CHAPTER 6

DISCUSSION, RECOMMENDATIONS AND CONCLUSIONKQ

6.1 Introduction s )

This chapter covers five major topics: research summary, re?arch findings,
implications of the study, further study recommendations, and_study¥conclusions. The
research summary includes the complete study procedure the research framework

through the research findings. In the meantime, the findin dco cw‘the study

Y'
are addressed. Finally, the researcher made %ecom en r‘& _@other
researchers interested in expanding and deepenw ield{- earcﬁhs,z~

%
Or

6.2 Research summary

This study is based on prelimin%
on the text of the Braille \om arch, the researcher, who is
already versed in the fi ranic studie nd haétudied and performed research in
g b 4 &
the field of Qi@j Qu[a \text writiag, discovered various elements of
inconsistency b% ete 'Braigﬁuran mushaf and the mushaf al-Madinah
1
o)

of typical usﬁmw alaysia during the research. Following this
NN

used by the Ei r
revelation, searéh ucted<a series of interviews and observations with users

e

of t ille Quran mushaf, V\K e results indicating the need to improve the existing

N
her over a period of time

%uran mushaf text to be more complete and perfect in comparison to the mus/haf
& adinah used by the typical group. Consistent with the argument by Locke et al.
007) that most studies conducted are based on the question “why do researchers want

to do research and what do researchers want to achieve?”, the researcher opted to do a
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study with the goal of improving the composition of Braille Quran mushaf by
coordinating it as closely as possible with the muskaf al-Madinah, which |s

accepted around the world and is regarded as a model of al-Quran muﬁz@

Uthmani.

Apart from the responsibility of experts in the field of al-erZto preserve its

text, the researcher also feels compelled to contribute to the enh nt of the standard

of Quranic learning for the visually impaired. In terms of t onS|‘|I|ty of offering

he eI|g|o omenlty,

religious services to the disabled in general, it appears t
particularly in Malaysia, is falling behind in fulflllébllgaum:j Iamt&? there
is no involvement of professionals trained in th fal he P. IS Braille

allenged do everything

Quran mushaf publication process since ewe visuall

they can to uphold al-Quran in thelr reI

authorities, the Braille text of al att |s e Q@tained some accidental

flaws and inaccuracies due t % we‘c’g& aI -Quran. In light of this

situation, academics at the acu of Quranic Sunnah Studies have decided

to take on the role of ‘fwayah’ t %iytlr &)us scholars and al-Quran experts
%

&

N
?!iglfmg't{nly a few studies have been undertaken on

=
<
[
QD
<
(25
QD
=
o}
QO
=
]gf
-

Accor( \N% he study

the text of Ile Quran mus/ af.ﬁgmajority of studies in the area of al-Quran and

the v wpalred foCus s‘gleL(JEﬁ'the implementation of Quranic teachings and the

reI us sustamablllty of the g\up Throughout the findings of the researcher, studies

§Aly engage the aspect of writing the text of the Braille Quran mushaf are those

de by Muhammad Mustagim (2013; 2014), Abd al-Rahman (2014), and Ahmad Jaeni
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(2013; 2017; 2020). Therefore, a more in-depth and comprehensive study of the element

of writing the Quranic text in Braille is necessary. T

This study was conducted in three phases. The first phase involve &Ding the
need to coordinate the Braille Quran’s text with the text of the mushaf al-Mad:inah. At
this point, the researcher has identified two elements of need thi\will, investigated.
The first part is the need from the perspective of the Braille al mushaf users, the

visually impaired, while the second element is from the per ive of lhe researcher as

a person with a Quranic knowledge background. To gathérydata OMﬂ alﬁlysis
N

regarding the perspective of users of the Brail@, the rese er’ used’ semi-
’ é X

structured interviews which involved seven re?ﬂparﬁsi% e Q%ﬁicipants in
this study include ardent users of the Brai&w as well 0 are educated

eople
&
in the basics of al-Quran and have exm i . The@earch participants

with these characteristics are cho r(ﬂ)we re a('?ne information acquired
? @

accwi:th“eg@ to investigate from the
perspective of the researche searcher uct(@'n in-depth investigation on the

o
Braille Quran textand the status a gat% fits writing, particularly in terms

of the applicatior;@ and aby:

the status of w Ns well al‘s of tl}gj@p ting patterns used in the text of the Braille
t} '3

Quran, ind@ hether th e inéwement or disagreement, or whether they have

not ye %’

tablishe d'wriké\of al-Quran based on rasm and gabr accordingly.
N

Nn he second phase, tfbesearcher conducted the coordination by proposing a

: ‘% of the Braille Quran text, which is incompatible with the al-Quran’s rasm and

¢t methods. The proposals were currently in a theoretical stage, with the researcher

producing the Braille Quran mushaf text first and then transcribing it in printed writing.
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The printed writing is compared to the printed writing from the text of the muskaf al-

Madinah, which was later translated into Braille. T
The researcher concluded the theoretical coordination by redevel&%g)e

writing on a sample of Braille Quran text in practice. Surah aI-Sajdaq was chosen as a

sample of coordination for that purpose. \,

\ Y%

6.3 Discussion of Research Findings .\d.
4
O

There are several discussions that can be highligh ased on he five cl\?pters that

o

Y
have been provided previously, panicula%% loo \tx previ 1§ studies and

findings from the targeted objectives. %%archer
h

issues in this final chapter. The rese

ress game of the study’s

hef(nplications that result

from it before concluding this

investigations for future researCherson thi ject to w@ﬁct.

