CHAPTER 2 Y-
THE MEANING OF KAFIR IN ISLAM (_}

2.1 Introduction Y'

The concept of takfir, despite not finding direct mention in ur’an or Hadith

as a term used by Prophet Muhammad P.B.U.H. to lab ugms a's kafir, it holds
m

immense historical and contemporary significance wit ic i?sou\rs‘at surfaced
[ ]

after the Qur’anic era, particularly among the grou Khawarlj aro d,?th%n ury.
=\
They accused Caliph Ali of going against Allah’s Will. Ther Khawdrij be'QE,'ved that
NV
committing big sins could make someone as,apostate or_in \.Howng his ideology

totally contradicts with the ideology hnnah 0\ aa&%v,hich denying the

core beliefs of Islam and Iman can Cade o) (ﬁf st t?dgmeans that by doing
serious sins, it didn’t make someon oméla non- qlieve@
Islamic scholars have d~|h‘e tl rpret-tﬁé’meaning of kafir that could

N
affect the understandir(of taair. Kufr yide@ two parts which are kufi ‘aqdi
aqdi€an | on

. $ .
and kufr ‘amali. Ku ‘tNo\ et ve Islam, while kufrr ‘amali means

<

doing serious sin@cﬂl c I eras a ML@L It’s like knowing something is wrong
but still doingﬁv} Qa i;% m!an(t-}fUDL;bout major and minor kufr, which means
that so %ﬂs n}igbtlﬁ:s m being punished but not forever. It is very
import 'z;& careful with the ms and not easily accuse people wrongly. Instead,

&

Id focus on unity and respect among Muslims, even when we have different

Q s about our belief.



2.2 Definition of Kafir

Kafir is an Arabic word that comes from the initial , — < — &, which ISW

(.)

to" }an\ that pronounce as kufur or kufr. In terms of language, the Word%s to cover

and hide (Al-Bakri Z. M., 2024). As for example, "a&,> &5 13", M;nslates to “He

has cover his armour suit”. While the word " ,Ziil\" refer as thw weapon.
X

A farmer is also refer as " 2™ due to the act of Ing and hidin elsegénn the

Y—-
ground (Al-Bakri Z. M., 2024). Ibnu Faris and Ib Z Man \Beuevet tY'flr or kufur

is the antonym of the word iman as the (ﬁj ring m ning @f hiding the truth.
Iman and kufur is opposite to each gther a XYO lL‘Leve that Allah is the
% A
only owner, creator and God of t le universe,jwhile r is refuse toward the
“« Q-
A &

truth of Islam after adhere to N kr| Z 24)

i tolt@egorles which are; kafir shar’i

Abu Hassan Al-#Ash’ati define aflr
and kafir lughawi. b ﬂteffeal unbeliever and could nullified
individual’s beh % i 1nte s. The consequence of this category of
kafir might c persofi’s I}Ageﬁg(ge void, his slaughter is illegal, prohibited

|b@~ to become Imam (one who leads Muslim

to be th f wealth,
és.« ol
orsh prayer (Zeidan, ZQVYS and prohibited to be buried in Muslim cemetery.

|n the hereafter, he will be permanently punished in Hell forever. The real kufr

0 enying, rejecting, and opposing the primary teaching of Islam that come from the

ur’an, Hadith, and tacit agreement. As examples, the atheistic people resist to believe
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the existence of Allah and the Prophets are considered as kafir due to their rejection of
the fundamental teaching of Islam. Yv

The second category is kafir lughawi or also known as kafir duna ku@vord
is from linguistic approach which used to express taqgliz (extreme %ess) and
tashdid (severe) as a warning and prevention for others from doinmthings (Al-
Sha’rani, n.d). It is a metaphorical to stipulate the seriousness of the aetion that close to
infidel. The misinterpretation of Islamic teaching based on Yf.ce'tain groups that
are not in line with Ahli Sunnah Wal Jamaah is called as mu, W‘bmdi ‘ah,
cording to u’H@AI-
to_befi and.@' are still

ntem{on ich is@;rship Allah
as the only God. \) é

Al-Ghazali (2002) states tha@smear%rg a @g the Prophet brought
N,
to be a lie just as iman meana%w ev@rythi e tzzgaht to be true. Jews and

