Yv
O
O
<

CHAPTER 4 \d
OC'}Y-v
FINDINGS i: THE NEEDS AND THE COORD 1IIGN.

b N
T NS Y\"

| My S
4.1 Introduction \% 6«

=\
This chapter explains the study’s 1% in or: xw 1(1-19 first to third research
o =

questions and achieve the stu jectives. Th tﬁ'dyﬂgzﬁdings were derived from

qualitative data collected twﬁ w0 meth t@sws and content text analysis.
_ _ § hk _

Data was obtained fror%/ ews and analysis 20 text of the Braille Quran for the

first and second @ques‘ion\med t@e’ analysis of research needs, while a

&)

19y

design towards QQ% lopm te@the Braille Quran in accordance with the
1 %
mushaf al- z’na W.

astheoset aIJI;/i\ lemented for the third research question.
d b-Z s
Yv

AN &’

\he Needs to Coordinate the Texts of PERTIS Braille Quran with the

oé Texts of Mushaf al-Madinah.

Consistency in the writing of al-Quran’s mushkaf is a factor that adds to the ummah’s

unity. Because of this factor, Saidina Uthman RA has ordered the destruction of all
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mushafs except the ones he promulgated. To this date, there has not been any mushaf
publisher that prints Braille Qurans based on Rasm ¢Uthmani nor uniform \w&e
traditional version. Because of the differences in rasm and dabs betwge two
mushafs, users of Braille manuscripts cannot use the same Iearrm;wllabus as
conventional learners. Inclusionary education is also hampered by this¥Aside from that,
this distinction causes the visually impaired to lag behind i Mrasp of mushaf

ma and the Braille

writing. As a result of the consistency between the tradit

version, visually impaired al-Quran readers will be able toyjincrea twrstanding

"X
of the al-Quran text, removing the double stan(@ap betwee he’ tx@l and
visually impaired. Y. 4 .\,Y'

S,
There are differing viewpoints or‘%wiga ion ofawriting,a mushaf in Rasm

&]'umhur’s point of view.

cUthmani is required, and that vioIEng iris e(\‘/s%v

U}
idel&%&. The following are some
N

examples of narratives that tthi{poin fvi@
[
_ s
A narrative WU Al

In fact, some ulama believe t is,viewpoi

:
}I\Q [ frg(}{am Malik R.A.: “Imam Malik was

asked - What is you nio uksba@witing at this time, and can it be written

!
in the latest a ent el?in re@caded, “I believe the mushaf should be written
in acco%%ith fn fir fy itigé\\\/vhich is the writing written by the writers of
revelation.” \/T
e

S

Al-Sakhawi confirms this viewpoint by saying: “The opinion by Imam Malik is
Oid because the original writing of al-Quran will be preserved in this way”. Al-Dani
(2016) after quoting Imam Malik’s narration declared that it is a consensus with his

statement: “All scholars concur with this opinion”.
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The opinion by Imam Malik is aligned with the ulama in Hanafi school, as stated

in al-Muhir al-Burhani — a reference book of jurisprudence in the Hanafi scho S

forbidden to write a muskaf with any other spelling than Rasm ¢Uthman:™ \

For the Hanbali school, Imam Ahmad bin Hanbal himself asserts: ﬁ is haram

to violate the spelling of cUthmani mushaf on the letters of s, , siQr other letters”.

Besides that, Imam al-Bayhaq: affirms: “Anyone W%S mrshaf should use

the same spelling as the mus/kaf. Do not violate them o gew tWe because

@
they have greater knowledge, their hearts and wor%wre trueyand t e),afa\ nger
in retaining trust, therefore, we should not feel gurselVes supefior tothem.” ™

Y
\ &
Recently, Mujamma’ Malik Fahtt rld’sjar prozi( r of mushaf s,
ama,

supported and followed the stand of th

Saudi Arabia, no. (71), dated: 21/ %ﬂ: “@e pi &éﬁewriting of the mushaf
6
with this spelling, Rasm CUthrrE\,' a rule’ﬁ%ﬁ t‘)‘asedgﬁ the consensus of Uthman
and Ali and the companions is impleme bas their consent.”
N
¢
42.1 The Vi ’o%rai Useﬁsoon the Coordination of the PERTIS
¢
Braij (‘@ran it §ta@§?rd Mughaf by Mujamma’ Malik Fahd

S
A\ &
AIQ outlines directions\m al-Quran for the reader to collect information from

Citi

=

o
oy
=

who have it through inquiry and investigation methods. This is related to the

0‘“ ‘tabayyun’, which appears three times in al-Quran. Two of them are mentioned in

surah an-Nisa’ verse 94:
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Meaning: "O believers! When you struggle in the cause re of,who you
fight. And do not say to those who offer you "greetings,of” peace;* are no

believer!”—seeking a fleeting worldly gain.1 Instead, Allah hasfinfin bou?liiQ?'in
%-Q

store”. You were initially like them then Allah b u "with Islam’. So besure!
Indeed, Allah is All-Aware of what you do.”.

Besides the above verse, the term ‘ta as also ned'o‘ﬁerse 6 of surah

al-Hujurat:

e e 514 5 =

N
Meaning: “Q@be rs,fif an (?!:r Kuggs you any news, verify "it” so you do not
harm peop %win y, becoming (e_gretful for what you have done.”. (Al-Qur an.
Q' Qékmjurat 49:6)
% ' v7¢
A J5
\ obvious from the [ﬁding verses that al-Quran follows a definite principle

%cting information, which is investigation. It is highly possible that someone who

Orwts to make a decision will not be able to gather complete and unbiased information
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without conducting an investigation. This will undoubtedly impact the conclusion and

action to be done. Yv

In this study, the researcher employed the ‘tabayyun’ appr 5 gather

information on the existence of inconsistencies, issues, and consequences, asWell as the
real needs resulting from the discrepancy between the text of the BraHZQuran and the
mushaf al-Madinah. To employ this ‘tabayyun’ approach, th

mv:imyerformed
Ive of resea articipants

J°
| S

s N

cher has opted to
conduct an interview with users of the Braille Quran. The
using the concept of needs analysis derived from the perspe

as a sample of the users of the Braille Quran.

N
Needs analysis, according to Witkin (199 \Jektor deterfining the gap
between the existing state and the des @cc Mlelig (1997), needs
rce

analysis is the value of judgement f av&'@es that need to be

iSSu
&, '”‘”’\T S
addressed. The needs analysis in al Stl@ current challenges and

the necessity to coordinate th&‘ f the Brai ura Wh the mushaf al-Madinah.

The planned coordinatien would fix current ot?Ie U|f|| existing needs, and be able
of)e

to bring benefits to users Bra.jl\ n, icularly in terms of recitation. In this

study, needs anal&vvl r‘dert n usi
need for coor n to harm e‘;’we fﬂ§"

from the v raille u@éers which include the visually impaired and
b
% 4
O

0 achleve this objectlve, research participants must be interviewed and asked

0 ollowing questions:

1. What is the difference between the texts of the Braille Quran with mus/kaf al-

ng%e interview technique to determine the
N
0

f Braille Quran with mushaf al-Madinah

‘L

Brai II teachers

Madinah?
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2. What are the concerns that occur as a result of the textual variations between the

Braille Quran and mus#af al-Madinah? T
3. Is it necessary to coordinate the text of the Braille Quran an \ -

Madinah?
4.2.1.1 Research Findings of the Interviews i

Before providing the findings of interviews in this res angsearcher

N
commences this section by explaining the rese atticipants’ g’ogmi@. This
research had a total of seven participants. Bas e’ ss answegzhe study

g
questions, all participants cooperated well \, °'\ é
<, o)

The selection of research pa }k W. v' quched by their levels of

involvement and experience in u5| le Q Il a@elr experience as Braille
Quran teachersto the visuaIIy d com for at Qt-flve years. The researcher
did not limit the reseateh patficipa nts sele on ?based on academic level and
achievement because tr;%re | nd&ﬁjes who do not have high academic

qualification but p& a the e ex nce using Braille Quran and have been

AN
experimentm@welr eachi asdce peatedly.
@ch parti ts’ ba&ground information focused on the experience of

|I e Braille Quran, th@érience of teaching the Braille Quran to the visually

|%\?&i and the level of education.

Table 4.1: Details of Research Participants
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Research Name  Visual Academic  Backgrounds Experience

Participant Classifica Levels in Utill'?'
S tions B@

Certificate ?

in Teaching

eti&' Over 40
1 Zakri Bl Degree in l

cher ears
Social '\d'
Y—-
Science | _\‘*}
. ; _ \O,‘ver 30
2 Zamri Ist Y-

years
3 Bahri 10 years
Q Over 40
4 w
years

\C‘:}' Certificate

\ B2 of KAFA teacher
i years
0 Education

Over 20

(STP)
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Diploma in Quranic Over 15
Tahfiz teacher yan‘
Certificate Religious @5
in Tahfiz teacher ears

Source: Interviews with research participants i

Participants in this study were assigned a pseudonym. do y a ch (Linda

6 Faizal B1

7 Syahid Bl

Dale, 2008; Merriam, 2008) involves linking the real e with the na t?beé) ned

in order to make the process of identifying the original nam,e sie Zanatgm 2011).