EN
o i

6.3.1 The Nee& 's[JaII mpai@Persons to Learn Quranic Writing

N
Know@% G ea%gth C—)(J
O

S

esearchef ed i@/iews with several research participants who are
avi(y%of the PERTIS Brai@:ﬁm in the first phase of the research. The researcher
C Xv some conclusions from the interviews that there are some difficulties that need
0 Pe refined, such as the visually impaired knowledge of the Quranic writing and its

pplied terms. Although these difficulties were not previously a priority for this study,
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the researcher believes they are issues that require immediate attention and

X
K\

6.3.1.1 The Situation of the Visually Impaired in Terms of Und ing the

improvement.

Knowledge of Quranic Writing (Understanding the WOlogles of the

Quranic Writing). q '

The researchers discovered numerous difficulties that areMinteresting ryine after
> g

conducting a study of the needs of PERTIS Braill arvusers. Alt h’thi'ﬁhjonty

of research participants agreed that the compo t raiH{%IJran text

ts fron&rtain research

mpa@gre confused about

the rasm and daby definitions in the(yypt of writi ge béihext of al-Quran.
& y C}

This situation is EVId veral h pﬁ&ban‘cs confused responses,

particularly when atte descr’ve t IS@HS between the two al-Quran
n t;; all

texts. Their assumptio nt€ tfj‘sent in the text of the mushaf al-

Madinah are rasp@!us lhe t thmanz to be misconstrued. Some of
them, for exar( Ig: alu teﬁ??ﬁs sm ¢Uthmani in the PERTIS Braille Quran
b

based on catio F.of} @Jdlffered from that of the mushaf al-Madinah.
Furt h ome of them cg d&"fhe difference between the two mushaf passages at

th Innlng ofajuztobea hm difference. In reference to Muhammad Mustagqim’s

should be synchronised with the Mushafi d' h téﬁt, in
t

participants on the questions posed indi research

% study, the researcher believes that the title used for the study, ‘The Development

oRasm cUthman:’s Braille Quran’ (‘Pembangunan Braille al-Quran Rasm cUthmani”)

is less accurate. This is because, according to the study’s content, Muhammad
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Mustaqim’s primary focus is on the development of various forms of rasm and dabt

writing in the PERTIS Braille Quran that must be coordinated with the mu?ﬁ-

Madinah. The word ‘Rasm cUthmani’ has been used to characterise th%\f al

Mad:nah, although it does not cover the totality of the study as a whol&™which mostly

includes components of daby. ?

This confusion may be owing to the muskaf al-M z’nWCh is widely used
in our society, being labelled as ‘Rasm cUthmani.’ ch¥%o ﬂi?é Quranic
st

tus offRasm
! -
cUthmani or not is based on the presence of a sp dabt. Forfexample, Wﬁ&t er the

teachers teach the community that determining whether a musiaf ha

mushaf has the status of Rasm cUthman: or not iQeteI rmi
sad (the dab for alif wasl) on the Iettea\‘q‘uy beginain fth%qrd 2247 Infact,

SNPIS

academically, the daby factor has gﬁ@ to g mus/ @f'}c, asm status.

" &
Misunderstandings abhe u aﬁw{r%'m@logies must be corrected not
only among Braille Qu%z, but aII
ranic

asatizah who teach Q\

TS
it is used by eac%& on e fechni hat can be used. There is no description
t

tar Pl S B i
e mushaf4n the PERTIS Braille Quran, for example, in terms of

of the conditi

Q- %
narratio% dab_t,-f D%Waq. ications, and all other elements that exist in the

musgaf.xs ith most printed@ugafs, this description should be appended to the

N
%This component should be incorporated into the Quranic teaching syllabus or
0 le as a basis for identifying the muskaf that should be read and put into daily

actice.
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6.3.2 Writing Braille Quran from the Perspective of Rasm and Dabt Applications

The kalamullah text, al-Quran, was revealed to all mankind throug{%het
Muhammad SAW’s mediation. Its statements and writings are both gu&nteai to be

preserved from all sides. The ninth verse of surah al-Hijr conta{es Allah SWT’s

statements:

{

i
“It is certainly We Who have revealed the Reminder, and it is certainly We Who will

preserve it.” (AI-Quran.AI-HijrlQ' / b &

The existence of knowledge c@ de

such as rasm al-Quran and daby al-reshaf, hi v?

