CHAPTER 2

LITERATURE REVIEW ON ZAKAT : (0\

researchers. Today,

2.1 Introduction

Zakat institutions have been gaining increasing interest

n 4 This has surfaced

{ onomic
X ‘I’hrefe?uapter will

review the literature relevant to zakat |ncIud|n ition of ag\af history, and

zakat institutions face many challenges, including minima

for a several reasons, such as the fact that zakat ipstitu

development and eradicating poverty at both ma d micro lev

background of zakat, zakat in the Shari W conditions of zakat, zakat
items, the foundation for zakat insUE& % in&%ons in contemporary

Musilm nations and other relevant iss

2.2  Zakat Definition i
slam aj

The scholars of

specific requwemen& lla |eq i

l
%Jt;@.é}at as a share of the property with a

froﬁﬁ\he right possessor to give to the proper

O

!
person who WI|| |tH' in rEJ&tDrements. The majority of the four different
schools of ha\p he a e ;@spectlve on the definition of zakat, except the

HanablA as a little dlstlnd;an in their definition. Majorly, zakat is a systematic
Wa‘y% ing the right beneficiaries of zakat enjoying the ownership of a certain portion

ealth with some specific terms. This means, those who have nisab zakat, it is
c ulsory for them to give it to the poor and the likes among the right beneficiaries to

own a certain portion from
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the wealth, but, Hanabilas defined zakat as a compulsory right from wealth specialized
for special people at a special time. And it is the same with the first definit@pt the
first definition, which mentioned that beneficiaries should own zakat, @ompulsory
amount should be given to the right beneficiaries from zakat in reality.

Zakat is a word derived from Arabic, which means ‘to@*.to purify, and to
increase’. When the word is used to refer to somebod it?ﬁﬁotes ‘to progress, to

l

become better’. Therefore, zakat connotes ‘blessing, cleanliness, purification, or

betterment (Dogarawa, 2009). Zakat is meant t%glse the fsoul f’th‘écgj'\%r from
Spewity

fro;n share sp@ied for the

selfishness and greediness and to purify his pro
\d’u N
unsuccessful. Though reimbursement of zakat p sic%l\ ces Q&} in a broader

sense, it causes the spread of prosperi\ gives-riseto i oliferation and thus

encompasses more and more peopl@n its be&(ﬁuh rp@ad Abdullah & Suhaib.,
N
2011). % 6 =

Y
&
Zakat has many definit co]ii 0 ffeg}scholars. Some regard it as an
obligatory alms (Fard) ?Musﬂ_ uvy ‘p{)&’&;&es a stated limit of wealth, to pay

every year a recom;{%@ portl()n\,,ﬁ suc@alth or savings and other objects like
K i

2

&
farm produce, IivE&&, sine Yitigfgbaper currency, and treasurable metals such

'
as gold and s% dul@z& Suhaib., 2011 & Abdul Qudus, 2009). It is
also defin M

uhamima
liyu (Q‘E)iw‘as'a c pt of disbursement of prosperity recommended by

)
Allah \ igible category of people. According to Dogarawa (2009),.

‘éab (2017) explained that zakat is a religious responsibility, which has a variety

@nomic and social ramifications. Shah, et al., (2014.) and Adamu & Saad. 2016.

opined that zakat is an economic symbol of justice that ensures the equitable distribution
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of wealth. In contrast, Sapinggi et al., (2011) defines zakat as a commitment regarding
disbursing funds for a specified purpose to specified groups of people. Si ilaw, Mohd
KhairuFirdaus & Mohammad (2013) said that zakat is an act of Worshg' cted in the

payment of wealth involving spiritual and wealth purification. In addition, zakat is “that

portion of a man’s wealth, which is designated for the poor” ( i etal., 2011). In

Shari’ah terminology, zakat is the part of wealth above ew a part of which has

been ordained to be spent for the eligible beneficiari r'ded tes based on
rules laid down in the Islamic law (Johari et al., 201 ' T
| &

Allah is the absolute owner of everything. h, Wj\o ha creaqu- everything,

including man, and wealth in its different f rms, as th

e\'ht to gl%clg~ and control the
nd@’ef wealth. Therefore,

ay (Dogarawa, 2009).
Theologically, there is divine de atloﬂ res g fr giving zakat. Legitimately,
zakat connotes the transfer of,owne hll artic roperty to specific individuals
under certain conditions Rahm , @l&d ahab. 2012.). Economically, zakat
'
will lead to economic N&nce ch\Nhen t is disbursed to the poor by those who
: &
have excesses, it NIC ease a srst tl(e))oor s buying power, which may lead to a

2.9
higher deman@
The w

people’s economic activities, 1nclud1ng smon

q
He requires that a part of the weal ould |n

’i

)

ds (Ah
Jectlve o‘ﬂg;t |s¢fce attainment of socio-economic justice (Mastura, &
Zainol ! Zakat dlstrlbutloms the capacity to raise consumption since the marginal
pra% of the zakat payer to consume is lower than the zakat beneficiary, thereby
levating the buying power parity of the poor. Accordingly, in Islam, the relocation of

payment from the rich to the poor for the reallocation of wealth and income is central to
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the prosperity of the Ummah (Johari et al., 2015). The reallocation of wealth is
established by the Quran and Sunnah, which indicates that the Islamic syst&&!ikes the
concentration of wealth among the few (Johari et al., 2015). In sum, ception of

zakat illustrates Islam’s strong feelings for social and economic justice. 1t works as a

justifiable reallocation of prosperity and income, which is imposed*through financial
obligation and economic measures (Adebayo, 2011; A uw, 2009; Muhammad

Abdullah & Suhaib, 2011; Johari et al., 2013).

2.2.1 History and Background of Zakat é 2

Islam is a religion of mercy that cares for ever
hadith where the Prophet said an owner, o@@o

not feed it and she did not allow it to %o

person will entre paradise because h ched water
thirst.
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“Abu Huraira reported: The Messenger of Allah, peace, and blessings
be upon him, said, “A man suffered from thirst while he was walking on
a journey. When he found a well, he climbed down into it and drank
from it. Then he came out and saw a dog lolling its tongue from thirst
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and licking the ground. The man said: This dog has suffered thirst just
as | have suffered from it. He climbed down into the well, filled his s
with water, and caught it in his mouth as he climbed up. Then hesga
the dog a drink. Allah appreciated this deed, so he forgave him (j)\

It was said, “O Messenger of Allah, is there a reward for ch ven
for the animals”? The Prophet said, “In every living being is a
reward for charity”.

(Hadith. Bukhari. Kitab: Al-Adab: Bab: rahmat nassi ﬁa buhai :

#:5663).
.
If Islam can show this much mercy to ordina@ﬂs, it will s Ir show’more for
A
human beings. Hence, Islam calls for special care fo destitute and has I'Qade zakat one
Y

of its pillars (Al-Qaridhawi,1999). Allah say\,z ‘1 g
&
O

)) by Our Command, and We
, to establish regular prayers,
y constantly served Us (and Us

“And We mad,
sent them ingpi
and to practis
only)” (eu AT
In t;&pb Allaﬁ S t‘iking(a out his command to prophets Ibrahim, Ishag, and
€

Ya’qu\ 2
>
N

Iso mentioned zakat'when He took the covenant with children of Isra’il.
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effect): Worship none but Allah; treat with kind
kindred, and orphans, and those in need; sp

eople; be
dy b‘ack,

v
X~
Islam attached great importance to zak&@ ncowrag Musi@o pay it. Since its
early period in Makkah, Islam has disco %reedin

gt eé_l\orious Quran. In some of
c.)

poor and the destitute. This can be s %’nan\@
]
t

the verses, Allah related stories \ ose who dig not @ for the destitute and warned

)
us not to be like them (AI-Qarwgg
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“Verily We had tried them as We tried the People of the ngen when
they resolved to gather the fruits of the (garden) in tNgrning. But

made no reservation (“If itis Allah’s Will”).

“Then there came on the (garden) a visitation )y L&m’ (Which
S Wden)
ot (who

swept away) all around while they were a
it'hﬂ?-
IBd out, fonto
Y—-
uld gaght

became, by the morning, like a dark and desolate S
been gathered)”. “As the morning brc%&gy Calk]gi
another”, -
P 4
ld

“Go ye to your tilth (betimes) in the maerning,< er the
] et tones” (sé?lg). “Let

fruits. So they departed, conversin
not a single indigent person breakssin Upon i thedgarden) this
day”. “And they opened the HN , Strong igsan (u@st) resolve”.
“But when they saw the (garden), the My ave surely lost our
way”. “Indeed, we are sh %f th j our@or)/ 7 “Said one
of them, more just (than % - Did | n a@/ ‘Why not glorify
(Allah)?’ “They said: % 0 e have been doing
wrong”! “Then the
said: Alas for uswe qve index{‘d transgre

ur

er, in reproach. They
“It may be that o d wd,lér if ange a better (garden) than
this: for we \@ to I-|im i0 repent )! Such is the punishment (in
this life, b ater is-the ish in the Hereafter, - if only they

knew/”c} / e Dy (‘)(.z

(U (Al-Quan. Al-Qalam 68:17-33)
N
4{,} $oty
}.Th verses narrate to@' the story of those who owned a garden, and

S
vowed that they would not allow any destitute to enter their garden to

vent them from collecting fruits for charity. Allah, with His power, swept

everything away from their farm as a punishment for them for their resolve,

not showing mercy to the poor and the needy. In another verse, Allah

A\
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described those who do not care for the poor and the orphan as among those

who do not believe in the Day of Judgement, which is one of the piIIa{RFe

Islamic faith. Allah says: . :(‘)

@ 2N AR © o iezied
5

In the event of the Surat‘s revelation
Sufyan, who used to kill two big camels @wgery week fro hici@ and his men used to

eat. One day an orphan approache ' or anhv?te éslstance Abu-Sufyan beat

him with his stick and humiliat then su tw ealed This is how Islam has

encouraged people to take ?ﬁf ttjl te @' the indigent. Zakat-1-fitr was

introduced in Madinah durln the Q.U—hjrah while zakat-I-mal was made

compulsory in the qﬁbear H| r e onset, types of wealth, which zakat

applied to, and t@m Jwevre ﬂenﬁéﬂéd in Makkah. It was in the general form of

@,
was'b ec@» faith, and people were left to decide what and

how mlm e. Allah said in (%5’&70 verses 24-25:
N N

0 & @ o530 Wl @ 2 ol ol b

“An d those in whose wealth is a recognlsed right. For the (needy) who
asks and him who is prevented (for some reason from asking)”

voluntary p "Wwhic
b 4
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(Al-Quran. Al-Ma’aarij 70: 24-25)

fitr in the

This is a Makkan surat which explains how zakat was performed dur'm; period.
zaka 3

Later in Madinat, zakat took another form with the introduction of & t

second year of Hijrah, immediately after the divine decree of the R fast (Mastura,

&. Zainol. 2015; lbrahim. Sherif. M. & Shaharuddin. 2013; OMekun et al., 2016).

ig%ry akat-al-mal, which
o .

was made compulsory for rich Musilms. At this peri

people that zakat should give to:

“Alms are for(th r anl th nkedband those employed to
administer the (funds; foKts& Msgd;earts have been (recently)
in

reconciled (t uth; f bo @age and debt; in the cause of
Allah; and he'wa us i@)rdained by Allah, and Allah is
5 AN
1 O
2.9
O

Il of ki d, d Wi
full of no&g 7}1‘
S
&F D
g
2.2.2 in the Shari’ah \(.)
x has its root in the Shari’ah as it has been legalised by Allah (SWT) in the

@ Quran and Sunnah of Prophet Muhammad (peace be upon him) and by the
consensus of the Musilm (ijma’), and by rational evidence. First, in the Glorious Quran,

52
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Allah mentioned zakat 58 times. It was mentioned 32 times in isolation and 26 times,
along with salat, which indicates the importance of zakat in the overall scmqof Islam
(Ibrahim & Shaharuddin. 2013). A few of the places where zakat is mi are stated

in the following verses:

CEIEET Sy e gou
¢ i

Zs - //, -~ 'p/
3 . ne P ‘.u.u ~
‘,M,\ A M M ,\ ~ \ N
- P

I f/°
Yjabbh& Y RLV-ES )"

“It is He who produceth gar % trellis ana’ dates
and tilth with the production of a ind and S an megranates
similar (in-kind) and dlffer arle t ir fruit in their

season but render the dues t ero t ed at the harvest is
gathered. But waste not r All I'bveg@mt the wasters ”

Y. ' (Al an Al-An’aam 6:141)
Abu Ja’afar explained aat t s&vzﬂ' ficannouncement from Allah to remind

@,

those whom He bIe a ut S bI mg, e warned them on the need to do well
with it by expla| I trjn wh ?Ila and unlawful. He told them that they should

set aside fro |grl;

ﬁr (|e or and needs) (Tabari, 2000)
b4

In another vers ,AIIah says:

J;
‘4

\
§ §K T8

“In order that it may not (merely) make a circuit between the wealthy
among you”’
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(Al- Quran. Al-Hashir 59:7).