Furthermore, by using a pseudonym, the true |de ity g\ a h p@ ants may be

kept hidden from the general public. % CS(

The seven participants in y are ers wi Qée,ve used Braille Quran
5

@
for more than ten yearsand are experienced in aEhlr@allle Quran to the visually

N RN

challenged community. Thw teaTers part_@pated in this study were given
! Q
43 i ri;*Ustaz Bahri, Ustaz Ahmad, Ustaz

pseudonyms by the res ir Zik i ;arzv

Suhaimi, Ustaz Fali M Usta‘ S\d Fougéﬁe research participants’ backgrounds

&
are described i fo 0 | ta \
: C’)
a. Backgr he f| resear ﬁfpam Sir Zakri

X

k 66, is a retired teachen‘;lvhs ability level is B1, which denoted total blind. He

‘\

c I‘CSIdCS in Seberang Takir, Kuala Terengganu, and possesses a bachelor’s
e

Q in Social Sciences from the University of Malaya, which he earned in 1980. He
tended the Sekolah Kebangsaan Pendidikan Khas (SKPK) Princess Elizabeth, Johor

Bahru in his childhood. He continued his education after finishing primary school in
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Sekolah Sultan Sulaiman Kuala Terengganu. He was awarded the Terengganu PWD
Figure in 1985. He was also awarded the Teacher Figure in Sekolah Ibrahim Fik

Terengganu in 1999. Meanwhile, in 2005, he received the Teren tate
Outstanding Teacher award. He was awarded the National Outstanding'&her a year
later. Also at the national level, he was awarded the National PWDWin 2003. In
addition, he received the Sijil Ulum Quran from the Terenggan Mnstitute in 2014.
MAIDAM awarded him a certificate to teach al-Quran t %;a . He is also the
founding member of the Society of the Blind, which™was fou dWS& He is
presently an active al-Quran teacher at the Islami laysi ciﬁti_&ﬁ%f the

Visually Impaired’s al-Quran school in Teren e hasbe chin@gﬁe Braille

. o
Quran for around six years. \, o\ é\

(<

Sir Zakri is a very pleasant individual. H%? ou& r the researcher to
erso

interview. Sir Zakri, according to;e: re}ar%h% ‘with a remarkable soul as

g experienc Whe&d%vermg the Braille Quran

teaching to this day, owing Weach r traiming hS.@elved while holding the role of

teacher. He also has a stron nterest i ct Idé closest friend is books, despite the

an educator. He still uses hi

fact that he is co e}bbllncl He was neve&tlsﬂed with Braille books and would

always urge to reglt\e393d|hg é&énals so that he might learn new things,

espeC|aIIy kedt his teaghi sions in the Braille Quran study class.

as given the respo@b« ity of leading a group of six to seven students in a

uran study class. One of his six students, interestingly, is a typical student. This
n

strates that he has the capacity, skills, and experience to communicate Quranic

Qsons to both audiences. His coaching sessions take place on Sundays and Mondays

twice a week. He put a lot of emphasis on the translation and interpretation of Quranic
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verses, in addition to studying the recitation of al-Quran by his students. As a result, he
will review the relevant interpretations in preparation for the forthcoming VM
which he will share with his students as supplementary information. Givin Xlalue
to his students is what he prioritises, according to him. The reading ﬁNefore the
teaching session is essential for applying additional information to the'wnderstanding of

the Quranic verses recited during the study session.

The researcher was able to conduct formal intervi h |r'1 twice, the first

on June 24, 2018, and the second on February 26, 2049.

|
Y.YY'
2

r met for the interview,
he was 44 years old. He isa B1 vi ?hl dl:@sd. He recently lived in
0

his apartment in Petaling Ja ngor. nall i worked as an operations
atl

N

b. Background of the second research partnﬂwﬁr

Mr. Zamri is the study’s fifth partlclpa the resear

manager for the Malay3|a of the VISU Impaired (PERTIS), a well-

known NGO in the VIS |re

In terms ac e c, bta his early education at the Sekolah
Kebangsaan n an Khas Elizabeth, Johor Bahru from grade one
until g t}e sa $€ was enrolled in the Sekolah Agama Puteri
Eliza h, chwas co uc(ed.d@ﬁg the afternoon school session. He came to Kuala

1988 and attendedéékolah Menengah Sri Titiwangsa, under an integrated

, till completing form five. In 1994, he continued his studies at Saint John School

uala Lumpur till he completed form six. The next year, he resumed his studies at

the University of Malaya, one of the country’s major universities. He earned his
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bachelor’s degree in sociology. After graduating from the undergraduate level in 1999,
he completed his studies in the field of counselling at the master’s level at tlw

university from 2001 to 2005. ('}

Since he was in school, he has been involved in the subject of Braille Quran

teaching. As a learned Braille Quran user, he is used to sharing hi%%dge and skills
of reciting the Braille Quran with friends in need. DespiteY\eg of professional
y

training in the teaching and study of the Braille Quran, he teaches the Braille
Quran to the visually impaired community, as well as attenging VMEO her
N
de‘ﬂs&c(i?it him
S. Ergy amri has

y the@mgor Islamic

parties to teach the general public the basics of Braille. Some of his

on a regular basis, and some students even invi to their h

also been designated as one of the Brailtw instr

Religious Department (JAIS), with hun of adult s

A
areas attending weekly courses at S Sh@,\} S . Since the COVID-19
@
outbreak ravaged the country ’S Brw gll S come to a halt. In 2017,
the Hulu Langat OKU Berd ociation i nd ru Bangi, Kajang, invited him
[
. cail

to offer basic lessons a ductions on ai |

2(/ iting and the Braille Quran to the
typical communi}(\art ) \ &

cooperation of Wlts f om
' 4
n

an arenes%programme. With the guidance and
as facilitat% olunteers;th pro@me ran in several series throughout the year.
A s
i 996, Mr. Zamri h@gen a member of the Malaysian Association of the
4 &)
Viw mpaired (PERTIS).hthe year 2000, he was entrusted as the association’s

0 ittee member. Before becoming the association’s operations manager today, he

siti ﬁ)ﬁ@ngsaan Malaysia (UKM) who functioned

s entrusted several positions at PERTIS such as the Education and Da'wah bureau
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(2000-2001), Treasurer (2002-2004) and (2007-2010), and Vice President (2007-2010)

and (2011 -2018). Yv

Mr. Zamri is also the president of the Malaysian Islamic Light %ion, in
addition to PERTIS. This group consists of both visually impaired and physically
challenged people. His contributions did not end there; the Ministry of Women, Family
and Community Development (KPWKM) appointed hi a?ﬂuditor to inspect

infrastructure and facilities for the disabled in mosques ul 'ng@the Klang

Valley. ®
4
| S
The researcher had the opportunities to, Eorm y intepVi tvv\iiig,' the first
on December 27, 2019, and the second timeon N emgir,\m. \!\T

((
NN

c. Background of the third research;ngipant - Ustaz Bah >

q A%
Born in Perak. 57 years-ol e past 40_years, r@s been living in Terengganu.
Currently, he lives in % g Bar}yﬁ@. He is in the typical status and
does not have any 'Nmpair'ne\n SRP(Lower Certificate of Education) leaver.
>

&

In the beginninNe rned ’i reci@on and religious knowledge from lessons

¢
he attendeda mues lvd
49 AV A
Se rently serves as a@ﬁam at the Bangor Pauh mosque. Every night, he
tedChes a

&
-Quran (7 nights a hek). Under the direction of the previous Terengganu

d‘%i Besar, he also conducts youth classes at Yayasan Islam. In his Quran teaching

sses, he emphasises four aspects: recitation, pronunciation, tajweed and delivery

=

s.’H@s once a soldier.

skills. Over ten years of experience teaching the visually impaired at the Malaysian
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Association of the Visually Impaired Terengganu branch in Seberang Takir, Kuala

Terengganu. He has more than fifteen years of experience teaching typical s?'le.

A

The researcher had the opportunities to conduct formal inﬁEViews with him
9

Around 2014-2015, he obtained a special award from PERTIS.

twice, the first on June 23, 2018, and the second on February 25,4201

\ Y%

d. Background of the fourth research participant - Ustaz Ahmad ® 4
l _@

Ustaz Ahmad is the study’s fourth participant. He™s, 65 years old{ He h?-had eye
.V

i 1954, Dé;@fe this, he is
a Iargbétzjects. He went to

problems since he was a child, having bee%' Bes

still able to see at a very slow rate and@e colo
a

a mainstream national school for hisearly s h%[?r' /t&!kafternoon sessions of
religious s “ools@]e evenings, he went to

or.to : rom.thé‘fransitional form to form 3,

secondary school, he also took clas
Pondok Madrasah Majdiyyahw

N
his routine continues. c puEued his Lduc ion @ Kota Bharu Islamic Teachers
e Lower

College after passing th

; 'S . L
‘emi e of E@atlon examination in form three. He
completed his se ry study.u orm @this college. Ustaz Ahmad had to put

P
| Ny | (& o
his educatlon%o d after’co Igtlna}cﬂ)'m six due to financial difficulties he was
experien &fﬁe ti
i)
had the opportunlty\@:\ake an agriculture course at the Agricultural Training
Ce\n Taman Harapan Temerloh shortly after. His destiny improved when he was
fered to study in Indonesia, namely at the Yayasan Kesejahteraan Tunanetra Islam
YAKETUNIS) in the Jogjakarta province. The foundation is Indonesia’s largest
Islamic organisation for the blind and visually challenged. He studied Quran recitation
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as well as other areas in Islamic studies such as Quranic Studies, tafsir, hadith, and

Braille techniques of reading and writing al-Quran. Aside from that, the studen?ﬂe

foundation were also exposed to the Braille Quran teaching method.

He was commissioned by the Islamic Centre to re-copy the t%i of the al-Quran
mushaf into Braille upon his return to Malaysia from Indonesia ing 980, The project was
carried out in collaboration with a Braille book printing omwyﬂnd lasted 5 years

(1980-1985). !

®
Ustaz Ahmad moved to Brunei after completing the work; He b af hias)g\'/ice
: ~

in that country in 1986 and worked as a Braille Q instru;to there for dee next 26
Y4

years, from 1986 to 2012. When he return@;ysi
began teaching Braille Quran to theyvi impa

Malaysian Association of the Visua hpare T? the Malaysia Association
elds %m@part from that, he was

Q’r go@ent building in Kampung

sumedkhis service. He

classgse provided by the

for the Blind (MAB) building in

also appointed to teach the Ne

Mambang Berulang, @erl district, whi pa@n donated to PERTIS Pahang
assigned t M& d

us roleé‘i-n the organisation, including as the

Branch. He has bee\g
coordinator of th&a SP l ng nch,&@ dition to teaching al-Quran. He is also
the Director @}Bu ad o 'ellfa(rJ nd Community Services for the Visually

Impaire@ﬁtiog@% Y}y\

is services and exp@e were not limited to transcribing al-Quran into

—

illesvhe also translated over a hundred titles of religious publications and booklets,

G of which were fundamental necessities and requests from readers. Based on his
X

tensive experience, in 2017, he was appointed to the committee for the development

of the Braille Al-Quran Teaching Skills Standard Certificate for the Malaysian Skills
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Certificate programme under the Department of Social Welfare at the Ministry of

Human Resources. T
The researcher had the opportunities to conduct formal intervis%th him

twice, the first on June 27, 2018, and the second on February 27, 2019.

