CHAPTER FOUR: \q

ANALYSIS OF THE RELIGIOUS TEXTS IN THE MALAY’S W TIi@S OF

THE 20™ CENTURY: EMANCIPATION OF WO!@

4.1 Introduction V

The idea of women’s emancipation was discussed i wm,s chapter which
clearly showed that the Malay’s writings have similar in w\h&;d:tpowered
ine to empo v{o&&ggzzsed
sh&oﬁr cted.@?ﬁis study.

This chapter is organised into five“sub-t ics.vT he fist top,@zz(;ses on the

women in various sectors. This chapter presents a gu

on the interpretations of the religious texts by t

olaéﬁ'he result of their

religious texts concerning women by w ed Malay

interpretation of the Qur’anic verse@sProphetl\adﬁso

N
topic, the selected Malay scho interpretation e %?F?cipation of women from

i fou@ there are similarities in how

the scholars interprete Qur’anic verse (:ghwbhg the emancipation of women.

s@ésented. In the second

the Qur’anic perspective wi hi Iig]t

4
This is followed by“the third lo \v.hlch gevs the scholars’ interpretation of the

emancipation O% fr ' ;@iédective.

The opicthi t;tht_t}h me of the emancipation of women in the

o
>
[<Y)
=

NN
selecte lay®s wriff mesw&?re developed following an analysis of Qur’anic

ver;g& Prophetic tradition@élly, the last topic further presents the guideline for

cipation of women within the Malay context. The guideline summarises the

t
6 werment of women in three sectors.

107



4.2 The Religious Texts Concerning Women in the Selected Malay Writings

In Islamic writings, mostly every explanation and description will ngted
A
by the Qur’anic verses and the Hadiths of the Prophet Muhammad PBUH. Similarly,
-~
the Qur’anic verses and Hadiths were also used in the selected Malay writings for

support the writings. Each author applied their own interpretatidn a&j presentation of

T
the Qur’anic verses and Hadiths in their writings. Therefore, this’ study examines each
Qur’anic verses and Hadiths concerning women found in the writings by counting the

@ —

total number of the verses and Hadiths in each writing, and examining the

|
interpretations of the Qur’anic verses and Hadiths presented by each scholar.

o N

Intriguingly, this study also provides tables to explaln in detail the Qur’ ani(': verses and

Hadiths discussed in the selected Ma gqutmgs Sub-study 4.2.1. below presents an

in-depth discussion of this topic: AW
Y&
N,
c.)
4.2.1 Kitab Adab Perempu !

\{o
\
This study detgeted gven (7) IQur’ anlq \6 contained in the Kitab Adab

Perempuan. The Qur Clt i {h ook \éjﬂﬁ'the full Arabic verses and Malay’s

translation as we@e aut ret@ The writer provided the sarah and the

number of th%\in efo ?'Ti‘(e%étails of the Qur’anic verses and author’s

O
interpret | |st Ie 1$
T

e irst verse is foun@ﬂe chapter ‘Pelajar Yang Ketujuh Belas Adab Kedua

, in volume 1, page 49. The author recommends readers to always use their
d hand when engaging in positive activities like writing, eating, and drinking. This
due to the right hand’s superior performance over the left. The author reviewed a

passage from the Strah Al-Inshigaq to support his point. In addition, according to his
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interpretation, on the Day of Judgment, anyone who embraces the practice of using his

right hand will later be welcomed into paradise with his wife and children.

The second verse outlines the rights that the husband must gran Wife in
volume 2, page 15. One of them is to give dowries to women. Sarah Al-NiSa, verse 4,
is given as proof by the author that the payment of a dowry is re ired.c addition, the

author claims that the Prophet Muhammad PBUH likewise caf?aut this deed.

The third verse is stated in the same chapter ‘Pelaj ng Jtiga aqq Isteri

Yang Wajib di atas Suami’. In addition to the dowry, the husband is als e(iuir'ed\E'pay
alimony (nafkah), which includes giving the wife food, clothi

% -
2 an@ousmg.

. : . : -
Interestingly, according to the writer, the rate of alimon \aqu ) to EEste depends

iscussion wi@E Surah At-Talaq,

O

—

on the husband’s capability. The auth& th

verse 7, and the hadiths of the Prophet Muhammad PBUH.

O NS

The fourth verse continues the discussion on the same subject - alimony (nafkah)

AN N ) &

- in the same chapter. According to the author, if a husband divorces his wife without

v | o =

having had consensual sex, he is not required to pay : alimony, but he must pay half of

. s_/ '
the dowry instead. This is stated explicitly in verse 6 of Strah Al-Bagarah.

£

The fifth verse is found on page 18,\\Lvhich emphasises the husband’s obligation
_ LN 1099 S _
to his spouse. The author further argues that a decent hushand will constantly support

N TN

his wife, respect women"and_not treat them inappropriately. Along with citing Qur’anic

A
passages, the author also includss two Prophetic Hadiths about the command to treat

‘ -
the wife well.

N

w The sixth verse is noted in chapter ‘Pelajaran Yang Keenam Kelebihan Laki-

Laki di atas Sekalian Perempuan’ which is verse 34, Strah Al-Nisa’. The author
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provides readers with an example narrative about a woman leader who possesses

significant leadership authority while still abiding by and defending her husbqld’s
AN

requirements. This Qur’anic verse serves as a reminder to the wives to respect their

\"J

husbands, even if they are in positions of authority, because men are inherently stronger

E=—
than women. However, the author states ‘stronger’ here to refer to the male’s physical

o Y
body. As a consequence, the husband and wife were created to suEFort one another, and

Ny

The seventh verse is located in the chapter ‘Pelajaran Yang Ketujuh Belas
Y N
Menceraikan Susu’ in the page 85. The author argues that the period of separating the

N~ 2'J7J ¥

feeding of milk to boys or women is within 54 d_z;v‘s. This is clear from verse 233, Siirah

Al-Bagarah. %\) W 5 ’é\i

it is their duty to defend each other’s rights.

No. | The Qur’anic tion (_,}Y Source
Verse e

[’
1. Siirah Al- Maka a ng ng ‘(&ﬁjﬁi’ngkan suratan | v.1 | p.49
Inshigaq, 84: ’amalnya%iha , maka n dihisab dengan
7-9. hisapa sedik?, danekembalilahia ke dalam shurga
gaw ar@ba&engan sukacita.

k daa%k bini da
2. | Sirah Al-Nisa, i olehmu® aka mpére?'hpﬂén—perempuan itu isi | v.2 | p.15
r

4: 4, kahwinnya denga ki a telah difardukan Allah

kandia. , ™ Lb
3. Sirah Ar- m ng mem@nyai keluasan membelanjakan | v.2 | p.16
Talag, 65: 1. i . R
4, Sirah n sebeltm berdukhul dengan dia, maka | v.2 | p.17
Bagar . ? h sﬁhjja isi kahwinnya itu.
. (

ma-samalah olehmu akan mereka itu | v.2 p.18
9 an sempurna.

6. |.Sirah A-Nisa, iitu berkuasa atas sekalian perempuan ya'ni | V.2 | p.31
34, memerintah mengajar akan mereka itu dan lagi kelebihan

laki-laki i&@)da membelanjakan daripada hartanya akan isi
kahwin dan nafgah-nafgah mereka itu.

(&)
wn
§|
)
>
=}

Siarah Al- Ibu-ibu yang menyusukan anak-anaknya itu dua tahun cukup | v.2 | p.85
Bagarah, 1: | ialah bagi orang yang hendak menyempurnakan susuannya itu.
233.
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This study observed that the eight (8) Hadiths contained in the book all
originated from unstated sources. The Hadith in the book that deal with worw
described as follows, and Table 4.2 summarises the study’s findings. (’}

The first hadith is found in volume 1, page 16, in the chapter ran Yang

Ketika: Adab Kepada Ibu Bapa.” The writer presents the hadith with anfArabic text and

his interpretation. The original source or status of the hadith j ated. This study
verifies that this hadith, which is part of the hadith ¢ha ff, ;orteF by al-Tabrani.
The author used the hadith to encourage readers to women espemally

mothers. é "3 J _\

The second hadith is placed in the same volume but on a different Qege which

-\Y v
i page 94. The hadith is found in the chapter of ‘Nasiha\t Agama Kepgfla Perempuan-
~ L,

Perempuan.” One of his advices is to encourage women to behave properly when

2 NN N

visiting Muslim graves, the author uses this Hadith to support his advice. The source

N LTy N

and status of this hadith are also unstated, however it has be‘en reported by Ibn Majah,
&/

4
v [T S

The third hadlth is stated in the ch Pter ‘Pelajaran Yang Ketiga: Haqq Isteri

and its status is also ¢ha if.

yang Wajib di atas Suami’ in volume 2, page 16 The hadith is presented with Arabic

- ' 2
text and the author’s translation. The verses of the Qur’an that the author cites in his

N e DU Y
discussion of the topic of spousal malnt‘er}ance are supported by this hadith. The original
%v NN
source f the had1th!are no&ated This study found that the hadith is part of

4
the hadltE sahih reported by I@Jah, Abu Dawud, and al-Tirmidhi.

\The fourth hadith is located in the same chapter but on page 18, which is a
ifferent page. In explaining on how a husband should treat his wife, the writer mentions
this hadith. The hadith’s translation is longer than the original Arabic text of the shorter

hadith, which the author mentioned. It demonstrates the writer’s attempt to clearly
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express the hadith’s meaning while also providing an explanation to help the reader
comprehend it. The source and status of this hadith are also unstated, but it h?!m

reported by Ibn Majah and al-Tirmidhi, and it is a hadith sahih. \

.\

The fifth hadith is mentioned in the same chapter, but on page 19. In the previous

hadith the author recommends the husband to support, protect, an@it the wife, and

with the current hadith, the writer emphasises that the husband counsel the wives

in a nice way, as per a suggestion from a hadith of the Prop ham'nad PBUH. The

author also provides the following argument for the hadithy ‘Dan sebatk=baik Q:ang

vang mu’'min itu ialah orang yang membaikk angan kepa IStgri-ﬁga Dan

sekalian kamu penjaga (yang memelihara a
a

0 4
di kelﬁk;g;da hari

qiyamat daripada ra’yatnya.” This is a hadlth.Savhlh reparte Ibri< N%th.

molo ng p. g)vvhlchlswnhlnthe

The sixth hadith is mentioned on t
A
same chapter as the hadith men rew sly. By ut@thls hadith, the author
4]

underlines that the husband is | to teac ifet nowledge of Islam in order

N
to satisfy both her intel tuaana spm#Aal r |[e@ This study discovered that the
t

hadith is not stated in the Kutub al- Slttgh and - he status of the hadith is la asl lahu.

\ \
Nevertheless, the rto |s matan is r ﬁied in Musannaf ‘Abd al-Razzag.

The seventh hadlth |s stated on the page 21. The writer advises husbands to

Q2 | 1) &

demonstrate their Iov'e for their wife by actions or words. This is the guidance of the
X)) 5 v _ o
Prophet Muhammad PBUH, who)was particularly kind to his wives. In order to back
a
up his argument, the author used this hadith. This hadith was reported by Abu Dawiid
wd al-Tirmidhi and the status of the hadith is ¢ha if because there are narrators who
\are mudallas. Unfortunately, the author disregarded giving the data relevant to this

hadith.
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The eighth hadith is presented in the chapter ‘Pelajaran yang Kelima: Talaq’,
in the page 28. The author cited this hadith to demonstrate that only the husband has the

AN

authority to declare divorce, and that neither women nor men are authorised t)o do so.
This is a hadith sakih reported by Ibn Majah, Abu Dawid and al-Tir order to
support the eighth hadith, the author cites the ninth hadith, which IikeRe addresses the

topic of divorce. This study discovered that the hadith is qet stated in the Kutub

l

The tenth hadith is found on page 71. In this chapter, th aMerl the

al-Sittah and the status of the hadith is la asl lahu.

characteristics of a great breastfeeding mother, t the read rc foﬁov@hat to
look for when selecting the best, and similarw not\uk 0 ch@d ‘ahmaq’s
&

women’ as mention in the hadith. In the footnotes of the book publlshed by Akademi

A’ T X

Jawi, the definition of ‘ahmaq is dull uneducated, and quick-tempered’.

Nevertheless, the source and stat is hadﬁhﬁ Tsté) Q\Thls study discovered

that the hadith is not stated in Kututz'al -Sittah, possmly begguse it is hadith ¢ha if. The
X7 A

issue is due to its narration from someone Who came later after the generation of the

£ _\

companions or otherwise known as mursal ;

I \u'
& Q 3’
Table 4. @Prophetlc tradltlon zﬁg‘(ﬁe author’s interpretation concerning

iff Kitab Adab P :
I \U ab Perempuan

Ny
No. a xt of Hadith " A@r’s Interpretation and Takhrij al-Hadith Source
1. : \ (LU\ il Beﬂﬁula shurga itu di bawah kaki sekalian ibu. v.l] p.16

c'Takhrl-] al-hadith: Not stated

embali olehmu dengan berdosa tiada berpahala. v.l | p.94
Takhrij al-hadith: Not stated

13 Lganke Of JU8 oo e 5T\ 5~ | Apa-apa yang dimakan dan dipakai oleh suami itu | v.2 | p.16
4 ' Py terhaqqglah di atas perempuan, boleh memakan dan
S5 LaguS L Oy oab memakai akan dia.

Takhrij al-hadith: Not stated
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4, Olse 86 et sleidl Ipwsinly Terimalah olehmu akan pesananku pada perempuan- | v.2 | p.18
perempuan serta amalkan dan berkasih-kasihlah
pSe kamu kepada mereka itu dan berbaik-baiklah kamu
pada bercampur dan bersama-sama dengan merek q
itu kerana ia itu amanah kepada kamu.
TakhrTj al-hadith: Not stated 4
5. wliy ldd (Sp St Sebaik-baik kamu iaitu baik kamu kepada an ini p.19
kamu.
Takhrij al-hadith: Not stated
6. Sus LT 26 el 2 Allah Allah takut olehmu akan Allah kerana sekalian | v.2 | p.20
o | perempuan itu amanah pada kamu, a barang
Leodsy dy 3l ol a0 4 d siapa yang tiada menyuruh akan perempuannya
J & Ol 43 s el f | SEMbahyang dan tiada mengajar a segala
7 el perkara agama, maka khiyana a akan Allah dan
Rasul.
Takhrij al-hadith: Not state 3 \ J
7. ] L] gl T 0l Bahawa adalah iman ng mu’mi gl V.i2ylp.21
L M sempurna itu ialah g yang | mem n \%z
abaly gibally Ll perangainya dan | but kepadagahlin a._jf:)
Ertinya kasih sayang berbuat kebajikal kepadez__
anak bini dan ga tnya.
a y\ N
Takhrij al-hadith: N@t stated "= o
8. | ool ey oJl sl &l | Siapa jua W yarig{ meminga talaer‘pada v.2 | p.28
o suaaminyal d tiada | s sebab, *maka
ikl doutl) Lede plod b L haramlah ia'daripada bau s apatﬁgi masuk
ke dalam
Takhrij al-hadith: ng 1*
9. | py sl gill gy shAI 5 1) la erkatbpeTLbn ker!?da suaminya: | v.2 | p.28
o ) n dall”, maka datangl, gmada hari giyamat
ol By ad o Y Legryy 2Ll mukanya itu tiada Herde&, dan lidahnya itu
Oly wiem 5 L) (Sofe LS - uar dari ngkuknyay dan dijatuhkan ke
b e 2 G s % a Jahannam,dan jika keadaannya itu
Legs Ll ooy gl pguas o ntiasa' sian uas %w malam sembahyang
sekalipun. |
Takhrij al-hadith: Not stated
v.2 | p.71

10, | com ol 0¥ @ Y

uan-per an yang ahmag kerana air
jangkitkan peragainya kepada

ah kamg(m?z'minta susukan anak kepada

li-zanitu.\

'g

TakhrTj al-hadith: Not stated

O 1
4.2.&&1 Seru:n epa‘('j

S

\rhis study found 38 Qur’anic verses contained in this book. Every verse in this
N 2

e

a@-i's Yang Lembut Perempuan-Perempuan

g mentions the name of the sizrah and the verse number. The verse was translated

by Abdullah ‘Abdur-rahman himself considering that there is no mention of the
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translator’s name. The details of the Qur’anic verses and the author’s interpretation are

listed in Table 4.3. Y*

Furthermore, in interpreting the Qur’anic verses, the writer referr sir Al-
Manar written by Muhammad Abduh. The author mentioned ‘al-Ustadh al-Imam’ in
this book meaning that he referred to Muhammad Abduh’s interpretation of the

Qur’anic verses. In addition, the author also referred to Rashid Ridags interpretation of

| &

some verses of the Qur’an because the author cited Rashid Ridaks writﬂ1gs in Tafsir Al-

A
Manar. Intriguingly, the author also mentioned that several Ta Al-Manar
| | N 1N
interpretations could also be found in Tafsir Al-Azhar, demonstrating that the

| | - w 3/
interpretations he offers are also supported by other sources. N

Y N N

Nevertheless, this study established five (5) themes in Wl’liCh the author’s

interpreted verses in the Qur’an concerning women, as follows;_\

e IS

The first theme is the position of women as a human being. According to the

AN N &

author, Allah gave the same commandments for men and women. This is based on the

o | e S

writer’s interpretation of the statement in Surah Al-MUmtahanah, verse 60; Sarah Al-
b 4 \E/ ’ o
I se g}'nd Surah Muhammad, verse 19.

meneﬁd men will receive the same recompense

Ahzab, verse 58; Siarah Al-

~

Additionally, théq{ stat
!
from Allah fo(ﬂgr

go d’ee nd si ‘mny, Allah will grant entry into Paradise to

% N
both genders'mto as & rvs_lﬂ)f hel.@ood deeds. The author’s interpretation contends
) 4

this Iacsn Strah Ali-Imran, v 95, Siirah Al-Nisa’, verse 123 dan 124, Siirah Al-
™~
T Mverse 72, Surah Al-Nahl, verse 97, Stirah Al-Ahzab, verse 72 and Strah Ghafir,

5

The second theme is about women and property ownership. The author provides
the reader with two options for how women can have their own property in his

115



interpretation of Stirah Al-Nisa', verse 8. Initial efforts can also be made by the woman
herself, such as selling, renting, donating, and so forth (p. 56). Additionally,
mentioned ownership of property via inheritance, which is the division of%&:sing

the faraid method after the death of the heir. -\

The third theme is about women and the marital sphere. %ﬁr’s backs this

up via his interpretation of Strah Al-Nisa’, verse 4 regarding sz for women. The

author believes that paying dowries to women is an indi of t‘eir honour and
dignity. Furthermore, the writer interpreted Strah Al-Nisa% ver esM%,wSﬁrah

1 Y

Al-Ra’d, verse 3, Starah Al-Nahl, verse 11, Siirah um, verse 21#Sarah Al-Zumar,

the)b.&@'r(e a@ provided

verse 42 and Sirah Al-Zukhruf, verse 13 to irw

three tips in his interpretation of the versetWthe reader find marital harmony. The

three guidelines are: (1) always seek pea

because that love will give rise to g@re ofhb\i Xe cﬁ)néner; and (3) show grace,
@
parents.to their chil in the form of guidance,

which is kindness and suppor\

encouragement, and suppor %\
N

The fourth theme i bou%' S aéjpesponsibilities of the husband and

wife. Through h@eta' n of_Strah @\Nisa', verse 19, the author offers four

N
recommendation e husban 'd‘/vifegr{:reateatranquilhousehold,i.e; (1) Always

discuss a Qﬂy life circumst CQ*\% Always agree when there is no legal dispute;
’
a

3 AS. give advice é %Tanother and forbid each other from acting

&
i erately; and (4) Alwahe understanding between the husband and wife under

umstances. Intriguingly, based on his interpretation of Sirah Al-Nisa’, verse 128
Od Surah Al-Bagarah, verse 229, he provided a formula for the husband and wife to

constantly live in a condition of peace and tranquilly. The key is that the couple must
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always be in love, which means that the husband must treat the wife fairly and give her
both material and emotional support to ensure that she does not experience any nw

outcomes. Similar to this, the wife must always look out for the husbanzfg\s& and
rights. -\

The fifth theme is women and polygamy. As a result z the author’s

interpretation of Strah Al-Nisa', verse 3, the author disco ee rulings about

polygamy, namely; (1) Islamic law forbids circumcision an actise of having more

than one wife; (2) Islam does not at all forbid the union of"more han\oﬂdomaq;.@)
N
Islam allowed polygamy on the condition that a @reats S S dvit-hsfzimess
s b 3
and respect at all times. N
” NN
Table 4.3: The Qur’anic verses and tge ﬁ%’int olta conegrning women in
g

Risalah Seruan Kepada Jeni mbut Per uan@"empuan

No. | The Qur’anic c Author’s-%;‘(q ti’w ,<\ Source

Verse K
1. Sirah Al- Hai sekalian“manusia, qilﬁawan)y telah i jadikan kamu | p.14
Hujurat, 49: 13. | daripad laki-laki dan8earang puan. Dan telah

Kami jadik amu itlsbeberapa bargéa dan gawm supaya
kamu ber! I-kena Al yang lebih mulia daripada
kam ialah : [dqwa (setia dan taatnya).