confirmed its authenticity from the™point ofywritingfits texf;).\T he original text of al-

y schefars in disciplines

s dpreserver to al-Quran, has

dq Q—
Quran has been retained sinceN’n eptio 400;&‘?’3 ago till today, despite the

N
fact that it was spread usg by many groups of @e around the world in different

languages and using, different ki d@ tlnﬁ-éjae transcription of Quranic text into

Braille is a sigM le '|g for the & lly challenged. Although the Braille
rendition of a(g} cannot m h}!\e &'iy('ljnal text of al-Quran, it can at least provide
a better &'Kdin%a;ﬂ a ev@r{ension of worship for the visually impaired by
ackrm%g their sense of{o(‘)uc@?'.l'he visually impaired are rewarded every time their
fi hit the Braille codes of al-Quran to be read, just as typical person are rewarded
\ n their eyes see and read al-Quran. Rasulullah SAW said, “[Whoever recites a letter]
from Allah's Book, then he receives the reward from it, and the reward of ten the like of

it. 1 do not say that Alif Lam Mim is a letter, but Alif is a letter, Lam is a letter and Mim
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is a letter.” (Hadith. at-Tirmizi. Kitab Thawabil Quran ‘an Rasulullah Sollahu ‘Alaihi

Wasallam: Bab Ma Jaa Fiman Qaraa Harfan minal Qurani Ma Lahu Minal Ajri : Ka'b AITI

Juz’ 45:#2910). <\

6.3.2.1 Basic Rasm and Dabt Situation to be Applied in Brai Iiting

Ideally, the majority of scholars believe that Quranic te ; be'produced using

Rasm cUthmani. However, depending on the extent 00 M‘) or bad
N

(mafsadah) to come, each obligation still has a reli emption hJam&ciﬁached

to it. It is fundamentally against the obllgatlo ite Wsi g CU&%m’ when

T
writing Quranic text in Braille, but it is pe@ eca'ﬂ‘se it nform@the masla/zah

for the visually impaired with partlcuN
ct @Rasm cUthmani uses

Rasm cUthmani and Braille writi clud@$f
&

Hijaiyyah letters written fromri ft, wherea r‘dillez@es Hijaiyyah letters written

from left to right. Accordm% abjl |tt$.approach the Arabic alphabet
has 28 letters, but the r%a (reaci) ppr S,hl hHQ’Q letters. The number of original

letters utilised to @asm Pt\h 28, I the total number of letters used in
s3 %

h| in t@\)ﬂumber of letters comes as a result of the

addition ofie eC|aI orms, uéu @amzah, which was originally dabt above alif,

the Braille Qur
Waw, or. is now ?nte@ single letter by a special Braille code, such as
er aI|f IS representeck(by code 3,4, hamzah over waw is represented by codes
1,2'5,6, amzah above ya is represented by codes 1,3,4,5,6, hamzah without the base is

sented by code 3, fatkah hamzah with alif madd is represented by code 3,4,5; the

ombined letter of lam and alif with code 1,2,3,6; and the letter ta marbizah with code
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1,6. This is because Braille codes lack the flexibility that Rasm cUthmani has in terms

of writing letter formations. T

Besides that, Rasm cUthmani also has dabt, which is written e h r ove or
below the letters, while in the Braille version of Quranic text, tlﬁ dabt is written
alternately in line with the letters (rasm). Because it is a bas iple of Braille

writing, the organisation of the Quranic text from left to r'ghTQhe arrangement of

rasm and dabr alternately in this Braille version canno anged. l
O
Apart from the two challenges mentioned a here are further T@S in
the process of converting the Quranic text int a Braille vegSion. The flrsBEonstramt

stems from the fact that Braille codes ca nIy c

combinations. The second limitation @T\ the
@

b\into @B-'GS different
ac@&vledge the tactile

reading method for the blind. ? ’<\
S
Considering Braille ¢ n onlysform o'|‘|ff code combinations, there
is not much room for new cwwbe aided ddrg@hls issue, fresh code formation
should be explored as p053| tio to this problem could be to use a

combination of co ab‘epres‘nt a charac:%Séecause of the basic feature of braille

writing, wh|c not ontal rp e&)l(}below or above the letters, the line mark
above the t t be rs t eam@Jof sajdah in the verses of Sajdah is still not
applic &, Y.