¥

e. Background of the fifth research participant - Ustaz Suhaini z

Ustaz Suhaimi is one of the individuals who has a great f‘tirQ%_and
N
effort to the field of Braille, particularly the Brail@ He was b ir‘l ndis
a Malay. Since he was two years old, he has str witw ivpairments. He was
T
born in Kedah and has since lived in Bat W elaﬁﬂor, and DesasPinggiran Putra,
% &
Kajang, Selangor. \ O
N
ase r‘an diagnosed with visual
; B diag

When he was two years oldyhe
q Q—
issues. His family, who lived K agew(ﬂ!%e\}meﬁiu and a long distance to the
nearest hospital at the t'meWed rf ha o@\ high fever. He still has some
< : [
ghiti

residual vision, althou fuz;\q i teﬂ.Qg was 41 years old when he met his

wife in 2015. Hi@ fr@usual ‘Q airments and their marriage has been

blessed with Mer. § ! O
a&) l ) ' (j')

&Fairy’ IS arﬂléchooling at Sekolah Kebangsaan Anak-Anak
P4
Angkas

tera, Jitra, Kedah @Nas admitted to the primary school like any other

\
;;Nkid because he could still see despite his vision being a little blurry at the time.
Z

Suhaimi was admitted to the Sekolah Pendidikan Khas in Penang after it was

rified that he had entirely lost his sight. After completing his primary school
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education, he continued his studies at the secondary school level. From form one to form

three, he continued his studies in Sekolah Integrasi Kedah. Y.

In 1990, he resumed his education at the Sultan Abdul Hamid C in AIor
Setar, Kedah, from form four to the Malaysian Higher Education Certificate (STPM)

level. Because of his vision problems, he had to conceal his urge continue his

education at a higher level. His sustenance, on the other hand, osed afterwards

so that he may continue his studies at a tahfiz facility. Acc to U taz Suhaimi, he

began studying and using the Braille writing system in throu raen%.and
L)

teachers who are Braille experts.

4 ‘T

He relocated to Kuala Lumpur in 2012 aft radu Nce he aY(been offered

a job there. A job as a Braille book edit wa L QXJU

is one of the positions offered to him He$0 a ex_b\Qedltor for primary
school textbooks, but he was als ednm%rXed@sg for secondary school
textbooks.

Ustaz Suhaimi (has x das alBral e ddQ)ais well as an educator at several
: 5 ’$
institutions and schQKI' h i

Education Seco a

raillecResources, Sentul,

/1,€

RehaQI:I)%tlon Centre (PPK) and the Special
ak areilwo of the facilities and schools that give
him teachlng |s 0 d'[!a{jfﬂne teacher at the Community Rehabilitation
Centre es I?a ic u atl@ubjects such as Igra’ and al-Quran in Braille at
Set% ecial Educatlon ndary School. The majority of his students are

the ages of two and SIX.

Due to his desire to expand Braille knowledge, Ustaz Suhaimi has been active

n editing the handbook of the Braille Book learning. This book is designed to assist and
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facilitate persons who are blind or have vision issues. This book is written to encourage

Muslims to read and study al-Quran in the same way that normal persons do. Yv

Apart from the Braille learning handbook, Ustaz Suhaimi 3% ishes

religious literature such as guidebooks on the Dhuha prayer, Tasbih prayer, and Musafir

prayer, as well as their translations. He explained that he was @ in making
copies of Yassin, Tahlil, Imam Nawawi’s 40 Hadith, and AI-MTWhen asked about
his involvement in the other area of the Braille . Th'zse manuscripts,
regardless, are still in the process of being published. Eacheopy made he s%d by

himself. é l .\c}
’ ¥

The researcher had the opportunities to ‘€ond \om‘a interyigws with him

twice, the first on July 29, 2018, and t@
f. Background of the sixth rese icipant - UstaZ Fa@'
R
\ 2
Ustaz Faizal is the st@s sixt [

=]
)

parti p?nt. Is a Quran instructor who is 34
years old. On May 8, 1998, W&%' sian state of Kelantan. Despite his
short-sightednesMa en |Ned th eyesight at a young age. However, at the age

e o
of 15, his visi eteriorati af!i bf.tge} age of 16, he had reached B1 status, which

; O
means r@mpl?ebﬂd. §

Aattended the Pusat an Tunas Islam (PASTI) in Mulung district for pre-

s%\ducation. After that, from 1995 to 2000, he went to Sekolah Kebangsaan
n

@ g 2 for grades one through six. In 2001-2003, he attended Sekolah Menengah
ebangsaan Mulung to complete his secondary school. After losing his sight totally, he

transferred to Setapak Kuala Lumpur Special Education Secondary School, which was

139



more suited to his needs. He attended the school for three years and sat for form five for
two years in 2005-2006. After completing form five and sitting for the Malaysi

Certificate of Education (SPM) examination at the school, Ustaz Fadhilce%xd to
attend Sekolah Menengah St. John in Bukit Nenas, Kuala Lumpur, tinue his

education in form six for two years in 2007-2008.

after graduating. He, like his younger s@ill unm

teacher at his current location of oriﬁn.

As a visually impaire\ﬁegins x\y B‘Fa& uran in 2004. He has also
been an educator for the \?ﬁ im;fired t ithe @uran study centre run by the
e
Islamic Malaysian Ass%n of thgo\ﬁgj;p IE](B red Pahang branch during his 16
years of engagem& the B}ai uran. H%(s?jnow a member of the PERTIS Braille
Quran writin Nlt eg, as
under the istry’ of Home“Affairs’ @N) Al-Quran Printing Control and Licensing
Board w). g 4 e
N
&
T

\ e researcher had the\Opportunities to conduct formal interviews with him

0 , the first on June 30, 2019, and the second on October 3, 2019.
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g. Background of the sixth research participant - Ustaz Syahid

Ustaz Syahid is the study’s seventh participant. He was born in Alor Setar,&dg, on

October 4, 1992. He had a left eye as a kid that could still see objects at S%QG. He
ly b

used to be perceptive of colours and light. His vision became increash%.l rry, and a
corneal problem in his left eye eventually caused him to lose 100%.of his'vision, similar

to his right eye, which had been completely defective fro birw~

He received his early education at Sekolah angsa kok Sena
®

starting from standard 1 in 1999 until standard 4 (2 up to 10 years Id then
transferred to Maahad Tahfiz Al-Munir in Bukit Pina Kedm 2003. He Vfcused on

the syllabus connected to the field of the Q n when hg\w e. In tion to being
taught reciting skills, he also memori t ran unt m 6&we 2007.
After that, from July er of the, same e{i\he went through the
C.)

retention phase of verses he ha ed, This igfin‘or r him to be able to pursue

his education at a higher Iem% Aﬁn ved to South Africa in January
2008 to finish his edu t J%J;l he Blind. He spent 5 years there
learning about thj@ and |s|a harla cludlng Tafsir, Hadith, Figh, Nahu,
Sorf, and other |p|| es( to 2013) Although the study period at the
madrasah aIIy OUkye s,ﬁe\@d to extend his studies because he had to return
to Mal & hle'aWJ;mth@ZOlZ. He returned to finish up his studies there
untWAaﬂon the foIIowmgg&ar

§ He has been familiar with the use of the Braille Quran since beginning his studies

”é%

6,
%

Maahad Tahfiz Al-Munir in Bukit Pinang. With the help of the Braille Quran, he

memorised the Quran there. He learned how to read al-Quran in Braille from an ustazah

141



when he was still in primary school. Interestingly, despite using the Braille Quran as a
recitation and memorisation book, his tasmik teacher at the maahad was untrw

the usage of Braille, and his teacher even conducted tasmi’ activities on @g the

mushaf al-Madinah. A

In reality, he is the only visually impaired person in dhe ;had. He was

assigned to a normal class of students. However, things began WMge once he visited

Kit?learn ina
) acherywho

q\tcNhad '@Eal-Munir to

e@ce at the maahad.
i twstate of Kedah, offered

him a job as a teacher seven m r. H& had pted;@a osition and had served

After returning to Malaysia in 2013%(me

o
—
o
O,
X
o

serve as a tasmi’ teacher. Besides that@ne

Another maahad, Maahad Tahfiz Saitina Abu wal

©

& . _
there for several months. He also'sgerve d Ta@t Al-Ansari in Ipoh till 2018,
nts were! fr.

in addition to the two %cis stud
as a teacher in these%ha )

major reference material an hi
Pre

e normal group during his time

‘.
he )

, he c@fy%ues to use the Braille Quran as his

aids ithis classes.

&

N R w4 | .
ly,“he is an inStrugtor @he Perak branch of the Malaysian Association
S

>

B). A institution, he is no longer a tahfiz teacher for students who

- N - - - -
al-Quran, but he |$\&1? charge of teaching visually impaired students the
using the Braille Quran, from how to recognise the letters of al-Quran to the
thod of reciting the Braille Quran in its entirety. Taking into account his

qualifications and expertise, the MAB of Perak has designated him as an instructor,

whose duty includes not only teaching but also acting as a trainee for visually impaired
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adults, teenagers, and children at various levels. Apart from individuals who have been
blind since birth, his trainees include those who are diagnosed with visual i i
adulthood and old age, and even those who lose their sight due to disease@wt, or

other causes.

