CHAPTER 2

CONCEPTUAL FRAMEWORK OF ISLAMIC WEALTH MANA g.
FROM THREE MUSLIM SCHOLARS

2.1. Introduction \}

Wealth is significant in sustaining human life. The errw@l in Islam is known

th
as ‘mal,” which can be found in the primary sour ‘1 mal or its

derivatives has been mentioned in the Qur'an in morégthan 90 verses @'9 362).
Many Muslim scholars have also defined the me% m‘el ro thelrwnderstandlng
and interpretation. Wealth is a trust from AIH]\t,Rs.\nc \rt to béq‘ﬁnaged very well
within the Islamic framework. By the Is sighificant, aegavluslim people must
know the knowledge of wealth and

the Qur’an and Sunnah. % é

Contemporary Islamic econo sts I € ealth agement as the accumulation of

'@a.ic sources derived from

wealth and redlstnbutlon% n Isla a e (Clzakca, 2015: 5). Additionally,
'

Islamic wealth m @t |s| a onents of ownership (al-tamalluk),
acquiring (al-taka ) d c of(\_égalth (al-istinlak) by the rules of Islam
(Shukeri, 199 2 nt c?Islamlc wealth management should comply
with the slaﬁ ment d by Kamri and Daud (2011) like gratitude,
accou , prudence, fairness,. and futurism should be appreciated, with the halal-

C|ples as its primary platform will impact efficiency and effectiveness of

Wea management It can be said that comprehensive Islamic wealth management



should understand the definition and essence of wealth, the components of managing
2.2.  Definition of Wealth in Islam .

Though the definition of wealth (mal) is not confined b@\:ﬂ (Law Giver)

wealth, and its purposes and objectives.

specific meaning in the Qur’an and Sunnah, earlier Muslim, SC attempt to define our
understanding from their reading from the teaching of r'a gun h. Mal refers
to that towards which (human) nature is inclined a hich it is pos to sr.&'e up for

time of need (Ibn ‘Abidin, 2012: 5). All jurists fro e schgol of Iammzj-urlsprudence

Y'

S wé(h (al-mal) as what is

r,the time of need (Ii waqtil
\

al-hajah) (Ibn ‘Abidin 1979: 50 aI Hanafi sts r variying interpretation of
wealth, yet it can be under? at ’Nutw criteria for defining wealth
according to Hanafi sch% ablllt'y%r:J‘Qr{am (Mahmor, 2011, 218). However,

&

they can summarize &N@alth ra_\,) is e hing that can be saved, acquired, and

&

utilized in comma »
é! 2\ | ¢
.
According to-al-Sh me@everything that can be possessed (al-milk), and

ibi;
the owner ik) ha aB'JdTTJsi ight to possess the object when he owns it. Hence,
A .

have their definition of wealth.
Ibn ‘Abidin, one of the jurists fr n ﬁyyah

usually human desired and can be stgre up (aI %)

for an become mal, it wil’depend on the relationship between the owner and the
ob the need to own and use the object is based on the fact that the object is

|aI to the owner (Al-Syatibi. (n.d): 17).



Imam Shafi’i defines everything that has a value that can be sold and consumed on
it (Al-Baghdadi. 2008: 38). Therefore, the wealth in accordance to Shafi’iy, and be
confined in two matters, they are: (i) it must have value as the object of gﬂ@; and (ii) it
must have the benefit that human can obtain on wealth. In the view. %bilah, wealth
is a thing that has the advantage that is permissible in Shari’ah |&(; In the opinion
of Hanabilah that the thing can be regarded as wealth should benefited (manfa’ah)

when it is used for necessity, not in the time of dharur ). 1t c@nmarized that

wealth (al-mal) is everything that has valuable mﬁﬂh among hu ni, 5@)@7 can be
A\

utilized without harm by Shari’ah (Ibid: 48). 2 X
\ N
Vip S
2.3.  The Essence of Wealth in Islar\% é<

There are several main objeeyss, rega qe ssence of wealth from the
_ _ : ; N
Quranic and Sunnah perspective. ; dith is UStQ/ Allah. Allah Ta’ala owns

mentioned in al-Hadid, 7:” Believe

in Allah and His Messen pend %’tjﬁﬂt h&hich He has made you successors.

&
For those who have'{w#d arrp and t, there will be a great reward.” The
us

QJ
is that Id ible f king the best and t
message is that a & L u (b}respony e for making the best and mos
effective use @a en VV?
g’

2 9
Ghazali: ¢ the dr foroq~ f economic activity and is the living creature

the wealth, and human is giv rust to it, as

Wayéacceptable to Allah. Therefore, according to Al-

)
respon\ r the level of e?gz?omic performance” (1994: 91). The human has a

res%!ity as a caliph on earth and a trust (amanah) of government for himself and the

@vment.
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Secondly, wealth is the adornment of life. In Surah Al-Kahfi, 46 mentions:
“Wealth and children are an adornment of this, world's life: but good dee@uit of
which endures forever, are of far greater merit in thy Sustainer's sigh gﬁ) far better
source of hope.” It is clear that the human inclination to wealth giv. %pt insight to us
that wealth becomes one of the essential things needed to ux.life. Wealth is
categorized as external adornment, while strength is for b y?ﬂment, and knowledge
and good belief are for self-adornment (Ali, 1990:27).

In Tafsir, al-Maragih explains that wealth ishmentioned in t irst «afher than
e
a

children even though children are nobler than we rall gtis b ausex-{suman nature
Y
njoyﬁas well as it is

iIdré‘(Al-Marﬁghiy. 2001

ildren are adornments,

toward wealth is more inclined that parents% ild

constituted as a source of living for hir@f and t
4117). Qutb (2005: 269), in his tafs(ﬂ;phasi \V{#h
\

but not criteria to evaluate peopl ot rq‘ght t pec{f/gas state should be measured

¢

according to what they have % bli’ tr valé ould be given to what endures,
and that means all goo% , inc;l din

Wealth as adornmermj be l'SG\Ntilizeé‘ﬁough legitimate means for everlasting

life. \ : "I (')(J
Thirdl%al is awri:?o hLiS\Jénz, as mentioned in al-Anfal, 28: ”and know that
g '

your prop. nd your i¢hi dren are but a trial and that Allah has with Him a great

\:y!)rdg'actions, and worship (lbid: 269).

N
reward,”’). "Wealth and children\(&?e trial because they occupy the heart with the world
an e a cover to serve Allah. The wealthy people who succeed in this trial are those
ho jprioritize loving Allah and His messenger rather than loving wealth and children

(Abu Faris. 1986: 58). On the other hand, the way to love Allah and His messenger is
14



Muslim people should refer to Qur’an and Sunnah that contain rules on how to manage
wealth properly by Islam. T
Fourthly, wealth is a means to the hereafter. In Surah Al-Layl, mentlons:
’Indeed, your efforts are diverse, as for he who gives and fears All %eheves in the
best [reward].” These verses explain that men have diverse tempé}Yts, environments,
concepts, and concerns, so much so that every man seems W distinct world unto

himself, living on his particular planet (Qutb, 2005: 23 '

N4 g
| O
2.4.  The Components of Wealth Management ‘T

The components of wealth managem t in the Igl\a [

Surah Yusuf, 47-49, which emphasme\?‘@‘@portanc
management: C ?

For seven consecutive ye shalf' sow scusuedi%d that (the harvest)
which you reap you shall'lg%!r in ears, excépva little of it which you
may eat. Then will co

that;*Seven har ars), which will devour

what you have laidy i dvance}ort W&mept a little of that which
you have guardedd% hen after # ome a year in which people
eafjm press (wine and oil due to

will have abundant ra and

good cultlvat%
The verses expla|E t ho u ,age c(}wealth Creating wealth should be done by
m)w the\@uman earns the wealth that can be spent for his

basic ne dj%vmg f:)r eftaln‘Qe ditions such as disasters, calamities, emergencies,

and f

the human to

ds. More detail aBt(;ﬁ its components is mentioned in several hadith, such

%\th narrated by Mutarrif that Prophet Muhammad peace is upon him said:

Q'The mutual rivalry (for piling up of worldly things) diverts you, 'Until you
visit the graves (i.e., till you die)." The son of Adam says: 'My wealth, my

wealth," but your wealth is what you eat and consume, or what you wear
15



and it wears out, or what you give in charity and send on ahead (for the
Hereafter).” (Nasai 3613, vol IV).

Another hadith is narrated by Abu Barzah Al-Aslami that Prophet Muh ;eace is
until he is asked about five things: about his life and what with it,

about his knowledge and what he did with it, about his Ith,and how he
earned it and where he spent it on, about his body qnd what did he

upon him said:
"The feet of the slave of Allah shall not move [on the Day ﬂ{ Jud?ement]

wear it out." (Sunan Tirmidzi 2416, Vol IV).

It means that wealth earned should be used for self le, and@eafter needs.

