


Discussion of finding, Impacts of the Study and Suggestions

5.0 Introduction c\:

This chapter is divided into three parts i.e. discussion of find e Impacts of

the study and suggestions and recommendations. Each part Wou% efly discussed

in this chapter. Y’
.\d' -
For the discustion of finding could be k@qwn into elpa_\ff}Nhich
include the development of al-Qur’an sana ies, thq y e&alaysian
qurra’’ scholars and the analysis of aI-QuE anad reE?ive y the @ple of qurra”’

scholars. é

S
‘&

5.1  Discussion of findings

\ ‘\A

The researcher%ithe corl:
for t

There are five failu\ e r j : of iélﬂétion of al-Qur'anic Sanad Studies,
the method of agCep al- \r‘:&ad t@é practised, the presentation of qurra’in
certain region%ach e ?:?1, '

Diraya r%ﬁiwd : ,the de@opment of al-Qur’an sanad studies in Malaysia.

Y-v

searcher found that the od of reciting the sanad of the Qur'an practiced by
A G

The te
S \eyqurrd' coincides with the method practiced among the Qur’anic scholars,

6 ly al-'Ard and al-Sama'.

lusigns |basEg~ on the objectives of the study.

fheQw/' ing of Qira'at knowledge in the types of al-
N
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For the second objective of the qurra’ biography, the researcher sun% es it

into four parts: family background, variants in expertise studied, and pr &3 atrue
" hak

Qur’anic practitioner. The researcher found that the sample qurra made a

significant contribution and impact to society, especially in the field of al-Qur’an study.

\X

The third objective is the analysis of Qur’anic , ther, SW
summarises it into seven parts which are the posiﬁ%que al-Uluww s nz’d:t\tﬁ)\v
division of the al-Uluww sanad, the position of the Qtir'anic séinad fgom th\e/‘lﬁmous
th\§ition %&7 height of

qurra, the determination of the obtained Ql'aNniCCna
the Qur’anic sanad among sample qur@rpes of O1

sample qurra’, and some items that should be %ﬁn e/éw’anic sanad text.
E ’ N
The details are as follows: ‘% @ 4 Qi:)
N So
X |2 $
a. Circulation% ’anic" bn%}dd{lzb'
& @)

transmit alc%g]} an from Jibrail AS were al-‘4rd and al-
4
Sama’. A ng the ex tsa?e etho&wsed by Jibrail AS, Prophet Muhammad SAW

Iatert&)s comga nséwhom-later adopted the same practices to transmit al-
N
Q!K he next generation ofJabi’in, Tabi’ al-Tabi’in right up until today.

Q The development of al-Qur’an sanad studies is interrelated to the development

and the spread of Islam itself. Some of the companions were sent by Prophet
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Muhammad SAW to several countries carrying the noble mission of spreading Islam as
well as teaching al-Qur’an. Among the earliest companions sent by Rasullullaw
to Madinah al-Munawarah were Mus’ab Bin ‘Umar, Ibnu Maktum, ‘Ammiar Bin% asir
and Bilal. This practice by the Prophet had also been the practice of K ‘Uthman
Bin Affan as he also had sent a few qurra’’ carrying together with them the texts or al-

Qur’an mushaf to a few places to spread the religion as well as Eiur ¢ knowledge.

The development of biographical writing or al-Dirayah on Taba

which include detail description of narrators or sanads first

century after Hijrah. The first person who had?ﬁe a piece

al-Qurra’” was Khalifah Bin Khayyat (v@WOnly‘?inc

Qur’an sanad studies, method of aI-QN ansmission:

to slowly emerge. Cf) >\y
.% % 4
,}j Ly
The developme arW Wide#pre olf @:itaﬁon of riwayah Hafs from
bea

Imam ‘Asim which had wid éc ed" sed in most Muslim countries was

triggered by a fe@ A Jng the'contributing factors include the special attributes
N
of the recitati(rhbae ted by

m m ‘Asim, significant roles played by the
governm 4Q—Musli C
Yo

advan n the rec dinJ in%g?y.
S

.

