CHAPTER 2

LITERATURE REVIEW

\3
g
2.1 Introduction 5
The spread of Islam in the Malay world has grow 'nYnTony and is readily
accepted by the local community. Since then, the slamic fyaluesghave been
absorbed into the life of the people and have becom ulture. The lea ir)g afc-_l)§ mic

teachings among the community has continuously ened ‘sin et begi@ing of its

Yv N
advent. Acknowledging the importance of understan \rhe Quran\as the main

b;\ks according to their

society about the Quran by produci E
knowledge and understandmg of orginstanc Haml@as composed Tafsir al-

guidance for Muslims, the scholars of @{Nor avedone their best to educate

Azhar and M. Quraish Shih r duced al- I\@éh In short, this study is
focusing more on the i r atlon of lant mlth ran by Hamka and M. Quraish
Shihab. 4

\C"
&\'\?5«%
C—)

H r Hap%@d)ahk@m Amrullah was born on 16" February 1908 at

inangkabau, Kamp olek, Nagari Sungai Batang, near lake Maninjau,

gam, Sumatera Barat, Indonesia (Shobahussurur, 2008). He was the son of
|kh Albdulkarim Amrullah, a notable Muslim scholar in Minangkabau known as
aji Rasul (Rusydi, 2016). Syeikh Muhammad Amrullah bin Tuanku Abdullah Saleh,

a leader
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of tariga Nagsyabandiyah was his grandfather (Affandy, 2019). He came from a
family that upheld the preaching of Islam. When Hamka reached the age orw
married Siti Raham who was six years younger than him (Rusydi, 201@r 43
years, Siti Raham died because of health problems, and Hamka go ied to Siti
Khadijah in 1973 (Rusydi, 2016). Hamka died when he was years old in
1981(Aziz, 2009; Y. J. @ Yusoff, 2019). Hamka's contributions to knowledge and his

influence continue to this day especially in upholding the iorpof Is’am.
NY.

N
2.2.1 Education é I I .b
f b

As a child, Hamka learnt Quran, silat,?!lam ducation Iige;\()ther kids.

He also studied at a rural school, Sekolacw Manmja t onJI:< til the second

grade because he followed his fatheN

\; <9
Barat (Y. J. @ Yusoff, 2019). %mkaqbg a s.éd, his father founded a
0 v,

aw. d

religious school named SumaK ali that was m&re he studied religion and

A
Arabic (Mulizar, 2014). r, he did like learning system there as it

e down adan@anjang, Sumatera

ﬂ

145
applied the traditional% memogi ingtheso oks which made him feel bored.

Thus, he skipped Mnd sﬂent is time aél'ﬁrary Zainaro which was established
&
e .

. . . _PNY .
by Zainuddin tm Yun‘us :lﬁag{rgg Sinaro (Alviyah, 2016). Hamka seemed
like a nau@, but he ry i igent with extraordinary behaviour when he

spent y rea inbﬂst ile skipping school.
S
\' . .

w the age of 16, Hamka travelled to Java to seek knowledge. His deep interest
‘%ning encouraged him to start an individual journey to gain knowledge in his
Oy at a young age. He went to Mecca in 1927 for pilgrimage as well as to deepen his

knowledge of Islam with the scholars there (Affandy, 2019; Mulizar, 2014;
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Shobahussurur, 2008). In addition, his teachers were among the leading figures in
Indonesia such as Syeikh Ibrahim Musa, Haji Omar Said Tjokroaminoto, KM
Ahmad Dahlan, R. M. Soerjopranoto, K.H. Mas Mansur, Ki Bagus mo
K.H.Mochtar, Haji Fakhruddin, A.R.Sutan Mansur, Engku Mud@%l Hamid
Hakim, Sutan Marajo, Zainuddin Labay el-Yunusi and ngus Salim
(Halimatussa’diyah & Apriyanti, 2018; Rusydi, 2016; Shob%jmr, 2008). As a

result of his perseverance in seeking knowledge, Hamka vallous disciplines

covering the fields of philosophy, literature, history, so y, and from both
Y'
Islamic and Western perspectives (Y. J. @ Yuso @ ' _\‘-}
<

NN
2.2.2 Literature Works %V W é

Hamka was recognized as a reat itersHe a lot of different

A
fields which enabled him to pr org %hund@wrmngs from various
genres (Aljunied, 2017; Yaak 2) Besi Is fo Aﬁ‘eﬂ thoughts were on various

questions faced by Muslims sdch as re,glo nd s |fe had helped the intellectual
S. a

development of Muslim writi Wl‘f |t|cs religion, history, philosophy,

fiction, non- f|ct| ut i0 phy d bl@h (Rusydi, as cited in Baba, 2008;
\

ZaW|yah&Z 20 4)ras Igy!rs

\0

1. a Um a 7
“' ( : $

2. S abariyah (1928) \/
ingkasan Tarikh Islam (1929)
Qe Laila Majnun (1932)

5. Di bawah Lindungan Kaabah (1936)

J‘

6. Tenggelamnya Kapal Van Der Wijck (1937)
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10.

11.

12.

13.

14.

15.

16.

. Terusir (1940) \/Y. 3? é\v

. Adat Minangkabau Menghadawahusi (1946 O<<
. Dari Lembah Cita-Cita (194&) \T

. Merdeka (1946)

Di Dalam Lembah Kehidupan (1939)

Dijemput Mamaknya (1939) Y'
Falsafah Hidup (1939) C}
Keadilan llahi (1939) A

Tasauf Modern (1939) \/T

Tuanku Direktur (1939)

Lembaga Budi (1940) : |
Lembaga Hidup (1940) .\d,
N

Margaretha Gauthier (1940) é | _{—)
Merantau Ke Deli (1940) 4 \,Y"

mirah, Cemburu (194%.?\3*

Nenunggu Beduk Berbunyi (1949)
0 9. 1001 Soal-soal Hidup (1950)
30. Ayahku (1950)
31. Di Tepi Sungai Dajlah (1950)
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32.
33.
34.
35.
36.
37.
38.
39.
40.

41.

. Sejarah Islam Sumatra (1953) V: o‘ \ {\‘?
. Sejarah Umat Islam (1955) \% é
. Pandangan Hidup Muslim (@3 \1 é

é o S

Falsafah Ideologi Islam (1950)

Kenang-Kenangan Hidup (1950) YV
Mandi Cahaya di Tanah Suci (1950) C}
Mengembara di Lembah Nil (1950) *
Peribadi (1950) Y'

Bohong di Dunia (1952) V

Perkembangan Kebatinan di Indonesia (1952) z '

Perkembangan Tasauf dari Abad ke Abad (1952 .\d
@

Y-v
Urat Tunggang Pancasila (1952) % ' _\C}
Empat Bulan di Amerika (1953) 4 \T

. Soal Jawab (1960)

“ &

. Dari Perbendaharaa %(19 N ‘%\SQ

. Lembaga Hikrr%Y)- :1 "l 0
9% (ly

. Sayid Jamwl-A% ) %

. Tafsir zhaw, 30 ' &

. Cita- neg aa‘ al{ A@j Islam (1970)
N

. % Khay ku 1970)
s2ke &

dudukan Wanita D@slam (1970)

\N»slam dan Kebatinan (1972)

4. Himpunan Khutbah (1973)

55.

56.

Mengembalikan Tasauf ke Pangkalnya (1973)

Doa-doa Rasulullah SAW (1974)



57. Muhammadiyah di Minangkabau (1975)

58. Tasauf Perkembangan dan Pemurniannya (1978)

59. Renungan Tasauf (1985) q

Additionally, Hamka completed his 10 volumes of T% -Azhar while
imprisoned from 1964 to 1966 during the rule of Soekarn mka (Ulama dan
Tokoh Masyarakat)”, 2005; Rouf & Yusoff, 2013; Shoba r, 2‘)08). The tough
situations did not hinder his efforts to spread knowledge to'the c thou%.his
writings. Furthermore, Zawiyah and Zuraidah (2 Iso reported t th!re—\u%re 612

P 4

books about Hamka and other books written bVﬂ%elf t kep%?:};alaysian
a, Néﬁ%?al Library of

A

4 ths demonstrates that

Bainun Library at Universiti Re
Malaysians are greatly apprec%t\ and gﬂ@(é‘n&@ an outstanding scholar in

the Malay world. ,%\
X S

2.2.3 Career\& (EQ
!
Apart% pro uc@rfat I?@ature works, Hamka was also actively

libraries like the Library of University waan

Malaysia, University of Malaya Libra wan B

¥

G

S

involve@hlan}ic b}‘;ment ndonesia. His commitment to spreading Islam
COUQS en through his\e%t&; participation in the Muhammadiyah Islamic
Mnt in which he was entrusted with several important tasks and positions
threughout his involvement (Hadler, 1998). His leadership qualities were greatly
N3

ired and respected by others. Moreover, he started his career as an officer at the