2. Sirah Ar-Rim, aka ‘setengah daripada‘a tanda bagi qudrat Tuhan) | p.16
30: 21. i a la telah menjadikan bagi kamu daripada jenis kamu
isterisisteri .. pereh &menetapkan kamu diam dengan
N—%}q las-belas kasihan. Sungguhnya

dia ber

ng d:ﬁikian itu bebe dalil (keterangan) dan ingatan-
i awn menggunakan fikirannya.
nusia aflak-anak Adam hendaklah kamu taat, | p.23
hi n Tuhan kamu kepada perkara-perkara
uhnyasdan pada perkara-perkara yang ditegahnya,
n menjadikan kamu dhat yang satu dan
ipadanya isteri dan membanyakkan daripada

uaﬁya ii?- eberapa banyak laki-laki dan perempuan-

perempuan, ,
urah Al-"A ‘raf, | Allah i h Tuhan yang menjadikan kamu dari dhat dan | p.24
T 7:189. menjadikan daripadanya isteri supaya ia merehat dan

menetapkan diri padanya.
Sarah an-Nahl, | Dan Allah jua yang menjadikan daripada jenis kamu itu isteri | p.24
16: 72. kamu dan menjadikan bagi kamu daripada isteri-isteri kamu itu
anak-anak dan cucu-cucu.
Sarah Al- Hai sekalian mereka yang beriman! Apabila datang kepada | p.25

MumtaZanah, 60: | kamu perempuan-perempuan dari orang Muhajir yang telah

10. beriman dengan keadaan ia Muhajir — berpindah daripada
negeri orang kafir — maka kamu ujilah akan dia. Bermula Allah
terlebih mengetahui akan iman perempuan-perempuan itu.
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Maka jika kamu telah dapat ketahui akan dia beriman, maka
jamgan kamu kembalikan dia kepada kafir.

7. Siarah Al-Ahzab, | Mereka-mereka yang menyusah dan meyakiti akan orang
33:58. Mu’minin laki-laki dan orang Mu’minat perempuan denga q
tiada sebarang kesalahannya, sungguhnya menanggung
mereka itu kesalahan dusta dan dosa yang nyata.
8. Siarah Al-Burij, | Bahawasanya mereka-mereka yang membuat fusun (fitpah) |4 p.26
85: 10. akan Mu’minim laki-laki dan Mu’minat perempuan k ]
tidak ia bertawbat. Maka bagi mereka itu adhab nerak
Jahannam dan bagi mereka itu seksa yang menghang :
9. Sirah Ketahui olehmu Ya Muhammad, bahawasanya tiadajTuhan | p.27
Muhammad, 47: | yang sebenar-benarnya melainkan Allah. M hepdaklah
19. kamu bermohon ampun kepada-Nya, kerana dosa kamu dan
kerana Mu’minin dan Mu’'minat. Bermula itu amat
mengetahui akan segala perubahan ha utdan ketetapan
kamu.
10. | Sirah An-Nahl, | Barangsiapa ber’amal (mengerja
16:97. (salih) daripada laki-laki atau perempu
ia itu dari orang beriman, m
hidupkan dia dengan kehidupan y
akan Kami balaskan mereka i
yang lebih daripada barang
(mengerjakan).
11. | Sarah Ghdafir, 40: | Barang siapa mengerjaka i
40. balasannya melainkan iperbu& dan
barang siapa yang [me ' pekerjaan yang
baik-baik dari aki=laki atau puﬁada hal
keadaannya ia itu i,orang yang beriman, m ereka itu
akan dimasukkan ke "dal urga yang.dianugerahi di
dalamnya ni ’%g tiada da\sb)%a- Irél:a%
12. | Suarah Al-Nisa, 4: | Dan barang“si yang menger, kan %‘ yang baik-baik | p.31
124 daripad i=laki atau perempuan yaQE. eadaanya ia itu
daripada o yang in, Imaka év@}m itulah orang yang
dimasukkamgke r tidalékali-kali dikurangkan
pathikit un. 7 N
13. | Sarah Ali 'Imran, aka'dijawab oleh Tuh mere kepadanya bahawasanya | p.31
2:195 % sekali-kali mensia-si ‘amal yang diperbuat oleh
seseorang aré m£ %‘ipada kamu: laki-laki atau
perempqahé[’eﬂq daripgﬁgﬁetengah.
14. | Suarah Al-Ahzab, hawaSanya Orang Muslimin laki-laki dan orang Muslimat | p.32
33: 357 pere : Mu’ aki-laki dan My’ minat perempuan,
\ dan laki=laki“dan perémpguan yang mengerjakan taat; dan laki-
laki dan.pere Iuaﬁﬁng benar; dan laki-laki dan perempuan
ng_sabar; “danslaki-laki dan perempuan yang khushu, dan
ki-1 n egirfpuan yang bersedegah; dan laki-laki dan
% 2 | perempuan y%'puasa; dan laki-laki dan perempuan yang
aral kemaluannya; dan laki-laki dan perempuan
yang yan perbanyakkan dhikir (ingat) kepada Allah: bagi
merekaJtudisediakan Allah ampun dan pahala yang besar.
1 Surah At- Telah difanjikan kepada sekalian Mu’minin laki-laki dan | p.32
Tawbah, 9: 72. | Mu’minat perempuan dengan dianugerahinya shurga yang
mengalir di bawahnya beberapa sungai ia itu tempat yang
kekal, dan menyediakan dalam shurga yang bernama ‘And itu:
beberapa mahligai dan istana yang indah-indah. Maka ni’mat
dan senang Sentosa yang tersebut itu tiadalah menyamai
sebagaimana ni’mat keredaan daripada Allah. Itulah ni’mat
yang amat besar yang digelarkan kejayaan yang besar
16. Surah At- Bermula Mu’minin laki-laki dan Mu’'minat perempuan itu | p.35
Tawbah, 9: 71. | tolong-menolong seorang akan lainnya, menyuruh pada
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pekerjaan kebajikan dan melarang pekerjaan yang munkar
(kejahatan) dan mendirikan sembahyang dan mengeluarkan
zakat dan bertaat kepada Allah dan RasulNya. Mereka-mereka
yang tersebut akan dianugerahi Allah belas kasihanny.
(rahmat) kerana bahawasanya Allah Taala itu amat Maha
Tinggi kemulianNya dan saksama segala hukumnya

17. | Suarah Al-Nisa, 4: | Dan telah kamu beri kepada perempuan satu pikul (daripada [/ p.42
20. perak), maka tidak boleh kamu ambil sesuatu daripada
18. Stirah Al- Hai Nabi! Apabila datang Mu’'minat berikrar berjanji seti p.43
MumtaZanah, 60: | kepada engkau atas bahawa tidak ia shirik meny an
16. Tuhan dengan sesuatu, dan tidak mencuri dan berziha dan
membunuh anak mereka itu, dan jangan mem kegja yang
tiada baik di antara kaki tangan mereka itu, danjangan’derhaka
dan inkar di dalam pekerjaan yang baik, ma alah janji
mereka itu dan pohonkan ampun mereka epada Allah.
19. Surah Al- Tidak Allah Taala menyempitkan atas ng mdlainkan p.48
Bagarah, 2: 286. | apabila sempit diluaskan.
20. | Surah Al-Nisa, 4: | Bagi laki-laki itu bahagian daripada h
7. oleh dua ibu bapa dan garabat-
perempuan itu bahagian daripada
dua ibu bapa dan garabat-gqa
yang difardukan Allah sama ada b
21. | Siarah Al-Nisa, 4: | Hendaklah kamu beri aka
4. kahwinnya. b R 1
22. | Sirah Al-Nisa, 4: | Jika dengan baik ha 'Wan iti\suka reda de tiada | p.63
4, sebab terpaksa atau dengan i a atausebab malu
dan tersipu-sip a berikan nya m a kamu,
bolehlah kamu ambi gan benard rsih_j{ .
23. Surah Ar-Ram, p.73
30: 21. c"\ \m% ) {\
24. | Suarah Al-Nisa, 4: | Dihalalkan i Mmuapernikah ahwin an perempuan- | p.74
24, peremp ] ) di %’mkan pada shara’.
Maka % Qﬁﬁ&é kahwin mereka itu
dengan hal ekerjaan berlaki bini,
supa elihara dar ka fardulah bagi kamu
Cenfe urnakanfmas hwinﬁ a perempuan-perempuan
bini kal ambitkesukaan dengan dia.
25. | Surah Al-Nisa, 4: | Jikagkamu b'\;a dehdan jariyah-jariyah perempuan, | p.75
25. \ maka h kamu pinal &z‘pada tuannya (minta idhinnya)
xn sempurnakanlah kahwinnya dengan baik, yang
demiki emeliharal irinya daripada berlaku zina pada
,\ zahir da ny . (_J
26. Sirah agi” pergmpyan-perémpuan itu seperti yang atasnya juga, di | p.77
Bag QS alam.segala per(c_z?yang ma’ruf (yang diterima padanya oleh
haraf da 3@% an bagi laki-laki itu satu pangkat (darjat)
< A L lat empuag-perempuan.
27. Surah Al- . p.86
qarah, 2: 286, AV Not provided
gy |
Stirah A3IA—fNisa, 4: Not provided p.87
Siurah Al-Nisa, 4; | Bercampur gaul kamu laki bini denga sebaik-baiknya. Maka | p.93
19. jika kamu tak suka akan perempuan itu (benci), barang kali
kamu akan bencikan sesuatu yang akan dijadikan di dalamnya
beberapa banyak kebajikan.
31. | Sirah Ash-Shira, | Mereka-mereka yang taat menerima hukum Tuhannya dan | p.96
42:38 mendirikan sembahyang dan pekerjaan mereka itu
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bermushawarah di antaranya dan daripada barang yang kami
beri akan dia rizqi: dinafqahkan, itulah Mu 'minin.

32. | Surah Al-Nisa, 4:

32 Not provided
33. | Surah Al-Nisa, 4: | Adalah keadaan laki-laki yang telah diketahui dijanjikan Allah
34. yang dia ada kelebihan atas perempuan iti ialah sebab menj

memelihara, mengelolakan dan kifayah, kerana kelaziman
tersebut itulah difardukan atas laki-laki itu: jiha
perempuan- sebab laki-laki itu menanggung pada menjag
perempuan-perempuan.

34. | Suarah Al-Nisa, 4: | Dan jika kamu takutkan pergaduhan di antara kedua (laki bini), | p.123
35. maka hendaklah kamu adakan seorang yang menjadi pengadil
menghukumkan dari pihak gaeabat laki-laki.dan seofang dari
pihak garabat perempuan, jika kedua-dua itu dak islah

memperbaiki, nescaya dipersetujuka di , antara

keduanya.
35. | Surah i\;—gNisa, 4: Not provide p.127
36. | Sirah Al-Nisa, 4: | Jika kamu takut yang kamu tid ¥ \&UZ
3. anak-anak yang yatim, jikakamu
bolehlah kamu bernikah de I
kamu: dua, atau tiga atau e
memperbuat adil, maka be
atau pakai jariyah daripada perempua
demikian itu terlebih
zalim.
37. | Sirah Al-Nisa, 4: | Tidak sekali-k ] i antara | p.143
129. perempuan itu jikau j lipun.
38. | Surah’Ar-Riam, p.168
30:21

According to the analysis, this study found that there were 25 Hadiths discussed

v \
Y- o)
about women’s issues. COm otal of 2; H?ithg, @e presented in both the original
= 2,

Arabic language and the author’s intg{\pretatiorgl Jawi-Malay language. In addition,
_ 7 2 " B N\ _
nine (9) Hadiths mentioned the details of takhrij al-hadith. However, this study found
M VTN R

that the writer referred to the Kutub al-Sittah when citing the 25 Hadiths. The details of

egre@n are listed in Table 4.4.

A X

Nevertheless, this stud will divide Abdullah ‘Abdur-rahman’s interpretation on
S Qe Aol A s e
the 25 Hadiths concerning women into seven (7) themes relating to women. First, the

——

creation of human being on page 24. The author stated that Allah created all human men

\and women without any one subordinating the other. Islam has guaranteed rights for the

man and woman in equal degree and there is no discrimination them. Furthermore, on
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page 94, a crucial aspect of life on this world, in the author’s opinion, is to avoid enmity,
even between men and women. Similarly, on pages 94, 96, 97, 98 and 112, the author

advises the males to always treat women well, especially their mothers WiVves,

J
daughters, and other female relatives. A

The second theme is women and leadership. On page 40, The euthor concurs
that women should be given leadership responsibilities as well. Interestingly, according

to the author, if there are only women in a group, then, one of them ShO!.J|d be the leader

or supervisor of the group. In addition, on page 90, the writer explains that every person
_ _ ) >
on earth, whether it be a man or a woman, is a leader and accountable for whatever they

N ' J Y

do. Furthermore, on pages 39, 44 and 50 the three Hadiths to support the writer’s
PO T N

argument about women show that the Prophet Muhemmad PBUH also gave an

_ A 7 X
opportunity for women to be leaders. For instance, in opening of the city of Mecca, the

_ r C =N\?)A
women made a promise to the Prophet Muhammad PBUH to be good women.

o %

The third theme is women and education. The author discusses the importance

— 1Y £

of educating women, even if they are slaves on page 52. In addition, he also mentioned
Yy 'Y
about the intelligence of women during tbe time of Prophet Muhammad PBUH on page

A NN WYY
184. Women throughout this time frequently discussed and questioned Prophet

oY N
Muhammad PBUH about a variety'of issues, including how to clean menstrual blood.
a? [\ O
The fourth theme is Women s issue and jurisprudential issues. The author

X)) T v

discusses about marriage laws on pages 70 and 71. One Hadith is cited by the author to
) =3
support his claim that a father or guardian should never wed his daughter - a virgin or a

&dow - without her consent and it must be after consulting her.
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Table 4.4: The Prophetic tradition and the author’s interpretation concerning

women in Risalah Seruan Kepada Jenis Yang Lembut Perempuan-Perempuan.

No.

Arabic Text of Hadtth

Author’s Interpretation and Takhrij al-Hadith

Jld wlas sldi

Sungguhnya perempuan-perempuan itu setan
dengan laki-laki daripada satu jenis.

As mentioned by Abdullah: This hadith reportedﬂrAb‘L'L
Dawiid and Imam Ahmad.

Source
24

Not provided

Maka adalah Umm Hani bint Abu Talib telah on
kepada Nabi SAW di dalam perang Fath kkah,
katanya: “Saya memberi aman pada duaw i-laki
daripada ipar-ipar saya”. Maka sabd ulullah SAW,
“Kita amankan mereka, yang tuap am n—YaUmm
Hani.” k !

As mentioned by Abdullah: This hadith was reported b
al-Bukhari and Muslim andMus 0 the‘had\fmj
sahih. L

p.39

Not provided

“Perempuan itu boleh gambil [bagi aym-
qawmnya” Ertinya di kan mengama tas
Muslimah. Y-

As mentioned by Ab : This hadith was reported by
al-Tirmidhi. X~

I%q

Not provided

L
Rasulullah S bepsabda: Janjika<?amu
perempuan- jang kamu
menyengw Allah dengan s O

Takhrij al-hadith: Not'stated.

A\

p.44

Not provided

ah mengangkatkan
a kerana malu. Maka

Fatim ‘Ugbah }g& rikﬂz:;{gjz | setia

kep asulullah - Maka dibatakan Nabi ayat
B O A

al

t

ikian itu. Maka Aishah
u ayuhai perempuan-
inilah perjanjian kami

@}ullah SAW.” Maka jawab

p.50

a diajarnya sahayanya itu dengan

Takhrij al-hadith: Net stated.
E&a&l‘ju@ada laki-laki yang ada sahaya

d ers%m kan, Maka baginya pahala yang berganda-

poanda

T ¢| perempuian
Len20 : aik-bajk pelajaran dan dengan sebaik-baik adab
@-ﬁb .f = pkemudi ilepaskan dengan dimerdekakan dan

Takhrij al-hadith: Not stated.

p.52

sy b 1905 03Ls 3> S
S of JB B3 sy

\@'an kamu nikahkan perempuan janda hingga telah
dimuwafaqgatkan sukanya dan juga yang dara hingga ia
beridhin. Maka sembah mereka itu, “bagaimana
idhinnya, ya Rasulullah?” Sabdanya, ‘jika ia diam.”

As mentioned by Abdullah: This hadith was stateded in
the Kutub al-Sittah.

p.70

Sy ey o et T )
Bl B3]y e 3 gyl B3y

Perempuan-perempuan janda itu terlebih berhaqq pada
dirinya sendiri daripada walinya, dan dara hendaklah
diminta idhin daripadanya dan idhinnya itu diam,

p.70

ertinya diamnya itu memadalah menunjukkan idzin.
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As mentioned by Abdullah: This hadith was reported by
al-Bukhard.

Not provided

Telah bertanya kepada Rasulullah- di dalam hal
bagaimana hendak minta idhin kepada perempua
perempuan dara sebab dia malu dan dia diam sah
Maka sabda Rasulullah, “Diam itulah idhinnya. \

As mentioned by Abdullah: This hadith was reported tv)z
al-Bukhari and Muslim.

10.

Not provided

“Telah datang seseorang anak perempuan p
Rasulullah SAW mengadu, katang: ‘Bapanya, telah
mengkahwin akan dia dengan seseoran i-lakI, anak
saudara kepada bapanya itu, su gangkat
darjatnya’. Maka disuruh Rasulullah
itu memilih bagi dirinya. Maka
luluskan apa yang diperbuat oleh
hamba  pohonkan

perempuan-perempuan:
memaksa anak-anaknya
orang yang dia tidak reda.

As mentioned by Ab : This hadlth re

rte

11.

T P & N
G ST ka5 V] ogrg ails
oo Sy 2 )

Imam al-Nasa'i and Imam Ahmad

Apabila meminang k Mﬁ kam

agamanya danbaik p kahwi a
tidaKSperbuat

anak kamu a jlka
demikian tu%/ajadl b ah dan&Qsad yang
besar d|

Whls hadith was reported by

As mentioned by A

12.

g adls Op23 e WSU 1Y)

o5y

13.

Not provided

aI-Tlr%
Apd @pfdagafnu 3 yang kamu

aga anya ngainya, maka
@ inkanlah di
As mentioned by

b| Hatim al-Muzani.

ullah Th|s hadith was narrated by

p.72

permt h Na l klzp
erkhld?at di

1 beker

a naknya Fatimah, disuruh
hnya, dan menyuruh akan
ncarian di luar rumah...

Takhl'l_] aI -hadith: NN stated

p.85

14.

r

cv.é.‘& AJM thj a.\.b}
Jstes 529 oo Jlo Lo ¢
sten (SIS gy (SIS YT

)

Jkamu itu pengelola dan tiap-tiap
kan ditanya dari apa-apa yang

pengelola atas rumahnya, dan ia akan
ari hal ahli rumahnya, dan perempuan itu
di dalam rumah lakinya, dan ia akan ditanya
| pekerjaan di dalam rumahnya.

[ @
“As mentioned by Abdullah: This hadith was reported by
al-Bukhari and Muslim.

p.90

Lils Lgie 057 0) dinge page S0 N

ATl o2

Jangan benci oleh seorang Mu’min akan seorang
Mu’minah, jika ia benci akan satu perangai ada juga
perangai yang lain disukai dan diredhai-Nya.

p.94
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As mentioned by Abdullah: This hadith was reported by
Muslim.

16.

o s 3L OB sl Iso grl
el dall (3 5 & zsel Ol oo
4T Oy S aanll Capd OB

el

Mempesankan dengan membuat kebajikan atas

bengkok tulang selangka itu ialah yang sebelah a
jika kamu hendak meluruskan tentulah ia patah.fDan
jika dibiarkan sentiasalah ia duduk bengkok.

Takhrij al-hadith: Not stated

perempuan-perempuan kerana perempuan itu asalny. q
dijadikan Allah daripada tulang selangka. Sebengk&

17.

Y (S by sl (S (S

Sebaik-baik kamu itu mereka yang lebih baikykepada

ahlinya.
Takhrij al-hadith: Not stated \,

p.97

18.

