CHAPTER 2

X

DEFINITION OF FATWA, TASAWWUF, TARIQAH AND MUFT]I B TMENT
OF NEGERI SEMBILAN

2.1 Introduction : \/
In this Chapter Two, this research will f n the %ns of Fatwa,
ro e* @archers

earch articl n(’ ystudles
i ep'a t of@eri Sembilan
and books on the history of the emergence I the @Department of
Negeri Sembilan. The researcher s@he -topic of Mufti and its Role, The

taxleg i S an Q Tasawwuf and The

i
Organization of the Mufti t o |@
{5 @f-"
\ \A'
2.2 Fatwa Deflnlcn q ’ I

Tasawwuf and Tarmah which the researcher derives| f

understanding through the reading of previo

The researcher then visited the website of

Role of the Mufti Departmen

2ol ¢4
The word Ncom*s \the Agé{ word al-Fatwa or al-futya. It is derived
from the words ¢ 8 \Whi hav ‘%’ meaning "4LY1" which is the explanation

(Al Mallah ussa h ﬁ‘@j 2009). From the root word al-Fatwa or al-
futyac deerl tive'n

|s the m e‘ievang-concept of al-Fatwa or al-futya when an Arab says

sdar), al-ifta’, which means to explain. Thus, the

8" means when a ptc@ person explains or answers a law (Al-Fayyum, Ahmad

uhamad bin Ali, 2008).

é Although Fatwa and futya have similar meanings but Ibn Manzur (1233-
312H) thinks the word Fatwa is more widely used (Ibn Manzur, 1968). In the
context of the Malay language, the word Farwa has been received in the Malay
Muslim community, especially in Malaysia. In the Kamus Dewan (1989), Fatwa has
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been adopted as the Malay language which means a decision on a religious law
(which has not been decided yet) by the passage of the Quran, Hadith JT legal
sources, including examination by a mufti (or those authorized sults of
legislation. 0(’)
According to Dr. Zulkifli al-Bakri (2008), Fatwa ver important in
navigating this life and the existence of the Farwa enables thesimplementation of
Islamic law based on Shariah rules. Fatrwa plays a yer portant role in the

itution of atwa is given the

development of Islamic law. In this regard, the in
he’lsla clopedia, the
Fatwa is a decision on a religious law that has not been decided,i cordqnce with
the Quran, hadiths and other legal sources, g ijtihad h@ m&ﬁl or those

highest attention by the Islamic world. As quoted

entitled to make Islamic law decisions (A Mﬁ 6).\/‘3~

Therefore, Fatwa is a decision made b arific i6n of Islamic law
by a group consisting of ulama from &3 a G eor {:ariah Committee
on a matter in answer to anyone who It in persornior in c@regatlon In the Quran
%&en by the people of Mecca

re d the revelation to provide

or(&h he Surah an-Nisa' (4: 127):

there are many verses that exp, out th
and Medina to Rasulullah d Allah
answers to these questionsN su

6'm U (O Muhammad), a (legal) ruling concerning

nheyqsr

re e you in the Booktj{eernmg the orphan girls to whom you do not give
qk decreed for them - and (yet) you desire to marry them - and concerning the
ppressed among children and that you maintain for orphans (their rights) in

QE justice.” And whatever you do of good - indeed, Allah is ever Knowing of it.

This verse explains that the Muslims asked or requested a Fatwa on women to

the Rasulullah SAW, so Allah SWT sent this verse to him in answer to this question.
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Apart from this verse, as an example of the meaning of the Fatwa in answer to the
questions posed in the time of the Prophet SAW, there are many other v chas
the question of the status and importance of the moon in Islam (Al- ﬁul%)
the question of nafkah (Al-Bagarah 2: 215), the question of alco I and gambling
(Al-Bagarah 2: 219), the question of plunder (Al-Anfal 8: 1) an he following
verses are to give a Fatwa on the question at hand. Thus, t %a

provide answers based on Islamic law to the concerns th&.