Ministry of Religion on 1950 and then became a lecturer at a few universities such as
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Perguruan Tinggi Agama Islam Negeri (PTAIN) Yogyakarta, Universitas Islam
Jakarta, Fakultas Hukum and Falsafah Muhammadiyah in Padang Pw,
Universitas Muslim Indonesia (UMI) Makassar, and Universitas Islam Su@.‘tara
(UISU) (Rusydi, 2016; Shobahussurur, 2008). In 1977, the Indone inister of
Religion appointed Hamka as the general chairman of the Indonesimma Council
(Affandy, 2019;). However, he did not hold the post too | he voluntarily
resigned because of disagreement between the member O%:)

L'ncil over fatwa

regarding Christmas celebrations among Muslims , Ow chose to

im
Sy
continue the cause to uphold Islam in his own wa% J ' _\t,}
' 4
<

2.2.4 Recognition %N W <§
Despite getting informal ed chn ic es_;\kaa’s intelligence
ﬁ,‘%? &

was comparable with the schol 0 g.p farmal Qa;»cation from top-world

]

4]

-
universities (Aziz, 2009). M ly, Ha as iﬁ«érded an Honoris Causa
\

Doctorate, the highest adewc award by ? lz@%niversity after giving a speech

on “The influence of M mm&d{ i ﬁgonesia” while in Egypt (Hamka,

O

1990a; Malkan, @sy '|201 . Universiti Kebangsaan Malaysia also awarded

g
him with Ho@oo or% De'w nsidered the pride of all Malays for his

2 . Hamka was highly respected by scholars

knowledzﬁ?m f: bﬁn S

<
S
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2.3 Biography of M. Quraish Shihab

M. Quraish Shihab or Muhammad Quraish Shihab was born in Rappang?ﬂh
Sulawesi on 16™ February 1944 (Usman & Ibrahim, 2014). He came fr \odest
and religious family. His father, Habib Abdurrahman Shihab was a sﬁ&of Tafsir,
former Rector of the Universitas Muslim Indonesia (UMI) from Wo 1965 and
UIN Alauddin Makassar from 1972 to 1977 (lgbal, 2010) e wa essed with five
children, namely Najeela, Najwa, Nasyawa, Nahla, and fr hIS marriage

with his beloved wife, Fatmawati Assegaf (Ovvy, 2020).

.é\ ! @
: \/‘z~
2.3.1 Education g
M. Quraish Shihab’s father ns@ lo jor e Quran in him since

childhood. He got his early educatlen about th Q\a h—‘{ ther by joining his

father’s lectures when he was six 1d mia 00 \He had been brought up

in the culture of pnontmngh& dgeNs fzﬁﬂv On top of that, Quraish

Shihab studied at Po %santren’Dar aI -Faqgihiyyah, Malang before
furthering his hlgher educa n attk rsf\("‘s;f,al -Azhar, Egypt with a scholarship

from the govern Southern Iawe ur, 2012; Usman & lbrahim, 2014).

While studyl -A ar, (}n(/elggtfclallzed with other International students
f mv?w gh elf in the student organizations (Usman et al.,
2014, 2003) A a reg'ult\jﬁ' learning environment helped him to be an expert

Moreover, he completed his bachelor's degree, master’s degree, and doctoral
gree at the same university. Quraish Shihab was awarded Summa Cum Laude with

first-class honours and thus making him the first Southeast Asian student to get a
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Doctor of Philosophy (Ph.D.) in Quranic sciences at that university (Kadir et al., 2014;
Wartini, 2014). His great achievement had raised Indonesia’s name 1nternat1

Generally, Quraish Shihab experienced intellectual development under ance
of Al-Azhar University for approximately 13 years. It was almost a cﬁ&y that the
environment and scientific traditions of Islamic studies at the University of Al-Azhar

had certain influences on the intellectual tendencies and paiterN thought of M.

NY.

Quraysh Shihab.

| | S
2.3.2 Literature Works e
Quraish Shihab was committed to produ g vari r s ongt \10ry of the
Quran. He even set up his own publlshln any ?ﬂe ntera{—| ti (Sakat et al.,
2015). In other words, educating the pe e t t ra ans a lot to him.
Quran is a miracle and understan s sycha bl Ig as\;}ls the words of Allah.
M. Quraish Shihab (1996) e s d that t e no Qe—r readings like the Quran

=

that are studied not only.the mposm,n of elver and word selection but also the

effects of its contents explicitly a Iy" Egs)des he had produced more than 60

books for public &gm\msf ILwe Q Shihab Official Website, n.d.):
1. Menyw abir | Qﬂ )
(J
2. % twa fe ut }b da Muamalah (1999)
§ E Fatwa Seputar Ib@;x.Mahdah (1999)
ENatwa-Fatwa Seputar TafS|r Al-Qur’an (1999)

9.)‘

hi

Fatwa-Fatwa Seputar Wawasan Agama (1999

Q 6. Tafsir Al-Qur’an Al-Karim, Tafsir Atas Surat-Surat Pendek Berdasarkan

Urutan Turunnya Wahyu (1999)



10.
11.
12.
13.
14.
15.

. Logika Agama (2007) %VY. .1

. Perempuan (2007)

N
. Secerah Cahaya llahi (2007% >\y? ,‘\'\
Sunnah-Syiah Bergand% rﬂ )
. Yang Bijak dan Ya ha d iﬁzgl @b (2007)
. Al -Lubab: Ma@%a.n I

.Al-Asma’ a wa: Mi
. Ayat-ay. '&(20 b
¢ J %
. Berbi ngan'Allah is‘is@ es Dunia Akhirat (2008)
N
a <D

Panduan Puasa bersama Quraish Shihab (2000)
Anda Bertanya, Quraish Shihab Menjawab: Berbagai Masalah Ke?l'm

(2002) @

Panduan Shalat bersama Quraish Shihab (2003)

Jilbab pakaian wanita muslimah (2004) Q

Perjalanan menuju keabadian (2005)

Wawasan Al-Qur’an, Tafsir Maudhu'i atas Pelbag sClan f2005)

Menabur Pesan Ilahi (2006) ‘\d
"a
Wawasan Al-Quran tentang Dzikir dan Dc@) ' _\f—}
40 Hadits Qudsi Pilihan (2007) \-’ \,Y'
5}

ngan! Mungkinka 007)

&

daniPelajar

4
am

a8}

A dag)Surah-Surah al-Quran (2008)

aﬁg Allah (2008)

S

%

dangan Ilahi dalam ayat Tahlil (2008)

x(ehidupan Setelah Kematian (2008)

30.

058. Lentera Al-Qur’an (2008)

29.

Menjemput Maut (2008)

MQS Menjawab 1001 soal yang patut anda ketahui (2008)
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S

31.

32.

33.

34.

35.

36.

37.

38.

39.

40.

54

55

Rw, %

Rasionalitas Al-Qur’an (2008)
Doa Harian bersama M. Quraish Shihab (2009) Y'
Membumikan Al-Qur’an (2009) C}
Pengantin Al-Qur’an (2009) *
Tafsir Al-Mishbah: 15 Jilid (2009) Y'

N

Jin dalam Al-Qur’an (2010)

Malaikat dalam Al-Qur’an (2010) z '
Membumikan Al-Qur’an 2 (2010) '\d
@
N4

MQS Menjawab 101 soal perempuan (2010) | _{—)
Setan dalam Al-Qur’an (2010) T \" \Y'
. Doa al-Asma Al-Husna (2011) V o‘ {\‘?

. Membaca Sirah Nabi Muham

O

. Haji dan umroh bersama M. ish Shi \(‘2()?2) ,‘&k
[
. Ibu (2012) q
. Yasin dan Tahlil (2 ' N
. Al-Qur’an dan a (2013) S
g $ &
. Kaidah Taf Nle) ' N\ @)
. Kemati éﬁw Ni 3)
N
yaan%k tentang Islam (2014)

tiara Hati (2014) \c:}’

é&umpulan 101 Kultum tentang Akhlak (2016)
3

. Yang Hilang dari Kita: Akhlak (2016)
. Islam yang Disalahpahami (2018)

. Islam yang saya anut (2018)



56. Islam yang saya Pahami (2018)
57. Al-Maidah 51: Satu Firman Beragam Penafsiran (2019) Y*
58. Jawabannya adalah Cinta (2019) q
59. Shihab & Shihab (2019) *
60. Shihab & Shihab Ramadhan (2019) Y*
NV

61. Wasathiyyah (2019)

62. Corona Ujian Tuhan (2020) z '
63. Islam dan Kebangsaan (2020) .\d
X

64. Khilafah: Peran Manusia di Bumi (2020) % | _\b}
65. Kosakata Keagamaan (2020) 4 \,‘T

He actively collaborated with various platforms of mass media to spread the

N\ AR Y

vision and mission to instil the undeé_t_anding of the Quran_in_aﬂgluralistic society such
as the programs of Hidup Bersama Al-Quran, Tafsir AI-Mlspah at Metro TV, Mutiara

