CHAPTER 4

REVISITING THE SCHOLARS’ PERSPECTIVES ON THE AUTHORIW

MUTAWATIR HADITH %\

4.1 Introduction

In this chapter, all the findings are summarised and anal d paratively to
clarify the third research question about any similarity orwﬂnce between the
perspectives of Muslim scholars and orientalists on th of tawatir hadith.
Hence, to analyse the comparison of perspectives between both group scHoIaqs' all
the findings presented in Chapter Two and Ch Three re rd the T}naa’ the

are r@(wed here.

existence and the knowledge created by mugawa tlr i
Discussions on these perspectives are c an snn sed j gmpllfied chart

forms for easier reference. Then, the flndl are nalys d d's@sed in this chapter

to explore their similarities and rences, t ng@beper understanding of

this study. ’ ¥ ,\AQ?C

4.2 The Slmllarltles% between S@ ars’ Perspectives on the Isnad
4 2
of Mutawatir d th l \ %(fj/
The dISCU ‘E»Q/es of@usllm scholars and orientalists regarding

the isnad of atir h dlt‘h C ;tfga and presented in this simplified chart;
Ny
2ty
3
S
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Table 4.1: Perspectives on the Isnad of Mutawatir Hadith

MUSLIM SCHOLARS

ISNAD

e Defined as hadith narrated by many
narrators at each level that according
to custom it is impossible for them to
agree to lie and it is compulsory to be
practised without the need to examine
the narrators.

e Agree that the great number of
narrators in the isnad ensures the
reliability of mutawatir hadith but

different opinions on the min

limit number of narrators. %
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d

n
Qur’an verses but% / becile
each is relate(wﬁc stP .
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ered as ahad and nm\ﬁ})rf)t’.

\s certain number because ‘a lot’
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belief in the truth of a story.
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ORIENTALISTS &

e Schacht and JLW; Common

Link theory, Y'
- The sj an f@
s.a.w quntil the Commen L‘mQZTs
fa@ha}is hy the s'aga_\:())nly
S
o

ad
ynb

rophet

d
A
tc&?compiled as an isnad

S .
:ﬁﬂé authenticity to be
N

as mutawatir hadith

e

rega IS

“ttf)clionable.

the most well-known mutawatir
hadith cannot be justified as authentic
according to this method, then the
whole notion of mutawatir hadith is

questionable.




Based on the discussions in the previous chapters and the charts presented, there

are a few similarities that can be identified between both of these perspectives. F
on the opinions regarding the reliability of the isnad of mutawatir hadith, o@arlty
that can be pointed out here is both groups of scholars tend to focus oﬂ‘*umber of
narrators instead of the reliability of the narrators themselves. Muslimycholars clearly
focus on the number of narrators as they agree that a great n Mnarrators in the
ﬁ;d to examine the

isnad ensures the authority of mutawatir hadith. There

narrators because, as discussed previously in Chapter am aWIth is not
L ]

required to have ittisal al-sanad (connected chain o ators), ‘ada hlw_c\‘d}b,t al-

ruwah (justice and discipline of narrators), a i al- 9l l-sh@)}f~ (without

atur |s@f‘a~ study about

he @J of hadith, either

defect and oddity). As mentioned by Dr. S

isnad which focuses on examining the\ to deternmi
strong or weak, and accepted or not. us, Mus ,q:\'y discuss other details
such as the exact minimum I|m r of arrat (;Qjﬁad of tawatur narrations

as they have slightly differ [ atter 2
ph Schacht

Whereas onental% P d'G\E’A Juynboll argue the isnad by

questioning the n of narrla \'l‘N: ughéﬁ.@ommon Link theory. Basically, this
theory focuses 55|b' i |ngl p&ﬁ of hadith transmission. In the Common
Link theory cha t and uyﬁb(ﬂj?cus on the number of narrators before and
after th |snad$he small number of narrators in the single sanad

bef t Common Link com@d to the larger number of narrators after the Common

L% ises doubts about the authority of the isnad. Building on Schacht’s theory,
u

N

154 Subhi al-Salih. (2003). op.cit., p. 150.

boll argues that the more people transmit a hadith from a narrator, the more
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historicity that moment has. Thus, if a great number of people narrated a hadith from a
certain narrator, the more attestation there is that the hadith actually existed?ﬂ!t
time.>® Hence, it can be concluded that when discussing the isnad of muta@s_ dith,
both Muslim scholars and orientalists have one similarity which is th to focus

on the number of narrators along the chains rather than the reliability af the narrators.