Allah also says:

(substance) whereof He has made you he
believe and spend (in charity) for them is

Iman Tabariy explained that Allah on the peaple to@heve in Him and His
Prophet by spending from their wealthyWhich entr s@»to them in the right way.
o e,
e

He has promised a big reward K ngsﬁc Q&alth for Allah. Allah says in
\

another verse:

edalmsthat so thou mightest purify and sanctify
half. Verily thy prayers are a source of
Alah is one who heareth and knoweth”.

% '
‘% (Al-Quran. At-Tawbat 9:103)

Qn this verse, Allah commanded His Prophet (peace be upon him) to take charity

from their wealth to cleanse and sanctify them. This is a general statement, and the
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collective pronoun was directed to those who confessed their sins and changed to good
deeds. Because of this commandment, some Arab clans after the death of the Prophet
thought that it was not proper to give zakat to another leader besides t@et, because
the commandment was peculiar to only Prophet Muhammad (peace be upon him).
However, the Khalipha of the Prophet, Abubakar, alon$e companions,

rejected their misunderstanding and misinterpretation dw them to the right

interpretation that zakat must be paid to the Musilm | S ey@o the Prophet
(peace be upon him). When they refused, Abubakar s@id: “By Allah, i hiy ?&B@ to give
y A

me a tether of a camel which they used to give to t rophe}( ace be RON him) 1 will
\AS N
fight them because of it” (Ismail ibn Kath'.KZO/ ). I\h the é&&n of Abubakar

against those Arab clans that denied za tg@the de he het Muhammad. He

waged war against them until they rwﬁed to \rgrgp I)dmam Nawawi said since
N
then, to wage war against the ref; zakit ha omQ%h issue of /jma’ that cannot
So

be changed (Ismail ibn Kathir% 1 %\
According to Imam% I as q‘g ted “a'l Qaiawi in al-Fighu zakat: “if a person
&

or a group of people'K dto pr , and éiét the law enforcement of the state, the
be l

&)
state must fight th se hentically reported in the two correct books from
ust fig 9\ e i @ y rep i Wi
Abu Huraira)@ae campani
opinion gi Abubgkb'z

2.9

S, a@er an initial debate, realized the value of the
him ir& the ruling on fig‘h-(a?]g rejecters of zakat unanimous among Muslim” (Al-
a%iggg), The word (and pray on their behalf) in verse means to seek forgiveness

or thém, as it was reported by Musilm. It was narrated by Abdullah bn Abi ‘awfa, that:

the%%\ength of its supportive evidence and agreed with
o)

“Prophet (peace be upon him) used to pray for people when they brought their sadakat to
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him, my father brought his sadakat to him and he said: “O Allah bless the people of
‘awfa”. In another hadith: “A lady said: O Prophet pray for my husband aVKR and the

Prophet said: “May Allah bless you and your husband”. (Ismail ibn Katljr.c@J). Praying
t, as

for those who pay zakat should not be restricted to only the Prop he verse also

addressed all zakat collectors (Ismail ibn Kathir. 2000) Allah als% other verses:

\Y

%@’5:3@ u\foA; = ,‘”\W,

=4 ~

| &
“And in their properties, there’s a right forshe beg?a andithe ns? i
\5&\ N
I-Qu < harldeSl:w).

4

\

0 “It is not righteousness, That ye turn your faces Towards East or West;
But it is righteousness- To believe in Allah And the Last Day, And the

Angels, And the Book, And the Messengers; To spend of your
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substance, Out of love for Him, For your Kin, For orphans, For the
needy, For the wayfarer, For those who ask, And for the ransom
slaves; To be steadfast in prayer, And practice regular charity,

the contracts Which ye have made; And to be firm and patient, %u
(or suffering) And adversity, And throughout All periods of panic

are the people of truth, the Allah-fearing .

(Al-Quran. AI-Baqgh 2:177).

Second, in the sunnah, many hadiths confirm the obligatio payment of zakat,
which includes the following:

(I ol ] 8 Slas Gy BE o O Lo S

Wbﬂﬂbﬁlﬁ/ﬁdﬁbzﬁ/cjyjdjw/ ‘J/

WB Jﬂbﬁ[ﬁ/}ﬁ Jb ;J,L,Jj I3 uKd < J@
o gflis] 5/ O/

“Ibn ‘Abbas narrated that when th e upon

him) sent Mu’ath to Yemen, he S% ] testifiuthat none is
worthy of worship but Allah EN I am the ré«of Allah. If
they comply with that, then nform

obligatory upon them % X_\;Eﬁd night. If they
comply with that, then%w th AIIaQ, as made charity
obligatory upon them wea to&é@aken from their rich

and distributed amor% poi %
( I-Buk Jab at Fasil:1 Ibn Abbas: # 1.)
(J

r}@ -@yﬂ@\iw&\ww@@&a‘f
G.;s(%ao.ugllsw\ L}Mr_.yj B Oly YL LY O asled 1 et

\(J Loy pyes

s 3
h ibn ‘Umar uq%'d the Prophet (peace be upon him) as
g, “Islam is built ve pillars: to bear witness that none has the

ight to be worshipped except Allah and that Muhammad is the
essenger of Allah; to establish salat, pay zakat, make a pilgrimage to

Q% Makkah,and fast in Ramadan .

(Hadith. al-Bukhari. Kitab: Iman chapter:1 Ibn Umar: # 8.)
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Third, the ijma’: Based on the ijtihad by Caliph Abubakar in fighting those who

declined to pay zakat after the death of the Prophet, Musilm jurists hav&&sistently

agreed that zakat is obligatory for Muslim, whether it is zakat on thes’&@ual (zakat

fitrah) or zakat on trade, harvests, and agriculture, gold and silver, or natural resources
(Al-Qardawi, 1999). Fourth, the rational evidence: It is argued‘%Y: wealth given to
men is a blessing from Allah. Some people have more tha thewaic needs as a result of
Allah’s mercy, and this opportunity is not given to all. ore, it@iaal for them to
show gratitude for Allah’s favors by giving obliga%at and bthe r[ns’ &W}arity to
the poor and the needy (Mohd KhairuFirdaus & Mo mad.,JZO 3). \;

Zakat is vital in Islam. Surprisingl@%\ \hizatio Y\E:ld individuals
struggle to collect and disburse zakat ir\\&)ation e ere‘(ﬁa substantial number

of Muslims. As a demonstration of th@ortan ass zakat, it is permissible

- - - \ - - -
by the law that the possessions i by o?pha oui;@,@ capitalized in trade so that
zakat might not consume it (@ta, . Thi @asizes the position of zakat in
Islam if one reflects hoH he pr‘g ltr‘l'es}rphan is protected by Islam from

mismanagement in tm& s of his \er guardi
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“To orphans restore their property (when theWwieach jthei ) nor
substitute (your) worthless things for (their){good ones; ‘and devouf r@'
their substance (by mixing it up) with y . For thisas' indeeda

great sin. If ye fear that ye shall not be to (ya justly with-the
orphans marry women of your choice t

that ye shall not be able to deal ju%l’f’r ht
captive) that your right hands p@Ss h

onl eor(a
mor&ih itable to

prevent you from doing injus give t me marriage)
ood pleasure remit

their dower as a free gift; b tm 0 wﬁ
any part of it to you take it gd?vjoy it with ri oéd cheer. To those
weak of understanding ma over your ropeﬁ%which Allah hath

17

made a means of sup r you an the them therewith
and speak to them words of,kin Justicex Make trial of orphans
until they reach the a marrl

them release th rty to

age;9if thenye=find sound judgement in
emj bt oq\neume it not wastefully nor
in haste against thei grow@e Al uardian is well-off let him
claimno re N%tion t]ut i i him have for himself what is
just and ;%ga le. e re their property to them take
witnessecq thei P

ll-sufficient is Allah in taking
account “Islam stil

ey
L

importance of this action is to confirm that the prosperity of the Musilm nation
tinues to advance. It emphasises the importance of zakat in the tradition of Islam.

ﬁis critical in Islam such that it should be disbursed on wealth lent out even though

$ (Al-Quran. An-Nisaa 4:2-6)
Yw

this has to be deferred until the debt is recovered in the case in which the probabilities of
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recovery are remote. Where the probabilities of recovery are high, the debts owed by
zakat payer are to be counted in the calculation of zakatable wealth (Amb@. It is

even said that if the zakat that is due in one’s wealth is missing after it Ss@l removed,
ded

but before it is disbursed to the eligible recipients, it should be requ Ily. Debts of

zakat must be paid as it is done in As-salat (Ritual Prayer) and % asting) no matter

how extended nor the conditions that led to its non-pay ntYK as a consequence of

forgetfulness, disorder, ignorance, etc. (Ambali, 2006) S tuti%kat is built on

the conviction of Islam that, though men may be n equal jlopp u?iti’%s‘)\‘gfget the
-

various bounties of Allah to make a meaningful live d (era 5: 7-88%-Allah says:

3

= k) =< S/’.ﬂ &~ [

C s\

v —
Giw

\o

§ N

N

\

\
| @ood things which Allah
xcess: for Allah loveth not

if’
'%r%ch Allah hath provided for

n
% hom ye believe”.

“O ye who beligve! Make not’unl
hath made lawful foryou but®

those given to%excess.
you lawful 00d:

)
c\ P ! <57 (Al-Quran. Al-Maidah 5:87-88)
Q- n) *
? <>
803$@estined gé more than others because of the divergent talents of

(=4

&

tellect, health, strargth, and spirit. Thus, Islam orders the disbursement of

persow
@Way of redistributing income so that affluence does not concentrate among the

@y. This will decrease, if not eradicate, the gross inequities of income and wealth

that will be the consequence of such dissimilarities in the attitude to use Allah’s
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resources, the consequences of which are social disharmony. for zakat to play its vital role

in society, the zakat of one city should not be taken to another city exce&Rcases of

greater needs (Al-Qardawi, 1999). 1 c)

2.2.3 Types of Zakat \/z

Zakat is of two types in Islam. Zakat al-fitr also called T‘ee, is sunnah on each
Muslim to give a specific amount of staple food in the% R@before the “id
al-fitr, while zakat al-mal is to be paid when savingsgreach the prescri e' a?nQS{rrt Zakat
\h %)

is compulsory (Fardh) on all Musilm men and wo who ar;S hib e-ni@i.e., own an

. - P .
indicated limit of wealth, to pay every year a recommen \.mortlo fom the capital or
savings like farm produce, livestock, i? ctiviti per Strency, and valuable
metals such as gold and silver (Mohsin, 2013.; \SSQ id @k, 1983, Ambali, 2006,
Muhammad Abdullah & Suhaib, @Iaﬂh, 20 M@)ha 2016).