Accordingly, two important aspects should be co?%gd In manag wei}i‘.)Enrom an

Islamic perspective: kasb (earning) and infaq (spen

2.4.1. Earning (al-kasb) c\)

Al-kasb can be carried out throug al ways ingthe Qu@t 1) work (‘amal); 2)

will and bequest (wasiat and Wara:%d S)AQ\W x léron Allah said: “And say,
O

“Do [as you will], for Allah WK uWnd @lll] His Messenger and the
believers. Moreover, you will urne’ tot n of the unseen and the witnessed,

;,) 'S
and He will inform you of wh do‘E(ijork is essential to prosper the world
and sustain a human' fe QJ%
\
Al-Kasb i d sI| narrated by Abdullah, Rasulullah (Prayers

and Peace% h|m 2 g lawful earnings (kasb) is an obligatory duty

following ‘ather¥obligatory dutle?%@;yhaql Shu‘ab al-iman vol.11 pg.176 Maktabatur

h; ccordlng to Ibn Mas’ ud the Prophet Muhammad (Prayers and Peace be upon

S’

, "Seeking work is a religious obligation upon every Muslim male and Muslim

16


http://www.alquranenglish.com/surah/Al-Muminun

female (Syaibani, 2011:7)." So, wealth creation is essential for every Muslim, either male

or female because it is kind of worship to sustain on the earth. \?

Human beings can acquire Al-kasb through works in specific wx&@mentloned
in the following Surah in al-Qur’an:

1. Agriculture z

[The let man look at his food (and how we provide r that we pour forth
water in abundance, and we split the earth in frag d oduce therein corn,

and grapes, and nutrition plants, and olive and e sed ardens dense
with lofty trees, and fruits and fodder for use aneh,conveni you and your
cattle] (At-Taubah:24-32)
2. Steel industry ' -t)
o~
arm, as’ well as many

[.....we sent down iron, in which is (mat or
benefits for mankind, that God mayt t who it i

[O ye children of Adam! We a\% i
shame as well as to be an adornm ou] (Al-¢

3. Trade ?

I help I-Hadid: 25).

A
\’\
[O ye who believe! Eat n ouf‘pro yourselves in vanities: but
let there amongst you tr d Mmu od-will: nor kill yourselves:
if

for verily God hath be to

ul -lesa 29).
Moreover, will a itance (Wa arasat) can also be considered
4
rans rr

earnings when they ar i B*Qt\ rs as (hi,ﬁ'r wealth. This way is compulsory for

those who leave t r Ith errln to people who live to sustain it on earth.
Allah said:” P 1bed ftf yQu he'n ej'rh approaches [any] one of you if he leaves
wealth [ hould‘ st for the parents and near relatives according to

what |5~& ble - a duty upon@ righteous.”

adlth gives a specific explanation regarding will and inheritance (wasiat and

wa ); it has been stated its importance as narrated by Sa’d when the Prophet visited

him when he was sick, and he said, "O Messenger of Allah, shall I bequeath all of my
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wealth?" He said: "No." He said: "Half?" He said: "No." He said: "One-third?" He said:

"One-third and one-third are much or large.” (Nasai 3632, vol IV). \q

Other ways to earn wealth are generated by other people who trigﬂwelr wealth

for virtue through sadagah in the form of infaq, hibah, waqf, and others. This is related to
the next chapter that discusses wealth creation. For hibah, it was,nharrated from 'Amr bin
Shu'aib, from his father that his grandfather said: "The M se?ﬁf Allah said: 'No one
should take back his gift except a father (taking back aggift) from @The one who
takes back his gift is like one who goes back toShis vomit.!'(Na i'36‘§%~‘7¢'\70I V).
Furthermore, as narrated by lbn Umar, the hadiﬁd to wa "U\n?_f\ said to the

- hav@ér acquired any

Chﬁ' The Prophet said:

Freeze it and donate its fruits." "(Na@i'SGOS, \g\?he @nue of wagf can be used
\

for helping people who are need%en ther benefit t%@n support the development

0
of ummanh. \ Aye \A

D

There are certain%s of kg%j }153 (sa'—’an. Firstly, it is categorized as

obligatory earning K , as [ne ioned iné«’ah Al-Talaq, 7: “Let a man of wealth
spend from his We&an d he ’pr%\‘/)@n is restricted - let him spend from what
Allah has giv imAII t

Q@yge a soul except [according to] what He has

ah d
given it. WI brina‘ *ﬁu)t;;lft ~§rdship, ease.” By then, we should earn to sustain
§ NV

our Iiv% ligatory. Secondly,\(ﬁ)is categorized as mandub. It is related to the voluntary

Prophet: "The one hundred shares that | acq% KQ%I
wealth that | like more than that, an %to give it

—t

0

basi ealth management in acts of virtue such as sadaqah, infag, hibah, and wagf.
llah“said:” “...hey ask thee how much they are to spend: Say: what is beyond your

needs....”. According to Yusuf Ali, this verse explains: We should use the wealth we
18



need and any superfluities we must spend on good work or charity. Thirdly, it is
categorized as mubah (permissible). It is mentioned in Surah Al-‘Imran, l@tified
for people are the love of that which they desire - of women and sons, p sums of
gold and silver, fine branded horses, and cattle and tilled land. Th&is%enjoyment of

worldly life, but Allah has with Him the best return.” \,

2.4.2. Spending (infaq) '

Al-Bagarah, 2-3 mentions that infdg is a g gi related t0 qua '\E,S is the
t

Book about which there is no doubt, guidance for conssao SO Allahqétaqwa) Who

believe in the unseen, establish prayer, an% o%% t We g?/e provided for
them.” When Muslim people spend t\‘@me on %b especially for the
physical aspect, they should feed thei b dies b aI I @d thayyibah foods. Thus,
it mentions in Surah Al- Baqarah 179 All e believers to spend before
the judgment day in Surah A a h, 5. h wi e more rewards for those who

spend in the way of AIIa)% tlone in S r‘qrﬂ @but with one condition that wealth

spent is not to be ed arp he re nts as described in 262. Indeed, any

QJ
wealth spent, the goo i‘Ar&@hatever good you [believers] spend is for
Sp

yourselves a ou 0 no dlexc e@eeklng the countenance of Allah (Al-Bagarah,
172).” g 4

\,
er, some of the §(§L?nd|ng that has been prohibited is mentioned in the
stly spending by using interest (riba) as indicated in Surah Al-Bagarah, 275:

”Thosé who consume interest cannot stand [on the Day of Resurrection] except as one

stands Satan is beating that into insanity. That is because they say, "Trade is [just] like
19



interest."” However, Allah has permitted trade and has forbidden interest.” In today’s

world, many people spend their wealth on investments by using riba as an @ ent for
adding value to wealth. Besides that, the interest (riba) is prohibited, a S is allowed

in Islam. Secondly, extravagant spending is not allowed, as Allaq z

An’am, 141:”... And be not excessive. Indeed, He does notalike those who commit

excess.” Y =
i slura

Lastly, spending on haram foods and other as n

”Prohibited to you are dead animals, blood, the f$wme, nd that 'wﬁiag&'as been

you \}h hawve bei@ved, indeed,

in Surah Al-

I-Maidah, 3:

dedicated to other than Allah...” and verse 91:”

\th N
intoxicants, gambling, [sacrificing on] ston aIt [to bﬁ an A ], and divining
arrows are but defilement from the @ Satar; 61( that you may be

successful.” > ,‘&'\
Furthermore, the spendi Id Be ca frqga the nearest one such as

ourselves, family, relatives, 0?% n(I needy tloned in (Qur'an 2:215):”They
ey

ul:i};r{g;a'y "Whatever you spend of good is

ns aéfﬁe needy and the traveler. Moreover,

ask you, [O Muhammad

[to be] for parents Kkgatlvef
fi
pa

whatever you do od,’A Iah
Indeed@ang ou I llow the priority mentioned in the previous

ré speci i(ﬁ‘Vprl d in hadiths discuss the priority of spending that

d into two stages”&xafaq al-faridhah (obligatory spending) and infaq al-

verses. It i
can b
tat%(sadaqah) (Babali, 1988: 112). The first stage should be carried out before
aking” into spending related to sadagah. It was narrated from Hurairah that the

Messenger of Allah said: "The best of charity is that which is given when you are self-
20



sufficient, and the upper hand is better than the lower hand, and start with those for

whom you are responsible.” (Nasai 2535, vol 111). \i
ing, which

One obligatory spending mentioned in hadith is related to selfjw
e

includes family needs. It was narrated that Abu Hurairab said: "Thg % ssenger of Allah

said: 'Give charity." A man said: O Messenger of Allah said:” W Dinar. He said:

erw your wife.' He said:

ve an@ther.' He said: 'Spend

‘Spend it on yourself." He said: 'l have another.' He said: '