Christians are seen as unbe% ver ithlu!Wa: @erceive one or two prophets
as liar (Al-Ghazali, 2 ile, the grou of'Aﬂ@sts are also a core unbeliever as
4 ’ &
\d,\a dth

they totally deny the%existence i) ume that there is no creator for this
universe (Al-Ghazali,"2002):
(s of

and mukhti’ah in Islamic teaching (Al-Sha’rani, n.d

Ash’ari, the misinterpretation will not cause t

believer. This is because all of them has théssam

e thr@lmdamental principles (usul) of iman: the

I
existence an eness of God; eﬁ)r@ hood of the Prophet Muhammad; and the
%v o
reality of the ‘last day azalis22002). Other than these three fundamentals are

considerias subordinate and c@t’i grasp as the basis of iman.
\bn Taymiyyah (1978) define the word kufur or kafir as disbelief towards Allah
ndkeHis prophet either by disobey or being doubtful or reject the teaching due to the ill
eling such as arrogant, envious or following lust that are totally contradict from

Islamic teaching (Ibn Taimiyyah, 1978). Kufur from Islamic principles is a rejection of
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something that already known as a part of Prophet Muhammad’s P.B.U.H. teaching. It

can be specify as deny the existence of the creator and prophetic, do greater

many more (Wizaratul Awgaf Wa Ash-Shauni Al-Islamiyyah Al-Mausu' at@yah,

1982). In the Qur’an, the word kafir mostly refer to a state or condition dividual

as being kufur. The word kafir in Qur’an used to regard on several Eamng that are

2.2.1 Disbelief ‘\d‘

most suited with the context of the text.

The word kafir in the Qur’an was mention as ertot dr @dual
that disbelief towards Allah’s existence. AIIah \:T
./;‘P:r’\':-,. -~ - - ., ‘: < FY T - “ T
W Q_;**ﬂ-_;;.y I;;J:"“" [-J f‘i [‘:G"J'L" l' 1" "J
“As for those who persist in disbelief, |t | r )&J arn them or not —

they will never believe.” (Al- Baqar

2

T e S Ar b ))/'
JW‘WJ»'&"LH\-—JM b_)_.f\___);dj,‘)g

rs, Socr)} y 1 b ‘@rpowered and driven to Hell —
i-lmra

).,«:-ul'-l'/. - T\_._l.._l_;lﬂ, ,l::‘il}u( lb)-lfx___)‘-*“;

“As for those Nbelfv %?eny O&)r(ggns they are the residents of the Hellfire.”

( -"»s

(Al-Maidah 5
T P b A
:£/, L..H Slde o ) ':_,9).1_.9 r}éﬂj
“T ldly punishment’ 1@urs so taste it! Then the disbelievers will suffer the
t of Fire.” (Al-Anfal 8:14)
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2.2.2  Ungrateful
In Qur’anic terminology, the words kafir also used to show ungrateful

the favors of Allah as the God or faith or Qur’an as the message of God. S:

Py - o . 2 < 8 R oA ’ -
() 58 ) Sl 065 Tkl 20T 555 T 5,080 3

%

“Surely the wasteful are ‘like” brothers to the devils. And the De‘ws‘grateful to his
Lord.” (Al-Isra’ 17:27)

L“-‘ P
e

=

(G
R

O, -, - oA ogr e e o %
Py 4 . 5 y f‘ 2 - w "'}, .y
\\_:f:-\/' ;) ,AS ’L)ba- oL Y 40 Ul \ J..Alh- q..’d

“Indeed, Allah defends those who believe. Surelygmoes notﬁjielwﬁ?‘?ﬁ is

deceitful, ungrateful.” (Al-Haj 22:38)
P B - s s £, =4 ;,: v/ K :{ s P _f; VR
(QYISTYE=") L,l:o‘};\ o (.(,__,;ﬁ Pl Vﬁ‘f e r..EL:- Zs Al _,‘;,J

’ - A
“And He is the One Who gave you life, t%ﬁcau v)'o die, % hen will bring

you back to life. ‘But’ surely humankindyis ungrateful.” aj )
- S ., A
N TRttt ] A e 3% Arasss 7

W oI g Jay 152 Gy (giym S

o ;
in such a way’ except the uqarat 0’1
2.2.3 Remove ) \o' “é;‘/

e ..("} I ‘}:'( O

oy Y e =4 4 = 2Fe ;’ - ,-,/- ’} PR~ _})?/ (’/?{ Pl )_””: .