Meanwhile, the difference between their perspectives can seen in various
transmissions of mutawatir hadith from other isnad or | .zTher are numerous
transmissions that occurred for tawarur narrations sinceythe fi stw from the

'Y
Sahaba (Companions) to the Tabi in (Successor) to the Fabi’ al-Tabi i arid ‘s@until

he% e re;@it%d hadith
T

usi\'m S Iars,;@r'e IS a concept
of Mutaba’at or Shawdhid,*>® wher%}her isna zur@e the supporting

transmissions either because of the ijshaykh \ht\¥m

various transmissions are cons%() str 7y

because these transmission 'm SO rato@d it is impossible for them to

agree on a lie about th%y have co \:sf/e@d that hadith is guaranteedly the
\" 7

truth. \ \{Q
On the oth\h% i tranﬁ)%éions are regarded as arguments to refute
[
t%

the Mukharrij (the last narrator in the sanad) of k

from the Prophet s.a.w on different occasi

Igé‘of matn. Hence, these

N,
gthep the a ity of mutawatir hadith

!
the authorit (%awd r ha b&’a lying the theories of Single Strand and Diving

Isnad b% . Juyh

mut, hadith are analyse

N
Siéale Strand theory, if the various isnad or turiig of

>

@‘by one, there will be isnad that consist of unmatched

\rands that are impossible to be compiled together as an isnad bundle, thus the

s%e
3 nticity to be regarded as a mutawatir hadith is questionable. However, it should be

155 Juynboll G. H. A. (2016). op.cit., p. 352.
156 See pp. 44-45.



noted here that the use of the term single strand and the term isnad bundle is rarely or
even never used by Muslim scholars. When doing i ‘tibar or literature researw
hadith, they describe the ruruqg without searching for which single are or @n the
isnad bundle.*>’ *

These various transmissions are also considered as ‘Diving Isncw alternative
chains of transmissions or just a set of unrelated diving chains.“They are merely
plagiarisms of the Common Link’s isnad to make the mm' more reliable.
Juynboll’s perception towards the Diving Isnad has sw way eW&:CtS about

Mutaba’a db@d IS
ssj{ awd@zﬁarration,

this concept is the most suitable to be used arisﬁn hére. In co@g;on, various

isnad in transmitting mutawatir narraw ich ar as @ort transmissions
among Muslim scholars are very likw&rent Er\brt_)g¥nt 'xé}in this case Juynboll,
% \

either Mutaba at or Shawahid. **® Although the conc

basically for solitary narration and is rarely usedi

D
—_
@D
(@]

oy

who considered those isnad r fabricated or u tched to form tawatur

transmissions. \ l $
43 The Similaritie%;ifferen es tvx‘ee:bcholars’ Perspectives on the

4 .‘Q/

Existence of awatir 1 %(J
The discussions'@n the ves @ﬁslim scholars and orientalists regarding
r

!

¢

the existenc &)awd had afe <‘Q‘rp?iled and presented in this simplified chart;
Q' N

LV/ME

157 Idri, M. A., & Baru, R. (2018). op.cit., p. 950.
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Table 4.2: Perspectives on the Existence of Mutawatir Hadith

EXISTENCE

Mutawatir lafzi does not exist

.&

e Majority of scholars believe
mutawatir lafzi is impossible to exist,
except only the Qur’an is narrated in
this way.

Ibn Hibban al-Busti claims that it is
impossible to find a mutawatir hadith
or even a ‘aziz hadith.