'l have another.' He said: 'Spend it on your son.' He saig
it on your servant.' He said: 'l have: another." He sai@&,'You know be (yvha}_t:)f@' do with
=

it).” (Nasai 2536, vol I1). Other spending relates to earnings, such as@fough zakat,

\I N
will, and bequest. In terms of infaq al-tathawwu’ daqﬁ is atso rel to hibah, wagf,

and gardh. \G) 6§
Also, we should plan for savir*@sd invesﬂﬂr u ge\Plain events as narrated by

\
Abu Hurairah that the Prophet ad,'beac be u@%im, said:"...I estimate the
production of the garden an }butel -third of “}1 charity, | spend one-third on
h

myself and my family, ar% st on

summarized that froan (spep
spending) and infewa

4
the objective @ earning) s t fult@jhe objective of infag (spending).
% d VZ {.é\
2.4.3. Wealth Circulation (:)v
N

th circulation is mentioned:” And what Allah restored to His Messenger from

ir k:é\'c iato the garden” (Muslim). It can be

&
ide c%q(,c'onsist of infaq al-faridhah (obligatory

WWLIS qqah@d saving and investment, which means that
‘P76
)i

@ le of the towns - it is for Allah and the Messenger and for [his] near relatives and
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orphans and the [stranded] traveler - so that it will not be a perpetual distribution among
the rich from among you.” (Qur’an 59: 7). \q

It should be stressed in the term “dhula” that the Arabic worsﬁ@ uses here

means something that is circulated among people. The means used tg _circulate the wealth
are generated from Zakah, infaq fi sabilillah, and gardh 4(Al-Bagarah:245). This
circulation of wealth is much related to empowering society, Wnother circulation of

Zakah is obligatory for Muslim people whose alth has reac hea;gb while

wealth is for family purposes that can be used is beque asat).

other means are based voluntarily. The fund of h shsou b cwcut&ted to eight

anshnaf as mentioned in Surah At- Taubah, 6 A ah g)\( res {é{;nly for the poor
and for the needy and for those emp e coIIe @Lfor bringing hearts
together [for Islam] and for freeing [or hose in debt and for the
cause of Allah and for the [stra avele‘r IlgQ [imposed] by Allah. And
Allah is Knowing and Wlse ] aT rin trun@an be used for the maslahah of
the ummah. vj l 0’
57
l O
2.5.  Wealth Ma tf m sllm olars
O

Regardm nc pt 0 e;llth nagement, there are some Muslim scholars

whose wor In th?l ea :f e@management besides the primary sources: 1) al-

Qur‘an Q unnah. They arQ:)Syalbanl Ibn Sina, and ja’far al-Dimashqi. However,

of managing wealth is concerned explicitly with managing the household,

§ks at the responsibility of all family components in conducting the household
rly (Essid, 1995).
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Bonner (2001) refers to the work attributed to al-Shaybani that focuses on poverty,

surplus, and the circulation of wealth. It can be summarized that their ideas{Ronomics

are related to the concept of managing wealth from an Islamic framewors.(’)

2.5.1. Al-Syaibani’s Wealth Management \,z

2.5.1.1. A Brief Biography T
Imam Muhammad Ibn al-Hasan al-Syaibani is the fir thoﬂ who wrote a book

entitled “Al-Kasb.” He was born in 132/750; in Kufa, the heme wau I-t?nifa, the
)

latter grew up (Bosworth et al., n.d.:392), which nated fr ras’ta'\n Damascus
'4

(Ibn Tsabit, 561). He and his father immigrated to¥raq a M in Eufqh during the last
Umayyad Caliphate. Al-Syaibani lives du(%ﬂ/e I uérs of bbasid Caliphate;
h d &Qahdi, Misa Al-Hadi,

they are Abu Al-Abbas, Abu Ja’far Al-Mansur MK
A

and Harun Al-Rashid (Al-Nadwi, 19%- . ,,": ) S
dq Q—

He learned the Qur’an arNr bi Man\%’énded classes on hadiths, and

he was fourteen years old, be ; studyig hlh@% Abi Hanifah for some time (Al-

'3 3
Syaibani, 2011: xv). Because of Abi Hanifah later died in 150/767 when al-

Syaibani was barel@&en

0 (Boaﬁ@th etal., n.d.: 392). Then, he studied with

b !
cipia

his senior, Abu , the/leadi iel}e of Abu Hanifa, that al-Syaibani became, at a

N
very early @st rea%@ renown was soon to arouse the resentment of his
master @%92}. \(::3\’

\?ufa, al-Syaibani had other teachers, including Sufyan al-Thawrf and al-
@ , With whom he trained as a traditionist (muhaddith). At an unknown date, he also
visited Medina, staying there for two or three years, to study with Malik Ibn Anas, and he
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later transmitted a version of the Muwatta with the addition of his annotations and

commentary (Bosworth et al., n.d.: 392). \?
His career was as a jurist and a judge, though he did not reach t hi &@on of chief
al-

justice like his senior, Abu Yusuf. While a resident in Bagh yaibani was

appointed judge (kadi) of al-Rakka by Hartin al-Rashid and was relieved of his position in

803 A.C. (Ibid: 392). He returned to Baghdad and resumed hi_s-heducational activities. It
|\

was during this period that he exerted his widest influence. He taught Muhammad Ibn

Idris al-Shafi'i, the most prestigious of his pupils w haterlto ?qose e&'futatlon

addressed to him; he still maintained immense admlratlon for hIS teacher (Ibid).

Muhammad b. al-Hasan al-Shaybani died |\3

lik
biographers, in Khurasan (at Ranbuway. %y), wh

\89/8 g,.%?:cordmg to the
CSRashld had taken him

as part of his entourage, having re| ?!dl |&lposmon He died on the

same day and in the same placa% mq%h and philologist al-Kisa'l,
leading Harun al-Rashid to r #@qh and grammar side by side
v} ‘

Ibid).
(Ibid) 5
Moreover, his relatep t conce fwealth management is kitab al-kasb.
This book uses a ct app |n w | the author raises the issue, examines the
¢
s
Qur’anic vers n he sa ﬁ;],gs and then states his findings (El-Ashker &
o

Wilson, 2 ) Y.
&
6% Syaibani’s Concept on Wealth Management

Al-Syaibani defines wealth (al-mal) as everything that can be possessed, such as

money, merchandise, and animals (kullu ma yatamallakuhu al-annas min naqd, wa ‘urid
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wa hayawanin) (Al-Baghdadi, 2008: 34). Also, Al-Syaibani says Allah called wealth as a
bounty (fadl), which he refers from al-Jumu’ah, 10: ”And seek the bounty fW” Al-
Syaibani also defines wealth as a good (khayran) and mentions in al-B wO:”...if he
leaves any goods, that the legacy goes to his parents.” By quotin o verses, he says
wealth is (something) good rather than its opposite (Al-Syaibani, 0&7—38).

Al-Syaibani’s work contains two important ways of an wealth: al-iktisab

di cusget!\tr?ssence of al-

iktisab (earning/wealth creation) in his work. He defifies al-iktisab as t:jini‘rag)yealth by
-

(earning/wealth creation) and al-infaq (spending). Fir

(legally) acceptable means (Al-Syaibani, 2011: 5). entions‘tha arning~a livelihood

xd N
ah)@‘: 5). In term of
M@m and it is the way of

the Messengers, which he refers fromith of%e? M I@mad peace be upon him
\

(Al-Syaibani, 2005: 71; AI-Syaib%l: 6-'11). y & m who can seek livelihood

is obligated by the law Giver. }) tor It. almg':}fers to Umar Ibn Khattab, who

prioritizes the level of % her t}]gj?dﬁch Umar quoted from Surah al-
Muzammil, 20 (AI-S M 2005: N
A 3

He points Wt al] the ets 8@tised some occupation, some remunerative
¢
s

activity, be i agriculture, orafits, of_commerce (El-Ashker & Wilson, 2006: 226).
P

is @ means to worship (fa ja'ala al-iktisaba sabag li

>

legal status, he mentions that al-iktisab @ory fo

Prophet sa far':n nd milt?ls, rophet Nuh was a carpenter (najjaran) who used
to eat K work. Prophet Idh%VNas a tailor (khayyatan), Prophet Ibrahim was a cloth
ma\%bazzdzan), Prophet was the maker of arms, etc. (Al-Syaibani, 2011: 10-13).