The researcher was able to conduct formal interviews wi imvtwice, the first

on June 30, 2019, and the second on October 3, 2019. Y*

participants’ perspectives, namely Cikgtw

Ahmad, Ustaz Suhaimi, Ustaz Faizah\
Braille Quran with mushaf aI-Madi&) \_\_T \,d*
& )
Table 4.2: ti

o
ve%ﬁarc@tions.
\
| "5

iy

No. Research dbjeetives of needs )} | ~.) Research questions
analysis . & L&,
1. Toanalyse &§rspecii s of.the %(Wﬁat are the viewpoints by the
visuallyM as users raill

Quralcn ne
Brai an w,

visually impaired as users of Braille

Z

Quran on the needs to coordinate
Braille Quran with mushaf al-

Madinah in terms of rasm and dab¢?

:E\Earcher has found many concerns linked to the disparities between the text of
r

@a aille Quran and mushaf al-Madinah in order to answer this question. The
esearcher also asked specific questions, such as “what is the difference between the

Braille Quran and the mushaf al-Madinah?” to help address this issue.
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Table 4.3: Summary of themes, subthemes and sub-subthemes for the category of

differences between the texts of Braille Quran and mushaf aI-Madz’nah.T

Category Themes Subthemes Sub-subthemes )

Rasm cUthmani/

. Ibdal lett aw
Imla’i ew
Lower nw'l sakinah,

tanwee ab, vowel signs
e madd, sifr mustatil,
, lower sad, small

lafz al alahf’lower

Difference Writing _
s between methods Dabt, symbols Sine ) pr:iz_
Braille mitted nén signs, arag?

and non- tahwen,
Qvtlji:zn im iglabyimalah, ishmam,
mugshaf al- Y' N\_ U Y
Madinah w‘bs@hatlowaqf
| @Marking of juz

FK: wlark®3f rubu’
PhVsi . Br%wan is\? )@volumes
ysical size X .>] ;i 4
‘% - 2 More paper
Il

Cost \) eQ is I@Braille Quran is more
ree i P economical

Ny

X

So rce@iewiwith szeaS. rticipants
, P 4 4 &

Three  main @5, f'VL S them@ and nine sub-subthemes were

N
discovered mﬂm the res ?h p pants pertained to their understanding of
the distin@etwee Braille’ Q and muskaf al-Madinah after analysing and
4
. Fe

=

/

(=2

codingius pen codi e %ng, and selective coding. The three themes are: i)
% &
Ww thods, ii) Physical s}e and iii) Cost. The subtheme for the first theme, which

ifferences in writing methods, consists of i)

Qasm cUthmani/Imla’i, ii) dabg/symbols and iii) fawasil, while the second theme, which

is the differences in terms of size, comprises the subtheme of Braille Quran is bigger
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than mushaf al-Madinah. The third theme, which is cost, entailed subthemes of the

expensive price for Braille Quran (compared to muskaf al-Madinah). T

There are differences between the Braille Quran and the mushaf aI-Madz’sg@ording
seve

to all research participants. The researcher discovered that a research
participants recognised and understood the differences between the twowersions of the
mushaf in this study. Despite the fact that six of the partici an?ﬂis study are blind,

pi lince hey have

extensive knowledge of the mus/kaf al-Madinah. This,characteristic ca tt‘\‘ib\ to

they are able to provide comments and informatio

o

their prior experience and direct involvement in us activitles We’l uranic

s N~
lesson. Y- \ f
O X
42.1.1.1.1 Writing Methods (;) 5\? \,Q\
. O
The method of writin& first the at re <61'ids to the study’s question.
N

This subject refers to the writing proce#s or t?m in both forms of the muskaf. It

>

does not refer to differencesd the% e‘T used, such as Braille letters versus

printed letters, b@o th Iletter sed ( hing between original letters and letters

N
transcribed in@de), et?s.l’ett re arranged to form each word in al-Quran,
and the &Vused dh ey ('épplied.
&L
er

X

inah, according to all seven research participants. The distinction in dispute

were differences i angle of writing between the Braille Quran and the
N

congerns the mushaf’s writing system, specifically whether it is written in Rasm
thmani or not. Four of the research participants used the terms Rasm cUthmani and

Rasm Imla i to characterise the differences, while the other three simply described the
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differences. Sir Zakri noted that he would teach two different things to his

typical students who used the muskaf al-Madinah and the visually challenged S

who used the Braille Quran. q

According to Cikgu Zakri, the distinction is in the employment of symbols that
are partially lacking in the Braille Quran but are present in the ushaZI-Madz’nah, as
he put it; “Actually we teach two different things. Aaa Ustaz Awwﬁ This thing, the
Quran Braille its, it has aaa symbols right. Haa, for ex If wel teach ordinary
people, ordinary people see that there is a tiny nan an already S w@l to

4 N
pronounce, there is a tiny nazn, he already knows to'pronouncegbut it i there

l X~
in Braille, and if we want to pronounce, haa, WWis ? 1§Jif you seesvhen what

is this, nin sakinah or tanween foIIowet%@ ruIe?‘WéEht? A sighted

person does not know what iqlab is, bm s it right. Ism’t it? @z itis an aid in the

o 7))
form of letter.” (Sir Zakri/IV) (') . >y T $
% g

In terms of writing, N
two versions of the muff. Rsald tha’ the | Ici i od was used to write the Braille

Quran, whereas the Rasm cUthman; Ny V\!ﬁésed to write the muskaf al-Madinah.

His comment m@ap Ient; “In Malaysia, In terms of the Braille Quran, it is
N
Imla’i and th@bfor he si lit iﬁ.%?fhmdnz’. Haa just in terms of vowel lines, if

itis Imla ’A%Vill not have't lwat look like the madd letters, all the top lines

and bﬁwes are no res';nt,\t?,ﬁ't means they will write the lines... that means aaa

S
S WJG for the user of Rasmmld i, they might face slight delay if want to synchronise

Q%asm cUthmani.” (Ustaz Zamri/IV)

Similarly, Ustaz Bahri said unequivocally that the difference between the Braille

/-

Quran and the muskaf al-Madinah is a matter of rasm distinction, namely that the
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Braille Quran is written with Rasm Imla i, whilst the mushaf al-Madinah is written with
Rasm c¢Uthmani. He affirms, “The difference is from rasm, from rasm. Braille V!
Rasm Imla’i, so me, as it is different from Rasm CUthmant, so it is easy for ain.

Aaa what kind of form and they would not even understand if | explam%e form of

aaa °Uthmani haa.” (Ustaz Bahri/IV) Q

In addition, Ustaz Ahmad asserted that there are va in writing styles

m ah ng the spelling

th Imes ddoe R%a,ced

before the madd letter. The line of fathah above t rbaisn t’n raille

without quoting the terms Rasm ¢Uthmani or Rasm Imla i

of the letters ba and alif, he demonstrated the difference in

Quran, despite its presence in the mushaf aI-Ma

“Haa if aaa Braille Quran, if it is the QLc\dJse no

aaa if ba, if the ordinary Quran usually
we use ba alif only ba.” (Ustaz A )
@
In his comments, he ﬁ% anow
approaches by citing th Iacme m4d Si )i si
madd jaiz munfasil: “Marklas of czfrléqadd wajib or madd jaiz in the Quran

for the sighted th ong erz al ma the alif, isn’tit? Like ‘syaa a’ on alif

N
thereisa Ion 0 tal ark, \‘y! stld.gtf not have it, we are based on what followed
lon?h aa’, haa if there is a hamzah in the word then
zf ano, hg.word sya_aaa’, ‘maa unzila’, haa it is aa madd

itis mﬁ ib muttas
jai un asil. Haa so that is mﬁ(ely based on what follows after.” (Ustaz Ahmad/IV)

after sya re is

4

Ustaz Suhaimi also admitted that the Braille Quran’s writing method is based on
as

m Imla’i writing method. His comment makes this apparent; “In terms of writing, it

is clear, it is clear that the Braille Quran is more toward Imla’i, then there are some
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other markings in Rasm cUthmani not found in Braille Quran. The easiest example is
that the tiny mim does not exist, the tiny mim then what is the sign... what is the?mf
the buzz ‘enn’ the sign of ikhfa’, iglab does not exist, the tiny mim then \ sod,
there are many more. It is different with the Quran, it is obvious, obvi@&p terms of
writing the Braille Quran and the Rasm cUthmani Quran is Wnt ” (Ustaz

Suhaimi/lV)

Ustaz Faizal, the sixth research participant, went in et*l about the sub-
subthemes of the differences in this writing method. In giving-exa ples ffer
practical instances to explain the contrasts. Som IS ords clear ea!i t-é%l:fe sub-

theme of rasm, while others also lead to the c_lab hew q\% sihsub-theme.