2
J

“If you'avoid the major sins whichyou are forbidden, We will remove from you your

lesse and admit you to a e entrance (paradise).” (An-Nisa’ 4:31)
~ . ) ,
g () el G825 EENG (el G s B, 1A Coemlil Jal O 555
-

nd if only the People of the Scripture had believed and feared Allah, We would have
emoved from them their misdeeds and admitted them to Gardens of Pleasure.” (Al-
Maidah 5:65)
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“And those who believe and do righteous deeds — We will surely remove %
their misdeeds and will surely reward them according to the best of what the
do.” (Al-Ankabut 29:7)

‘é’q

dt

o

o Sles ol LB R e ol 521 4 ey

due for the best of what they used to do.” (Az-Zumar 39:3

2.2.4 Deny/Reject .\d'

Allah also mention the word kafir in the Qur’ point gut p]}’s_{s}ml or

\4
“That Allah may remove from them the worst of what they did Mard them their

rejection towards the faith. Allah says: N

4

F o A AN TR 2 e & "‘f
e ' " Ly <
W ot Y 5 S ;—~’

“Indeed, We have sent down to you ‘O P et tions @.1‘[ none will deny
them except the rebellious.” (Al-Bagarah 2:99)

a :
J'T"\ - - EaR <7E ):i// P A ,"
(OFF W Al e IR warj}u GAt 3 313

\ XV
“They were followed by a cursesif this i/orld,.aSthey will be on the Day of Judgement.

Surely ‘Ad denied their Lord. So away with ‘Ad, the people of Hiid.” (Hud 11:60)
“Y q I < NS
e S
P \ {': g 2 ) - -~ 4 - £zo
JM _L,aﬁ-l;q_y )WJL.-JLJ_}}ALN%
N o &
“But no! Those ‘gods’ will deny their Worshlp and turn against them.” (Maryam 19:82)

‘I‘Qr

Qv 3 I gagise Lu,L LSJ‘
KN tnrr =S

—

“sailing under Our ‘watchful’ Eyes — a ‘fair’ punishment on behalf of the one ‘they’
denied.” (Al-Qamar 54:14) \c')V

There are four types of kafir agreed by Muslim scholars which are kafir

0& The Types of Kafir

mu’ahad, kafir zimni, kafir musta’man, and kafir harbi.
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231 Kafir Mu’ahad Y'

Kafir Mu’ahad is refer to non-Muslim that has agreement with Mu%\&h a

w

during the event between Prophet Muhammad P.B.U.H. and Qu ciety in

Hudaibiyah agreement (Mahmud, 1430). Prophet Muhammad P.B.U.R said:

UG Gl g e 4 ) D)3 i sty 5 1 iladeglss
“Whoever killed a person having a treaty with the Mu shall okmgme smell of
Paradise though its smell perceived from a distance of forty years.” (Al- ari: %1.66)
N

Al-Hafiz Ibn Hajar al-‘Asqalani interpre kafir people

nt'onét(?ln the

. ' ol X
hadith refer to the people that has make agreewmlth M;,Ql . elthe%‘Ms through
jizyah (tax paid by non-Muslim to their tu i uIer?XJi , 20 cease fire, or

security protection from Muslim society.

\Y ~
5 AHE
[} A
2.3.2 Kafir Zimni
Kafir Zimni is reg the relig co
A wau e
Christians that has agreement whic mrqéompulsory to pay jizyah )Hamdi ¢

(2001. This groupfof ple rlas it pecia};@ling that only applicable to them. In
another word, Me non-Musti that&)@n the same country with Muslim society,

' 4
uard them. Kafir Zimni people need to pay

and Musli need to Pro ct
jizyah waceme{lt the resiQence and protection given by Muslim country (Al-

~
Ba&k ., 2024). Prophet Mubammad P.B.U.H. said:

