CHAPTER THREE: \z

MALAY MALE SCHOLARS’S WRITINGS CONCERNING W N IN THE

20™ CENTURY Y.

3.1 Introduction \Ld
The role of Malay scholars in advocating wo s right in the 'cenag'was
discussed in the previous chapter which clear owed }h they m _\a great
W N
contribution to the Malay’s women. One of the%ways them gs\through their

contributions in advocating the ema _\O
&) A

Furthermore, this chapt%\alyzg the i
”

selected Malay male scholars mr WHitings:
factors of influencing the i azf the w,men elna@)ation and the impact of the idea
4

:
will discuss at the ewhus cli ter. %C"
& $ &
N, ! c,)(.z
3.2 Sele%ﬂ'aays olars in the@0™ Century
% bly, I{n‘gvezw h@/ scholars existed in the 20" century, but not all

of t iscussed women’s i@s, This study selected five important scholars and

writings. Therefore, this chapter will d@ b round, theitgwritings and their
ipation o e

of n’s emancipation by the

an their writings that put forth important discussion regarding women whether
Qectly or indirectly. The scholars played an important role in building a culture of
nowledge in the local community. They could also answer any question or solve any
problem that occurred in Malaya at the time. In fact, they had their own strengths in
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writing which led to successfully opening the minds of the Malay community to think,
understand, and be aware of the issues surrounding the Malays and Islam especi
women’s issues. Before explaining the results of their writings, det(l;,j their

background are explained in sub-study 3.2.1. follow: *

3.2.1 Haji Muhammad Sa'id bin Umar (1854-1932) V:

Haji Muhammad Sa’id bin Umar was born in Kam Xa.r, Jrrlun, Kedah, in
1857 M. He received early education in Kedah from his¥ather, M l‘<nown as
Umar Khatib, and subsequently studied in Patani. Aft t, he canti His‘@es in
Mecca. After returning to Kedah, he moved to at Keria K, ang/%unded a

o
d sen@"ﬂs a religious
Iigi@‘knowledge to the

school where he was the teacher. Then, he W to

teacher in some mosques. He was th %ed to teacC
Royal family of Kedah where he l%ne po%)fTR a{%eacher’(Ahmad Said,
2012). He was given the title ‘% id Mufti’ awazzé?n the main reference on
religious issues for the loca Xnit e last posi i@he held was as a gadi in Jitra,
Kedah. %QL 1 l 0’

4 ¢ &

Haji Muh@a’id ‘ontr\ted nu@vous writings on Islamic subjects, such

A
as (1) Tarjum wust fid‘ a r (Qur’anic interpretation) that was his first writing
before he @;ﬂsir ur?l- hsanQZ) Tafsir Nur al-l4san is one of the writings

'

concer men sele for this-study; (3) Fatwa of Kedah, a book that discusses
ﬁf& 2

th (a legal opinion o@ree by an Islamic scholar) on the law of divorce in

‘% Interestingly, this book is still in the custody of the Kedah state government and

0 never been printed until today (Sheh Yusuff & Sahad, 2013).
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Haji Muhammad Sa’id died on Wednesday after Asar, 19 March 1932 M, when

he was 75 years old due to a weak disease on the side of his body and was burlewwe

Alor Merah Mosque, Alor Setar, Kedah. (q\

3.2.2 Sayyid Shaykh Ahmad al-Hadi (1867-1934) Y.

D
Sayyid Shaykh Ahmad al-Hadi was born on 22 November 1867 M in Kampung

A
Hulu, Melaka. His mother was of Malay descent, while his father, S'yed Ahmad ibn

B
Hasan ibn Sagaf al-Hady al-Ba’alawi, was an Arab from Hadrami, Yemen. When he

&« 71 oT°'X
was a child, he was adopted by Raja Ali Kelana, the Sultan of Riau, and was raised

T

alongside the prince in the palace. He studied Theology and Arabic at Madrasah Raja

\\ a V'
Ali Haji. He was one of the founders of the Rashidiyyah Federation, an active study

Y e LD
group in Melaka and Singapore in the 1890s. He also travelled t@rab countries and

e S nv\ A
studied in Makkah, Beirut, and Cairo. At Al-Azhar Unlver5|ty, he was influenced by

Ny S
the reformist thinking of Egypt founded by Muhammad Abduh (Fakhrul, 2018).

7 A

Returning to Malaya, he was influenced by Sheikh Muhammad Tahir Jalaluddin

P LN

al-Azhari, who exposed hlm to the thoughts of Muhammad Abduh and Rashid Rida.
~NV VY
Together with Shalkh Mohamad Tahir, Sheikh Mohamad Salim al-Kalili and Haji

NN ¥

Abbas Mohamad T‘a'har they started publishing a magazine, namely Al-/mam (The

>

leader) on 23 July 1906 in Singapore.\On February 4, 1908, he opened Madrasah al-
I PN B s o
Igbal al- Isla‘n;lyyah in Singapore. Between 1909 and 1915, he became a lawyer in the

AN
Syarlah court in Johor Bahru. In 1915, he decided to leave the career, allowing him to

O\
return to Melaka to open a madrasah with Haji Abu Bakar Ahmad known as Madrasah

O

& al-Hadi (Akgun & Zakariya, 2019).
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However, the Malays in Malacca did not like the way he taught; he was deemed

too radical and controversial. Then, in 1916, Sayyid Shaykh Ahmad al-Hadi moved to

AN

Penang and opened Madrasah al-Mashoor, where one of the teachers at the nB\drasah
\'
was Sheikh Muhammad Tahir Jalaluddin al-Azhari. Madrasah al-Mashhor was also one

h
of the famous religious schools that influenced the radical movement in Malaya during

L I\
the Colonial era (S. Ramli et al., 2016). This particular school was instrumental in

s 7

educating young Muslim reformist thinkers and activists at the time. '

il

In 1927, al-Hadi left the teaching profession and opened a printing shop, namely
F AN
Jelutong Press in Penang, which aimed to serve publications on Islamic reform. He

N~ 2'J7J ¥

published Tafsir Al-Qur’an by Muhammad Abduh as well as other publications related

A ¥ NS N

to articles and open reforms. In 1926, he launched a mopthl journal, Al-Ikhwan (The

A ~X
Comrade), and in 1928, he published a dai[y newspaper, Saudara (The Brotherhood).

r T SN%)A
Sayyid Shaykh Ahmad al-Hadi died on February 20, 1934. ’\\

ﬁ [7 Q—

Throughout his 86 yeN ife, he contributed t<$dciety in many ways. First,
N

by establishing and ope tinWous choqls, Ta@/ladrasah al- Hadi (1915-1917)

and Madrasah al-Mashoor™ (19 -6r )."gond, by writing through books,

magazines, and n@rs; \A@phasi@arious topics, particularly the religious

N
issues among@hlay com iyl. Bﬁsgjés the magazine Al-Imam, the journal Al-
Ikhwan, &newsp er Sa aig\\%lf al-Hadt’s other works included (1) Hikayat
Kb
[

Setia pada Ma yul(ﬁyz\@ﬁblished in 1926, reprinted in 1927); (2) Hikayat

=

T Cinta Berabhi (1927-19%); (3) Hikayat Anak Dara (1928-1929); and (4) Hikayat

ert Nurul‘Ain (1929). All these works were written in the Jawi-Malay script, with
Qy the first novel republished in Romanised Malay.
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Al-Had1 also contributed numerous writings on Islamic subjects, such as (1)
Tafsir Juz ‘Amma (Translation of Muhammad ‘Abduh’s Commentary on th 1
section of the Qur’an) (1927); Tafsir al-Fatihah (Translation of the Comm@y the
First Chapter of the Qur’an written by Muhammad ‘Abduh) (1928); ( ma Islam
dan Akal (1931); (3) Kitab Alam Perempuan: Bahas dan Huraimunaan dan
Kebebasan Perempuan bagi Faedah Dirinya dan Perhimp mm Bangsa dan
Watannya dengan Dalil-dalil Akli dan Nakli Syariah (19 &;tib Agama Islam

(1931); and (5) a booklet called Kitab Hadiah Kebangsaamy(1933). .\d
L ]

I_\"}T

4 \/‘Z“

S giv@gg title of al-

Johori because he was from Batu Pahat; orsHe receiv S ea@e ucation in Muar

and held several positions around Cﬁate of \I\Xm gihem, as a clerk at the
N,
Registry of Letters Estate in QQl),%ﬁic of th@rth-Degree Malay rank

Secretary to the Governme o}hisi'r r (192Q), Secretary of the Department
ted NMudr

of Religion (1923), Tr% the l:‘ s @6-1929), Commissioner of Muar
&

(1927), Johor Gowt Treils 30), ember of the Cabinet of Ministers
(1932). He Waﬂls e fi Di@‘{a 1932-1947) of the Johor Religious
¢

Department Rahman, 2 77.' L)

&
wlon, h'e'\mziﬁongﬁﬁe earliest to establish an Arabic school in Muar

N
in Ad was responsible fe({%stablishing the first Malay Girls’ School in Johor in

3.2.3 Abdullah ‘Abdur-rahman (1876-1950)

Abdullah ‘Abdur-rahman was bomw 6

ccording to Abd Latif Jufri and Masnorindah Mohd Masry (2010), the total
onber of books that Abdullah ‘Abdur-rahman wrote was 21, including Matan Risalah
al-Tauhidiyah, Permulaan Adab, Pertuturan Melayu (Nahu Melayu), Kitab Permulaan

Agama dan Membaiki Perangai, Majalah Ahkam Johor, Nazam Kalaid al-Jauriah,
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IImu Kesihatan, Adab Rumahtangga, Seruan Kepada Jenis Yang Lembut (Perempuan),
and others. In 1928, he was awarded Dato’ Paduka Mahkota Johor (D.P. M.J.) b;’?m
Ibrahim. He died on 15 January 1950. His body was buried at Batu 2 Islam(%tery,

Jalan Bakri, Muar (Abdul Rahman, 2017). A

3.2.4 Ahmad bin Ya’qib (1891-1959) \,:

Haji Ahmad bin Ya‘qub al-Johori, or more affectio gow in Johor as Haji

J

5

Awang, was born in 1891. His family members called Tok Ahmad, Haji Ahmad
X

ai Durian kﬁpz_\ﬁaﬁian,

othe\rfc nitiegﬁ-n Johor.