&

On the benefits of zakat,mssou' akat{é\/er becomes healthier, and his

wealth is cleansed (Al- 1969,‘;/Iﬁm|me§bdullah & Suhaib, 2011). Zakat
er frorr giged,

cleans the soul of the“gi arro e, avarice, and obsession for worldly
materials. It dr wsb,j;&se t‘\lﬁ?s ane;&(dient servant and protects his wealth from
disaster (Mo mruFifab‘?{A mmad., 2013). Also, zakat payment is an
illustration éé%em fﬁrwlll-

€y

g of the less fortunate member of Musilm society.

§ 0

Moreoyerzakat benefits for re ts include purifying their minds from jealousy, envy,

%

ha e rich, and it will give them a sense of belonging and good feeling toward

@(other Musilm (Adam, 2014; Abdullahi, 2017).
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2.2.4 Items of Zakat

The Quran does not provide much detail as to which substances za&ww be
taken out from and what amount should be given. It is in the Propheti ‘@ons where
we discover stipulations of the objects subject to zakat, the appr%ates, and the

minimum amount of wealth that is let off from the request. TW , however, a few

possessions that are cited in the Quran, such as gold and si erw says:

Y.

\ ma \Aamong the priests and
@nce of men and hinder

those who bury gold and
. announce unto them a most

“O ye who believe!

anchorites who falgg
(them) from the
silver and spea%n ti
1y
¢

grievous pe

> |

(Al-Quran. At-Tawbah 9:34)




C
o_,g

A 2\ g 52 (A N ~ 4

“It is He who produceth gardens with trellises and out and
datesand tilth with the production of all kinds W ves and
a

pomegranatessimilar (in-kind) and different (in varghy. €at of their
fruit in theirseason but render the dues that are erlon the day that
on‘eth not the

e

the harvestis gathered. But waste not by excess: f
wasters”.

z ~ )
‘/—,/f\ \\, < s - 2 - \/_u P
N j > -
ol 2 ,3"“"‘9 =2

and do not even,aim at‘gett I hieh is bad in order that out
of it ye may 'rgyay ln whengye yourselves would not receive
it except wi d eyes: Allah is free of all wants and

&

N .
AAom these verses,%&@ Quran gives general statements to the term amwal

N

me ssets or wealth. There are various opinions on how ample the term is, as there

“O ye who believe! Gigof the good things which ye have (honorably)
earned and of the the earth whieh ave produced for you
' nything

@ (Al-Quran. Al-Bagarah, 2:267)

are these scholars who limit it to include all material things that can be obtained and

owned, but exclude services. Al-Qardawi (1969) has said that zakat is only material
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possessions on the foundation of the definition being nearer to a linguistic clarification.
Examining how improvements have taken place over history, from @re to
industry, and now progressively service-based societies, one can h(plore this
understanding. The first condition on amwal is its complete own sﬁ\d attainment
through lawful means by a potential payer. This explains that,property that does not

belong to any human is exempted from zakat, as well as w, althging to the state and

benevolent trusts, which is, by nature, no one’s possessi Sl es,@ete lunar year
L ]
must have passed. ' C}Y'

Moreover, the assets should be in surplus of tfiesdomestic heeds of atz-individual as

T N
well as adequate for the basic requirements of one’s fa X‘other significant condition

=

for an item to be subject to zakat is th\ Id eit et obability of growth

(e.g., money) or should be an outcoq a groﬁx&es @If (e.g., fruits). Qardawi
% N
g(

explicates that ‘the condition of or zakat taybe pa<i$c n be used as a standard for

determining the types of wea }Vare [ jectito za &even if they were not precisely

stated by the Prophet (P% S Iong ;}y.'a(r?closed by the general texts of the

Quran and Sunnah @ nd)l L »the P et (PBUH) fixed a minimum amount,
&

called the nisab f rious jte xcused anyone possessing less than the minimum.

E"K T gegt anyone possessing

The nisab is s@' following: ca@, 30 cows, 40 sheep, five wasgs (equivalent to

653 kg) O:Wtural Jp;r cté, Zoérrhams (equivalent to 2.975 grams) of silver, and

N
20 dinars ivalent to 4.25 grér:?) of gold. The nisab on money is the value equivalent

too%hs of gold.
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2.2.5 Conditions for Payment of Zakat

Zakat has conditions that must be achieved before it becomes c mR?ory on
people’s prosperity. The prescribed conditions were made to bring 0 for zakat
payers for them to pay it willingly while also considering the ri &the poor and

needy. The conditions which make zakat due in people’s wealth

‘2'

i Complete ownership of the wealth: one c roI over the wealth
and spend it as he wishes. The wealth must be his possession |sT slaves

cannot pay zakat because their wealth belon their Lpa ersy This @ be applied

. B :
to under-aged children, as they cannot p unti Mreac%@berty, but their

guardian will pay on their behalf Oﬂlth i
d

no zakat due on public propertygwhich t /{h@ cific owner, such as the

property of the state Whlc@ tothe citizens, \o, zakat is not due to the
4@

d séa@q, 1083).

il. The wealt% each %grjgm @hmh zakat is due: there is no zakat

due on the pro ntll ]t re s th ab level. Every type of wealth has its

or zakat. Moreover, there is

public endowment (Amball, 6;

&
specific nls or L, %_Og@\,Fuadah etal., 2015).
’

iii. |n }) session’ of payer for one year: that is if the wealth reaches
nlsa i ust also pass 1 2 ufar months. The owner should pay zakat when the

S

d is completed (Mohd KhairFirdaus & Muhamad, 2013; Fuadah et al., 2015).

The property must be the kind on which zakat is enforced, such as silver

%

and gold, minerals, and buried treasure etc. (Nor Shahrina et al., 2013).
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V. The wealth must be capable of growth. It means it may grow biologically

by reproduction or it may be more in the abstract sense as theﬁ of gold

(Mustapha, 2016). :

2.2.6 Recipients of Zakat Items \)

There are eight recipients of zakat. The first two divected to the “poor and

needy”. The third is the “administrators” employed to co and iwkat revenues.

g
The fourth is the “reconciled hearts”, the fifth is i in®*“slaves a aﬂti . This can
b 4

be diverted these days for captives of war. Thevm’s “% ebt,etxg:re funds are

used to pay the debts of those unable to do ew can also belused 16 pay back the debts

of a state. The seventh is “in God’s wa

money collected from zakat for t

b e
cb “wlhe e‘s} s the “wayfarers” (Jama

[

d
. %eﬁn, Zgg?'Naﬁllan et al., 2019). These
categories are mentioned i , verse 60:
’ f_‘?)”?‘g , N
Z\j ~ —~ \/5&/1};’

Mohamed Sareye, & Haji-OtthK

Ay

’ Ry TRV

o W\J SGN 55 2
g )GJ/ gﬁ‘ ~ W /:/ -~

% A5l A

“Alms are for: the ;bor and the needy, and those employed to
minister the (funds; for those whose hearts have been (recently)
reconciled (to truth; for those in bondage and in debt; in the cause of
Q Allah and for the wayfarer”

(Al-Quran. At-Taubah 9:60)
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2.3  Who is Amil Zakat (Zakat Manager)

Amil zakat described as the heart of zakat institution in term of it s *B&:sition
and determinant in the rise of zakat. (Al-Qardawi, 1999). The Prop uflammad and
his successors constantly established Amil. The word Amil WWd by Prophet
Muhammad, to describe people who collect and distribute zakat. het Muhammad let

clear to us that zakat is allowed to give to any rich p@ipt f')r the five reasons.

(Muhammad Hasbi et al., 2016).

L

| &
“The [obligatory] charity (zakat) is ermissib an '%'ch
person, except for five: The fighter in t e QQﬂnile th il of
zakat, or the one in debt, or for a personywho es an {ten given

in Zakat from his own wealth, or Mrson ho has a hbor that
tf}q, e

is poor to whom he gives his d the oor hbor gives
the Zakat item as a gift to a rich

(Hadith. :&)\/ug: \;d u@\Majah:#lsm.)

Ca)
&

The word Amil is a degivative fr ami u; ‘amil (which means "[who]

(7]
; ya
: [ ?s;ﬁ
FAMIl is d‘g ne }p&/ s who pursue and collect zakat and
who disbursed it. A&t@ (195]0) id“that L@d who undertake the activities of zakat
h

perform [an action], wait

&

tﬁeggrrer and guard, as well as a recording until
’

ingit’to the mustahig. They are referred to as Amil

zakat. Th;Wchoofs: oﬁghmazahib) have explain the definition of Amil zakat:

N
5 First akar (1994), accorh?g to Al-Hanafi and Al-Hanbali mazhab, said that Amil

affairs are startin rit‘ie

—+

the counting zakat and distri

i %ﬂ allotted by a leader to collect and distribute zakat, and will have a share in
ccordance with the content of his work. Second, according to Al-Maliki mazhab, Amil is

a group/party of people that is trying to collect zakat, report, and disbursed zakat funds.
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After finishing his duty, he is eligible to receive the zakat fund. However, Amil will get

two parts if he were poor, which is from poor sections and Amil sections. T%%cording

to al Shafi'i mazhab, Amil is the person who has partaken in zakf‘!@ection and

allocation, included collectors, writers, guards, and distributors.

Regarding the various definitions giving to Amil zakat by @i:us scholars, the

term of Amil zakat is used for those who carry out the ac 'vitwrzakat operation, from

collecting, storing, keeping, recording how the zakat c n ex@ll as directing

L

or distributing the zakat funds to mustahiq (zakat re€eivers). Thus, t si viazrmdicate
entati

that the Amil has a significant role in the implem on of;a at function= Likewise, it
Y/

has been initiated by the leader/government to coith \rOm the er of wealth by

collecting, keeping, transporting, and m& it. (Ab : 1%9\

\ Y
&
2.3.1 Principles of Amil L A <£_’)
N & .
One of the zakat purposes I aI verty:=in this context, Amil is not only

responsible for manage z% s effe ‘;\J Uuk@o has a principal task which all are
’ F &

related to the manage of zakf ranging.from counting the number of properties

and the amount oﬁqk , picki
2 ? (.)
levels, and epsuring mustahig to re\ggjve zakat fund. In the principles of zakat
administrat&e' aré'a trthree,aspects that need to be explained in detail.
A R
2.3.2 ?\ponsibilities of Amil
Q nerally, Amil has two major duties, i.e., collecting and distributing zakat. The
C

ollecting tasks are observing and guiding the muzakki (zakat payers), determining the

P, c@%’ing out to review the minimum poverty
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types of assets which are compulsory for zakat, and the amount they have to pay (nisab),
then taking and storing zakat funds to the disbursement division. Regardirg\%e’tasks,
Amil requires knowledge of Islamic laws and skills in zakat manage h/luhammad
Hasbi et al., 2016). To realize better zakat management, Amil 53@35 several
qualities, such as strong (al-Quwwah) and trustworthy (al-Am arme strong means
they have a strong personal capacity, sufficient knowle e?@xperience to support

good zakat management. At the same time, trustworthi Qa good nature,
ethics, and virtues, which are reflected in the charagter and hehavier of [. These
qualities will be the barrier to fraud and wregulantﬁe zakat fu mané?zment Both
rse ZQE' ah SWT said:

nde@the best one

of these requirements are taken from the AI- r'a AI-

“One of the women said, "O M@r, hire
Y

you can hire is strong and trct orthy.' \?