ONY O NJ W
Hati at SCTV, and AKSI Indosiar (Pusat Studi ,?\I-Quranv, n.d.).

c,)Y'l ol

O
l | (Q%

S|po i@s upon coming back to Indonesia after

Qurais Wb Id
'
i as.@sted to be a chief of Majelis Ulama Indonesia

[
udy’in Egypt.
(MUI) w’nber 61" ngh P#Ihih Mushaf Al-Quran, a member of Badan
Y
@gan Pendidikan Naﬁ&ﬁal, Rector of UIN Syarif Hidayatullah, Jakarta, and

Pe
‘@er of Religion during the time of President Soeharto (Igbal, 2010). He also had

oen appointed as an ambassador of Indonesia in Egypt under the reign of President

B.J. Habibie and managed to write Tafsir al-Misbah completely during this time

which consists of all chapters in the Quran (Ibrahim & Usman, 2013a; Igbal, 2010).
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2.3.4 Recognition

Quraish Shihab's scholarship in the Quranic field had been recognlzed
when he had been listed as the world's 500 most influential Muslims in @four
et al., 2012). His writings did provide a significant impact on theﬁ&n s in the
Malay world, especially the Indonesians. In addition, he recelved the"Honorary Star
Award at the Al-Azhar International Conference on Renov ion slamlc Thought

2020 by the Prime Minister of Egypt, Mostafa Madbouly IS reat'contrlbutlons to

Islamic knowledge (Utomo, 2020). He deserved such niti ndeavours
in imparting the knowledge of the Quran to society. ' _{-)
4' \)?'
&

2.4 Tadabbar \/Y.W é
Iy A

Reciting the Quran on daily ba 0 s tIyT ra&gn Islam. It is also
2? A
very important for every Mus pﬁ ce tada buc,\)en the Quran besides

understanding its meaning. erally, Nuea@ﬂecnon observation, and

research (Omar, ZOOStFro scholags’ pe pi:ct tadabbtir meanings vary. Al-

Khazin (2004) deflned tad. I;f e meaning of the Quran, thinking

about its WISdO Xa @e i ant lessons in the verses while Al-
\

Baghawi (19@. brie t'th t r is to examine the end of a matter or to

see som% |ts en . Onfto oﬁ Ibn *Atiyyah, (2001) explained the meaning
b

of ta analyzing tﬁ' ,@@s behind something and the interpretation of
S hmg Moreover, the me\ng of tadabbiir according to al-Zuhaili (2009) was to
|ts meanings and study its contents. All the meanings of tadabbiir stated by the
olars carry almost the same meaning. It involves the process of deep reflection by

the individual while reciting the Quran.



Practicing tadabbir helps to promote the good attitude of a reciter by reciting
the verses of the Quran with correct tajwid and intonation as well as being re?ﬂl
towards the Quran (Husha & Sahlawati, 2018). It is obligatory for ever@m to
reflect on the Quranic verses (Tarmizi, 2019). The advantages of gr are the
reciter would feel the miracle of the Quran where it could increasefone’s faith by
feeling the peace of mind and emotional stability, educate o ew do good deeds
with the teachings of the Quran, and have a positive R\; l)n the spiritual
intelligence (Noornajihan & Nuraini, 2020; Yuliani € 2019; W‘ZOM). If
every Muslim pays serious concern about the impo of the/ practice bf _éc;;ﬁr,

this activity will instill a love for the Qu ch _evén cre@a great

n appJ@z.solutions to

in @S‘Quran (Junoh &

many problems through life lesson ed )n the stori
;Qéruslims, doing a deep

Mohamad, 2020). Since the Quran@Sa comp \}JWe
By N
reflection on the Quranic vers% ﬂ e

ferring to euhatzgs would help to solve the

issues on the individual, fa%\brmnr y, and n@l levels. Islam has provided
solutions for every as% uman ;3} eﬁy@re is wisdom in each verse for

generation that adheres to the Quran. Furthésmore; Mus\ims

«©«

“ﬁ

’ 4
anyone who seeks it\he thf Quiran'is th@s of Allah.

&
N

Y

~
S

(o
&
S
S



2.5 Introduction to Tafsir Al-Azhar

The writing of Tafsir al-Azhar started from Hamka’s morning Ies
interpretation of Quranic verses at Al-Azhar Great Mosque, Kebayoran arta,
in which al-Kahf was the first chapter being interpreted for the lesson Q&a 1990a;
Rouf & Yusoff, 2013). It would be a great loss if the lessons he“taught were not
documented for the reference of society and future genera oNerefore, all his
lectures were compiled and published continuously in a %

narred Gema Islam

for two years (Rouf & Yusoff, 2013). Later, he waS%eaught f n by the
government forces as a political prisoner in 1964 giving a riu[@cture
because of the political conflicts during the r oe .{&é Daud,

2020). W é\

21

Throughout his detention, he talwt renQIaces such as in

Sukabumi, the bungalows of nd )% e s@nmob Megamendung,
& A

Persahabatan Hospital in Ra un, North Jakarta, imacan Police Detention

R\

Room (Hamka, 1990a; Ma?g-zoog However, @detention became the turning
point when it was a c%or him #q_fo Sp@pleting the writing of Tafsir al-
Azhar seriously @gany i\t

Y usoff, 2013) ka name pok‘ﬂ;}]terpretatlon Tafsir Al-Azhar because it

tion o Lélde work (Alviyah, 2016; Rouf &

¢

initially e% Al-Azh eat @que which is also the special mosque name

given wh Ma{ Syalt s well as an appreciation towards the Al-Azhar

N
U for their honorary m&@d to him (Hamka, 1990a).

%esmes there were a few matters that encouraged him to write and complete the

0 fsir al-Azhar: (i) the classical commentators were more likely to interpret the Quran

according to their belief in the Islamic school of thought (ii) the growing number of



the Indonesian Muslim population as well as their eagerness for learning the Islamic
knowledge and understanding the Quran (iii) Hamka intended to leave a vve
legacy for the nation and the Indonesian Muslims (iv) he looked forward @book
of interpretation would fulfil the Al-Azhar University's good thoughﬂ*rning his
credibility upon the honorary title given (Hamka, 1990a). It could bx%?that Hamka
dedicated much of his time and knowledge to preaching _the message of Islam.
Furthermore, interpreting complete chapters of the thasl quite lengthy.

Therefore, the edition published by Pustaka Nasiona rhad rc’?{\i’dapore had

X
compacted the whole text of Tafsir al-Azhar into @ves (Hamk 95’0;1_{-}
s b 3

1. Al-Fatihah, Al-Bagarah. Y‘ Y,
2. Ali ‘Imran, An-Nisa’. CV q\

3. Al-Ma’idah, Al-An‘am. \
\T A
4. Al-A‘raf, Al-Anfal and A . S
E, o ¥,
|

5. Yanus, Had, Yﬁsuf,A\ brahim, Al ijrandg('n-Nahl.

6. Al-lsra’, Al-Kahf, r\gm T‘1a an An@, Al-Haj and Al-Mu’minin.
Lo
7. An-Nar, AI-F\% sy-Shu‘ara; A_m-@ |, Al-Qasas, Al- ‘Ankabat, Ar-

n,

/4

%

n, Al-Jathiyah, Al-Ahqgaf, Muhammad, Al-

-Dhariyat, At-Tar, An-Najm, Al-Qamar, Ar-

I-Hujur
Aﬁ S
\ man and Al-Wagqi‘ah,’Al-Hadid, Al-Mujadilah, Al-Hashr, Al-Mumtahanah
‘é and As-Saff.
0 10. Al-Jumu‘ah, Al-Munafiqgan, At-Taghabun, At-Talaq, At-Tahrim, Al-Mulk, Al-
Qalam, Al-Hagqgah, Al-M<arij, Nah, Al-Jinn, Al-Muzzammil, Al-Muddaththir,

Al-Qiyamah, Al-Insan, Al-Mursalat, An-Naba’, An-Nazi‘at, ‘Abasa, At-
26



Takwir, Al-Infitar, Al-Mutaffifin, Al-Inshiqaq, Al-Burdj, At-Tariq, Al-‘Ala,
Al-Ghashiyah, Al-Fajr, Al-Balad, Ash-Shams, Al-Layl, Ad-Duha, AShW’
At-Tin, Al-‘Alaq, Al-Qadr, Al-Bayyinah, Al-Zalzalah, AI-‘Adiyﬁt@'i‘ah,
At-Takathur, Al-‘Asr, Al-Humazah, Al-Fil, Quraysh, Al-Ma’un, Kawthar,

Al-Kafirtin, An-Nasr, Al-Masad, Al-Ikhlas, Al-Falaq, An-Nési

Hamka was profoundly concerned about the importancthArabic language,

the interpretation of the salaf, the occasions of the revelationaf th \'erses (asbab al-

nuzil), the abrogation (nasikh and manstkh), the science offhadith, a scie\Qee of

figh in his interpretation (Alviyah, 2016). Hence acticed t aﬂ’én’) of the
b3

d, 2020).