§w Conlie e o B ) )5 ) ) B2 B 8T 20 25 48 25

Whoever kills a man from among Ahl Adh-Dhimmabh, he will not smell the fragrance

of Paradise, and its fragrance may be detected from a distance of seventy years.”
(Ahmad: 18072, Al-Nasa’i: 4749)

7
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2.3.3 Kafir Musta’man Y'
Kafir Musta’man refer to non-Muslim from the rival country t@s to

Muslim country harmlessly with the intention to buy and sell goods orﬂkly labour
(Mahmud, 1430). This group of people are respected and his soul is pmd even they
come from the group of enemy due to the fact they are given s curity assurance
(Mahmud, 1430). Syeikh Muhammad al-Mukhtar al-Syan %e raﬁr musta’man
as Muslim’s rival that comes to Muslim country in peace,@.do b Sngreement
for certain purposes, whether public or personal interestsy They will gi‘/eE\%&urity
by the authority and given to those who are ‘enti on,[( ri Z\yl..., 2024).

Prophet Muhammad P.B.U.H. said: V
A65T N ; )j GWEAGEY
“And the asylum granted by an is fo be red the Muslims even if it

is granted by one of the lowes K | statu on th‘éri I-Bukhari: 3179)

It is an Arabic traditvue a’n reque protection come into another
(
person’s house, they w%' i i i i

iven pretectioh as &)Vlde for his own self (Al-Bakri

Z. M., 2024). Thi&&of hulnan\obili@' sign of superiority that they will not
going to be bewwi tpe |ﬁ0nc'@/iolating the limit sets by Allah. If they

violate the@ s for the t@alon will be null and Islamic principle has the
right t wled onﬁhwle B@E M., 2024).
N
\A S

‘é Kafir Harbi
Q Kafir Harbi indicate to non-Muslim that does not have any agreement and

assurance from Muslim people. They are not included in zimmah agreement and do not
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experience security or agreement between Muslim and non-Muslim (Wizaratul Awqaf
Wa Ash-Shauni Al-Islamiyyah Al-Mausu'atil Fighiyyah, 1982). They were de?us
people that have conflict and hostility against Muslim (Al-Bakri Z. %\)24)
Therefore, Islamic scholars call them kafir harbi even they are in cea&&g situation
with Muslim community. Harb people is the group that reject andy@ppose Islamic
teaching, clarify its bitterness with Muslim, and don’t h% while signing

agreement with Muslim society. They live in country no' apply Islamic

n them is

N
£

principles and also known as dar al-harb. In this rega e law a

totally different from the one that applied on zimn@radha 12

ie
)
4
2.4  The Category of Kufr N 0\ %
Islamic theologians divide kuN;/eral parts:;ySome @ed that there are

two types of kufr; kufr asghar or k ali (the ?es QQ: se the individual to

be infidel but regard as violate aw) and kufr akb Qf kufr ‘aqdi (the act cause

the individual to be infidel so é%{it e are five categories of kufr

which are; kufr in the l% nial a br.ef}i |'on,\hTr in arrogance and pride, kufr in
&

doubt, kufr in rejec and ku[r %
&

0

24.1 Kufmint Forﬁaf@_ﬁefutation
- B

e of kuf sgst 0 al towards all the prophets which is consider as

the ﬂ&iemal of Islamic teag&}é Whoever deny the prophets publicly although they

alr nown the truth and seen the signs of prophet hood, is the real denial which

Gp en to majority of people during the prophets’ times.
}/ g -~ }}f =i )) e g

W) Gl a2 SEGE S 6 G I EEEG ¢ b
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“And, although their hearts were convinced the signs were true, they still denied them
wrongfully and arrogantly. See then what was the end of the corruptors!” (An-Naml

27:14)
L Af} A .l e ,df‘ AT
iiks

() Ssde 3T <06, GB35 6 530 78 Sk ol B850 2 0 B
.