Not provided

“Sabda Nabi SAW kepada ‘Umat, ke nya pada
ayat wa’id atas orang yang me n emas dan
perak, katanya: Tidakkah sudah a arkaqkepada
engkau, adalah  sebai
(kekayaan) itu perempuan ya
memandang akan dia, suka hatiny
akan dia: taat, dan bila i bersa
memelihara akan dia.’

aki a:’ i%

p.98

Ay

Sl L ol 03] g Ll
s cub 13y Slaslbl BT 13,
5y Wl (3 e

Takhrij al-hadith: N =
Perempuan yang i
kepadanya, menyuka i

engkau suru i i

ada di si'K Im \ : ngk:ﬁ&da harta
dan dirin

As mentioned by A Whis hadith was reported by

al-Baihagimy, J A~

perbendahar
leh. [Bila a
, dan bila disu uh”
|
g

¥

p.112

Not provided

PuKUNILU idlah uﬂ'}anyse'diggmbama memukul
g

gan atau denganyrota kecil.
- Y 4

‘As mentioned b ah: This fladith was narrated by

S

p.117

lakanpefempuan itu seperti kamu
kemudian kamu tidur bersama-
saman adanalam

g >

As mentioned by itﬁy ah: This hadith was reported by

p.117

As menfiqned by Abdullah: This hadith was narrated by
‘A’isha.

p.118

“Adalah sckalian laki-laki itu ditegah dari memukul
;@lsmpuan—perempuan. Kemudian mengadulah laki-
“aki'kepada Rasulullah akan hal perempuan-perempuan
telah banyak melampaui atas laki... Maka sabda
Rasulullah SAW: “Laki-laki itu memilih sendiri antara
memukul perempuan itu dengan tidak memukul.”
Kemudian sabda ia dengan katanya: “Tidak sekali-
sekali laki-laki yang baik itu memukul perempuan.”

Takhrij al-hadith: Not stated

p.120

Not provided

Tiadalah aku cemburu kepada seorang daripada isteri
Nabi sebagaimana aku cemburu atas Khadijah...

p.180
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As mentioned by Abdullah: This hadith was reported by
Muslim.
25. Not provided Asma’ binti Shakal Ansariyah bertanya kepada Nabi v

dari hukum mandi hayd. Maka sabda Nabi: “Ambilla
olehmu akan air dan campur dengan bidara...

Takhrij al-hadith: Not stated

4.2.3 Kitab Alam Perempuan \,z

This study detected 13 Qur’anic verses containe ab Alam Perempuan

written by Sayyid Shaykh Ahmad al-Hadi. The Qur’an thrs book
with the full Arabic verses and Malay translation a as the author’§ i

The writer provides the sirah and verse number I J e!g'rls of the
Qur’anic verses and the author’s interpretat % iste ?ﬁ%‘h estingly, the
author referred to Tafsir al-Jalalayn erttg alal al-Din halh and Jalal al-Din

as-Suyuthi in interpretating the Qur anrc ve onger n&\u men (Kitab Alam

Perempuan: p. 87 and 89). C}
‘&
However, this Stud on e au As interpretation according to
N
the order of the names% rses |n e Qur an as follows:
The first |s Sura verse 26 This verse provides support to the

author’s admonrtron vto men and women who are lost, saying that the only way to lead
. . I

them back to the road of truth IS vra I‘<nowledge In addition, the author cites Siirah
PRAY A

Al- Baﬁ verse 185, to explain the idea of using "kelumbung" for women. Similarly,

NV
in in Strah Al-Bagarah, verse 228, according to the author, Islamic law defends women

ON
‘by\granting men and women the same rights. Therefore, upholding rights is required of

N

S all people in accordance with the laws that Allah and His Messenger have revealed.
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Second, the author cited in Strah Al-Nisa’, verse 19. According to the author’s
interpretation of this verse, men should always treat their spouses with respect by

continually having conversations about their daily life. (ﬁ\

Third, the author cites Strah An-Nar, verse 30. The author advises men to
protect their private areas and to always glance down so as to steer clear of situations

that could potentially lead to adultery. He also underlined that every human conduct

X

will be fairly compensated in this life and in the afterlife. Interestinély, from Strah

‘A n-Nir, verse 31, the author also advice women similarly on the point‘% mentione{d for
1

men above, he merely added a few words of w1sd0m such as keepl women s body

adornment hidden from men other than their husbands and fathers by wearlng a hijab

that covers the neck and chest. Q
\:' ) m

Fourth, the author cites Surah Ar-Riim, verse 21. According to the author’s

XN L

interpretation, Allah made women from men to take care of women in life and to
\!u ‘? q %J
constantly love and treat one another with kindness. i‘l

o~ [T D

Fifth, the author cites Sarah Al -Ahzab, verse 32 and 33. The author advises

vj -o’s_/o'(f

women to constantly take care of their relationship while also taking care of themselves.

™SS | Y <=

In addition, he describes how women were treated in the age of ignorance and how they

FPN . N

are treated as a result of not taking care of or empowering themselves. Furthermore,

Q&7 I 1) &

based on verse 53, the author prowdes an overview of the admirable morality of the

X)) T v

Prop h Muhammad’s wives, including their constant upholding of dignity and privacy.
= F

? Sixth, the author interprets Stirah Al- Hujurat, verse 13. The writer stated that
\A created men and women as well as these two creations from different races to get
to know each other; the only things that sets them apart from one another is their
devotion to Allah. Seventh, he interprets Stirah At-Tahrm, verse 6. The author advises
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husbands to always protect their wives, sons, and daughters from the punishment of

hellfire. T
Table 4.5: The Qur’anic verses and the author’s interpretatisc)

concerning women in Kitab Alam Perempuan

No. The Qur’anic Author’s Interpretation Source
Verse
1. Sirah Al- Wahai sekalian manusia, bahawa sesungguhnya telah, kami p.9
Hujurat, 49: 13. | adakan kamu daripada laki-laki dan perempuan’Nh kami
jadikan kamu (daripada kesuanya) bebe m dan
beberapa perhimpunan supaya berke I-I&aﬁ setengah
I

dengan setengah kamu. Bahawasanya ia=mulia orang

daripada kamu pada sisi Allah itu ialah orang-orang yan
menger'aw
i N <

terlebih takut akan Tuhannya d
suruhannya dan meninggalkan segala la

2. | Siarah 'Ar-Rim, | Kejadian Allah yang telah Dij n sekalial manuia, di |~pi63
30: 21. atasnya tiadalah boleh berubah b jadian Allahgity, y‘n%c’)
demikian itulah agama yang s r dan lurus. A

3. | Sirah At-Tahrim, | Wahai sekalian mereka yang_beriman, jaga..atau’ pelihar p.66
66: 6. olehmu akan diri kamu dan ahlifahli kamtrakan'dpi neraka,
4, Sirah Al- Disesatkan dengan dia beberapa bhan orang da eri | p.77
Bagarah, 2: 26. | petunjuk dengan dia ebﬁg oran%kj alah satkan
dengan di aitu melai lian orang

g fasigd,
5. | Siarah'An-Nir, | Kata olehmu ian laki yang | p.86

24: 30. beriman itu hendak itu ejamkan®mata atau
m 'tg barang yang

~Dan hendaklah
wrat_mereka itugz‘gripada pekerjaan

rﬁ?kan dia. Bermula
terlebih baik bagi

sangat-sangat Mengetahui

e@a itu dengan mata atau
n%e ak akan tiap-tiap sesuatu
lal

yang ti
yang d@w{
mereka itu.

apa-

dengany’‘awrat.
gan bala:
6. Sirah 'An-Nar, | Kat uhar bagi sekalian perempuan- | p.87

24: 31. erempuan beri itu hendaklah mereka itu

ngeja ta ata malingkan pandangan mereka itu

a itu@ ada barang yang tiada halal bagi
n

mqlih% dia. Dan hendaklah mereka itu
@an at mereka itu daripada pekerjaan yang
bagi (mereka itu mengerjakan dia. Dan janganlah
a"§¥kan perhiasan mereka itu (melainkan apa

ipadanya).

&
&,

7. Sirah 'An-Nir, mereka itu memakai tudung yang menutup | p.88
24 31. kepala, Iehey dada, dan tengkuk mereka itu. Dan janganlah
merekatitl-mengzahirkan apa-apa yang tersembunyi daripada

perhiasan mereka itu lain daripada muka dan dua tangan
mereka itu melainkan kepada sekalian suami-suami mereka itu
atau bapa-bapa mereka itu (Tafsir al-Jalalayn) hingga akhir

ayat.
Surah Al-Ahzab, | Dan apabila kamu bertanya akan mereka itu (isteri-isteri Nabi) | p.100
33:53. sesuatu benda, maka tanya olehmu akan mereka itu dari

belakang dinding atau tudung, yang demikian itulah terlebih
bersih hati kamu dan hati mereka itu, isteri-isteri Nabi dan
tidaklah boleh bagi sekalian kamu berkahwin dengan sekalian
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isterinya kemudian daripadanya sekali-kali. Bahawasanya
pekerjaan yang demikian itu kesalahan yang maha besar pada

sisi Allah Taala

9. Sirah Al-Ahzab, | Wahai sekalian perempuan-perempuan Nabi (isteri-isterinya ROl
33: 32-33. bukanlah sekalian kami itu seperti satu daripada sekalian
perempuan-perempuan yang banyak! Jika takut kamu a
Allah Taala, maka janganlah kamu merendahkan diri dépgan |
percakapan kamu kepada sekalian laki-laki, maka ¢

kelak orang-orang yang ada pemyakit di dalam hatinya itu, da

hendaklah kamu berkata-kata akan perkataan yang ik
dengan tidak merendahkan diri. Dan hendaklah tinggal kamu di
dalam rumah-rumah kamu dan janganlah k mendedah
seperti mendedah sekalian perempuan-peremp masa
jahiliyyah.

10. Sirah Al- Dikehendaki oleh Allah bagi kamu kesen n kelapangan | p.103

Bagarah, 2: 185. | dan tiadalah berkehendak la bagi kamu esusa;ign dan

kesempitan. L

11. | Suarah Ar-Ram, | Dan setengah daripada ayatNya baha lah menjadi a| p.l17

30: 21. bagi kamu daripada diri kamu la

kamu kepadanya; dan telah dij
berkasih sayang dan berkasih
12. Surah Al- Dan ada bagi sekalian
Bagarah, 2: 228. | sebagaimana haqq yang d
kebajikan (ertinya, ada haqq

isteri supaya diam alian” N\
di antara ka u'itu (~

. =
n-perghmptan Jtu ha p.120
i at merM deﬁggg-
ji aSﬁmrnak& epada

ana agq

-per(Qp n itu

13. | Siirah Al-Nisa, 4: | Dan hendaklah kam campur dan b pun den.dan mereka | p.121
19. itu (sekalian perempuan-perenipuan iti) d gm(ebajlkan

=

This study discovered \ Hadi@dﬁres&%’omen’s issues. Five of the
: AN

Hadiths are accompanied with both the original Arabic and the author’s interpretation

r X | 1.

in Jawi-Malay language. However four of theLn were not stated in their original Arabic

texts; only their mterpretatlon was given. T@ﬁtails of the Hadith and the author’s

interpretation E@ 7 Ta

Th@.Hadlth is found on pages 11 and 34. The writer presents the Hadith

with i w text andmls {ter&mtlon The original status and grade of the Hadith

E

ated. This study fo\fd that the Hadith is part of Hadith sasan reported by
ah The author stated that this Hadith encouraged women to seek knowledge.

~

ve describes the word ‘muslim’ in the Hadith to refer to both men and women.
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Therefore, this Hadith is a clear statement that man and woman must both seek

knowledge and be educated. YV

’
Similarly, to support women in seeking knowledge, the author menti'oned a

second Hadith on page 72. The writer presented the Hadith with his interpfetation in

Malay language without the Arabic text. This study found tha%ledtth is part of

Hadith fasan reported by Abu Dawiid. Y~

The third Hadith is noted on the page 23. Thes@riginal tat@de of the
Hadith are not stated. This study discovered that the,Hadith is }arj Hadlth\‘iﬁ'san

reported by Abu Dawud. The author stated this Hadvlth to support his argument that

9w ‘DJ \}
Islam treats women like men. In Islam, both men and Women are created to serve as
N

vicegerents of Allah’s caliph on this p@ g

The fourth Hadith is stated on the page 90. ‘Fb\evv Tést presents the Hadith

with his interpretation in Mala@ge without orlg@ Arabic text. This study

A
found that the Hadith is part of Hadithf rted@al Tirmidhi. The Hadith was
\ 4

v o

addressed to discuss about issues of Islamic Jurlsprudence where the author advises

) F s_/ '
women to always take care of their intimate areas (aurat).
L)

For S|m|Iar issues and adwses the author highlighted the fifth Hadith on page

* s &
102. The wsiter sent th H;dith @h its Arabic text and his interpretation. The
; d

o N
orlglnal% n

gng he Hadith are not stated. This study found that the Hadith
isp Hadith sahih reportecﬁn}:?ahz‘h Al-Bukhari.

% The sixth Hadith is also on a similar issue but the author advises about marriage.
wThe author stated that marriage is part of the sunnah of the Prophet Muhammad PBUH.

The writer just presents the Hadith with his interpretation in Malay language without

129



the Arabic text. This study found that the Hadith is part of Hadith #asan reported by Ibn

Majah. \Yv

The seventh Hadith, the eighth Hadith and the ninth Hadith to |m|Iar
riter 5’!

issues that discuss about the nice treatment of women. Similarly, the w esents the

Hadith with the Arabic text and his interpretation. The original %Zd grade of the

Hadith are not stated for all three Hadiths. Nevertheless, t ree Hadiths have

different sanad and matan of Hadith. The seventh Hadith 'is found on page 121. This

study found that the seventh Hadith h is part of Hadith S;Ih h’sM&d Iry..lbn
| N

1
Majah. The eighth Hadith and the ninth Hadith are mentioned' on Page 122. These

\ 2
Hadiths are part of Hadith sa/kik reported in Saf%l'Buk kz and Sahih lim.

Table 4.6: The Prophetic tradition a%\gtho ’Q]nt retation chncernlng
Al

women in Perempua. O

| N Y
No. | Arabic Text of Hadith nterpr?f*ag d Takhrij al-Hadith | Source

1. L T e T Wajlb @at'as ti \lap orang Islam | p.11
('L“” e B Vw“”u” \&n perempua ¥ p.34

Ry Takhl'l_] al hadlth Ng ated <</

-

2. Not provided rmula Tkﬁnwremp .Jtu belahan badan laki- | p.23

al-hadith: Notsstated.

3. Not prow

Wan kamU'separuh agama kamu daripada | p.72

rtlnya atina A’ishah).

Tak _] al-h adlth Not stated.

4, N leah Hai  Asma’  bahawasanya | p.90
(% empuan itu apabila telah sampai masa
|a ata |d tiadalah patut dilihat oleh orang laki-
% arlpadanya melainkan ini, dan ini, serta
4 dusha kan oleh Rasulullah dengan tangannya ke
muk ya dan kedua tangannya.

o
Takhrij al-hadith: Not stated.

‘_

sl Lalel Ly Osk2 Y Jangan bersunyi-sunyi seseorang laki-laki dengan | p.102
seseorang perempuan melainkan yang mahram (yang
tiada batal air sembahyang).

As mentioned by Shaykh Ahmad al-Hadi: This hadith
was narrated by 1bn Abbas.

6. Not provide Bermula berkahwin itu perjalanan Sunnah aku, maka | p.119
barang siapa yang bencikan dia bukanlah ia itu
daripada ummat aku.
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Takhrij al-hadith: Not stated.

o |Gl gt Gl cpaghl JJ? Sesempurna iman orang-orang yang Mu 'minin itu ialah
.. | orang-orang yang seelok-elok perangai mereka itu da
abal ¢dblly | sehabis-habis lemah lembut mereka itu dengan ahlin
As mentioned by Shaykh Ahmad al-Hadt: This hadith
was reported by ‘A’ishah.

kamu bagi ahlinya (isterinya).

8. V_g__w; S oS Sebaik-baik orang daripada kamu ialah orang daripal p.122

As mentioned by Shaykh Ahmad al-Hadi: This hadith
was reported by al-Tirmidhi.

9. s sl g 52l Berpesanlah sekalian akan kebajikan sekalian | p.122
perempuan. k '

As mentioned by Shaykh Al al-Hadt: This hadith
was narrated by Abu Hurairah. 1 N\NU

4.2.4 Tafsir Nur al-1asan Yv 0\§ é\‘?}

This study discovered 50 VerSK Qur’an and the author’s interpretation

related to women depending on the particular anal{sis of H& Muhammad Sa’id’s

o o TR o
ion age exami " d fo{_@e purpose of getting its

contextual meaning. This stuw cted hi pret@( of the verses for analysis

N
seeing as it used the woc woien such ls ‘p n]p@eri, ibu, mu 'minat, mukminah,
mukminin’, together with the‘nam 1" - nf:@women such as Eve, ‘A’isha, Balgis,
AN

»
Zulaikha, Maryam, Asiah binti Muzaham, the wife of Pharaoh, Safura binti Shuib, the

| A ¥, oy OF
wife of Prophet Musa, Rahmah binti Afraim, the Prophet Ayub’s wife and Yuhaniz

~Jd I -\ (

binti Hanid, the mother of Prophet Musa. The details of the Qur’anic verses and author’s

inte@;e Iist::j mglab%
N

writing. Each verse and its interp

\nterestingly, the author applied two interpretive methods to each verse: tafsir
bi'al-ma thur and tafsir bi al-rayi’. Furthermore, the author used nine (9) definitive
terpretation (tafsir muktabar) to interpret the verses, namely Tafsir al-Jalalyn, Tafsir

al-Jamal, Tafsir al-Baydawi, Tafsir al-Khazin, Tafsir al-Baghawi, Tafsir al-Tabari,
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Tafsir al-Qurtubi, Tafsir al-Razi and Tafsir al-Nasafi. This fact demonstrates that Haji
Muhammad Sa’id did not randomly apply his own judgement in interpretwﬂe

Qur’anic verse concerning women. (’}

Therefore, this study analysed the 50 Qur’anic verses presented by the author.

According to the analysis, there are nine (9) themes specific to %z which are (1)

women and the importance of knowledge; (2) Women and lea ip; (3) Women and

d thd history of their

creation; (6) Women and rewards for their practices; ( 0 nMir n@:ital
‘ N
sphere; (8) Women and Islamic jurisprudence; a omen and ¢heir inspirational
’ b &
stories. Y' Y
\ Y_
For the first theme, the Qur’én@?ltes 0‘/\/ n and{hg importance of

knowledge. The author interpreted Stirah Al-Mujadilah, verse 11£ertaining to women’s

Ca NJK

ability to seek knowledge and its benefits in volume 4, page 169, “Mengangkat Allah
Y -  J

- \?q ’.

akan segala orang yang beriman daripada kamu dan segala orang yang diberi ilmu itu

‘-—.."_' S‘

beberapa darjat dunia akhirat dengan dilebih pada rezeki dan ilmu dan kemuliaan dan
h‘ ‘_' CNT
rahmat-Nya diampun dosa dan syurga.” "C/Q

LN 1Y S

Interestingly, in the exegesis of this verse, the author also mentions the story of

PN . N

one of Prophet Muhammad’s wives, Umm Salamah. He claimed that Umm Salamah
Q7 | 1) &
was knowledgeable.'Due to her irlEeIIigence and her courage to ask the Prophet
) 5
questions regarding religion, A}Iah SWT revealed various verses of the Qur’an,

a
including Sirah Ali 'Imran, verse 32, Siirah Al-Nisa’, verse 195 and Siirah Al-Ahzab,

the economy; (4)Women and their rights as wives; (5) Wome

w’se 35. For example, regarding Stirah Ali 'Imran, verse 32. Umm Salamah’s inquiry

\to the Prophet Muhammad PBUH was based on a distinction between men and women
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in the Qur’an that led to the revelation of this verse. Due to her intelligence, the

companions and the successors (tab 7n) commonly met her to discuss religious issues.

AN

The second theme is a verse related to women and leadership which is SErah Al-

Bagarah, verse 31. The author argued that every creature on earth serves as a caliph, or
as the leader of every action and are responsible for their actions. Additionally, the verse

is related to a similar theme in verse 10 of Strah AI-Mumtahana}ﬁaji Muhammad

‘ba@ obey the
jtuation de strates..the
3
| S
f \/Y'
The third theme is the verses that the au%r |n about;wqmen and the

b
economy which are, Stirah Al-Nisa, verses 7 and 11. T e author supEorts the idea that

~/ Y O

women can inherit property, that make up division of her heirs when they pass away.

Sa’id mentioned that 457 women took an oath of alle
Prophet Muhammad after Mecca was established., This

author’s support for women in leadership roles.

\ } e
The author also raises the status 0 | g Ia%mlc faraid law, which is
the Islamic system for divid| n rﬁ‘ﬁe’e is 1/2, 2/3,1/4 and 1/8. In
N
addition, the author pr pltlr@culture of the age of ignorant,

pE’r{ﬁfnd only men were allowed to do so.

<

when women were not allo d to
’S inteéénetation of Qur’anic verses about women

The four@e is

and their rlgh%mve B‘y i
author r@'d thyr qui ment@the husband to provide his wife with privileges

such as mony which is a plg:%ex o reside (v.1, p.74), apparel and food (v.1, p.77).

ally, he added gmdellnes on how to treat a wife appropriately such as
ersing about issues at home and continuously educating her. Intriguingly, the

hor also asserts that a husband must be patient, although he might despise women
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his wife because of her attitude. He frequently stressed his view that women should

have rights even if they were divorced (v.1, p.76). Y*

The fifth theme is about women and the history of their creationAwing to
the author’s interpretation of Stirah Al-Nisa, verse 1, Strah Al-’A‘raf, verse 19, Strah
Al-Nahl, verse 72 and Surah Al-Hajj, verse 5, Eve was created from the left rib of
Prophet Adam. Although Orientalists and Feminists frequently a%ue against this verse,

the author did not provide a detailed explanation of the issue, rather fle simply stated

that although women were created from Adam’s ribs, it does not indicate that the\y are
N
| O
P 4
. . . ; y \'Y-
The sixth theme is the author’s interpretation O%Qur eanVerses about

women and the reward for their practice.\&jl ori 0:\)r Stirah él-NahI, verse 97,

weak or that they be treated unfairly.