Al- Syaibani divides al-kasb in terms of legal status into two categories, namely,

earning of a person for himself (kasb minal mar i’ /i nafsihi) and earning of a person
25



against himself (kasb minhu ‘ala nafsihi) (Ibid: 14). For the first type is considered
permissible (mubah) because the person is the seeker (al-talib) of what is.ek&sary for

himself. In contrast, the second is prohibited because the way of earningj&anst Islamic
ning

principles prohibited by consensus (karamun bi al-ittifaq), such as ings through

theft (Ibid). This general type of al-kasb gives us the framewerk that earning can be

permissible and impermissible in Islam. Y -

In general, he divides earnings (al-makasib) int ca egoie'Q? employment
(al-ijarah), commerce (al-tijarah), agriculture (ay) and fcraft zjns?@)\%ina ‘ah)
(Ibid:59). Moreover, he states that some Muslim schelars say that mme;zr:-e-¥ IS superior
to farming, because of the statement of Allah in ura% zamQTJS\Ea: ”and others

traveling throughout the land seeking@ing] 0 ou@‘of Allah and others

fighting for the cause of Allah.” The(r%ning of*s qm yﬂr\éwland” is commerce (Al-

Syaibani, 2011: 63). However, m%then“ say farming is superior to commerce

because it produces what the \!ner n con

/

ed as charitable giving for the

4@/&

people, animals, and bird what

4

ear, eﬁ'b?@é farmers (Ibid: 64).

L
al-ké"into three levels: 1) fadhu ‘ain, 2)
&7

?01(1')(321). For fadhu ‘ain fulfills basic needs for

Moreover, }?ﬁmi
dub, and 3 h
mandub, and 3) Gﬁl a

one’s self, fa%
P g

£, . .
remé_(zlbld: 119). It is related to human life, such as
food, drin Sn@’sr, dwellig’ ahd

edueation. Other fardhu ‘ain is settling his debts (Ibid:
S
49), Sa{ future consumption; and providing for the parents’ basic needs (Ibid: 51).

Fo b, then it is recommended that he earns to provide for the basic needs of his

@Iaﬂves, has some provisions to honor his guests and assist friends (Mohammed:
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123). Lastly, it is related to religious obligations such as zakat, hajj, sadagat, and forms of
virtue. \
According to Mohammed (2011: 125), Al-Syaibani’s level of k Gfe)resents the
fills

objective of acquiring wealth, whereas infag, on the other hand, is objective.

Therefore, al-kasb and infaq have positive relationships in mamaging”human wealth by

Islamic principles. Y'
.
2.5.2. Ibn Sina’s Wealth Management ' C)\Y'
. =
2.5.2.1. A Brief Biography ¥ X
\H N
asan ‘Ali Tbn Sina)

was born in August 980 CE (Safar, H) and b pcﬁkthe kingdom of the

Samanids. He is known in the West aesicenna, \nsL I@&ew into Latin. There are
\
two opinions regarding his birth%Somg sayythat IQ, ina‘s birth was in a large

village near Bukhara called %ah, hiS mo er‘s%n%ve land (Marhaba. 1970: 474;
Gutas, 1987: 69). Others he w Mjh @irmaitan close to Bukhara (Afnan,
\n &

1958: 37). Afsahanah 's\%most'me ioned ar%gl/so understandable because that was the

&
lace where his %r ie
p pif'!vg ;

s
ullah, was ron’\@,alkh, a town known to the Greeks as Bactria,
mg

His fa%
located i wrn Af‘g n. @)rding to Afnan (1958), Balkh was a famous

)
comm& d political metroﬁél?s, the intellectual and religious capital of the Muslim

Ibn Sina (full name Abu ‘Ali al-Hu% d“%

[

E
0 Furthermore, in the reign of Amir Nih ibn Mansir, Ibn Sina moved from Balkh to

Bukhara. Then, he joined public service and was appointed as local governor in
27



Khairmaitan (Ahmad, 1974: 104). Ibn Sina‘s father was married to a woman named Sitara
(Gohlmen, 1974: 17). His father was an Isma‘ili, which his inclin{& towards

philosophy and mysticism. His is family*‘s interest in philosophy causedg nterest in the

subject:
From them, he (my father), as well as my brother, heard ﬁ%;?;unt of the
soul and the intellect in the special manner in which they s about it and
know it. Sometimes they used to discuss this amongthe es while | was
listening to them and understanding what they w ng, Put my soul
would not accept it, and so they began appeali

e'to do'it (topaccept
the Isma‘ilt doctrine). And there was also talk of philosophy, try ggl
| &

Indian calculation.
His early education was at home, where Persian arﬁMuyi tr itio&}were still full
of life and vigor (De Boer. 1903: 131). A teacher \Qur‘égs‘ﬂ-ﬁ literature was
provided to him, and then at age 10, he@the Qur‘an and n@& works of literature.

Additionally, he studied Indian calculation from

from Ismail al-Zahid, Ianguage%\bu Baka
\nti(r gic and@tecture. His first logic teacher

Khawarizimi. He also studied,al-
was Abii _Abdullah al-N 1ntro‘g ced 1‘m (t(/ soge and geometry.

After comple&@lea@m aI-N%&:\‘I', he moved to other cities and devoted

{Q
himself to studyi e arigina cpmn@ary texts on natural science, metaphysics,
¢ ? (.)
and medicine% a, .;?4 ).
‘{p { bk e{p{

@ﬂ setfer. At 16, he studied figh
\

mgigbn Muhammad alBarqi al-

kﬁl?arabi was his indirect philosophy teacher, and

his study etaphysi led Ibn Sina to have a thorough understanding of
A S

Aristo% taphysics. He read™it forty times. He completed the study of philosophy at

tha% 18. The library of Sultan Nth Ibn Mansiir gave him access to all philosophy

ources for his philosophical training (Hitti, 1968: 202).
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Another discipline that contributed to his study of Islamic literature was medicine.

He had turned to this subject before he completed his study of philoso%?or him,

studying medicine was much easier than philosophy, as he said: :(')

Next, | sought to know medicine, and so | read the book
Medicine is not one of the difficult sciences, and therefore | e
a very short time, to the point that distinguished physicians began to read

the science of medicine under me (Gohlmen, 1974 26-%7:.
By then, his academic medicine had become a practice of i thel sick. For instance,

when Sultan Nith Ibn Mansir fell ill, Ibn Sina was appoi to treat hi he successful
. . : ) >
treatment of the Sultan contributed a lot to his rep ,'and he became ebERnown asa
s

master of medicine among the physicians. There?'he Wasc\al shaiKh-}Ir:rais because

4 =
of his mastery of medicine. Later, he wa wd in the én‘s<< ice. At the same
time, he continued to study law. \ A\O

Furthermore, Ibn Sina sta% :ct;'>e I‘i‘fe%’ zle g_)QO after his father's death.

9
His adult life as a physician, N her, Cc pa&%’i’k—of the Amir (nadim alamir)

\
during an unstable time was m’with rac e‘ @e sometimes faced obstacles that

made it difficult to record his¢ori ina@ tg'clf«jre» undertook some careers besides that

=2

of a physician at th&\ce‘s acesgfPoliti he served as one of the companions of

N,
_ \ ¢ (J . .
the Amir (nudarr% -avfr) H n &md: 50-51), as an advisor to Sultan Nuh I1 bin

Mansur frozé*;ﬁiya} iugr?, and%}an advisor to Sulthan al-Daulah in Isfahan from
1022-1037.&is Jjob forced him @\./e from Bukhara to Gurganj, where Abu al-Husain

al-Sa

S is basic needs (Ibid: 41).

a minister. In Gurganj, he became a lawyer with a salary that was sufficient
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Besides serving in the government, Ibn Sina made specific journeys to other cities
after visiting Gurganj, such as Nasa, Baward, Tus, Samangan, Khurasan, a&mrjén.
The purpose of going to Jurjan was to serve Amir Qabds, but unfor@ before his
arrival there, Qabus lost his throne, was imprisoned, and died (lbid; 41; Arberry and
Thomas Adam, 1952: 20). He then continued his journey to Dihi érk;then returned to
Jurjan. He met Abu Ubaid alJuzjani, who later wrote anﬁ‘s biography at his

request (Sohail, 2002: 578). '

N NJ
| S
2.5.2.2. Ibn Sina’s Concept of Wealth Manage e ‘0 L
2

Ibn Sina explains the nature of man’s 1fe and hi e omic a@es in society as

stated that it is known that man differs @er ani tha@&cannot lead a useful

life when isolated as a single individgal manag Yff r;‘\thh no associates to help

&

\
him satisfy his basic wants. O nee to euco<r§3mented by another of his
species, the other, in turn, by on ( ra, 1986: 99). By statement, it

can be said that man is n% OCIa| ’e{rzsé'nomic man, which aims to support
and sustain the basic %(J
& 3

Ibn Sina ed "his XV aréa;@hent into two categories: (1) seeking or
earning wealt wh e cr'|'b in the economic term as income, and (2) using
or spendi ealth ea d{mf %\Whlch is termed spending (Ibn Sina, 1911). Both
shoul ied out in the righ ay (halal), which has been stated in the Shari’ah. As
Ib book on politics mentioned, man‘s living should be earned through Halal or