A A0

“We certainly know that what they say grieves you ‘O Prophet’. It is not your honesty
they question — it is Allah’s signs that the wrongdoers deny.” (Al-An 733)

According to Al-Sa’di (2002), those people did not deanmad because
they know what kind of person he is. They even call him a -Azin’ bffore they know
about his prophet hood due to his honest and humbl sonali .Wr Prophet

@
Muhammad P.B.U.H. convey Allah’s command, the antly refuse and fenx%gF his

Y
situation proved that those people totally oppose Allak’s words and mr@d and not

Prophet Muhammad P.B.U.H. (Al-Sa’di, 2% 0\ \ %T
(a) &
N O

2.4.2  Kufr in Arrogance and Pri% \Y I<\

S
This type of kufr happe the ifidivi aIre@known the truth but too
&
shame to admit it due to their p a ogan@‘. the heart (Al-Bakri Z. M.,
2024). To give an example, dufing the

s buﬁ of Ibl'f}%eing kufr towards Allah’s order

4
to show respect toz s Proph hﬁ\a&q

]

e [P S A ~ad . -~
r

) e RS A CMIA BN R SRR PSS I G E

- s ¢ :l ’c')w
“And ‘rem er’avhen We saidito the@_pgels, ‘Prostrate before Adam,’ so they all did
— but no 0 ?f sed an ac@rroganﬂy, becoming unfaithful.” (Al-Bagarah
2:34) b 4 Y_
N
S

Nufr in Doubt
This type of kufr totally contradict with acknowledgement and strong belief

Olvard Islamic teaching (Al-Bakri Z. M., 2024). Allah has created the doubt feeling as

part of kufr which can lead the individual to be thrown in Hellfire.
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“They will be sealed off from whatever they desire, as was done to their countefparts
before. Indeed, they were ‘all’ in alarming doubt.” (Saba’ 34:54) 0&

2.4.4 Kufr in Rejection

This category of kufr refer to individual that rejec\}Ch without

even hear or accept it. Y'
l o A A ' -’// }’ \ '
& _yﬂ_;.u )_) JA{U‘JM \d
@

“Yet the disbelievers are turning away from what th ve bee warngd Pbou_‘?)“ (Al-

Ahqaf 46:3) A
,,;n..\.-\ ~ //,_, ‘/___ v / <% }’ ?',

“And who does more wrong than the 3 is rem1 @ revelations then
turns away from them? We will surely in mshment n th ked.” (As-Sajdah

32:22) : Y &
Islamic scholars elucidate th ses@s: We will de{@}ely make them undergo

o
through the punishment, and tm | ess ‘to\ﬁasr/ds the truth ('Umar, 1862).
1 go dpe@ Allah but still reject the truth.

Firstly, they have beerﬁ with t
Secondly, they have een e astls t from Allah but still not accepting

Islam. Theywer sth rtl perso\ e to the fact that all the individuals that
not belleve n sc sitler wic keﬁ'UUmar 1862).

O
:J, IS
2.5 Aﬁt ry and Ideologlca&%é»ts of Takfir
espite the fact that the terms kufr and kafir are available in the Qur’an and
het Muhammad P.B.U.H.’s Hadith, however the term of takfir were never
antloned in Qur’an and Hadith to declare Muslims as kafir. This shows that takfir is
not a Qur’anic term neither were used by Prophet Muhammad P.B.U.H. toward others.
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The term was used in the post-Qur’anic period and firstly done by the sectarians of
Khawarij (Kadivar, 2020). Takfir were used in the present day for authorizing vw

against leaders of Islamic states which is inadequately religious. Even s last

decade the term has widened and includes different Islamic group?&common

M of Siffin which

Ali' ibn Abi Talib

aWuawiyah

iliation and uI'in_t{tg\‘z;me

Muslims (Kadivar, 2020).

The history of takfir appear in the mid-7"" century duri

happened due to the insurrection by Muawiyah agains

(Kadivar, 2020). When caliph Ali’s armies were close to

suggest for conciliation. Caliph Ali agreed with the

of the soldiers turned against him due to his

. Thosé armi We@rnown as

S the?ne t has,@;ht to judge

(Kadivar, 2020). They argue that C Ai> s agreem 0 thé%nciliation was a

breach against God’s will and decla% Caliph \mghi @orters were apostates.
"': y N\