Here is an area where mana e‘to ce zakat payers with their

AN

edge~éxperience to support good zakat

management. Also, trusw, havp

reflected in the char X&i behavior fAmI@

2.3.3 View a&a( to Amil Zakat (Zakat Institution)
Isla S zakatuzhll roplc practice and as a government tax (Masud,
2015) %1 individual obhg&bn to God as well as the right of the state. This twin
akat appears in the deliberations among Muslim jurists, often as an unsettling
b’ between state and individual. This deliberation flashes back to the early history of
Islam when some tribes rejected payment of zakat to Madinah, and the khalipha
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Abubakar asserted on collecting it as a right of the state established by the Sunnah of the
Prophet. The companions of the Prophet were divided on this issue. Event Imlipha
Abubakar’s argument succeeded, and it is significant to note that the f tribes to
pay zakat to the state is usually referred to in Islamic literature as %and the wars
against them are called wars on Ridda (apostasy) (Masud, 2015)4\/

Zakat socio-political aspect was further highlighted W the Umayyad and
Abbasid periods when the people probed the right of just rulers tageollect Zakat.
The Sunni jurists generally opined that only the ruler, even if fjunju ad stfé"rlght to
collect it. The jurists never permitted the rulers th t to gpe d Zakat a?-they wished.
Islamic principles based on the Quran 9:60 rleiéggy(pendlture The
state is permitted to impose other taxes&g@ its ne sué%xes often remained
distinguished as extra-shari’a taxes. doub \‘ha.( of @n is also revealed in the
modern debates where Zakat i |s th one |Ianthropy and on the other

as a complete socio-economi }k s @sts often expand the categories

of distribution.

The coIIectlon |str|qut|\of za (-Had been introduced by the Prophet,

reinforced by A r, nd th liltutm{}were systematized under Umar the second
@

caliph. He es pos f co @gllon of zakat from merchants and discontinued

payme elleveJr's iﬁan J\?duced a distinction between declared (Zahir) and
undec Aatm) properties a?rd. ruled that the state would collect zakat on declared

qéonly zakat from undeclared properties could be distributed by the owners
lees Under the Umayyad, the collection of zakat became controversial and some

jurists ruled that the people were not obliged to pay zakat to the state if the officials did
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not arrive to collect it. During this period, the collection of zakat and other taxes were
combined under the same office. It led to widespread corruption and ir'u&%’Some
efforts were made to correct the method, but the mistrust in the syster@d jurists to
encourage the private distribution of zakat.

By the twelfth-century, government collection of zakat h@:ed. The official
collection was focused more on land revenue and trade ak&?lame a private matter
largely. Sometimes, it was collected by private religiousginstitution .'Dur' the colonial

period, even this private collection became diso%@'@ed. In t e}n\e;’:iafﬁd, after
S

independence, debates about whether zakat shou coll‘ect d thev(&tate revived.
Y/

ct z@bonsequently, a

S p@uced a considerable
literature treating zakat as a philanthr%lct (M \0,\2@5) '<\

Is the collection of zakat a %ty of‘tﬁ or{gﬁ:’\?ndividual is allowed to pay
edy” 1@22 @kis zakat was collected by the

, but } e st §§'
Medina objected to m in tI]e tion (édkat. Malik viewed that it should be left
h

However, only a few states in Muslim coun% iciag\l
conceptual change in the nature and r% of za

it directly to the poor and th

state during the Prophet’ i(s;a'its voluntary nature. The people in

&

to the people wh t'&q{ m‘mg warg@:l to pay (Masud, 2015). Shafi i argued that
ina d

4
since zakat ¢ v@on, one can pay to the state, authorizing it to

obligati
distribute j is behalf, ‘G’ﬂyz; onezdéclares (niyya) clearly as an obligatory payment, or
)
his Ob% remains unfulfillea.&J?or instance, a person owes 400 dirhams and pays only
fiveseh s, declaring as obligatory zakat on the whole or part of it he will be counted as

if hefas fulfilled his obligation. Superficially, Shafi ‘i is approving the above mentioned

71



Maliki position that individuals can pay whole or part of the due to the state as zakat. It
becomes clear further in the following, where this view is debated (Masud, 01?~

In Masud (2015), Sarakhsi argues that zakat is not the right o @r it is the
right of God; it is distributed among the poor on God’s behalf. I understand that right of
God implies the right of the state. For example, if an official col v"kr-ne and the zakat
payer claimed that he had already paid zakat to the poor, t cmr still has the right to
collect it. According to Sarakhsi, Shafi‘i regarded safri t of ghe poor. The
obligation is fulfilled when the poor receive his due khSI ar ued ai it |nanC|aI
right of God, which becomes the duty of the ruler a eaderfof he ommqnlty to fulfill.
It requires that zakat must be paid to his co% H%\ rlghé&*ollect it even if
the incumbent has paid it to the poor (!\& 015). er qughe authority in zakat

disbursement; a person has no rightt the r %I’I paying zakat to the poor
S
on his own (Sarakhsi 1987, 161) 43_
Sarakhsi, in Masud, (2 ﬁrjof mples on this point. If a ruler

loses his authority in a c% ea an 'tahe Bells e control the ruler has no right to

collect zakat from tr&j@‘and ‘No t be enti Ied later after his control is restored to
&
collect zakat for%eri din fa@ to provide security to the people (Masud,
|

‘ S
2015). If the r@ls
ruler bec %

by

Iec;’:? m@andise, the merchant need not pay zakat to the
ruler hadJfailéd to%?-‘;nde security (Masud, 2015). However, since the

rebels di collect it as zakaY&But extracted it from the merchant and since it is not

ce%t they would distribute it to the deserving recipients, it is proper that the

nt pays it again to the ruler. This opinion is based on the consideration that zakat is

a matter between that person and God (Sarakhsi in Masud, 2015). A person converted to
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Islam in a non-Muslim country, and despite knowing that it was his obligation, he did not
pay zakat while he stayed there. When he comes to a Muslim country, th\w ruler
has no right to collect zakat for that period because he was not under h ion during
that period. It is however recommended that he pays zakat as a ﬁobllgatlon to
God. (Masud, 2015) DQ-

Masud, (2015) explained that during Sarakhsi pe odWs ultans of that time
collected zakat and other taxes unjustly. Early juristsgi u aWsan Shaybani
did not discuss this situation, but the jurists in Balkh he eleventh c tyy r that the

people should pay zakat twice, once to the rulers, seco‘nd irectly to;zthe poor as a

personal obligation to God. zakat is a rellgl%ggat iba ah);gnot be fulfilled

without a declaration of intention (niyy IkDratlon her&ﬁncumbent is paying

obligatory or voluntary is required in case persensis paying in addition to
N

obligatory dues. If a person has p hat as d ,&egzé?ss of whether he declared it

or not, his zakat obligation is %. Tﬁg;%é

Ibn Rushd in Mas ) note Mg&tr@ differences among the jurists were

&
informed by whether Mt regir

A s

kat as ({ehglous obligation (‘ibadah) or a right

of the poor in the erty fth . lfor e@ple, as a religious obligation, zakat will be
paid only byt %ut s asight gf@poor, even the property of a child is Zakatable.
Similarly, son ow@erbt omeone, some jurists argue that he must pay his
debt bK the right of the cr“e(&?tor has the procedence over that of the poor. Others
%he must pay zakat because, as a religious obligation, it becomes due when the
@ty has been in his custody for one year. Ibn Rushd does not precisely discuss who

zakat collector is; it is presumed that it is collected by the state. An example illustrates his
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view. If a person had a zakatable property in his custody for one year but lost it before

paying the zakat to the state, he is not obliged to pay zakat. Ibn Rushd exm{E that the

ruling of those jurists who hold that one can pay zakat only to the ss%ardless of

2.3.4 Who Suppose to Distribute Zakat According to hew Jurists

According to Malik in Masud, (2015), the decisi 0 W}Q?es how much
a

among the recipients of zakat must be left to the §u r). Shafii i’ Ma{@' (2015)
%)

ine @ation, they
Y/

whether the ruler exists or he is unjust (Masud, 2015).

stressed that since the categories of recipients have been glveg,a a

must be strictly adhered to; as long as people in‘these ies exisfyZakat cannot be
distributed to others. He also clarified @an e n&r)ﬂ\/luslim could not be
paid from zakat. AN
&
Sarakhsi explains that the offzakat, is to |ate poverty, because the
N |
Prophet said, “Liberate them from beggi sud, 2@5) The eight groupings are the
categories of expendltur%tc categories f'recbents Thus the ruler can rightfully
4 F &

spend the whole za one of orlesgdesud, 2015). The Prophet paid zakat to
the non-Muslim tr| e ers Fo prb the Muslim community from their harm

(Sarakhsi 1987, I| an'ov(j purchasing and freeing a slave from the zakat

money. Sa |sagr€e e,rarg that possession of the zakat money is required to
be tra (tamlik) to the reoﬁiﬂent. In this case, the slave does not receive the zakat.
@) ssession is transferred from one person to the other who frees him.

0 he above citations from jurists of the eighth to twelfth centuries illustrate that the

dual nature of zakat continued to keep the jurists undecided about the role of the state in
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the collection and distribution of zakat. Emphasis on the private distribution of zakat
increases along with the discussion of whether the ruler is just or not, already in the
eighth century. Zakat, along with other taxes, must be collected by g‘gyte, but the
jurists begin to act as a civil society by separating zakat for social w. gr& against other
taxes that were for public finance. The debate, as reflected in4be eléventh and twelfth
centuries, further differentiated between zakat as an obli timtate and as an act of
ibada (a personal act of charity). After the twelfth cent p Iiti@ion started to

transform; Muslim polities either encountered setbacks at the hands f’no'r}:gﬁ?slim (in
-\
eréawe

Spain by Christians, and by Mongols in Asia) or w aker}ed Yi ternadzeonflict. The
Y/

collection of zakat suffered accordingly. Foqs;fteqb\ \akat é\g‘state affair to a
private welfare institution. The religi(\ggwizatio inﬁﬂ(ions filled this gap

during this and the colonial period. c \T '<\

According to Zuhayli’s thir ry SF reci 'eaats(l(/ asud, 2015, which refers to
the collectors of zakat necessi }hat a oul@aid to the state. However, he
adds, as other verses def%?:s a :r[]ht f J_tfwfza'lpients' private distribution, is also
permissible (Zuhayli'%z 88]). \dtes the-Malik jurists who say that if the ruler is
unjust, zakat mm@il tlribu ividu@. Zuhayli includes rented properties like

@ z L)
(5]

L&atable property. However, zakat does not apply

d shipsiin
Vfgtrtiesﬁt to the received rent (Zuhayli N.d., 2: 864). He

to the act &)e of the
o)
allowsgdisbtirsement of zakat oh:?ublic welfare causes, including bridges and mosques

Z .d., 2: 875). Zuhayli discriminates zakat as ibada from tax; it is for specifically

houses, plane rs<an

efi recipients.Al-Qardawi also, stressing the need for a fresh look at zakat. The

classical view of Zakatable property is very constricted, and the jurists are divided on the
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collection of zakat from the property of the children, various crops, loans, commercial
goods, and precious stones. He includes rented buildings, factories, in@ and
plants, trade companies, and means of communication in the taxable p sﬁys. He also
elucidates that zakat is different from the general acts of philanthro -c&nended in the
Meccan part of the Quran (Al-Qardawi 1999). He also terminat$;sical discussion
between declared and undeclared properties; today, nothi iswa!clared (Al-Qaradawi,
1999). '

Yusuf al-Qaradawi defines zakat as socia rance that aqﬂ?clplmed
institution; hence it must be the responsibility of th te to fo ect/and d@{-rlbute zakat.
He backs his position with several reasons. e, a Wee ~é{?ﬁlon and state is

not an Islamic concept; hence it is irreligi % the st ound e this responsibility.