D 5
S
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6.3.2.2 Some Terms That Should be Exempted When Using Rasm ¢Uthmani’s

Method T
N

In order to coordinate the Braille Quran text with Rasm cUthmani, a numb grsh.lations
must be given special consideration in order to acknowledge the tactile of the visually

impaired. There are dimensional discrepancies between printedstext réaders who use

sev,'according to the

vea faster reading speed

visual senses and Braille text readers who use tactil

researcher’s findings. Readers who read with their e
because some words that are often read can be interpreted by the mind mbolgwith
» | | | &
a distinct sound that is recorded in the reader's me due to the/fre ency%w}ih which
e than%"letters ina
y m sﬁ‘b\uch each letter

dex @er only). Daniela
AN

Dimitrova Radojichikj (2015) aIsE:enBon%d%yﬁ re h. Some of the words

q {#
tters the orig etters (al-badl feature) are

single glance. Unlike readers who utilise the of

with the surface of their dominant fingerg(usually t

of the Qur'an written with substi
less suitable to be utilised iw_%raill} for : es@ existence of discrepancies in
this dimension of rea%ight wmsé_zplh(\iw in the table below that apply the
feature of al-badl &\tﬁblette@nt rep@the letter alif - turn out to be confusing

N A » _ i
to readers w N their sen :J’ﬂto[ggz—?f followed according to Rasm cUthmani.

Hence, ba e principle offav K&n@ mafsadah is more necessary than to bring a
bl £ S
masla%j tafa, 2004; Ma'hammad, 2006), then these words must be spelt using the

o

Ra& ‘i approach to avoid reading errors, even if it means sacrificing Rasm

§ni ’s writing style.

able 6.1: Words that should be exempted from the Rasm cUthmani form of Braille

/

writing that are prone to confuse the reader.
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Rasm
Surah / verse cUthmani Braille version

version g '
g’y\aalw\ v 35:526555633”'%

Any place in al-
Quran

Al-An’am 6: 52

Al-Kahf 18: 28

Al-Nur 24: 35

Ghafir 40: 41

Al-Najm 53: 20

Apart from th% :

necessitate an exemption, such a
o ,p\ | N
Hafs’ narratio No m‘t ’qbe}@ﬂ@}
) O

Table 6.2: th%;s ould'b exs@pted from the Rasm cUthmani form of writing in

4
: Braille to ack@ledge the recitation narration.

Surah / verse Mushaf al-Madinah Braille version
0 Al-Bagarah 2: 245 .ﬁfa.éj STelisestiiat
Al-Araf T: 69 s IR RIR RERITS
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Both of these words include a tiny sin letter above the sod letter to ir%?that

the sin letter is the favoured reading option. Because there is no way to pSc owercase
h

letters on top of the base letters in Braille like in the muskaf al-Madznah text, the only
choice is to preserve only one letter between the two letters. On% , the principle

of avoiding mafsadah is more necessary than to bring a m (Mustafa, 2001,

Muhammad, 2006) is used as a determiner in this cas a prw recitation
errors is more important than keeping rasm (espegcially When [deali i!hgaille

Quranic texts), the letter sin should be used inste he letter sod i is’sit&&tlon.

4
Writing al-Quran in Braille is Iikewi‘qa} revaﬁen t#, Rasm Q&‘dnz’ in terms

of the connection between the letters @ up the f acgﬁd as contained in
the al-Quran mushaf. This is relate(to the nat%rwlle @ng which differs from

. . N . .
the original rasm, overseeing e%r andeach tenc%ﬁf_aa written continuously if

the nature of the letter allowsh‘us T atio@r visually impaired persons’

o

understanding of the cbnc tzf letter-to-le rto@pondence in the original mushaf
g b 4 &

20

text. For instancemar harl‘za\the word:<21| | the separation of the letter lam

N
\ @ ! C.)(J
(jar IettersQ’th ae word follo ega@in the word |30 Js the omission of one of

? S
N~

the @nsecutive ya Iettersi\ ord and its substitution with a tiny ya sign as in the

\%,3 and other related writing issues. To tackle these issues, the researcher

.

leieves that each Braille Quran should provide a brief description of the writing

methodologies used, including rasm and dabt, as well as information on any
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exemptions. Apart from that, Braille Quran readers should not only read the Quran but

also practise studying it through talaggi and musyafahah from qualified Quran t :
6.3.2.3 The Lack of Several Markings (Dab¢) in the PERTIS Br uran

Mughaf V

The knowledge of dabr al-mushaf is developing with ; di1rers from rasm

knowledge that is tawqifi in status, which implies that it ot he up at all. The
N

knowledge of daby is progressing with the need t 18 to provid as‘a to the

readers that are obligated to fulfil the necessaf?*h( to pro‘r:\o eac ‘qer of the

NV {\T
e Ao
view theRj{l’ aill ran mus/af, it may

: A _
de& posed t th@}ushafused by the typical

/]
abt apphi the TIS Braille Quran mushaf

kalamullah.

Based on the findings of the r

be concluded that some dabr are n

group. The researcher compaN ¢

S
with the dabr in the .hmadz’n}h. | e{mbt‘%the application of the daby al-
ificaa

mushaf, there are sign iffer e€ e€2{j@ two mushafs. The differences stem

from either the pw&ce fth@ in o@the two musharfs or the function of the
N

marking in it@hﬁo . Am ?& sig;g'r(cant differences are the following:

O

f sifr mu

a.\The lagk s@r\sign in the PERTIS Braille Quran.