Khawarij states that “Muslims mit%rave ins eff@ely reject their religion,

entering the ranks of apos &d tT
Sonn, 2009). z )
4 $ &

Khawarij la Q@amei It belrgbat seek for political power (Kadivar,

Khawarij in this day and they convinced that,Go

ore ese@pital punishment” (Tamara

ased <"fheir own understanding of who is not a

2020). Their concept of tak '
[
believer nor s@m. T!ey de rn‘neeJ‘;Brave sin was not based on belief or disbelief
%’ "

in God Ju acts a tices<(Timani, 2018). Throughout this approach, they
validate their own views and d@ﬁie others who they viewed as kafir. Generally, this

a M of takfir, triggered lots of debates and controversy among scholars and
& ogians in interpreting kufr, iman, Islam, kafir, and mu 'min. In Murji’ites views,
ey refused to label other Muslims as kafir and accept the postponement of judgement

on committers of serious sins, and believe God is the only judge to decide whether or
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not a Muslim has lost his faith (Kadivar, 2020). The Murji’ah firmly stand that no one

who professed Islam could be accused as kafir regardless of their sins (Anrw

Schimmel, 2024). (’}
Other theological school of thought, Mu’tazilah emphasized th ve sinner

cannot be categorized as believer nor unbeliever but was in-between position

(Britannica, 2020). Ibn Hazm clarified that a believer that committéd a grave sin is a
e;rds

believer in regard to his good deeds, and a non-believe 'to his evil acts

ari et.aiﬂ,'k\dthat he or
23
Yw
e Hellfire a(’iv_f{gOZO).
ufr%' d th{)‘gamain of

) {\\T

0 b@ slam back to its

(Timani, 2018). The next theological school of thought,

she still a believer but was responsible to punishmen

It’s point of view had narrowed down the do

(°)

belief, and also focusing on the belief in thethear

Ibn Taymiyyah, a significant Watakﬁr, ai

roots which are the Quran and t”(ﬁSPhEtMad’ ,@_U.H. teachings. He
N,
allowed the practice of takfir, i varfaus slim 42,? ps, deviating from his
interpretation of Islam (L homl; r stanc$*hé labeled Mongols as non-
authentic Muslims an ttgainst emJHe bo@ved that fighting those deviating
4 ’ &

from Islamic Iaw&ore@ anp or fasting (Ibn Taymiyyah, 1978).
He strongly opﬁ 1’a i ‘ clai&'}%ﬁ they supported enemies of Islam and
¢

posed a threat. aymiyyah cho demned the Alawites, considering them worse
NN
than ot% USMS an couraging war against them (lbn Taymiyyah,
X
197 is ideas influenced Sat%#’ Takfiri groups such as Al-Qaeda and Daesh, who
N

\(ﬁr extensively, targeting Muslim governments, leaders, and even ordinary
lims. This ideology led to ethnic cleansing in countries like Irag and Syria.
Moreover, Ibn Taymiyyah’s views influenced Ibn Abd Al-Wahhab, whose

teachings expanded on takfir, allowing accusations against Muslims who disagreed
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with strict interpretations (Kadivar, 2020). Wahhabism, backed by Saudi Arabia, spread
this ideology worldwide through funding and educational institutions, impactin?ﬂi
groups globally (Crooke, 2017). Sayyid Qutb continued this ideology, divi@hslim
societies into good and bad and advocating for violent actions again pt rulers,
further influencing groups of Al-Qaeda and Daesh (Qutb & al- MeYUM) Daesh,

tracing its roots to Al-Qaeda in Iraqg, adopting takfir to targe sllms aiming to
gain political power and remove rivals. Their propaganda i'a Musllms as
conspiring against Islam (Kadivar, 2020).

4\ Jie
4 b

NS

The issue of takfir among Muslim s&@ erewiaus by se factors. The

factors are divided into two parts WhICN rnal and e

2.6 Factors Lead to Takfir

nal f@s. Internal factor

-él on Islamic teaching

Q

consists of lack of understanding th definition.0 %

N,
and principles, while external f n3|st of politieal c?)cial factors.

N Q

2.6.1 Interna% I l
d %
Internal fa that \d:‘P fir is involve the misunderstanding the
definition of tl\ man ilamlége{chmg By not understanding the real
deflnltlon Iman it c/n ? fea(_;ouety to accuse others as infidel without

acknow e reaf {3 SOQ__ eople conclude that when someone did certain
ctlon or did somethi at is out of ordinary, there are instantly consider as
hile in fact, iman is a comprehensive matter and we as a human being should

t easily conclude thing without totally understand it and refer to other reliable

ources.