[ 0:\ as“the Ins@?o*r of Johor
Religious Schools. Before that, Haji @erved asa gio@%cher and served

as the Headmaster at Sekolah Tarr@jx Rendahy gr @Ahmad, 2017).
N >
n b 3 [‘\c')

Haji Ahmad is very knowledgeable and had extensive experience with the

received his early education in a Malay school at
Johor. Similarly, he attended religious sch

Throughout his life, he held an impor

Johor State education system, so his writings were widely used in the syllabus of
the Johor Religious Department. Among them; (1) Kitab Adab Perempuan — Juzu
Yang Pertama (1967), (2) Kitab Adab Perempuan — Juzu ‘ Kedua (1928), (3) Kitab
Adab Perempuan — Juzu ‘ Yang Ketiga (1959). (4) Lidah Melayu (1954), (5) Kitab
Isra’ dan Mi‘raj; and (6) Panduan Mengajar. In addition, Haji Ahmad also
translated Arabic manuscripts such as (1) Cleopatra (1951); (2) Ibu Rukambul -
Penggal 111 (1951); (4) Ringkasan Tawarikh Keputeraan Nabi Muhammad S.A. W,

aand (4) Arsene Lupin (1959).

[ 7

Furthermore, he was also an expert chef. He was often tasked with preparing
food for Royal weddings in Johor from 1956 to 1958 for over 5,000 guests of
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honour. Among them include the Royal Wedding Ceremony between the couple,
His Highness Tunku Maimunah and His Highness Tunku Othman, ultimately
receiving an award from the Royal Wedding Council Committee for his excellent

service (Ahmad, 2017).

Due to his interest in the culinary arts, Haji Ahmad immortalised the recipes
that he had collected, tried, modified, and guaranteed to be delicious in two
cookbooks, namely Medan Selera (1958) and Hidangan Terpilih (1958). Selected
recipes from these two books were republished by Ahmad’s son with the title
Nostalgia Medan Selera (2012) with a translation in English, titled Food Court
Odyssey (2015) adding to the widespread tradition of cuisines available in

Malaysia.

For the contribution and services of Haji Ahmad to the State of Johor, the
Sultan of Johor awarded him Pingat Ibrahim Sultan. To this day, his name remains
famous, still revered, despite having passed away at the age of 68 on November 1,

1959 (Ahmad, 2017).

v v _—
\j °~<$'
325 Mohatwis bdul }ﬂalﬂgafbawi (1896-1989)

O
% ame amed@ns bin Abdul Raof bin Ja’far bin Idris. However,
he was hette

known by the n ohamed Idris Abdul Raof al-Marbawi al-Azhari,

% used in all his wrltlngs He took on the title al-Marbawi from his family’s
g

e, Lubuk Merbau, located in Kuala Kangsar, Perak. Besides, he also described

Qnself as al-Azhari, indicating that he had studied at al-Azhar, the world’s most famous
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university at the time for studying Islam. In addition, he was also known as Sheikh al-

Marbawi (Othman, 2019). Yv

He was born in November 1896 M in Kampung Masfalah, two wm the
city of Mecca, which was also where his family resided at that time. Despité growing
up there, he was able to memorise only 16 verses of the Qur’ anzn addition to

remembering several religious books at the age of ten (Faisal Shah 2019). In

1913 M, he and his family returned to Malaya where he receli Is in'tial education at

Sekolah Melayu Lubuk Merbau, Perak.

L ]
Subsequently, he pursued his secondar ucatio? various itional
religious schools including Pondok Syeikh Wan %uha }NEL ukit r?ndan Kuala

Kangsar, Pondok Tuan Hussain al- M dah;*Rondék Syeikh Ahmad Fatani in

Bukit Mertajam, and Pondok Tok nall I n. com) eting his secondary

education, he worked as a religi t chg.[ befoigs continuing his studies
‘&

further. i

\
In 1924, he contin gls eduitlon t hl ar University in Egypt. He was

4
\S'hq dah ‘Aliyyah from the university in the field

<

ow eﬁwsly and persistently he had pursued

- By

among the first stu ts to ec1
of Islamic studies,

knowledge wd®e r elve
Sheikh @r’nad, bfyn

Mu@d atith, and Syelkhgﬁx.ammad Ali al-Maliki, among others.

rﬁwlé@ from great scholars there, including from

aI$Malut| Sheikh  Mahmud Ghunaym, Syeikh

? hroughout his 93 years of life, al-Marbawi produced many writings such as
C

onaries, books of tafsir, books of Hadith, and books related to the field of Figh and
ufism. Interestingly, he produced more than 20 writings in which most were published
by Mustafa al-Halabi Printing, which was one of the largest printing companies in
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Egypt. Among the writings that are still referenced by various societies nowadays are
Bahr al-Madhi and the Arabic-Malay Dictionary known as Kamus aI-Mw.
Furthermore, his writings include Mu ’jam al-Ka’inah, Kitab Perbenda@lmu,
Tafsir Quran al-Marbawi Juzuk Alif Lam Mim, Tafsir al-Qur’an al-ﬁ!%wi Surah
Yasin, Kitab Idangan Guru Sahih al-Bukhari Muslim, and Nizam al- W Peraturan

Hidup Umat Islam, among others.

He passed away in Ipoh Perak General Hospital on ev' 19809 at the age

of 93 years old. His remains were interred in Kampun Mer s l\@shm

cemetery. Even though he died a long time ago;@sllm c |tJtoﬂ(537 both

Y
young and old, still remember him and recog?ﬂ! COW S. He%‘g?t behind a
daughter, a widow named Munirah Abdu@, three hlldziﬁs.\md five great-

grandchildren (Abd Razak et al., 2018)

3.3 Malay Writings Con erni W e 20t ntury
Issues concerni n havjlon eén ussed in many publications, but

4 $ &

not many have explwomer \B'SHQ wrltlngs Although there are also a

limited number ay w, that highlight women as the main issue,
! "R

it is still intew to nal ow &9 en were portrayed either in a positive or
NN

negativ rticulacly in"the M@ community, in addition to analysing the issue

rﬁlamlc perspective. c,';/-(-
\

nterestlngly, Muslim Malay scholars were influenced by Muslim reformists

& the Middle East, particularly how they advocated for women’s right in their
r

itings. For example, Sayyid Shaykh Ahmad al-Hadi (1867-1934), one of the Muslim

Malay scholars who fought for women’s emancipation (Nur Saadah, 2020), was also
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influenced by a prominent reformist from Egypt, Syeikh Muhammad ‘Abduh (1849-
1905). This influence can be seen in his writings, particularly in Al-lkhwan, a m?ﬂe
that he published and printed between 1926 and 1931 (Noor Zanariah, 2@7 the
idea of supporting women’s education and demanding the liberation ﬂ%‘\en from
traditional power structures and empowering women in Malaya. Thisg@nfluence could
also be seen through similar approaches applied by Muslim Mq%@ars to galvanise

social change without abandoning Islamic principles.

Specifically on writing, this study found that there

the 20" century which significantly acknowledg importance
? 4

others. On the other hand, this study selecwings fi aleg%\ale scholars in

the 20™ century based on predeterminN ia. Amongethe sel n criteria include

A
early 20" century publication fro g@o 19632\@«!\%:&
?, 6 ,

n@awi, and the existence

of Quranic verses and hadith\ ssing Ameﬁ &K& In summary, the study
focuses on the significant i belaw: N

S
f &
3.3.1 Tafsir Nur aklhsan QO

Tafsir@l-lh an
administra@" ultanfAb
al-Din wm Sh§1 ¢194Q, he 25" Sultan of Kedah. The work was written

N - - - -
OV\ urse of two years*e(@ nine months, and it was successfully finished on

‘@sday, 1% October 1927 M (Muhammad Sa’id, 1970). Interestingly, Tafsir Nur al-
8 \hsan Is a comprehensive Qur’anic exegesis writing of the first 30 verses of the Qur’an
in Malay compiled by a Malay scholar (Ahmad et al., 2018). This is due to the fact that

the majority of scholars who discover tafsir are primarily from nearby countries. This
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book has actually been reprinted. It has been published numerous times and is still

circulated commercially. Yv

' g
The main factor that pushed the writer to write Tafsir Nur aI:Ih!MDNaS to

honour the needs and desires of the community in Kedah. Haji Muhammad Sa'id claims
that the primary intention of authoring the book was to satisfy hi%zs requests that
he establish the Qur’anic exegesis in the Malay dialect of KY&O that they could

easily understand the Qur’an’s contents.