Yv

b. The lack of sifr @y’sgatz’l sign in the PERTIS Braille Quran.
\

\ c. The lack of hamzah wasl sign in the PERTIS Braille Quran.
0% d. A different application of sukoon sign with the standard mushaf for the

typical group.
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e. The lack of tiny letters application such as tiny nun, tiny sin and tiny
mim in the PERTIS Braille Quran (due to the evenly-scaled Brai?
writing).

f. The detailed application of tanween sign in the mushaf ﬂ%znah as
compared to the PERTIS Braille Quran (which the Iatﬁ‘s@s no
distinction between tanween tarkib and tanwee iM

g. The placement of madd signs for the recit me 2 harakat such
madd lazim kalimi, mad munfasil and ma ttasil rWIied in the
PERTIS Braille Quran, [ _\b}

h. The sign of sabdu/shaddah is ied fof t itau%ﬁ? nvolving
idgham (mutamdthilal'n/mutw )b e fi nage(‘gr of a word
with the first letter of t@ng word. CS"

i. Special marks/symtﬂl;jre assig gpl ces '\for special recitation

according rlwa ma m, alah and Saktah in the

mushaf al- hlr S IIe Quran writes the way it is
es

recited es after t reie word
4 $ &
J- Mar sforthel N ntaini u]udTllawah in the PERTIS Braille

and(b-)%fed from the mushaf al-Madinah; even

l
Q@ 15 of sur aIfSa{c%? is not allocated with Sajdah (refer volume

SAE

Yv

se discrepancies ca??ave a variety of consequences for the reader of these

‘%‘s This discrepancy is considered to have originated as a result of a number of

Ocumstances, including the effect of the original references used throughout the

development and transcription of the text of this Braille manuscript. The PERTIS Braille
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Quran was copied from the Braille manuscript issued by the Yayasan Kesejahteraan

Tunanetra Islam (YAKETUNIS), Jogjakarta (Muhammad Mustagim, 2014). Yv

Based on the researcher’s analysis, it was discovered that the text e PERTIS
Braille Quran mus/kaf and the text of the Quran Majeed have some s ﬁ s interms
of daby application. This suggests that the Braille Quran publis l&; KETUNIS -
which serves as a source of information for PERTIS - wa tra from the Quran
Majeed text. Apart from the original reference materia hatf tors such

as the compatibility and suitability of the signs to he writteén in/Brai flaemz:-the

presence of the marking/dabt in the Braille Qur ohd N ur ) 2{)1‘)\ hmad
%

¥ L8
"}’“5«'5\

6.3.2.4 The Implications From t ck of L lic t@ﬂn the PERTIS

Jaeni, 2017).

N
Braille Quran and th ity Agbect .Deve;@lng New Codes

RN
In light of this, a dlscussmr?d on the principle o@llawiyyat in Magasid Syariah
knowledge might be h(ha resK
can be split in %ate@he flrsels the necessary dabr (the level of

‘g:

[
n of these reading markings or daby

Ny
dararz’/urgenc ; ning that rpres?_rge}or absence has a significant impact on the
accuracy e nd category is at the optional level (hajj or

tahsing its |mpa onsdthe r@ is not so large that its removal has no effect on

theyre . While its appllcab’f&t?/ in the Braille writing can be split between signs that

%Iy to be placed and signs that are unlikely to be placed.

For example, in the case of sifr mustadir sign, it indicates that a letter is a silent

additional letter either in the continuation or stopping of recitation. The placement of
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the dabr is crucial because the lack of this sign implies that the reader will make
mistakes. Muhammad Mustagim (2013) suggests the letters positioned before th

indicated with sifr mustadir are allocated with vowel marks. This will aIIov@tters
to be removed from the original manner of madd letters that function vm&the use of
a line. Yayasan Penyantun Wiyata Guna, Bandung, Indonesia (2016R<gthis method

to write their published Braille Quran. However, the rese cher lieves that it is

preferable to generate a new code to represent the dabt, bec reac'er ismore likely
to forget the rules in the form of exceptions if a new codetis formed t ent |t
When it comes to the sifr mustazl sign, ndlcate that the Ie'&er alif is

Y-
\Ourg whe pping the
IS tﬁery important

omitted in the continuation of recitation (was ut pr.

recitation (wagf), it can be said that the % nt

(dariiri) because the implications of the a ce fthlSj are, that readers will make
re as

Ié)&d will also be confused

when reading in a wagf. Th| s twi t p tions, namely the state of

a mistake by adding one harakat e

l
from one another and made it more s (Q

oy O
Meanw&@np I l

dabz{da the unmarked sukoon letter shares the
similaritywmcvon -p. rarlel

are follo g’ the)e er |t ta;@hd(remted with idgham) or without tashdid as in

\Feeajrﬂerms of application, which means both daby
the recitation with ikAfa’. In th b&se of recitation with idgham kamil, the application’s

recitation during wasl aEdt of r’cnat duri aqf, both of which are distinct

ent iscritical (darurz) especially in the case involving mutajanisain letters such

Ot e letters > and & in the word Q;Sﬁ 25 of verse 256 surah al-Bagarah. However, its
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application in the situation of idgham nagqis or ikhfa’ might be less critical — at the level

of haji or tahsini — provided the reader is an expert in the law of tajweed. Y-

This is merely a fraction of a brief summary of some of the st y;s E’)dings.
Apart from the applications listed above, there are other applications of daby that can be

studied in depth and detail in relation to the writing of Braille Quean.