Quran through tafsir bi al-ma'thiir as the w

Meanwhile, some literature reported thatee iting of |Tafsir al- @was based on
tafsir bi al-ma'thtr and tafsir bi al-ra’yi mad et al.,«2017; @kan, 2009). Since

both approaches were acknowled;fﬂzMu:l&;v
C

7
interpretation, Yusuf (1995) BK oncluded th theg@%ples of Hamka’s method

in interpretation were harmT! belv’een tafstr bi ae\n“a'thﬁr and tafsir bi al-ra’yi by
[

interpreting Quran wi%QurK r witbvhadiths, Quran with the words of
Companions, Qu@w the l/vor of certai} Successors of the Companions, and

ijthad sequen 'M:cor ing t rlctit)tgj_thad referred to implementing knowledge

e |

from vari isciplines thatjca ass'\é.me in comprehending the Quran's meanings
and in w(Yusu{ )f' X
N
O

enerally, Murni (2015) hoted that Tafsir al-Azhar was categorised as tafsir
il1. It is the method used by the Quranic interpreter for the sake of explaining the
aning of the verses of the Quran from various aspects by analysing the order of the

Quranic verses as contained in the Mushaf Uthmani based on the expertise, paradigm,



and inclinations of the interpreter (Baidan, 2002). Besides, Amin (2017) believed that
the interpreter exerts all his intellectual abilities, the capacity, and capab

knowledge as well as his integrity in producing a comprehensive underst fthe
meanings of the Quranic verses through the method of tahlili. TﬂNedlcatmg
himself to producing such detailed and intelligible interpretations sWs'that Hamka

was serious enough in occupying the needs of the society.

When discussing the style of interpretation of Ham ar' agreed that he
applied the concept of socio-cultural (adab ljtlma 7) in Tafsir al- zhar I
2017; Alviyah, 2016; Bahar & Zabidi, 2019). T ro ch of tngihe Quran

according to the context of society began in t e ot\StQ uha,@;gj Abduh

who was very concerned about the versetwuran elated' to ti}e:& of society as
I

well as efforts to overcome the socia ems (Hali atussz@yah & Apriyanti,
S,

2018). Additionally, the emergen %fsir a‘lh\vri mmad Rashid Rida, a
? @
disciple of Muhammad Abdu ado j?cﬁli@ls teacher in the Quranic

interpretation by associatin O|Itl’a| a ma@elopments with the religious

[
matters further adding% accept ‘a jh in rpretatlon style among scholars

b

(Zakariya, 2020) e dlffusm Abd].@s idea and Rashid Rida’s in the Malay
Archipelago a was gre [Iue&){} by the writings of the interpretation of
both scho |s known, a one\(ﬂ/ the Islamic reformist figures of Indonesia
(Aljun' QQOa is indicates that Hamka dedicated himself to

prr\ such comprehensw&%ﬁd intelligible interpretations for the needs of society.



2.6 Main Methodology of Hamka in Tafsir Al-Azhar

2.6.1 Tafsir of the Quran with Quran Yv
Quranic verses come in various forms. Some verses are in general form ile%some
are specific. Moreover, while there are also concise verses, the other vﬂ&ome with
detailed expressions. The diversity of Quranic verses makes it sensible that some

verses act as interpretations for other verses. By way of exa Mka highlighted
the explanation from the particular verse with another nz verfe more clearly
regarding the night prayers: .\d
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And during night, prostrate yourself to Himy(i.€. the offering of rib
and ‘Isha’ prayers), and glorify Hima longnight, th (i.e. jjud
prayer). (Al-Quran. Al-Insan, 76:2 hﬁ
D ®)

“Yang dimaksud mengucapkan tasbrh p ma arLchanjang ialah shalat
tahajjud atau qiyamul lail. %apa azat;&a;\ lain/terutama sebuah Surat
khusus ‘al-Muzzammil’ sur: d anjutan serﬁ%hyang tahajjud. Dalam
Surat 17, al-Isra’ ayat 79 - erav:%ﬁsﬁn'ten@—tahajjud” (Hamka, 1990,
p. 7807). \ X

: P ’ z I/»‘Q T
4 TG A 55 0155
And in so@ft i also) 6ffer the Salat (prayer) with it (i.e.
recite th qu] n the s ana itional prayer (Tahajjud optional

prayer il) for Yo ;I\/Iu%mad ooy ade & Lo). It may be that

your, ill m Mahmud (a station of praise and

glory, Te, the urgof 'nte@sion on the Day of Resurrection). (Al-
& A 9

. Al-Isra’, 1 )' X
N
9
Se?\y, Hamka mentioned the interpretation of the Quran with Quran about the
Cc

Q untabilities of the apostles as witnesses of their people in the hereafter including
rophet Muhammad (PBUH):
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And when the Messengers are gathered to their time appointed. éz

Quran. Al-Mursalat, 77:11)

X},

“Maksudnya ialah bila kiamat itu datang kelak maka aka
waktu bahwa Rasul-rasul itu akan dipanggil menjadi saksi-saks
mereka masing-masing. Kemudian hal ini dijelaskan lagi, di dalam Surat an-
Nisa' (Surat 4) ayat 41 yang diturunkan di Madinah. Dije n kepada Nabi
s.a.w. bahwa beliau pun akan turut jadi saksi dari um sendiri” (Hamka,
1990, p. 7822).

tentukan suatu
ripada ummat

LO)SWEE pgodut;ﬁ%@? e Bl
How (will it be) then, when We bring from

We Dbring you (O Muhammad L. «le &
people? (Al-Quran. An-Nisa’, 4: 41)

(a)

2.6.2 Tafsir of the Quran Wl‘t% S 0
The Hadith of the Prophet is r rer e&ﬁ%{natlon of the verses of the

Quran because Prophe uh mad |s[he sqer@ﬁ Allah that convey the Quran

to mankind. Hamka rese d t d| re a o the priority of the prophet in the

lives of bellever e mte»pb of Qg sixth of surah al-Ahzab in Tafsir al-
!

b (,}/ %
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The Prophet is closer to the believers than their own selves, and his
wives are their (believers’) mothers (as regards respect and marriage).
And blood relations among each other have closer personal ties in the
Decree of Allah (regarding inheritance) than (the brotherhood of)

believers and the Muhajiran (emigrants from Makkah), except th
do kindness to those brothers (when the Prophet .., «l & J&e

them in brotherhood ties). This has been written in the (Allah’s Book of
Divine) Decrees (Al-Lauh Al-Mahfuz).” (Al-Quran.AI-Ahzab,‘?Ef

“Inilah pokok hidup orang Islam! Yaitu mencintai Na . lebih daripada
mencintai diri sendiri. Sabda Rasulullah s.a.w. difidalam Hadis yang shahih
begini bunyinya:

053 005 e &l E5T 08T E5
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Demi yang diriku ada salam tanganNya, t
aku lebih dicintainya daripada dirin

manusia sekaliannya. (Riwayat Bu
Dan sebuah hadis lagi berkenaaK

o

E
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Dari Jabir (moga-mogaw All

lebih utama bagi tiapsti angjyan iman~daripada dirinya sendiri. Kalua

ada yang meninggal %an dial me nqg%@ hutang, akulah yang akan

membayarnya. D% gsiapa,ya yf Ikan harta, maka harta bendanya
k wa

n i
itu adalah unt Hsny \(R& IméAhmad dan Abu Daud)” (Hamka,
1990b. pp. 5 &5@35). %

N
\ o | (J
(,) ’ (J"D
2.6.3 Ti%he ‘9 an Wi ng@ments of the Companions

ion of th urﬁ'n @a on the opinion of the companions is found in the
5

The iﬁrp
Tg' al-Azhar. For instance,\l—lamka mentioned the opinion of Ibn Abbas regarding

petition to increase wealth and children from verse 19 of surah al-Hadid:

0 “Tetapi apa yang dikatakan oleh Ibnu Abbas: orang berusaha mengumpul harta
dengan tidak memperdulikan kemurkaan Allah, lalu berbangga dengan harta itu

di hadapan orang-orang yang hatinya dekat dengan Allah, kemudian harta itu
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pun dibelanjakan kepada hal-ihwal yang tidak disukai oleh Allah. Dimulai
dengan jalan gelap dan disudahi dengan jalan gelap pula. Demikian lbnu Abbas.
Lalu kata beliau pula: Memang di dunia ini Kita dianjurkan berusaha, i
sekali-kali jangan lupa bahwa kesudahan perjalanan ini ialah akhirat. % ali
jangan lupa akan hal ini. Jangan lupakan akhirat.” (Hamka, 199005 185-