iesyorevolution in al-Qur’an printing and also

Classes on al-Qur’an sanad studies in Malaysia began in 1939 when it was first

Od by Dato’ Haji Muhammad Nor Bin Haji Ibrahim. Since then, the number of

informal classes on al-Qur’an and sanad studies began to grow slowly. Haji Mohamad
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Bin Haji Awang Kecik or famously known as Haji Mat Lintar held a few al-Qur’an

classes with sanad back in 1952 followed by Haji Hassan Bin Ismail who stawﬁs

classes in 1953. Later, Kiyai Haji Husain Bin Haji Abbas began the ope@}f his

own al-Qur’an classes with sanad in 1960 followed by Tan Sri Dato’ ssan Bin

Azhari who had his own al-Qur’an classes operated back in 1990. Aftégthat, classes on

al-Qur’an and sanad studies were introduced in formal learning centrés conducted and
L

managed by skilful and certified teachers who mostly gra Te Middle East.

Most of the qurra’’ scholars samp% fro ious family.
Except for Haji Mohamad Bin Haji ;g)ec i Mat Lﬁt) whose detailed
childhood education remains unk me 7"’ scholars’ earliest
childhood education was entire@on the upbringi eachings from their own
parents.

Most of the

al-Qur’an. In fa\i@

as they reach&a\/ :
qurra’’ &'had Ivﬂ
S
ria

Figh, , Hadith et cetera.. s
S

On the other hand, most of the qurra’’ scholars chosen as sample in this study
ssessed the ideal personality of a true al-Qur’an practitioner (hamal al-Qur’an) which
were strict, caring, open-minded and other relevant qualities.
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While, all of the qurra’’ scholars sample had contributed significantlm
local community in the form of al-Qur’an teachings, knowledge and experi%\' well

as in the form of written publications. However, there was no record o ohamad

Bin Haji Awang Kecik or Haji Mat Lintar’s contribution in writing.

The Semple Qurra' can be classified as Sheikh @as%deﬁnition
Semple a

of al-Mugri' from Aiman Rushdi Suaid. This is beca rra' gan'be'e ise
| &
in the Quranic knowledge such as the knowledge weed, wagf and Ibtida',*various

of recitations in qira'at. In addition to being able q pass \fflsQ ad @ned to the
3 W ®)
AN
DN S
C. The Analysis of al-Qur ady, o}
‘é “ &
5 \

It has been a norrCor t scholars to eli a which is al- ‘Uluww in nature,
mainly because sanad al- ‘Ciluww haé n V'ftf}ea and advantages. Sanad al- ‘Uluww

could be categori@wo@egori@ al- ‘Uluww al-Mutlag and al- ‘Uluww

next generation.

e
-9

N

al-Nisbiy. Sar@w ?}Aq s to the number of rijal sanad between a
t Mu

particular%(an(} P(:ﬂ @tn("r}lad SAW, which is relatively smaller. In the

mea@*ad al-‘U uwwﬁll-@y refers to the number of rijal sanad between a

P Wr teacher and a famous(?nam Qurra’ such as Ibn Jazari and al-Shatibiy, which

comparatively smaller. Also, al-‘Uluww al-Nisbiy refers to a sanad in which

Oerence is made to the closest Imam Qurra’ like Sheikh Muhammad al-Mutawalli or
Sheikh Ibrahim al-‘Ubaidi.
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A few celebrated qurra’’ scholars with popular sanad had been introd em
the qurra’’ scholars discussed used to be a Sheikh Mugri in their era. (‘E’f them
include Sheikh Muhammad al-Mutawalli, Sheikh ‘Ali Bin Muhar;r%al-l_)abﬁ’,
Sheikh Ahmad Hamid al-T1ji, Sheikh Muhammad Sulaiman Bin Ahmad Sulaiman al-
Shandawili, Sheikh Ismail Tamim and Sheikh Hassan Bin IbrTSuyuti al-Shahir.

