers to zakat

institutions. The target respondents are % poten at [86!5.

Kwara State is chosen due to t@%culiagkw 0 ;@at management activities
in the state. The area of coverages ictel to ra i@@ Therefore, caution should
be taken in generalizing the findings of éﬁ?ei@ts scope. The area of coverage
of this study might hav% exten w‘p@her states of Nigeria, but this is

difficult due to the c'oxﬁ'lfgs big Farhss and“ts-large population, which is estimated at
ion

NS
over 198 million qu | Pop Con@ssion NPC, 2018). Nigeria, which is made
((—) ‘¢
d

study was collected. A survey gquestionnaire w.

representative sample respondents to under% e

e u‘rya ital, Abuja, is a heterogeneous society, with its multi-

up of 36 state e

f
g -Iﬁgua%g:nd multi-cultural diversities. Hence, conducting

ethnic, m ligious, m
Ay o
researwo\ IS nature in such ansenvironment requires significant financial and material

rea%eyond the capacity of the researcher.
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1.10 The Chapter Outline of the Study

This study is made up of six chapters. Chapter one consist of the intr%%n of the

study, the background of the study, the foundation of zakat instituti&@lam, zakat
institution in the contemporary Muslim world, zakat and zakat institutions in Nigeria the
problem statement, and the research questions, objectives of the&%&; significance of
the research, expected contributions of the study, scope, dWion of the study, the
operational definition of major terms as well as the str f the u!iy.

Chapter two provides an in-depth review of relevant lite uie :)a)\‘ﬁkat and
S

zakat management activities. Zakat definition, zaka he Sh‘ari ah ypequﬁ zakat, zakat
Y/

items, condition for payment of zakat, recip% za% i , who is’Amil zakat view

t i@@tion in Kwara state,

@ed theories on human

N
behaviour. Chapter three consists esearch fr ewor@search hypotheses, and the

&
research model. \ é

Chapter four focu%rthe
includes the researcr@, the Fa
validity of the insthqen , Majo

’ % g g

iVities#and weJ\Las the method of data collection and statistical

pre-testing ac% :y
used for E%Iysis vJ\;h id’cludé\escriptive analysis, factor analysis, and structural

&’

of scholars regarding who is suppose %ct zakat;

factors were influencing zakat payérs’ comp %o\%d

exllan |9r{ Dbthe research methodology, which
4 &

pro@-dre, the instrumentation, reliability, and

& .
ples @d in the study and their measurements, the

model
ter five contains the presentation explanatory of data analysis and explanation

f the” findings of the study, based on the set objectives and the proposed hypotheses.
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Chapter six will present the discussion of the findings and conclusions of the study, as

well as recommendations and suggestionsfor further studies.
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