Zayn al-Din al-‘Iraqi states that even

the hadith of man kadhaba canno

considered as mutawatir be%
most of the isnad are Weaw%is |
S

l

'3

not eligible to be @d
mutawatir. %

hadith

e Juynboll states tha

literature, mutawatiry{lafzi is a

historiographicq!Mrion which

appears n ha'/e had any
demonst ap "W Thus,

"
this t hadith s j ako@ng

ealised
werds, dsies\ i

Mutawatir lafzt K l
e Ibn Hajar N@qal‘ i,Ja

Qadi/ ‘Iyad i a

h w same“ inion thqg?he
Ay 2
n\ r of mutawatir lafzi<iadith is

ite numerous.

al-Su

;;lDith

None of the opinions from
orientalists agree that mutawatir

lafzi hadith exists.
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Mutawatir ma’nawi exists but in a small number

e Mutawatir ma’nawi are numerous |e Juynboll claims mutawatir r%%i

because only the meaning of the occurs in limited nu@ an

matn should be the same although unstandardised manner, but

with different phrases or events. individually, it i%ot nsidered as
e Lots of examples for mutawatir mutawatir. Yb

ma’nawi can be found in the '

collections of mutawatir hadith. .\do Y.

N
e But the number is still too small % J | —{')
¢ ¥

compared to akad hadith. Y'
{ X %\‘"

|

e None of the Muslim scholars aggee ie‘ﬁge? argumentum e
Q A
with this opinion. @ silent met@ on both the niyaha

, “ &
e Mustafa al-A‘zami brieN ues ma haba hadith which are
N
& er

a r]ot rded in earlier collections,

that it is comrr%‘ answ
question without doc ting"\t ttﬁj/ obviously appear in later

evidence usl&'a rrivi
concluswﬁj |thj¢t'pr g Q—J need explanation.

com &ﬁdoft e hadith. @ e Juynboll still admits the existence of
&

\,Y. mutawatir hadith in Muslim studies,
S

\ but he insists that these hadith are not

Mutawatir hadith exists but is not auﬂ@’ J q) &
\ ol %

he ollections, thus raises questions that
0

coming from the Prophet s.a.w. or in

other words, not authentic.
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Focusing on the perspectives regarding the existence of mutawatir hadith, both
Muslim scholars and orientalists have both opinions, exists and doesn’t ex
opinions are also divided between the existence of mutawatir lafzi or tawat text
and meaning, and mutawatir ma 'nawi, or tawatur of the meaning onm different
texts or wordings. A majority of Muslim scholars believe that mutaw WZ narrations
do not exist including Ibn Hibban al-Bustt who points out that it is #hpossible to find
mutawatir hadith or even ‘aziz hadith,'® and this opinion aY:gre'ed by Juynboll.
While for mutawatir ma ’nawt hadith, Muslim scholars, exa pWal Din al-

Yv

ions that mutawatir, nawz
b

ero% i C@Brised as

mutawatir ma 'nawi by Muslim scholars th he istence of t@ype of hadith,

C~ ol

but the number is too small compawahad hadith.gFhis thhtly similar to

Suyiit1,*®® and the orientalist, Juynboll share the same

exists but not in a great number. There are qui

—t

50

Juynboll’s opinion that agrees on t tence OCeUrs in a limited number of

N,
hadith. However, both of thes% inions abputs thz?&?-existence of mutawatir

he i&s;lmllarities found here, even

Nl

lafzi and the existence of m wa m
though the reasons bet‘% oplnl:ls are'to t’al@ﬁerent.

