CHAPTER 1

INTRODUCTION

1.1 Introduction Yv

Quran is the holy book of Islam that guides the life of Mw as the servants
of Allah. In pre-Islamic history, it was a norm wh tR Arabians embraced
Christianity, Jews, Zoroaster, or even polytheism whi be ievé@iple gods

(A. Khan, 2013). In fact, they even worshippe ws stars, sun i)on %els

f han‘U hi Was‘é-ukely the
M Kaggf al., 2018).

uncivilised Arab nation

spirits, and trees but some practiced the teachi

teaching of Prophet Ibrahim (Fahruddin, 2017, anap

Their beliefs in paganism and anlmlsrh\
with their idolisation towards nature

A
&

Al-Mas‘adi (2005) cI t th@re thr(o tegories of pre-Islamic
religions which were the group o eI| od, p ethood and resurrection, the
people who believed nd rej:rec on! b@enymg prophethood as well as

&

ethood and resurrection. Therefore,

n@d peace be upon him (PBUH) more than

!

1400 year @ blessing t "‘F”acj?] s by focusing on Arabians. The violation
NN

of hum% ities by th ne@‘n before the age of Islam or also known as the

m% norance (Sarbini & nga 2019; Sattar, 2017) is one of the main reasons

—

\NQuran is sent down to the Arabs in their language (Siddiek, 2012). This is due

G e fact that the Arabic literature tendency is to lamenting, praising, attacking, and
0

asting arrogance of certain tribes (Achmad, 2018) as mentioned in a hadith:
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Among my people there are four characteristics belonging to tlje%

Islamic period which they do not abandon: boasting of hi K,

reviling other peoples' genealogies, seeking rain by stars, aTing.
(Hadith. Muslim. Kitab al-Janaiz: Bab at-Tasydid fi an%

2: #934)! Y.
!

That is why the language of the Quran is special osen yk}!dlqd)‘confront
Y-

the Arabic high language literacy in delivering divi ssages. F t’m ct}time,

ra % as \Akiﬁgssed the

. : o
geta?rap al argas,™skin colours,
races, and languages (Hilmi, 2014).waal relations=amo Qeople of Muslim

societies from all parts of the Worlt(nas forni?\\g;e%r 'u:a‘ialects that are nearly
N
6)%><amp e, phol@f;al and phonetic changes

2 Juz’

the expansion of Islamic conquered territories i

massive Muslim reverts that come from

unintelligible (P. Webb, 201

with a mixture of accent%\rgSpa i ic, Ia%—Arabic, Syriac-Arabic, and

Yemeni-Arabic (Ferra% ; P. 3 bb, (:‘1{30 Webb, 2014) have caused the

&
emergence of vari;@ns of@mcatio% es.
&

This Ie%@ c Itu‘ra aljene;@and multilingualism among Muslims
’
themselve ich” becomes ajor.éballenge for Muslim scholars to educate the
wslim

societi % non-/ﬁa

g
thus, r interpretation of ﬂwcéburan in the native language of the Muslims in their

‘é community is essential for their better understanding of Quranic messages.

Ql\/luslim. Sahth Muslim. (trans.) Abd-al-Hamid Siddiqui. 2009. Mokhtaser Sahih Muslim. Riyadh:

Darussalam Publishers. p. 518.

e even more difficult to understand the Quran




On the other hand, humans, animals, and plants coexist in this universe. Plants
play a big role in the ecosystem. A part of sustainability for humans and a?!s
needs is depending on the balancing of plant life. Besides, Schaal (2019 \hted
that good human-plant relation contributes to good biodiversity wheré'kmportant
for the stability of ecosystem functioning, biosphere protection, psychological health,
culture, and satisfaction. Islam teaches its believers to love %}J plants. Prophet

Muhammad (PBUH) said:

_,_,,.\
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On top of that, para el\salso e as a en full of trees and flowers
B

y flg rin u! t@urpose of the creation of plants
'

through the Quran ms a[ \fe{ unde (Land their responsibilities towards the
ecosystem prop y. Metiva Islaﬂl&ﬁalth Muslims work hard to explore the
world of pla conse u y’m Muslim botanists appeared in the Islamic
CIVI|I2a as}o Juljul, 1o \mjun Ibn Al-Wafid, al-Ghafigi, al-Idrisi, al-

Qal iS Ibn Sirabiyun, Ibn @Surl and lIbn al-Baytar (Foundation for Science

(N. Ansari, 2011; Na

“i

gy and Civilisation [FSTC], 2009). What is more, the Quran forbade us from

6 ing earth as Allah says:

2 Al-Bukhariyy. Sahih al-Bukhariyy. (trans.) M. Muhsin Khan. 2009. Sahih Bukhari. Riyadh:
Darussalam Publishers. Vol. 3. p. 525.