As a conclusion to the brief discussion of the im ti of‘he lack of dabt

applied in the PERTIS Braille Quran, as well as the pr aspec fWelopment

3
of these new codes, it can be stated that: ' L}Y'
.\

i.  There are several dabt applicationswre m@ ired~(§~the level
T

daruri) by Braille Quran readegs."Ror Anstan e pplicu®1 of the signs

[ nél:\(at the level of haji or
S

6 . :
ders, For i ta‘nc@e application of the signs

functioning as n el tl
es not

nween (itba ) the sign of alif wasl.
ili.  The Braille w ‘?Jgultd}?of daby applied in the mushaf al-

Mad:ina antanfe,\ecessi apply dabr to the letter alif wasl in

the af al-Ma IS not a <‘\(ical to be applied in the Braille version.
i e i
IS C néed ¢

tahsini) to Braille

ar(g)so be evaluated through research in the form

pIica!‘o J!he r%__ af readers.
Awot all types of daby \Tied in the mushaf al-Madinah are appropriate for its

‘%\ application in the Braille Quran. This is owing to the conceptual aspect of
0 writing Braille codes, which makes it incompatible with various kinds of
standard written writing, such as the positioning of lines beneath the verses

of the Sajdah.
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v.  The tactile senses’ user-friendly qualities must also be considered. This is due

to the fact that there is a variety of writing arrangements that mig
reading difficult for the visually impaired. This element is anal@}o the

factor of composing a Braille Quran using Rasm Iml&# ich is a
consideration to facilitate the tactile readers. ?
vi.  Applying the placement of waqf in Braille in line with the Tadications of wagf

used in the mushaf al-Madinah in terms of lette a pla':ement is not an

issue. .\d‘
I _@Y

A o
6.3.2.5 Development of Eight New Braille C?Ro IndicatelDaby TQ}.V ave Yet

to Appear in Any Braille Quracw W

asiMuhammad Mustagim

In previous studies conducted by rese%n Nie\ITu

(2013) through his study entitled P guman Braille al-%}cm Rasm cUthmani, Abd

o
al-Rahman Saleh aI-MuhaymiM ) - ‘LIt -Rasr;ﬁ;(-CUthmdnz’fi al-Masahif al-
N
Matbii ‘ah bi Tarigati iIIe.%ayna al=Wagqi’ wa @ 'mul’ and Ahmad Jaeni (2017)
- Rasm Usmani Daw li h{ r’an: lle, Model dan Aplikasinya dalam

Mushaf Standar Braille, not one of these wi T?ave discussed the possibility of adding
N

a new Braille% r markin qp!) \S'r'pch is present in the muskaf al-Madinah but

ough the findings,\‘ﬁ%’ researcher discovered 10 markings (daby) in the

@ al-Mad:nah text but not in the Braille Quran text. The signs are three types of
Qn-parallel tanween (itha’), sifr mustadir, sifr mustaz1, imalah, ishmam, tashil, mim
glab, and the sign for alif wasl. Following research, consideration, and consultation

with users and professionals in the field, the researcher determined that nine of the ten
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markers are required and may be written in the form of the Braille code. The indicators

are.

Table 6.3: New Braille codes developed in this study .\. :' ,

No. Dabt in the New Braille Descri zthe sign
mushaf al- codes developed nted
Madinah text Y‘
|
{
1. - g non- ah lines

abov aIe er (t eeﬁ ;\Bﬁ')

) l
2. § 3 Twc»qQ}e eI ah lines
gﬁ) a tter een itha’)
N 4
3. on: rQIIeI kasrah lines
% 0 f\&a\:ter (tanween itha ")
\

5 % Sifr mustayil
&

\\|

l: U)
S \Q):E Imalah/1shmam

(24
D .
S 3 Tashil

0 8. ¢ ‘s Mim iglab
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Since the alif wasl has a lower priority among readers of the Braille %Kext,

the Braille code for it was not produced. This decision was made after a q!i%t using
Braille Quran readers. The researcher decided not to develop a Brail,le code for the alif

wasl sign because the findings revealed there was no pressing d% rit. This will

relieve readers of the Braille Quran text of the load of me orwv\e new code while

also saving space and paper costs.
Y.

In the list above, the imalah and ishmam sign re the same a"le_\tgx-that

are dots 1,2,4,5 and 6 because in the printed text of mushaf al- dz’na\r,mhese two
c z el

e Iet%g for ishmam
)

signs use the same mark, the dotted dotypla

recitation) or below letters (for imdlaf@n).