This demonstrates his thorough understa he k?\'\)wl e of haf writing. In

terms of the rasm subtheme, he says: M ords are written @raille Quran with
A
alif, but in the printed Quran they, |n ?—;@ (Ustaz Faizal/IV)
-

Ustaz Faizal has hig ah be riations between the two
versions of the mushaf fer thegub then’e b‘ or oIs used with letters. The first
distinction is that the Brai Qur Aridytte l‘ﬂ $haf al-Madinah use daby differently.
This includes cas he th s!ime rkln ears in both versions of the mushaf but

serves dlffer t ose8. His t‘s&eﬂ%vés as follows; “The first thing | want to

hlghllghtl onun atiofl o Jalﬁlln Braille. The lam with the sabdu/tashdid is

follo b fsaghzr |Ie{0r lentedQuranthe lam tashdid is lined with fatzah.”
.K,

: “One more thing, in |\5urah al-Bagarah some words the Braille Quran uses

ween the verses of the Quran.” In the same sub-subtheme, he further added,;

0 mzah but for the printed Quran it is small alif and hamzah. That is the difference

“Subsequently, related to nizn sakinah in the Braille Quran that is applied in all
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conditions, while the printed Quran features the sukzn marking on the nan sakinah
letters only for the rule of izhar only while the other nin sakinah markings for t S
of ikhfa’, iglab and idgham seeing their sukizn markings dropped. For mz’@ah in
the Braille Quran is applied in all conditions, while the printed Quraff*mim sakinah
marking is only for izhar syafawi, that is, except for the letters mz’mma which are
dropped on the printed Quran. Next, the syaddah in the Br iWran for the nan
sakinah and mim sakinah. For nin sakinah, syaddah is no ?r.n‘ sakinah that is

followed by the letter nun, just as mim sakinah that is ed thz’m does

@

not used syaddah on the letters nizn and mim, instea

Yw
printed Qur n’eg&ﬁfy nin
Iac% ' .Ne><.Q‘§r~ tanween
en, i@all tanween

sakinah with its sukizn dropped and the second

in Braille Quran there is no specific code f

conditions use the same Braille code,k ieae printe an f@“parallel and non-
parallel forms of tanween. Besides t@h'ﬁ}ldb sti \am?h W@’ marking for nzzn and
N

tanween uses the same tanween%‘her ﬂjles, instead <tg@rinted Quran assign tiny
mim, which means omissiorﬁ\irt ruI7 iqla om@an and also for tanween one
t

of the tanween is repl% iny r‘n‘ jﬁm‘é ta@en of fatha, kasra and damma.”
N &

(Ustaz Faizal/IV) '&\ Q QJ%(J

The ne N%sub hem qen&)ﬁ_b Ustaz Faizal is regarding the feature of
& o

some daby e typical mus/af tn@the Braille Quran. He reviews: “Furthermore,

iti

| toty < . |
|ﬁo to creat tln‘;nﬁn‘vrthe word ( =) in the Braille Quran while for the

S
>4
S
p %Quran there is tiny nizn in the word.” He affirms again in the same sub-

G eme, “Next the writing of sin above sod (and) below sod. There is no such writing
t

he Braille Quran but in the printed Quran it is there.” He further added: “Besides

that, in terms of marking in the Braille Quran, there is no specific code for hamzah wasl
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or initial sod, there is no specific code for sifr mustatil and mustadir. As for the vowel
lines, the Braille Quran feature no codes for the rules of madd asli, wajib, Idzw
there is no elongated mark for recitations that exceed 2 harakat. The lo \ only
exists on the muqatta’ah letters at the beginning of the surah in 29 plaAal -Quran.
Apart from that, there is no specific code for imalah, ishmam and tm the Braille

Quran while the printed Quran bear the markings of imalah, istc‘z d tashil.” (Ustaz

l

Despite the research participants’ assertions and riptions O rdati?.s in

Faizal/lV)

letters, the lines that are above a tt

o

b‘a N
writing systems between the two versions of the mushaf, the resgear li c& there
s X"
is confusion about the application of the term R?&hmw pan@ants, which
they comprise the words rasm (letters) arEWsign). tem{e(ﬂ& Ustaz Zamri
demonstrates this: “Indeed, if in Imla’i, \h line@at... like the madd
A
om,li oﬁ'&t written. It means the
& A
lines will be rewritten... Whic\ S... We f&@m Imla’i users, there will
be a delay if they want to g ronised wi asrr@thm&ni.” (Ustaz Zamri/1V)
BN
Ustaz Zamri has linked th% Iﬁ&ﬁymla’i to the absence of lines in the
Braille Quran, su@est eltar t pIaQ‘eb efore madd letters. The discussion on
N
the lines sho@e din%z?beregﬂi}ng to rasm. The presence or absence of a
line or ma%\o bearing and does-iot influence a muskaf’s rasm status. In Ustaz
'
Suhai &:uent, th ide{lti%‘fz;cenario of understanding was discovered; “The

B %Quran is prone to Im&?then there are some more signs that exist in Rasm
%&ni, but desist in the Braille Quran. The easiest example is that the tiny mim does
0 exist, the tiny mim then what is the sign... what is the sign of the buzz ‘enn’ the sign
of ikhfa’, iglab does not exist, the tiny mim then the tiny sod, there are many more. It is
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different with the Quran, it is obvious, obviously in terms of writing the Braille Quran

and the Rasm ¢Uthmani Quran is different.” (Ustaz Suhaimi/IV) Yv

Although the details on the issue of the use of these specific Ee‘@ave no

bearing on the study of the needs that was conducted, the researcher believes it should

be taken seriously and is highly important for future research an% ement.

4.2.1.1.1.2 Physical Size .\d,
Y'

N
|8

The theme of the second study findings in the ca of dijjer nces is ph%sj al size.

N' N
S ariants, [practice, the

Physical size refers to the dimensions present cRot-h m
Braille Quran is substantially larger than % shaf
size of Braille codes, which have th 'ma azk codes have a fixed size in
Braille printing, thus they canr‘lcéaargﬁd%i ised}%simple as they can in

ah. This is related to the

]

typical writing. In addition, th&n& d used e th@dille codes has an impact on

N
the size of the mushaf. Iim sm}Uth r}z @raille code that symbolises the

e Ra

letters (rasm) is written ongfby o At thgéjm of the mushaf al-Madinah, which

can be combine@e m@vmle @rms of marking (daby), signs are not
N )

designated abov elow lett },eflésgeél in the mushaf al-Madinah, but rather the

placeme r%code r the si nﬁ%ﬁternated with the position of the code for the

4
letter SS n his words, Lﬁta@ﬂlaimi mentioned the size discrepancy: “If we use

t:é\went Braille Quran, th(% are many differences, there are many, plus when we

t al-Quran from a physical point of view, we already know, al-Quran for the

thed are only one book, the Braille Quran involves 6 volume 6 books. Okay then, it
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means it cannot be one book, it will be 6 volumes, that is one of the first.” (Ustaz

Suhaimi/IV) T

Apart from Ustaz Suhaimi, Ustaz Syahid also mentioned tr@a size
difference, but he focused on the implications of the size difference, Stich as the
inconsistent number of pages, verse lines, and the number of verse IinZ on each page.

He expands on this issue as the following; “Braille pages a ng alike with the

pages of the typical Quran... err and in terms of verse lin

en tlle pages are not
the same automatically the verse lines will follow after... erfyin te m.sh}&peop%say
N
aée‘éq Id be
s X"
ceeds because it is

the number of the page are among the m oncerns whigh is b@ecause if the page

numbering are not the same then GEWII be@\?ﬂ
0
/]

(Ustaz Syahid/IV)
S Y
c,;z' Lj N
g $ &
42.1.1.1.3 Cost \ Q %(-/
A S
The cost the%\clu est%\h}ére between the Braille Quran and the al-

Madfnah’%ry.“l this}h e,ﬁe’z costs meant by the research participants are
p

:uh@ﬁi?]g the Braille Quran is a topic of discussion among

and more durable. Of course, its increased size has a significant impact on the

capitaland'price. The cost of
. ol
tzé\g&a y challenged. Becausé Braille codes are embossed, the paper used must be

Qnting capital and sales price. A set of Braille Quran consisting of six volumes costs

RM300 at the moment.
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At the same time, the majority of visually impaired persons who utilise the Braille Quran
are not well-to-do people. Sir Zamri, a Braille Quran teacher with an NGO ?V'!t
background who is active in community service activities, particularly for @bled,
has brought attention to this difference by stating; “And... Imla’i is mo omical in
terms of cost, in terms of paper and all haa. Rasm cUthmani if soof we have it in

Malaysia later. We are going to use more paper. Because there are y signs.” (Encik
Zamri/lV) z l

Ultimately, the participants in the study gave satistying feedback espoq,se to

N
the subject of the differences between the Braill n'and the m _af'al-l\‘@dz’nah.
’ 4
Almost every participant mentioned differences in wt{ Sa m@ytopic. The

differences in terms of mus/af size and cﬁwe othgﬁtw gles ﬁse,t\are discussed.

0O

. Ibdal of the letter waw
Rasm <Uthmani or Imla't

- Duby, symbols

/!
Child
/ -O
___Ch i O
T

an H-‘.
Writing methods

/4. hil :IH\.O/C hild” Marking of juz
/ o O
kg

/ Fawagl
i Marking of rubu
/ g

_——'—_—_—_’O
/ Q@2

_
m"

Child Physical size Braille Quran is hild—o_ ‘O
~ bigger
- 128
6 volumes

Differences =~ ——————c4; O
Child——>
‘ hereen — Braille Quran is more
the Braille mushaf — O

5 T ., EXpEnsive
\ and the typical al- Cost Chid—

Quran _h“"‘“'-—-h.,
Braille Quran Imla'i is less expensive.

igure 4.1: Diagram for the data of differences between the Braille Quran and the
typical al-Quran.
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4.2.1.1.2 Arising Issues Due to the Inconsistency between the Braille Q'ﬂz;d

the mushaf al-Madinah ! :' ,

This section discusses the study's findings associated with the persp% of research
participants, Sir Zakri, Mr. Zamri, Ustaz Bahri, Ustaz Ahmad,WSuhaimi, Ustaz

Faizal, and Ustaz Syahid, on the issues encounterewzt ofl inconsistencies

between the Braille Quran and the muskaf al-Madin e res ar’ob{rdered some

L ]
suitable questions linked to the category in discussio nswer;ijar'h@)ns.

The question was “Are there any problems or_implications &s_ a result c@é lack of

synchronisation between the Braille Qugan thﬁ f a@a inah?” The

researcher has asked the participants@tudy to ntraéﬁn the element of

mushaf writing and disregard other goncerns su \ﬂ% an }{‘SL
f S
The answers to these s were gathéréd t@gh interviews since they

linked to internal features oY\wrs 1t e Braille Q that touched on components
tl

've} I

he e} subthemes, and sub-subthemes of the
problems that hav;@as a rFSU\‘the co iction between the Braille Quran and

d ir@f:omparison matrix table below.

SE

mmary for the themes, subthemes and sub-subthemes for the category of

N
:M issues due to the inconsistency between the Braille Quran and the mus/af al-

Madinah.