“...adapun kemudian daripada itu sungguh t
setengah Ikhwan yang mulia-mulia bahwa s
Bahasa Melayu Kedah akan suruhan-Nya

dan tiada bergoyang-goyang hati pa aka shamba
perkenan akan dia dan jika tiada hamba ikian itusekalipun
kerana menuntut keredaan Tuhan uka segala

hati Ikhwan.” (v. 1: p. 2).

\I ik
Furthermore, the second motivation, for fiim ’E a th@port he received from
n I

o

a royal of Kedah, particularly bra’m%r:}F en@ahmud, the son of Sultan

Abdul Hamid Shah jbni Sal-Marhum Sdita AJ%}d Tajuddin  Mukram Shah
S

(Muhammad Sa’id, 1970). 4 C}Q

Intriguingﬂ&efsw N @n di@ust contain a translation of the verses

N “1 O |
of the Qur’an ay,/but al wtergemtlons and explanations of those verses. In

addition Went of th ki mprehensive, including a description of the
DA o
n

O
of revelation (asbab al-nuziil), an explanation of nasikh and mansikh,

NN
and a dvescription of the verses (Sholeh et al., 2020). The book is divided into four

circum
F.

‘olgmes, each of which is arranged in accordance to a different surah of the Qur’an, as

\gan be seen from Table 3.1 below:
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Table 3.1: The arrangement of surahs in Tafsir Nur al- 1zsan

No. | Volume Surah Sum of Sum ofr
Surah a e

1. I Al-Fatihah (1) - Al-Maidah (5) 5 %254

2. ] Al-An’am (6) - Al-Isra’(17) 12 353

3. 11 Al-Kahfi (18)- Al-Zumar (39) 22 % 359

4, IV Al-Mu’min (40)- Al-Nas (114) 313

Based on Table 3.1, it appears that Haji Muhammad Sa'id d|d not follow any

particular procedure when writing the book because each volume was not organised

i
according to juz or surah number. The sum of surah and pages varied with each volume.

w I &

The third volume, which has 359 pages and 22 verses, is the thickest, although the fourth

N 27 *

volume has 75 verses. The writer included the content in each \\iolume or]( the last page

& N o
to make it simpler for readers to refer to certain verses or surahs. 's

O Y &

In the first volume, the author began by outlining the circumstances and
oy AR
intentions behind his writing. He then graCIOusly and humbly asked for everyone’s help

o« XN

to fix any errors or flaws in his Qur anic exegesis. The writer also describes each surah’s

introduction, |nd|cat|n% heth%r itisa ?ﬁrah ma‘kkz' or madani. Each surah number and

verse are listed, and a stirah’s specific prqpertles are mentioned along with its reasoning.

e L

Unfortunately, the writer did not assign a sentence number to each verse in his writing.
This made it a little challenging for'the reader to locate or make reference to a sentence

~ I -\° ¢,
for which the reader needs to comprehend its interpretation.

NI

In translating and |nterp(et|ng verses from the Qur’an, the author used different
- N
font sizes in Jawi writing. To make this easier for the reader to determine between the
\v*erses of the Qur’an and the Jawi script, each verse has a line and is placed in brackets.
\According to Mazlan Ibrahim et al. (2014), Haji Muhammad Sa’id’s writing style is

comparable to Tafsir al-Jalalayn in that it places Qur’anic verses in parentheses before
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translating the meaning into Malay and provides a brief explanation and interpretation

of the verses. Y~
AN

Moreover, the book is also unique because it uses classical Jawi script and the
s

s

ancient Malay language in the Kedah dialect. For example, there are several terms that
the current generation finds a little challenging to understand such as ‘hambat’, ‘tiada
sayugia’, ‘menyengehaja’ and others (Abdul Halum et al., 2019). In additional, the

author did not entirely implement Jawi writing, he also incoreorated Arébic terms in his

Malay translation. According to Haziyah Hussin and Latifah Abdul Majid (2014), the
_ _ I
author proceeded to use Arabic terms without translating them because the

N 2V J Y

terminologies are widely used in the communitv‘. For instance, huqug which means

a NN

duty, burhan meaning evidence, and dalalah that means rpisdirection. The literary style

A 7 X
was often influenced by the Arabic style and structure, which starts with a verb (jumlah

_ r T =\?)A
fi’liyyah), then a subject (fa’il), and an object (maf ul bih). It is distinct from the Malay

n - e

writing style, where words such as @aka, hanga, and”bahaxvasa identify the beginning

fi -
of a phrase. This demonstrates that the writing’s distribution of information follows the

¢ _\N | | N

tradition of studying a text-reading-oriented religion and still requires a thorough
a 7 0V Y

explanation from individuals who are experts in the field.
. ~

) &
Tafsir Q noihﬁli T

@5 Vi (sg"(oday, particularly in traditional religious
school, (%nd,m sollas. | orﬁ)nce, this writing is applied as a textbook every
week é&&k Tuan GUru I—T'aji.i)aéh Musa in Sik, Kedah; at Pondok Tuan Guru Haji

5
BMarlt Panjang, Baling, Khah (Sheh Yusuff & Sahad, 2012); at Pondok Berangan

adrasah Tarbiah al-Atfal, Tumpat, Kelantan; at Madrasah Islamiah al-Jenderami,
Gangor; and Masjid Tagwa in Kuala Lumpur (Hussin & Abdul Majib, 2014).

Additionally, this book serves as the primary text for the study of Malay Qur’anic
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exegesis in the traditional religious school in Pattani, Thailand (Adulhakam Salaebing,

2017).

2
c
3
(¢]

Figure 2: The cover of Tafsir Nur al-

Mabtad bn ali ta
3.3.2 Kitab Alam Perempuay% (|

Vi

4]

The book entitled K| rem a |s t ork of Sayyid Shaykh Ahmad
al-Hadi and was repub%n 2019 'byoj i Malaysia in the Jawi script and
Malay-Rumi scrip AI -Hadf, 2&)19 3

Jamiliyah Pre Mar, oh‘or.

g
S
&

e boo%‘e first edition was released in 1939 by

|||one:l;5>[hls book is a collection of several articles

that were S nall;&u Al-lkhwan, a magazine that used the Malay

langu d fr 0 1933-(Noor Zanariah, 2007) and published by Jelutong
\/

u Pinang. Further , it includes translations of articles written by Qasim

The main factor that inspired the author to write this book was to encourage the

Malay community to rise up and fight for Malaya. Sayyid Shaykh Ahmad al-Hadi urged
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the Malays to consider other nations that had achieved independence. Furthermore, the

author’s desire was to liberate women from the traditions of the Malay soc

granting them their due rights such that it inspired him to compose this bo@,}

\

“..punca kemajuan tiap-tiap bangsa yang hidup di dalam dunya ini
ialah memberi sekalian perempuannya pelajaran bagi menjalankan
kewajipan kejadiannya, maka inilah kita jadikan satu kitab yang
dinamakan ‘Alam Perempuan’, cabutan daripada majalah al-lkhwan.
... (Kitab Alam Perempuan: page 7 and 8).

vl
The new edition, which was re-published by Akaderﬁ laysiascontains 305

pages. The first 134 pages of the book are writte umi scri aintaihing the
authenticity of the text, while the following p e fr ‘.th ginahm‘gnuscript,

namely Jawi. In addition, the book’s conﬁWpara%.d intg) 17 clﬂ&rs, beginning

with the introduction and concludingm g 17 @)ters in this book

represent the four primary them s%aI-Ha il ?s' @oughout his writing;
0 .,

education for women, the i of needy woihef, @Ten’s hijab-wearing, and

\ Olsie b fle
L
- otlogs OB L

voulls $7L

Shyobly £9F Uighd 5 O &y >
’ Y b or::
Pl dy 5 Jiob Jie

~F LE

@z Ot Al

PRINVED AT THE JELUTONG' PRESS, PENANG,

collecting articles that had published serially in Al-Ikhwan.