&

Tl T\ ANV St 0o\ —f’” . % fg -
§3) St 538 3 A0 22258 B0 65 e 2l iz N1 B A a5

And do not do mischief on the earth, after it has been set in order®:
t

invoke Him with fear and hope. Surely, Allah’s mercy is (ever) neé un
the good doers. (Al-Quran. Al-A’raf 7:56)* %

In this research, the comparison between the metho oloyﬂnterpreting plants
o

t@ETafsir al-

Azhar and Tafsir al-Misbah as the Malay Quranig_interpretation b . isz'also
| | _ | &
important to see the extent of the importance of in the Quramwith h‘u\qan life.

in the Quran by Hamka and M. Quraish Shihab is

e
s N~
This is to ensure that people understand that Wer M uran @ﬁeaningful
including plants with specific purpose and'ef W Q’E

\ Y
E &
1.2 Research Background o )
9 Q—
The Quran covers every of Ns i‘ni’é%' aspect of this worldly life

and the hereafter. In rd(Rg.pract;j Qu@teachings, Muslims have to
understand the mea ing;hac N& the’@&n. The messages are probably can
be understood bM’n readers not QQ, thers as the majority of Muslims are
non-Arabs (J@& rim, ?'Pe\fr(ﬁésearch Center, 2011, 2015). That is why
Muslims &'Qu?nbﬂ‘;r etggéﬁ-s}from religious scholars to understand more

about -N.a ¥Interpretation in &3{50 word is known as tafsir which means reveal

-9

in terms of Quranic interpretation, tafsir is understood as explaining the

\ ning of the verse, its relationship, story, and the reasons of its revelation in words

\AII Quranic translations in this writing are based on Muhammad Tagiuddin al-Hilali & Muhammad
Muhsin Khan. 1984. Translation of the Meanings of The Noble Qur'an in The English Language.
Madinah: King Fadh Complex. Translations from other sources will be cited accordingly.



that are proven with clear meaning (Al-Jurjani, 2004). Besides, 1bn Manzur (n.d.)
asserted that tafsir is revealing of what is meant or covered by complicated ter

then supported by Sofyan & Arifin (2015) when they stated that tafsir .@m

clarify, and display the aim.

In Islam, Quranic interpretation is categorised into tafsir b%z’thur and tafsir

bi al-ra’yi. Tafsir bi al-ma’thtr is the interpretation of the Q Tlth Quran, Quran
w

with hadiths, Quran with the words of companions, an i h the words of

tabi‘in (Al-Zahabi, n.d.; Al-Zurgani, n.d.). Some scholarsshave a d tpqin of

view on whether the interpretation of the Qur h ‘the words tal) é‘:ean be
4

considered as tafsir bi al-ma’thdr or not. TheJ tion~from gro f scholars

who agree that the interpretation of the Q a the Wor

bi al-ma’thtr is because they Were\ es who

? A
Muhammad after the companio;; hsm S crg\of the books in this

classification are Tafsir at-T Tafsir K ,&l@'ﬁ'hm Tanzil, and ad-Darul

N
Manthur Tafsiril Ma’thiir ( 2018).
g?" Prs

On top of that aI Za | n: d d f:a{{:i/bbi al-ra’yi as the interpretation that

tabﬂ%s part of tafsir
&

e tthsest to Prophet

is based on th Whﬂ(ﬁexpertlse in the Arabic language and

knowledgeab ry spéct gelj agg('(ﬁuranlc interpreter. This was supported by
AI-Qatt‘ tha af r bi al \yi is the interpretation in which the interpreters
explai h eaning th t they rstand specifically and expressing their opinions