The tashil sign’s Braille ¢

points 3,4 and 5. This is due t i no longer employed in the
coordinated text of the m?ﬁal /| [ written using the characters
hamzah, fatkah, and a%ause thi igins are linked to the letters

6.3.A¢onstruction of thexgm”i lle Quran Text Based on the Mughaf al-Madinah

\f?ext in Terms of Rasm and Dab¢

Olowing the completion of the coordination process on the text of surah al-Sajdah in

the fifth chapter, the researcher discovered that there are a total of 515 changes that need
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to be made. A total of fifty-five (55) adjustments fell into the rasm category, while the
remaining four hundred and sixty (460) fell into the dabr category. This f IS

significant since it indicates the complete adjustment for only three pages o total

604 pages of al-Quran mus#af. A

This text’s characteristics of coordination correspond to the theofies stated in the

previous chapter. Three of Rasm ¢Uthmani’s five distinctive ?’es are involved in

the process of coordinating the text of this surah. Al- gdah and al-Hamz

(writing of the letters hamzah) are the characteristicsin the discussion aﬂdit@n to
| R | | &
the dabr, which was not initially written in the te he Braille Quran butYH}pears in
P 4

written if they appear before the letters on‘hg K ext. Furthermore,

the mushaf al-Madinah, is the most typical modificatio WDQQ in the @_f category.
The majority of the additions are to the f@a\k&ra ad ah signs, which are not
B Q

d, sugll;’%s wagf signs that differ

there are markings that have bee :mo>ed gr%
UE a

o
from wagf signs in the typical\ -Madipa nte@ placement and the letters

used as markers. C‘?Y' ’ l §
<

s s
\r‘s\ acticé&’oordination on surah al-Sajdah,

ructe(sJ@urah Maryam in his work, Pembangunan
|

L. ﬁhe{(ﬁﬁhn the researcher's practical coordination on
N

this surﬁ, i-%dah, yl a :ad gim (2013) reconstructed surah Maryam in his
ve

pment of Braillec%l%uran Rasm cUthmani. The primary distinction
N

Other than re ea[

Muhammad Mu&é&(ml

. ¢
Braille al-Qu sm cUthm

work

these two coordination development efforts is that the researcher has included

new, Braille codes for specific markings (daby) that do not yet exist in muskaf al-
a

dinah text and have never been recommended by any Braille Quran text researcher

before. Furthermore, the researcher presented some views on rasm coordination and the
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existing marking function (daby) that are comparable to Muhammad Mustagim (2013)

on both, as well as some views on rasm coordination that are similar to Ahmzrvwl

(2017). \
.{'3
N~

6.4 Implications of the Study \)

The implications of this study can be characterised ir@;ﬂyes: knowledge,

practice, and policy. In terms of knowledge development,this st nger%j_the

two fields of knowledge that Universiti Sains @\alaysi ( M‘ g_riﬁ\?i.tises,

namely agli knowledge and nagl; knowledge, it eqta{Q bilit)gg~ write the
X, 5

Quran in Braille. This research clearly d@ptes the inte ratiom&uran (naqli)
&
knowledge with Braille writing expertise, for visually i airec@rsons (aql?). This

mﬁh\g%t @‘e\not fully practised in

Q)Ras
. 4 o v il .
the text of the Braille Quran f efit of the |§0al@'|pa|red. Furthermore, this
P_ A AN
additions t

research makes various su 0 use of new Braille codes for
[ . .
tye ilable'in PERTIS Braille Quran or even
F&

S anli
the aim of perfecting tr%\ at are

Braille Quran reliqgothetlco S. AIh‘agydulillah, this study has resulted in the

study attempted to apply the qualiti

&

publication of twp rsin rlce p@edings, one journal article, and one book

¢
chapter (ap hO). /

&
toty
r practical tandpo{@ﬁhis study provides visually impaired users of the
&)

B:&U&Quran the opportunity hearn more about the art of writing al-Quran, similar to

%
Sy

sers of printed manuscripts may do. Because of the development of rasm and the
Ostence of dabr in accordance with rasm and dabt in the muskaf al-Madinah, Braille

Quran users will be able to understand the knowledge of rasm al-Quran more clearly
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and will be able to apply recitation better and easier due to the existence of a more
complete dabr as well as other markings that are more comprehensive and co?ﬂ.

Alhamdulillah, the researcher was able to develop a strong Workin(ﬁ\sbnship
with PERTIS, Malaysia’s leading producer of Braille Quran manu&& PERTIS
invited the researcher to present the researcher's thoughts and discoveti€és at the Braille
Quran Seminar 2017 hosted at the Cityvilla Hotel Kuala L NMay 20, 2017.
Following the seminar, PERTIS has entrusted the resea % 1ppointed to the
Malaysian Braille Quran Standard Muskaf DevelopmentyPanel on ‘12,?2‘020

(appendix 4). Aside from that, with Allah’s permissi

Wthe researche w‘s &@in‘ced
by JAKIM as one of the copyists of the Malaysi ra% on @ne 2020
(appendix 7). The researcher was also appoh&txlim of Hgéeg;\ffairs to the
Braille Quran Review and Evaluation @ee (Lajna shef@%}uran Braille) for

the 2021-2022 Session on March 2@51 (ap@&% 9). ,<\
o S
v .