Surah Al-Ahzab, verse 31, Sarah Al-Mu’min, verse 8 that a ma__n\ and a woman will be
Ga YN K
rewarded for their good deeds in accordance with their resp}ective norms. They will
- \“ \? 4 /%
undoubtedly receive paradise as their highest reward if they are both decent, religious,

‘-._? ' - ‘ S*
and devoted. Furthermore, he also interpreted Sirah An-Nir, verse 1, and Sarah

Aty '
At-Tahrim, verse 10, where he claims tha't any bad deed committed by a person, whether
A e
a man or woman, will result in punishment from Allah, highlighting the example of

a Y XN Y

Noah’s wife, who suffered terrible consequences for defying her husband.

a? |2\ o

The seventh theme is about W\hnen and their marital sphere. The author advised

' 7

WO@ on Sirah An-Niir, verse 31 to take care of their intime are before starting
P U

a marriage. Furthermore, he recommended the man to seek the consent of the woman’s

wa_rdian consent before starting a family, as stated in Strah Al-Nisa, verse 25. The
\author also often emphasised the value of dowries for women based on Surah

Al-Bagarah, verses 228 and 236. Additionally, he also mentioned the improper
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behaviour of the ignorant community, which is the marriage of women to their fathers

in Sarah Al-Nisa, verse 22, where he contends such as act is immoral. The author also

AN

mentions that it is prohibited to wed one’s own mother, aunt or grandmother ? stated
\'
in Sarah Al-Nisa, verse 22. Interestingly, he also discusses the query of why the Prophet

h
Muhammad PBUH was permitted to wed more than four women citing Strah Al-

oY
Ahzab, verse 52, which raised questions on those who contended that Islam only

A
permitted a maximum of four marriages per person and that anwore is forbidden. The

y
author argued that the Prophet Muhammad PBUH was gvven thls opportumty as a

X

unique blessing from Allah. i _\C}

The eighth theme is the author’s 1nterp of Qur _fil erse taining to
women and Islamic jurisprudence such m
Ali 'Imran, verse 36, stating that IslaNa

prohibited from engaging in duri

praying, fasting, doing the hajj, a

reCItlgngur an It is interesting to note that the

author of this Islamic Jurlspfv-ne issue includes a hadith concerning Umm Salamah’s

AN
knowledge in light of the questlon she had aslged of the Prophet Muhammad regarding
' N ‘\\ g ( )

the best way to remove menstrual blood, WhICh IS a problem that many women still

encounter toda (J
) 97 8

The nmth theme is about en and their inspirational stories. The author
includ <Morles ofo standm@%men that can serve as a model to all women of all

aﬁr instance, the story of}Iaryam’s obedience to God’s command is described in
I

“Strah'Maryam, verses 20 and 27. Furthermore, the author discusses Sirah Ta Ha, verse
\
Qparticularly the incident of Safura binti Suib, a wife who was sacrificed at the request

of her husband, Prophet Musa, when she was expecting.
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Table 4.7: The Qur’anic verses and the author’s interpretation

concerning women Tafsir Nur al-14san.

No. | The Qur’anic Author’s Interpretation rce
Verse -
1. Surah Al- Dan bagi segala perempuan atas suami itu seumpama bara p.9
Bagarah, 2: 228 | yang wajib atas mereka itu perempuan daripada segala hukuk
dengan kebaikan pada syara’ daripada elok mu’a
kedudukan dan tinggal mudharat isterinya dan seumpamanya
difaham sunah lelaki menghiasai diri bagi isterinya i
sunah isteri menghiasi bagi suaminya. Dan bagi segala‘lelaki
atas mereka itu perempuan beberapa darjat kelebiw ada
wajib taat perempuan bagi mereka itu kerana ba yang
diberi mereka itu daripada mahar dan nafkah.
2. Sirah Al- Dan apabila kamu telah talak akan pere aka sampai | v.1 | p.76
Bagarah, 2: 231 | mereka itu akan ‘idah mereka itu deng snya, Fmaka
jangan kamu enggan hai segala imbahawa berkahwi
mereka itu akan suami mereka itu ya entarkw .
bere’dha-re’dha mereka itu antara mereka litu d n
keelokkan pada syarak. ?g i Q}Y
3. Siirah Al- Dan wajib atas bapa yang diper aginya itu r‘zek' reka 41 | p.77
Bagarah, 2: 233 | itu ibu yang beranak dan pakaian eka itu }er na pienyususp~
apabila ada mereka itu yang @italak dengan kébaikan yang
berpatutan. :‘f\ R a
4, Sarah Al- Tiada mengapa atas kw am n iste[%}mu v.l | p.79
Bagarah, 2: 236 | selama tiada kamu jimak merekal i u belumkamu
fardhu mahar bagitme akan se i fardh nikah
tafwid arti tiada an tiada r ma enikah
perempuan tiada.disebut'mal abilavdit akg&h suaminya
sebelum dukhu A
5. Siirah Al- Maka jika k itu/dua,letaki ma s’eorq«%‘élaki dandua | v.1 | p.98
Bagarah, 2: 282 | perempua i 9<ayan ure@a aripada segala
saksi kerana adilpya.  4&¢)
6. Sirah Dihiasi ba ' einginamoleh nafsu menghiasi | v.1 | p.105
Ali 'Imran, 3: 14 | akan 'di Allah Ta tau %ﬁn kerana pencubaan
ripada segala perempuah dan s anak-anak jantan.
7. Sirah :ala beranak ia akan“dia berkata ia hai tuhanku | v.1 | p.111
Ali 'Imran, 3: 36 | bahawasany. akil al@'alé,aldia perempuan dan adalah
haralan i ki-laki @pana tiada boleh jadi pegawai
jid itj melaipkan laki-laki. Dan tiada laki-laki seperti
a tiadapatut bagi khidmat Baitul Maqdis
\ da@tnya dan barang yang berlaku
' & riphda dan lainnya.
8. Sﬁrahﬁ_ altﬂdaﬁa aku siakan akan amalan orangyang | v.1 | p.152
Ali 'Imran, 3: 36 ipa mu daripada lelaki atau perempuan
< J'S en ipada setengah bersamaan pada balasan
% mal iada sia turun ini ayat taktala berkata Ummu
Salamahy ulullah bahawa saya tiada pernah dengar sebut
perempuah-pada hijrah satu
Sirah Al-Nisa, | Dan menjadi ia daripadanya Adam itu isterinya Hawa daripada | v.1 | p.154
4:1. satu tulang rusuk Adam yang kiri dalam syurga dengan tiada
bersama Adam.
Surah Al-Nisa, | Maka nikah oleh kamu barang yang baik bagi kamu daripada | v.1 | p.155

4: 3.

perempuan lain daripada anak yatim itu dua-dua sekali dan
tiga-tiga sekali dan empat-empat sekali dan jangan lebih
atasnya. Dan jika kamu ketahui bahawa tiada kamu kuasa
berbuat adil pada mereka itu dengan nafkah dan giliran maka

seorang perempuan kamu nikah akan dia sahaja.
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11. | Surah Al-Nisa, | Dan bagi segala perempuan itu baginya daripada barang yang | v.1 | p.156
4.7 tinggal oleh dua ibu bapa dan segala garabah.
12. | Surah Al-Nisa, | Mewasiat akan kamu oelh Allah Taala pada segala anak-anak 57
4:11 kamu itu bagi yang lelaki sesumpama bahagian dua perempuan q
dan juga seorang anak lelaki ‘usbah dan lebih berbahagi sam
banyak.
13. | Surah Al-Nisa, | Haisegala mereka yang beriman tiada halal bagi kamu bahawa 1 | p.161
4:19 kamu paksakan perempuan bagi garabat kamu yang mati
dengan dikerasi seperti masa jahiliyah jika dikehendaki
berkahwin mereka itu akan dia dengan tiada mah
kahwin kepada orang dan ambil mereka itu akan maharnya.
14. | Siarah AI-Nisa, | Dan mu’asyarah oleh kamu akan mereka itu dengamkebaikkan | v.1 | p.161
4:19 pada percakapan dan nafkah dan bermalam maka jika kamu
benci akan mereka itu maka sabar kamu.
15. | Suarah Al-Nisa, | Dan jangan kamu nikah barang yang ni oleybapa kamu | v.1 | p.162
4. 22 daripada perempuan itu melainkan bara telah lalu
masa jahiliyyah dimaaf bahawa nika apa. \
16. | Suarah Al-Nisa, | Diharam atas kamu itu nikah segala ibu melengkapisi . p.162
4:23 bagi bapa dan bagi ibu hingga k \Y"
perempuan kamu melengkapi cucu h H
17. | Suarah Al-Nisa, | Nikah oleh kamu akan mereka i . p.164
4:25 itu dan beri oleh kamu akan mer
dengan kebaikkan daripada
perempuan yang baik-baik.
18. | Sarah Al-Nisa, | Bermula segala lelaki i dipi si atausseégala p.167
4:34 perempuan dan mengaj reka menegah akan
mereka itu darip ejahatan denga bﬁg yang
melebihi Allah seten ereka itu lel tas setengah ilmu
dan akal dan agama dan wi d dikn jihad dan
Jjumaat dan J n%n iimam daitsnabida kWa’dan nikah
empat dan le u adﬂn asab Kepada I@ dan talak dan
nikah dansug lainnya. P 4 Q-
19. | Sarah Al-’4 raf, | Ya Adanindudik olehmi™engkad dan isfeti engkau Hawa itu | v.2 | p.59
7:19 akan syl%naj di aripad ng rusuk Adam yang
kiri s tap Adam erjinal ak ia dengannya itu
lam syurga. ? S
20. Surah Yasuf, %a oleh rg;jﬁg y #élirMaripada orang Mesir itu | v.2 | p.237
12: 21 bagi isteriny li temp duknya maka yang beli itu
Qadfir w Sir ist @Zulaikha suruh siap tempat
uk Yusuf di rumahnya s%anah Allah jodoh seorang tiada
etahui i Alla ﬁtpelihara Zulaikha daripada Qadfir
\ i quhd n dibawa datang Yusuf berapa jauh ikut
éﬁ ki bunuh tahuk dalam telaha masuk
mpai pada Zulaikha.
21. Sirah Yisuf, n dia Yusuf itu oleh perempuan yang ia | v.2 | p.238
%2_3 a hnya daripada dirinya iaitu Zulaikha
ehendak a Yusuf bahawa ijma’ akan dia dan kunci ia
segala pi tu;pintu rumah adalah ia tujuh pintu dan kata
Zulaikh ZEpada Yusuf marilah kata Yusuf aku berlindung
dengan Allah Taala.
Sturah Yisuf, Dan telah berkata oleh perempuan-perempuan orang besar- | v.2 | p.240
12: 30 besar dalam negeri Mesir perempuan Aziz berkehendak kepada
hambanya kena ain itu daripada dirinya sungguh telah masuk
ke dalam hatinya oleh kasih hambanya bahawa kami lihat akan
dia pada dhalalah yang nyata.
23. | Siarah An-Nahl: | Dan bermula Allah Taala telah menjadikan ia bagi kamu | v.2 | p.311
16: 72 daripada diri kamu itu akan isteri maka jadi Hawa daripada
tulang rusuk Adam dan sekalian perempuan jadi daripada
nutfah lelaki segala isteri kamu itu beberapa anak dan cucu.
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24. | Surah An-Nahl: | Bermula mereka mengeja amal yang soleh daripada lelaki atau | v.2 | p.317
16: 97 perempuan dan ia beriman maka sungguh kami hidup akan dia
sebagai hidup yang baik dalam dunia dengan luas rezeki dan
redha dan di akhirat dengan syurga. q
25. | Surah Maryam, | Betapa ada bagi aku itu anak dan tiada sentuh akan daku ole p.33
19: 20 lelaki dengan kahwin dan tiada aku berzina.
26. | Surah Maryam, | Maka bawa datang Maryam dengan anaknya lsa kepada p.35
19: 27 kaumnya dukung akan dia kemudian daripada empat pul i
beranak maka taktala lihat mereka itu akan Maryam dan anak
dengan tiada bapa aitu menangis mereka itu kerana m
ahli rumah orang soleh mendatang akan sesuatu yang‘besar
sekiranya engkau datang dengan anak tiada bapa’
217. Surah Ta Ha, | Dan adakah datang akan dikau Ya Muhammad ce musa | v.3 | p.47
20: 9 Ketika keluar daripada medan negeri Shuai kepada
ibunya dan saudaranya di Mesir Bersama inyaSafura binti
Shuib sampai pada matahari jatuh Bukit Th nak baginya
seorang anak pada malam kelam Jum asusah jaland
berpecah ketumbangnya dan tiada air dantiada a
28. | Sarah Ta Ha, | Bahawa ini (iblis itu) seteru bagi en teri engkau '\QZ" p.64
20: 117 Hawa maka tiada mengeluar akan k mu daripadas rqa Ca)
maka engkau dapat susah d kena mengemb dan -\
bertanam dan mengetam dan kisar dum dan Buat goti jika\f™
keluar, maka disimpan kes atasw ja tiata |
Hawa, kerana lelaki mengusahaibagi isterinya: 'Y
29. Siirah Al- Dan sebut olehmu akanw ika doa ia akan tuhangatkala | v.3 | p.81
'"Anbiya’, 21: 83 | dibala akan dia dengan binasa harta dan a ya dan pecah-
pecah kulitnya d nggal jakan dia o nusiﬁainkan
isterinya Rahmam im bin Yusufgnengkad. kan dia
dan beri makanan tiga tahun W!Yﬂh atAL{Iapan belas
tahun dan jadi na kehidupaanya AL
30. | Sirah Al-Hajj, | Apabila masukmutfalt dan ahimyang h jadi manusia | v.3 | p.88
22:5 berjalan i egala tubuh Jperempu wah kuku dan
rambut a 40 i kemudianjadi darah 40 hari
kemudian jadi akni i:;iengan yakin lihat di
mana ian kita'daripadaair mz;%&redi darah jadi daging
jadi manusia diperanak ‘ paig a besar diri akal ilmu
int faham kuat sampai mati
31. | Sirah An-Nir, Berma perempua ber. ina,dan lelaki yang berzinayang | v.3 | p.120
24:1 belum mu ] ég;a Jjima’ dalam nikah itu maka
Nn olel kamu“tiap-tiap ang daripada keduanya itu 100
kali bal P
32. | Sirah An-Nir, ala r@;}ka yang menuduh mereka itu akan | v.3 | p.121
24:4 "% ?3 mﬁh§ anat dengan zina kemudian bawa
:ﬁ itu gengan empat orang saksi maka balun oleh
33. | Sirah An-Nar, j ségala-mereka yang bawa datang dengan ifk itu | v.3 | p.122
24:11 J ahfdaripﬁa kamu orang yang mukminin maka makna ifk
berbuat dus@ tas Aishah Ummu Mukminin dengan dituduh
dengan h orang mukminin mereka itu Hasan bin Thabit
dan Abdullah bin Ubai bin Salul dan Jahinah binti Jash adalah
Rasulullah nikah Aishah di Mekah umur enam tahun dan
dughul dengannya di Madinah umur sembilan tahun dan wafat
Rasulullah ia umur 18 tahun jangan kamu sangka hai segala
Mukminin akan dia jahat bagi kamu tetapi iaitu baik kamu beri
pahala akan oleh Allah dengannya dan mengzahir ia akan
kelepasan Aishah dan mereka yang datang sertanya daripada
tuduh tuduh dengan turun 18 ayat.
34. | Siarah An-Nuar, | Dan kata olehmu ya Muhammad bagi segala perempuan yang | v.3 | p.128

24: 31

Mu’minat pejam mereka itu akan segala mata mereka dan
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pelihara mereka itu akan segala faraj mereka itu yang tiada
halal dan jangan mengzahirkan mereka itu akan perhiasan
mereka itu melainkan barang yang zahir daripadanya iaitu
muka dan dua tapak tangan harus pandangan bagi lelaki

Ajnabi. ,\
35. | Surah An-Naml, | Perempuan nama Balgis dan sungguhpun tuan engkau bera p.177
27: 20 besar maka Balgis tiada kurang daripadanya ia milik Yaman
sekalian dibawah tangannya 400 ratus raja-raja tiap-ti
4000 tentera berperang.
36. | Surah An-Naml, | Perempuan yang milik jadi raja mereka itu neger 1 v.3 | p.178
27:23 namanya Balgis binti Sarahil, raja besar Yaman Stelah
diperanak akan bapanya 40 keturunan raja-raja% khir
sekali ibunya nama Raihanah binti Sakin Raja Jin.
37. | Sarah An-Naml, | Tatkala datang Balgis dikata padanya sepert Arasy | v.3 | p.182
27: 42 engkau dinegeri itu, kata Balgis seorang-s ng lalah kenal ia
akan dia dan diberi shibih atas mereka itu i aranj yang
shibih mereka itu atasnya kata Sulai kala mew
baginya marifat dan ilmu. '
38. Siirah Al- Dan kami wahyu ilham kepada ibubMusa nama Yuhanizginti '\@'p.l%
Qasas, 28: 7 Hanid bin Lawi bin Yaakob bahawa su olehmu ak d’a Ca)
maka apabila engkau takut ata aka lontar plehmu akan 1
dia pada dalam sungai Nil. b 4 e
39. Surah Al- Dan kata Asiah perempuan Fi tika R%:\Wk bunth/| v.3 | p.195
Qasas, 28: 9 itu ini cahaya mata bagi aku dan bagi kau.kamu j &ﬁ
bunuuh akan di aini bu bahawa manfaat ia a){klta
atau kita ambil perbuat a ihar. kikA{:‘:h kan
hajatnya dengan 1a akan dia dan-hipasa Firaur
40. Siirah Al- Dan barang siapa yan@aat daripada kamu itu bagi.Allah dan | v.3 | p.263
Ahzab, 33: 31 | rasulnya dan beramal ia aka n yang ole.l:hqescaya amu
kurnia akan di%a dua kali al Iaﬁs&rempuan lain
dan kami sedi inya rezeki yang ulia d@ﬂ syurga.
41. Surah Al- Dan sebu u hai isteri icbara ng dibaca pada | v.3 | p.263
Ahzab, 33: 34 | segala ramah®*umah kamu, daripada -ayat Qur’an Allah
dan hikn%at i suruh lu baca ayat Qur’an
dan nabi || yang ngga kan kebajikan dan
nakutkan daripada kejahatan igat diri atau orang lain
% llah itu "ada ia tuha ng kasih sayang dengan
aulia Iagi@ma't i e*;péag segala makhluknya.
42. Siirah Al- Apabila karftunikah dkan perémpuan yang mukminah kemudian | v.3 | p.267
Ahzab, 33: 49}%“4 talai akan inereka it ulu daripada jima’ akan mereka
itu m iada i kam s mereka itu daripada iddah yang
\ eridda itu akan dia yakni isteri yang ditalak sebelum
setubuh ti diflah nikah pada lain orang ketika itu juga
maka ber ‘ahgoleh kamu akan mereka itu maka makna
t'ah [ pe ber'u&Jsuami kepada isterinya yang ditalak
< b menyuka hatin\géﬁudah jika hendak rujuk.
43. Sirah Al- alal engkau ya Muhammad nikah oerempuan | v.3 | p.269
\Ahzdb, 33:52 | daripada kﬂﬁ?an yang demikian itu sembilan isteri yang pilih

engkau i ishah binti Abu Bakar dan Hafshah binti Umar
dan Habibah Abu Sufian dan Saodah binti Rabiah dan Ummu
Salamah binti Abu Umaiyah dan Sofiah binti Ahtab dan
Maimunah binti Harith dan Zainab binti Jaish dan Juwairiyah
binti Harith wafat Rasulullah daripada sembilan isteri itu dan
tiada halal bahawa engkau tukar dengan seorang daripada
mereka sembilan itu daripada segala isteri dengan talak dan
nikah lain yakni diharam Allah akan isteri Rasulullah yang
sembilan dengan sebab pilih mereka itu akan Allah dan rasul-

Nya .
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44, Sirah Al- Hai Tuhan Kami dan masuk olehmu akan mereka itu mukminin | v.4 p.3
Mu’min: 40: 8 | itu akan syurga ‘Adn yang telah engkau janji akan mereka itu
dan mereka yang soleh daripada ibu bapa mereka itu dan laki
isteri mereka itu dan anak cucu mereka itu. q
45, Sirah Al- Hai manusia bahawa kami telah kami jadikan kamu it p.107
Hujurat, 49: 13 | daripada lelaki dan perempuan Adam dan Hawa dan kami
jadikan akan kamu itu syu'ub dan gabalah misalnya pada
keturunan nabi, maka Quzaimah itu syu'ub dan ki
gabalah dan Quraisys ‘Imarah dan Qusai Bidn dan Abdul
Manaf dan Banu Hasyim Fusailah dan Abbas ‘Asyira
kamu kenal setengah akan setengah bukan kerana bermegah-
megah kerana sekalian anak Adan dan Hawa ha emuliaan
itu dengan tagwa Allah.
46. Sirah Al- Mengangkat Allah akan segala orang yang ber akidan | v.4 | p.169
Mujadilah, 58: | perempuan daripada kamu dan segala or. ang. diberi ilmu
11 itu beberapa darjat dunia akhirat dengan 'dilebib pada ‘ezeki
dan ilmu dan kemuliaan dan rahm ampun W
syurga. i
47. Siirah Al- Telah kamu ketahui mereka itu an “p.183
Mumtakanah, | sumpah itu maka jangan kamu K
60: 10 orang-orang kafir tiada mer
perempuan dan beri oleh kamu aka
barang yang mereka itu belan r da
kamu hai muslimin bahawa kamu nikah itu pere W
yang hijrah dengan syarw dah dan dengan wali %ma
saksi kerana sudah terceral ag i:am a itu d’ga ang
belum dughul dan dian dari ghul ="
48. Sirah Al- Jumlah perempu& mebai’ah a itu 437 orang | V.4 | p.185
Mumtakanah, | mebai’ah Rasulwllah akan m W ng y%ataan tiada
60: 12 dengan tangan%"ah enam arape a;ﬁasjangan syirik
dengan Allah%sesuatu k Jang engurivketiga jangan
berzina ki ngan ‘bunuhanak pe an takut papa
seperti jahili kelimasjangan dusta orang kata anak
suami daN:am j ka a ajikan yang disuruh
oleh . r AN
49. Siirah At- lah %buat Alldh banding n@egala kafir-kafir tiada | v.4 | p.204
Tahrim, 66: 10 ang menolon Ieé) S pada nerala dengan dua
perempuan isteri i-NUh ar('@eri nabi Luth sifat keduanya
a hambaku daripada segala
a% nabi Nuh dan nabi Luth maka
empu@ akan kedua hamba kami kufur
a. (
50. Sﬂrahzb lat Allah akan bandingan bagi segala | v.4 | p.205
r

Tahrim, 66: 11
>

S

r
eriman® dengan Allah dan Rasulnya tiada
\Ed oleh suaminya yang kafir dengan
raja Mesir namanya Asiah binti Muzaham
n nabi Musa tatkala beriman sihir Firaun
iraun dengan teletangnya dan dipaku dua
tangann dua kakinya dan ditaruh batu kisar gandum atas
dadanya apabila tiada orang datang Malaikat taung akan dia

daripada panas matahari.