Two, if it is left to individuals, they a fln it ,@d avoid paying it. Three,

the dignity of the recipient |s pec (%!(at Q— |str|buted by the state or

institution. Four, zakat aim Dﬁc;lzneq ts, which individuals cannot
Qar I/

3;;!)Ia1bd clearly that the zakat is not an act

;%

safeguard. (Al-Qardawi 1

of individual klndnes volur]ta\harlty, it§s’a compulsory tax that a Muslim state

collects and distri ( - Q 9) <,Qhowever differentiates between zakat and
tax; it is an | arI ef e and@;ate cannot decrease or increase it. That is why
one is oblj ojpay za1:a \ﬁell ther taxes imposed by the state. He disagrees with
those ho claim that one\(@ed not pay taxes after paying zakat. He explains that

l%t taxes are contrary to Shari’ah (Al-Qardawi 1999). He explains that taxes do

Oflll the specific objectives of zakat. If they do, then they followed Shaykh Abu

Zuhra ruled that there was no need to pay zakat in addition to taxes (Al Qardawi 1999).
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Al-Qardawi, claims that Muslim jurists generally excepted public welfare and
charity purposed from the disbursement of zakat, but some jurists extende@aning

of the seventh category “in the cause of Allah” to include all chariti &as (Qaffal),

roads and bridges (Ibn Qudama, Malik and Hasan Basri in Musuq: 2015), the general
welfare of the Muslim community (Rashid Rida and Shaykh Shai{i} usud, 2015), the
Muslim charity and welfare organizations (Shaykh Makhluf in d, 2015). The Hanafi

jurists insist that institutions and causes are not th I eci@sdf zakat; only
individuals can receive it (Al Qardawi, 1999). Dews emphasis ’he’at( of state,
S

ic St@e. A state or

\b v

government that does not apply shari’ah and denigs | e thgcgrndation of state
&

and the constitution has no right to colle\g@(Qarda ). O

2.4 Zakat Institution in Kwara 5%: | c,}
2.4.1 Introduction \

Zakat is meant to % poor lnd t

the economic activi&d havel stagm of living. Zakat is a tool to achieve

socio-economic juﬁ{ dto icate po@e}ﬁ‘y It can realise this goal if it is properly
' S

collected and%ur' as deman o{)w Shari.ah being collected and disbursed by the

state to thﬂini iciarie mere‘?\no Islamic government, it is anticipated to be

NV
manag@n organised body‘bﬁ@ is selected by Muslims. Zakat institutions in Nigeria

are established by non-governmental organisations and private individuals apart

Qardawi, however, concludes that state in his theo eans an Isl

@(me Northern states, which run under a department of government coordinating its

activities (Isa, 2010). Because Nigeria is a secular country with different people of
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religion, therefore, the administration of zakat falls under Islamic institutions, non-
governmental organisations, and individuals. Zakat has been practiced inentral
and South-west Nigeria individually without any government supp .‘ﬂ}ently, the
motivation by some Islamic organisations in reviving the third pill ﬁlam has been
welcomed with much hope and appreciation. Aside from somesindividuals paying their
zakat when due, these organisations detect zakat payers th oug&e'(sonal contact by their
field workers. '

The major problem that seems facing zakatwns in i;e\%ﬂgﬂgra State
: —~

is low zakat income from zakat payers to zakat insti ns compared to thwopulation of
Y/

the Muslims in the state. If zakat is calculat%ze irLc\oxf %aﬁzakat payers in
the state and paid to zakat institution, i@ely to rate aéfuch as 25 million let

alone other zakat sources. This amouc ii a huge (g p p@yalleviation compared to
N
the highest zakat collection of 2%7 coffecte bo{t(/ stitutions each.This is what

prompts the intention of this r \rchertl amine the ﬁiéfors capable of influencing
es

Kwara State is one % dest s

national region on mlgel_ \Musli%cffercentage in the state is about 77%,

&
according to Abd a%m, (2012)- e sta(s}, known as the state of harmony because of
@
’
[ its @inracial and varied population of 2.4 million. It

the easy-goin@ ence a

has an o wming :mbg; o@:slim, with a total landmass of 32,500 square
7&« -

kilome‘R e state comprises\(s?veral ethnicities made up of Fulani, Hausa, Yoruba,

Nu% Bariba. Kwara State is in the North Central (including Kogi, Nassarawa,

enu€, Niger, Plateau and FCT Abuja) region and is a geo-political zone with an

78



agricultural economy. The state is divided into 16 local government for administrative

A lot has been explained in the previous chapter that at the initiakstage zakat was an

convenience.

2.4.2 Zakat Administration in Kwara State.

individual practice where zakat payers pay their zakat to their?bd scholars for onward
distribution with the aim that they have an idea of Wh@Gd dzak and the right
person to give it to better than them, but, someti these sc oM‘h@neet the
expectation by giving it to right recipient (Saheed%Segu to the p’ _\CVZ, nature of

: — . oY :
zakat performance in the State as evident in the ab@ve, v Neople &gan to emerge in

order to shoulder the responsibility of a% ng z :
that the act of zakat through government interv MT

|tuti84It could also be said

orthern States is one of

>

at b \en 1999 and 2001, some

&

northern States such as Kano, Za raJJ' eké obe, Sokoto, Bauchi, and few
others officially establi@j ans or age ciés@ government that managed zakat
4 F &
administration (Isa, 2 &Qt wasi that e states had substantial achievements
over the years as4they “¢olle an@rm products zakat and distributed them
' S

accordingly to& paor and ne c?:)s\:gtpe various States.

The w popura' in K IS 77% of the total population of Kwara State,

)
which i$™% , 000. The eligibl'sfzakat payers and potential zakat in Kwara State who are

the motivating factors. For insta

’4{,%

W,

W0 ults from age 18 to 60 because only working adults can get assets that can pay
@rom it. Both zakat institutions in the State did not have a precise statistic of zakat

payers in the State due to poor record management, according to the zakat administrator.
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According to the World Population (2020), 54.29 out of the total population is between
15 and 65 years of age (the working population). Since this study focuse@ e zakat
payers and potential zakat payers (which refers to as a working adult), , age 18 to
60 is assumed to be 37% of the Muslim population in the state (A ém 2012). As
has been discussed earlier, the Muslim population in the State i%&:)oo and 37% of
Muslims will be 683,760. As of May 2020, zakat nisab 4s W 240 naira which is
equivalent to (RM19, 484.5) if we multiply it by 87 ( ge rat !nd ifssome want to

calculate zakat from this amount, he will get 42, 3éwhlch s (RM4 7)§%kat due

for each zakat payer. \z—

Assumed that every zakat payers pays KIK at riate %nel the amount

will be 28, 978, 432.56 naira which is ( 5)t ' i hu@&mount which will be

a benefit for poor and needy in the but d i gdsollection of zakat in the
\ - - -

State this amount is not reallsed n@.lo?ﬂt is what is expecting from

Kwara State zakat collection akat insti g‘éns manages to generate only 2,

500.000 naira and at ti 0, OO nai c ing to zakat managers during the

interview. This is s@senc}:s
m

ewde for this will show in the tables below.

As researcher ear one ,after(}re colonial period zakat became a private
mater that n v me Is n{l\(oyganlzatlon shoulder it task until 1985 when
concern ee hov{/ erfy puqéh\es the face of less privileged Muslim in the state,
then t lished zakat mstlh(r't?on but the situation where they met zakat in the state

|tt|ng this institution to be efficient, People cannot be obliged to pay zakat and

ders cannot be punished. Many of those who think it right to pay do so at their own

decision without any resort to experts' opinions. Some religious commentators opined that
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those individuals may have been discouraged from seeking scholars' attention as a result
of the way some scholars exhibit avarice in their interaction with wealthy membeérs of the
state (Abdulazeez & Musa, 2013). (‘)

These and other factors have led payment of zakat to who %y concern in
different parts of the State. Also, those who care to pay zakat%%.as they wish and
distribute it the way they think it fits. For example, a kaWr who detached five
hundred thousand nairas (500, 000.00) as zakat due 4 st cas 'he uld prefer to

distribute this amount to as many people as he could®in the procedur IT r‘ﬁa%&?ecide to
-~ -

give five hundred or one thousand nairas to each nt (zgka ad inistngior 1). In this

\ne N
; corl'éa\g? the motivation

behind zakat is to empower people and \g@‘u out verty i h a way that after a

few years, some of the recipients co@)be in a \"-l @tzakat. Had it been that
N

zakat institutions are patronisin% poﬂentia Zakat @ers can find out practical

\n &/
advice and proper guidance O%hg OI, uchjamo money could be given to few
people to start petty tr% ch E_ ;ﬁ‘;ﬂef;&)uld be self-reliant and could be

employers of labour i Neares‘f\ %(-/
Moreover, GN'% e Ny
@

pye(r;%}ke the opinion of some Maliky scholars,
which is Mas% e
P 4

ori
that zakat May direcﬂyzasnzﬁz explained earlier in this chapter. As a result of
AN P
impro& inistration of zaKat

in ong the Muslim and the impact of zakat is not felt the way it suppose to be felt

situation, the impact of such zakat will not felt in Secie

-9

4
Ni@ja Muslim scholars (Abdulazeez & Musa, 2013)

the level of destitution and vulnerability are on the

s Bugage rightly observed; “...the number of beggars keeps rising, and the quality of life

keep deteriorating...” (Bugage, 2010). With respect to the prevailing situation and
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circumstance of zakat in the State, the 21st century witnessed the emergence of some

non-governmental agents, which are:

i- Sadagah and zakat Majils for Islam ) 4

ii- Zakat and Sadagat Foundation

N~
These two institutions have their aim and objectives@or r'ea of ,concentration
focused by these organization is to relieve the poor ang needy in ith@Ons
i- Sadagah and Zakat Majlis for Islam f(%mjg{l on ed! c?Jpport and
Community projects due to their Iittlme Mt. Q\Yy
O’ 2§
2.4.2.1 The Sadagah and Zakat Majﬁ‘fg Isla ? S %

N\,

The first zakat institution i a State w rea@n 1985 with the aid of an
&
independent and voluntary ¢ me l] ‘Sa@h and Zakat Majlis for Islam”
(SAZAMAFIS). SAZAV\%(ome t h the help of prominent Muslim
Y

ra State Rt Honourable Justice Abdul

’
leaders which include &Qrst Gra\Qa i

Kadir Orire, Rt I\Aq,'O\r ene unde ldi-Agbon, Rt Honourable Justice
¢

Saidu Kawu,Q' maiate pa and\ggadi Honourable Justice Salihu Olohuntoyin
Muhammjw ji Sﬁargﬂ?gh, a@ many others. They were determined to spare

)
Muslir\ the misery of povE&? and promised to reduce social vices by taking care of

Musli elfare through the collection and distribution of zakat and sadagat funds.

