CHAPTER 3

GENERAL VIEWS OF KHURAFAT AND KHURAFAT IN THE MALT

WORLD @

Khurafat is a phenomenon of false belief and practice f% by people of

3.1 Introduction

ignorant who lack religious knowledge. Generally, k ura?'! associated with

ghaibiyyat, irrationalities, myths, customs, traditio tures® inherited from
generation to generation. According to Muslim schalars, the element hilrafGr-are
contradictory to Islamic teachings. Due to its neg effects ;)dsl!n‘zfg?h, this
study needs to explain what the khurafat is to gWar iC this

short, this chapter focuses more on the @/ie of, khawafat Qn< hurafat in the

menon. In

i

Malay world.

| N >7 S
3.2  General Views of Khur: { “
- N RN
3.2.1 Definitions of Khurafat N
tim deri\L

Khurafat is an Afabi d fr mlth@% word <3, which means ‘the
2 ' (‘1‘
broken mind’ becau%is old. \fhe{ eaniné_g it is stories filled with lies. A story

about khurafat Q by

-
¥

Iby th%khurdfdt is the name of a young man of
Bany ‘Udzra the Juﬁai ;ﬁl!] m kidnapped him and then returned to his
village. @t' he jalbed)}out V@Js strange experiences that he had seen, so many
people Were amazed. They callg_ﬁ)j.;tories of khurafat until they didn’t believe it and

\
t mthe young man was lying.*®® This term implies a sense of disbelief and

6 icism towards narratives that deviate from reality or logic.

130 Al-Ansari, Muhammad ibn Mukarram ibn Ali ibn Ahmad ibn Manzir. 1119. Lisan al-'Arab. Cairo:
Dar al-Ma‘arif. p. 1138.
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Another synonym term of khurafat is ‘takhayyu/’ which means the imagination
that exists in the mind. From an Islamic perspective, believing in takha
contradictory to the Islamic belief, forbidden by Allah. Examples of this b@%&er to
people who have supernatural powers to stop the rain, revive dead peoﬂé@heve that

crows can bring bad luck, and so on. In Islam, such abilities only e%t with Allah’s

permission.3!  Takhayul, like khurafat, involves the te enc imaginary or
superstitious beliefs that come from the human imaginati 0 ter s mean beliefs
and practices that are not grounded in reality or rational, thought, eadlng to
misunderstandings of reality. J _\ Y‘
_ . ’e / X
In lexicology, myth or superstition is co usée.to ain tQ_‘;B:meamng of

er’s @onary defines
&

khurafat in the English dictionary. Cambewvance L

myth as an ancient story or set of stories aII histm@‘ agroup of people
about natural events and facts.*? ing t|on in the Cambridge
dictionary is a belief that |s ed on 0 ea so s cientific knowledge but
relates to old ideas abou We find t eanl@nf myth and superstition closer
to takhayyul because b e |IIog| in r} i0 rlterla as explained by Saliba.
Another te is t i, a i mentioned in the Qur’an, has

S|m|Iar|t|es w er % Us t(_} means stories whose origins are unknown,

and they a onnspt th'tra \n religion, or historical events. The similarities

betvﬂ rafat and usturalt_j&-namely the imaginary stories of the ancients.

Nr in certain conditions ustarah differs from khurafat because it explains morals
\E

1 Saliba. Al-Mu ‘jam al-Falsafz. 1982. Beirut: Dar al-Kitab al-Lubnany. p. 262.
182 Mclintosh, Colin. 2013. Cambridge Advanced Learner’s Dictionary. Fourth ed. Cambridge:
Cambridge University Press. p. 1016.
133 jbid. p. 1579.
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in the form of stories to teach wisdom and guide individuals and society as in the stories

of kalilah and dimnah as written by ibn Mugaffa'.*3* Yv

N\

Sawdury & Amin suggested that khurafar (superstitions) is no wed in
scientific or logical reasoning but rather is based on imagination or fantaSy. These
beliefs are often tied to a culture's folklore or mythological tra@ are passed
down through the generations. In other words, khurafat are irral?bractices or beliefs

that are not considered acceptable or credible by the majori ocietll.135

g

Finally, Muhammadiyah is an Islamic refor$ment infIndo 5|'a tﬁta\)ﬁfr'ned
Y

to combat TBC: takhayyul, bid ‘ah, and churafat. Where HA}\/I A's deolqu aligned

%ﬁu’nst th eV{f\afse beliefs.

uham@adiyah website,

with this movement, as they shared the goal oiﬁghti

According to Syifa’ as published n@f Wi
le

khurafat is the belief in false stories, legends, and f?
a

reasoning and logic and can misle% S fﬁlﬁ

odd situation to something thANQ
From the informatio gve, we Ian g sdve@%aracteristics and definitions of