Q %re 3: The cover of Kitab Alam Perempuan’s Jawi version, which was created by
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\jr

PEREMPUAN

P A T T S S S

Figure 4: The cover of Kitab Alam Perempuan publ by Akademi V,I N@-
Y
\tre.n-Per pUa

5

3.3.3 Risalah Seruan Kepada Jenis Yang LemZt P

The book entitled Risalah Sém%pada Jeni

Perempuan is the work of Abdulla ur-rahm -?oh ri '+ne first edition of this
\

book was printed and publlsh%amlllyah S8, , Johor, in 1939. In the
IS & tra

introduction, it is mentlon@%he n n of the book authored by

Sayyid Muhammad R

Islam, which wa win A‘a
Risalah Seruan ada Jeni
|n ‘?/Ialay language. Similar to previous books,

¢
this author s%bee tra
this bo% so republi ?j by‘;hldeml Jawi Malaysia, in 2017 (Abdul Rahman,
mA &’

‘é The book contains 329 pages, of which the first 190 use the Rumi script without

&rmg the originality of manuscript, while the remaining pages of the book are

attached to the original manuscript, which uses the Jawi script. Furthermore, the book

entlt" Ni "‘llld al-Latif or Huqiiq al-Nisa’ fi al-

as b translated to other languages. Thus,

embu{j‘fempuan -Perempuan is the only work by

is divided into 32 chapters, starting with an introductory chapter written by Abdullah
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Abdul Rahman himself, followed by a foreword by ‘Abdul Majid Qurshi, and also an
introduction to the book written by Sayyid Muhammad Rashid Rida. The chaptevﬁm
have been translated by Abdullah Abdul Rahman are actually only a part o% inal
book written by Sayyid Muhammad Rashid Rida, as there are almost chapters
that are not included in it. Therefore, Abdullah Abdul Rahman states We 186, “The
end of the first term, will be accompanied by the second term.” This Vetse indicates that
this book contains part of the original book and will be con &7

fut'lre publications.

However, the later translation for this book has not found b arty. The

™
llah Abdu adn@n be
jid_ Qufshi rs@%, 2019).

Among the benefits of this book is its covw WO ights i@Ss;)heres such

as in marriage and in the economic anwg&c life.
Additionally, there is a gl %’\d S f the book to explain

SN
MS & A

certain disappearing Arabic @an alay phrases: A ref&nce list containing four

S :%j R

e also Incl

language dictionaries and a list rr u Regarding the information in

chronology of the writing of the book written by

understood through the foreword written by A

A

!
the index part, it is sep%nto sections based 22/ e book’s title, the name of figure,

N O

the name of the lo mnd tiie common wo@swhich are arranged alphabetically.

'\\ 2N

%\ £
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e
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Figure 5: The cover of Risalah Seruan Kepada Jenis Yang Lembut Perempuan-
Perempuan published in 1939 (Volume 1).
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&
onj_gLnQon with the 53rd

3.3.4 Kitab Adab Perempuan N:

Kitab Adab Perempuan wasm m% i
birthday of Sultan Ibrahim al-Mashhur 31 al; N%’ ult &bu Bakar al-Khalil, the
Ea

7]
S M by J&ﬂ&Rellglous Department in

1967, and was printed aIYFn'adlyy h Pr. ’l
3 2
This book i d|V|d | parts, only two parts were recently re-
published. The f| had m:bten n‘Qg and republished by Akademi Jawi, in

|
2018. Mean e ec%aﬁ ha%’)oeen written in 1928 and had not been

@\';d part had been written in 1926 and had been

republlﬁ yAkademl Jawi I\@Sgla in 2017. This part was republished first before

Mbecause it was the flrst part discovered by the publisher (Ahmad, 2017).
Q The reason for publishing this book is that it was used in female religious
chools in Johor during the early 20" century as a text for reading and reference, as
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mentioned in the introduction part of the recent version of the book, which was

re-published by Akademi Jawi Malaysia in 2017. YV

Kitab Adab Perempuan volume one, republished by Akademi Jihlaysia,
with

contains 223 pages, of which the first 113 pages use the Rumi script t altering
S z t

the originality of the original manuscript, and the remaining page he book are

attached to the original manuscript, which uses the Jawi scri is volume contains

e Qu}’an and Hadith

NY.

30 chapters containing advice and words of wisdom basedio

specifically for girls who are growing up.

Rumi script without altering the origir@m

of the book are attached to the original manusetipt, gcfs the Jawi script. It
% A

contains 31 chapters arranged CE giwwﬁze- riage life to life after

“« QL
marriage, and from the WOH(\ band a e to ~tﬁé’realm of parenting. Home
N

management and early ghildhood education elal refully written as guidance not
o fo

only for women but als d J

SIS

o))
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Figure 7: The cover of Kitab Adab Perempuan published in 1959 (Volume 1)
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335 Bahr al-Madhi 3, 3 é
NS A)
The complete title of this beok as stgwe thor, Mohamed Idris al-

Marbawi, is Bahr al-Madhi Sharh tasar Saki/ § I-T@hz‘ (Volume 1: Page 2).

The full title rendered in MalNor the ahr {I@izdhz‘ is literally a book of

descriptions of Mukhte r Sg;'h al-Tirmidhi. Th@ of this book demonstrates al-
Ara

’
Marbawi’s mastery f\ c i: hc{\e ed by(i%lélligence and professionalism. The

%

phrase ‘Bair al-@ con§f 0 wof\da. Bahr, which means sea or ocean, and
®

al-Madhi, wh@)g ifies a ki o"th@honey (Ibn Manzur, 1999). As a phrase, it

could be l&gd ai,tb-yea of nectar’, which is a metaphor intended in the book

b4
as if it &s an ocean of nectar, p Ylg and satisfying one’s desire and thirst, and at the

\
S We healthy and nutritious for the soul (v.1: p.1).

Q The factor that motivated the author to produce this book was to realise and
pply the hadiths of the Prophet Muhammad PBUH into practice for non-Arab people,
particularly the Malays. The second factor is that the author, who is a scholar, believes
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that it is part of his social and religious duty to educate and advocate to other Muslims.

He said: Y~
r\

“.Ilalah semata-mata ikhlas hatiku bagi wajah Allah kerana
mensiarkan hadis Rasulullah dan meninggikan kalimah Allah kepada
segala saudaraku yang tiada tahu di dalam bahasa Arab dan
dipohonkan pada Allah kiranya manfaat bagi umat Muhammad SAW
dan harapkan jadi pertaruhan di sisi Allah bagi hari akhirat. Dan
kiranya tiadalah ia hujah ke atasku di dana.” (Volume 1: page 3).

The beauty of this book is that the author uses the co tion WOnal aw

@
writing style and a mixture of Malay dialects, part rly from Per ,'Ke , and
Kelantan. Additionally, the writer keeps a fe words like ghukhtax, sina’ah,

\ NV
i and @E;tlon for the

Arabic language while also implicitly s%g the rea stu abic vocabulary.

satah, and sirr. This demonstrates al-Mar b% di

Al-Marbawi was the f|rst a thoro ;’us @ of Jami’ Tirmidhi’s
into Malay (Latifah, 2014). Th% Ovas e fbtedé}zrt detailed commentaries
across all the areas on th tic, eN AIteachlngs proper manners,
history and biography %r phi S 'a d Ises and virtues as in al-Tirmidhi’s

-

work. The erth ts 27 3 Hadiths oft rophet Muhammad PBUH and also

&

covers 8278 tc@a addre\aﬂ{s co@ns and problems relating to the Hadith of
uh

. S
the Prophe mad/PBUH! Fﬁ'r r ore, this book comprises 5068 pages and is
divided-nte 22%olumes te are ¢ @L\ ed in 11 books.

\AMarhaw1 does not\mhse a particular approach to organise the book’s

%ls because his writing style is not ordered in accordance with the hadith particular

Qeach volume. There are varied amounts of pages, Hadiths, and issues in each volume.

Volume number 21 is the thickest because it has 255 pages, despite only having 92
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hadiths. Nevertheless, the pages in each volume do not really differ all that much from

one another. Al-Marbawi includes a list of issues in each volume to make it sim r

readers to refer to particular Hadiths and issues. (}

In producing the book, al-Marbawi worked 33 years starting in 1924 until
1957M. Al-Marbawi acknowledged that in 1924, he was enth% y his expert’s

lectures at al-Azhar University, particularly the hadith lectu

@D

nted by Syeikh

0 we‘s both a teacher

at the Hussain Mosque in Egypt and a Professor at al-Azhar @Unive sit.y\md MarQ.Wi.’
N
n.d). He started writing the book during this time on the lecfure hgd-hq d and
4

Y-v

his teacher’s explanations. ‘r N

Regarding the publication dat@k, i enging to determine an
exact date because each published sectio 5&%3
writing it. For instance, Bakr al- z‘)’ fiv& %’ e

“« Q-
volume 22, the final volume,\Q rinted I ch 1&6./ The book has since been
N
reprinted numerous ti without any amendme ts@rreetions, and the copy utilised
in this study was released D Dar\@ , eir Ibeit without an identified year of
publication. &\ Q @
\ ra O

Muhammad Ibharim al-Samaluti, a recognised hadith sch

ra;?.)hleased in 1935, whereas

@l 2
’ : i:
AN MO Jae ool st
ol el 4y 4

&
X
S
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Qe I g r
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Figure 11: The cover of Bakr al-Madhi Sharh Mukhtasar Sahih al-Tirmidht

84



3.4 The Idea of Emancipation of Women in the Malay Writings

Based on the analysis conducted on the selected Malay writings, it wa
that the selected Malay male scholars shared significant similarities in hm@ihose
to empower women’s rights, whether directly or indirectly. Each \&Ve had a

different approach in highlighting women’s issues in their writings, their writings