Muslim scho a\bellevel tawat <<tzz' hadith are impossible to exist
because they h str y ap erm crlterla so that the number of mutawatir
hadith is ver g@com ared t ah&d Ea;l?h,m not to mention mutawatir lafzi because
this typ o%t'h miist b rratet'é\sing the same wordings, hence there are not so

ma th narrated in this wagc.\)‘i' hen, it is not surprising that the majority of Muslim

N
s%a agree with this opinion as they believe only the Qur’an is narrated in this way.

es, Dr. Subht al-Salih explains that one of the reasons this opinion occurs among

159 |bn Hibban al-Busti. (1988). op.cit., p. 156.
180Jalal al-Din al-Suyiti. (1994). op.cit., p. 180.
1811dri, M. A., & Baru, R. (2018). op.cit., p. 950.
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scholars might be because of the lack of knowledge about the ways or circumstances of

narrators and their desirable traits that it is impossible to agree to lie.6? Meawm!,

[72]

Juynboll who also agrees on the non-existence of mutawatir lafzi has his @son
as he states that in hadith literature, mutawatir lafzr is a historiographicaﬁkon which
appears never to have had any demonstrable applicability.®® In short, Jéynboll believes
that this type of hadith is just a confusing and unrealised theoqﬁg her words, does

l

Regarding the existence of mutawatir ma 'nawr, Mu irrWs and the

not exist.

L ]
orientalist Juynboll agree on the limited number of ions. Musli scﬁm@agree
that the number of mutawatir ma’nawi narrati ore’ us .compared to

—t

mutawatir lafzi because only the meanin Q% atreshoutd, be th e. They can
i Clda

have different phrases or even vario ts, thus easier to @e their existence.
Besides, some of the narrations claiﬁgﬁy some % a ;;(Z}Zzwdtir lafz7 hadtth are

N,
also categorised as mutawatir n%haditﬁ bec?sa of Q;@(tensive content that had

covered the different narrati %so]e phra‘sgz}‘4 While Juynboll claims that

mutawatir ma 'nawi 0 ed in allimited ﬁu@r of hadith in an unstandardised
4 ’ &
manner, but indivwheyelr \t“so sidegas mutawatir.*®® On further discussion
in Chapter Thrw oll 'ItS t?@ﬁstence of mutawatir hadith in Muslim
[

studies, but &}ts that the h&ﬁt@ not coming from the Prophet s.a.w. or in
% N
other w% t authenti ; his séﬁment is the result produced by applying the
Wﬂ Ao

m e silentio method.i
O

N
Subhi al-Salih. (2003). op.cit., pp. 147-148.
183 Juynboll, G. H. A. (2001). op.cit., p. 330.
164 Subhi al-Salih. (2003). op.cit., p. 150.
185 Juynboll, G. H. A. (1983). op.cit., p. 98.

guing the existence of mutawatir hadith. This brings
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another difference between the perspectives of Muslim scholars and orientalists
regarding the existence of mutawatir hadith. Y-

None of the opinions from orientalists agree that mutawatir lafzr @dsts.
Meanwhile, Muslim scholars including 1bn Hajar al-‘Asqalani, Jalal A;al-Suyﬁﬁ
and Qadi ‘Iyad ibn Miusa agree that the number of mutawatir IaWith is quite
numerous as listed in Chapter Two. There are also a lot fMIeS of tawatur
narrations that can be found in books or collections of m Y

hadith produced by

Muslim scholars. However, the method of argumentum essilenti wWy G.HA.
@

_ < 9
This methodwés @ed to
ni% an @ﬁaba By

collections,and t ppearance in
later collections, the whole notion of\@m hadith™ ues@d. Hence, all the

narrations claimed as tawatur by scho \m}xo p\ﬁhe hadtth collections
N,

books are questioned their auth% the & entalists. Yetithis method is also argued
&
at 1

by other scholars as flawe%n J it ‘gbmmon to answer questions
without documenting ence if arriving at the conclusion or without
4 ¢ &
166 (J

presenting a compl Ns\nad c@&t 4

Juynboll to prove the non-existence of tawatur narra
two well-known mutawatir hadith, which ar

proving the non-existence of both hadith i rIi

\
44 The Si Ia ies and Di e‘l;dncgs’)(b'etween Scholars’ Perspectives on the
Kno rea d b i Hadith

3 ssmns 0 Jerqu:nves of Muslim scholars and orientalists regarding
th

edge created by n%tawatir hadith are compiled and presented in this

186 Mustafa al-A‘zami. (2000). op.cit., pp. 219.

ied chart;
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Table 4.3: Perspectives on the Knowledge Created by Mutawatir Hadith

CREATED KNOWLEDGE

e ‘Ajjaj al-Khatib - mutawatir hadith is
darart which requires Muslims to
believe and trust as well as accept it
without any doubt and therefore
compulsory to be practised.