l

However al-Qur’an sanad of the qurra’’ scholars sample inge %Lthe
N

way from Egypt. The sanad received by Dato’ Haji d Nor Bin/Ibréhim, Héq%ﬁassan
4

Bin Ismail and Tan Sri Dato’ Haji Hassan?ﬂ’ri aw nnec%?_iyto Sheikh

Muhammad al-Mutawalli. Nonetheless, t of amz};ﬁ Haji Awang

Kecik (Haji Mat Lintar) is connected t\ Muham Sébi@kandariah. All the

qurra’’ scholars sample were th e to% ‘g t{heir respective teacher’s

sanad to Malaysia. <2~'
-

The highest sar% g the‘I urs 'es@'qurm "scholars is the al-Qur’an

sanad received by &assar]

narrators betwe aj ass ail eﬁ“’lbn al-Jazari. The second highest sanad
is the one r %)ato Haji hﬁI\QJC’B)m Ibrahim with 18 rijal sanads followed by
the san@Mo‘aﬁaﬁgn H%__ wang Kecik (Haji Mat Lintar) which has 22 rijal
SanAmlly, Tan Sri Dato @"1’ Hassan Azhari’s sanad has 25 rijal sanads.

N
N

ail in{&rfch there are only 17 rijal sanads or
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Besides, Dato’ Haji Mohd Nor Bin Ibrahim’s sanad is of Qira ‘at al- ‘Ashar al-
Kubra compared to the sanad of Haji Hassan Bin Ismail which is sanad Qir?m-

‘Ashar al-Sughra. Meanwhile, Haji Mohamad Bin Haji Awang Kecik (Haj%\ntar)

and Tan Sri Dato’ Haji Hassan Azhari received sanad of Qira’at ri afs from
Imam ‘Asim . q
A sanad certificate needs to have a few particular f ase on the analysis

carried out on the sanad texts of the three samples rra’’ W could be
concluded that a sanad certificate needs to have at | he declaratio of,ua@» rom

the teacher to the student, the student’s declarati on of deceptagte and gthe me&‘bn of the

t\eed t%é{ early stated

rijal sanads along the chain of transmissio In total, 1@<

in an al-Qur’an sanad certificate.

\ Y
RS
Impacts of the Study @ Q(:)
l \
The study of a% with GJQ,'\@QSH first began in 1940 through
informal al- Qur es ThF f awareness over the importance of al-Qur’an
learning was th ajo acto uld explaln such poor attention given by the

locals to thesstu y fal ur n Q_tﬁe past. It took approximately 60 years for the
S
study o an H%J‘ ain ﬂ%‘.\popularlty among the locals before it was first
forr{mwtroduced through th@abllshment of a few al-Qur’an learning centres.
o Writing activity among scholars from the Malay Archipelago on the field of al-

Qira’at and al-Qur’an sanad was nothing new since there have been a few articles
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written by al-Qur’an scholars from the Malay Archipelago which also have been

Apparently, the studies of al-Qur’an sanad among locals maiorly foeused on a

constantly used as references in some learning institutions.

single recitation, which was according to riwayah Hafs from Im%' In fact, it is
the type of recitation that has been widely accepted and used ianslim countries,

not only in Malaysia. Also, the locals had a lack of ex to ciher recitations,

therefore, they were only used to the recitation of riwayah Hafs fi mMisilQ.

< [fI1S
zfe peten&ough to

wh
Q\ |
community: act, some of

them had also become the point of re cesto people k

These qurra’’ scholars include Dat@ Mohd \Bﬁmxl @ and Haji Hassan Bin

Malaysia has its own local qurra’ s

discuss and spread the knowledge of gir

. . . [} ) o .
Ismail. Obviously, Dato’ Haji or Bin Ibr. n&‘haﬂé*/sanad which is of Qira’at
al-‘Ashar al-Kubra and Haji an rl Ismail h_@ceived a sanad which is of

I, a

\%!)f’fa'n had been granted with the title
&
S

N
Y
\ ¢ 2 C,)
Al four ys f ﬁ/a” scholars received their respective sanad

b 4
sp

directl eir re

Qira’at al- ‘Ashar aI-S% top it‘ﬁ
‘the father of al-% l \

|ve"teachgr who was a qurra’’ scholar serving as the Sheikh

N
alw{ in their respective\ca. Meaning to say, each sanad received by the four

N

qurrd’’ scholars is remarkable in its own way.
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The sample of qurra’’ scholars had also produced many students who had
continued their chain of transmission. However, the recitation passed down te?!m
students was only based on one particular recitation i.e. the recitation of r@Hafs
from Imam ‘Asim. Therefore, al-Qur’an sanad of Qird’at al- ‘Ash(ﬂ'*ubra and
Qira’at al-‘Ashar al-Sugra could not be continued as there was Wen a single
eligible local student who seemed to have what it takes to @two recitations

during that point of time.