%

still impacted the social development of Malay women at the tj

Therefore, this study will analyse the ideas of the e

on the selected Malay writings based on three important a

(@]

ts; \which"aré education,
_ . 1S
work opportunity, and leadership. These three as efe chosen begause most of the
. _ S ) &
Malay scholars in this study emphasised that edw IS a‘u.(al women! They also
agreed that there was no restriction for W@Mmk

Last but not least, they approved theN

aspects are among the important f. ngr w
} @

ve t

h
&

own economy.

ere aaéndividual acquires or imparts basis
NG
son

develops skills essential to daily living,

EQ s e piss
learns soc@' , developSju gme&and reasoning and learns how to discern right

from . In Islam;'s ng'edueQ$1 is obligatory, and that knowledge is considered
N
to ath towards greateh&?seness to Allah. Interestingly, Islam emphasizes the

Therefore, in this study, a broader discussion about women’s education is given

‘éance of education without promoting one gender over another.

based on the discussion by selected Malay Male scholars in their writings. These
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scholars played a crucial role in appealing for equal education for both male and female

children, as knowledge is a tool that empowers one’s mind and the communitw

called upon Malay parents to give their women more opportunity to obta@aﬁon

and to enjoin their rights and freedom. -\
Historically, the early 1900s was marked with wome’wcative attitude

towards education due to their own ignorance of its benefits si themselves were

as the cause of Malay educational backwardness since the

N
the idea of sending their children - both their sons;@htersjl.lr omen,
4
raditi ‘Treligious

as indicated, thought that the knowledge Iearnera 00

schools, or madrasahs would not make thei Mn cle
;s

a post in the government office or a religioUs career.

\3 Y

school was much worse, as they r. ita 10 aryé’)éwol, with the main aim
4]

of the male Malay scholars d that-early Ia‘r‘ni&@?ery had many proofs of

Muslim women playing sigaifieant roles i iety ong the exceptional women

(
included accomplishe%inessw en gho@, poets, warriors, nurses, and
motivators. The S@Vonte#de\a the <e.;?cation received by these women made

them percepti ,\mée, d‘w undedt, _These characters are useful for women to
&2 '3
nurture and/Brin their childrep. T ccess of women in early times could be linked

to their, w in gai irmj ecessary knowledge that may benefit themselves and the

o
[
[
=S - 4
ﬂ:
QD
o
—+
D
(¢>)
~—+
-0
D
3

co . They maintained 'fhcé?[,he participation of women in obtaining education in
occur in Islamic history, as the Prophet and his successors always supported

men to acquire knowledge. Idris al-Marbawi, in his book Bakr al-Madhi, mentioned
that Ummu Salamah was a very clever person. She always asked the Prophet

Muhammad about the problems that took place between women in Arabia and the
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Prophet would always answer all her questions until she was praised as a clever woman
(Bahr al-Madhi: v.22, p.174). 1t follows that the fulfilment of woman’s right tow
education is a necessity in the effort that she better educate her children. A@ thus
needs to learn various branches of knowledge at a deeper level so as to derstand

its many benefits. Such understanding would, in turn, facilitate her to mastil the love for

knowledge in her children. \)

her &hildren due her

In a family unit, a woman would become a govern
more patient, gentler, and softer character. Ahmad bin Ya’quib contende ta er
;41 N
is an influential figure to her children, as she is a socialising an@‘co ml&?cating
s b 3%
with them (Kitab Adab Perempuan: p.37-39 respansi of_avvoman in
( puan: p YH! PGy of

educating her children highlights the factw incu pon{ié\to seek useful

knowledge so that she can bring up children spi ituaII)OnteIIectually, and

physically (Kitab Alam Perempu c@a 13 \u
&

and shaping the mind and agt\ of herchildrén thu ies on her own level of

education. In explicating hi on t’e maiter, SaQAid Shaykh Ahmad al-Hadi used
o
the analogy of a small %m. Witgirbth)?@n@ , the husband is its speaker-cum-

Minister of Exte@irs whose duty is t&%are for all activities outside the house.

The wife is th Mter f Ho ifaira)@ce she is to administer the internal needs
¢
fn '

of her ho@ he alliange of se)énal of such small kingdoms would form a big
kingd thysever afd fe@ ministers. The development and well-being of
N
th tates are closely relatcéa to the sound administration of each small kingdom,

is mainly controlled by the women (Kitab Alam Perempuan: pp.21-22).

b

(1]

A
cs{;éfsa mother in educating

0 Having acknowledged the critical role that a woman plays in the development

of a family, it is thus important that she is being provided with a sound and meaningful
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education that is pertinent to her role as a wife. The male Malay scholars believe that a
husband and a wife are the keys to a family’s happiness, and their happiness co ?!
to the well-being of the community and the nation. The men need the WI cuss
problems with her to seek advice and potential solutions to the problﬂ';@wever a
man who has an ignorant wife should not discuss his problems with hér, as he would
not be able to solicit any sound opinions from her on the matter at¥hand. This could
cause a rift between the husband and wife due to the hug &;\orvledge between

them (Kitab Alam Perempuan: pp.59-62). As a result, effe tiWunicaﬁon
3

Yv
ed husban cﬂa&@oram
pair an ted@ﬁ with an

whlcl@tourages man
est.é?is is to avoid

to seek a partner with equivalentyinte
q@ls in a marriage.

miscommunication between husbanCﬁw e, a Te
\
C!)

From the analysis conducted\ right ion t arents indeed sent their

pattern is not possible in the marriage between an e
wife. This gap in knowledge demonstrates th

educated woman, as it is congruent with th

AN

daughters to schools to gavmwle e. ugh@’ls may obtain knowledge of
a.!a

household manageme as fo n,”house cleanliness, and children

upbringing at ho i ackeli the cessa owledge relevant for the modern age.

This is due to ’ sto p1 ool \% ly as they were expected to help their
'

mothers t h ehol K. av topped schooling at a very young age, they

were n tto E{g ﬁool ithin such a limited time, girls were expected to

very basics of ream-ncﬁ’ writing, and religion. With such limited knowledge,

‘@ he time would not gain proper understanding of the benefits of education. This
oatlon blocked their opportunity to acquire higher education. In addition, it is
recorded that as late as 1922, girls’ schools in Malacca relied on male teachers from the

boys’ schools to take reading, writing, and arithmetic classes in the girls’ schools
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(Mahani Musa, 2010). This case shows that the number of trained and educated female
teachers was very small, as girls’ education was seen less important than the bow

girls were not given an equal opportunity to learn as compared to boys.

Apart from the negative attitude of parents in giving sound educatlar for their
daughters, the scant number of female teachers is also attribut d to the government

policy drafted at that time, especially in the early 1900s, whic?&rentiated between

the quality of education for boys and girls. This case could fron{ their enrolment
in schools. There was, by 1938, a negligible numbe lay atteleng
government and government-aided schools, bo h Stralt S !ntésa?rd the

Federated Malay States. In the Straits Settle onI ° Ma@ygirls were
enrolled in these schools. This enrolment rtwe wajow han th‘§>her developed

races in Malaya that included Eurasram

AN
A similar trend was found in sch he &a c)q@&ates: Malays (5.95%),
éG%),

Eurasians (23.48%), Chines In ans 3%) (Annual Report on

/o), Chinese (4. 9°/(Qnd Indian (6.4%).

Education: 1938). Therefor?mppa’entt tvery Malay girls were sufficiently

educated, such that it d therr le s srblllty towards the nation and

family. /&\ Q
Educ Mld ?\/ eneflt their people and nation, and more
|mport I uId f# carry out their role at home as mothers and as
The

4

the fi educato ot‘ﬁ'& s crucial role in educating her children concurs
WIWIeW in Kitab Adab Pe%puan that the development of men’s body and mind,
‘%Ily when they are children, is associated with women, who are their first teachers
0 tab Adab Perempuan: pp.39-40). Having acknowledged the importance of giving

education to women, the Malay scholars in the early 20" century called upon thinking
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Malays to recognise the need of supporting an attempt to educate girls to become
intellectual peers of their future husbands. This is because education for glwml
provide light and ventilation essential for development and a wgoro@Thls
statement shows that the awareness of the scholars to provide more opp for girls
to learn must be acknowledged, as their opinion about the necessnywwdmg girls

with sound education is linked to what the scholars saw in thi community - it

It is evident that towards the mid-20" century, the Mala sMutethout

the necessity of providing religious knowledge t an, an as wi‘etﬁgr it was

permissible in Islam or not. They viewed educaﬁ?ﬁot b‘eim& ator;@pbn women

(Kitab Alam Perempuan: pp.34-37). Thei c e attitude rowd‘% education for

lacked educated women.

girls could also be seen from the Gov t Annual port @Education. It was

indicated that parents were fear dau 'te ac y contended that girls

must be prohibited from gett duca , Wo uin their moral principles

"é?

and conduct. They felt that?-gh girls p sed ted power of reason, they are
l

inclined to try every ue to fulfil quQ// desire. Education would thus
facilitate them to up nbre\'ks andé&'c/h trickery and deception had a huge

impact on one cs T e dag_uon could ruin one’s conduct was rejected
by Sawld ha kh hmad al- Had1 HP\(nﬂlntamed that education would definitely instil
good V, inthe chﬁd@‘/m w also lead them to the true meaning of honour and

itab Alam Perempuan(;?)p 87-90).