' g
tiona st?: M@ ont@s, strange stories, nonsense stories,

informati d coc;ﬁaxy to common sense. In addition, other
characters of stition inclrde!” star-lje whose origins are unknown relating to
agic, .@ictions, and supernatural stories that have no

traditio r%r'l hi‘btv)
“; 7

basis in‘the Qur’an and Hadith.é’aeed on the characteristics that have been mentioned,

\ N
S

\4 Al-Harithy, Hamad. 2017. Naqd al-Bida’ wa al-khurafat. Mecca: Jami‘ah Ummil Qura. p. 148-149.
135 Misbah al-Hagq Sawdury & Muhammad Zuhdi Amin. 2022. Al-Sunnah wa al-Bid ‘ah wa al-khurdfat.
Nilai: Markaz ‘Ulam al-Hadith. p. 92.
136 | ailatus Syifa'. 6 June 2020. “Muhammadiyah: Islam Tanpa TBC”. PWMU. https://pwmu.co.
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kf@yul means attributing an

9 Q
evide her Qﬁﬁé Qur’an or Hadith. 1%
N

khurafat, including fi

imagination, illogic

.




khurafat is stories, beliefs, and practices that don’t make sense and are contrary to the

Qur’an and Sunnah. Yv

3.2.2 Dimensions of Khurafat (')

According to the Oxford English Dictionary, “dimensio means
measurement.’®” The dimensions of khurafat refer to the critgria to evaluate
whether a practice is considered khurafat. To address this, %)has published a

ver

guideline book on khurafat. According to JAKIM, there dimensions to

determine if a belief or practice can be classified as khurafatyincl d|n Y'

1. Khurafat is stories that contradict the teachings 9ft e Qur’an @adith.

2. It is made up of illogical stories. i
t at€ontradi ;am

3. It comes from the old belij ef t|o
4. It takes the form of warship sgggr?atural creatures to
&Q A
harm and deviate frofwlslamic b g}
’%
5. ltinvolves certa ts such and others.

]
s
6. Ithasne%ﬁ Qmentst, Isla |c 3@

3.2.3 Causes of Khurafa (3/

V4

It is |mp0rtant to eradlcate the spreadlng of the khurafar beliefs and practices

b . N1 U

among the somety Adam identified several causes of khurafat, including:*3®

1. é@;rellgﬁuaazeatloqr the leading cause of the spread of superstitious

\Actlces

13" Hawker, Sara. 2007. Oxford Dictionary and Thesaurus. New York: Oxford University Press. p. 157.
8 JAKIM. 2008. Khurafat & Azimat: Garis Panduan. Kuala Lumpur: JAKIM. p. 4.

189 Adam et al. 2014. “Al-Bid‘ah al-I‘tiqadiyyah: faktor Kemunculannya dalam Masyarakat Melayu dan

Ruang Dakwa yang Masih Terbuka”. Seminar Antarabangsa Dakwah & Etnik 2014. Bangi: Pusat Kajian

Dakwah Orang Asli dan Pribumi, UKM. p. 2.
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2. Being easily impressed and amazed is another factor that causes khurafat. This
behaviour leads society to follow certain beliefs ignorantly.

3. The influence of shamanic beliefs also contributes to the emergenc@dﬁt
within the society. *

4. Unislamic belief in the mystical and supernatural (ghaybiyydtR

3

According to Yusuf al-Qaradawi, the core of khurafa| rk. E]ecause khurafat

3.2.4 Khurafat in the Qur’an and Sunnah

as believing in jinn, horoscopes, ghosts, spirits, e

refers to believing that something other than Allah m'!ght gb Muck ch

\

@ Iesr ols (e e

in

Wand mercy ot Allah

rs. But as for the one@fé said, "We got rain by virtue of such and such

E\ star,' he is a disbeliever in Me and a believer in the stars.'*!

is a believer in Me and a disbeliever in the

180 Al-Qaradawi, Yiasuf. 2003. Halal Haram dalam Islam. (trans.) Wahid Ahmadi et al. Solo: Intermedia
. 333.

141 Al-Naysabiri, Abi al-Husain Muslim ibn al-Hajjaj ibn Muslim al-Qushairi. 1955. Sahih Muslim.

Beirut: Dar Thya’ al-Turath al-‘Araby. Kitab al-Iman. Bab Bayan Kufr Man Qal Muthirna bi al-Nau’.

Juz’. 1: p. 83. #71.
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Prophet explained that the term khurafat refers to the name of a young man of the
‘Udhrah tribe; the genie kidnapped him and then returned to his village. After

talked about his various experiences, so many people were amazed. Un on't

believe what he said and think the young man is lying.