_ 9
The sanads received by the sample qurra’’ lars arg ac II] %(eﬂ the
highest and the most popular sanads these d in% ikh .@fu] ‘Aziz
Muhammad ‘Uyiin al-Std and Dato’ Haji Mohd,Nor B\'n im Y0~study from
te .

the same teacher in the same class. Sh%aul ‘Aziz mn*@QTJyﬁn al-Std was

the teacher to Sheikh Dr. Aiman m Suwa

This proves that the sanad rece%

actually on a par with the S@S

A teacher’s %ur’; S

e and individual in nature as it totally

depends on the ofd edb &a; particular teacher. For example, if the
| (O
teacher had a of Oira’ I,'As&%?)al-Kubra, it was not necessary for him to

award h@ thefs b% 1S student could not complete the process of al-
a =

Sama’ 5 ‘Ard exceptionallagl.l. In other words, the type of sanad received from
\

a
a;Nr with sanad of Qira’at al-‘Ashar al-Kubra entirely depends on a student’s

bility and determination to learn al-Qur’an. This would best explain why sanad
ira’at al- ‘Ashar al-Kubra of Dato’ Haji Mohd Nor Bin Ibrahim had been disconnected

some time ago.
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There is a strong correlation between the knowledge in al-Hadith sanad study
and the knowledge in al-Qur’an sanad study as al-Hadith sanad study helps To
determine the position of an al-Qur’an sanad, to describe it and to draw t \1 tree
since the methodology used to analyse a hadith is also frequently useﬂ%qnalyse al-
Qur’an sanad. Thus, it is necessary for a researcher specialising irWd studies to
master the knowledge of takhrij al-Hadith. However, based onWthe researcher’s
observation, most of written materials and previous studie sYar n sanad did not

follow the method and the knowledge of takhrij al-Hadith as aw by many
@

Hadith scholars. é ' _\Q}Y
’ b

Yv NV
Suggestions and Recommendations \ S.

&

Learning institutions shoul wuc @h\v
®
specifically in the field of al-Q™an. aclj%lﬁaahi@contributed to the nation

in educational developmen oing so, ould 4Urther motivate and encourage
| ow:
younger generations M ready,Keen JaIZ% an learning to take up al-Qur’an
related courses mo, iousl | %
& N
N N O
2 9
M asis oui’ b giéé‘fo the pieces of writing on al-Qur’an and al-

4
qira ’a:ws' ed by s olefrs f{,&ﬁ' the Malay Archipelago by citing them in the
uc

ysian Islamic scholars

e (S
29 /=<
J;%:’(t./
Yo

<

n of any research t%fore citing references from other honourable scholars.

intﬁk
%ould avoid the local written references from being left out as well as to ensure

Qt these local sources are fully utilised instead of becoming a mere collection on the

shelves in most libraries.
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All academic writings such as articles and journals published by scholars
be systemically compiled according to fields or disciplines and also accor@}itles.
The reason being, a few pieces of writing on the same disciplines and ti found to
be all over the place due to scholars’ involvement in the public&rrof religious

magazines which were periodically issued in different volumeg.

An appointment of a local Sheikh al-Qurra’’ is necess ryM.the‘}ocal
Lo
-Qur’an felated

community would have a credible person with au toreferto i

4
matters as in the post of a mufti who gives oWﬂHﬁca' tosthe qu&'l:cgmmunity

pertaining to Islamic laws and jurisprudelgw
AN

The al-Qur’an sanad of th uaanwlé%r a’’ lars should be revived

“« Q-
by introducing all of the sanaw e publi gh tgﬁéholars’ very own students

N
who received sanads fsom Em. Mo# seriou @)n should be given to studies
a

carried out on al-Qur’an sapad in% Void-fraudulent acts either in the form of

&

Ny

D,

counterfeit sana@tin iL recitation fraudulent acts might easily happen

N
among sanad Q% dug torex s'yle pf.é/ over one’s own sanad and also one’s own

strong de Qbereco ised to’hav
:Q/ J 4

Sanad recipients should\be constantly reminded of the trust that comes with the

2

e highest sanad in the community.