In interpreting the Qur’anic verses, the author referred to the Prophetic traditions

as support his interpretation. This study identified (9) nine Hadiths that the author used
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to address women’s issue’s clearly, a small number in comparison to other Hadiths that

address other, broader topics. One of the Hadiths is presented in both the original Arabic

AN

and the writer’s interpretations. However, eight (8) of them merely state the trjnslated
\'
Hadiths and exclude the Hadiths’ original texts. In addition, the author onlx cited one

h
Hadith source and did not mention the other nine Hadiths, sources in his writings.

oY
Besides that, the author also did not specifically state the grade of the Hadiths. The

details of the Hadiths and the author’s interpretation are li in able'4 8.

The first Hadith is found in volume 1, page 162. T riter pres he Had1th

with its Arabic text and his interpretation. The of this Had1th S a 1th sahih
5
reported in Sakih Al-Bukharr and Sahih Th‘rs\\adlth coyers the figh

jurisprudence about the topic of breastfeetw W

The second Hadith is placed in volume 3, page 19 5 h writer presents the

N
Hadtth with his interpretation nkﬁ alay Tanguage With@ut the Arabic text. The
[7 <{-
original status and grade of tfieyHadith are ted. jﬁé study discovered that the

=
Hadith is part of Hadlt[i:ah eported ’Jy Abu ]i)axl}i Thls Hadith also highlights the

figh jurisprudence about th pIC

The thir ‘H‘adlgh to the nLrLth hadlth‘are in the same volume but on different
# b . N | O

pages. All Of the Hadlth were also presented with the author’s interpretation in the

Malay Iw wnhgu Dtdrazlc@t The original status and grade of the Hadith are
tated

also no Interestingly, altgf/the Hadith discovered are on the topic of marriage

I|ke zihar, divorce and the obedlence of a wife to her husband. This study discovered

: tg‘the third Hadith is part of Hadith sasan reported by al-Tirmidhi. Similar to the

urth Hadith and the sixth Hadith. Furthermore, the fifth Hadith is part of Hadith sahik

reported by Abu Dawiid. The seventh and eighth Hadith are part of Hadith da ‘7f reported
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by Sunan Al-Nasa'l. The nineth Hadith is part of Hadith da ‘7f stated in Al-Bidaya wa’l-

Nihaya.

Table 4.8: The Prophe
Wo

tic tradition and the author’s interpretatio
men in Tafsir Nur al-l4san.

<

Y.

No.

Arabic Text of Hadith

Author’s Interpretation and Takhrij al-Hadithr

Source

el o 0 A L gl a2

s

Haram pada menyusu barang yang ha%da*ada
nasab.

As mentioned by Haji Muhammad Sa'id: This hadith
was reported by al-Bukhari and Musli

v.l| p.l6

Not provided

“Sabda Nabi SAW bagi Khadi
ketahui Allah kahwin
(Khadijah) dalam syurga,
Kalthom saudara perempuan
Firaun.”

Takhrij al-hadith: N ed.

p.94

Not provided

“Khaulah binti Tha laba

Somad, pada suat ri dat nbw%a
pada Khaulah,tiada

dia dengan W

Engkau a

zihar, menye

n \istefinya dengan
ibu ﬂ

makna ilaa’,
isteri maka keduan
dian menyesal
haram atas aku
sulullah tanya yang

pad
ikian/itu maka'sabda i

| g ade pl>= el
Engk aram atasnya Khaulah ia tiada sebut.”
g ? Z{

 Takhrij al-hadith: Nog Stated.

p.16

&,

l “Taktala selesai hyu, sabda Rasulullah panggil
suami ngkaL\ dipanggil maka baca
pat a(%@ampai

~N
Takhrij al-hadith: Not stated.

el e 55y

v4 | pis

A
t provided

“S%Z’a Nabi kepada Uwais adakah engkau kuasa
(%ﬁn’deka, maka sembahnya tiada maka sabda-Nya
“adakah engkau kuasa puasa dua bulan berturut-
turut maka sembahnya tiada maka sabdanya beri
makan 60 miskin sembahnya hamba tiada dapat
melainkan jika tuan tolong.”

Takhrij al-hadith: Not stated.

v.4 | p.165

Not provided

“Hatib kirim pada seorang perempuan nama Sarah
dengan upahan sepuluh dinar dan sehelai kain
tatkala sampai tempat Raudhah dua belas mil dari

Madinah turun Jibrail dengan khabaran maka suruh

v.4 | p.166
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Rasulullah akan Saidina Ali dan Saidina Zubir dan
Migdad tiga orang sahabat sabdanya pergi oleh
kamu pada Raudhah padanya seorang perempuan
sertanya surat ambil kamu akan dia daripadanya
maka maka pergi mereka itu dengan pelari kud
sampai pada Raudhah itu dapat perempuan mal
kata Saidina Ali kami kata engkau bawa keluar sdkat
atau kami telanjang engkau maka dikelua i

dalam rambutnya...”

Takhrij al-hadith: Not stated.
7. Not provided “Kata Rasulullah telah khabar akan daku oleh twhan | v.4 | p.180

yang Amat Ketahui zahir kerajaan
batinnya jika taubat oleh kedua k
Aisyah kepada Allah dari
Rasulullah yang disuruh se
diterima taubat kedua kamy, ”

Takhrij al-hadith: Not stated.

rahsia

Tcaya

8. Not provided “Sabdanya bulan ini
taktala dengar Saidina U
isterinya datang i
jangan payah atas tuan
jika tuan hamba s

@.202

9. Not provided “Sabda N. W j j date,mati p.202
apabil en% emu d{engkau
salam epada mereka itU? ertanya
adaka:%"ah [0=daripada

kahwin aku
i Firaun dan

auddra nabi

khrij al-hadith: No tated QQ
N Q
425 Bajr al-Madh Cukhta’ar s ul al@rmzdhz

<&
The book \Mad‘n Shagh Mu h@ar Sahih al-Tirmidhr is a writing that

,\
compiles the PGNMu'arp}algs }zadszz% as indicated in sub-topic 3.3.5. Even though

r
all the hadiths were gathered in this writing, the author nevertheless used Qur’anic

I 2V /)T S
verses to support and strengthen his arguments
&’
j\l'herefore, this study will analyse the Qur’anic verses in the writing. There are

11 Qur’anic verses contained in the book. The Qur’an was cited in this book with its
-
1 Arabic verses and Malay translation as well as the author’s interpretation.

Nevertheless, the author did not provide the number or name of the verses. The details
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of the Qur’anic verses and the author’s interpretation are listed in Table 4.9. This study

highlights three (3) themes of the author’s interpretation of the verses of the Qur’an

concerning women, as follows: (ﬁ\

The first theme that is covered in the book is the issues of jurisprudence. The
author interpreted Sirah Al-Baqgarah, verses 228, 231 and 232 to support the first

jurisprudential issue, which concerns guardians. According to the author, Idris al-

X

Marbawi, a woman can marry the man of her choice, but if she has b\een divorced, she
[
must wait three months (quru’) before she marries a new marriage. In addition, a
Yo
guardian, cannot stop a woman from getting married agaln after her time of iddah

' J Y

(waiting) has ended. Besides that, the author mterprets Sllf\ah At- Talaq, verse 1,

standing that women are not permltted to Ieave the house durlng |ddah unless itis an

\

Furthermore, the division of property is mcluded as a second jurisprudential

S LA

issue. The author interpreted Siirah Al-Nisa, verse 11 to discuss the issue. According to

- 1T &

the author, this verse clarifies more forcefully how much property should be handed to
Y )]
men and women, supporting the author’s interpretation of the Hadiths that the

NN
distribution of inheritance includes women. The third jurisprudential issue is reward for
oY NV Y
both male and female based on their deeds. In the issue, the author interprets Strah

a Jd I N’ ¢

Ali 'Tmran, verse 36; that the efforts of each of Allah’s servants, men and women alike,

LY IS

will be recognised by Allah. Additﬁ)nally, he mentions in Stirah Al-Nisa, verse 33, that

~/
o)
men and women receive the same rewards; a man will be awarded for his efforts in
\\
Q)ing out to battle and taking care of his wife and children’s needs. In the meantime,
\

vomen are rewarded for their efforts to respect their husbands and obey them.

absolute necessity.
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V 7:31 lampau amat sekalian kamu pada makan dan minum itu.
3

The second theme is about manners for women. In interpreting Stirah Al-"A ‘raf,

verse 31, the author advised women to uphold good manners at all times, particularly

AN

while eating and drinking. In addition, based on his interpretation of) Strah
\'
Al-Mumtahanah, verse 12, women are forbidden from using their pusbands’

h
possessions without his consent. The other manners deal with not touching women

L I\

while they are menstruating. According to the writer’s interpretation of Strah
Al-Bagarah, verse 223, the author forbade men from havi Cxu relations with
women who are menstruating because there is damage harm tow men and

the women. é ' _ST
J b

The third theme is the women’s figure Wmew uha@yfad PBUH.
In the interpretation of Sirah Al-Nisa, VGCME au!t;ﬁor vide<< overview of a

great woman at the time of the Prophe ammad PBUH, na@y his wife, Umm

\‘ Y
Salamah. He described Umm Sa S a Wi n, ovs@ narrated many of the
_S ¢ o

Py e

Hadiths of Prophet Muhammad di interestingly, thAe ‘c,:ompanions also took the

N,

narrations of Hadiths from her. In fact, the author stated that Allah revealed the above

¢ _\ I S

verse because of her intelligence. ~ » .

&
NS S
’Sw u N
4.9%The Qur’ani€ verses and the author’s interpretation

concernin e1iniB a}-&\/l 'harh Mukhtasar Sahih al-Tirmidht
No. | Th r’a (&ythor’slnterpretation Source
, N
1. Sturah Al- bila ah menjatuh talak sekalian kamu akan | v.2 | p.33
a ,2:232 | perem an-pe%?npuan (isteri) maka telah habis iddah mereka

itu maka@g‘anlah walinya tegah akan mereka itu bahawa
kahwin akan suami mereka itu apabila telah beredha antara
mereka itu dengan maaruf. Maka yang demikian hukum keatas
wali apabila perempuan hendak bernikah maka segeralah
nikah anak dia.

Sarah Al-’A raf, | Makan dan minum sekalian kamu, janganlah melampau- | v.8 | p.191

Sturah Al- Dan bermula perempuan yang diceraikan oleh suaminya itu | v.9 p.7
Bagarah, 2: 228 | menantilah dengan sendirinya mereka itu tiga quru’.

4. | Surah At-Talagq, | Jangan keluarkan isteri-isteri dari dalam rumah-rumah yang | v.9 | p.17
65:1 ditalakkan isteri-isteri yang ditinggalkan diam ia dengan
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suaminya hingga selesai iddahnya. Dan tiada harus keluar
isteri-isteri itu, melainkan bahawa didatangkan oleh isteri-
isterinya dengan perkataan busuk dan suka menceroboh
dengan berterang-terang maka harus dikeluarkan isteri yang

ditalakkan itu dari rumah suami. ,\
Hai nabi apabila datang akanku oleh segala perempuan bera&%{

5. Sarah Al- p.153
Mumtakanah, | setia akan dikau atas bahawa tiada menyekutu merekaSitu
60: 12 dengan Allah dan tiada mencuri walau harta suami sek
Dan tiada berzina dan tiada membunuh anak seperti kelakuan
Jahiliyah.
6. Sirah Al-Nisa, | Tidaklah orang yang mendapat pusaka itu laki-laki aja | v.14 | p.111
4:11 bahkan perempuan pun telah mendapat jua. Jik diri
tiada bersaudara laki-laki dapat seperdua daripada h Dan
jika ditinggalkan oleh si mati akan dua anak p
lebih nescaya mendapat dua pertiga darip &
7. Siirah Al- Bermula faraj isteri isteri-isteri kamu itu te rtanam anak | v.17 | p.222
Bagarah, 2: 223 | bagi sekalian kamu, maka tanamlah pat tanam kam
itu sebagaimana kehendak kamu, dan sembahka
sekalian kamu bagi dirimu daripadaianak yang soleh dangtakut ¢ Y
oleh sekalian kamu akan jima’ iste ilubang dubur t44 C}
jima’ akan dia di dalam haid. etahuilah oleh sekalian "\
kamu bahawasanya sekelian kamu jumpa'vka a Tuhan ituSy™~
dan beri suka olehmu ya Tma kan g-orahg,r*
Mukmin yang menjauhkan diri arzpad%teriny X@?z
dubur atau dalam haid i Syurga. é
8. Sirah Al- Dan apabila sudah sekali u talak akamisteri-isteri kamu | v.21 | p.80
Bagarah, 2: 231 | maka telah cukup4ddahnyaimaka jang Iianém tahan
akan mereka itu dw erkahwin d n sum aminya
yang mentalak akan mereka i bila’sudah redha menredha
setujuan berse\%mereka itu rany §Ii antara laki
isterinya dengan, baik-bai elokipada syaray.
9. Surah Al-Nisa, | Bagi ora i=laki itu habuan pahala dafipada barang yang | v.21 | p.181
4:32 diusahkan,o ereka ittnpergi berper n mengurus anak
isterinya rum a. D agi perempuan itu
habu?a daripada g yang~diusahakan oleh mereka
it dengan sebab taat s mil da melihara diri daripada
% g haram
10. | Sirah Al-Nisa, | Sesungguhnya Um lamahiitu seorang perempuan yang | v.21 | p.184
4:33 ij pinta ((_:y up tinggi akalnya, dan apa
semu betul ada banyak hadith
dan ﬁqpyak laki-laki dan perempuan
{\ R& [llah daripanyanya. Dan telah turun
ya
11. Surah ’ v.21 | p.185

Ali 'Imran, 3: 36

a‘aku @5 mengsia-siakan amal seseorang yang
ekalian kamu daripada laki-laki dan

Y

e&ah kamu daripada setengah yakni semua

K K AQa,m dan Hawa.
A\

\rhe interpretation of the Hadith concerning women as presented by al-Marbawi

e Bahr al-Madht Sharh Mukhtasar Sahih al-Tirmidhi are straightforward but

omprehensive. He attempts to impart as much information as he can, using his intellect

and knowledge-seeking experience. Additionally, the order in which each Hadith is
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presented in the book is based on the issues covered in Jami' al-Tirmidhi, a book by

Imam al-Tirmidh. Y~
PN

Interestingly, in the preface to the book Bakr al-Madhi, the author provided a
P

brief explanation of the methods used to write Hadith. First, the author aimed not to
discuss the isnad of the Hadith because the book aimed to summarise Jami' al-Tirmidhi.

Second, the author described each Hadith title and chapter in a ce with the order

of Jami' al-Tirmidhi, but some hadiths took on additions Itera'ions in specific

B
locations. Third, before examining the hadith content, eaCly Hadith is slateQ.and

interpreted first by expressing an opinion on its » Fourth, t‘ or' foéﬁ?ed his

, b4
interpretation of each Hadith from al- Tmerm ack@i’t up with
justifications and argument from Imam SkWh, each topi addr&@bytheauthor

was given a number for quick reference\ O
XN )&

There are 2793 Hadiths in th book, but this study onIy focused on 30 Hadith
- i \? 4 1%
that specifically addressed women, whether directed to specific people, teams, or all

- 1T &

levels of women. Each Hadith stated by al-Marbawi includes the author’s interpretation
Y '
in addition to the information about the Hadith source and status (Refer to Table 4.10).
AN Y
For Hadith dealing with women’s issues, nine (9) Hadiths were narrated by women
oY N N
narrators, whereas the remaining 21 Had1th were narrated by men narrators. In addition,

a Jd I \° ¢

28 Hadith are classified as Hadith sahzh while the remaining hadith are classified as

oY 7
Hadith hasan gharlb v/: \,Y.
A O

: Nevertheless, this study divided al-Marbawi’s interpretation on the 30 Hadiths
wncerning women into seven (7) issues relating to women. The first is women’s issue
\and jurisprudential issues such as the issue of cohabitation with women who are

menstruating (v.1, p.206), the issue of the fasting of breastfeeding mothers (v.5, p.52),
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the issue of replacing fasting for menstruating women (v.5, p.160), the women’s

behaviors during menstruation (v.5, p.196), issue of women’s divorce when on period

(v.9, p.4), diyat issue (v.10, p.127), marital issue (v.8, p.36, 39 and 176), and the faraid

J
property issue for women (v.14, p.111). A

The second is regarding the issue of a wife’s rights over a husl:_)and including
providing alimony, clothing, and housing (v.22, p.100). Al-Marbawi also emphasised
the husband’s need to treat his wife well as well as all other wom_en in hIS life, |nclud|ng

his mother, daughter, and sister (v.13, p.61 and 87) and to constantly offer sound

counsel to them (v.5, p.101). J
T

The third is on the issue of the wife’s obllgatlons such as respectlng her

A %

husband’s rights (v.1, p.40 and v.3, p.26), gsk‘l’ng the husband for pe@|35|on when she
O
wife wants to fast (v.5, p.155), gettlng the husband’s permlssmn if the wife wishes to

AN I
donate using her husband’s property (V 4,p.214and 215), and bemg kind to her husband

(v.12, p.226). Aj
v- l A

Fourth, on the i |ssue of education and women, aI Marbawi explains that women

-‘s_/o'(,

must be given educatlon as well S|nc§A‘IIah W:I\_l}levate people who are knowledgeable
(v.1,p.207). The author asserted that by pursdlng knowledge, a person will comprehend

FPN . N

all of Allah's instructions and dlrectlves and will be able to perform more good deeds

Q7 | 1)
and express his Worshlp (v.19, p.7). é\
"V S

N4 P 4

#wuThe fifth is the issue ‘of women attending mosques. Al-Marbawi clearly
‘%ﬁsed that women can visit the mosque and participate in congregational prayers
\\S/'.z, p.15). Furthermore, the sixth, issue concerns the women and social community.
The author acknowledged that women were permitted to take part in combat during the

time of the Prophet Muhammad PBUH by providing social work assistance, such as
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treating injured soldiers, providing food, and sending ailing fighters back to their homes

Y

The seventh is the issue of women and their reward for their goog' deeds.

(v.11, p.123 and 226).