Iman from linguistic aspect is al-tasdig which means allowing (Al-Bakri D. Z.,
2023). According to Ibn Manzur (1232-1311), iman mean al-tasdiq has been ag
the majority of Muslim scholars such as Al-Asfahani, Al-Qadhi lyadh ar@%\abari
(Al-Bakri D. Z., 2023). While in terminological meaning, lbn Kathir stﬁ&at there is
no terminological meaning of iman unless there is existence of the real belief or

conviction (/’tigad) through verbal and action of the indiviQuMSha’rani, n.d.).
1d; a

Even Imam al-Syafi’i, Imam Ahmad bin Hanbal, Abu nd other Muslim

scholars agree on the fact that iman are both word an@yaction) it rease and

L ]
decrease (Al-Bakri D. Z., 2023). Ahl Sunnah Wal Jam elieve that i n’is_a\ée}:)ting
in the heart, verbally uttered it, and practice thr actiof od;ka~

% &
2.6.2 External Factors O
External factors that could I%takf'r is\pMn Iy@nsist of political and

@

social factors. \‘%I A} ;\S"
Politics Q)Y. \{mbj"l‘?

After analysing,the eme[g story fir during post-Qur’anic period, we

can clarify th tw the"bi
¢

group that led’ takfir to.]

actot‘g“fhe issue. Khawarij sectarian is the first

)

ifftheij immoral act. They argue that Caliph Ali’s
NN
agreement conCikatienswith ‘Muawiyah during the battle of Siffin was a breach

agaiAw)d’s will and decla@(’nat Caliph Ali and his supporters were apostates

(Kadivar, 2020). Khawarij states that “Muslims who commit grave sins effectively
eject their religion, entering the ranks of apostates, and therefore deserve capital
unishment” (Tamara Sonn, 2009). Khawarij later became a political belief that seek

for political power. Their concept of takfir were based on their own understanding of
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who is not a believer nor a Muslim. They determined a grave sin was not based on belief
or disbelief in God but on acts and practices of the individual (Kadivar, 2020). Yv

While in Malaysia, politic is the root causes of the emergence of@% issue
among society (Razali Musa M. S., 2018). The dissension between and PAS
had a great impact towards socicties’ belief and understanding of Islam. The dispute
had influence their attitudes and practices which had caused 'S(M and separation
among the public such as null marriage vows due to the fa Y;o kadi (religious
official that perform solemnization ceremony (Asrina uri, OWn UMNO

supporter. Another scenario that caused the issue is w
which had caused the conflict of religion sev,jg f
doubtful (Razali Musa M. S., 2018).

Social Cf) \Y
This social factor was %querﬁe fr e Egg.t ¢ factors. The situations

of oppression, repression, aﬂs di nmI n that w‘ééelt among certain groups in

Malaysia had led the religieus'scholarsito r

4 ¢ &

2018). This accuws b@e per(%iﬂn of particular verses in Qur’an and

Hadith. &
N0
‘ It

o o

o) a2 L

= p :
“Then these ‘messefigefs’
OS

V\é:nt Moses and Aaron to Pharaoh and his chiefs
with signs. But they behavee;w ogantly and were a wicked people.” (Yunus 10:75)
\

S pr Far s P

g - =17 Rt 2 At Et - 4 > : -
565 19,8G00 B0k Y05 5325 ) Loy 0s b be B 53

N
4

To explain the meaning of mustakbirin in depth, Dewan Pemuda PAS Kelantan

Q d in the magazine of as below (Dewan Pemuda Pas Kelantan, 1405 H):
...the group in power in an ignorant (jahiliyyah) society that is controlled without any

equal rights from a political or economic aspect. Besides they are always trying to
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control and hold on to power by using force, they try to control the mind and use

numerous ways to force someone to condescend to them.” Y.