is intended to

2.3 The Meaning of Tasawwuf ' \ ¢
? | &
There are many opinions of linguistsd n\n'gis w@ﬁf Tasawwuf.
; hu

The word Tasawwuf comes from the fallowi ffa {,gﬁufl shaff, shuf,
and Sophos (Harun,1995). Al-shu s f erm<Ahl al-shuffah means
occupant of Nabawi mosque courtya ufi. mean rou;@ people who has been

purified, shaff means line in c‘sﬂjing, S e%s @ made of a book that is
commonly used by Sufis, \mé word So c ('3 from a Greek term, which

meanswise. Hamka glves additional eﬁ&Qn/g Tasawwuf, that is the word
shifa’ which meansgpurenas a fl ih gl Word Shuffanah, which means
kindof timber that g% the dege Iand Other linguists say that the word
tasawwuf is no t c It |s|fr Gre@énguage that was Arabized, which from
word Theosofi ns hen zed turned into Tasawwuf (Hamka, 2015).

Acc g\ull daour (2008), the term Tasawwuf is derived from
the WO Slf c pralsed admirable qualities and abandoned

disg ature {N tﬁe o fthe word "as-Sofah™ means clean and clear and
rﬁ&uth the goals of th@ﬁs to purifying their hearts and souls.

The earliest human to use the word "sufi” during the pre-Tasawwuf period was

‘% Hashim al-Kufi, while according to Abd al-Qasim was Abd al-Karim bin

Q—(awazin bin" Abd al-Malik bin Talha bin Muhammad al-qusyairi (Mamat, 2011).

Tasawwuf knowledge is also known as tazkiyah knowledge or courtesy or figh al-

Batin, which is a process of purification of the heart based on sharak, purifying the
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heart of all blemishes, calling on the perfection of the faith to the degree of goodwill,

following the character of the Prophet SAW and following him in inner (Abu
al-Hasan Ali al-Nadwi, 1966). According to Shaykh Abd al-Qadir (1993),
Tasawwuf is a knowledge of purification by the practice of khalw. ;dah and is

always dhikr on the basis of true iman, mahabbah, tawbah and_devoti
Therefore, according to Abdul Aziz (2001), Tasaww uf nowledge is very
important in Islamic studies and high in dignity as it is Iedge to clean and
ga

purify the heart of a servant to the Creator in ord in he highest level of

courtesy of Allah SWT. The Sufis bear the res ility and trust to develop the
knowledge of the Tasawwuf based on the Islamic Shari'a brou Kgo phet of
Allah, Rasulullah SAW and thus give birth t devout m otAl.kiﬁ)SWT

In conclusion, the various terms o v!’e ed %‘%ﬁe ulama’ to
describe this knowledge. TaSaWWUfI the Yglone but it is a
knowledge related to the purlflcatl |0us s that are harmful
to the heart or the "Qalb" espeC| rla d an@e nature of the masses

and thus disregard the rules se lah S ﬁ)y

\

a v,

¥
N So
\
2.4 The Developrrcnt Ri asa jdfes
:

People o Nwhy |he s no spread of Tasawwuf preaching in the mosque
at the begln I Isla he tnﬁé’of Rasulullah SAW and why was it not
revealed u tim ,eomhuons and tabien? (Isa, 2008). Responding to
the que day e see the opment of contemporary dakwah activities has
attr |V|dual roups-further introducing Islam to the world. In the early
st Af the development@ﬁe Tasawwuf studies, dakwah was not a major vision

ission for Sufis. They only perform worship individually, separately and
‘%ctice what enhances their devotion to Allah SWT and their preaching (Isa, 2008).
his is pointed out by Mustafa Hilmi in his book "al-Aayah al-ruhiyyah fi al-islam"

that spirituality begins with a life of 'takhashsuf', wara', zuhud, tagwa in aspects of
life that are away from the interests of the world (Hilmi Mustafa, 1970). This practice
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is an example of the early-generation Muslims who made the Messenger of Allah and
his companions as the main role model.
Allah Almighty says in surah al-Ahzab (33:21):

S A 555 2V a5l By O ) s Sinl A sy L&u}w

Meaning: There has certainly been for you in the Messenger of Allah an excellent
pattern for anyone whose hope is in Allah and the Last DaMNho] remembers