5|ble ways and not from greedy, shady, or cruel means. Therefore, wealth should

be earned through ways allowed by Qur‘an and Hadith.
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Regarding infaq (spending), Ibn Sina explains the kinds of infag in this statement:

If man acquired his wealth in just ways, he must spend half of his wealt@aqah,

zakat, good virtue, and another half should be saved for the future in 3&)5mergency
nsum

or old age (Ibid: 9-10). In other words, under al-rawhid, a man may according to
his need. The rest of his income or wealth should be spent on chakity in'the cause of Allah

or reinvested in business (Farugi, 1998). Therefore, mem ermuslim society should

earn and spend their wealth according to permissible hich @?fit them here
in this world and in the hereafter. Moreover, his concept of managing eiltﬁé’gv focuses
on two sides of the stage: earning and spending. 2 \-\;\

Firstly, According to Ibn Sina, wealth, or ingome._c cqui '\n.'two ways: al-
wardatsah (inheritance) and al-kasb (ear'K mail, hoéﬁ/ho acquire from the

inheritance do not need any effort to garn wealth™Fht iW’Ie t‘a{n\,e is acquired by the man
‘\
Oﬂ:é.r'% struggle to earn the rizq

from his father or ancestors eni@ goS‘d li 3

not mean pamper those who receive an

e

(Ahmad, 1974: 188-190). Tr?i.sion i
inheritance but only to distinguish two ;:JJQL in terms of wealth. He divided labor
into two categories: Nal- a\nd m%é‘dcturing skill (al-sina’at). To him, the
i ki: T <<,d ble th d deis | liabl
manufacturing s ﬁ(akw at‘ ?ro(tzj@an stable than trade. Trade is less reliable
as it depends Qwe h in?s clinedto disappear, and because it runs into failures
and calami g 4 {g\
)
e eless, if wealth is“appropriately managed in trade, it will gain more profit
tha% man has got in his work as a profession. Therefore, Sina thinks that trade is

iskier than manufacturing skills. It warns man to be careful in managing his wealth in

trade. According to him, al-sina " at acquired by man is divided into three categories:
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1. The intellectual sphere (hiyaz al-‘ag/) includes good opinion, the right advice, and
good governance, such as the profession of ministers, managers, polic@, and
kings. (’)

2. The literary sphere (hiyaz al-adab) manifests in creative writing, albalaghah,
astronomy, and medicine. These are called men of culture (awﬁ..

3. The sphere of physical strength and bravery (hiyaz al-yad -syaja’a), such as the
profession of knights and craftsmen. '

Additionally, he emphasizes that man musti:$ his work T thes& skills to
S

acquire wealth in conformity with the Shari ™ ah. ake his wor effect:'go‘e, man must
Y

\kulaﬁ( or profession.
e@ﬂ in a particular work

isadvantage to society. He

master his skill by training himself to be an,expeft in

Conversely, when something is done by@ who i

or manufacturing skill (al-sina at), i

| caus ?
\
should also know that there is nothi oreﬁ‘g? indé% than a significant income

that matches his merits. \ l

Moreover, he sho@ou‘g ﬁﬁé@ work by his skills most modestly

and decently, avoidi ed, e>|ce\e~ charg%(;dr underground gain. On the contrary,
some prohibited ,gn nf 8 a\@d for the benefit of society. The first is the
profession wh@es the tramsfer gf,@aperties or services without giving any benefits,
such as g Inde{adD‘lZ;gamé: gets something without rendering any service.
Instear\%one takes must am@é be compensation or return for work, compensation
tha%er substance, utility, or any other thing considered a human good. The second is

he professions opposed to welfare and benefit of society, such as learning of the theft,

brigandage, and the leadership of criminal bands. The third is the professions that allow
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people to dispense with learning those crafts about the association — professions such as

usury, as is prohibited. Usury is seeking excess profit without practicing a c{i achieve

it, even though it does render service in return.
Infag means the wealth or income which is spent on con?_loh and saving.
t

According to Ibn Sina, infaq (spending) can be divided into thre ries:
1. Infag (spending) for the man himself and his rew& without stinginess,
negligence, and extravagance. It is called as infaggijtima Io

2. Infaq (spending) for the acts of virtue (abma ‘ritf)) sad a' a &;&'(at It is
A\

called infaq dini or khas. 2 T

N
3. Al-iddikhar (saving) for future needs @:’:Igﬁ |t|eséq‘§~dlsasters
The first category requires tha@hould S c@ﬂmptive expenditure

(nafagah) economically. This expenditure h e om extravagance and

stinginess. Therefore, a reasonab houlﬁ agree with <g(E?ety about extravagance and

stinginess and be careful abo dit %y

Sina said that more peo U%ex:;

glorify the economy Nfer aslse
>

strong opinion. T QQQ d exp
¢

For mstance I

—S'O

cluded in these categories. 1bn
the economy, whereas those who

vag :“ t
t hav ore distinctive and perfect reason and
{Q

ca be carried out if a man has excess resources.

i Wealth has reached a nisab or the man is
categorize zakkl, s&daqt{g;oes not need a nisab.

er, zakat and so ah should be paid in a pleasant spirit, with good

and confidence that expenditure either from zakat or sodagoh is preparation

t time of need. The acts of virtue (abwab al-ma’rif) should fulfill the requirements

that Sina stated: First, it should be given immediately to the people to reassure them in
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need. Secondly, it should be given secretly because giving in secret is free from showing

off. Thirdly, it should be considered small because it means greater whenﬂkmg alma*”

riif. Fourthly, it should be done continuously. (’)
Moreover, lastly, it should be given in the right place and to %ble people.49

The last category of spending is al-iddikhar (saving). Accor&n Sina, a man

should not forget about saving when there is a possibility. hiWause sometimes man

Ir s!)urc or saving for

@
such times. However, man must believe that Allah is the best proyider prq_tg‘&ér.
-

4 \'\T

2.5.3. Ja’far Al-Dimashqi’s Wealth Man emec o\ \ EV{'
2.5.3.1. A Brief Biography \Co é

Abu Fadhl Ja’far Ibn ‘Ali AléDimashqr \rﬂm%d péh are still unknown. Al-
N,

faces difficult times as his earnings are small. He need

Dimashqt lived in two centuriei%jrah.nthe [ ixth, corresponding to the

eleventh to the twelfth centur@wis “he
(Al-Dimasqi, 1971: 7-8; %\ S

Dimashdt said he fini Writing h
hich he had tta\g’% S70AH
wnicn ne na S&% €in z

2006: 254). ItQ b ssuuy
Hi welate tojthe £on of wealth management is al-Isharah ila Mahasin

[
)
aI-Tijo‘% Sarton (1927), it‘l‘(s:%xcellent to work dealing in commerce and economic

qi, 2011:

ma%t examine such questions as the true meaning of wealth or ownership (hagigat
I

-mal), the various kinds of possessions, the origin and use of money, the means of

testing money, how to pack and preserve goods, how to determine their average prices,
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and how to protect property, while the chapters relative to wares contain abundant

information on stones and metals, perfumes, textiles, etc., and the conn teRartS and

trades (Zaimeche, 2005: 12). :(')

2.5.3.2. Ja’far Al-Dimashqr’s Concept of Wealth ManagemeNz
As stated by al-Dimashqi, properly managing we IthWneficial to its owner

when it is properly managed as required (Al-Dimasgi . 8). lFo nage wealth

L

properly, the man should know the definition and%eharacter of wealt
below \
' ' 4
\m \"T

Al-Dimashqi defines wealth as a po SeSSIC

few; on the other hand, it is qualified a\ or li

Muslim thinkers’ concept of Wealt%nage \f,\[%n

classification of wealth. The fir%ory 1% inati Iaz(/ samit) like gold dinars (al-

‘ayn), silver dirhams (aI-war?\'u otJ7 orked ( @asﬁgh) articles from these two
nd

ly, merc (‘ﬁ al-‘ard) that includes goods (al-
P J‘u & ) g (

tones (al-jawahir), iron (al-hadid), copper (al-

& .
-*has@* and all other things manufactured (al-

.'(J")

N
Thi wis categarized as |§\estate (al- ‘agar) that divided into two types; they
)
are roafe perty (musaqqaf)\;?d agricultural land (al-mazdara’) (Ibid: 6). Roofed
pr fesrare like houses, inns, shops, buildings, and other property that has a roof, while

@tural land is like vineyard (al-kurim), pastures (al-mara 1), forest (al-ghiyad), etc.

Fourthly, animals (al-kayawan) that are also known as articulate wealth (al-mal al-natiq),
35
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S
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precious metals (lbid;

amti’ah), commoditr&w;addf),
)

nithas), lead (al- lumb
¢

masnii ah) fropthese (1bid).