Y—-
\specmcég%.e explicitly
S ersrﬁq the Qur’an that

explain its perspectives of khurafar. One ex 0 su avQuranic verse is the

reminder for believers to have faith lah@lone asthe O@o bestows blessings or
afflictions upon humankind. AM jl%j éﬁ’

Che Zarina Sha’ari in Chek & da%; th

mentions the word “khurafat’.**® Whi % are vari

}IQ/’L&TJL»Y\MJJ&%

O

Say, “Neve&w @cept @hat Allah has decreed for us; He

N
is our pr e &gﬂde believers rely.14
o’

The i vers cited e p s the concept of reliance on Allah alone for

C.)

prote : sustenan , uﬁders ing the concept of tawakkul (reliance) in Islam.
reminds believers that nothing befalls them except what Allah has ordained,;

T

Al-Shaybani, Aba ‘Abdullah Ahmad ibn Muhammad Ibn Hanbal. 1995. Musnad Imam Ahmad ibn
anbal. n.pl: Muassaah Risalah. Musnad An-Nisa’. Juz’. 42: p. 141. #25244.
143 Rogayah & Zainora Daud. 2016. "Doktrin Khurafat: Pemahaman Menurut Perspektif Al-Qur’an Dan
Al-Hadith". Seminar Antarabangsa Akidah, Dakwah Dan Syariah 2016. Shah Alam: UKM. p. 949.
144 Al-Qur’an. At-Tawbah 9:51.
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thereby, it is necessary to reject superstitious beliefs in spells, talismans, taboos, or other

forms of protection outside of Allah’s will. T

There are several issues of khurafat mentioned in the Qur’an. Sg!y‘ these

include:

1. Khurafar in Omen: this kind of khurafat might refer tow;ef that certain

GWJF outcomes.
: o

\
They said, “Indeed, we consider you a ba n. If youdon demst‘\ue

natural phenomena or occurrences are signs of futuge

%ﬁju,\; s jrﬁ»jw”’

will surely stone you, and there will su , fr us, a painful

punishment.”14° V é »
2. Khurafat in Future-seeing: thi@khur&fdr s to @%ellef that certain

individuals possess the pow%oresee ?e. &
S

B s ° P q

P N A TR G A . A

powe benefit or harm, except what

Allah haswilledy, An th(t?deen I could have acquired much
gJet ed me. | am not except a warner and

wealth, wou
a bri ood din ﬁlﬁ who believe.”46
at in astr orr‘cal dlject: This kind of khurafar refers to the belief that

&
onomical objects po €ss power.

145 Al-Qur’an. Yasin 36:18.

146 Al-Qur’an. al-A’raf 7:188.
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B 0Asnty Al Vg a Bl pdsed Vo el a0l 50 A ae as

050085 88y 35870y 2aals @Kz
And of His signs are the night and day and the sun and moo-&not

prostrate to the sun or to the moon, but prostrate to Allah, Ygeated

them, if it should be Him that you worship.*#’

There are several examples of khurafat mentioned i th?ﬂt . Some of these

include: .\d

@
1. Khurafat in omen (siyyarah): this kind of k4 ¢t might refer tf)e bg‘ﬁjg-that

AL

tu re?vents or
Yy

certain natural phenomena or occurrenceSware signs of

outcomes.

Gt J6 25 et J6 22
y AU L 105108 .5
Do you k@t y aid?'\ said: 'Allah and His Messenger

orning some of My slaves believe

he one who said: "We got rain by the

<

s a believer in Me and a disbeliever in the

47 Al-Qur’an. Fussilat 41:37

148 Al-Naysabiir, Abi al-Husain Muslim ibn al-Hajjaj ibn Muslim al-Qushairi. 1955. Sahiz Muslim.
Beirut: Dar Thya’ al-Turath al-‘Araby. Kitab al-Salam. Bab La ‘adwa wa La tiyarah wa La Hamah. Juz’.
4:p. 1744. #2222. .

64



stars. But as for the one who said, 'We got rain by virtue of such and such
a star,' he is a disbeliever in Me and a believer in the stars.14°
2. Khurafat in amulet (tamzmabh): this kind of khurafat refers to the Eﬁa

certain object has supernatural power. *

Prophet (¥) saw a man with a brass ring on his ha
ring?” He said: “It is for Wahinah.” He said: e it off,/for i |,I 0

increase you in weakness. > -\
.‘ \/‘T

3.3 Khurafat in the Malay World Y. %T

Before embracing Islam, V\@ ty mbraégd animism and
dynamism. The compatibility between Hin B | @kd e old beliefs of the
Malays facilitated their acceptance %e new reli |d£%~ The Malay community
perceived similarities between irts or SW al b@{ and Hindu deities, as both
entities were seen as inwisibl ossessl\g m ers and capable of manifesting
in objects such as treesh,, Hs\ ivers. st

\

The arrival o ange ~€ﬁ~’0ellefs about supernatural beings. The
Malays be gan lieve in th exé:eejepof benevolent supernatural beings, such as
angels |c genies well-ié\malevolent ones, like infidel genies and devils.