7

Ay
{4

‘%they received. They are the ones entrusted by their teachers with such heavy

onnsibilities which are directly connected to Prophet Muhammad SAW.
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The parameter during the Qur’anic sanad study that needs to be taken into
account is throughout the process of receiving the Qur’anic sanad and the determw

of Qira'at recitation. The emphasis that needs to be paid attention to durin@wcess
of accepting the Qur’anic sanad is the method of presenting the recitati e Qur’an

- n

either presented in front of the teacher using "&:1 " method or using%s.>" method.

L

Both of these methods can assess the height of a sanad of -Qu.ian. '
Y,
The determination of the Qira'at recitation @) determiine the v, rie&;gf- the

qira'at recitation that has been graduated. This can Svaluate the abilify of &?tudent to
V N

give the sanad obtained. For example, al-% e teac\has thﬁ?anic sanad

with Qira'at Ashar al-Kubra throu ?c"a her. Mujé(the teacher) can

graduate al-Mujaz (the student) with-one recitati f the narrdtion of Qira'at like the
\n& &
cfore, al-Mujaz (s@ts) can only transfer the

o
Vld Mron\mﬁf‘-’Muﬁz (teacher). This can

distinguish between al#Mujaz, (students) w qbt{r} he Qur’anic sanad either with

S o
Qira'at Ashar al-Kubra, a'a ar -Sug@Qird 'at Sab®ah or one narration in

ira'at. I
0 <\

‘? |
&'(tea hér) inu
§4.g Aot
transmissionvobtained to al-Muj

&

;:M: sanad. In addition to the continuity of the Qur’anic sanad between al-Mu;jiz

cher) and Prophet Muhammad SAW, there is also continuity between al-Mujiz

narration of Hafs from Imam Asim.

Qur’anic sanad based on the

L
C
%
C
4,

in the level of Qur’anic sanad with the

%

tudent) and that there is a free error in the chain of

%

eacher) and Imam Qira'at, either al-lmam al-Jazari or al-lmam al-Shatibiyy, or al-

Mujiz (teacher) with the author of the book Qira'at. That can ensure that al-Mujaz
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(students) can identify the Qur’anic sanad from the teachers (mashaeikh) of Egypt,

Syria, and Jordan or that there is no ambiguity in the Qur’anic sanad obtained. )Te

the parameters of the sanad al-Qur’an through recitation. C}

Item Sanad al-Qur’an | Sanad ‘a&l-Qur’an Al-
‘Uluww 'ziN
Acceptation process Al-Mujaz  recites the the

Qur’an in front - al-Mujiz.
\
Mujiz. The vé th!t-l%fs’)been

Kind of recitation

acg{t Al-Mujaz accept the

) Voo
a fao jiz ';%\ad from al-Mujiz
S
Y —
ith Nar ﬁo*with single recitation
Kubra Ahsa.@l- like riwayah Hafs from
'S
Sug P & Imam ®Asim
X O

The chain of sanad is The chain of sanad has

Qur’%\ / ?’connected from al- disconnected or is

Mujiz until Prophet ambiguous from al-

Al
« Muhammad SAW Mujiz  until  Prophet
N

G
without any ambiguity | Muhammad SAW.

QE able 5.1: Conditions of Quranic sanad al-‘Uluww and Quranic sanad Al-Nazil
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Parameters for the sanad al-Quran text There are at least 15 items that need to
be specified in the Qur’anic sanad text, as stated in the analysis of the Qur’aniwm

text. This is gathered from three qurra’ views, al-Imam Ibn al-Jazari, Ha@stafa

and Abd Rahman al-Maliki. A

Meanwhile, the preparation of a database of Qur’anic sanad can help the
community to ensure the position of the sanad and che ezateg‘orised Qur’anic
sanad, whether it is sanad Uluww or sanad Nazil. To e ish a eWabase, the

'Y
| text of al- urjar@'ad or
books discussing al-Qur'an sanad such as Jami m'% Ibn {I'gazari and

yyah eTn yukhl@g.al-Hadarah
an-Nabawiyyah by Aiman Rusdi Suw\) O<<

collection of al-Qur’an sanad is made through the o
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