In a nutshell, the selected scholars were very concerned about women seeking
catlon With education, women could distinguish themselves from ignorance’s

inherent characteristics and introduce a variety of positive values to both themselves
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and other people. Women could use education as a self-defence mechanism against
life’s obstacles as they arise over time. Women who are educated are now
oppressed and discriminated and can emancipate themselves from the n“”@ﬁ rces

that restrict women’s rights and finally put an end to patriarchal subor iQn.

3.4.2 Work Opportunity \,z

When women are given an education, they can ve ig various fields such

as social, economy, and others. Educated women have m po urwheir lives,
L ]

namely work opportunity. Women’s awareness

Yv
ing an gducatior] IKQE 20™

'n% ion to a{sﬁ?ncrease.
ificant, as l@careers were

century increased, causing their participation in

dominated by men. The emergence of scholarsgave a@ess to the society

about education and changed the so% way ﬁf\%ﬂ% @\fs started sending their
N,

girls to schools. Thus, the num ooIs,Qradit nal rel'o@Js schools, and madrasas

built also increased. This@n 1u ed ‘wome help other women impart

knowledge in schools.

'3

he nazui\h(-gf women who are gentle, polite, and

spite&)@ducators (Kitab Adab Perempuan: p.27).
'

Ahmad bi@gb stated
always undersﬁw are,very

Furthermo@ n at the time fthéBrophet also dived into the teaching profession

asaw obtain kng gel Wh?g\hey needed to refer to someone or had problems,
N - - - -
th meet other female“sghabah to ask and discuss solutions. Idris al-Marbawi

‘@ed that a female sahabah had asked Saidatina Aisyah about how to wash

Onstrual blood (Bakr al-Madhi: v.22, p.185). This story shows that women have the

opportunity to be educators to their children and, in turn, the nation.
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Besides that, women are not hindered from the opportunity to get jobs as nurses

or doctors. Abdullah ‘Abdur-rahman stated,

“Dan lagi perempuan-perempuan itu pergi bersama laki-laki
apabila laki-laki pergi berperang mengambil bahagian di
dalam pekerjaan hubat-hubat dan melayani orang sakit di
dalam peperangan dan lain kerja yang ditentukan baginya.”
(Risalah Seruan Kepada Jenis Yang Lembut Perempuan-
Perempuan: p.102).

In addition, the author also said,

“Tidakkah kamu ketahui mengubat orang-orang sakit dan
mengubat luka-luka itu pekerjaan yang senang atas X
perempuan-perempuan pada zaman Nabi s.a.w. dan khulafa, «*
sungguhnya jadilah pada masa sekarang terhenti atas -
mempelajari berbagai-bagai ilmu dan perbelaan yang khas.”
(Risalah Seruan Kepada Jenis Yang Lembut Perempuan-
Perempuan: pp.84).

Besides that, Sayyid Shaykh Ahmad a.I-HédIv also mention_'edi‘ in hIS bbbk,

“Setengah daripada perempuan-perempuan itu Salmah binti
Umar al-Adawiyah, Hind binti ‘Utbah, ‘Umarah binti Ka’ab,
Umm Hakim binti Harith, al-Khansa al-Sha 'irah, Khadijah
binti Khuwaylid, Asma binti Abu Bakar, Aishah binti Abu
Bakar, Aisyah binti Talhah, Sakinah binti Husayn, Bakkarah al-
Hilaliyyah, Khuwaylah binti al-Azwar, Zarga binti Adi,
Kabshah binti Ma’di Karb, Layli binti Zarif. Umarah binti
Durayd, Najiyah binti Damdam, ‘Umrah binti Algamah dan
lain-lainya yang boleh penuh segala muka kitab ini jika kita
sebutkan sedikit sahaja daripada perempuan-perempuan masa
itu yang menjadi saudagar dan ulama dan hukama, yang
memberi petunjuk sekalian laki-laki dan ahli-ahli shair, dan
~ yang menjadi pahlawan hulubalang di dalam mydan
\  peperangan dan menjadi tabib doctor memelihara laki-laki
% yang luka daripada peperangan di dalam mydan
peperangan.....” (Kitab Alam Perempuan: p.31).

4 From the above statements, the selected Malay scholars emphasised that the women at
the time of the Prophet also had opportunities of employment. They became great nurses

and doctors at the time, helping Muslim fighters in the war. Although they were not
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able to hold weapons themselves, their presence on the battlefield gave the impression

that women also played a big role in the battlefield and that they were gi
opportunity to be great nurses. ('}

In addition, the situation in Malaya in the 20" century requi ctors and
nurses. According to records in the State in 1941, government hospitalsfwere in need of
the services of Malay women as nurses and midwives. The issue of‘high maternal and
infant mortality around the 1920s received serious atte kr:

\'arious quarters.

Therefore, the need for women as nurses grew crucial elp leumber of
L ]

Yv
deaths in 1925. Village midwives were recruited a rural wo ar’d tned in
healthcare, hygiene, nutrition, the weather, and hej% ity .%Ké field of

(<

too dependent on traditional medicine e. O

Hence, it is understandabl the sc@‘ot c')-\nt women from being
active in the world of work, es@jobs’%‘ci}irg vvA ’s skills such as teachers,
gynaecologists, obstetrician urses. Th sen@f women in the world of work
in fact helps men as th%en figh'b ijel hem for race and religion. Although
women work outs@schohss\adviceéé} women not to neglect their duties as
wives and mo%ﬁat ho e C opere@etween husband and wife is crucial for
building a@' us familyyR a‘l'alk@‘eruan Kepada Jenis Yang Lembut Perempuan-

)

Perem
N\ S

Neadership

Q The word leadership is more inclined to men because of their brave and gallant

nature, in addition to their strong and thick physique. However, women have also played

medicine was also a step that changed the mﬁ@ fthoiom ; whic@g;at time was

“
4

roles as leaders. In the 20" century, the number of women who rose to become leaders
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in society was still small. Women at the time were merely leaders in their home because
they lead their children at home. The Malay scholars stated that the Malay
requires a woman who is pure-hearted and responsible for guiding he@n to
become intelligent and insightful men. This dream can only be reallseéﬁe parents,
especially the mothers, are wise and knowledgeable. They believe t Rf’mothers are
ignorant and uneducated, then the next generation, especiall Nlll face various
problems because women are mothers, educators, and SY.

meror role in the

development of men.

‘ N4
However, the lack of women as leaders at @vel is due r!e ﬁ\(c;'t?)rs 1)

Human capital factors, which include issues of onaMeveljawork e@hence and
career-household conflict. Besides, gend Ws raise| questions (o;@\dership style
and effectiveness, commitment, motiv self -prometion ar@negotiation skills.
Moreover, there are also factors ice QQ\V/& n.,‘&sm gender stereotypes,
biased assessments, and per& I‘éad ip (Muhamad Rahimi &

Hamid, 2017). This i |ssue n ther jattenti %\
N

Haji Muhammad Sa'ld bm% Ia‘@n his writing, where he interpreted
verse 30 in Surah B ar hat lah m@ upon the earth a successive authority
caliph and pI ce h‘g ca corruptlon therein and sheds blood. He
explaln y hu an bein on earth is a leader and every leader is responsible

for w h ds (Taf5| ur aI Iizﬁh v.1: p.14). The Prophet (PBUH) also said,

“All of you are guardlans and are responsible for your subjects.
The ruler is a guardian of his subjects, the man is a guardian of
his family, the woman is a guardian and is responsible for her
husband’s house and his offspring; and so, all of you are
guardians and are responsible for your subjects.” (Al-Bukhari:
p.283).
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Therefore, the duties and obligations of all human beings are the same, which is to be a

leader, at least to be a leader for oneself and each leader will be held accountabw!(

Apart from that, Haji Muhammad Sa'td bin Umar also wrote abo ries of
women who succeeded in becoming great leaders, among them Queer%s Asiyah
binti Muzahim, Maryam, and others. Maryam, who was reporte% beautiful, was
also a wise leader. She succeeded in leading her people until?ﬁecame prosperous

men. Haji Muhammad Sa'id bin Umar said, '

o

“Perempuan yang milik jadi raja mereka itu Negeri Saba’ \T
namanya Balqgis binti Sarahil, raja besar Yaman diperanak :7
akan bapanya empat puluh keturunan raja-raja Balqis akhirnya

sekali ibunya nama Rohaiyah binti Sakin raja Jin dan diberi

akan Balqis daripada tiap-tiap satu yang berjahat orang raja
dunia daripada alat senjata dan kebesaran dan baginya katil

yang besar Panjang lapan puluh hasta lebarnya empat hasta

dan tingginya tiga puluh hasta diperbuat daripada emas dan
perak...(Tafsir Nur al- 1isan: v.3, p.174).

In addition, he writes of th

r
strong leadership quali% eld so irml Jg%u etyrant king, Pharaoh, who was

her cruel husbhand id noti é agreed when her husband wanted to

f t M , @ good woman, who had

kill a boy (Tafs Nu I Ih At)ﬁﬁ'ﬁ thermore, from the story of Mary, we
learn thatt e WO an dérermj d to take care of her honour and God gave
her the on i roph sa, for her to care for and look after (Tafsir Nur

al- IhA 3, pp. 33-37). The@rles are also acknowledged by Idris al-Marbawi in

h Ba/r al-Madhi where he states that in Islam, there are important women figures

@ have performed their roles as leaders (Bakr al-Madhi: v.11, pp. 52).