.
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which consist of three types, namely male and enslaved women (al-raqgiq, al- ‘abid wa al-
ima), trotters (al-kura) and livestock (al-mashiyah) (1bid: 6). T

One of the important aspects discusses wealth management K nt people.
Dimasqi states that affluence (al-ghana) is indicative of the qualitigs of nobility (khilal
sharifah) and projective of the characteristic of great eminence ( 'sg;imah) (Ibid: 7).
To him, the affluence of man can be deemed by inherit ceWawdrith) and earning
(al-kasb). Al-kasb can be through intention or plan -gasd)tand seeking (talab),
whereas al-mawarith can be through good fortun%sadaf ) an afci‘dgr}; events
(al-‘arad) from parents, family, and relatives (I 0, theﬂr@i mah (mawriithan)
indicates his noble lineage and a long traditign gooa\ fo e (n@‘;qadlmah) and

int

(muktasaban) indicates his high amb Dell endo e@%nce and clarity of

vision (Ibid). (') >\y? d\

Acquiring wealth by pla S ?(lng Vi nto two ways, namely: one
is acquirement by coercive p I-m g%h}; second acquirement by way of
cunning and artifice (al i Ib|d qu |t| through coercive power is of two

types. The first cate ry be lhro stat wer (al-sultaniyyah) like through taxes

(al-jabayat), cus tle ar;dt }al ),fees (al-rusum), land tax (al-kharaj), etc.

Secondly, i t| h cri ys chﬁ‘ﬁghway robbery (gat’ al-tarig) and stealing (al-
4

sarigah) (E -76). g‘?

reover wealth acquisition by craftiness (al-iitiyal) can be divided into three
, amely by trade (#ijarah), vocation (al-sina’ah), and a combination of the two

76). Furthermore, Al-sina’ah covers vocational (‘amaliyyah) like law (al-figh),



grammar (al-nahw), and geometry (al-handasah); and academic (‘ilmiyyah) such as
weaving (al-hikayah) and farming (al-filahah) (Al-Dimasqi, 2011:76). Th cWation
of vocational and academic can be seen in a profession such as S‘ﬂ) (al-tibb),
horsemanship (al-furisiyyah), and writing (al-kitabah) (1bid). Th %orizaﬁons of
kasbs still apply in this contemporary world with various works. 3

Merchandise (al-matajir) or the merchants (al- “dw divided into three
categories, namely the itinerant merchants or import ra kdd@a/holesalers or

warehousemen (al-khazzan) and the suppliers ogkbutor I-m t)hif}_:)ﬁﬁd: 77).

Lastly, the combination of craft and trade are such h trade (al- zaza@-and perfume

\egor é{z‘laborates very

comprehensively in each section of his @ch as h ainscﬁé.l a craft (al-sina’ah)
ity(Ibid: 82).

in hand is security from poverty and |ty too
Interestingly, he gives so I aa(}lce |da to merchants to gain profit.

It is beneficial for people Wh Wt creation merchant There are ten pieces

of advice given to the me % mak ‘?JPA’] e; they are (Ibid: 84-92):

1. The merchants r@knov{le le to ct the debasement of commaodities or
{Q
goods. \ l (‘)O

2. The mer @;ust %e ?p cedkﬁce in dealing with agents (al-samasirah). Al-

mas S tha t the pr fess?ﬁ of broker or middleman is based on lying, even if
he as&

viously proven to\Q most truthful and helpful in dealing with him. For

%Ie, the agents or brokers sometimes describe merchandise as good and

Q.mdant while at other times, he said it scares; or they sometimes play rumors on the

merchandise sold in the market.
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3. The merchants must exercise prudence in believing the claims of merchants. For
instance, some of them will spread that the goods selling briskly are KWmand
and falling in price as they claimed to other merchants. He then ap gﬁ)omeone to
buy the merchandise for him, and it might be that he has alr %ne to a prior
arrangement with his appointee. %

4. The merchants should seek help from honest people aI-W) and assistants (al-

A’wan). They will help the merchants during the p. e, acWansportation,

inspection, and selling of goods. This will ease merchants t ?otégt’)\‘fﬁé goods
A\
' 4
<

from thieves who attempt to steal from them.

5. The merchants should buy the merchandise%or

m %@Bne who needs

ib). I@#e view of Dimasqi, it

}@\eold and profit (tawaffur

\
al-ribh). ‘% % @ <§?
\ N
6. The merchants should s%. e T nta (a@dah) and profit (al-ribh) in
moderation. { 0’
4 &

7. The merchants sh ling fist atis en to have the blessing (barakah). 1t is
& .
that Prop qhan@’d peace upon him was approached one day

&7

described in h &&

by a man@vcsai that hisli Iih@Nas in trading, but he was indisposed in it. He
would S ethir‘nZ;U‘Zﬁe, b;:ﬁ it would not sell or be spoiled before it could be
S0 Prophet said: ”Dl“d(::y'\o,u make any profit at all in (at least) something you
Q, and you managed to make a comfortable profit out of it?”” the man said, “I do

0 recall of any venture in which | made a profit except in providing venture capital

(al-gird). Then the Prophet said, “Then you should cling fast to qird.”
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8. The merchants should practice magnanimity in trading because it is one of the doors

to livelihood (ma’ishah) and a means for obtaining sustenance (al- @ masqi

quoted from the hadith that Prophet, may peace and blessing of Al 3@ him, said

that al-simahu ribahu means magnanimity is profit.
9. Commerce has merits for the merchants. The merchant is enﬂ@zmasa ‘un) through

commerce and is respected (lahii muri’ah). Y'

10. The merchants should be honest, as mentioned in di t@e the Prophet

said it, may peace and blessing of Allah be o &It was not aid f{g{ﬁ'anyone

saying: the honest merchant is never destitute. 2 \T
N
Al-Dimashqt also mentions the impor nce fw erv@vhich is related

to one of the aspects of wealth manag o h|m,

aredﬁ@ factors to preserve

wealth, namely: expenses should no eed e%% p{és should not be equal to
\
earnings, never bite off more th an cﬂew, din ntures with slow return on
)
un@d in selling real estate. Firstly,

investment, and swift in selli e harr

the merchants should no% ore EL] n w fjtl” ns, for when he does, their wealth

will not last but wil N& andl n\hg ill aln of it (Ibid: 107). Secondly, the

{Q

merchants shoul hqks end e ar@nt he earns. The reason is that seeking
% '3

livelihood (al annot be"pr |cte£,)there are times when things are sluggish and

slow-movij tmes’wﬁ??ﬂ;ngé: picking up, and so goes the cycle of livelihood

\,
(Ib|d

rdly the merchant should be cautious enough not to overstretch his resource by
nto ventures which cannot possibly handle, such as investing in multiple properties

that he cannot supervise personally, and he has no assistant or partner who can represent
39



him or invest in livestock whose upkeep he cannot afford (Ibid). Dimasqi notices that

whosoever undertakes a venture that is within his means can affect capacity. mRahﬁzuhﬁ

taqatuhu) will not only safeguard his capital but he will also not bei@ his profit

(Ibid).
Fourthly, the merchant should not invest his money in a w@ith a slow return

investment (vabtu’u khurgjuhii ‘anhu), such as investin irWe’Ehandise which is in

demand only a few (yaqillu tullabuhii) because most e do W nee it (Ibid:

109). Fifthly, the merchant should be quick in selli is merchandi ?ut'EgR]rried in
S
X

selling landed property even though there is little profit in selling rchaqel-ise but great
\ N
profit selling the property (Ibid). \, 0\ E\
In line with wealth preservation@hould on @dence in expenditure.
According to al-Dimashqi, the mertﬁ% shou %re ‘@ns against five factors,
_ N

i Ta@{l)", intemperance (al-saraf),

namely niggardliness (al-/u’m) stedfess
al-tadbir). Firstly, he advises

ostentatiousness (al-badhakh)?}ad
that people should not be% |

like spending in c@ rel*ti
people, etc. (Ibid: BQL h se‘l es E.)@fd be by one’s capacity, means, and ability
D, O

(Ibid). Q S
Se wbeing“nﬂgf andzﬁtrictive in spending on what is necessary and

)
unavo , like on food provming for family (agwat al-ahl) and the well-being of

iness i
F 4

sp ‘gu‘rg:& acts of goodness (abwab al-jamil)
\Wruwdé"al-qarﬁbah), honoring friends, needy

de (masalih al-‘iyal), should be avoided (Ibid: 110). Thirdly, intemperance (al-

@is indulgence in pleasures (al-ladhdhat) and dissipative desires (al-shahawat)