Category Themes Subthemes Sub-Subthemes
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Confusion In inclusive

teaching and Punctuation mar.
learning
Arising issues L Tadar
due to the Communication \E’ ’
inconsistency when reciting Diﬁerenﬂ!%gpage
between the with typical n ings
i persons ] T
aliga;:}l: gﬁ;:gf D|ffergnces juz division
al-Madinah Understandin

g and Being Q
Attentive to  Unique approach l

Tajweed A [

}
Source: Interviews with res participan
’ \,‘T
‘z - \ T

i rch& cipants, which

The table above illustrates the persp

had identified two themes, three sub-the dfouQ b-themes. The initial theme

is confusion, with its sub-the %in i e Oc)éng and learning and
? 6

communication when reciti ith typical_per n‘sf, \A@ the sub-subthemes are

punctuation marks, tadaruv(@renc s in en rings and differences in juz
R
division. The second t@ tajweed’s ¢ e&s sion and awareness, with its sub-
theme of unique a N | Sy é}
S

The c@ prompte jn'e(i-ﬁ:‘msistency between the Braille Quranand the

mushaf @h \a‘a shared by g@even research participants, while three of them
e

b4
e issue of comprgh’&}on and tajweed’s knowledge and awareness. The

S
r Mer discovered that all research participants were aware of the challenges that
;ur

S

empha

as a result of the inconsistency between the Braille and mus/af al-Madinah.
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4.2.1.1.2.1 Confusion

Confusion is the first theme that responds to the study’s inquiry. This thernﬁzs to

the confusion that happens when Braille Quran users engage with mus/haf adinah
users, whether in teaching and learning sessions or joint recitation se :r;sx\e present
Braille Quran has progressed to the point where it can be r y.the visually
handicapped; yet, when compared to the mushaf al-Madinah, has flaws that can

be addressed to increase the reader’s capacity to recite

O \Y-
K
4.2.1.1.2.1.1 Ininclusive teaching and Iearnl \,‘r
The first subtheme, which is confu3|0 | |ve jhl and Ie@nlng sessions, is
caused by many punctuation variabl s, wh themes in the table
above. Sir Zakri, the first researc h anh stated: W505 '\ns are not in the Braille
Quran, right? Mim alif, it do 0 eflect a v:r : rlght? Mim alif jamak. So
now if there is a norm hted student m we say, ok try looking at ‘Ma’
word. Ehh because webo sh w‘ajj;. ok? Madd asli. Try the word ‘Ma’.
They spelled. Mz |f Aht is no r ect. Yea. Do you understand? What |
mean when I rong bec de Because we do not have in the Braille
Quran.” akrl V) §J
b4

Nr. amri also believe tiq;.the discrepancies in punctuation systems confuse

rallle Quran users Wlth mushaf al-Madinah users. Take, for example, his claim:

more thing in teaching our children. Haa, this is the problem when we are
Qchlng our children. Haa because we are Imla’i, our children are ‘Uthmani haa in
terms of wagf even the places are different. So we want to explain, so. Whether we want
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it or not it is like. If a blind person teaches a sighted person, he must know how Rasm
cUthmani is like. Or else you are going to be in dispute hahaha. We say this, pe?!uy

another.” (Encik Zamri/IV) (,}

Similarly, in his remark, Ustaz Bahri, a Braille Quran teacher, pksented an
example of the confusion that happened during his teaching and learning sessions with

the visually impaired who utilised the Braille Quran; “As cur e seems stuttered,

y rl)nunciation that
have sifir mustatil mark haa he does not have the mark SO eW& the,long

‘ N
short the long short haa then aaa on aaa madd aslis0r madd tapii, theé B ai-l‘.lecmas no

o o ¢ %
lines, like in Rasm cUthmani has lines haa so a re LNQ use@se has to be

skilful, he has to be a little skilled there.” \svahri/ )
g\u )
Ustaz Faizal, the sixth research particip: W‘Y ; IQonly implication is
te

he hesitates a little aaa even like I told ustaz yesterday rega

N

that the process of inclusive Qura% hiw le nmgd_%actually not effective for
7] {b
Braille users. Due to the diﬁe% etween aiII@S‘ran and the printed Quran.
N
The inclusive teaching ch err may hav efs @t on Braille students. And due
to the differences between Braill\ aﬁeﬁm printed Quran, for example in the

Braille Quran th&t el t!r alifsbut in@printed Quran for example using alif

N
magsarah or @if t i?}iill ran we use alif dot one... For example the
14

word ‘att in the Vzﬂg @éumn uses ra alif ta marbuthah.. attaurah alif

4

lam ta'wa alif ta mafbathah, Ada while in the printed Quran it is printed using alif

>
&
I:Nvau ra alif magsirah al\if‘saghz’r and also ta marbathah... In terms of the form of

it is different although it is the same sound of articulation but in terms of writing
05 different.” (Ustaz Faizal/IV)
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In his remarks, he also detailed the issue of confusion that comes in the process
of learning the Quran's recitation if done inclusively; “Erm and also fovr

differences for example in the Braille Quran line markings are dropped o@ that

are bound for the rule of madd for example madd asli and also the ¢ of madd

far’ie. The line markings on these words are omitted, hidden, eliminatéd in the Braille

Quran or even hidden in the existing Braille Quran in Malaysia but intthe printed Quran
Zed i

does not occur so the meaning of the words that err is '1 the madd asli

S
category and also the madd far’ie, the line before the d letter. c‘ed in the
according lines... That becomes a difference, and the®mplications Qre@ers
when studying tajweed, when the teacher pres e% j eed.@;glation to
the madd asli and also mad far’ie rules, ee?;ga iffereuce a@j so err the

implication err is very large there. In s to students tery@%%e writing system

err it is very in terms of writing err@jmplica |\an$ W, q@arning the method of
N
tajweed together with the sigh%v ﬁl be nfusi(o(/@nong the Braille Quran

users as it differs in terms %d fr i e@n. The present writing of al-
Quran in Braille.” (Us izal/IV) { O'
\" F &
According NSyalﬂd
&
and learning s N e efn ipua&)@paired and the typical group is due to a
’
misunders@f terminolegy. In @atement, he explains this, “Now the issue is...
gabout

vd;i .dTh @ct that happens when we implement the learning

When tatki e
>
ing system... When b&?acher normally for example ‘Bismillah’... ba kasrah

an
%ﬂ sukoon mim kasrah ‘Mi’ but according to the Braille Quran the aspects of
Oerah kasrah dammah does not affect the visually impaired. So, the explanation of the

vowel lines because it has become one if | call it one letter even though the term may

not be included in the dictionary of hijaiyyah letters fatzah, kasrah, dammah but to
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serve as a distinction it has become a vowel letter because the spelling concept is like
Roman. For example the word buku (book). B-U-K-U is the same as jawi ba

followed by sin sukoon sign followed by mim kasrah... That is one of t ence
issues that occur. So, when we ask to spell it or anything, clashes are li occur but
experienced people understand it... There it is from the angle of differ: Wﬂ writing, it

is very obvious.” (Ustaz Syahid/IV)

The second sub-theme of the confusion them

occurs when interacting with typical groupw

impaired are not exempted from partlwa

the majority are typical groups. Rel activit -

are among the activities carr%\mth‘}he typical . For example, during
Ramadan, there are tadaru t|v sa rog es that entail congregational
tilawah of the Quran. % e print \d@g n’d Ie codes are different sizes, there
is a discrepancy in I\mber f er li e number of lines on each page, and
the number o \3 ylng to coordinate the allocation of
recitation b n user of t B?'allé.auran and the al-Madinah, oftentimes the
dlscrep cy. resultin nfus he issue of discrepancies is also magnified in
the of some juz betw e Brallle Quran and the al-Madinah.

‘%\ n this regard, Ustaz Ahmad, a well-versed user of the Braille Quran, has shared

0 thoughts and ideas in his statement; “We do anything that is viable to be coordinated

since it is easy, for example page numberings. Many typical al-Quran can say 90 aaa

more than 90% in Malaysia, the page numberings are the same. Let's say, for example
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juz 2, juz 2, for example, is on page aaa 30, any al-Quran also 30 because most of them
is in 30, so the Braille Quran followed after, haa so it is easy for us to communl?wr
tadarus together haa tadarus together, reciting ‘Yaayyuhallazina ar% tiba
‘alaikumussiyam’ page 38, we look in our own page, we do not kn aging is
incorrect, at first we were slow in looking it up, so when reading a bm if the book,

the book on the left is for the sighted on the right we look, we Iqok ooe/page 38 is here.”

l

He went on to tell about the incident that transpired*durin t%sa ity;

(Ustaz Ahmad/1V)

“Then mark the page, aaa mark the page, he did K tthe ai L"am said,

T

0 ge then he

we m“&&u after finish
<<

that@ecessary.” (Ustaz
A
&

‘Tadarus you read one page all right’ haa the

one page then we make a mark. Ha a

mark...
\

Ahmad/1V)

Ustaz Faizal, the s ipant, ‘R%éhed on the subtheme of
communication when r it the l/p focuses on the sub-subthemes
that demonstrate the hce y variations in the division of
juz between the E’A@Ara aLdt I M His assertion; “And apart from that,
in jommgtad u illeQura ?% ce problemsbecausetherearedlfferences
in terms on of ﬁle Quran with the printed Quran. There is
dlff sisa b{g pll'c:at\,ﬁzﬁecause the division of juz has differ in the existing

e Quran ” (Ustaz Falzalm')

Although the concern raised on the subtheme of communication when reading

th the typical group is unrelated to the earlier stated mushaf text writing method,
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efforts to remedy this confusion should be taken into account and rectified as best as

feasible.

4.2.1.1.2.1.3 Understanding and Being Attentive to Tajweed T
The second theme of the study’s findings is to understand an ntive to tajweed.