<]
S in&% of policy specifically for

those accountable and irecW/olveP int rg@ndustry and marketing of the
[

Braille Quran, such as Braille Qg S&E{ﬁnd the Ministry of Home Affairs’

(KDN) supervisig@ran tlaxt printing, ious affairs coordinators such as the

N
Malaysian Isl Nvel p%e'phrtr@%ﬂ(JAKlM) and state religious councils. The
;I

Ministry on Elaﬂa OE)-ean actualise inclusive learning by coordinating
b

'
the te wQuran us y'the typical group with the visually impaired, particularly
>4

ct of Quran recitath(;jm the Islamic Education syllabus.

The findings of this s

in &\
0% In addition, based on a series of studies and findings made jointly by JAKIM,

DN, PERTIS, and USIM represented by the researcher, KDN through the LPPPQ has

agreed to raise several findings presented by the researcher as guidelines for Braille
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Quran publishers producing Braille Quran in Malaysia. The instructions have already

been posted online and can be seen on the Ministry of Home Affairs Malaysia’s?hl

website: @

https://www.moha.gov.my/images/borang/PKK/PENULISAN AL-

QURAN_BRAILLE_STANDARD MALAYSIA.pde

i%he Prime Minister’s

lle Quran

Alhamdulillah, on April 26, 2022, the Honourable Mini

Department formally launched the Guidelines for M lan Stan

d
@
Writing (appendix 3). Walillahil hamdu jami ’a@ hawla wa q’ni{(qyma

’ \,‘Z‘

bihawlihi wa biquwwatih..

: ) N
Several further studies are prop. ed off the &l:%%)study, discussion, and
findings of the study: \ Ajo S
Z , 'O
1. This research is [imited to the as orrqu and daby. If studies are undertaken

from sevc@pointl;, such as th le of fawasil, wagf, and ibtidaa, the

N
manne Nran ing s ’rnaegial, publication format, and the need for

co IOn in terms Pf ge Qhé findings of various studies can be acquired.
L 9

NI
2. s research is Ilmlteoc:tb the Braille Quran published by PERTIS. Further
‘% research could include Braille Quran from other Islamic countries, such as those
0 published by YAKETUNIS and YPWG in Indonesia, as well as Braille Quran

published by Turkey, Saudi Arabia, Jordan, Morocco, and other publishers that

include a variety of reading narrations and sign (dabr) placement.
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3. The needs and demands of users for the production of Braille Quran text
according to the mushaf al-Madinah standard were identified in this stu?&a
result, an implementation study on users based on the reconstructe t\nould
be carried out to determine the level of suitability, consequencAQmﬂuence

of changes made to the Braille Quran text on its users. Q

@

4. Only participants with advanced skills in engagingWith Briulle Quran were

included in this study. As a result, it is propos t the uWIemented

at various levels, such as primary school and d

(Vision) or SMK that offer PPKI, in or,Qert btal
aspect.

‘W

6.6 Summary
A
N
= .
Islam places a high val eIIe aI m e‘fy a{fi,%g its believers. Al-Quran,

R

which is sent to all huma aI hts gnecessny of knowledge as a

guarantee of the con% ac H{'Il?yb‘regardless of group or human

community. In W&&Sopﬁisn\d information delivery technology should be
0

employed not | pro aga iily s@é?‘c’es, but also to spread ukhrawi sciences,

)

particularlysthosethat are direc Jt'iec(gga the most essential source of knowledge, al-
ran ncerﬂ%@-]‘;nforg}(hon relating to al-Quran obtained by the sighted

sho able to be obtaine Yhe visually impaired with the technology available

to he harmonisation of knowledge between all of these groups is fairness and

ematlon of Allah SWT’s uniqueness in creating the universe.
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This chapter addresses some of the issues raised by the research findings, such
as the rasm and dabr approaches, as well as the redevelopment of PERTIS Braill?m
ysis,

text based on mushaf al-Madinah text, which includes aspects such as ne@

text analysis, coordination, and reconstruction. Overall, this study met e study’s

objectives and answered all of the research questions. R

Moreover, based on a discussion of the study’s findi gs?ﬂuapter summarises

the findings of the study as a whole. Following that orw practical
consequences of the research are presented. At the e rewarch
| | | | | &

ideas are offered for strengthening and enhancin ts to improve the masrésy of the
visually impaired engagement with al-Quran, WW'

or in terms of teaching and learning. CV

Wallahu Ta’ala A ’lam, ast@hfi ruhu vm{ hulhamdu jam: ‘an.
% N
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