Allah often. ? '

The zuhud phenomena of the Prophet’s Da ired ions to see his
akhlagq as a 'role model'. Rasulullah SAW h ug t hi a ions\‘ibout the
meaning of zuhud in life and aim for hereaft far as the desgrip ion'of the zuhud
properties of the companionship has bee |be% ‘Ut Y;I Hiwani in
Kamarulnizam Sani (2018), as the feell of e companiQns de see the Creator

love them more than life. In ad companio haﬁaever been afraid of
facing many enemies and the co mg\? ee_n\ raid to miss out on the
pleasures of the world as the fid e pr n of Allah Almighty. An
example of the life of the P% anio @c:t)zuhud was sayyidina Umar
al-Khattab's, he had wo e e- pat when he was a caliph. As for

sayyidina Uthman pent is f une\bs, jihad and spent more time hungry
vaéa

than full, while sayyldl Alibe't his own clothes and when asked, he

calmly explalyqlmdevo‘ed heart%}nd to be followed by the believers"
Sa

(Kamarulniz , 20

Then(@ieve ("%a.yawwuf in the third and fourth centuries of
hijrah ph}SI ed on akhl At this stage, it is named al-akhlagiah as stated
by I |m al-Ja Z|y5'h KI‘ZTG) said: "Those who study this knowlege agree that

uf is akhlag." Amo‘n(g'ﬂhe notable figures of this century are Abu al-Harith al-
sibi (w.243), Abu Yazid Tayfur al-Bistami (w.261H) and Hamdun al-Qassar

271H). Also, in this century there have been various groups of Tarigah spreading
their path or approach in approaching Allah Almighty.
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In conclusion, Tasawwuf in the time of Rasulullah SAW, the Companions, the

Tabien, Tabi’ tabien was the best time of all spiritual aspects. Rasulullah said:
M Ol es JB (,.ﬁjlg o) (5 (,.asjlg ol (5 A é‘T = :(’Lﬂj ade A&@Jy) Je
"B o 3 A e S (gl

“The best of my people is those who lived in my age whofellowed their times and
the later who followed those times. Imran said: | do no

mber whether (the

..

N
_ O
2.5 The Definition of Tarmah
s b 4
\ v
- 2 N
The terms Tar@ah and Tasa ejvery ?&mlh in I\k&?yma but there are
still some people who do not undex have n earéﬁhe two terms. Even
those who are familiar with these two ter \m\ | anable to distinguish between
definitions or understandings.“kar ahﬁ: e de med_\)as a journey of the hamba
]
|%g

es m amgQiJurjani, 1982). In addition,
Tarigah are also a spirithy ney[n se Islanyic law for the pleasure and way of
in

knowing God as ur%ﬂ thelcon ptlof\@a id (schimmel, 1975). Tarqah are
a way by which ane becéme ef ence'- @}Kandahlawi, 1978).
The wov& h comes_from t@rabic word " Targah /tarig”. The word

Tarmah ca Mund its,
:“T}

of the w gah” wit
Surahgl-Jim72:16) the ;prds eéﬁllah Almighty:

TR N Y; 1 bl Je 1,265 J O
é Meaning: And (Allah revealed) that if they had remained straight on the way,
0 We would have given them abundant provision

Next, Allah Almighty says in surah Taha (20: 104):

toward God through sev

in the @n in the sense of way and position. The use



i ¥y oyl 0y ot et o 2

Meaning: We are most knowing of what they say when the b N emin
manner will say, "You remained not but one d é‘)

And from surah al-Nisa (4:168-169): Q
s Gals s Gk V) (V1) b dadd Y 2 SR

(V19) B 0 Jo S5 DN
Meaning: Indeed, those who disbelieve and ¢ wrong o'r injustice] - never
will Allah forgive them, nor will He guide them to a path. pratQtzof Hell,
they will abide therein forever. And @Allahy:a}s asy.
| o vl