According to al-Marbawi, Allah rewards all human deeds equally, regardless of whether

they are performed by a man or a woman (v.21, p.184). Interestingly, the author

interpreted the Hadith that many women are consigned to hell because of their own

L G

attitudes, due to cursing, gossiping, slandering, leavmg the house w1th0ut her husband’s

consent and other such bad behaviours (v.18, p. 115)

‘ X

| &
Table 4.10: The Prophetic tradition and the au |nte r atlo conc&m ng
women in Bahr al-Madhi Sharh M zd i
No. Arabic Text of Hadith Author’s In ti on au‘i Takhl’lj al- Hadlth’ Source
L] of Koyl 00 1l azsle o meayatk katanya hkan ‘Hmu v.l | p.40
. . sekaliantakan su i kamu b me ih diri
Oy (pteminl Gl S st | mereka itu ada kencin knya dengan air.
. + 4 Mak ahawasa ki ereka itu
adny dle & i J 5‘&3 R
ks 5 8 e S o erc n men r? ué‘an nabi yang
mere \
aI|I |n| tlad myah i elakukan tiada
kepad lau mereka itu
i-ister. ersﬁéu sekalipun kepada
lian 'rang qu i
As mentioned by Idris al-Marbawi: This hadith was
narrated b Abu Hurairah, and its hadith Aasan
sahzh a (\/
2. | L oS 5)y « s Nmsz lApa iBseseora y~jimak akan perempuan haid | v.1 | p.206
&_; . yang adalah d ya merah lagi maka kifarahnya
- Sl fuﬂ\ erse satu dinar, dan apabila adalah
\ o ahflya i[tjc.qberang maka kifarahnya sedekah
% e&)ah( inar.
As mentioned by Idris al-Marbawi: This hadith was
narrated by Ibn Abbas, and its hadith marfii.
3. NE g1 i 4 | Ba sanya seorang perempuan datang bertanya | v.1 | p.207
A i ia,akan nabi daripada hukum kain yang mengenai
2.2t oo o) aay 053l o2 | etk dia oleh darah haid. Maka sabda Rasulullah
i ol ade i Lo &0 Sy }'hlsn akan dia dengan dua tangan kemudian kikis
dan kuntil dengan hujung kuku dengan air
s Loy id, ¢ 403 | kemudian diruskan air memberi cucinya dan
sembahyanglah engkau padanya.
As mentioned by Idris al-Marbawi: This hadith was
narrated by Asma, and its hadith hasan sahih.
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A gy O8O 1B azsle e

) had ploy wle 8 Lo

cladl O aid

Hadith ini menunjukkan harus bagi segala
perempuan itu datang hadir sembahyang
berjemaah ke masjid. Dan iaitu apabila tiada takut
akan fitnah mereka itu seperti diagah atau diusik
oleh laki-laki yang jahat dan kutu jalanan atau
seperti mendatangkan perkelahian laki ister
dengan ghaibnya dan jauhnya.

As mentioned by Idris al-Marbawi: This hadith

p.15

Ll Lede Lrgyy <3 sl

was narrated by ‘A’ishah, and its hadith #asan
sahih. ?
Dan yang keduanya orang yang dilaknat oleh Rabi
kita ialah perempuan yang bermalamWihal
suaminya marah atasnya. V

As mentioned by Idris aI—Marba\;vi: This hadith was
narrated by ‘A’ishah, and its hadith asan garib.

v.3

p.26

345 Y 1Jgk ¢l i ple arlas
O3 Y| lemgy cw op b sl
Solalall Yy 1l sy U I3 ey

Wigal sl 215 G

dengan izin suaminya.
tiada makanan? Sa
harta kita. Maka ghalibn

itu ialah daripada ncarian lak :
jangan senang-senang e
memperbelanw -apaw?rta mi melai
izinnya.
y A “ \ Q

As mentioned by Idris al-Marbawi: This hadith was

Aku mendengar akan Rasu lam khutbahnya /' v.4
pada Haji Wida’ bersadba ia%jangan, men .
perempuan akan suatu rumah suaminya‘melai \

N
A7
o

p.214

narrated by Abi Umamah, a%ﬂ hadith hasan.

O Lery) ot opo SLA dibaat 13 Apabhila bers_edeqa M per daripada | v.4 | p.216
. ru uaminya arta s ya nescaya
5 e 2ol > | ada Bagifiya pahala.
2 d Q.
As mentioned by Idris al-Marbawi: This hadith was
rreported by Mushifg=" ‘
ol ppall gl 5l oLk Wawasrnya R menggugurkan daripadaorang | v.5 | p.52
perempuan yal funt' dan perempuan yang
menyususkan anakny puasa.
< &,
As mentioned by Idris al-Marbawi: This hadith was
Ireported by Muslifhs
v.5 | p.101

. Aishafi” berkata; ;Ya Rasulullah kiranya tuhan
rr]an sdvhamba, dan kiranya tuan hamba

ti u atas hamba, kerana tuan hamba
di kl maklum adalah hamba itu satu
rip isteri tuan hamba yang sangat muda, dan

n hamba itu ada banyak, maka seorang
perti hamba itu serta di dalam permaduan
ng banyak, tentu mendatangkan cemburu, maka
ifat cemburu itu sudah maklum pada tuan hamba
\iap-tiap seorang ada padanya, maka sebab pun
hamba ikut tuan hamba dari belakang tadi kerana
perasaan hamba akan tuan hamba keluar tadi
kerana hendak mendapatkan mana-mana isteri
tuan hamba, tidaklah hamba tahu tuan hamba
keluar kerana pergi ziarah kubur muslimin pada
tengah malam ini. Tatkala mendengar nabi akan
perkataan isteri yang cemburu, dan jadi daripada
cemburu itu meninggalkan rumah, mengintip
perbuatan suami dengan dengan sebab salah
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sangka. Tidaklah nabi marah dan mengeluarkan
perkataan sakit hati isteri, bahkan nabi memutar
jalan bermarah-marah dengan baik daripadanya
dengan lebih baik memberi tahu iaitu dengan

memberi tahu malam itu malam berkat, malam yang .

diperbuatkan ibadah seorang hamba kepad
tuhannya.

Takhrij al-hadith: Not stated

10.

o by el gy S s Y

3L Y] Olasy eb nf

Tiada puasa seorang isteri pada hal suami

hadir dalam negeri yakni tiada musafir kemana-
mana. Maka tiada boleh puasa itu kerana satu hari
yang lain daripada hari Ramadhan, inkan

dengan izinnya. v

As mentioned by Idris aI—Marba\;vi: This hadith was
reported by al-Bukhari and Musl v

v.5

p.155

11.

UjAng ‘)b (\.:.,45\ sLady L}jat._é U.@Ja;("'
Sl slady

Kami pun suci daripada h
berlaku kamu yang demikian

; !
a apabila sudah 4f'v.5
i dalam
maka kami gada’ akan sa kerana disuruh wabi | ©

akan kami qada’ akan di tiada kami a r!
a

g itu. b 4
 _an = -~
As mentioned by Idris al-Marbawi: This status of.)

this hadith is pasan. % TSNS A

kami qada’ akan semba

N
A7
y

p.160

12.

oy e dl Lo I an SGasl
Aolmins 2y axlyl a3l
Cazyy Bhally skl i IS

LS 2y e el

Beri’tikaf s Weoranéloere

isteriny d% ustafraidah
nampal&NS h merah k dan
dihantarkan at d'ba% adi nya ia
semt@xang. X &

As mentioned by Idris al-Marbawi: This hadith was

v.5

p.196

13.

Gy s poi e (Selr )

reported by al-Bukharip % oy’
Ma datahg, kepada sgg@ daripada kamu
or au hwin yang kamu
lian Sukakan ugaman n perangainya maka
nikahkan oleh nal rempuan kamu yang
a% nybémpai tiga kali diulang
A S ‘q{w yang ini.
lAs mentioned by Idris al-Marbawi: This status of
this hadith is hasan garib.

v.8

p.36

14.

rsabda iarﬁdwasanya perempuan dinikahkan
s upa dan hartanya dan kecantikkannya

kd'lazi ngan mempunyai ugama depa tangan
kau.
st
As mentioned by Idris al-Marbawi: This hadith was
narrated by ‘A’ishah, and its hadith sasan sahih.

v.8

p.39

15.

rmula yang lebih utama daripada sekalian orang

g mukmin itu pada imannya ialah yang lebih

Mok daripada mereka itu pada perangainya dan

pilihan daripada orang-orang kamu ialah pilihan

daripada kamu bagi isteri-isterinya pada
perangainya.

As mentioned by Idris al-Marbawi: This hadith was
narrated by Abu Hurairah, and its hadith /asan

v.8

sahih.

p.176
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16.

cals 5T 0B s sladl lso st
ca}k&iéﬂﬂ‘ ab ij Ol ccl.‘a o
doasy Ofy (e anl cord OB

csladll lgogznls el U

Aku wasiat akan sekalian kamu berbuat baik
sekalian kamu dengan perempuan-perempuan
kerana bahawasanya perempuan itu dijadikannya
daripada tulang rusuk dan bahawasanya yang lebih

bengkok daripada tulang rusuk itu hujungnya, maka [

jika pergi engkau membetulkan akan dia nescay
engkau patahakan dia dan jika engkau benark
dia nescaya berkekal ia bengkok maka hend
terima pesanku dengan perempuan-perempuan itu.

As mentioned by Idris al-Marbawi: This hadith was
narrated by Amru, and its hadith sasan sahih. \

v.8 | p.184

17.

gd@»\&ba?:gf&aéu&p
ade &) Lo I jes JLd 2l
Leilled & Lga s o0 1B oy

Sl 5l 1l

Bahawasanya Abdullah bin  Amru ia

mentalakkan isterinya di dalam id, “maka
didengar oleh ayahnya Umar hin al-Khattab akan
n

ia @akan

hal anaknya demikian maka
hukumnya kepada Rasulul

lalu bersabda ia suruh
isterinya. Kemudian i
daripada haid pula
janganlah dijima

: ka
bahkan ikut sebag ruh nabi™itu i
akan dia hal % asuciaﬁl keadaal
N ) :

bunting.

As mentioned by Idris aI—lT/IarbaWi: This hadith was
narrated by Ibn Umar, and its hadith sasan sakih.

_ N
10
o

p.4

18. | _x PP & Jew, of | Bah Rasulullal ulisfkepadanya pada masa | v.10 | p.127
sl ) ‘du iM) dija asulullah p i)‘gh\satu jihad
ot gl el Sl 2y OF 2] | daffipada s beber : M@%mun suratnya
Ly A eri olehmu n akan_isteri Ashim al-
4D i yang unuhitersalahyitt daripada diyat
n
4 <
As mentioned by Idris al-Marbawi: The status of
this hadith is hasan sahih.n"
19, | oy e di Lo i Jomn Adakah, "~ ad r?as [uMah berperang dengan | v.11 | p.94
. . pe u ere gﬁ/ dan ada berperang ia
S OE gk Ugw By reka it a mengubat mereka itu akan
Ly el P 2P orang-@rang dan memberi mereka itu
o 9 5 &j “’ﬁ’& ipada gh h dan Adapun dengan bahagian
N e ol a tiada membahagi ia bagi mereka itu dengan
% ¥ 'Dahagm pun.
’
As mentioned by Idris al-Marbawi: The status of
y this hadith is hasan sahih.
20. j.-wm&um Jpj{\f Adalaly Rasulullah berperang ia dengan membawa | v.11 | p.123
mmu Salim (ibu Anas) dan sertanya beberapa
R e C“-"\pe mpuan daripada Ansar. Kerjanya di dalam
ol e sl s perangan itu memberi minum orang-orang dan
A o " 7| mengubat orang-orang dan memasak dan
menghantar orang yang sakit pulang ke kampung
dan lainnya.
4
As mentioned by Idris al-Marbawi: The status of
this hadith is hasan sahih.
Lo a Lass oL e assle Laby Dan kelebihan Siti Aishah atas sekelian perempuan | v.12 | p.226

lain daripada Siti Maryam dan Asiah itu seperti
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kelebihan roti dicampur kuah enak dimakan
daripada sekalian makanan.

As mentioned by Idris al-Marbawi: The status of
this hadith is sasan sahih.

22. | g6 el Ji g0 oo ol Jgmy b Aku bertanya kepada Rasulullah (Mu’awiyah) aka p.61
. siapa aku berbuat bakti dan ihsan kepadanya
¢ el JU el JB € ¢ i | dalam hayatku, kataku kepadanya ya Rasulu
Sl JB ¢ siapa hamba berbuat bakti kepadanya jawabnya
berbuat bakti kepada ibumu.
As mentioned by Idris al-Marbawi: This hadith was
narrated by Mu’awiyah, and its hadith sasan sahih.
23, | e o by el V;,\,fy 05 Y Tiada ada bagi seorang daripada kamu Wanak v.13 | p.87
. | perempuan atau tiga saudara, per maka
A s 3 el o Il | berbuat baik kepada mereka ituflingga'masuk akan
syurga. ,
As mentioned by Idris al-Marbawi: This hadith Wj\if
narrated by ‘A’ishah, and,its hadith sasan sahih. ® Yhe
24. | baefy ccntld) dawr zul Lo Beri olehmu akan hart \Y p.111
kepada anaknya sed
5 & by 3 | Dan barang yang bak
iaitu bagimu. "~ ~
As mentioned by Idris al-Marbawi: The status o
this hadith is hasan sahih. ® ™ {'
25. | ey > i g Jul Bahawasar%%kit an bagi isteri | v.17 | p.186
T nabi yang,Bernama Sufiyah biati Hayyi da di
W o I b Jad | sis SitiN steri nabi juga!lebih ﬁé unta
T . kosong. Maka"sa iti .Zainab: Beri
O T W %K \gg Sé.tj.yah supaya
sy oid i3sedl AU el Ul | ditlihgga unt?$~ sakit. Maka
Y i Zainab: Adakah ham ri unta hamba
LaEhaP & i it tidaknﬁp a beri akandia.
demikian itu lalu
a Rasulullah} makasditinggalkannya tidak
pergi ia pada Siti Zain da bulan Zulhijjah dan
% Muharram danisete far.
®_ P,
As mentioned by Idris al-Marbawi: This hadith
,\ Jrepostedtby Abu Dawid.
26. | (Ll ST wb& iy "Aku lihat di@ neraka maka akan nampak | v.18 | p.115
3 \\kepgﬁ:akkan inya orang-orang perempuan.
\ Ll abpur%gnyak jadi orang-orang perempuan itu
¢ . .
% néraka kerana kebanyakkannya jahat perangai
n jahq_ydak sempurna akal dan busuk mulut,
% ka I, suka mencarut, suka berkelahi, suka
% ) ', buat<fitnah dan buat celupur mulut, dan suka
beﬂ?Wan dengan orang sekampung dan sehalaman
uka keluar rumah dengan tiasa izin suami, dan
A ““membuat barang yang tiada disuaki suami dan
melawannya dan menurut apa kehendak syaitan,
dan syaitan sentiasa memegang telinganya
menghalalkan kepada segala yang disebutkan itu.
As mentioned by Idris al-Marbawi: The status of
this hadith is hasan sahih.
53les JU Slelicy Leus Olai Ly Apakah kekurangan agama perempuan itu dan apa | v.18 | p.160

Oleaiiy ¢ oy 83lgty o Sn Cilal

kekurangan akalnya ya Rasulullah. Sabdanya
bermula alamat kurang akal orang-orang
perempuan itu iaitu saksi dua perempuan daripada
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M STas] ESGE a1 Sas
‘g}"aj \' C')‘Yb

sekalian kamu menempati saksi seorang laki-laki
dengan hukum Allah Taala seperti di sebut di dalam
al- Qur’an. Dan bermula alamat kurang ugamanya
ialah sekali haid menunggu seorang daripada kamu
tiga empat hari tidak sembahyang.

As mentioned by Idris al-Marbawi: The status o
this hadith is sasan sahih.

28.

phoy e & Ao B Jouy o)
oty Ll e olgerdl
B oo sl

Telah dilaknat oleh Rasulullah akan perempuan-
perempuan yang menyerupai laki-laki dan di

segala yang menyerupai dengan perz@
daripada laki-laki. Maka haram ai

enyer
sekalian perempuan-perempuan akleaki
pada pakaian seperti memakai pe akan
baju laki-laki. Adapun jika sgang yang
berperangai seperti perangai n dehgan
tidak ia buat sendiri bahk
demikian maka tiada apai

syarak dengan berpayal
meninggalkannya dan m dibuang perangat‘it
dengan beransur-ansur u'

As mentioned by Idris al-Marbawi: This hadith was
narrated by Abdullah bin Abbas, a

ja*kejadiannya
i disuruh juga,ole
di al @

Fg-iﬁ hadith.,

\
N

O

o

p.199

hasan sahih. S - N -
29. TN Jew b B iala of . | Ummu  Sala anyax te aku @’a v.21 | p.184
& S " | Rasulullah, ;Na aku, lya Rasulullgh tiada
A JFL bl @ sl S hamba% akan A enyﬁ akan
; UN ol - L. | perempua puan pad bical hijrah,
(,g,, = \; ‘fl o tidakkah dapat p anmerempuan
coam oo (San Sl S5 g%g‘]galkan ta %?/ g'berpindah
tuan h ak ada'tuhan sebutkan
i emp ng berpindah
ertah ugama seperti
u tanyaRasulullah demikian
n tg@kan firman-Nya itu.
ti mengsia-siakan amal
tammaripada sekalian kamu
‘ ala';a'QUJerempuan
\ lAs mentioned by Idris al-Marbawi: This hadith was
narrated by Umm Salamah, and its hadith sasan
& sahiin? QY
30. v.22 | p.100

o s PN
Lol ij o5
Sade o> = L & J

~ 4 'y

gl ol Yy ccamsST 13
el 3 Y]

13)

gat 'ah%(gaﬁya kewajipan bagi isteri-isteri itu
s}ekall amu hai orang laki-laki iaitu bahawa
rbuatbaik sekalian kamu kepada mereka itu pada
kai ereka itu dan maknan mereka itu. Dan
diriw@yatkan Saidina Mu’awiyah katanya telah
be aku ya Rasulullah, apalah kewajipan bagi
'S\meorang daripada kami yang wajib atas
minya menyempurnakannya. Jawabnya: laitu
bahawa engkau beri makan akan dia apabila sudah
engkau makan dan engkau beri pakaian akan isteri
apabila telah ada pakaian dan jangan pukul di
mukanya dan jangan dicabul akan dia dan jangan
ditinggal akan dia melainkan di dalam rumah.

As mentioned by ldris al-Marbawi: The status of
this hadith is hasan sahih.
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4.3 The Interpretation of Scholars in the Emancipation of Women from the

Qur’anic Perspective T

In the sub-topic, this study aims to highlight the selecte scholars’
interpretation on the emancipation of women from its original sources.?mllarities were
a

found between the five scholars in their reference to the Qur’an as the main source to

A
emphasise women’s rights as well as to emancipate the women in Islam. There are a

i
i V.
number of verses that were similarly referred to, and these are elaborated below.
v ’ v ¢ T
The first verse is about the creation of men and women from a single soul. That

N ' J Y

is clearly stated in Strah Al-Nisa’, “O mankind! Be dutiful to your Lord, who created

PO T N \
you from a single person (Adam), and from him gAdam),lHe created his wife (Hawwa),

Y N7 &
and from them both He created many men and women ...” $AI- Qur’an, Al-Nisa’ 4: 1).

N
According to Haji Muhamfnad Sa'id, this verse mentions that Allah created men
wy 'q %
and women equal in the form of creation d\;lfsiréﬂﬁ al-lhsan, v.1, p. 154).
‘-._? ' - ‘ N

Furthermore, regarding the verse, the scholars explained that Allah created men and
Aty ' J'
women from a single soul and all of them agreed that there is no difference between
» RN o | o
men and women in terms of creation. Both have an equal standing and position in
oY NS Y
numerous matters whether they are related to the family or social lifestyle.

ot Iace's vll}c}lfl@ed that He created human beings in the form of

malﬂ ales in dlfferent\@)rhes so that they can be introduced to each other, “O
manklngl We have created you from a male and female, and made you into nations and
w)es, that you may know one another. Verily, the most honourable of you with Allah
\is that (believer) who has At-Taqwa. Verily, Allah is All-knower, Well-Acquainted

(with all things).” (Al- Qur’an, Al-Hujurat 49; 13).
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Regarding this verse, Sayyid Shaykh Ahmad al-Hadt agreed that Allah created

Adam’s wife from his left rib. This means that during the creation of mankind, Allah

AN

gave a clear indication that there is no prejudice between men and women bécajse both
\'

Adam and Hawwa were created from a single soul. In the sight of AIIah; men and

women are equal in every sphere of life. ?