@MAFIS has its constitution and own bylaws that detail the rules and regulations
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compulsory on each member on joining the institution. Membership of this association

shall be open to all honest, sincere and God-fearing Muslims (Isaqgi, 2016). \q

Sadagah and Zakat Majlis for Islam has received coq@ n majorly from

2.4.2.2 Mode of Collection of Zakat by SAZAMAFIS

members of the foundation and some other important per onwwbney is paid into the

account of the organization by members once in a ye e ak%d some token

amount for sadagat (Alhaji Salahudeen, 2016) ’ ’C}T
A
P 4

2.4.2.3 Mode of Ddisbursement é\Y‘

whofre in need. However,

there is no specific procedure has ben adopte ‘Tw\t is{wsement due to the low
1 Ju 018. Total collection: 1.3

income of zakat. Its recent repo@ Juné 20

&/
million naira (Rm15,116). Mosbbit disti totéeneedy, who are sick people in
various hospitals. The an%{en to ich tlhe-s@ people is ranging from 10,000.00
Sys ¢

N
Naira (Rm116) to w.oo\‘j:r; m4p$.)/ depending on the severity of their
conditions and needK su g 000 4gi\laira was spent on media enlightenment,
‘ S

while the su %1,00{0 'r&r V\\@;:s, spent on buying some items for motherless
homes. Th‘;,%wm of [ Iior@?ras, which is equivalents to Rm 17,442 collected
: o - :
in 2019, istributed to sick pé@'ple in the hospitals (Respondent 1).

@ Aims and Objectives of Sadagat and Zakat Majlis for Islam

The Majlis established the zakat institution:
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a)  To collect, zakat, sadagah, and gifts (in cash and kind) from Muslims who are well

to do. \Y~

b)  To distribute whatever is collected to the poor and needy, and asss' G@ it the sick
or/an

who are not financially capable of funding their medical billi purchase of

drugs to cure their ailments. \,

c) To rehabilitate poor converts to Islam and to exec a’wah (Propagation)

programs. .'\d
g

é | &
2.4.2.5 Membership
s \,‘Z‘

Membership of this association shall b opeZo all XS& sinc nd God-fearing

Muslim. \0) Q‘ CS(,

A
H S
2.4.2.6 Organs of the Associatio o 4 Q(:)
AN RN
The association has the following 1 : ‘%\

a)  The Board of Trust z ' 0’
’ F &

—9

b)  The Executive Ci|(LOfa rnmenty-State, and National).
C) Sub-Commitﬁg de ?prowﬁé, e.g., Da’wah, finance. Welfare and
¢ 2 C.)
O [53°¢

Medical
NS
& R
2.4.2.7 Anges Facing this Na\,lis
N

i. %equate constant support for monitoring zakat recipients
010 provision for welfare home.

iii No government support



iv  Low zakat income.

This how this institution operates in Kwara state, and this W)’JLKQey gave

researchers as a record for how they carry out their operation without gs&ﬂb&nt support

and low income of zakat.

with the main objective of providing excell

distribution services to both private and publ

organization. Zakat and Sadagat fou@’

distributing it zakat annually on themi'c

i.  Economic empowe’!&i, CON
i Accommodﬁion g;port ald Welfar
I su

iii. EducatioK ort t relie(f}’

>

<t- S
This Qn’ tiongreco J’;es t payers through personal contact by their field
b9
worker ecommendation by&igdividuals, after the agreement and concession of the

zakat \&s that would pay zakat through them. Sometimes cheque is issued by the
@ n the name of the organization, while others prefer online transfer of funds into

the organisation’s account, and some are still paying cash through the field workers who
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mostly interface between the payers and the organization. It is essential to mention that
the foundation uses evaluation forms filled by an intending zakat payer Kkaw if the

assets possessed have reached Nisab (minimum wealth on which zakat S&@ paid) and
2.4.3.2 Mode of Disbursement T
Zakat recipient should submit an application Ie@ Wi h'a recommendation
ic

letter from Imam of a mosque or the leader of an Islamic organizatio o?:ol\ﬁles the
%)

I

Genuity of the applicant’s claim. Thereafter, the apphgcant is \‘/ptt d by the agement of

the amount to be paid as zakat.

the foundation who approves what is given as zakat bene

.\m N .
d oné@‘rhe wrote in the

application, and what he said in an o I% ew. health matters are treated
nization started operation in

immediately if the fund is available \A@)req eﬁ r 2
it Has been’ c

the year 2000, and up to this it 4 ol@ng zakat from people and

disbursed them to eligible reci m in ajoré@d mini distribution ceremonies.
These occasions are the %&ies wh[;}a{ rces are handed over to qualified
’ &
e cerémony.is)

¢
shoe making hias, erlbr ideri g\rq;ﬁines, sewing machines, whipping machines,
%0 bil 2

computer sw p, stabii 18, p@»printers, photocopies machines, and wheelchair

NV
These yarious tools are given to‘q&'@llified professionals who are disabled to carry out their
jo ufficient necessities.

On the last decade, when the foundation has been managing zakat, many recipients

have been relieved of dejection of varying degrees and magnitude. Apart from direct
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empowerment through the provision of working tools for professionals, there are other

means of disbursement which could be termed indirect empowerment such Q%caﬂonal

support for students most especially those in higher institutions of Iearﬂ' bdents who

could have dropped out of school due to lack of fund are supported with the fund.
Moreover, medical supports are given to the sick who areaunable to pay the bill.

According to records, Zakat and Sadagat Foundation hav re@ annual increment in

zakat collection and disbursement in the last ten years, ithis not l&?ecmtion. The
table below summarizes the total amount disbursed anhually in respec e'ye‘z'aglgz~
-
Table 2.1: Distribution of Zakat Among Asha rcentage of Zakat R?ceived)
= AN,

Asnaf Category 2016 017 w2018 =" 2019

Miskin 50% N % 40% 0 50%

Faqir 30%

409 30% 30%
Fisabilillah 10%\ 10% 10%
Collector 5% 5% % 5%
Converts/ Travellers 5§ Q%\? [\ 5% 5%

Total 100% ) I S 100% 100%
rce’Zaka Sad@ Foundation Report, 2019

&
In the year 2016, 50% % & J a oun@w zakat collection was given to

masaakin, 30% it was gi% ara igbl to fisabilillah (Da’awah projects),

5% given to coIIect(;Q;ue renrea : 3

&/

5% to converts and travelers. In the year

6@@

2017, 40% of zaw iven qaki(‘ngzﬂ% also given to fukaraahu, 10% of it was
@
'
given to fisabilitlah, 6% was given to él,lector, while the last 5% was given to converts

W

0
o of the Y&ar 2018
N

and traveljI
fukarahK 0 of it was spent oh&%abilillah, zakat collector received 5% to and converts

at was given to masaakin, 30% of it was given to

.

an ers collected 5% from it. 50% of 2019 zakat was distributed to masaakin, 30%
as \disbursed to fukarahu, 10% was spent on fisabilillah, 5% disbursed to zakat

collectors and 5% was given to converts and travellers.
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Table 2.2: Distribution Among Asnaf (Percent of Zakat Received in Figure)

Asnaf Category 2016 2017 2018

Miskin 795, 000 400, 000.00 994, 240.00 SK) 0.00

Faqir 477, 000 400, 000.00 745, 680.00 CJQ 00.00

Fisavilillah 159, 000 100, 000.00 497, 120.00 s 100, 000.00

Collector 79, 500 50, 000.00 124, 280.00 0, 000.00

Converts/ Travellers 79, 500 50, 000.00 124, 280. 50, 000.00
Total 1, 590,000 1, 000, 000 2,485 600.% 1, 000.000

Source: Zakat & Sadagat Fo tion Report 2019.
Table 2.2 explained zakat distribution in figures. %pli, in the year 2016,
50% of zakat collection was given to masaqidin, whic equi IW%,OOO Nairas
Y

(RM8,281). 30% given to fukaraahu is equivalent to 47 7*000 Nairas Mh,gé@\).m% was

given to fisabilillah is equal to 159,000 Nairas (v.ﬁ 6)% iven to sQFéctor is equal
Y*

to 79,500 Nairas (RM822). 5% was give erts‘ﬁnd travellers_is equal to 79,500

as gi@ to masaakin, which

AN
@fukaraahu was equal to

was equal to 400,000 Nairas (R % 40‘&;5@
0 )

400,000 Nairas (RM4,166). 10 give fi bﬁigh%as equal to 100,000 Nairas

(RM1,040). 5% given to colwﬁ'l'was’equ : %@ Naira (RM520). 5% given to
a; 07009-Ma

converts and travellers was equal toK "'568«'\/'520)
Furthermore, y@ S@give% Masaaki was equal to 994,240 Nairas
N

(RM10,956). 300@\sé~giv to fakardah(Was equal to 745, 680 Naira (RM7,767). 20%
given to fis t&ﬂwaj;y

4
collector aN converts & travellerega%ich was equal to 124,280 (RM1,294). 50% of zakat

Nairas (RM822). Also, in 2017, 50% N collecte

t 49{%20 Nairas (RM5,178). 5% each was given to

S
colle N 2019 was given masaakin was equal to 500.000 nairas (RM5,208). 30% was
[ fukaraaahu was equal to 300,000 nairas (RM3,125). 10% given to fisabilillah
qual to 100,000 nairas (RM1,040). While 5% each was given to both collector and

converts & travellers was equal to 50,000 nairas (RM520).
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Table 2.3: Summary of Annual Collections of Zakat in Kwara S{Q

Vear Grains Livestock E@ N)
Bundles Sacks Sheep Cattle % y

2016 1,500 NIL 5 1 0, 000.00

2017 3,000 10 3 NIL 00, 000.00
2018 NIL 5 1 NIL 2, 485. 600.00
2019 NIL NIL NIL NIL 1, 000, 000.00
Source: Zakat & Sadaqatioun ion Report ,2019
Table: 2.3 gives an annual summary of the za lec iomo\f? products by

zakat & sadagat. It shows how many bundles an éﬁof grains th oll%%&l' yearly,

the number of sheep and cattle they collected everywear stgrtl g from ZQEI:G to 2019 it

also included money which was earlier exp inedin tbﬁ abo é\‘ﬁ]e tables above

explained how was the collection of zal\&)kat an at 8hdatlon and how low

was income of zakat in the state in t evio us%? b&mferred from the tables
t

that the income of zakat is quite ki sho s th |2§Eﬂe generated from money is
low while the farm product§ ipw ltﬁ% n. The management of zakat
at |n '

collection and distributi tuti ‘s in gerla is constantly developing and

making much progre Wrds@ g the raII zakat system and living standards

of its recipients. th Ftl|i‘)@h to do in terms of generating income and

4

the accumula@ aka;?r s. Therefore, zakat institutions need proper patronage

for prope ement destgt-ute in Nigeria because poverty leads to robbery,
; )
ther social vices. \cj

7
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2.5 Factors Influencing Zakat Payers’ Compliance

Studies on zakat administration have identified several challenges c nt the
management of zakat funds. The percentage of zakat payers and recipie l‘ﬂg are not
satisfied with what they receiving from the institutions is very high as a-rgt of improper
reimbursement of zakat by zakat payers (Muhammad & Saad,42016)¥ According to the
basic principles of zakat, the zakat institution has to be est inWithin Muslim society

Muslim supervisory body appointed by that govegQAmo thegfu Ctl%%f zakat

institutions is to collect zakat from zakat payers distribute it/to as@'— but if the

(Shawal, 2009; p. 1) and it should be in charge of th li go@r?t or a special

4

income is low, then there will be nothing left to disburs \the asr%@ﬂohmmad. Faiz,

1991). Many studies testified that prop cggion andhdistribution<of zakat funds to the

asnaf would aid in decreasing po (Mo gb.aida and Leha. (2017)
N\,
disclosed that poverty to decreas IeOeIs if;t M Ummah pays their zakat
&
according to the teachings of (PB ). Consequently, during the era

of Umar bin Abdul Aziz ZCtlce o' zakat éoh@lon and distribution was superb to

the extent that pover:{?educt o. %

Even thoughﬁKQ ane ﬁed oé(aﬁat payment and punishment of those who
kgt |Q_places like Kwara State is still low. In regard of

refuse payme IIec on
factors t he z J‘Inst»é\ ons, research conducted in Kano, Nigeria, by
NV
S

aad (2016) am@(fl?g 105 respondents found that attitude toward zakat

Muha

aéfects the intention to pay zakat. Similarly, Saad and Haniffa. (2014) stated that

odepth study of the accountability practices of zakat institutions might help to

recognise the basic factors that result in inefficient zakat disbursement. According to
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Abioye et al., (2011), zakat payers’ trust is important than zakat institutions because its
deficiency will undercut the institutional efficiency of zakat. Benefactor tr@ential
to the charitable sector since it is not easy for a benefactor to know g@his money
has been used for the intended purpose. Lack of benefactors’ twtvvv.ﬂl obstruct their
charitable behaviour.