While the use of Targah with themeaning (),;\p carléeggen in the words

of Allah Almighty in surah Taha (@) é
Po JRCEL W

SRS R T 9 4
f? ,\&

magtcians who want to drive you

, theSe are
ir magi do a\\Nt{y with your most exemplary

Meaning: They said, "l

out of your land V\N

\
X |k
The word Tarqgahd noto@ d'rrtﬁ-l)@ Quran, but in the hadith, it also refers
to the use of th@:ﬂ arzﬁbh in‘the senz:%f the road. In terms, Targah was defined
ad

by Shaykh AHK hati @an%? u an ulama from Indonesia who used to be
g m

worshiped kfarb

@
kkah Al-
SAW, %ﬁpa?ijs, lama @ early generations of Sufis. This path must be
foll eQbﬂ Muslims: Ac{or@iﬁ to Shaykh Al-Jurjani (1982), Tarah are a special
ards Allah SWT\(@nich involves the overcoming of obstacles and the

‘% ent of several spiritual levels in various magams. However, the Tarmah
0 sawwuf are now more focused on dhzkr techniques for purifying the soul and

because of this exist the terms of Tar@ah Qadiriyyah, Nagsyabandiyyah and so on.

as a road that was occupied by the Prophet

According to Mawlana Zakariyya al-Kandahlawi (1978), the “Tarah ” also has the
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same meaning as al- 12san mentioned in the tradition of Gibrail a.s. narrated by Umar
bin al-Khattab r.a. In the hadith, the Prophet SAW said: Y*

" 1hsan is that you worship Allah SWT as if you saw Him, if yg@t (see)

Him, then surely Allah sees you" (Bukhari, 1987Y:

\,Y'

2.6 The History of The Mufti Department of Negeri |Ian

According to the portal of the Mufti Depar t of e mbllan on the
history and buildings section, in accordance w 5|xth clause tutlonal
law of the Negeri Sembilan State Governmen eetm%

s held o vember 18,
1950, at the Seremban City Office Meetin oom, |sh a
Meeting to assist and advising on ma Wainir’l’q to the stat Ilglon to make the

administration of the religion mw t. The e cor@‘ed of Yang Dipertua
ri Tuank

and representatives of Paduka ndang.Yang Empat and Tengku

Besar Tampin, and 6 repres S gf lic, Qt;s of whom was a Muslim
g% M

foreigner and a secretary ( N | n, 1997).

According to Jab (1997), the state law passed in
September 1949 th% r of thjcil \c@ Grand Mufti of Negeri Sembilan.
While members pom da d fro@je'andldates put forward by the parts of
the Pertubuh eb gs aln Melayu B tu and a member of the foreingner was

appointed i | a rda e with,thelpr Kosals received from the leading of the Indians
(prowde ey ave en kﬁ'onge in religious affairs). The Negeri Sembilan
Muft menm arthEt‘under the administration of the Negeri Sembilan
Gov t Initially, it w e of the divisions of the Negeri Sembilan Islamic

gious Council

/&

ar ent which was reﬁ?onsmle for helping advise the Paduka Seri Yang di-

an Besar Negeri Sembilan. The State Government, the State Council of Islamic

0 ligions, the Statutory Bodies and the Society as a whole deal with all matters in
Religious Affairs and Islamic Law (Jabatan Mufti Negeri Sembilan, 1997).
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In 1996, the Public Service Departments issued a circular on the separation of
Fatwa Division from the Islamic Department of every state in Malaysi ding
Negeri Sembilan. In January 1997, the Mufti Department of Negepi lan was
separated from the Negeri Sembilan Islamic Affairs Departmenki? located on
the 2nd Floor of the Negeri Sembilan Islamic Affairs Department building, Dato
'Hamzah Road, Seremban. Currently, Mufti Department is logated at Level 15,
MAINS Tower, Flower Garden Road, Seremban (Jaba%’ i Negeri Sembilan,

l

1997).
\d.