The second verse discusses that Allah does not distingv-between males and

females in punishment or reward. As Allah states, “And whoever does righteous good

deeds, male and females, and is a (true) believer, such will enter Paradise and not to the
Y &
least injustice, even to the size of a speck on the back of a date-stone, will be done to

h I ‘an, Al-Nisa’ 4: 12 e d ‘:'/ ‘\/‘r
them. (Al- Qur’an, Al-Nisa’ 4: 124). Y" N %\‘T
Abdullah ‘Abdur-rahman expl in@%ot ‘1” women are equal, and
>

they will be rewarded and punished base theirdee on&c . Furthermore, Haji
j i i s
Muhammad Sa'id stated that Allah will reward men and women for their deeds rather
2 \." ? 4 l%
than destroying them. This fact is strongly stated in Strah al-Nahl, verse 97, Strah Al-
— " 1) %\

Mu’min, verse 40 and Sairah Ali 'Imran, verse 1950

ﬂ‘ ¥ '
Interestingly, wh m(i \fd'HQ al-h@vi described why rewards and

punishments are,eq orb eryand W(Sﬁfén. He clarified that the origin of human

‘“\ :
beings is fron‘@ame oul. |
% NN L.
men an% to agt behave asé?cegerents of Allah. Therefore, Allah is fair to all

creatures, in terms of giving r@x and punishment in accordance with their deeds.
N women will be equally treated in terms of receiving rewards and punishment.
extra preference will not be given to men or women, as they are created from the

Qme soul.

l
adﬂitiariﬂhere is no fundamental distinction between
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The third verse is about women’s rights to inheritance. Islam secures due

portions for both genders regarding inheritance. As Allah mentions, “There is in a share

AN

for men and a share for women from what is left by parents and those nearest r;#atives,
\'

whether the property is small or large — a legal share.” (Al- Qur’e‘m Al-Nisa’ 4: 7).

According to Haji Muhammad Sa'id, the reason for the rev Iatlo f these verses

to the Prophet Muhammad PBUH was that the people of d|d not consider
women and children as having the rights to gain inheritan ir N,JI’ al-lsan, v.1,
p. 156).
Moreover, Ibn Kathir and Imam al-Razi de in t ir’book of e§eg sis the
NV

reason or context of the revelation of the verse te toi \emance di § tlon In the
month of Shawwal, Sa‘ad bin al-Rab’\-‘ olve i
behind his wife, two daughters and one br er fo

all the deceased’s wealth Wltho a ngﬁ in f s wife or daughters.

attle(af Uhud. He left

—1

ly, _\IS brother took away

Because of this, the wife of Sa b1 Rabi’ the Rtg“@het Muhammad PBUH and
complained against hes hu n ’s b|l>ther egar the inheritance. The Prophet
Muhammad PBUH assured.fier th I Jﬂ_‘%&c'de in this regard and he asked her
to go back first. @r a@ cam again to the Prophet and restated the
issue. After tr@bes and ()}'Su{al%?&l Nisa’ were revealed to solve the matter.
Based on e, t;e rophet ﬁ@nmad PBUH gave instruction to the brother of
"ad %ack two- Irdg'(%%f Sa’ad’s property to Sa’ad’s daughters and one-
(1 ) to Sa’ad wife, an\cls the brother of Sa’ad, he could keep the rest of the

ance (Mafatih al-Ghayb, v.9, p. 509).

However, in the two verses mentioned above, it is clearly understood that Allah

has given a general instruction about the rights of inheritance of wealth among the
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descendants and how it must be distributed according to Qur’anic methods. In addition,
these two verses not only include and secure the rights of women but also re?ke
distribution methods of inheritance for both men and women. Moreover, th@%&utlon

methods of inheritance have also been described in more detail in verse of Strah

Al-Nisa’. T
o

The fourth verse is about the concept of Qawamah in the family. The Qur’an

X

clearly stated that to manage a family, there is need for a maintainer or a guardian, one

who will shoulder the duties and responsibilities. Therefore, Allah chose the man as a
) ST
guardian for the women in the family as stated in the Qur an, “Men are the caretakers

of women, as men have been provisioned over women and tasked W|th suoé)ortlng them

financially.” (Al- Qur’an, Al-Nisa’ 4: 34). »\/ Q
ﬁ

According to the views of these five scholars regardlng this verse, Allah SWT

Ca YN
made man as the responsible person over the woman (in the family. This verse makes it
Y Q—’
clear that men are protectors or defenders. Besides that, m al-Razi stated that men

‘--?'_. N

must seek the financial resources to maintain and fulfil the basic needs of the family,
S YA AR

for instance, housing facilities, healthcare foods clothes, providing education and other

needs. \ l o %\J
- K¢

Furthermore, Yusuf al-Qaradawi also emphasises the meaning of this verse, that

&7 I 1) ¥

man is the guardian a'nd he is responsjble for every matter of the family. The wife also

X)) 5 -
plays a great role alongside with the husband on family issues. Moreover, according to

M N’

Imam Suyiitt, a man must take the wife’s opinion with regard to family matters.

\ On the order hand, Ibn Kathir claims that the word ‘gawwamuna’ in the verse is

T

that men are superior over women. This kind of misconception gives a negative

impression of women’s potentials and talents that have been granted by Allah. In
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addition, Al-Khazin interpreted the meaning ‘qawwamuna’ as men excelling more than

women and thus are the controllers of women. Yv

The fifth verse is about the degree (darajah) of men over wome Qur
mentioned, “And they (women) have rights (over their husbands as regards living
expenses) similar (to those of their husband) over them (as r@mdlence and
respect) to what is reasonable, but men have a degree (of respo ) over them. And

Allah is all-Mighty, All Wise.” (Al- Qur’an, Al-Bagarah 2: 228),, '

According to the Sayyid Shaykh Ahmad aI-HédI\and Abdullah du‘ré{sYr'nﬁn
the word (darajah) in the verse does not distingti womfn’ W knes?or men’s

th M resp nﬂ'\bflity which
] &

superiority in the family; rather the verse hlghl%ts

\

must be fulfilled by both spouses in f

In addition, Idris al- Marba ex Ialned @eans that Allah SWT
has given preference to men ov n mﬁspec ch agkgc‘herltance and Jihad. Haji
Muhammad Sa'id clarified the.?neamng of ah), h can be classified into two
categories: Firstly, the%g;nger nd oré etlc than the woman. Secondly,
though the virtue oﬁqan ov| an |s: n n, he mentioned several possible
aspects: Man is morewirtuo manCJ erms of mind, in terms of Diyah (blood
money), in te getting m mﬁt'ar t%ﬁle, the validity of being imamah (leader), as
a Judlmq%ﬁl tf}e :f esué?ny Moreover, in terms of getting married, the

Il S

are is more than tt@) 1fe’s share in inheritance, the husband can take the
\M of divorce over his W|fe and after getting the divorce, it is allowed for him to
w it whether he wants to take her back or not. On the other hand, women do not

ave the right to divorce their husbands.
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In conclusion, from the interpretation of the scholars above, the emancipation

of women has been precisely described in the Qur’an. The Holy Qur’an exp'lain the

AN

status and the position of women explicitly and comprehensively. Interestiﬂglj Islam

elevates the position of women by allocating a special chapter on women known as

h
Strah Al-Nisa. Allah revealed this special sirah in favour of women. This sirah

L N\

emphasises the whole range of women’s rights and positions as well as the emancipation

A
of women either as individuals or in the family and their contrib?tions to socio-
| y
economic progress and development. Additionally, the upcoming sub-topic is presented
| o « Y1 o°*X
below to emphasise the emancipation of women based on the |nt?rpretat|op of selected

—-\

Malay scholars according to the Sunnah perspective. 4 \T
\) ®)

4.4 The Interpretation of Schola E in th waio oij/omen from the

Sunnah Perspective E & c.)
2.
Based on the documeM nallyN Hadiths concerning women were

Ao NS
found in the Malay scholars’ ;vritings (refer to sub-chapter 4.2). However, this study

d 1SN
analyses five hadiths only due to their similarity and their important content in
O I N
discussing about the emancipation of women as highlighted by the selected Malay
scholars belowi'} l ¢ ‘-' C—)(J
& ) L(J

The first Hadlth discovers the unique creation of woman. Idris al-Marbawi

asse‘mus writing, Bahr al- th that a woman is created from (dulu’) or a man’s

N

N
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This fact is found in the hadith of the Prophet Muhammad PBUH below:

Narrated by Abi Hurairah, Allah’s Messenger said, “Treat i
women nicely, for a woman is created from a rib, and a most
curved portion of the rib is its upper Portion. So, if you should
try to straighten it, it will break, but if you leave it as it is, it
remains crooked. So, treat women nicely.”

a ¥

This study found that the grade of the above Hadith is sakih and was réported in Sahih

14

Al-Bukhari, Sahth Muslim, and Sunan al-Tirmidhi. According to Abdullah ‘Abdur-
rahman, indeed, women are created from the rib. If their affairs are treated strictly, it
will break their feminine nature; rather they should be treated in a good manner in all
their affairs (Risalah Seruan Kepada Jenis Yang Lembut Perempuan-Perempuan, p.96).
Men must be grateful for their women to enjoy conjugal life and settle all family matters

smoothly. Moreover, Islam is the first religion that secures equality among mankind.

’ \1 )[\
Moreover, Idris aI-Marbgl In rpae hli%iadith that there is no

[/
distinction between men with —the or |ch,@ for their righteous deeds.

Human beings should not tw&nguif\ed eao.ob}t}her based on gender and race
(
(Bahr al-Madhi, v.8. p.%%everthel ey (3319““ be united and work together for

the betterment of @le a@the nation.

-\ .\I-(\)

The second Hadith is on the importance of girl’s education. The selected
A7 I\ .0
scholars discussed and emphasised the issue of girl’s education in their writings. The

Ny ol S

importance of education cannot be overlooked because it is one of the basic rights of

i O
human‘I’ife. It is widely acknowledged in Islamic teachings that education is the only
\ 'tng that plays a key role in emancipating women as well as empowering them.

According to the Islamic perspective, every man and woman must get a proper
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education and it is obligatory upon them. The Prophet Muhammad PBUH said in this

regard: Y~
N

It was narrated from Anas bin Malik that Prophet Muhammad (ﬁ
PBUH said: “Seeking knowledge is a duty open every Muslim.”

This study indicates that the Hadith is part of the Hadith sakih reporta by Ibn Majah,

D
Hadith no. 224 and Abu Dawud, hadith no. 3659. This Hadith is a clear statement that

' N Q
every Muslim man and woman must seek knowledge and be educated. l':urthermore, the
L v
Prophet Muhammad PBUH has allocated different ways to educate women such as
| N I o° _ X
learning the knowledge of religion that covers various issues an,d w%rldly I|_f~e~. About
: Y—

the importance of girl’s education, the Prophet Muhammad PBUH said: «_,

w

x.‘ \ X\Y.

Abdullah from Abi Wa'il, He says | have heard that the Prophet
Muhammad say: “Who had a daughter and literate her in a
better way, taught her and improved her education and
expanded on her from grace of God, which Allah has bestowed
upon him. The daughter will be a safeguard for her father from
hell fire.”
N DX A7
This Hadith presents strong ev1dence that supports women’s education in Islamic

¢f X | 2.

society. The message of the Hadith al'so indlca'tes that parents are commanded by Allah
A 4 -~ u
to fulfil girl’s education by any means. Accordlng to Ibn Hajar al-*Asqalani, if they

N ¢ K

follow the instruction given by the Prophet the educated daughter will be the protection
Y | <l
of the parents from the Hellfire. (_J

IRIELYA

4The ghlrd Hadlth dlscusses the responsibility of men and women as human
a\ <
beings\. According to Idris al-mrbawi’s interpretation of the Hadith (kullukum ra’in),

quone is responsible for his or her own fields.
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The Prophet Muhammad PBUH said:

Abdullah bin Umar had said, “I heard Allah’s Messenger
saying, ‘All of you are guardians and responsible for your
words and the things under your care. The Imam is the guardian
of his subjects and is responsible for them, and a man is the |
guardian of his family and is responsible for them. A woman is
the guardian of her husband’s house and is responsible for it ...

This study demonstrates that the grade of hadith is Muttafawun ‘alahi (hadith sahih)
and was reported in Sakih Al-Bukharz, hadith no. 7138 and Saki Muslim, hadith no.
1829. The massage that can be inferred from the hadith is that men are responsible as
guardians of their family and women are also responsible and guardians for their
husband’s properties and their children. Additionally, Yusuf al-Qaradawi also clarifies
that man should be responsible for every family-related matter. However, it does not
mean that the woman should not be involved nor participate in playing a role for the
welfare of the family and social development. Rather, women should play the role
alongside men in family matters. Therefore, both men and women are responsible for

maintaining their families and building a noble society based on the provisions of Islam.

The fourth Hadith examines the position of women in the family and society.
Islam has secured a great position for women in the family and society in terms of
respect and having responsibilities towards both. The Prophet Muhammad PBUH stated
in this regard:
It was narrated from Ibn ‘Abbas that the Prophet Muhammad

said, “The best of you is he who is he who is the best to his
family, and I am the best to my family.”

S T his study indicates that the grade of this Hadith is kasan and was reported by Ibn

Majah, Hadith no. 1977. According to Abdullah ‘Abdur-rahman’s interpretation, Islam
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divides positions and roles between a man and his wife. It also makes the role

complementary in many circumstances. The responsibility of one party |mpose

on the other, and conversely (Risalah Seruan Kepada Jenis Yang Lembut uan-

Perempuan, p.97). This shows how far Islam respects women in th unity of

mankind and makes their impact known in the society. This is epitomiged in the life of

the Prophet Muhammad PBUH with his wives. He assisted th rying out house
%d

works as well as gave them the honour and respect that a L'e Interestingly,

Idris al-Marbawi highlighted that the duties of the husb the wife and
23
the duties compulsory on both of them has have a jcant impact on lhg\ |I|es,

particularly on the women. \j("
2 S N
i d women’s position in

Therefore, this study concludes that
&
the family and society. There is no dlsm between and \®nen in the sight of
\3‘ ik
Allah; both are considered equal i W s'de‘l@d part of the family and

the society and they are entitle partl ate i soci falrs such as economics,

=
)
w2

X
politics, and family act|V|t| %\

The fifth Hadith explores the po§|t|on of women in the workforce. Islam does

ALY WYY
not exclude women from working where they can increase their income while not
Y NV Y
neglecting their household responsibility. ln fact, Islam has a clear stand on women’s
== - ( ]

rights as stateﬁ)y the Prophet Muhammad PBUH:

"TJ'/"

A It was narrated from ‘A’ishah that the Prophet Muhammad
\ PBUH said, “Women are indeed the twin halves of men.”

IEstudy indicates that the grade of this Hadith is sakik and it was reported by Ibn
bu Dawid. As interpreted by Abdullah ‘Abdur-rahman and Sayyid Shaykh Ahmad

al-Hadi in their writing about the Hadith, they mentioned that Islam treats women like
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men. Both men and women have the responsibility to take part in societal development
based on their capabilities. In addition, according to Islamic jurists such as Imé?!ﬁu
Hantfah, Imam Shafi’l, and Imam Ahmad, Islam encourages women @’k in
conformity with Islamic principles. For instance, they must conceal thtﬂ;&ple bodies

except their faces and hands when they work. ?

4 4

In nutshell, Islam does not differentiate men and wome separate sections

in familial and social development. Islam does not accept cr| natlon between
A

men and women in the family or society. In Islam, men and women are both created

) >\
with the same mission and vision - to serve as vmegerents of callph of Allah on this

N ' J Y

earth. Women are emancipated to participate in daily ritual activities and become

o A B eSS NS
involved in social activities within the guidelines of Islamllc teachings. Thus, the current

_ AV T X _
sub-topic concludes that Islam has emanc[Bated women in every sector - education,

’ -\\? ) A

social, and economic. Hence, the upcommg sub- to'plc below will emphasise on a
4 A
guideline for the emanC|pat|on of women W|th|n the Malay context to empower women

in all aspects and sectors ’

4.5 The Thematic aly t Emznj{vo ation of Women in the Selected

Malay W‘@s ' 4 ' (j)

\ o
% ose of thi ‘)udy &é}o analyse the writings of Malay scholars who
k)

suthhe emancipation of@?men based on the theme established at the beginning

udy (refer to sub-chapter 1.7). Consequently, four themes will be thoroughly

splamed in this sub-topic as follows:

The first theme is emancipation of women through Islamic law (Sharia). There

is no argument that the majority of the Qur’anic verses and the Hadiths related to women
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that are mentioned in the selected Malay scholars’ writings involve parts of Sharia, one

of Islam’s central teachings. Sharia contains rules and regulations concerning various

AN

aspects of worship, such as taharah, marriage (munakahat) and com)mercial
\'
(mu ‘amalar). According to the text analysis of the Qur’anic verses and theyHadtths in

h
the selected writings, it is found that the majority of its contents are related to the

oY
marriage (munakahat) including marriage law, divorce, obligation of husband and wife,
A
and other topics. One of the examples is the interpretation of Stirah AI'Nisa’, verses 24

and 25, Surah Al-Ra’d, verse 3, Surah Al-Nahl, verse Sarah w verse 21,
3

Sturah Al-Zumar, verse 42 and Sarah Al-Zukhruf, 13 in th isﬁlz@ruan
Kepada Jenis Yang Lembut Perempuan-Pere th aJt S m@ eted the
verses regarding to dowries for women. He& ay dow@s encouraged
in Islam to acknowledge women’s ho Ignlty

It is noteworthy that toplcs on women were mentloned numerous times in

- .|

Qur’anic verses and the Hadiths as eV|dence that Islamisa complete and comprehensive
v 4

fi -
religion without discriminating against women. Indeed, Qur’anic verses and the Hadiths

g I 2 (N

that give particular attentlon to women are significant because they demonstrate that

& T VU Y

Islam acknowledge the importa_nce of women. Emancipation of women must address a

N ¥ K

variety of issues includin I|berat|ng women from various forms of discrimination while
R ? o) A

preserving local rellglou's and tre}dltlon&I values.
(’ A ’ ‘!'l'/’ .ké

4The second theme is emancipation of women in education. The emancipation of

A\ oM

women from social oppression and prejudice depends in large part on education. The
\\

Qlected Malay scholars emphasized that women were encouraged in pursuing the
\

Vducation and seek knowledge is upon every human: men and women. This hadith was
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referred to by all Malay scholars and they repeatedly highlighted that women must be

educated to achieve the emancipation. T
AN

The third theme is emancipation of women in social aspects. Interestinglly, Islam

does not forbid women from participating in society and social activities. For instance,

v o

two Hadiths in Bahr al-Madhi highlighted the importance of women’s roles as
witnesses in legal cases and as companions in the battle by giving food and medical

A\
) N,

“Adalah Rasulullah berperang ia dengan membawa Ummu L}‘r
N
v

care. According to Idris al-Marbawi, he mentioned that:

Salim dan sertanya beberapa perempuan daripada Ansar.
Kerjanya di dalam peperangan itu memberi minum orang-
orang dan mengubat orang-orang dan memasak dan
menghantar orang yang sakit pulang ke kampung dan lainnya. ”

(Bahr al-Madhi: v.11, p. 123).
o/
0 .A

Women’s part|C|pat|on in soual issues creates opportunltles for them to

24 2
contribute to human development alongside men for the benefit of all people. This is a

-V o\ O

blessing from the Prophet Muhammad PBUH to honour the contribution that women

(Y | JTITO

make in a variety of fields, o matter how minor or significant that contribution might

R NN O

have been. Additionally, it allows women to recognise their skills without disparaging

AN N\ N
one another. God gave individuals the gdvantage and differentiation of needing one
M X7,
another without making any dlstlnctinns based on gender. This is a process of the

2N 2 /.

emanC|pat|on of women that is long-lasting and does not favour any particular party.
<
e

: The final theme is emancipation of women can be discovered through the stories

of t e Prophet’s female companions. The life story of these companions can be admired
as an example of how to overcome the challenges, to be powerful both mentally and

spiritually, to have strong faith and believe in God and many other lessons that can be
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acquired by learning their biography and journey of life. For example, Idris al-Marbawi

in interpretating the Sturah Al-Nisa’, verses 33, he mentioned that, Y*

“Sesungguhnya Ummu Salamah itu seorang perempuan yang %
cukup bijak lagi pintar, cukup tinggi akalnya, dan apa buah
fikirannya semuanya betul ada banyak hadis diriwayatkannya N
dan banyak laki-laki dan perempuan mengambil hadis y
daripadanya dan sesungguhnya tekah turun ayat ini juga
kerananya.” (Bahr al-Madhi: v.21, p. 184).

In conclusion, through these four themes of_—tthcipa.tion of women

3 A
obtained from analysing the selected Malay scholars’ writi@, this study found that the
A , I - o
issue of emancipation of women has been addressed by the Prophet Muharrlmad F;BUH
~ " 1 '

since the advent of Islam, in which he brought the mission not o gio free women from

tradition that practiced at the age of ignorance which dlsrespect women, but also to

e | S

introduce new system of value that a woman is important and should be respected. The
N . RV
role of Malay scholars in demonstratln that Islam does not restrlct women’s rights but

,\
rather elevates women by reco nlsmg their rlghts WhICh was designed exceptionally to

&
Muslim women. \ Aj \A
I 3
F &
@
46 The Gwdel,& ‘nanc atlon omen within the Malay Context
N
In the s %l}&an@%rﬁferred that the Malay scholars selected in

this stud ated ancipation and promoted women’s rights
’
accor lamic tea |ng's Tﬁ?Qur an and Hadith are used as main references in

th er gs relating to wonhi s issues. It has been demonstrated that Islam really

A@r the emancipation of women, so the claim that religious texts repress women

Omld be dismissed (Rosli et al., 2020).
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Therefore, the study proposes the guideline for the emancipation in empowering
Malay women based on the interpretations of the selected Malay scholar?ms

guideline is significant due to three main reasons:

First, to remove discrimination against women that has happene & in many
aspects such as education, politics, economics, society, culture, civil Z other field.