7186) 5

According to Ibn Kathir, the third-best way to interpret the Quran is.by referring to the
words of Companions if one cannot find the explanation in the,Quram itself and the
hadiths (Ibn Kathir, 2003) since they lived during the time of WOn and obtained a
thorough comprehension of the Quranic contents k (ZWrted that
honouring the Companions is a sign of love far Islam, and d e' ec:grthe
Companions is a sign of hatred towards Islam. 4 cont?t, amka pr@ﬂted Six

M did w@ﬁ are lbnu
h al{gasﬁli, Ibnu Zaid,

am_lQQso stated the other

opinions of the companions in Tafsir al-Azhargfor su

are tabi'in and the later Mus olars.
i AR
v

2.6.4 Interpr %fth
E‘httji? Tafsir al-Azhar. However, he also used

Hamka prioritizeshtafsit bi_a
intellectyal re;ning’i par his interpretations. It can be seen through his

by Ietj&@ctual Reasoning
N
exp]ﬂ&n regarding the met@éts of mail in the surah al-Anbiya’:

7 5 17}?,//.% z/ewﬁ/ O AL e 5o
0 %@Qj N »@\M’S:—f\»uﬁs;@ < *,,@wy}wwj

And We taught him the making of metal coats of mail (for battles) to
protect you in your fighting. Are you then grateful? (Al-Quran. Al-
Anbiya’, 21:80)



“Secara ilmiah dapatlah ayat ini dipertanggungiawabkan bahwa orang- orang
yang mula-mula mendapat baju besi dari rantai ialah Nabi Daud. Baru bangsa-
bangsa Eropa sendiri beribu tahun sesudah Nabi Daud menempuh hid

lebih maju. Di dalam bekas-bekas gambar purbakala Mesir yang emu di
Luxor (Al-Ugshur), atau Simbel, atau pyramida-pyramida, atau pa%anan
di museum barang kuno Mesir purbakala belum bertemu bajt, besi' rantai.
Peradaban Bani Israil yang memuncak di zamannya adalah t dian dari
peradaban (civilitation) Mesir kuno (Egypt). Ayat ini memberi njuk kepada
ummat Muhammad s.aw. yang akan menyambung peradaban supaya
mempergunakan kepandaian yang diajarkan Tuhan kepada D itu di dalam

perang; yaitu menurut langgam persediaan yang ada di_masasitu. Tetapi untuk

seterusnya tidaklah boleh disamakan dengan baju besi sa amka, 1990c, pp.
4614-4615) ; '
When interpreting sentences using intellectual reasohing, Hamk o.ft\%ﬁa)@'the
rationality of his interpretation with the history local }ir ms nces‘?certain

N\
yle

}mkas style¥of writing to
|;

uch ag.
O

groups of people regarding the topic discussedii his i

give a simple picture of the meaning o@rpr

very prominent in Tafsir al-Azhar. Then, hewo Idla\y

the support of his statement but noty pla&e : q
% b

terpretation is

M. Quraish wa
18™ June 199 m he
Indonesian a xor at hadfull'a
2010). )@&ed ‘o't Dﬂ;r a 0®day, 5t September 2003. The writing of Tafsir

took place after thed%u‘gl.ication of his Tafsir al-Quran al-Karim in 1997
N

al-Mis
ichelater he thought that it was inconvenient for all people to understand the whole
t

due to its lengthy and detailed description of interpretation which was more

Qtable for the students of the related field only (Shihab, 2005b).



Shihab used his preferred style in Tafsir al-Misbah by explaining the
interpretation of verses according to the main theme of the surah (Shihab, i
Apart from that, he clarified that the action of interpreting of certain vers@ot to
segregate the Quran, but was the result of brainstorming and adding i ion when
writing the Tafsir al-Misbah (Shihab, 2005b). Generally, many MusWound that it
was difficult to understand the messages of some chapters in_the an even though
they repeatedly recited them. Thus, one of Shihab's pu hX:w'iting Tafsir al-

Misbah was to help the readers to understand the QuraniCumessages

L ]
Y
Moreover, he also realized that the Islagie* studies students eveﬁéﬁfacing

4

problems in understanding the arrangement w of “verse d c@mrs in the
Quran whereas there were many IessoEWIearn f it.(iﬁi?ther respects,

eanin&f sente@s and to highlight
;u'r

that the compatibility between G?) the&yr &@ditional explanation
since the Quranic Ianguage% u'?%}eaditgertain words are barely
understood without further ?@tion.’T h arr@ment of its content was based
on several characteristh \

1. The nameﬁ@ur@), th sons for their naming, and descriptions
N
of the @ver t% Be'th&r%lﬁes of the surahs.

Shihab felt the responsibility to explain

g |
N
Qo&

(2

2. T Q-ber Jc_Jf er?s, he~$~ace of revelation of the Quranic verses, and
X

ons of certain €ers{/¥f any.
5

\I‘ e chapter’s numbe%g was based on the time of revelation happened,

§ mushaf writing, and sometimes accompanied by the name of the chapter

before or after the chapter.
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4. Mentioning the main theme, purposes, and the opinion of the scholars about
the theme discussed.

6. Explaining the reasons for the revelation of the chapter or vers

5. Explaining the correlation between the verses before and after. q

In addition, the books of interpretation written by Sayyid %hzmad Tantawi,

Syeikh Mutawali ash-Sha’rawi, Sayyid Qutb, Muhammad ipelbn ‘Ashur, Sayyid
Muhammad Husein Tabatabaei, and Ibrahim Ibn Umar iqali were among
references taken by Shihab in completing his Tafsir, al- ah hMOS he

! N
opinions of al-Biga’i were considered the main r ce for Tafsir i ba-&i'b%cause

P g
his tafsir is the material of Shihab's dissertati(VHI-A U ersit;@dvas, 2016).

ters I‘E&S book were
&

sur@l-Fatihah to surah
AN

n in 15 volumes. The

Tafsir al-Misbah encompassed 30 juz o wan

arranged according to the order of the , Startin

1. Al-Fatihah and Al-Bagara l 0
2. Ali ‘Imran and An-Nisa’ \" "(i(/

3. AI-Mﬁ’id&\ Q

6. 4yunus, Had, Yi faﬁ'dA&"ad

NV
9
wbrahim, Al-Hijr, An-Nahl and Al-Isra’

§ Al-Kahf, Maryam, Taha and Al-Anbiya’

Ul
£
SN
=
o
0

9. Al-Haj, Al-Mu’miniin, An-Nir and Al-Furgan

10. Asy-Shu‘ara’, An-Naml, Al-Qasas and Al- ‘Ankabit



11. Ar-Riam, Lugman, As-Sajdah, Al-Ahzab, Saba’, Fatir and Yasin
12. As-Saffat, Sad, Az-Zumar, Ghafir, Fussilat, Ash-Shira and Az- ZukhrufY’
13. Ad-Dukhan, Al-Jathiyah, Al-Ahgaf, Muhammad, Al-Fath, Al @Qaf,
Adh-Dhariyat, At-Tar, An-Najm, Al-Qamar, Ar-Rahman and &
14. Al-Hadid, Al-Mujadilah, Al-Hashr, Al-Mumtahanah, As- &le Al-Jumu‘ah,
Al-Munafiqin, At-Taghabun, At-Talaq, At-Tahrim, , Al-Qalam, Al-
“%

Haqqah, Al-Ma‘arij, Nah, Al-Jinn, Al-Muzza ddaththir, Al-

Qiyamah, Al-Insan and Al-Mursalat .\d‘

15. Juz ‘Amma ' _\“}
s b3
The implementation of the method of tw.w s “awprominent @fure in the
writing of Tafsir al-Misbah. It focused ogra Ied study ario@pects of each

deen @17' Laila, 2014).

Generally, there are five steps to ;g@ thhe %jmdﬁhch are explaining the

verse in the Quran to achieve the rea ni (Gaf

textual relations between VQK nd chagters eluckt g the occasions of the
revelation of the verses (asb uzal), analys ng t@rminology of words based on

the Arabic linguistic (mufradat), explaini bp rgglnmg contained in a verse by using

the information (ﬁw in t|1e other verse%hadlth or through rational reasoning,
theories and di c \goath e')r(d,concludmg the verse regarding the law of

nte gnal‘the verse (Abuddin, 2011).

an |ssue [ nce q.)e
er one of the umq@ﬁess of Tafsir al-Misbah is its approach through a

c Mgland sociological mterpretatlon It was a style of commentary which explains

signs of the Quranic verses that are associated with the society and the efforts to
Ope with the problems of the people by presenting them in a simple, easy language

(Shihab, 2007). Al-Zahabi (n.d.) defined adab ijtima‘T as the interpretation style that
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explains the verses of the Quran in simple terms by emphasizing the main objective of
the Quran revelation and then applying it to the social system, such as sol
problems of Muslims and the people in general, that is in line with the de\@nt of
society. Berutu (2017) stated that M. Quraish Shihab explained t es of the
Quran with the life of the society and that the Quran was an W holy book
throughout the ages, his explanations were more concentratin omng problems in
the society as well as using language that was easily R~

ood' by the public,

especially the Indonesians.