N4
2.7 Mufti and Its Role ! _f’
J \,‘Z‘
Mufti is an important compone[t\in/ practi

because a mufti is a person tasked to @?
sharia when there is a question from aft'.g fti is@sent, Farwa could not
be produced and the question Icu)a mustafti rdingnsharia laws would not be

N
answered (Khairuldin, 2015%rm ufti, 3 mthez@rds, means a scholar (faqih)
S

who produces Fatwa or inm Eatwa arq&}(jn Abdul Samat Musa et, 2006)
states that mufti is nMed 4 pej%qs @Xplaining religious affairs to the
people and know th%ral an i (‘ﬁ(QQ/W edge of the Quran, nasikh mansukh
as well as the s Wnd kpo ut the*rute of instinbat (passing the law)”. Mufti
is influential indi alsi Islamic d. In its role, the mufti performs important
responsibiliti the réligi ;E]d &miety as a whole. Prior to the independence of
Malaysi%es reléve?o e@ﬁ were addressed to ulama privately (Hasnan
Kasan, ). Wr{en aliysia?e ieved independence, the role of the mufti and the

Mufti was strength&ﬁt’j, and they were formally appointed as civil servants
erved to advice on Islamic law to the Sultan (M Chiroma et.al., 2014). The
%od

f making Farwa. This is

and exp ain laws regarding

e of appointment of mufti for each state is the same as that made by the Sultan
Qxcept the states of Malacca, Federal Territory and Penang. Those three states mufti
was appointed by the Yang di-Pertuan Agong after receiving the approval and
recommendation of the State Council or the Speaker of the State (Hasnan Kasan,
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2006). In addition, the mufti also chaired the State Farwa Committee, which serves
as the governing body to produce Fatwa in Malaysia (Magaji Chiroma etial;"2014).

According to Daud Bakar (1997), a mufti is an ulama or so mﬁzed
to issue a Fatwa to answer questions related to Islam especiall ﬁ%es that are
related to a thought or practice that is not in the Quran or hadith. In order to resolve
the issue arising or to enact the law, a mufti must be qualified as&uj

the decision can be made on the basis of Islamic source SM the Quran, hadith,

jtahid and hence

ijma’ (consensus), and giyas (analogy-based setting
(Abdul Monir Yaacob, 2006).

Therefore, in addition to being qualifie

h the process of ijtihad

i need avetgxtensive
. N
is being s d’thmiﬁbh sources
w_hotv qiy@?.and fluent in

knowledge of law, Quran and hadiths, knowi
of ijmak and arising issues. Also, mufti sh
Arabic. Since the Fatwa is a form of ijtihad, ihad fr@nufti that is not
gazetted as official law does not bind m a ccepted as religious advice.

A mufti must have a sense of justige, tr@d nity @hmud Saedon, 2006).
Rasulullah SAW said that t Qva W®b§ ir {it e prophet (Abu Dulay

Sulayman, 1998). Likewis quﬁlifie m‘uftidg?ne heir of the prophet (El-

Muhammady, 2006). TheyNsp
it is in strict accor ncw thef teachin s@e Quran and the Sunnah of the
Rasulullah SAW. I% are indiv'ﬁ]jsrwbg eviate from the teachings of Islam,
the mufti is res Me for'ea i

According us the of the Negeri Sembilan mufti is based on
section 46@3 dminiStrati rrd\le&ai Sembilan) Enactment 2003, the mufti should
assist a ise the ana di-Pertuan Besar on all matters of Islamic law and mufti

sho e mai‘r: oflty inrNegeri Sembilan after Yang di-Pertuan Besar in all
s tters. \Cj\/

This is the power given legally to the mufti for reference and decision in
%I

ation to Islamic law. This means that all matters of khilaf among the ulama and the

morj\-ﬁqrmg the Muslim practice so that

he in@iﬂual back to the right path.

ommunity are decided by the mufti to be finalized for practice by Muslims in Negeri
Sembilan. This is not contrary to Islam. The word of Allah Almighty in Surah an-
Nisa (4:59):
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P -

;wjm gj\j Js2 Tgaols A7 Tyaof Tstate 5,007 G0

Meaning: O you who have believed, obey Allah and obey the Messwc those

in authority among you. And if you disagree over anything, refer i:t ah and the
Messenger, if you should believe in Allah and the Last Day. That isthe best [way]
and best in result.