For example, 56% of Malaysian women have experience |nat|on in their

any'forms either by

ta arM IoQking

careers because of their gender. The discrimination can

questioning or criticising their marital status or plans to

down on their lesser qualification, or by asking equests that o! inbc.l,?ded in
4 "("
their job scope such as asking them to make co pr e refféshments/(Women's

inso 021), he found

{<

Aid Organisation (WAO), 2020). Furthen@ rdin

i

that female academics from internal me g'hospital pe

nnel @Jred gender-based
discrimination and sexual harass eg@ular rx

e@ institutions surveyed,
0

the common report received o omen-includ apuad&ouch sexual statements,

gestures, and inappropriate Fem led s al aimed that their gender has a

detrimental impact on w possr ilitie & male doctors.

(J

Second, &s w ackn dging their rights based on Islamic

perspectives, @\)hnul n X?'prﬁ;&fe them with the appropriate platform in
0

@]

demandi ghts he refer to the Malay scholars’ writings which are
’
still a Ia day Thetr Writin%‘z'garding the rights of women in Islam are universal

b e Islam recognises equzhlghts for men and women as long as they do not clash

Iamic principles such as the right to be rewarded and recompensed for their deeds
Od behaviours, the right to perform religious responsibilities, the right to education,
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the right to choose a life partner, the right to own property, and so on (Ahmad & Salleh,

2018). Yv
Third, to create harmonious relations between men and women.:aclﬂgw were

made to complement and to respect each role and responsibility. The role of'gender is
determined by various factors, but it should not prevent both fron%tg:g each other
to ensure the sustainability and well-being of society (Azuar, n Islam, men and
women are equal as human beings, as Islam convincingly hat JII humans share
a common origin (Al- Qur’an, Al-Nisa’ 4:1). Both genders are re plent 1ne

breath’ since they are created with the same nd spiritu na!ure{aafsm-

4 X
waahidah) (Al-Qur’an, Al-Hijr 15:29), both ge?l!are ignified”and QE‘gctrustees of
Allah on earth (Al-Qur’an, Al-Bagarah 2:30 and Al- Qur an, Al-Isra’*17:70), and men
and women have the same religious anm duties and on3|®|es they both will

\\ ) A
face the consequences of their (AI Qur’ an Al- NISa 4:124). Furthermore,
according to Engida (2021), t e ersto of a 1ev1ng§nder equality is women’s

empowerment and it is als fth goal an i t|ve from the United Nations
(UN) the 17 Sustamab% pmegt Go st:? which emphasised its fifth goal
of achieving genﬂQu@llty 41d e

2015). Each ¢ EN: ingludin
oa

SDGs hav f harmonisin aIIJ@aJaysmns

owerméa women and girls (United Nations,

qyse)@ﬂl pursue these goals differently because

S%ays women’s em@. erment is widely used in protecting and supporting

t éﬂ&hts of women all arou}the world. Per Sultana and Hasan (2010), women’s
owerment can be defined as a woman’s increased control over her own life and
omces in terms of finance, knowledge, information, skills, political power, and
economic resources. Debnath et al. (2019) mentioned that women’s empowerment
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focuses on the process of improving women’s education, economic, cultural, and

political status within society, which has traditionally been oppressed and ignor?'

N

Based on the previous analysis, Islam is a religion that addresses (@ rights
by granting them proper rights, and their dignity and status as mothers and Wives. All
of this has been emphasised by the Malay scholars selected in t% based on the

evidence found in the Qur’an and the Hadith, which both of the iRg the main sources
in Islam. As a result, the guideline presented in this stu@tcon{e of three major
efforts (1) Empowering women in the education sector; (2 powerin men\{%uhe
social economy; and (3) Empowering women wi@fe balanc ' -{')

s \/Y'

1. Empowering women with knowledge q \ ! X~

Knowledge is the mo\%@ tool fo umans~ Everyone needs

knowledge in their lives tofbecome ci m n&' gs, each individual

should pursue knowled@ Isldm, se
) & .
mpt@nce of knowledge is clearly

a Muslim, whether male“er fe ;
’ Ippo edlb %

the Prophet Muhammad’s Hadiths.

g kn@ dge is an obligation for

emphasised in the Qur’'an and
4 2
Besides, mw li M S h@dvocated for a great pursuit of
® S

N
YIS,
(;I) 2 .9
Q Fowomen, knowled (9 the key element in facing the challenges of
% time? sp Wqﬁe\n require knowledge because they have a

Aoonsibility asa wife@}/ mother, thus knowledge is essential because mothers

knowled

‘%\re the first teachers to their children (Nor Aniza & Nur Saadah, 2021). The
Q crucial role that a mother plays in educating her children concurs with a view
stated in Kitab Adab Perempuan - that the development of men’s bodies and

minds, especially when they are children, are dependent on the training and
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upbringing of a woman, who is their first teacher (Kitab Adab Perempuan: p.
39-40). Moreover, educated mothers are more capable of pnontmr?!r

responsibilities to their children, and as a result, their children grow earn
quickly (Engida, 2021). *

Besides, Abdul Rahman (2017) mentioned that owl% e is the most

powerful tool for advancing women'’s roles in society. ample, women in

the time of the Prophet Muhammad PBUH raced to'se no ge, like Syifa

sferr nov@dge

to the surrounding community. She was a r and ou vgo |n the

binti ‘Abdullah, who made significant contribution

medical field (Risalah Seruan Kepa st{ mbut‘z~ rempuan-

Perempuan: p. 53 and 54). Furthec\ﬂrls aix]\/la i, in'fs book Bahr al-

Madhi, mentioned that Umm Sa

asked the Prophet about c@lemx@jpl cc';ébetween women in the
@
society of Arabia, and ophewgyl e&er all her questions until
she was praised as a?u Wor1an (?h al i:v.22, p. 174).
Besides t,‘Sawld Shaykh Al éd al-Hadi (2019), presented examples

of wome ntr Lted the s@ty s intellectual paradigm by creating

some catlo af& @%ﬁapers in Arabic and European languages,
serV|

d |sgéég the community and several leaders. Among

EE re Malak ifni M@Egypt 1886-1918), al-Sayyidah Shayza Nabarawi
N

gypt: 1897-1985) anﬁl -Sayyidah Huda Sha’rawi (Egypt: 1879-1947) (Kitab

Alam Perempuan: p. 28 and 32).
Q Interestingly, Wan Saghir (2006), Hasanuddin (2017), and Wan Saghir

& Abd Razak (2019) mentioned that many women Malay scholars emerged in
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the 20" in Malaya including Raja Badriah binti Raja Muhammad Tahir al-
Khalidi al-Rabawi, Raja Aisyah binti Sulaiman binti Raja Sulaiman Riauw
Khadijah binti Abd al-Rahman, Hajah Wan Yah binti Tuan Qadi H@Abd
al-Rahman, Hajah Zabidah binti Haji Abd al-Samad, Aishah hammad

Soleh Tok Kenali, Syarifah Aminah binti Nuri al-Banjari, Fati al-Kalantani.

This proves how emancipated women may empower hMeS in education
till they are able to become brilliant women scf@
At the same time, the struggle to seek knowledge has
women to pursue studies in other countriei&tance, an
Ghani, obtained religious education at SWDin ‘h. rn, P Panjang,
Indonesia (Arba’iyah, 2010) an Mlish ion ir&&gland (Aishah
Ghani, 1992). She received str(@)rt from h mily@mbers to complete
her education abroad and %scin@ f é) _\became her backbone
and source of motiva '%er ﬂaus she rA ded her father as a good
Muslim, who had re?ul religious educati a traditional religious school
(Nang Naemah%ahalanb& 15 ,&0
S@y, having kn\ dge, women can empower others to
provid@mat' nean n‘e\;vl y establishing educational facilities. For
in »Tan }Srﬁh ai&h%b}inti Sulaiman known as Ibu Zain, contributed
0 ducation (boﬁ %mr and religious) advancement of women by using
$of her money to bﬁ a school in Negeri Sembilan (Hamidi & Mustafa,
Johor is also result of her contribution (Muhammad Rahimi, 2017). As a result

§2013). In addition, the creation of Kolej Puteri Tuanku Ampuan Mariam in

of her contributions in the field, she received several accolades and recognition
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both locally and internationally including the Medal of Ibrahim Sultan (1947),
the Award of the Lady of Myanmar (1974), an Honourary Degree in Ar?ﬂm
Universiti Kebangsaan Malaysia (1975), and the Darjah Par@ﬁ etia

Mahkota Award, which comes with the title of Tan Sri (19757&@hammad

Rahimi, 2020). Q
Men emphasised

y thdfact that female

The significance of women seeking knowled

from the beginning of time till now. This is demons

students are now accepted in education facilities at ashigher rate hefséa In

N
2020, a total of 40,559 female students (6 nd 18,109 m stL’deht?Gl%)
. . . . b
enrolled in Malaysia’s twenty public WOns‘@Q ZO)Y’EMS number

shows that female students oucwd m‘ae entsﬁxa,\many public

universities at the time. \ O
Indeed, in today’s ora, % e s dents(%e beginning to pursue

Y

education in common

As

. ] % . -
-domin mlds&ﬁdh as engineering, military
N

service, and sogon. According to the s at@from the Board of Engineers
), iD

Malaysia (2021 i

ublis{ |eS', femnales make up 26% of engineering
O

graduates@in , on fthe@ale Malaysian students, COL (H) Dr
\bn 2
Nafiza% an/Khan, r}Jed aster’s degree in Radio Communications
i

,q

@

a %Freﬁu ncy 'n@ng from the University of Leeds in England
X TS

N
\C-j

\ Nonetheless, knowledge should not only be judged based on certificates

and honours won, but it should also be a backup for women in any circumstance,

they confront because such knowledge may empower them. In addition, it will
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assist women in understanding that emancipation is possible provided they have

the knowledge and ability to defend their rights and justice. Y~

2. Empowering women in socioeconomic status : Cf)
f

Socioeconomic status is the social standing or class of an“individual

people or group, that is often measured as a combination% tion, income,

and occupation (Vladimir, 2011). Socioeconomic stattTncompass quality
S af"orded to people

within society (Hamdan & Hassan, 2018)., Traditional ,M&ya, se

economic and social activities are en men’ (Widlandari, 2020).
el ¥
on m

Nonetheless, in Malaysia’s current era, \W m% %}s{e activities
IS nothing new. \[ {

Therefore, it is important power wo ins <<economics which
includes women’s ability g@icipz,&v i cgbexisting markets and
society; their access to@cmtrcﬂ’s%o}dﬂck sources, access to decent
work, control over?mwn Iime, es, bodies; and increased voice,
agency and mewl pa@tio r}e!%\ ic decision making at all levels,

from the r@w to i‘tern ional i%n@g'éns (Srivastava, 2016)
w

@ ile, ‘0\ ' ,Wir’)@atts (2020) described that empowering
'

wo%in' lamig soCioe ono@ is important as it is an area that develops the

&Qy ety.

of life attributes as well as the opportunities and priv

ity of ﬂ:e I ugh it is typical for men to be responsible for the

>
&ority of the family’%%t?onomic resources as the family’s leader, this does not

‘émean that women have no right to participate in the economic sector. Hence,
Q some of the Malay scholars emphasised the importance of women participating

in the economy within the bounds of their talents and abilities, as Islamic history
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N

has recorded numerous Muslim women having also been recognised to be great

businesswomen (Mohammed Fawzi, 2012). Yv
For example, Syed Syeikh Ahmad al-Hadi in Kitab Alﬂ%ﬂpuan

recognised Khadijah bint Khuwailid as a successful entrepreneur and used her
example to illustrate that women are also entitled to carr, oxﬂes other than
domestic ones (Kitab Alam Perempuan: p.31). Bev'Abdullah ‘Abdul
Rahman, in his book Risalah Seruan Kepada % Lem,)ut Perempuan-
Perempuan, emphasised that Islam prescribed do (m hr.),\lﬁhdtanc%and

N
re’or:ét\’/?/omen

%
financial transactions for women in the Qur’an and Hadith.

| w 24 X
are allowed to generate income by pa ting™in_ecenomic ,é’gﬁvltles and
business transactions. He said, \) > é
A C‘\ Q X

“Dan diberi dan diluluskan pada perempuan itu haqq berjual
beli sewa menyewa; dan beri memberi dan bersedeqgah dan
lain-lainnya.” (Risalah Seruan Kepada Jenis Yang Lembut
Perempuan-Perempuan: p. 56).

- (“) =
Moreover, Wgen played a zijo@ in socio-economic activities
er lan;

throughout the hi 18l de icularly during the time of Prophet
@

Muhammi@—l aq@.ulaf@Rasyidin, this example of women in
O, 23
busin{% be Seen. 's,!itué:&!ﬁ encouraged Caliph Umar al-Khattab to

a Qﬂhifa binti Abd Iahéél(/luslim woman as a marketing officer (Nooh
Ly
eres{i

adut, 2006). | ngl\)?}i"l'n the Malay context as well, many women have

e

\:ontributed to socioech)mics by involving in small businesses and crafts to

earn a living alongside their husbands since the olden days. For example, women

from Kelantan and Terengganu are still actively engaged in the state economy -
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selling crop products, weaving, making marine products, and others in the early
20" century (Seri et al., 2020).

In the 21st century, women entrepreneurs in Malaysia a@ving
more successful. According to a report by Persatuan Pedagang'*engusaha
Melayu Malaysia (PERDASAMA), women made up 80 per cent of registered
entrepreneurs in 2016, and over 304 registered busine en\tlb!were owned by
women (PERDASAMA, 2021). This number de rates tl"at more women

are daring to enter the sphere of business. This umstanc very good

"X
to empow. th}mﬁl}es by

t(h\Jp s by eablishing
. . L X
community cohesiveness while emﬁloy nt c s to other
households. \) &

In conclusion, altho e Mus |\Ma y cjz@*ars agree that women

N,
are allowed to go out to%(or s&;tena mbyQ/I'qcp?ng the husband with the
household econom hingj e in the &ty; they are still advised to
adhere to IsIaw%?bound ies h'sﬁ d@‘ng with males. Besides, they are

influence; it shows that women are not onl

becoming great entrepreneurs, but are

’ N
also encm@ Iearrl alangbeir responsibilities inside and outside
the horr\Th ife 'atio in,generating the household income could
¢
help Wand oim v«;ane:r-a?se their overall standard of living, especially
NN

er expenses that ne@ be paid that demand the wife to go out to work to

ncrea. ? cau y children’s schooling, home debts, cars, and

\lelp ease the burden of the husband (Nor Aniza & Nur Saadah, 2021).

QE Empowering women with work-life balance

Participation of women in the workforce has caused an immensely

positive impact on the advancement of the country. According to Anas Alam
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§

(2017), women play an important role in Malaysia’s growth, and their

involvement in the workforce could potentially contribute additional mc?!ﬂ

US$2,300 per capita for the country. Moreover, according to statls@n the

World Bank (2019), women’s participation in the Malaysian w climbed

from 46.8 per cent in 2010 to 55.2 per cent in 2018. ThIS er indicates a

positive trend in the participation of women in the MalaySian workforce in
of

various sectors. Nevertheless, the women’s hecti ch dule frequently

presents difficulty in balancing family and careerSAccording a (2012),
\Y'
empowerment is one for the key factors of ife balance. l
Work-life balance is defined as a 10 e s ca acity to enjoy

ad

sing equrrement to

(<

12). es, it also creates

A

d on work but also has

their personal, social, and family twle still

meet their work commitments M \
a condition in which an in &ais no ei/

0
enough time and spac end qu time K&nly (Izzaty Shahirah Nor

—h

Sham et al., 2021). a bfa wee@hrsonal life and work allows a
!

person to have %rngful and sa fyr
W, ng uts@ome havmg a career does not imply that
c

wome d ard/thei ?s'tl onsibilities. Balancing work and domestic
|t ve alre d)@@n established by female companions in the time

phet Mu mmad PEDH For instance, Khadijah al-Khuwailid was a
prosperous busrnessw\ran Fatimah al-Zahra, the daughter of Prophet
Muhammad PUBH, worked as a water container carrier, and Asma binti Abu
Bakar, who herded goats and managed date plantations with her husband

(Adawiyah & Salasiah Hanin, 2012). Moreover, Zainab binti Jahsh was a
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manager of tiny businesses such as stitching and cleaning animal hides.

Meanwhile, in the field of medicine, Rufaydah al-Ansariyyah, Syi i
Abdullah and al-Rubayyi’ binti Muawwiz were all involved in su@ and
caring for the sick and injured members of the community. S ingly, they
also designated specific tents that functioned as clinics to CW those who

were sick or injured throughout the war (Arafah Bayyumi, ). Despite their
rZow

involvement in a career outside the home, they are r]ed as wives and
moms who are knowledgeable and successful at . In fact, f them are
L ]

referenced experts by other companions in | ituatians, tidul&ﬂ»y)\hose

involving women’s problems. 4 \)‘T
In empowering women ka'"fe balance, thesrole of family

<
members’ assistance, particularly usbands a impof@[. In a family, each

woman and each husban %their \s 0

& &
Rahman, in his book K Seruan _Kepada J‘eA'QVang Lembut Perempuan-

ibitities. Abdullah Abdul

I

ability to balan%r roles as hu a,nd@wives. He also emphasised the
concept o@&gwhioh he &

Perempuan, stated t en" em atio,@‘their careers depends on their

ined %compassion and strong support from

&

family Ners 'kg parents) w @e the backbone of the family’s strength,
'

partiCularly for women (p. 73 @s/vvell as the necessity of husbands and spouses
%ing eac“h erfand erstanding and honouring each other’s rights in

Am DA
ing a family (p. Tgiz’As a result of this scenario, women will be able to

‘é\yetter balance their lives.

Besides, according to Nur Saadah (2020), women’s empowerment in

balancing work and family life begins at home. They need to get strong support
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from household members, especially their husbands and family members. Islam
has emphasied that family responsibilities should be shared because

women have the same responsibilities as leaders of their own hou@ The
Prophet Muhammad PBUH mentioned the individual’s leadeﬁ& a hadith
which means, “Surely! Every one of you is a guardian and is &()zsible for his

charges: The Imam (ruler) of the people is a guardian QQd is responsible for his

subjects; a man is the guardian of his family (hous nd n' responsible for

his subjects; a woman is the guardian of her husband’s home a 1s chlldren

and is responsible for them, and the slave%m a guard ﬁmster S
property and is responsible for it. Sur sa g\?ﬂjlan and

ha Hadlth no. ,@9 2243, 2380,

responsible for his charges.” (Sahz

2383, 2559, 4814: Sahih Musli Hadlth no.: 34 é

A
‘A a\cgyah (2018) on working
m?;a'ent civil officials showed

d 99 per cent parental support

B 5

responfQ es T, us, rr: fr&)@_,a variety of sources, including husbands,
par tives, an ids |\Qr_mcal in promoting a positive perception of the
w wo anwz":es@orkmg women are capable of dealing with any
llenges and barrlem&ﬂey face, whether they be personal, professional, or
amilial. The sense of gaining control positively affects the mental, emotional

Q and physical of an individual, thus, directly resulting in the balance between

work and personal life as well as family.
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In conclusion, this guideline is beneficial for both women and men in promoting

the issues of women’s emancipation and thus assisting in the empowerment o

women based on the interpretations of selected Malay scholars. Support @\

issues should not only be fought by women but also be backed by rﬁk void the
perception that Islam gives way to a patriarchal society that is oppqed to religious

practice.

Furthermore, this guideline helps enhance the co ity’s L'nderstandlng of
women’s issues in Islam. Negative impressions of women fust be ad ed b?.use
Islam generally rejects discrimination against and sup rt @o&e?)t that

women and men have equal rights in rellglon ha.g\l ne a N igns with

the government’s attempts to remove pratwt are ?i%trl tal 2@ Ive a negative

impact on women, as outlined in the W Develop tAct@Plan in 2019.

4.7 Conclusion \

This chapter pr e |nte reta onl oﬁQur anic verses and Hadiths by the
< -‘ £,
selected male Malay scholars in their writings. Interestingly, this study found that there
w» D) <
are the S|m|Iar|t|es in the interpretating about the emancipation of women from the

1o N1 &V
Qur’anic pers ectlve and Sunnah perspectlve At the end of the chapter, a guideline was

I 1)

purposed for the emancipation of worgen within the Malay context. The guideline offers
NV A o

solutions to all challenges hindering women’s empowerment and their participation
7

a
locally and globally.

181