The previous studies proposed other factors sugh w}n,iliarity with zakat
institution and constancy with a particular school of t may b@?ered in future
studies (Daudu et al, 2020; Aliyu 2018; Mahadi, 9). A satisfa r,y_f&y)érof trust

should be retained between Muslim and zakat institutions, Jor elsg’ the p;eiential zakat

\ed v
payers would desire to pay their zakat direct% pog\r Y, mﬁa of through the

zakat institutions (Abdul Quddus, 200\%8 sugg mi@.these factors, while

ieS; %/e @ve been undertaken by
N
can3j uen@he payment through zakat

o

others suggest additional factors. @ﬂ)stu

examining and combining many‘% th 9%

institutions. The in-depth und%ng ] ese actc@y assist in providing a solution

to the low patronage of% stituii ns. Dp'ref&', this study uses the decomposed
N &

theory of planned beh Mto e>1a 1 is cu issue.

&
S
%b

¢
2.6 Selected%c-)aes olH \Q:ymur
her% e sé'leﬁvdz;hneo% on human behaviour that explained how human

behave Ahakes them behav{f?é way they behaved which related to this study which

are \

S

=

(D -

S
e

—
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2.6.1 Theory of Reasoned Action

The theory of reasoned action is the first of theories on human behavi uw\ was
established by Martin Fishbein and Icek Ajzen in 1975 and developed hsearch that
started as the theory of attitudes. The theory aims to explain the re&hips between
attitudes, intentions, and behaviour of human action. This theo&is/ ed to envisage in
what way individuals will behave based on their pre-existi tudes and subjective
norms, which leads to behavioural intentions. Attituded C Il)gic trend that is
shown in the assessment of certain individuals with §ome degr W’&stavour
(Eagly & Chaiken, 1993). This psychological t fundﬁ j o@s in every
individual in the form of estimation coverin%m a %ories ‘R\E;timation, both

overt and covert, or in cognitive, affec'v\ cogniti rmsd«mitage, & Christian

(2003) and Armitage & Connor, (200%) State tha Wd (3@’4 attitude based on one’s
o e " S
beliefs in the likely results. “ Qe

The more favourable ;Ee ba1' ?nger the intention to do the
behaviour will be, and vi a: thelless Jfavourable the outcome possibility is, the
’ F &

\iour. %gbj‘ective norms are determined by the
und him believe that he should do. The intention

¢
ca 1
is the immediateyan edelz ofyth behég'pur. A person’s decision to perform a specific

—
=
D

%

weaker the intention w

'y

person’s observatia@hat 0

behaviour l%t on tﬂ'e séque the individual expects will come as a result of

N
perfor@ behaviour. The m&ﬂary purpose of TRA is to understand the motivational

nf)é on behaviour, which can be explained that if people have a positive attitude

and they consider that others want them to perform the behaviour (subjective norms), this



will eventually raise their intention; hence, they are more likely to perform the behaviour.

This is what was illustrated in Figure 4.1. \q

The first intention initiator is an attitude that is conceptualised as Sﬁ@positive or

negative estimations of behaviour. Attitude is the amount to which the performance of the
behaviour is cherished positively or negatively (Ajzen, 2006). e second originator of
intention is subjective norms, which is defined as the fe ingYﬁ@neral social pressure
received from others to perform or not to perform a ic ethzen, 1991).
Many studies confirmed a high correlation o%’tudes and s 'eiti\’/g}mrms to
behavioural intention and behaviour (Hornik, 20 Changy 99 L@dge et al.,

rm a%pgaﬁed behaviour

2007). The intention is a sign of a person’s %;es
while the behaviour is the marked, obs@spom '
AN

to a certain goal (Ajzen, 2006). c ra

Moreover, using TRA in th%ctioﬁ‘ of umbeq{é? social behaviour has been

&
supported by numerous qu&‘ag a’ narrative §\>fews (Sheppard et al., 1988).
However, Ajzen himself% edges,"* leg.?)f reasoned action was established

basically to deal wi Nely VPII\} behawiotrs’ (Ajzen, 1980, p. 127), and only
&
arr

ra lreha@rs. Volitional behaviour means the choice

¢ -‘,(.)

personal choice, and is not based on external

of the behaviotm carried out ind
principles 4@ (19&))D§Z1de e theory of reasoned action by proposing a

N
concep% mework that addresses the problem of incomplete volitional control. This

ert:t'fssituation with respect

Th

Sus-

envisages usefull

(5

ex heory of reasoned action has come to be known as the theory of planned

ehaviour.
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2.6.2 Theory of Planned Behaviour

The theory of planned behaviour (TPB) is an extension of the theor, @%oned
action (TRA) to overcome the restrictions in the original model w & ople have
incomplete volitional controls (Ajzen, 1991). These theories suggest that attitude could
explain human actions (Ajzen & Fishbein, 1980). Ajzen (1991)4added¥a third element to
the original theory (TRA), which is the concept of perceived tWoural control in other
to balance this observation. The PBC was initiated f e Self 14‘|ca theory. Self-
efficacy is the belief one has in him/herself with r to the ¢apa It,es a&‘rform a
task require dealing with probable situations. E tatlon‘s S fethacy, such as
motivation, performance, and feelings of the frum as

determine effective and behavioural rea@andura,

a new theory known as the theory nned

I ed w ~é\?@peated failures,

6‘element gave birth to

P&B\). The theory of planned

N,
behaviour explained that an 1nd‘% %re?ca f{f}%?lcular action is determined

by her/his intention toward t }Ron [F ory | attitude and behaviour and is
ctive p

C
recognised to be one of tr% redi

sJy[as heorles (Ajzen & Fishbein, 1980).

The theory has used '1 S S oft elatlonshlps between beliefs, attitudes,

and behavioural |n eh%‘)lo rs in different fields. It was introduced due
‘

to the fact th ere ar ts s@;mg that intention will result in successively in

actual beh rpFor age uﬁder ding of this respect, the intention is determined by
% S
id

jective norms, a

attitu perceptions concerning one’s personal ability to

%Iy engage in the behaviour (Ajzen, 1991). Therefore, attitude towards the

@our, subjective norm, and perceived behavioural control, lead to the formation of a

behavioural intention. Attitude is the degree to which performance of the behaviour is
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positively or negatively valued (Ajzen 2006), while subjective norms are the perceived

pressures ‘to perform a behaviour that comes from detecting what importan{wrs say or

do’ (Fishbein & Ajzen, 1975). Perceived behavioural control is de&%s people’s
perceptions of their ability to perform a given behaviour (Ajzen, 2006).

Several researchers demonstrated the general effecti\gé?:f the TPB in
forecasting a wide range of intentions and behaviours (Aj n,v Conner & Armitage,

1998; Conner & Sparks, 1996; Godin & Kok, 1996; ks, 19%example, the

L

theory of planned behaviour has been used in studies to predict f)eraﬁﬁance of
-t -

intention and behaviour, such as predicting user ion topa idCaffeine- (Madden et

\m N
al., 1992), intention to use new software (MathieSen, 1% tentio perform breast

self-examination (Young et al., 1991), i@to cho are@“/incent et al., 1998),

intention to choose university studiea%an & 700 )'@qtention to stop smoking
N

(Norman et al., 1999; intention %ge irf‘recy ing ({Zl'sg'c?or & Todd, 1995), attitude
\ , )a

towards estate planning (Shﬁa. Ismr ngékpayer compliance (Bobek &
Hatfield, 2003). (S
4 &
Although perc;e'g eha@ rol was-introduced in TPB as a way to control
&
the elements of b iour, jt identify specific salient beliefs that may influence
N d i (-)® pecific sali i y influ
’

human behav@ fs set

on@t may be challenging to employ the TPB and

belje
may not %tinuougwgﬁcia@vith attitude, subjective norms, and perceived

)
behavigur ntrol (Suryaningrh%?, 2012). Furthermore, Taylor and Todd (1995) argued
'&K

thm%!’ PB model still needs individuals to be encouraged to perform a certain

ehaviour. Therefore, they proposed extending the theory of planned behaviour (TPB).
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2.6.3 The Decomposed Theory of Planned Behaviour (DTPB)

The decomposed theory of planned behaviour was presented by TaKWTodd
(1995), which is explains three dimensions of human behaviour, i.e., atti Subjective
Norms, and Perceived Behavioural Control. This theory is an ama a%n of the TPB
and technology acceptance model. In the original theory, attitude, Subjective Norms, and
Perceived Behavioural Control are additionally supported Wmensional constructs
to study behavioural intentions towards information t gy. R slarc as inveterate
that DTPB incorporates innovation literature along yrmatl an ortro&?lefs and
measures intention more accurately than TPB (Ja achlrgih akul & @ 2005, p.

298).

In DTPB (Taylor & Todd, 199\ e is ned@ relative advantage,
complexity, and compatibility, WhIC motl%%ﬁa pening of an event or action
ter

and is mainly dependent on t xt, de nts BC Agreeing to DTPB,
behavioural control is deter se !%\?rn @ce and technology facilitation.
The concept of attitude \% ght fr‘g Fi ‘pelzzb' Ajzen (1975), which is an attitude
towards behaviour ge |an e ein é‘ﬂ'}n more than the extents of subjective
norms and percel eh Vi o fol Iq}ontrast behavioural control has to do with
how willingn n esou e faci tatloé_oondltlons as it’s derived from Triandis (1980).

NV

DTPB ha d enhan pla ry power in explaining the Behavioural Intentions
§ to the TPB and |s“ac3roven robust model in explaining behaviour regarding

in co
inl%n systems (Beiginia, et al, 2011; Bhattacherjee, 2000; Pedersen, 2005; Shih &
004). DTPB has been used in the study of financial services because theory can be

modified to incorporate the relevant variables (Taylor & Todd, 1995).
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Many studies on technology adoption applied the DTPB framework claimed that

the DTPB model gives a more satisfactory explanation of intention to@ewer

technology than pure TPB (Puschel et al., 2010; Shih & Fang, 2004 ) provides
greater understandings of what lies behind the intention to adopt an novat on and acts as
a motivation to significant researches from various contexts. li & Mat (2011)
investigated twelve factors that influence internet banking do n Jordon. The results
proposed that the formation of a positive attitude abo bwrwces should
commence before the technology adoption. C}T

Hong et al., (2008) carried out research on ide ing a‘ad m rlca sessmg the

factors that drive consumers’ acceptance of 1m\b11,$ aoiex usi é[g: PB. The results

indicated that attitude, social influenc@mﬂue rcei mobility, perceived

ease of use, and perceived usefulness f enced l?d s@o mobile data services.