When reciting al-Quran or tilawah, a reader must follow the ‘pri ci&eiiblished in

the tajweed discipline. The recitation of al-Quran in jahaw (or, to be“more chise,
! N
tilawah) is not the same as the recitation of the st Arabic text. This is becatse the
' X~
al-Quran’s text must be pronounced according 'mv!tanda% rate the imams
of Qiraat taken from Rasulullah SAW. TicMech ismyin the m‘EsS;alf al-Madinah

that facilitates readers to recognise tm of tajw

A
places. For instance, there are tw, of t e gmployed in the state of
@
izhar recitation, while the ot)W\ mplo in si a‘{i@her than izhar. The same

pronounced with &EM or i}hfa re nozQ e placement of the madd signs that

exceeds two / ﬁ&ﬁgt sugh as J']r\/a‘zj'tt’()guttasiI and madd jaiz munfasil, is another
example. % (_/

St o R;)
h n for madd tha

NN
t e&%’ds two harakat is not placed in the Braille Quran

goes for the sukoon sign thévhced 'n theyletter r@'kinah. Only the nin sakinah
)
recited with izhar is inu%with sugo nig'the %v af al-Madinah text, whereas those

Y

s

indicated with sukoon regardless of whether the recitation is izhar, idgham, or

A 5
a:wn he mushaf aI-Madz’%. The same is held for the letters nin sakinah, which

Ofa. As a result, users of the Braille Quran face a larger difficulty than readers of the
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mushaf al-Madinah in terms of the need to strengthen themselves in order to better grasp

and be attentive to the rule of tajweed, as well as be adept in applying it. Yv

One subtheme has been determined for this theme’s review, whicE ‘ﬂaunique

approach. Mr. Zamri, the second interview research participant, stated this'Sub-theme
clearly. According to him, “And another advantage of Imla’i, you havéito be proficient
in the rule of tajweed. A blind person who wants to be proﬂmwﬂeciting al-Quran,
they have to understand the rule of tajweed. If they do not unde Ha rule of tajweed
then they cannot read well.” (Encik Zamri/IV) ® X
N
L)
He emphasised the statement further by sa ; Lt ‘js st that In%], person
has the advantage in mastering the rule of tajwe% So M Uth ﬁrpeople | see

they are not... Like my wife. She do no@ ee en ing ack . But when she
hen

recites everything correctly. Aa. But

eg\ tanswer Haa that
is the weakness. But for an Imld’é ant@r not they have to know
arrsound.

the pronunciation then only t owﬁéf!they want to pronounce, is

is a sign, right? Unl gnows t?’e nfg e letters, then only they can
pronounce, automatlcally} h tj@hat is the special thing.” (Encik
Zamri/lV) l 40%

O

!
Ustaz | also agr \Flth(tﬁ@needs of Braille Quran users who should be
more att t1 e stgt e e few things that may be that | mentioned earlier

on t;& n the rule of hunmag does not have a sign, the Braille Quran does not

; asign of humming at aII but aaa can, can which means to sit together with the

ille Quran and talaqqgi can, I do not think there is a problem. The important thing is

Qt those who use the Braille must be attentive to Braille itself haa.” (Ustaz
Suhaimi/lV)
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In a nutshell, some of the implications of the inconsistency between the two
mushafs are from the perspective of communication between users of aI-Quran?&e
and users of mushaf al-Madinah from the perspective of confusion in cor@tion,
especially in teaching and learning activities, according to the resea icipants.
Besides that, when performing the activity of reciting al-Quran mwh'er, as in the

tadarus al-Quran ceremony, there is a misunderstanding in goMcating between

Another implication is that users of the Braille Quram must Mghe vel
N
| S

users of both versions of the mushaf.

of tajweed knowledge than users of the mushaf a inah.

Communication Chuld—_‘_____‘___’
-7 when reciting
Child with typical

Variation in
O persons Jjuz division
/ Confu dx\‘“cn-m
/Ch” e -H‘N-\—‘h’ ‘ )

T ——Child
\visingi In inclusive
Arising issues teaching and

due to the .
i Punctuation
inconsistency \ arming marks
between the

Child.

Braille mughaf
and the typical
al-Quran —_ %

Understanding and Being

Attentive to Tajweed Unique approach

2 ; ~'D/ Ty
o
E&e .2: Diagram for t@dta of the arising issues due to the inconsistency
\

E\ between the Braille Quran and the typical al-Quran
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4.2.1.1.3 The Need to Coordinate the Braille Quran’s Writing with the mugshaf
al-Madinah T
This section identifies the study’s findings regarding the viewpoints %\arch
participants, Sir Zakri, Mr. Zamri, Ustaz Bahri, Ustaz Ahmad, Ustaz imi, Ustaz
Faizal, and Ustaz Syahid, regarding the need to coordinate the wrmmployed in
Braille Quran with musiaf al-Madinah. The researcher offere e felevant questions
linked to the category in research to answer the study’ d?:s.' The question’s

foundation is “Is there a need to coordinate the writin plo ewlle Quran

Y-

(which adopts Rasm Imla i with dabt as per Quran ’s standar. it‘l ‘@UShaf
al-Madinah (which adopts Rasm cUthmani wi as per\ ' a’ M;ﬁ( Fahd’s

standard)?” This study aims to obtain direw ck ﬁ'?m pasticip n the level of
ghtf@rd response from

,m'@ether or not there is a

N
arilzg?wticipants to concentrate

solely on coordination fron‘@ dp" iting,sneglecting other factors such as
size and cost. % ' 0’

&
o @)

Data fron@&sti@ible f@llection using the interview approach
because it is Em to a decisl }Ilateh&tﬂd be made by users of the Braille Quran
i ding

iﬁ%ﬁts of their experience and perspectives. The

based on @wation inc
4
theme themes f thé' need{o coordinate the Braille Quran writing system with

9
thw al-Madinah are Iis%d in the table below to aid comprehension.
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Table 4.5: Summary of the themes and subthemes for the need to coordinate the

Braille Quran writing system with the musiaf al-Madinah T

Category Themes Subthemes 2

Needed

The need to
Coordinate the
Braille Quran Need coordination
Writing
System with
the Mushaf al-
Madinah

Depends on suitability

Source: Interviews with researc [
The table above depicts the findings of the study 2d J aee
Braille Quran writing system with mushaf J\Ma,;ah gins gﬁ:ﬁhe theme i)
need coordination, and ii) depends on@

_.2

A
A
N
n A Q(?
4.2.1.1.3.1 Need for Coordl etwe ughaf A%
In this investigation, t}% just tWJmai %e first theme is introduced by
'3

the findings of the dy 0 th

N cocnéd[,r_;jﬁ'ion. The coordination in this study
refers to the Wr n ste th uramf;Qext between the Braille Quran and the
mushaf al- M Th rasm dﬂat{jﬂments are the two fundamental elements in

the syst |ng }h Q ex@ade from these two elements, there are additional

:”
ele ents, such as coordlnatlo erms of juz division and coordination in terms of
r

i ion displayed at the start of each surah. The need for coordination between the

: versions of the al-Quran mushaf was explicitly highlighted by Ustaz Zamri. His
S

ertion, “I think it is necessary now, in the mainstream. If we can, we want a uniform

Quran actually.” (Ustaz Zamri/IV)
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Ustaz Zamri elaborated on his viewpoint, “I think for the blind... They need to
know the Rasm c¢Uthmani Quran as well.” (Ustaz Zamri/IV) His remark Iead?ﬂe
interpretation that he believes the visually impaired who use the Bralll are

discriminated against since they do not have access to the official Wl’ltlwod of the

Quranic text as attained by the typical group. Q

For Ustaz Bahri, the coordination of the text writing syYﬂ the Braille Quran
in

with the mushkaf al-Madinah is beneficial since it is a requi |t|ng the text of
al-Quran. Furthermore, it will resolve the issue of miSunderstan causg?. by
differences, particularly in the area of marking. ing to hig st eﬁt,-‘\L ink it

Y-

is good to be coordinated because even we nor cte ﬁ)vread in the

Rasm cUthmani aaa so that is why there %w

ber thei a@whatnot, then the
.\
@‘ they got confused

because they are not the same taz B%j A(é}'

Ustaz Bahri went on plaln he a anta coordination between the two
h

hat confusmg,

the Braille Quran, first is it is hard to

marking, | quite see they were ¢ WI

mushaf s. He bellevest at coockﬂ'a ﬂ'l e reading the Braille Quran easier.

His remark, “Be e c@ the r@m this Braille in the Rasm cUthmani,
N

means it WI|| ? 'ﬁ&SI them to read the Braille Quran.” (Ustaz

Bahri/l \(sJ

—

b4
&ta Ahmad agreed W@)kt e aforementioned viewpoints asserted by the two

r par‘umpants Although he appeared hesitant at first and only offered

ination to areas that could be coordinated, he remarked, “Anything that can be
0]

rdinated, we do it as it is easy.” However, he determined at the end of the

conversation that this coordination was indeed needed, in his speech, “It needs to be
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coordinated, it is possible, it is not a problem like people in other states, they can use it
like the states with Rasm cUthmani, they can use it, we can also use it, we mlgh?mt
used to it, feels awkward and everything, but if we are used to it, it is fineﬁy\sbfeels

awkward in the beginning. Haa like that.” (Ustaz Ahmad/IV) A

Ustaz Faizal and Ustaz Syahid, two other research partici{ts,,cared the same

subtheme in expressing their excitement for the two versions -Quran mushaf to

be coordinated. With his statement, Ustaz Faizal, “In my al Odlnlon regarding

the coordination of the Braille Quran with the printed Quran is very wi med@gme

as a user of the Braille Quran which have also e rlnted u b!foﬁg So in
my opinion, | am very eager for the coordlnatlo an w prlnted
Quran to be successfully realised.” (Usta NIV) L&az hid &‘é\ nted a similar
tone in his statement as well, “In my opi %ersonally ery me if there is this

coordination system in place an M rﬁ%?or ti@Brallle Quran and the
6 v,

typical Quran to be coordinated.®(Ustaz Syahid/ A<8¢

N
Ustaz Faizal hagyrai gconcern or t?‘?vlsu Impaired who utilise the Braille

Quran in terms of their g p of g system of the Quranic text. He

claimed that the nt ‘ertl the BQ/ e Quran text is deficient. His statement,
“In my op|n|o 4 I ot wait f atlon of the Braille Quran with the printed
Quran to essful li ﬁause this coordination is very necessary to

corre% ceptlon Brallle\grs on the actual way of writing the Quran in the

m o that the users of % Braille Quran are not deceived by the way of writing

is Iess than perfect... Less perfect in terms of its rasm and also the marking of a