Ncontradlctlng the Shar\t law and religious texts. This kind of interpretation is
ong y debatable among scholars whether it is acceptable or not causing some other
olars to reject. (Muharir, 2015). Tafsir bi al-ra’yi is also known as tafsir al-dirayah

or tafsir bi al-ma’qil (Gafoordeen, 2017; Hakim et al., 2018; Nasution, 2018). Tafsir



al-Baydawy, Tafsir al-Fakhrul Razi, Tafsir Abu Su’ad, Tafsir an-Nasafy, Tafsir al-

Khazin, and Tafsir al-Jalalayn are the example of the interpretation books Te

A7

Both categories of interpretation are essential in the process of interpreting. The

listed in this category (Gafoordeen, 2017; Suratman, 2014).

wise previous scholars have been formulating the rules of interpretatiofysystematically

to make sure that the Quranic verses are not misinterprete bw who intended for

a particular purpose with lust. Concerning the topic ture in trle Quran, every
creation has its purpose and meaning. As Allah says: g
purp g y \Y'
| &
< Py
<
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And We created not the heavens eart

them, for mere play. (AI-Quran.N an 44
There are about 750 verses ntio \ eéents and the correlation
o 5
between man and nature in th\ n (Bidin et al 261& noiu et al., 2016; Manoiu
et al., 2016). Plants are livi ings thil exist,
d

al. (2016), a total of %ses rel
Quran. Meanwhi%gecies kHo\l
the

14 terms rega an'ts

'
that plants%a' ajo;u:?n um@j&fe and benefited them much. Solehah (2017)

also cl hat Ad’a es‘plaré?ements as a metaphor to bring something into

Ly
t rp EE have been identified within the

in &@uran (Rusdi et al., 2018). This indicates

>t
on i because the plant i&%;bart of nature that is constantly exist around humans.

§herefore, with all the highlights on plants by Allah through the holy texts, a

ail interpretation of plants is essential to understand the meaning of the divine

messages. The focus on plant interpretation in the Quran based on Tafsir al-Azhar and



Tafsir al-Misbah have not been emphasised as a specific study. Besides, previous
literatures have not comprehended the whole terms of plants in the Quran (A

2017; Muhammad, 2014: Rusdi & Omar, 2019; Sheikh & Dixit, @ The
researchers only concentrating on a few verses either some classific plant or
the number of verses related to the plant. Thus, there is a need to cargy out this study

from the perspective of Malay scholars based on the Malay Quranicinterpretation.

NY.
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Many studies have been done on plants by sCientists fr?m Il Qver t rid for

1.3  Problem Statement

o

Y‘ \
their benefit to humans. Previous works of literatlre c \[’med morg m'therapeutic
and aromatic plants (Algethami et al., @ﬁ ‘1 4; M.Qf

Rehman, et al., 2009; Muhammad, 2014). WET Io&@ocumentations are

at, Khan, Ur-

more likely to discuss the Quranieyplants Wr gh the perc@ctives of linguistic and
X
architecture (Hassan et al., ZM‘ an et al 7, Rﬁﬂ? & Husin, 2015; Solehah,
N

2017). Above all, most ftrmies o'pla i? thé. ran were only limited to either
or ta

certain types of plants speej{ sﬁz‘{jg plants (AlBzour, 2017; M. F. M.

Ariffin etal., zo@i, 2@”1 &@t, 2015).

N
. \ ¢ ! O .
Ramli @ suggestedJcondu tl‘F@ further studies to reveal other problems
related te't %nt te Me Qu@Every word in the Quran has special meanings

and@w the importance @I;?words in building faith and confidence in Allah.
\lwy, AlBzour (2017) recommended studying fruits in the Quran, which is also a
paxt,of the plants in order to enhance the knowledge that may lead to new discoveries
om the Quranic language and secrets of fruits. The reference sources, particularly

about the plants in the Quran are still insufficient in Malaysia (Solehah, 2017). This



limitation makes it difficult for the public to obtain reference material related to the
subject. In addition, the in-depth studies on plants in the Quran are mostly pi

by non-Muslim researchers notably from the West (Yakob et al., @ The
responsibility to study more about the Quran should be done by Musli evive the

glory of Islam based on the knowledge from the Quran like the previous scholars.