In conclusion, the Malay scholars believe that the progress of the country does

not depend solely on men; women also have an important role to play in leadership.
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They provide this evidence in their writings, stating that women in the past were also
great leaders. Women are able to be mothers who educate their children to w
useful human beings to the nation and the religion. Similarly, women are (I%\;able
of being leaders to her people based on the stories in the Quran and }-\H&They can
also be a leader to themselves because everything a human being doeWe rewarded

based on what they strived for. V

Y'

3.5 Factors of Influencing the Idea of Emancipation

The 20™ century was a significant period th nume u ma‘ e%%aomlc
and political changes. The changes that occurre acte ay w@dn in many

orréiﬁixs\ emancipation

1vers@ffort in which all

women in the world oppose stere a |e ' imina g)&and injustice, which go

against religious and moral pr ciples. A<2¢
N
In the context owal Women ema |Qat§ fought for indirectly through a

myriad of distinct strategies4Writi ffﬁ ’st;ategles that had a significant impact

ways, including providing them with nu%wdeoloaes

that would liberate them. Women’s em patlon 1S a

on enhancing th&la ha L twee n and women. The Malay scholars’

writings are s r dfged‘ﬁ%'/ dea of the emancipation of women among
the Mal un|t eltﬂ or indirectly. Nonetheless, this study also
exam|§ er four factors m@'cmg the idea of emancipation as below:

N
N
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3.5.1 The Education as a Main Focus in Malaya

During British rule, the Malay and Chinese elites made up the n%z of

women that had primary and higher education, whereas only very few w&en m the
Malays or Indians had gone so far. The British also controlled rge number of

educational institutions. Therefore, the Malays were reluctant to send their child to these
schools for a variety of reasons, including: they believed th tsWas used to spread
Christianity; and that among the issues that were unfam@laywe gender-

free mixing, and parents losing their girls’ dome$ ahani Musa, (H({V@my

2011).

Y
4

Nevertheless, since the country’s in@;nce t
should pursue an education greatly @

movements from Turkey, Egypt, In@nesia, Bri

think that education was crucial to r ng wome fqm
Kaum Muda, a group of Mal glrﬁjs V\Qﬁ(\fvere largely influenced by

am th@lo advocated that education be

, In

EE—.
=
=
o
>
o
o
o
3,
w
o
«Q
<
-]
<

Middle Eastern Islamigfreformism, wa

made obligatory for we A \R;kh : Zofzfﬁhey also contributed to changes in

religious educatiM mod l edueation. ibah & Ezad Azraai, 2011).

S;;E;" ii:‘i:) . c§;>

Fom , Sayyid Sha}/kh A\hn) d al-Hadi, one of the influential Kaum Muda
Ieaders,{s{b, ed H‘;’ﬁwj'schoola\/ladrasah al-Hadi in Melaka and Madrasah al-
Ma in Penang. He also u@f:;d the importance of education in his writings such
% Alam Perempuan (1930) and others. In addition, Abdullah ‘Abdur-rahman
G ded the first Malay Girls” School in Johor and translated a significant Rashid Rida
ook into Malay entitled Risalah Seruan Kepada Jenis Yang Lembut Perempuan-

Perempuan. Moreover, Haji Ahmad bin Ya’qiib’s three-volume Kitab Adab Perempuan

97



was purposefully used as a crucial reference for Johor’s women religious schools in the
early 20th century. There are numerous such instances that highlight educatlwm

crucial requirement for releasing women from prejudice and dlscrlmlnatlo('}

3.5.2 The Rise of Islamization and Reformation Y.

Malay scholars’ participation in the movement for Islamisation and reformation

expanded significantly in the 20" century. The process of |Ctio was introduced

to help the community embrace Islam in a proper manneg.com rwventional
L ]

rding fto dll\/l_l.k&nad

ideas that were in opposition to Islamic teachings.

Naquib al-Attas (2002), Islamisation is define

different, old traditions that tie humanity, s ions, Iogy, and so

on, so that the person will be free Nibnot depe théécult mythology,

2

animism, or superstition, and is free secular t\(}n so describes the process

of defending or improving the aéonceﬁt, fungtian, Q(J se, and design of man to
a.z

bring him back to God (Ad oha , @

l
On the order %eform Jefer o;a ch ge or modernised process that

improves the soci Ntlcaljan\l‘tural %snework of a society. The increasing
N
reformist mov, ﬁ\ in the

el Eaa()had an impact on the reformist efforts in
Malaya, a I t e subje ofwémen garnered significant attention with the idea

s

to lib men {fresann and injustice. In specific, Islamic reform is a

m e that was started to d’éf?nd women'’s rights while also making great efforts to

@ the religion alongside efforts to bring about change and reform.

Q The slogan ‘Agama Dididik Moden Dibela’, perpetrated by Ibu Zain which

asserts that both modernity and religion are significant, is one of the efforts supported
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by the Malay women that refutes claims that the movement is influenced by Western

culture. The slogan demonstrates the value of religious education in securing w

9

rights while also emphasising the need for a new strategy in releasing wo@ the

bonds of ignorance (Mahani Musa, 2010; Ruhana, 2017). Further wlslam is a
religion that supports the worth and status of women. The Qur’an empl%lsises that men
a .

and women are equal because they have the same rights, responsibilities, and

A
obligations. All human beings are equal in the sight of God re%rdless of gender, race,

V'
or colour and He has indicated that any disparities are a testament to HisY might and a
B
| N
way for people to recognise one another (Al-Qur’an, Al-Hujurat: 13). I _\C}
: &

The idea that was supposed to be spread after the rise of Islamisation and

A ¥ NSO N

reformation was the realisation that two principal Islamilc legal texts - the Qur’an and

a ~X
the Hadith - had previously highlighted the equality of men and women in the society.

_ r T =\?)A _
Islam has never denigrated one or the other or supported a smg\le party, despite the fact

0 e Fa
that it is unavoidable that men and women each have thelr unlque roles.

3.5.3 The Feminis onahs’lde; 0-

ogy
The early Kﬁb@ury sbwt Ise ofd%honallsm and the increased demand for

the rightto in Mnce nd
like Burh in<al-Helmi, Ahmad Béestaman, and Ibrahim Yaakob, rose forward to
strdggt

n fr&rg_bolonialism. Numerous nationalist leaders,

e for?n;ependence Women also actively joined in social

encourS atlon 0
ac nd nationalist movﬁé&ts in the early 1990s. All parties became more aware

‘@eed to struggle for independence and elevate the position of oppressed women

Qring the colonial era as a result of the hardship faced under the Colonialists. In order

to attain women’s freedom in the country, Jayawardena (1986) argued that nationalism

and feminism, closely related, are needed, especially in colonised nations.
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Malaysia is not an exception to the rule when it comes to feminism’s early
emergence. Many women started the fight for independence with a nationalis i
but at the same time, feminism also affected them to fight for freedom, IC8; and
equality. The same movement also occurred in numerous nations m&pg Egypt
(Jazzar, 2011), Turkey (Ozcetin, 2009), and Indonesia (Qibtiyah,w, using the

merging of nationalism and feminism as a point of departure to differentiate non-
g).

&
| S
ported by women

-

cul hange. Even

Western Feminism from their Western counterparts (Jacoby,

3.5.4 The Emergence of the Women’s Movemen

is regarded as a crucial factor that impacted*Mal
though it was discovered that women”stmo aents did n

\%
1930s as in Indonesia, the Women‘%vement \MT&V[
T ﬁa

educational issues (Hasan, 20%#) itionally, 4 meai@éz;irls started to enrol in
school. The movements an XSat' 0 m@t were established also had
philanthropic and soci%%;dditil; to du{:a@
4 ¢ &
Women a@@ut inla Io\effort.@-g-a?{jvance education and call for Malay

&
women to parEMe in,the e my rﬁ}ocial development (Hasnah, 2011). The
te

movemen[%' s tha Dr?e-n usK(zaVe the chance to advance their rights not only

tart @1 d the 1920s and

@}ne solely focused on
N\

in education pbut ago efpl nt and participation in community activities
N
(A , 2020). They alsbiaqcouraged mothers to teach their kids the proper

‘%ch so that their minds mature and have a better perspective of life. In addition,

Omen should continuously think critically and have an independent soul and mind.