Ibn Taymiyya - one who believes in the
authenticity of mutawatir is obliged to

believe its veracity and practise its

on the authenticity. (0
Muhammad al-Shabbagh
delivered by mutawatir

daruri and obta

observation,

Qﬁ - re s 1
be scholdrs Trthat” m?é;dtir
NV
either lafzr O@na’nawz’,

essitates certainty and definite

knowledge.

%

contents. Those who do not yet knowmﬁvﬁno
should follow those who have agr Ahad is

e Probability Theory by Wael B.
Hallaqg. Vz
m atir ma 'nawi and
claims tha gpe }f narration is
nothing et nM@io f
| X3
high” i -‘S‘e?dily
zann aﬁﬁ(‘iz::reates
N
-

&

mitte@ zann, meaning

e Focuses on

hadith

b 4
ed

agers in the intellect a

high@but never reaches the level

'
2 of Certainty which is 1.0.

<..gnce ahad hadith fails to survive

M

beyond the test of probability and is
not to be trusted as a historical
source, then mutawatir ma ' nawi is
to be treated precisely in the same

manner.
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Lastly, regarding the knowledge created by mutawatir hadith, as far as this study
goes, there is no similarity found between the perspectives of Muslim scholw
orientalists. Unlike previous discussions regarding the reliability of isnad @!ence
of mutawatir hadith which have a bigger scope to be discussed, disc about the
knowledge created by mutawatir hadith only revolved around the qm of whether
it necessitates darir7 (certainty) and definite knowledge or_nazar# (preconception)
knowledge and zann (guesswork). Hence, focusing on K;n es between the
perspectives, both groups of scholars have different opiniens, es Cwn‘mtawdtir
that| there’ i _@;ildf
ta% ith, eikh?' lafzi or
ma 'nawt, necessitate certainty and definite W ge.@i He an o@gﬁst, Wael. B
Hallag applies the probability theo@mathema 0 @‘e that mutawatir

ma nawt is nothing more than a co ion of asad T %th b@\egarded as zann and

N,
create nazart knowledge. His % sinc’g aha hadiﬂ(iéﬁs to survive beyond the

test of probability and is no Mﬂe’ a hi oric% rce, then mutawatir ma ’nawt

is to be treated preciselyi ame mannerjtes!
4 f &
However, th;@ty of f greeﬁyahad hadith are valid binding proofs
that must be ap% n th
¢

of certaint edge.* |

ma’nawi. A Muslim scholar, Subhi al-Salih be

(contradiction) among Muslim scholars that

'ndiv@ﬁahad narration might not impart 100 %

I"SUQn;';R wa-Makanatuha fi al-Tashri’ al-Islami,
"
Mustaﬁ% 1alsg’ ?:s the%%ad narration. He states that to act based on a%ad

hadz t imparts less than 1@knowledge is compulsory because, for the most part,

i \)OSSibk-) to arrive at a ruling except through those hadith. Plus, since ijma’

|§ [
G tes that akad hadith must be applied and since ijma’ imparts absolute knowledge,

167 Subhi al-Salih. (2003). op.cit., p. 151.
168 Hallag, W. B. (1999). op.cit., p. 82
189 Mustafa al-Siba’1. (2003). op.cit., p. 236.
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ahdad hadith could be regarded as applied based on 100 % certainty knowledge.'”