On top of that, M. Quraish Shihab also ap@smenc of J a@m his

interpretation as the orientalists harshly crltlc a rder_of/the verses

e s
and chapters of the Quran by blaming t Ws of Eﬁe revelation (Shihab, 2005b).

He defied it through the clarificatlo
knowledge of the secrets behind |o s Xn aéee groups of verses, or
chapters through solid and | argu éﬁm&@*@ Abdullah, 2018). The
N K)
the

. EI-Awa (2017) highlighted

(‘D

textual relations revealed t itabili

that Fakhr al-Razy an%lm al- gu
interpretation as t N tafslr \

I
IQT/ ted munasabah in their Quranic

@

literature, as%uell as the occurrence of the study of

Qi

Quranic textu ons in th per&@by Richard Bell, Neal Robinson, Sayyid
’

Quitb, and san sIa hol{&concluded that munasabah was based on six

princi ihab, 26'0

T e compatibility of wﬁds in a chapter.

‘% The compatibility of the content of the verse with the closing of the verse.

Q 3. The compatibility of the verse with the next verse.

4. The compatibility of the introduction of a surah with its closing.
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5. The compatibility of the closing of the surah with the initial description of the

surah after it. Y

6. The compatibility of the theme of the surah with the name of the s%

=y

2.8 Main Methodology of M. Quraish Shihab in Tafsir AI-!Ng'

2.8.1 Tafsir of the Quran with Quran Y ’

The Quran is the main source of interpretation of th n itsel blecau it comes

from Allah, the primary reference for Muslims. &&/erses ein reilatﬁg\yil'fhin
is theyni ueness of%b, Quran

N ihab M\h{:d such an
&

So, the earthquake seizeM, ?f

the same chapter or between different chapters.

which portrays the greatness and wisdom of Allah. Th

interpretation in Tafsir al-Misbah: \%V

9 Q—
&) o
(de prostrate in their
homes. (Al-Quran. A 7:7
S
4 b &
Shihab pointed o Nelatic]ns\een (ﬁ/ord “4>J1” in surah al-A’raf with
& N,
“aoepa)” iN S d and % ﬁ'n (sJﬁmh Fussilat (Shihab, 2005c, p. 157). These
S
three W% cribelt lyld 0 hunderbolt that makes a dreadful sound that in

turn&shake the hearts, bw’.@}’gs, and even the earth, causing an earthquake.

§ (@ ommia Sl diea el

And As-Saihah (torment-awful cry) overtook the wrong-doers, so they
lay (dead), prostrate in their homes. (Al-Quran. Hud, 11:67)
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And as for Thamud, We showed and made clear to them theﬂ&o
ed th

Truth (Islamic Monotheism) through Our Messenger, (i.e. show m
the way of success), but they preferred blindness to guida% the

Sa’iqah (a destructive awful cry, torment, hit a thunderbolt) of diSgracing

torment seized them because of what they used to earn. -Quran.

Fussilat, 41:17) Y-
In addition, Shihab explains the differences in the ar@he %f Prophet
Lut who keep making excuses because they refuse accept the pro e,'s aa)ﬁﬁ in
Y
<

surah al-A'raf by referring to surah al-Ankabiit. 2

WX

1 e, PV
BAES FEETAE SR 1 S

O K
And the answer of his pe% onl}!i that they sai(@rive them out of
n

your town, these are in
Quran. Al-A'raf, 7:82 ,

N
& |

ﬁl (remember) Lut, when he said to his people: “You commit Al-
hishah (sodomy—the worst sin) which none has preceded you in
committing) it in the ‘Alamin (mankind and jinn).” “Verily, you
practise sodomy with men, and rob the wayfarer (travelers)! And
practise |-Munkar (disbelief and polytheism and every kind of evil
wicked deed) in your meetings.” But his people gave no answer except

that they said: “Bring Allah’s torment upon us if you are one of the
truthful.” (Al-Quran. Al- ‘Ankabtt, 29:28-29)
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2.8.2 Tafsir of the Quran with Hadiths

Quraish Shihab also uses the interpretation of the Quran with the hadith in TT—

Misbah. He states the hadith of the prophet briefly regarding the meani Jiin
verse 64 of surah Yunus. In his writing, he did not include the ier text of the
hadith or the grade of the hadith. \,

For them are glad tidings, in the life of t Ent \oQ{g\ i.e., throeq%v
righteous dream seen by the person himsel§ or sh others), and in
injthe

the Hereafter. No change can ther w rds_of All his is
indeed the supreme success. (Al %unus, .64 k

o))

“Sementara ulama memahami ; OV oL~ @%&) al-busyra fi al-hayati

1

ad-dunya dalam arti impi. yang bé‘nar(&"ni berdasar hadits yang
diriwayatkan oleh at-Tirmi i¥ dan Jlain“lain melalui ‘Ubadah Ibn
ash-Shamit, bahwa kepadal Ras w. tentang makna kata itu,
maka Nabi saw.gmenj impi yang benar yang dilihat
oleh seorang ihatkan” kepadanya. Ada juga yang

memahaminya, dala baik dalam kehidupan dunia ini.

“Itulah berita*gembira yzing i gi orang-orang mukmin.” Demikian
sabda Nabi ayatkan oleh Imam Muslim melalui
hi
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2.8.3 Tafsir of the Quran with Statements of the Companions

Shihab also adopts the interpretation of the companions in his interpretati?r
example, he presented the opinion of Ibn Abbas through the explanation@ ater
Muslim scholar, Sayyid Qutb when interpreting verse 11 in surATaghabun

regarding ‘He guides his heart’:

No calamity befalls but by the Leave [i.e. DeCIsi
Preordainments)] of Allah, and Whosoever i
his heart [to the true Faith with certainty, i i
already written for him by Alla w tf'rs\rh (@}Ine
Preordainments)]. And Allah is the All-Knower ing.
(Al-Quran. At-Taghabun, 64: 11) QI\

As per Shihab’s description: O

“Sahabat Nabi saw., Ibn A enafsi \?n tunjuk hatinya dalam
arti memberi petunjuk secara ak, fmem hat hakikat Ladunniy yang
tersembunyi dan mengan a berhubungan de sumber segala sesuatu
serta segala kejadian. Di di i al dehtujuannya dan ketika itu dia
akan merasa tenang, p dan bahagia. udian dia akan mengetahui
pengetahuan yang bersifat kulliy (menyel sehingga ia tidak memandang
secara juz’iy (pa ang diliputi b salahan dan keterbatasan. Demikian
lebih kurang yld th \é ab, 2 , p. 276)

Shihab only ed e op of @)Ubbas in Surah at-Taghabun in Tafsir al-
Misbah a aregm nif{&.tér Muslim scholars. He sometimes repeatedly
emph 1 e sch‘(:l 1n1 generally. Al-Biqa’i, al- Raghib al-Asfahani,

Sa tb, Ibn ‘Ashur, and\i?Ghazall are among the scholars that Shihab referred

‘é\l interpretation. In fact, he also brings forth the opinion of Tabatabai, who is a

oute scholar.
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2.8.4 Tafsir of the Quran by Intellectual Reasoning

Shihab interprets some verses of the Quran with intellectual reasoning like thw

*abgariyy in verse 76 of surah al-Rahman: (ﬁ\

TS
%

§ B\ L5, 585 b0 5 Elee=Cld Y'

Reclining on green cushions and rich beautiful mattresses. uran.
Al-Rahman, 55:76)

When explaining this verse, Quraish Shihab presented his nt that describes the

meaning of ‘abqariyy in terms of the past beliefs of th ab M gega‘?ing

jinn, the beauty of things, and the trait of human wi : ' _\"}

’ b 9
“Kata ‘abqariyy terambil dari kata ‘abqar yang urut W an m akat Arab
pada masa turunnya al-Qur’an itu adalah tempat pemuki ji j

bahwa yang indah-indah atau tidak mam ka
Dari sini segala sesuatu yang mencap ak keinda
‘abqgariyy. Seorang yang jenius misaln inamai d ian. itu juga barang-
barang yang sangat indah.” (Shihab@s?e, p. &% ,<\
This statement shows that Shiha?’ rprets the wverse cff'rg his own views. His
“
rr

interpretation focuses more orM

purnaan dinamai

n. Me% uga percaya
i adaga asil karya jin.

ent situatien of A\%ﬁ society during the time of
N

the revelation. This is %ofge charac’erist' S pf@bi al-ra'yi in Tafsir al-Misbah.
~l

.