This strategy is required so that women can teach their kids how to communicate

confidently, honestly, truthfully, and with ambition as well as contribute to the nation.
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3.6 The Impact of Idea of Emancipation among the Malay Women

The Malay scholars’ efforts to advocate and support the emancipation ofw
succeeded in empowering women in various aspects. In the Malay c 5 hese
writings contributed to the advancement of Malay women and ha@%ultaneous

positively impacted three important sectors: education, economics, a %ohtlcs

3.6.1 The Impact of Emancipation of Women on the ducq onal Sector

l

The idea of emancipation brought by Muslim SC og\kded spread

awareness to the community on how important i that Mala o'n@rsue

education. They played a significant part in a g % uca@for both
X
emphasi

male and female students. Besides that, th ST th educa@ls a tool that
may empower women’s intellect and Na s commuhity. T@couraged Malay
@tation fight for their

rights, and be liberated from op The?/ also-be evif}%?it Malays would develop

parents to provide more opportuni r Wome

successfully only if its wo e eqL’ h the ssary knowledge and proper
C

education. It is appare Malay holars ’Ic@pt of education was not confined

-‘
to men only; they a N\gge be ar With sound and proper education so

“

they could carr essfu

? ")

mple, th ica dut;&af a woman as a mother and home educator,

-

requir e qul with tl?- ost fundamental knowledge, which is domestic
SCI luding solid managecc'fknt of the household and finances. A woman needs to
e creative in solving problems in order to estimate her household’s financial
Odget and manage monthly spending. The scholars believed that educated women
could manage their household affairs well. Consequently, they really went all out to

raise education awareness among the Malay people, particularly among its women

101



(Muhammad Ridzuan & Arba’iyah, 2014). The crucial role that a mother plays in
educating her children concurs with a view stated in Kitab Adab Perempuan—
development of men’s body and mind, especially when they are a child, a@ated

with women, who are their first teachers (Kitab Adab Perempuan: pagé';‘p).

Women need education not only to manage home ew , but mostly
because education will help them become well-behaved and?'\hempower them in

contributing to the nation and the country. Ahmad bin Ya’ scride that as for the

consequences of girls not being educated in school, whenthey grow up;ithey will be
(! N
unfortunate human beings, and might not have a to contribute}to s cie\(ﬂKitab
4 X
Adab Perempuan: page 52). Other scholars, SW Abdullah dur-%hmén stated

e

education to boys. Consequently, girls should b poseal many forms of

\1 Y
education (Risalah Seruan Kepa Yan tiPe &)cépuan-Perempuan: page
@

o
24), &

X

N Aj S
Wncip

tion opg@ﬂuslim Malay scholars caused

as that of providing

that the obligation to provide educatior(M is

In addition, the ﬁ ea
numerous schools siiffc for{ to" tablished. For instance, Abdullah
lis

d @ school*in Muar in 1902, and also founded the
NS

first Malay G%\hoo inJ 'ﬂ 1§;I.§."Sayyid Shaykh Ahmad al-Hadi also built
school for@m, n’a ly Ma as@a -Hadi in Melaka, in 1917, and Madrasah al-

‘Abdur-rahman

g

Mashoer alsislamiya in Penang i E'19. Interestingly, in 1928, ten government schools
A S

f Ngqi es were established i\Johor (Mahani Musa, 2010). In proper schools, they

% English, Mathematics, Geography, and many others. Furthermore, girls were

00 taught household skills in school such as how to care for small children. They were

also given cooking classes, sewing classes, and many more. Intriguingly, the book Kitab
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Adab Perempuan written by Ahmad bin Ya’qub was used as the text for reading and
referencing in female religious schools in Johor, as mentioned in the introductfvﬂn

of the recent version of the book that was re-published by Akademi Jaw@%\l
2017. A

In their writings, the Malay scholars also acknowledged tw icant roles that
Muslim women play in society, especially in early Islamic h hey maintained
that the participation of women in obtaining education, i was'a strong part of

Islamic history, as the Prophet and his successors always stpported wo to aﬁwire

knowledge. For example, Idris al-Marbawi, in hi Bahr al-iMlad m!nt&(ﬁ%d that
4
Umm Salamah was an intelligent woman wh ys d Pro het’ about the

problems that took place between wothbla, and Propﬁé(\would always
answer all her questions until she was m S a clever an (@r al-Madhi: v. 22,

A
p. 174). So, it follows that the fulfl s@receive education is a

o ")

o
various_sectars, as as to help women better

necessity to empower themse

L N
educate their children and cwu f %\
3.6.2 The Impacth; om{&fn the Political Sector

The Wr | 0 sllm ays s&)l(_lars also impacted the political sector, with

more WO Iaya ecoming In)ébled in the country’s political movements as a

result. ay scﬁobjk;:ev hat the progress of the country does not depend

en; women also ha\(@an important role to play in leadership and politics.

gh there are some arguments on the issues of female leadership in Islam, a
ocess story of a woman ruler, known as the Queen of Sheba, has been described in
the Qur’an as ‘a women ruling over them, and she has been given abundance and she

has a mighty throne’ (The Qur’an, An-Naml: 23).
103



This story was acknowledged by Idris al-Marbawi in his book Bahr al-Madhr
and Haji Muhammad Sa'id bin Umar in Tafsir Nur al-14san, who stated that i i
there are important women figures who have performed their roles as a Ie@\bhfact,
they also emphasised that leadership is not solely the responsibility - every

human being on the earth is a leader and every leader is responsible forgvhat he and she

leads (Tafsir Nur al-l4san: v. 1: p. 14). \)

The permission given in Islam, as well as examp ; Islhmic history on

successful women leaders, are among the factors that Ma wc:leMe.in ed

'N N
in politics and went on to become leaders in society=*Among t y oha? who
4 b &

were actively involved in politics were Khatijah , Aishah Ghani, Sh@s’lah Fakeh,

i porziﬁ of women’s

inde@dence (M.Hasan,

and many others. These women ﬁguretWoof of) th

emancipation and nationalism in fight r Malays
A
2020). Their involvement in poli z;@ als sa .éher reasons, such as to
[} e,
-

improve the status of women \ , toestabli r‘éli:&'&classes, to increase unity
and patriotism, and to op?‘he pfnpos stab,]@ment of the Malayan Union

(
(Hamidi & Mustafa, 2&3 2 P %0
\ 2%
3.6.3 ThelIm !&Em
\ D oF e

Fr@ elected writings, j@uas found that the Malay scholars had also
encour, Wmen t{p cifate @ economic sector. In Islam, the economy is also
s N

—

17

as nt as other aspects*ic@order for a person to survive and it is an area that

%ps the prosperity of the society. Although it is common that most of the economic

00urces in the family fall under the responsibility of men as the leader of the family,

this does not mean that women have no right to be involved in the economic sector as

well. Hence, some of the Malay scholars have highlighted the need for women to
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participate in the economy within the limits of their skills and ability, for Islamic history
has recorded many Muslim women in the past who are also known to b?!m
businesswomen. \
Sayyid Shaykh Ahmad al-Hadi in Kitab Alam Perempuan recogr& Khadijah
bint Khuwailid as a successful businesswoman and used her exammclarify that
women are also entitled to carry out roles other than domestic Wsides, Abdullah
‘Abdul Rahman, in his book Risalah Seruan Kepada Jeni ?l.m ut Perempuan-
Perempuan, emphasised that all women have the right t n mane operty, as
Islam has prescribed dowry (mahr), inheritance, and financial transacti n' f&ﬁ?omen

as in the Qur’an and Hadith. Therefore, w II\ eratgjﬁ:ome by

participating in economic activities and bu SS

He said,

L\T L

“Dan diberi dan diIquskan pada perempuan itu haqq berjual
beli sewa menyewa; dan beri memberi dan bersedegah dan
lain-lainnya.” (Risalah Seruan Kepada Jenis Yang Lembut
Perempuan-Perempuan: page 56).

'

In the Malay contex y 0 \h&(mm en involved in small businesses and
\ D uztj\a’ads since the olden days. For example,

!
women from cﬂwtan nd Teféngganu ate until now actively engaged in the state

econom%%ng cro pr cts, \@/mg, making marine products, and others (Seri
) X

CZS‘

Ithough the Muslim Malay scholars in this study agree that women are allowed

t out to search for sustenance by helping the husband with the household economy,
ew

omen are also encouraged to keep to the Islamic social boundaries when dealing

with males at the workplace. They were also advised to learn how to balance their
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responsibilities inside and outside the home. The wife’s cooperation in generating the
household income could help the husband to improve and raise their overall starw
living, especially with the increased fees caused by children’s schooling, @ebts,

cars, and other expenses that need to be paid that demand the wife to qﬂ&o work to

help ease the burden of the husband. ?

3.7 Conclusion

In conclusion, through the selected writings of the Malay aI aQove
the emancipation of women can be categorised i e speC|f| de tloL&\E(?st the
emancipation of women is a process of wome g i ed ba@‘g Islamic
teachings from all forms of prejudice, tra d po?/(\ers t hawggned them to

&

a certain sector that is mainly related stonal sphe SGCC@, the emancipation

of women refers to the release of fro 3 r s(&tions on their rights as

[} Co
well as the elimination of p I's :%?gn as<defined by Islam. Third, the
emancipation of women is t ide vame h cg@]nlty to exercise their rights in

a just manner so that th ca carry h qp @lons and contribute their skills and

abilities in the co@&fardhlj kifayah ast I|ph of God, as prescribed by Islamic

religious law. \ |

t
T ale’ M Iay ected in this study managed to bring awareness
to the Sa;& ociety about the a@' ipation of women. Each may have had a different
\

ch in highlighting women’s issues in their writings whether directly or indirectly,
eir writings still impacted the social development of Malay women as well as their
olvement in the educational, political, and economic sectors. An in-depth discussion

of their writings is covered next in Chapter Four.
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