It is common for ulama to interpret 'Ulil-Amr" as a tas it appears in the

book of Nawadhir al-Usul Min Ahadith by al-Rasu
ulama or fugaha, (Nawadir al-usul min ahadith ,al- akjm\aairmizi, 2008).

izi,'Ulil-Amr' refers to

- . . @
This is based on the Prophet's hadith, C}Y'
FJW&‘W‘&‘JyJuWTwswj : 'Jl%\wﬁbﬁv"

llell o i (K ST 13l 0521 1A DR

= D

Which means: "From Jabir bdullah, Ibn as rnd some of the

companions of the Messenger %ah in |§\p&evn t@verse the word of Allah
Almighty, obey Allah SWT% Adlah's Messen \cmd ‘Ulil-Amr" (the people)
of power) fr ng yo are ﬁ'éina and fugaha”.

il (K J‘\%Eﬁ”‘;j‘ L‘JX.\“ DB & ds ol o

Mh slo sa from r b|n Abdullah said:

c) AN ‘ds‘”/dg’l‘bﬁ &1 1sa b)) is fugaha’.

ay "s ry in terms of interpretation, but in reality, it is
not, ama hi elf‘rs a Wson with authority or a ruler, then it is compulsory
t hat ulama as muft'N(@len a Farwa has been issued (Yusof, 2014). Therefore,

he resolutions given by the mufti of Negeri Sembilan, in today's atmosphere

mufti should be made the main authority in Islamic law matters, whether related
o the agidah, sharia or Targah Tasawwuf in order to finalize the khilaf of ulama

through the Farwa for the people to practice.
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2.8 The Role of Mufti Department of Negeri Sembilan Toward Tarigah

Tasawwuf T
N

In the Mufti Department of Negeri Sembilan there is a sectio m Bahagian
Targah Tasawwuf (BTT). It was established in 2007 which_was responsible for
~&;005. Among the

duties of this division was (Mohd Yusuf, 2014), first mana the registration of
h Tariiah which wants to

e maWof registering

are to be sure that all the rules that are to be practiced th this sta in ac\eordance
> -

sawwuf; n d)’mé?establlsh,

i% regi{t?Fed under the
X

he secret for{Qe Jilsah al-Turug al-

uruKI-Su ah_\l@eri Sembilan is a sub-
committee under the Negeri %ilan%%o ittee. It is established in
accordance with subsecti%(A)."(l) inis@(ion of Islamic Religious

implementing the Targah Tasawwuf Enactment (Negeri Semb

Tar@ah. The Mufti Department must take care of

establish in Negeri Sembilan. From the first proc

with Islamic law. For registration of Tar
manage or operate any Tar@ah Tasaww
Targah Tasawwuf Enactment (Negeri

Second, the Mufti Department

Sufiyyah member conference. Jilsah

Administration (Negeri Mla menth, 2005. The subcommittee is
responsible for provi in&cﬁmm dations tothe Farwa Committee in deciding on
the Application for Registration zﬁ‘a@nd all matters pertaining to Tarmah

y the%%ifagian Tarigah Tasawwuf (BTT), Mufti
n. Erj{dddition, they are also responsible for
,tooﬁm]ating Tarmah activities as well as studying

erl

Al t ing syllabuses of all Tarigah must be approved

i Depart ntdo ensue that no deviations occur in any Tarmah (Syaiful
The Mufti Department of Negeri Sembilan holds numerous courses, seminars

d other related cases on the Tarah Tasawwuf lawn each year to ensure that the

0 arah practitioners and the local community receive accurate information on the
Targah Tasawwuf conducted in Negeri Sembilan. Examples of the programs held

are muhadarah at selected mosques, Tasawwuf Symposium and anually held Targah
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Symposium, book recitals, seminars and many other programs run by the Mufti
Department of Negeri Sembilan (Syaiful Nizam, 2014).

In addition, they supervise the Targah Tasawwuf event and the-p e of the
Tarmah Tasawwuf at their practice center. If any Tarigah holds a suluk-at a practice
center, usually for a week, then the Targah management team_of which led by an
officer of the Bahagian Tarmah Tasawwuf (BTT) will come down to the center to
monitor the practice conducted during that period so that eMce does not conflict
with the procedure prescribed by the management C
Nizam, 2014).