(Ibid). There are verses in the Qur’an that explain intemperance (al-saraf) in spending is
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not by the Islamic teaching like in Surah al-‘Araf, 31:”...eat and drink, but do not be
extravagant. Surely He does not love extravagant.” \Y~
Fourthly, ostentatiousness (al-badhakh) is that a person goes b ﬁ‘?ﬂ)\/hat is the
cultural norm for someone of his socio-economic class (tabagatiht) and situation
(tawrihi) in the manner of his food and dress to show off eqple (talaban li al-
mubahah) (Ibid: 111). Fifthly, it is related to bad managem su’ al-tadbir) that is
merchant fails to apportion his expenditure on all his in an e U|tab and balanced
manner (‘ala al-tagsit wa al-istiwd), he is forced quwe d splt r'ocr ating to
obtain the needs by whatever means and whatever expense while he'will h@/e no choice

cqu ~ésg\?hat he needs so

Ibidéﬁ?hese are related to

matter (Ibid). Bad management also means that hezre

much that the thing becomes spoHed@eft unu

depraved, niggardly, intemperate, an@tm;\g;ﬁ .
The depraved (al-/a’im %} q.b@{, his ignorance of what is

good, and lack of knowledg erlts whereas the niggardly is
ruined by his lack of kno% of his gblig |9rlls @wab al-wajib) and his ignorance of

fair dealing (a/’adl) NZ). F|urt ore, temperate is ruined by his predilection
i &
for pleasure over N}I hinkin

other factors lai ed cause Nt hé)no function such as wealth preservation in

I;@me bad management.

d th&)(}tentatlous is the worst factor compared to

niggardly an raved h gh'EIete by people or for pleasure such as the intemperate.
. % N
e

N

doing various acts of goodness (abwab al-wajib), various acts of necessary

good managem\c:r? al-Dimashqi puts two necessary acts that should be

usness (abwab al-haqq al-lazim), restraining from indulgence in pleasure, not

living beyond one’s circumstance and station, understanding the parameter of need in
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each spending and not procrastinating in acquiring something that is needed until the time

is a night for from use, and one is compelled to acquire it hurriedly with{q trouble

(Ibid). The people who practice this good management are counted am %honorable,
003

the generous, the rich, the good, the charitable, and the people q{ ? management

(Ibid).

In practice, earnings are generated from commerge, Wl\ﬂiervice and venture
should be proportioned in spending for himself and his=depe dents'\foawe necessities
such as foodstuffs (al-agwat), clothing (al-kiswah)y, and propert s?m'ecﬁgfplus in
spending for various of charity (abwab al-birr); some s serveqﬁor lifespan
(vaddakhiru li zamaniht) such a man should % an \l'han a@hg?,'for to demand

&

for more than that is greediness (sharia)@l:%). O

Al-Dimashqi says that somefcndition \hsuw ,{btfined for good wealth

management; they are: (i) acquirinéh thfo
its returns well; (iii) being di }g

(J- myi ab& ; and (iv) spending it on what
t
4

c

N,
gh itiw(g?neans; (if) managing it and

benefits family and frie what _Brin e;éfi‘l&n the hereafter. (Ibid: 116). The

&
concept it is argue althng con of wealth management focuses on
QJ
commerce, it can, Be,applied t ty s of wealth creation, such as academicians,
53
¢

practitioners, @s, ete.

& "D)’ ¥

)
2.6. SQ ities and Differe?'r(;zs Concept of Wealth Management from Three
‘%Iim Scholars
oAfter discussing the concept of wealth management from three Muslim scholars,

this sub-chapter will compare their wealth management concepts to comprehend this
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study. Moreover, a comparison of the concept contains a definition of wealth,
classification of wealth, and components of wealth management such as W%Rcreation,

accumulation, distribution, protection, and purification. (’)
with &

In term of definition, it is only al-Dimasqt who starts his bo definition of
wealth (al-mal), while Al-Shaibani also reviewed a little aboutathe synonyms of al-mal
(Wealth). But, Ibn Sina starts with a man, his necessitigs med or spending. Al-
Dimasqi defines wealth (al-mal) as possessions rega ea@ll. Hence, al-
! eﬁe‘ver al
| &
d, aneh as money,
\ N
merchandise, and animals as well as he asso% ealgg i ome@ called a bounty

(fadl) and goods (khayran). To aI-Syav‘tn\ alth is thil@‘goods rather than its
opposite. For the comparison, aI-Dir@%s defi \\? ﬁkfocuses on the amount,
\

while al-Syaibani is detail and syrﬂ)ny we (al-mal) derived from the

&)

Quranic perspective. AI-Sya?} deli 10n §is ;g%comprehensive if each term
e i

elaborates in detail accor% me‘g

For wealth (KWltion,la \
wealth than oth r\Muu sC
81 J

classification @a’

); (i) aﬂdise%él\- ‘ard); (ii1) real estate (al- ‘agar); and (iv) animals

inarticulatg (
N
(al-ha)% that are also knon(? as articulate wealth (al-mal al-natiq). Al-Syaibani

f ly on wealth that can support human bodies, which can be called wealth for

|

Syaibani defines wealth (al-mal) but not in his al-kasb as al-Dima

Syaibani defines wealth (al-mal) as everything thatsgan be posse

ng Bhler‘ba'n al-Dimasqt.

ashqt orates more on the classification of

&

; M@ver, Ibn Sina does not discuss wealth

works. Al-Dim ‘hqi classifies the wealth into four, namely: (i)

upporting human bodies such as food, drink, clothing, and shelter. These four things are

elaborated very detail in his book.
43



On the side of wealth creation, all Muslim scholars have their perspectives that

may be similar and different. Al-Syaibani, Ibn Sina, and al-Dimashqt agrﬁat wealth

creation is through al-kasb (earning). Al-Syaibani divides al-kasb ( &@ into four
categories: hire employment (al-ijarah), commerce (al-tijarah), a % (al-zira’ah),
and craftsmanship (sina’ak), while Ibn Sina covers two, they gﬁ..(al -tijarah) and
manufacturing skill (al-sina" at) that contains the intelle ua e (hlyaz al-‘aql), the
literary sphere (hiyaz al-adab), and the sphere of physi ength !i br ery (hiyaz al-
yad wa al-syaja " a). \
Moreover, al-Dimashqi elaborates in more all al}d dds’ one Ya-tegorlzatmn

which is the combination of trade (tijarah) a%x g%u 1 il (é{‘g; a’ah). 1t can be
said that Al-Syaibani classifies wealth @as too I cﬁared to Ibn Sina and

al-Dimashq, that elaborate detail the%lflca [ alt @atlon On the contrary, it

is only Ibn Sina and al- D1mashq1 lud€'the | rltanz{@(al -mawarith) as an item of

wealth creation. %
|

Wealth accumulat% Sina does o‘L dlgs it. It is only al-Syaibani and al-
()Xalth @ulatlon To al-Syaibani, accumulation

{Q
d, @h he concludes from the narration of the

)

s
risee hat is permissible (halal) of the world with

Prophet that u:?e
temper w aﬁ“fan all"meetgg h Most High with his face like the moon on the
\,

nlght %UII moon; and w%ever seeks it with conceit (mufakhiran) and excess

Dimashg that cover ussuin

of wealth in a m M way | IS

n) shall meet Allah Most High while He is angry at him (lbid: 54). Al-
shqt is quite different to discuss wealth accumulation that he associates with

merchants to gain the profit rightly. There are ten points that merchants should pay
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attention to gain profit in good commerce, as mentioned in the previous chapter. To
accumulate wealth properly, people should be knowledgeable and prudent,@usted
person to help them, take profit in moderation, cling fast to what is Kgﬁ)o have the
blessing (barakah), have a good character such as honest and magnanimity, and so forth.
This guidance or advice applies not only to the merchant but %n;%@ther people with
different jobs. Y‘

For wealth distribution, al-Syaibani and Ibn sSim@* have 'simi r concept of
spending wealth: wealth should be prioritized for the needs of the man irrsél&}ﬁé family

members, and parents related to fulfilling basic s such as fgod, dq‘h clothing,
N

bts gadgiving for future

shelter, and education. Furthermore, al-Syaibani adds sgﬂ

consumption. Otherwise, Ibn Ibn Sina ;\Q@g for f

ns@mion (Al-iddikhar) in
the last category. Al-Syaibani categc% first S \d-mgw

@!qu fard ‘ain, while Ibn
i

\
Sina calls infag ijtima" | or am. ibani, in seco(;n@tegory of spending, differs
,a;.%

from Ibn Sina that second cat \ mln @des the basic needs of his near

relatives and friends. On% raryg;jfﬁs}ly mentions infaq dini or khas for

the acts of virtue (a;)%‘d-m aqaéd zakat, which is put by al-Syaibani as

the last category ISQ@ ng ca lpub@.
¢

2.9
Moreoy€ry al-Dimashqi S w.@;la different perspective while discussing wealth

distributi “Vdiscus‘;eyp%erli;; distributing wealth through expenditure. Five
factor\;%d be avoided tbb preserve wealth, namely niggardliness (al-lu’m),
ig ness (al-Tagtir), intemperance (al-saraf), ostentatiousness (al-badhakh), and
@anagement (s’ al-tadbir). Ibn Sina also mentions that people should be free from
extravagance and stinginess when they spend their wealth. It is the same as al-Dimashqt
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and Ibn Sina, al-Syaibani States that extravagance, temperance, and tightfistedness to
fulfill basic needs such as food, drink, clothing and shelter are forbidden in@ hese
are related to human behavior or character in how they accurately pr gvavealth, not
against Islamic principles. The five bad characteristics mentioned t %ot allowed in
the teaching of Islam can be traced from Qur’an and Hadith. &