Sundar & Kanimozhi (2018) ca%t a &udy th(zgg.t%ntlon to adopt 4G mobile

services in Indian context am }U 4Gl rﬁd the results generally indicated

that the DTPB provides %{ ved a ‘;CJ % aining the behavioural intention to

use 4G mobile serwth‘mobllfe ~The %ﬁs also indicated that the DTPB theory
provides a good EWa

mobile users

on fo phav@al intention to use 4G mobile services by

N

s . . iy
edithe ,@crors influencing consumers to make a transition
from on bile banVan vaeempmcal study indicated that relative attitude and
. s N

relativ ctive norm positively encouraged the respondents to shift from Internet to

z%kag in contrary to perceived behavioural control. On the basis of this theory,

@E is decomposed further into religion and knowledge. Subjective Norms is
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decomposed into family influence and media awareness. PBC is decomposed into trust,
transparency, and zakat manager. \Y~

To comprehend people’s aim to pay zakat through zakat instituti %Wara state,
the Decomposed theory of planned behaviour (Taylor & Todd 95 iS a theoretical
framework to understand factors influencing zakat payers’ patr zakat institutions
in Kwara State. Taylor and Todd established the theory of Ian ehaV|our by breaking
down arrangement of attitude, subjective norm, and pereei ha i ural ontrol (Luarn

and Lin, 2005). Thus, led to an augmented power wln behavio inteagjgﬁs and a
d

precise understanding of behavioural events (Pe 2095) DTPB ISz{-he extended

theory of planned behaviour (TPB), which was s ges

overcome the limitations of TPB. T!\%\ adva
n

on é&@” Todd (1995) to

xpa@bn of the theory of

ed |p;@he original model to deal

reasoned action (TRA) to address th |ct|o%\
with behaviour over which peop% ffial valitiona troI (Ajzen, 1991). These

&
theories suggest that attitude %‘. I man acti Ajzen & Fishbein, 1980).
DTPB has been us y areas to ‘p| e |ntent|on behaviour relationship,
such as Hsu, Chang ansrit ku\(\2017) en skincare products, Khasawne, and

(2017) agrlcu

Irshaidat’s (2017 b1 ban apd @10n Allahyari, Al-Rimawi, & Surujlal’s
ol

we)ér,/ literature published on the factors influencing
zakat pay! ough f&e at 1nst¢ut1on is scarce. The original construct of the theory
IS bas titude, subjective h(s?ms and perceived behavioural control. This research

he backgrounds of these constructs, which are adopted based on the
Qnerlstlcs of zakat institutions. This research adopts and extends the existing model

of DTPB from the zakat institution’s perspective. The study will not only explore attitude,
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subjective norms, and perceived behavioural control but also incorporate moderating

variables including knowledge and religiosity (attitude), family influen&&d media

awareness (subjective norms), zakat managers, trust, and transpﬁe&g(perceived
behaviour control) within the model to enhance the predictability of ;Ee model.

This research uses DTPB as an initial point to build a% cal foundation to
discover the factors influencing zakat payers’ patronage of, alc?ﬁ![itutions. DTPB is the
development of the theory of planned behaviour (TPB a pr@y Taylor and
S tlfuaz,\)gﬂ)jective

S
sed

ed.wAccording to
2y

a
norms, and perceived behavioural control were further gie m
oCtio ﬁ'ﬂ

Ramayah et al. (2009), DTPB incorporate% re a@with subjective

norms and behavioural control phenom@ is bett pla@ﬁg factors influencing

zakat payment through zakat institutim5linkt \di.ﬂ%al &?5 DTPB, as suggested by
N
Taylor and Todd (1995 a,b), has usaﬁ&ﬂ;g cgz{ﬁared to TPB. Firstly, DTPB

Todd (1995 a,b). In DTPB, the original constructs af, TPB, sui'r

incorporates several antecede%}thell entions of<payment of zakat through zakat

institutions, which mak constructi f)‘]ﬁtionships. Secondly, decomposed

belief structures can \qglied ip a\ﬁety oédings to help to overcome some of the
disadvantages oE ‘Q&di onal N
g @

ls g’gger, 1993; Mathieson, 1991). Finally,
’ 4

incorporating ifie beliefs 37Ip to i@ify specific factors that are relevant to the aim

of this study? ever,’D As more complex and incorporates more variables. Due to
o)
these advantages, DTPB is cons?d(é?ed a superior method in determining human intentions

TPB was established as a theoretical framework to determine factors that can be

§ a certain behaviour.

influencing zakat payment through zakat institutions. The DTPB model was firstly used
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in information technology. However, it can be used in the financial service industry with
some amendments (Aziz & Afaq, 2018). Many pieces of researche wi eWucted
concerning the behaviour of zakat payers based on the theory of behaviour
(Sareye & Haji-Othman, 2017; Mohd Heikal, Muammar Khaddaffi, %uddin, 2014).
This theory has not been used in payment of zakat through za@ion. This study
will enrich existing zakat literature by using DTPB d?&(porating antecedents
relevant to payment through zakat institutions, whi e not @mporated in
"

T

explaining factors influencing payment through zakatfiastitutions ' c}
Prior literature combined different variables in PB, k‘ee ing/n vie@e nature of

xﬂ v
studies. In this study, DTPB will be modifj{a} fag{o ted t@.payment of zakat
through zakat institutions will be comb@nhance rtai@ﬁof the model. DTPB
models describe three dimensions ofifbehaviour, \ﬂeq ;@9 subjective norms, and

perceived behavioural control. Ij%riginﬁl m of DFPB, three latent variables,

including usefulness, ease of @ co ili g included to explain the attitude
in a technology setting. ' 0
\‘.)d F &

ified d variables relevant to life insurance

’
(2017) also m%ice?and incorpo tedqél,evant variables to determine intentions towards

In Omar (200 NI’PB pa
. . _ & .
attitudes such as rlwo e tlon\,% 9, anq)ﬂvestment were incorporated. Shahab et al.
@ (4)

the adopti wmily f’r:lk STheysriodified attitude with knowledge, trust, religiosity,
o)

and UK S, subjective noh&? modified with word of mouth, while perceived

behawi I control decomposed to self-efficacy and resource facilitation as it was in the

rigipal model. This study also modified and incorporated relevant factors influencing

payment of zakat through zakat institutions by decomposing attitudes to religious and
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knowledge, subjective norm into family influence, and media awareness while perceived

behaviour control to trust, transparency, and zakat managers. \q
Hairunnizam et al., (2005) found that demographic factors sucE g?}nder, age,
igatio

marital status, income, and expenses are factors that influence the o to pay zakat
considerably. Other factors that assessed the perspective of the% ayers towards the
zakat institution were the location, facility, education, and sat?c'ﬂon, satisfaction about
zakat distribution was found to be highly significant i a er@yt. Muhamad,
Ainulashikin, and Amir (2006) proposed that altruism, scored the hi eit gesﬂawed by
ag -\
il n

faith (iman), self-satisfaction, organisation, and ut fac‘ior . Based otz{heir finding,
Y/

\ced by Q@TOUS factors but
ndi@g Mastura & Zainol,

they suggested that participation in zakat is%x i
also by self-satisfaction and organisati@or .

(2015); Sobana, Husaeni, Jamil,

(%)
O <

between religiosity and the beh
significant. Aliyu (2018), sh%
conditions motivating inz% at
Ahmad, (2019) expg\nthe fagt
cash wagqf; the d that n
waq y N r
%f .4

participate in

ch Q@
efficient QWent. ﬁe thélessx;é\ese studies do not apply a framework to explain

o)
g within the theor‘e({i%al behaviour perspective.

the acu\
‘%r studies were carried out using the theory of reasoned action and theory of

@d behaviour to investigate factors that stimulate a Muslim to pay to zakat

institutions. For example, a study carried out by Haji-Othman (2017), on factors
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influencing business zakat compliance behaviour found that knowledge and self-efficacy
are the expected internal factors that influence the behaviour of zakat@ Haji-
Othman et al., (2017) found that knowledge does not affect compliance wakat. Ram
(2010) identified internal and external factors that influenced the intention to pay zakat.
The level of knowledge is categorised under external factors. Sahaida & Leha (2017)
found that knowledge positively affects the behaviour to p &FAISO, Haji-Othman et
al., (2017) found that Islamic religiosity has a positiv, Si ifthionship with
intention because the coefficient, t-statistics, and alue are/ 0.30%, iﬁé‘%}gﬁd 0.00,
respectively. According to Ram Al-Jaffri Saad (201 e relgti shi bet\v?-ﬁn subjective

norm and intention was positive and signj icanz anq)\ \is a fg&ve relationship
&

between subjective norm and intention I\ at. O
The present study explores th@cts an \eh[qns ip{\*of the remaining factors

N
with intentions using DTPB, evi om Bther fi s@as Islamic finance, Islamic

&

banking electronic commerce,mobi ba’ iness,.and many more are gathered due

to scarcity of evidence &TP‘@ in é&gf zakat institutions. According to

Neera) & Kanpur@), 2@ fmér{gniﬁcant antecedents of behavioural
&

intentions to ado No erce; L'de i@strong predictor of behavioural intentions.
rge

w

¢ z (-)

The behaviou@ s (trust, ived_usefulness, perceived ease of use, and perceived
enjoym wnced Jz; D‘g:’s ttude towards adopting m-commerce significantly.

en
)
All thge\ ors explained 56%(:3f the variation in attitude. Among these predictors,

pe sefulness was the strongest predictor of the attitude towards m-commerce. The

@ important factor that determines the attitude of customers is trust. If vendors or
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suppliers are not honest or are callous towards their customers, and opportunistic, it is
difficult for them to attract new customers or retain existing ones. \Yv
Mohd Asri et al., (2017) analyse factors affecting concern about wllection in
Kuantan and found that trust and levels of understanding of zakat p ers%nificantly and
positively affected the collection of zakat. Zainal et al., (20%) und that factors
influencing stakeholder trust in zakat institutions are re ut%,'satisfaction of zakat
distribution, and service quality influence trust. In the t of 'gtria, uhammad &

Saad (2016) examined the determinants of trust in ystituti sa ijs d’i{_\%gsions on
S

the intention to pay zakat among Muslims in Kano usingpp rti Ieasth-uares (PLS).
Y/

They found that public governance’s qualit%c y og\ \f‘distrw, zakat service

quality, and perceived board capital are@ measu rus@\ward the intention to

pay zakat in Kano. c \? fdk
This research uses intentio%y zakat toyz kat{i:}g%?itution, attitude, subjective

norm, and perceived behavio Mrolj entify th tors influencing zakat payment

through zakat institutionwl eria.} ;& t'o Jjb'rcome some of the restrictions in

previous studies by d ﬁqgosingpt i into @ﬂcable variables that can quantify zakat
> attitude t 11& h @Q'nst't tions. The variables used in DTPB
ayers’ attitude en z institutions. vari used i
pay E\*\p yme
are attitude, s@ norms,an
d ’a].;

»

@ed behavioural control and were decomposed
into relev ructs.
Z.ther Summary
e payment of zakat is an important issue to combat poverty in Muslim
communities. Payment of zakat through institutions, for proper management and to attain
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its aims and objectives is a major issue among zakat payers in Nigeria. Zakat institutions

in Nigeria are mostly operated by non-government organisations and priv&ﬁiwduals

with the exception of a few Northern states which operate under the s&}vernment.
a

This chapter depicted the situation of zakat institutions in ra State as non-
governmental zakat institutions with detailed information abow it was established
and when it is established. The second part of this chapte shWht on the factors that

aj(@?of this study.
@

Variables used in this study were derived from a review of previo itu jest of zakat

A

collection. Moreover, the theory used in the study iscu$e , and it laimed that

Y
\]mro;#.{g~ for this study.

Variables used in DTPB are attitude, subj g@norms, rce&ﬁ behavioural control

in which all these variables were deC(mssed ir@rws;%t @sucts.
? o >

influence payment through the zakat institution since igi

the decomposed theory of planned behavigur ixhe

=
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