Thus, above is the role of the Mufti

ah, Tasawwuf (Syaiful

epartment Jof
taining the
si% '
2.9 Organization of Mufti Department We emb@n

A
Ly >? RIS
In Negeri Sembilan, t i waf'appo' ed bﬁ% Yang di-Pertuan Besar for

a period of time after receglhw reco tionikom the State Council members
and previous mufti as wi existin} Sharia @wittee members (Hasnan Kassan,
2001). C) 2o 2

While tk& iah@e, c@iﬁting of the mufti as Chairman, two

i-Sewbilan as
| Tar
er of\the Tarmqah

supervisors in managing the programs and

Tasawwuf so that no deviant flow of Tarmq

3
&

members of the ncil; WO ore than six non-members of the Council

%

:
shall be appei by the (rnmén'dation given by the chairman of the Shariah
Commi shal[@?r | ointed by the Yang di-Pertuan Besar of Negeri

Seﬁﬁ@ith thér approval ofg—cihe Undang Luak Yang Empat and the Tunku Besar

T The appointment«&;éch member of this Committee shall be for a term of
Xyears. By the end of the three-year term the Committee may continue to be a
‘%ﬂber of the body with the consent of the Islamic Affairs Council with two-thirds
Qf its member’s voices. The services of the Shariah Committee Member shall
terminate at the time of his service, upon his death, upon his request to resign and if

he fails to attend three consecutive meeting in a row (Hasnan Kasan, 2001).
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Each department has a systematic organization that manages all matters
pertaining to that department. Just like the Mufti Department of Negeri S n has
an organization that involves several divisions that deal with matters gelated to Islam.
The organization and administration of the Mufti Department of&%
led by a mufti and assisted by staff from management groups ro

embilan is
ssionals from
the support group. In Negeri Sembilan, mufti is assisted by a deputy mufti. Support
staff consists of various positions that assist in the adminjstratien of the department.
Among the support staff who helped the mufti n&a.mic Affairs Officer of
Fatwa, Islamic Affairs Officer of Falak and Info n es%lamic Affairs
al sultang;~Islamic

rmation Tec Ic’g)c\angi;er. It is
of theAdmi straq/&-and Finance

S
emhilan is to perform the

Officer of Tarmah Tasawwuf, Islamic Affairs Qfficer‘of Leg

Affairs Officer of Istigra Research Unit, an

also assisted by the Administrative Assista
Division (Jabatan Mufti Negeri Sembilan, 2
The function of the Mufti De@

tasks assigned by the Council, wrm the.a

duty of the Mufti Department 1@!?“ Seﬁ?’i t éueaFatwdon behalf of the
Council. In order to furt Fara matt s,&é?Council has established a
committee to advise the Cahq' 04' ffec.'\um the Farwa. It is chaired by the

mufti and is made u ofWerm y b f the committee.
) 4 &
NS @)

,},. O
F@s a deésij deéé/a person who fagih is known as a mufti or a
juri '&gﬁ)lanatl{)n the Fazwd Committee or the Syariah Committee to answer
indxal or congregatio@stions on an issue. Therefore, a Fatwa issued by a
bor Fatwa Committee is very important to the public especially the citizen so
‘%they do not misunderstand the issue and they can have clarification from the
agih. After examining the material on the subject of the Tasawwuf, it can be
concluded that Tasawwuf is knowledge of tazkiyatu nafs, a high purification of the

heart for those who study this knowledge, as it is one of the branches of the religion
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under the rule of lhsan. Also, the knowledge of Tasawwuf is the knowledge of li
ma'rifatullah. This knowledge has been around since the time of the RasuT’iAW
and the Companions, but it is no longer named after the Tasawwuf. Fhelmpract
the same as the present-day Sufis. The Mufti Department of Ne@oilan is the
only Mufti Department in Malaysia that recognizes the Taﬁ\l asawwuf and

ice is

establishes an enactment of the Tarah Tasawwuf so that all the rules practiced in

the state are in accordance with Islamic law.
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