&
Y ol
2.9 Qurani Np etation'in the M @Norld
¢ PN
The %pt' ce of Isl the\Q[alay World has influenced the way of life of
njthe Md’sl m . Quran is used as the main guidance for daily

the pe
a& i P o
ac\ erefore, it needs to&@ learnt to understand. However, the high literacy of

%guage of Quran is incomprehensible to all the Muslims in this region except the

Ugious scholars since Arabic is not their native language. Besides, even the

companions rely on the explanation by the Prophet Muhammad peace be upon him

(PBUH) despite the fact that they were Arabs and the Quranic language was their
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native language which resulted in the prophet as the first Quranic interpreter (Ibrahim
et al., 2011). Therefore, it is indisputable that the following generations desw
need in-depth descriptions of the interpretation in their mother language t@ktand
the Quran. Hence, the local scholars took the responsibility for produ Quranic

interpretation in the native language in order to assist the people t%nderstand the

Quranic messages. \,

y wc}ld, the people's

eca eMra fOQtLS of

In the early stages of the development of Islam in th

acceptance of Islam and interest in studying Islamic studi

scholars in their efforts to educate the people e teachi oI’ Iem The
_ _ o 4 r
interpretation of the Quran in this region did pen\d:a\st y. Ikéd_s&/eloped in

the 12" century gradually over the centLtN e foﬁé\of society (H.

Hussin & Majid, 2013). The interpre

translation casually and concisel Gﬂ}he
0

translated into Malay (Balda Watl 9). Ty is' CII’ stance has been going on

Lﬁ‘lcentury, when it was

for quite some time due to fac rs suehi as th uranlc interpretation in terms

of writing was not cor%i |mporja rpt Qby the community, the practical
explanation of tm@@t of lh \an Was%'nore preferred rather than the written
explanation, qm to‘re aplc&s,»\qmte foreign for the people (Azra, 2004).
Thus, it W@ i gu@c interpretation in this period.

passed the V\f'ltl%w Quranic interpretation began to emerge in line
Wi %e

velopment of kno\l'Edge and technology. The interpretation of the Quran

‘% urred at the early stage could be in literal or interpretive translation (Baidan &

QN&U, 2019; M. Hussin & Kamal, 2021). The Quran in Malay translation was

accepted by the community as it was well-explained in accordance with the perception
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and customs of the people at that time (Nutawab, 2016). Moreover, a prominent past

scholar, Syeikh Abdul Rauf Singkel was known as the pioneer of the W

interpretation in the Malay world through his work, Turjuman al-Mu@A

2013; Feener, 1998; Norhasnira, 2013). It was considered t itst Malay

Zra,

interpretation of the complete Quran ever found in this region usmian, 2010;

Helmiati, 2014; P. G. Riddell, 2014). Besides, another earli rmic commentary
Ca

found in Malay was about a few verses from surah al-Ka t'was (lerived from the

iver 'tyw that was

"y
as brough c#fm@Aceh

s% -Samatrani was the
Y.

knowledge of the Malay scholars in | IC sglences me

In addition, the efforts of S e%)bdu i er@g the study of Quranic
0 ¥,
issemin

interpretation were followed to aféyaQ/ is student, Sheikh Abdul

A\

Malik or also known as Tvdau anis ugh teaching of the book to the
[
locals (Norhasnira, Zow PulauMani alsoérg slated the Tafsir al-Baydawy into

Malay which Iat@ghim ‘1 Chal fi%:é'éf Quranic commentary in Malaysia

(A. R. H. Abduilah,” 1997,
M@ysia through him, it only started to flourish in

interpretati egan to develop
the ZOtwy (H. ﬁu & Ma@,\ZOM). This was due to the writing of religious

N
bo@focused a lot morebc@he field of Agidah, Sufism, and Figh in the previous

‘@ (Suhaila & Razali, 2015; I. Yusoff, 1995).

old manuscript which was preserved in the Cambridg

originally owned by the Dutch Arabist Erpenius afte

(P. Riddell, 1989). Asari (2016) described t

original author of that Tafsir Surah aI-Kah%

fsnt§>013). Although the field of Quranic
s

Moreover, there are about 26 Quranic interpreters in Malaysia with more than

30 interpretation books of various styles that are influenced by different educational
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backgrounds of the authors who graduate from Mecca, Medina, Pakistan, and India
(M. Abdullah & Syafi’i, 2009). Since the 20" century, it was found that tafsir

tafsir ijmali, tafsir mawdia‘l, and translation were the common styles@anic
interpretation used by Malaysian scholars in their works (H. Hussﬂ'&l., 2012).
Based on the research conducted by Wahidah and Kadir (201¥1'total of 66
interpretive works in Malaysia from 2001 to 2015 have bee iwd in which the
interpretation based on selected surahs was the greatest n r‘;r ed. The variety
of Quranic commentary works in Malaysia indicates tha peo Ie ess of the

importance of this knowledge is increasing in str ning the els’&ﬁe})hg of

Islamic teachings in this majority Muslim coun Y‘

g;‘"
nesia developed much
&

owledge ithin th@lalay Archipelago

S
began to expand from there wi ? cl.%} in Islamic sciences.
uranic 1 erpr ati

Indonesia had produced a Io 0 on@ks in various indigenous

R\

Meanwhile, the study of Quranic CW ion

earlier than in Malaysia since the Isla

languages such as Malay, e, arfi Sunda ese@smlan, 2010; Nutawab, 2016;
P. G. Riddell, 2014) : Indo ia qpl% the greatest number of Quranic
interpreters in th Fed{rspl 996) |ted in Said (2017) listed 48 Quranic
interpreters who d wWri ur @xegesw by using the local languages in
Indonesia. ieces of I\‘gjr e emphasized the importance of the local
langu conveyi g a?:hln f Islam to the Muslim community of that region.

o

Qsmes the developm nt of Quranic commentary in Indonesia faced four

from the 7™ century until the present day which are categorised as the Classical
0 iod (8" - 15" century), Medieval Period (16" — 18™ century), Pre-Modern Period

19" century), and Modern Period (20" century until present) (Baidan, 2003).
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Throughout the 19" century, the development of Quranic commentary writing was
decelerating due to the factors which the people thought that they already had w
with the existing reference books of Arabic or Malay, the pressure fror(%\utch
colonisation that urged the scholars to strive for freedom of the coxﬁ&and some
scholars tend to teach verbally (Asari, 2016). However, this conditiog”did not last so

long. It began to shine again in the early 20" century with t emence of several
spirit

books of Quranic interpretation which awaken the free I fr'om colonialism

namely Tafsir Al-Quran Karim, Tafsir Al-Furgan, TafsirdMalja Al-Talibin; and Tafsir
oy
Tamsyiah Al-Muslimin (Ari, 2020; Roifa et al., 2@ | _\‘-}
£ X"

Then, the study of Quranic commentary Wow in sequgzhyyears with

more production of complete Quranicgin tatiom of juz:i&)ugh various
methodologies and styles applied (AtawﬁM(athu & I@r, 2020). Despite
3 S

the emergence of more Quranic i gm)tatio an ( O@; criticised the content
0 v,
jon

s that.give n#lsc@,&ption about the teachings

K\

of Islam. It has commonlyvssurted that fthe ity of a matter will be easily

e,
affected when produce%'ge amounts if ther, s no control from the authorities
or appropriate glﬂQM All in altthe fi%le%(Quranic interpretation in Indonesia

continues to g wnl ngt d foL)@explanation of the holy scriptures for the
&A ' 4
ing of ding to@time relevance.

understan cietyracc
S of that, t sth;Iy oRQuranic interpretation in the Malay language has
b é\@n

quality of some Quranic inter

S
y growing in Thaila\nbl but it was not as active as in Malaysia. It was mostly

trated in Southern Thailand with a larger population of Muslims, especially
Oh the availability of Quranic interpretation studies at higher education levels such
as at Yala Islamic University, Prince of Songkhla University (Pattani campus), and
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Narathiwat Rajnakhrin University (M. Abdullah, 2016). Besides, Dr. Ismail Lutfi

Chapakia was widely known as a major contributor to the field of

interpretation in Thailand by producing Tafsir al-Bayan, which was ider@s the

latest Quranic interpretation in Malay from that country (M. Abdﬂkc Syafi’i,

2009; Rorsuedee & Suliaman, 2011). His work was more promina in the Malay

world compared to the other Thai scholars since most of thg Wcal works were

made in their Thai language.

In addition, Singapore also moving along ,in thewdevelopm of 1 ic
' N
knowledge, including exploring the field of Qurani mentary deSpite baﬁ@in the
. o . : <. X~
midst of modernisation with Muslims as a mi roupw.Sai 017)?‘rgported that

es whieh are Tafsir al-

Singapore had produced five outstandin@k co
Quran (Singapore edition), Tafsir al% Tafsia-Quran on Radio
A
(Malaysia edition), Pedoman Ke l‘@ Pa a@-Quran (Tafsir Surah
[} L 8
al-Fatihah dan al-Bagarah ita al-Quran y(Sura -Bagarah/Ali  “Imran/al-

X

ma.@S situation reflects the current

!