Wealth preservation is one of the elements osYoﬂnected with wealth
distribution, especially in human characteristics tow nagin \Leal . In terms of
wealth preservation al-Dimashqi, there are five-factOmto preserye weéalt i?\cgiﬁér to be

Q;d earfings, no%-\be equal to

\m e
INg~\ve ures%ﬁslow return on

earnings, never bite off more than you can chew, avoi
sel@«eal estate. It can be

concluded that there are two categores'g wealg gE\the protection of human
N,
behavior and investment to manaélth. fow IbnaSma explains quite generally

good management, namely: expenses should no

investment, and swift in selling mercha gﬂy unhurfi

this element in his wo IicitI)'.
In terms of Mlth purifi
( ¢ 2 (,)
surplus shoul@ ated to varigus ities. 1bn Sina says that zakat should come first
/ mg

when sur nding e Whitgg-Syaibﬁni and al-Dimashqi do not explain that

N
zakat sQo\ ome first to be sp“e%?after spending all basic needs. However, the element
of% purification does not explain in detail, but it is most related to wealth

istribution and is discussed in their works.
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Table 1: Similarity of Wealth Management Concepts from Three Muslim Scholars (Al-

Syaibani, Ibn Sina, and al-Dimashq)
Name of Wealth Wealth Wealth %;th
Muslim Creation Accumulation Distribution rification
Sholar
Al- Al-kasb is 1. Taking e First Cate .| e Paying
through hire profitina Spending f zakat
Syaibani | employment (al- moderate himselﬁ.taﬂ : when it's
ijarah), way parent, setthing surplus
commerce (al- t d%d spending
tijarah), f

agriculture (al- sumpt r!
zira’ ah) and o an o
X

craftsmanship behavi N

(sina’ah). oward eqx ' —f)
Ibn Sina Al-kasb is - Firsrcét_gﬂry: W Paying
through trade )ang[ g for VED“’ zakat

(al-tijarah) and hi f, fa when it's
manufacturing G}, andparents surplus
skill (al-sina* \ . anp spending
at); and avio
inheritance (') %o :{é\/vealth
(warasah) ,,""_.y O
Al- Al-kasb is . ak';gé ? ‘ ﬁ-ﬁan e Paying
through trade profi .behavior zakat
Dimashqt (tijarah), 10derat _%\toward wealth when it's

surplus

vocatign (a ay ( *}
sinda’ah) el 2 Kno gdgi/ spending
comhination‘of ~ﬁ e O
oyapd . k@
C
\ | trust

nhegitan

qeraThl >o' eople to

/
wn
@
@

< k, p his
% F o () anvestment
| & Cling fast
A \('.;V to attain
\ barakah

6. Havea

‘% good

character

such as

honest and
magnanimi
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|ty etc | | |

Source: IWOM)

Table 2: Difference of Wealth Management Concept from Three Musl&écaolars (Al-

Syaibani, Ibn Sina, and al-Dimashq)

Name of Definition Classification Wealt Wealth
Muslim of Wealth Distribution Preservation
Sholar %
Al- e Wealth is | Wealth for _
Syaibani something | supporting
that can | human bodies .
pOSSess such as food, ' (,}Y-
such  as | drink, clothing, 5 g
money, and shelter. &
merchandi Y
se, and ;\T
animal \, -
e Wealth \0)
synonyms
such as al- Co
fadl and
al-khayr £

.
. ;Eﬁ%' second

tegory is surplus

’ ( 0, spending for expenditure, it
s & & the acts of should be
(¥ virtue and given to other

\ | \ % charity such expenses such
\ - (:j\fv as  zakah, as for zakah,

Ibn Sina - - 1. when having

| infag, infaq,
(O ’ ' (37 sadagah, sadagah, and
NS and wagqf. saving  and
b o f Y%\ e The third investment
category is
A \0}' for  saving

and

\ investment
Qg\ - Wealth is | 1. Inarticulate _ 1. Surplus

ashqi | related to (samit) spending for
amount either | 2. Merchandise what benefits
being great or (al-‘ard) family and
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small

2.7.  The Concept okla c
The central Qﬁtion

will manage is tﬁ@ by/God

human ma@i

. Real estate

(al-‘agar)

. Animals (al-
hayawan)
that is also
known as
articulate
wealth  (al-
mal al-
natiq).

A

w ing
ofits in the
c&

friends and

exceed
earnings
expenses
should not
equal to
earning

ever bite off
more.than you
c ew
avoiding

‘Ventures with

slow returns
\J

on investment
swift in
selling
merchandise
but unhurried
in selling real
estate

ic Wﬁh management is Tawhid. The wealth we

[
atfre@ns the trustee's responsibility. By Tawhid, a

\ - - -
f\ccorc&}g to his need. The rest of his income or wealth

should Qnt on charity in th@se of Allah or reinvested in business (Farugi, 1998).

Ea@ spending their wealth, according to Shari‘ah, will benefit them here in this
w and the hereafter.
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The definition of wealth in Islam is very comprehensive, meaning that it can be
concluded as something that can be possessed and has value, size, and ben&%h can
be stored and utilized without harm by Shari’ah. Interestingly, the w Ig'c)ssification
given by al- Dimashdi is complete rather than the modern wealth cl %aton.

In the discussion of wealth management, the term al-kaiwmfa'q are always
mentioned in Islamic literature, either from primary or sec nd&sﬁurces. It is mentioned
in Qur'an 2: 267: ”O you who have believed spend fro good t iAgs ich you have
earned and from that which We have produced for from the earth?” E&F'creation

IS

in Islamic can be through al-kasb (earning), inhe ce, apd ‘willand ‘i@struments of

\ned Y
I ou%%ugh the human
ive.éheritance and will are

joyiag a good living. The

\
instruments of wealth distributi as Pﬂbah, gf, sadagah are used to help

&)

others obtain the good life a n 'on[ edistribution of wealth in the components of

Islamic wealth managem%::ing f‘g

the infaq (spending) @ve. I\/lor\r, infa ending) contends of infaq al-faridhah
(obligatory spen a n lltath@w ‘(sadagah) or instruments of wealth
tre

wealth distribution (hibah, wagf and sadaga). Al-kasb

effort to sustain a life that should be m(\gr@en

acquired by the human from his @Sr or

—
b}
>

=

w bﬂﬂ d'afion that man always work to fulfill

"2 S
e

distribution ar@i’ andfin

S W inv st@Zre regarded as an instrument of infag (spending) at
the saée as wealth acc \Jlation. To accumulate wealth, people should be
kn@able about saving and investment schemes, be prudent, moderately take profit,
eekThelp from trust wealth manager, cling fast to attain barakah, and have good

character. Hence, the components of Islamic wealth management should be done in three
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steps: 1) wealth creation; infaq (spending) that consisting of present spending for daily

needs, social obligation, and future need like saving and investment; and{Qing and

investment to achieve Falah (success here and the hereafter). :c')

Then, there are three objectives of Islamic wealth management: First, individual
purposes such as sustaining the life on earth, improving knowledgf:w&:trengthening the
faith. Second, family purposes are fulfilling the family's eeysﬁending the wealth on
education, and saving for expected events. Third, segial“pu OSWG promoting
growth, providing social activities, and reducing inequality of income i?riﬁ&?ﬁ. These

=

three are to be done to achieve happiness and welfa His blessi (bawkah) here and
Y

in the hereafter. VY. \ Q\T
S W S
')

—=

—)

Creation E

6

Kasb

Purification

Infaq

Protection

\gure 1: Framework of Islamic Wealth Management in Islamic Perspective

51



2.8.  Conclusion

Wealth is regarded as essential aspect in Islam, and Muslims ae\wised to
manage it appropriately. Wealth can benefit or harm the human who g‘\bTherefore,
Islam gives guidelines to a human in managing their wealth., Einlikg

perspective, which sees wealth as a trust to humans that should W aged according to

Islamic principles. Y'

In general, wealth management in Islamic fr rk carl\etaed from two

important terms: al-kasb and infag. Both terms defived from Qur’ 7nd‘ agﬁlah can
=
v S as

explain a broader element of wealth management wealth cr tionwcumulation,

the Secular

T Y,
distribution, protection, and purification., Thi coqg\ alyé\graborated more

comprehensive by our Muslim scholars@ al-Syaiba Ibné&é, and Al-Dimashqi.
They put the philosophical foundatio ow pﬁh%ﬂ g@erstand and manage their

wealth based on Islamicteaching% o 4 &
N %} S
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