Hence, if akad hadith could be regarded as highly as these and wanted to be

comparison here, then mutawatir ma 'nawt is to be treated precisely in the s@nner,

or more likely better than akad hadith. A

45 Conclusion \,z

After analysing comparatively the perspectives ,of m scholars and

orientalists on the three aspects, the isnad, the existen t n@reated by

mutawatir hadith, there are a few similarities and dif§rence that/can be,s en‘h@-For

the isnad, the similarity is not too obvious com o its difference. One‘%éhnilarity
4

M S on \’number of
he eagone difference

in_{Qmitting mutawatir

narrations. For Muslim scholars, vaa)us,ﬂ is%’ C ns'e)g[ d as strengthening the
o :

o
authority of the narrations, WK rien ey @sidered as arguments on

the authority of the narrﬁtiorv!ed 0 i %h\ese discussions, the similarity

—+

that can be pointed out is both groups of schgrsI

narrators instead of the reliability of the r@& t

=

that can be pointed out is how they treatéd various

[ - = -,
—
=0
D

—

and difference occurred becatise Musli olars generally hold fast to the concept of

2

mutawatir which &\ebno ne‘ad to amin@ narrators, hence the discussion focus
AN
on the numbegh'bqato . The'si ilariw'%nﬁ difference also occurred mostly because

Juynboll’ d by his invented theories and methods which

%

tive isgreatly Inf
o, - L
alway n the po |I!ry of?smgle path of hadith transmission and the finding
: § N
ith fabrication. \c'j

Of\
‘és for the existence, both the similarities and differences between their

Ospectives are quite obvious. There are similar opinions that mutawatir lafzi

170 |pid. p. 239.
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narrations do not exist and mutawatir ma ’nawi narrations do exist but not in a big
number. Then there are different perspectives on the existence of mutawatir Iaf,zw
because none of the orientalists agree with Muslim scholars’ opinions tha@rber
of mutawatir lafzi hadith is quite numerous. Besides, there are also diﬁ'& opinions
from orientalists on the narrations categorised by Muslim scholars aWwdtir in the
books of hadith collections because of its absence in earlier co M The similarities

here might occur because Muslim scholars carefully categosise mut'zwdtir into lafzr

and ma 'nawt by strictly following the terms, thus res

mutawatir ma’nawi and harder to trace mutawd@&'?

about the perspectives of orientalists on the ex'?g‘
Three, the differences might be the result ofﬁKre} en

in arguing the existence of tawatur tiops. He relie

broad generalisation and relies on ult of c\h‘L%se g.'ébut imposes the result
N

on the entire hadith literature. oned%efor uyn@?)elieves that the research

on two well-known mutawatir hadith 1\ ish asalid evaluation of the tawatur
concept in general. "t Vz l 0’
4 ’ &

Lastly, regar the kli creﬁbe mutawatir hadith, there is no

similarity foundybe n th 'tive tﬁl’the difference is obvious. Focusing on
[
mutawatir %, Muslim_s oI&s E?‘Ei?ve this type of narration necessitates darurz
klh:

NN
and definit ledge.whi ,an oris&alist, Wael. B Hallaq argues mutawatir ma 'nawi

necm;@s zann and preconc@h knowledge. The obvious difference between these

p ives occurred because of different principles held by both sides. Muslim

6 lars have their own principle that mutawatir hadith must be accepted with

171 Juynboll, G. H. A. (1983). op.cit., p. 97.
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confidence without any doubt and does not require any detailed analysis of the isnad
and matn. While Wael Hallag holds on to his principle that mutawatir ma’ i
nothing more than a collection of akad hadith. Therefore, it is hard to ﬁ@ts of
similarity between their perspectives. A
Generally, the similarities and differences between all the perspectives on those
three different aspects occurred because of the aims and objectives’of the scholars.
Muslim scholars’ main purpose is to prove the authority o itir l]adith to be used

as sources of Islamic teaching and avoid forged hadith fr: rea ianuslims.

Ly
Whereas the orientalists’ main purpose is to rais%ns to argu e,a@ty of
mutawatir hadith by using their own theories o% eir@pectives
are mostly shaped based on these objecti slirmﬁcho s’ pe Ytzves tend to

focus on strengthening the reliabiliN tawatir | \ kthe orientalists’
perspectives tend to focus on theori{mﬁnted to \N‘e val ;(@y of mutawatir hadith.
o S