Nisa’/Juz ‘Amma), and Pe Te afsi’ Juz ¢
ignégbs.lamic teachings. Generally, the

need of local society %Iearer lal

efforts in pursui Nurarlic I rpretaﬁ.@s ave been done by many Muslim
&
st

ia I'O g tiEg) is how the scholars strive their best to

make sure%h' slamic teéac gs‘\-‘éwbe understood and reached the whole people

w
(@)
=0
=}
QD
-
w
=
wn
SS‘?
A |
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2.10 Plants

Islam is extremely concerned with nature including plants. They pr
significant contribution to the environmental balance. The existence of tro@rests
and magnificent gardens signify the presence of the great power of%&(Tajudin,
2019). Jawhari (1929) emphasised that people should observe th secrets of the
creation of plants to get to know Allah the Almighty Creator %te; interpreting the

plants in the Quran in detail with scientific facts. The Bo'anlc Garden in

Qatar (Quranic Botanic Garden, n.d.) and Quranic Park ubai (D nrcrpalrty
2019) demonstrated the importance of plants throu special Qu |clga&6§f with
the purpose to reveal the miracles of the me@ | th@ran that

contributed to the various roles in the I|ve Ie.Giree lower: d fruits were

the symbol of tranquillity in paradise ere com
gardens around the world (Man et 17) Theig‘ ?It al(\‘raracterlstlcs of plants
also promoted their importanc%cape%lesrg assmf'e{ al., 2015).

S"

Previous literature a edgf th e C@n emphasized environmental
education through th% atlon‘u nd o‘ns@on of nature which explicitly
represented plants S of trk nNIeme Manoiu et al., 2016). Moreover, the
advancement an fe le oym rﬁur\ew diseases that encourage scientists to
study plan od médic a‘l'rl\ﬁnts from the holy Quran to treat diseases rather
than usi ern e ifie {Ab o@reln 2017; Azarpour et al., 2014a; Muhammad,

20 ed on a lot of smeﬂt&ﬂ: studies, Quranic plants were highly recommended

@y treatments as their nutritional contents are proven suit to the body's needs

OZarpouret al., 2014b; Fakhri & Adelzadeh, 2013; Jamshidi-Kia et al., 2018).
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In addition, the concepts of plants are largely utilised in the architectural
building whether in traditional or contemporary houses as the building materi
decoration for its aesthetical values (Chuki et al., 2017; Perini & Magli@OlZ).
The Malay architecture and other Asian countries use timber as damental
elements for the traditional dwellings and were influenced by the fIWotifs for the
wood carving (A. N. Ariffin & An, 2021; Chuki et al., 2017; Oranfatmanee, 2018; I.
Said, 2002). Meanwhile, some people utilised the plant m Y;n]ake a variety of

traditional handicrafts for domestic use or commercialisation stequently

_ _ Yo
become their source of income for them (Nedelchev ., 201%; Reddy }t @008).
The existence of plants is significant for sustainabili tha% ses t@@ntire life

@
3

its ar@videly mentioned
A

elationship to giving

of human beings. 0\

Moreover, regarding the plants % (@;}
through the word thamarat, faki %d qwﬁs?
? @

examples and parables, trials K nishw(ﬂs@h’s ability and provision
in the Quran (AlBzour, ZOTdnwevtr, fri Wer@m discussed in terms of their
[

specific names apart the Iirp isti gsp&c}bl.ike fig, olive, banana, grape,

pomegranate, dat@fw]ube [Qhah, Z%Lﬁulkepli, 2016). The use of plants as

parables in th Nn is supp by @sults found from a study conducted by
Solehah (@t it embrace s:)'m\&o'r all parts of the plant as a way for Allah to
advise “(s,rvants."TpJ;re, {ﬁv\m as daily food intake for mankind play an

im ole in delivering tr@sages of the Quran.
s a matter of fact, green has notably symbolised the colour of plants. It is
Ontioned as much as eight times in seven different chapters (Al-Shraideh & El-

Sharif, 2019). Meanwhile, Norwardatun (2019) claimed that green colour is

—

7
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mentioned nine times in the Quran and mostly it represents the plants. As green is the
symbol of nature and peace, the greenery scene is positively impacting the m

emotions of human beings (Bajirao, 2015; Carver et al., 2018; Zhang @020).
People tend to feel relaxed when they are able to have a good time beime natural
landscape. Quran also describes the greatness of paradise and the ple of heaven
with the green colour (Al-Domi, 2015). This indicates that th vaI}J plants is one of

the reasons for happiness for humans in this world and theshe fter' Besides, green

plants also act as a source of energy. As Allah says: .\d
L ]

5 }i_a/

& 005455

“He Who produces for you fite o
behold you kindle therewith” @an

holy book als Mted he‘a n O@Muslim researchers. They compared the
t) ’
Quranic p@' d the Biblical plé.bs to seek any similarities, differences, or
uniqu een thepfants in h#\holy scriptures. Musselman (2007) claimed that
N
the\' | plants were quite m(&h rather than the plants mentioned in the Quran by a
@ about 80 kinds of them and this did not include a certain part of the plants. It
05 recorded that more than 10 types of plants were similarly found stated in both the

Quran and the Bible such as cucumber, date palm, fig, garlic, ginger, gourd, grape,



mustard, olive, onion, pomegranate, and tamarisk (Janick, 2007; Musselman, 2003;

Zohary, 1982). T
Nevertheless, talh, sidr, and zaqqim in the Quran are considered ‘@ plants
chel

by some researchers (Musselman, 2007; Shakirova, 2018). The western scholars could
not identify the real identity of talh and sidr, while zaqqam is th treez hell as stated
in the Quran but they still assumed that all the plants mentVHn the holy books

including the Quran should be known by man. As Allah sa

% 2 -

@Al y IBEE R Pl calBl g

(polytheist, disbelievers, wrong

tree in Hell?). Truly We have mgw

of the bottom of Hell-fire ) (Al-Quran¥A:

(e

In Islam, anything relate

and Muslims are obligate

discovered the same a%l

1982). Both plar&wsed 2
I

some hadiths.

Qb b Qe vles sz st
Q} ’V)Q' &

A There is healing i@k cumin for all diseases except death.

\ (Hadith. Al-Bukhariyy. Kitab at-Tibb: Bab al-Habbatu as-
Q Sauda’: #5688)*

4 Al-Bukhariyy. Sahth al-Bukhariyy. (trans.) M. Muhsin Khan. 2009. Sahih Bukhari. Riyadh:
Darussalam Publishers. Vol. 7. p. 1273.
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And the Prophet’s Companion, Anas said:

Yv

2 %3 afii g F e 4 EE . E 1.
.vzﬂ\jgﬁ}\gw‘)ggd\?w\yb;a\gg&@ %\

When the Prophet (PBUH) arrived (at Medina), there was n gle
companion of the Prophet (PBUH) who had grey and bl ?:';ept
Abu Bakr, and he dyed his hair with Henna' and Ka dith. Al-
Bukhariyy. Kitab Manaqib al-Ansar: Bab Hijrah @mn-Nabiyy iallalahu
‘Alayhi Wasallam wa Ashabihi: #3919)°

O \Y.
L)
All in all, Allah has created the plants as ign 0 love and @ to his
N

creations either to mankind or the animals as a source o

plants, all the living things could not q

ecosystem is disrupted which later c n cau di

\&ﬂ-n b|||ty§ ndife. Without
ents for health, and the

s ”Q knows that plants

are essentials for humans to have % life. Therefore, Ad%h applies the element of
0 €nco

q
%} rvahtsto think about His creation
and His power as a waypto geticloser to’Hlm l
L) v’ &

2.11 Conclusi

plants in the Quran as a medi

4‘7
/@%

The ma%lcs C vere n fl s c ter are the biographies of Hamka and M.

Quraish an |gtr du to |r aI Azhar and Tafsir al-Misbah, and Quranic
mteﬁctlo in the Malay w weII as the plants. From the literature reviews,

‘% mka and M. Quraish Shlhab have totally different educational backgrounds.
e

ver, they are still experts in the Quranic field by making the Quranic

Qerpretation books in their own ways. In addition, their credibility in knowledge is

5 Al-Bukhariyy. Sahth al-Bukhariyy. (trans.) M. Muhsin Khan. 2009. Sahih Bukhari. Riyadh:
Darussalam Publishers. Vol. 5. p. 924.
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recognised internationally. Indeed, the interpretation of the Quran in the Malay world
develops intensely due to the hard work of local scholars to help the Tm
community to understand the contents of the Quran better, especially in%\ative
language, Malay. Lastly, the final section gives a brief review of the‘*icance of
plants. The Quran mentions plants frequently in various aspects whWicates their

importance for humans to think, ponder, and study the secrets HeWnem.