Although the accusation toward certain group were not specificz:i!%tloned

in the text, however, the writer define that whoever read the magazine will ablé to detect
the possibility of the situations (Razali Musa M. S., 2018). The issue akises due to the

discrimination felt by the powerless group (mustad’affin) ere done by the

nts 'hat portray the

ed s@ as
tlle-lh‘adents

oppresses (mustakbirin). This situation deteriorates whe

rulers as the oppressing group which fight for supremac

Lubuk Merbau and Memali incidents (Razali Mu S 2018)7“

P 4
PAS had meetings that called as the Jjtimak Mu. ﬁ” in m\ ary%b_é~ in Darul

Amin in Temerloh, Pahang. Haji Abdul )—@uone in hi peec aid, 1985):

“The bloody incident in Lubuk Me bm IY ghgyah atrocities and
t

also marks the beginning of the ri anhu%u

2.7  The Implicati

~§‘
"&

Ina study G ted by|A oyana 1), stated about the negative impact
of takfir. It is v un easa 'f” otle?j*lv\/lusllm as kafir just because of different
¢

perspectivesson t ics regardin t{n and figh. Prophet Muhammad P.B.U.H. even
gave a &ngé Jng t ssue as the following:

b\\é }gi\;w,wbc?@swg,mw;w cu)\jj\.,\.&bbcﬁ;u i Gis
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Narrated by Abu Dhar: That he heard the Prophet saying, “If somebody accuses another
of Fusuq (by calling him Fasiq, a wicked person) or accuses him of Kufr, such an
accusation will revert to him (the accuser) if the companion (the accused) is mnw

(Al-Bukhari: 6045) \
Accusing a Muslim as infidel will have a bad impact and cauﬂncgmmnor

towards individuals involved. Imam Subki clarified that takfir is IlkeQw the person

that he will be permanently in the hell (Royana, 2021). V

W G 2 36 5,0 ST 1 Y'
“Surely Allah condemns the disbelievers, and has prep for em mg Fire.”
(Al-Ahzab 33:64) ¢ Y'

el -~
- .

. P f /
T Yy G u)-\f.\’ TLcad_,,

“to stay there for ever and ever-never will t)’&:y oteetor or heéeg: (Al-Ahzab
33:65) c
Undoubtedly, in the end of all% it w il re aclithlah s judgement.

e
-
! \,u i I

y
e

However, the situation could be th cus ons t@ed as a bad and terrible
person, but get a great blessin llah ,20 a@essing that has indication
in the direction of for: ive h1 cau. y cts of kindness that are not

l
acknowledge by other peo (Royaﬁ hﬁ addltlon to that, the accused that

labeled as kafir ar; ap@ccor@o Islamic principles, any Muslim that
N . .
leave Islam l 1ve etfain onle egdes such as his blood is to be fought and
killed, an perlt to bg s z% yana, 2021).
:% o)LJU J.b uﬁ

\
Ibn ? as said: “The Messenger of Allah (peace be upon him) said: “Whoever changes

religion, kill him’.” (An-Nasa’l: 4059)
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It was narrated from ‘Abdullah that the Messenger of Allah said: “It is not permissible
to shed the blood of a Muslim except in one of three cases: A soul for a soul, an adulterer
who has been married, and on who separates leaving his religion.” (Al-Nasa’l:

A~

2.8 Conclusions

s

The majority (4hli Sunnah Wal-Jamaah) define the two meth. kfir which

are; Takfir Mutlag (whoever state that someone’s act or behaviorfas kajfir could lead to

Y

kufr) and Takfir Mu’ayyan (specifically calling out the per. H,W and tell them that

they are kafir). According to Dr. Yusuf Al-Qaradawi, hould '&f?ntiate by

two ways which by its type and its personality. The tésm of takfir was 'in‘tla)éﬁ?)st-
awari} and it were J%éi in the

NV
amic t@s which is

Quranic period and firstly done by the sectarians

present day for authorizing violence against %aders

inadequately religious. However, in the l% det utl
different Islamic groups and common i S\%l?
t aa' /

majority of Islamic scholars di ing, Umum —Mu@m’n (groups of Islamic
o

ideology except Ahli Sunnah% maah) r foﬂfd reason the committed sin

s widened and includes

ssi 1%0n of Kafir part,

\
was not associated to the denidl of Alla”s e t?n@ not a grave sin. If the sin was

done as an aspect of denia ward{ i Sf:zég;h and the teachings of the Prophet

Muhammad P.B.@n t@e regq@s kafir. In spite of that, his kufi is not
N
because of th%\tte sin, ! t(ﬁﬁ%’denial of Islamic principles.