Y-v
ﬁoccurred because Is:@vl teaches that no power exists besides Allah and

I-Naysaburi, Aba al-Husain Muslim ibn al-Hajjaj ibn Muslim al-Qushairi. 1955. Sakiz Muslim.
irut: Dar Thya’ al-Turath al-‘Araby. Kitab al-Tman. Bab Bayan Kufr Man Qal Muthirna bi al-Nau’.
uz’. 1: p. 83. #71.
150 Al-Qazwini, Abii ‘Abdillah Muhammad ibn Yazid ibn Majah. 2009. Sunan Ibn Mdajah. Damascus:
Dar al-Risalah al-‘Alamiyyah. Abwab al-Tibb. Bab Ta‘liq al-Tamaim. Juz’. 4: p. 556. #3531.
151 Tamdjis, Naim. 2020. Mistik Alam Melayu. Kuala Lumpur: Patrior Publication. p. 11.
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prohibits His servants from seeking help from supernatural beings like genies and

N\

Although Islam has transformed the religion of the Malay community; elements

devils, such as by worshipping guardian spirits.>2

of their previous beliefs still exist. This is because Muslims in the Malay Archipelago
respect traditional values and incorporate them into their relig us practices.
Consequently, the expression of Islam varies among differ’?eommunity groups,

influenced by their unique traditions. Moreover, myth, |gior{ and tradition

complement each other, encompassing invisible elements:*° O irMbch?ario
41 N
that most people accept, the mystical and su ious element e-ﬁ%toms,
Ny _ \ 4 )
traditions, or cultures are replaced with Islamm?'ﬂes. ‘I‘hus\ oms,_traditions, or

cultures are merely ‘urf that are acceptablcfr Isla‘#'ic peci{
But, inevitably, the element f%i ni is &9 part of customs,

traditions, and cultures. This belief'syst hﬁ aye

oled%shaping the cultures and

9 Q—
traditions of the people of tN ipelago-sTLhi belig‘dystem is characterized by
N

worshipping ancestral t’ritWelie ng e r)(thi as a spirit or soul For example,

it holds that every otg’i: e ocea{ e& t possesses mambang or semangat
0

es inri r sou ds Malays to believe that these objects

(spirit). The existp‘g
N

have powers % rgies ea e',(;f olling their lives. Spirits are believed to

@

pOSSess L@i-ke qualities/su @unger, the need to eat, anger, goodness, thirst,
‘s
e

and ce. They" are thought to have traits like kindness, sulkiness, and a
S N

152 jbid. p. 11.
153 Sardjuningsih. 2015. “Islam Mitos Indonesia (Kajian Antropologi-Sosiologi)". Kodifikasia. Vol. 9.
No. 1. p. 61.
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preference for being appeased. Consequently, specific rituals are performed based on

these beliefs.1>* Yv
For example, rice is believed to have spirit, which must S&Doured.
w

Consequently, most paddy planting activities in ancient Malay society e always
associated with spirits, genies, and devils. Therefore, the association ozaddy planting
with genies started from cleaning the jungle to making it into anting area to the

last day of reaping the paddy.!>® '

\d

The Malay community believes each objectfhas a spirity Thisghas I?ad\fb"the

development of taboos and beliefs in supernatura ers, as wel as practic -\f magic

Y' NV
and the worship of these powers and spirits. Additionall \mw edge hag'emerged on
how to seek help from supernatural @tic ‘ny its a(g enies, to treat

illnesses.

\ Y
&
Examples of taboos in M@lety fnclud prohibition against leaving the

&

house at dusk due to the fear of being ki y spirits and the prohibition against
forest to

commenting on anythi%gal in th @eing possessed by spirits. Out
'3

4
of fear of spirits anwst ) pr M at tiré(e}ﬁowed respect by worshipping and

offering food to{ ing ically, yel@w rice would be offered to these spirits to

@)

!
appease them! ’ 4 -

w &

- V - -
\ s chapter, the reseaéﬁér presents general views of khurafat and khurafat in

¢

NV

ay world. Preserving Tawhid should be the main goal for Muslims because

QTamdjis, Naim. 2020. Mistik Alam Melayu. p. 8.

155 Suriyati. 2007. Some Selected Malay Forms of Mythologies: An Islamic Perspective. (Master Thesis).
International Islamic University Malaysia. p. 73.
156 Tamdjis, Naim. 2020. Mistik Alam Melayu. p. 11.
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Tawhid is constant, originating from divine revelation, whereas customs, traditions, and
cultures are relative, originating from human experience and thought. Undenia

Malay is an aged civilization that had developed several customs, culture, a@tions
years before the advent of Islam and became the majority. Typi Customs,

traditions, and cultures have elements that contradict Tawhid, and theyddiffer from one

place to another. V
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