@

Meanwhile, the most prominent complete Quran int tion in Southeast

Asia are Tafsir al-Azhar and Tafsir al-Misbah because bothi retat‘on books are in

Malay (Hamka, 1990a; Shihab, 2005b). Quraish Shihab%has written eralvother
u{ N
books of Quranic interpretation with various sty Interpretatio tkkf'[? IS no
L 4
specific writing on the interpretation of plantsWQur S 1 Y2~005b) as

well as Hamka (Zawiyah & Zuraidah(M Morebve aset@the previous

literature, there are also many studie cono@ed on these two

have be
- - - * - - - -
interpretation books, but the focu ies o @nt interpretation is still

\Xni
4]

lacking (Ahmad et al., 2017, t al., 2020; A hgry Qﬁ??; Bahar & Zabidi, 2019;

Hakim et al., 2018; Hami hair’et a 014; s, 2016; Ibrahim & Usman,
o,
2013b, 2013a: Kadir% 014; Kasi 8,@/ mad, 2015: Sakat et al., 2015
Yaakob, 2012). Therefoig, thi res\h wil value of knowledge for the field of
N

Quran interpr%ﬁ&reg ding qal-&mr and Tafsir al-Misbah.
¢
:
S Y, }hi study is aiming at the methodology used by the Indonesian
schola iCh are Hamka é\d@buraish Shihab in their Quranic interpretation of

p NT e reason for choos% both scholars is because they are modern Muslim
rs from the Malay Archipelago that producing complete Quranic interpretation
in"the Malay/Indonesian language. Thus, their explanation and ideas are more likely

influenced by the social surroundings of the people in the region. The interpretation of



the terms related to plants in the Quran is quite less especially from the perspective of

the Malay world. Hence, the researcher would identify and compare the methw

1.4 Research Questions \,z

of Hamka and Quraish Shihab in interpreting plants in the Quran.

1. What is the plant-related terms mentioned in the raR

2. How do Hamka and M. Quraish Shihab inter ntsin tw

3. Are there any similarities and differenc etween the tlaod(&&/_ of
Y
Hamka and Quraish Shihab in interpreting tsin she uran? X
N
(\l,: “\ ol
\ ®)
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&

1.5 Research Obijectives
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1. To extract the terms use rp

2. To analyse the |nter f

Quraish Shlhai Y' ’

3. To examine the similarities”

O

stated by Hamka and M.

EH‘
(n
D'

! 0
ﬂe{ggces between the methodology of

@
Hamka @ﬁuralsh Shihab in |@ret|ng plants in the Quran.

O
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1.6 ‘&mcant of Research c.}’

.
\Mls study plays an important role to clarify the importance of plants element in

6 uran to understand the message of Allah and its relationship towards the Islamic
r

eed. This is because the Quran is the primary source in Islam whereas its

‘Ew

KT‘

interpretation works as a bridge to understand the divine messages. The Quranic



interpretation in the Malay language is essential due to the lack of proficiency in the
Arabic language among Muslims especially in Malaysia, Indonesia, Brun?nd
Singapore. Besides, this study is intended to give the public a better und@]g of
the major role of nature, especially the impacts of plants on hu ife, as it is
mentioned frequently in the Quran. Plants are not just served as foody@nd a source of

life but also as something that has values in educating the peoQIe spifitually.

1.7 Limitation of Research .\d. S
N

121 verses related to the plant have been id@within e anl (Hgssain et
4 X"
cti h

al., 2016). The plant terms would be targeted f W e in@retation of
plants would only be discussed by them WOn tm d oIIe(c;@The focus of
this study is to compare the methodolm terpretations by Hamka and M. Quraish
K% =
Shihab about plants stated in t nb f (r’gkAzhar and Tafsir al-
@
Misbah. This study is not K’ed to just s cﬁi&@pters but rather it is a
comprehensive study of thTs befaus h pIq@Erms are scattered in various
N
chapters of the Quran% ore, it'oi%kl‘lta% r the researcher to examine the
terms involved an Walys‘a th obtainthe required research findings.
C\ ! (SQ
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