O'Sha . (Ustaz Faizal/IV),
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After expressing his delight if the text writing system of the Braille Quran could

be coordinated with the al-Madinah mus#af, Ustaz Syahid concluded his convw

with the following statement; “This is important and vital to me.” (Ustaz @\/)

The investigation’s second theme is to look at suitability. ;re Iqts of challenges

4.2.1.1.3.2 Depends on the Suitability

in transcribing a written form to a Braille version. The constraint o de‘es, which

coordination with the al-Madinah tecv’well asi\sfe? da_;\nges that will occur as

o H%! & S |
a result of this coordination wi n impact onthéw l{égswho have been using the
existing writing system fo \tim Interact. In t Aissue, Ustaz Suhaimi made a
statement in which he Qﬂs t bgj\’Vh er it is necessary or not, it has to
depend on the suiﬂ&r canlthhan in Braitle help to explain meaning inthe rule
en N

of recitation? Itﬂg{ If 1 @e to say it is hard to answer this question
5 ¢
ei

volves a-lot\of as@:}s as well, there are many constraints in terms

hahaha be%’
of Brail%ti hemsel at or@we 6 dots, sometimes the combination of dots,

somAif we modify it for @r’] build a new addition term, the implications might

son

be Big too. The implication is that big, first the senior users with the new users, | give
q xample, the senior users with the new users, the senior users use the old Quran,
hen they use the old Quran and change to the new Quran, it may be a bit awkward for

them haa for example the effort that we are going to do such as the alif madd with
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fathah, waw with dhommabh, right, but in fact there is no different, only addition of signs.
But the senior users will feel awkward, they will feel awkward, haa so |tw
coordinated but maybe we have to look back from the implications on the oI tlon

with the new generation... Haa in terms of its implications.” (Ust SuhaﬁN

The study’s findings show that nearly all research parti ipanz who are avid

users of the Braille Quran, agree that the Braille Quran’s existi writing system to

be coordinated with the al-Madinah muskaf writing s . Two of the seven

participants in the study did not offer an opinion on whethépthey agree disaQreed.
k‘ N
c oﬁﬁaity on

sions%'_fvt e Quran,

This, according to the researcher, is due to the tw y artlclp ts

the details required in the coordination processwn N
or perhaps also doubts about users’ ablllt)chne:s\to pt S& thing new after

so long using the mushaf in its current S
\ Y
&
a LN

—+

_—7 Need
/C hild coordination \ Welcomed
The need to Child
coordinate the
Braille mughaf |
writing system
‘with the \
typical Quran

Child Crucial

Depends on
suitability

{
S e
N

Figure 4.3: Diagram of the data of the need to coordinate the Braille Quran’s mushaf

writing with the mushaf al-Madinah
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4.2.1.2 Conclusions for the Needs Analysis \Q

All of the research questions around the need to coordinate the Braille Q text' writing

system with the muskaf al-Madinah text were answered by the fin f the needs

analysis. In this analysis, all data were collected qualitativelmeing interview

methods. 2

Table 4.6: Summary of the themes on the need for t ordinati een the
[

Braille Quran with the al-Madinah based on the vie s of the vi Ilwi@ed as

the user 4 Y*
sv \ NV
W\

A
Themes The need to coordinate t e with the
mushafial- nah
Research  Writing Physi  Cost u- Depends
Participan method  cal c)sion on
ts S size suitabil-
f ity

Based on the presented data from the analysis of needs, it is clear that there are several

dimensions of difference between the Braille Quran and the al-Madinah, whether from
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the perspective of the writing system, which is the study’s main focus, or from a physical
aspect, among other things. The implications of such disparities were also e

acknowledged by the research participants, resulting in the conclusio the
coordination was required. This will have a significant and favourable .m& on Braille

Quran users, particularly in terms of the teaching and learning pr&ss, mastery of

individual recitation, and mastery of mushaf writing knowl ce, the party in
Iy im

Quranic text, while also honouring the distinctl

acknowledging the capacity of visually i @ ers

The researcher will descrlbe th ngs atth
study's conclusions, implications, m
0

‘é N’

&
N Aj A
4.2.2 Rasm and Da i;tions il th réi uran
L7

Accordlng wa@dan P a and the Kamus Pelajar Edisi Kedua,

mushaf refers written copy. l’_édfan It is a Malay term that is derived from
on o

dfa
Arabic an e Ar ic ?ro UI@J

persp 1ngulstlc delfr)te‘s\, mething produced in the form of ‘suhuf’, according

to %J ¢ and Mukhtar al- dictionaries. The term ‘suhuf’ in Arabic is a plural word for

f ‘mushaf’. The word mushaf, from the

rd ‘sahifah’, which means scripture, according to Allah SWT in surah al-4 'la

OSES 18 and 19;

Wf)r-.‘r?j\ww@ Jj}l Careal| ij\;_,;z)
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Indeed, this is in the former scriptures, The scriptures of Abraham and Moses. (Al-

Qur’an. Al-A’la 87:18-19)

In surah al-Bayyinah, the term suhuf was mentioned in verses 2 and 3: (ﬁ

5 - P PR 0o 8 P 55
A ”:‘.§ P .@’:,w/w ~s s 2. &f e d =
@ %.‘.;.9 - Lé.ad“’ 97-6-2-4\-9-7%0\,-\-*—3 fUJ\u_f ?

o

A Messenger from Allah, reciting purified scriptures. With h are correct
writings. (Al-Qur”an. Al-Bayyinah -3 l
The word mughaf is defined in terms of Quran knowledg aMmg\mat is
t.)
made to amass the suhuf (scriptures) written o aI-Qura‘g -Karim !alﬁesfahani,
2009). According to Al-Marhum Syeikh al-Zargani (1 N uf is Q}e, scriptures
collected in it al-Quran with its arran er@#cer snn rahs é(\comply to the
form of collection agreed upon by the I\%s duth e o_@iina Uthman RA.”
>~ &
Based on the definitions established By sc ars OQ@; word mushaf, we may
&
i

conclude that mushaf is a materi lecte uran4dmline with its situation in terms

N
of the arrangement oGuraxnd verse, a injti@)y Saidina Uthman RA. This
s th

:
efi Trsq\ mush (ﬂ(/hether it is handwritten or printed

or ar\ r electronic data collection equipment,

conclusion summarise

papers, in the foM co
{

or even paper@ota y ;I-%J&m content in Braille.
S

& hE

N
4.22. asm application in@ Braille Quran

analysis of the text of the Braille Quran printed by PERTIS on the aspect of rasm
e

Ided this conclusion. Because the nature of Braille’s writing does not carry the

connectivity factor between the letters, all letters are written one by one and alternated
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with the marking/harakat, the researcher’s assessment and comparison are based solely

on the use of letters without regard to the way the letters are connected to form

According to the method used to transcribe the situation in which th@ are

connected or separated in the writing of Braille Arabic, the Braille char re written

without spacing if they are connected letters. In Braille’s writing, the fact that some

Arabic letters have their unique form when it is separated or joined,*@r in other words,
X

when the letter is at the beginning, middle, or end of a wo plicable. The table

below shows an example of some of the letters: .\d

L ]
4
Table 4.7: Differences in the forms of Hijaiyya rs-according ei‘ sityations
s N
and their comparison wi lle rs Y
\?ﬂ N < ¥
Hijaiyyah letters at %
a

the beginning of a

word

Arabic

writing

Braille ., .0 o2 e .
writing .L ,

Haw
W, so guided by major somkes preceding his work such as al-Mugni’ fi Ma rifati
‘% Masahif Ahl al-Amsar by Abu ‘Amr Uthman al-Dani (2016), Mukhtasar al-
Obyin li Hijai al-Tanzil by Abu Daud Sulaiman bin Najah (2002), ‘Aqgilatu al-Atrab

al-Qasaid fi Asna al-Magasid fi ‘Iimi Rasm al- Mushaf by al-Qasim al-Syatibi (2006)
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and other works, the features of Rasm °Uthmani that was discussed are al-hadhf

(ellipsis), al-ziyadah (addition), al-badl (substitution) and the writing of Hamw

al-wasl wa al-fasl (connection and separation). The sixth feature, Whic@ Fihi

Qiraatan Tuktabu ‘ala Thdahima (the words that contain two Qiraat buﬂAwly written

in either one) is not included in this study because the feature had noWect of being

applied in Braille writing. Furthermore, this last feature is an Mfeature that has
\'#

not been agreed upon by experts in the subject of al-Quran wri'ing knowledge.

N

N
| S
4.2.2.1.1 Al-Hadhf X
Y
\ 9
In the context of Quranic writing, al-zad , eliminating or
aborting a letter from a word. These OM te r1tte1®the Quran’s rasm,
although they are required to be reC| inui |tat|on (wasl) or while
stopping recitation (waqf). F|v are situation, which are the
letters alif, ya, waw, lam an I- H’
According to research and’)bse vafi iﬂ @earcher this feature is not fully

implemented in t m f of|the ran B&/ . There are five conditions for those

involving the tt |f Hamad, 2[)1@§M1|ch are:
' 4
. om)tt di Jjam Mudhakkar salim words.

ii. || at is omitted in th(z" a’ muannath salim words.
connected with damir that follows after.

0 Alif that is omitted in the non-Arabic words exceeding three letters.

v. Alif that is omitted in the words that do not belong to any method.

:: AI|f that is omitted in the words that contain damir nahnu (nzn and alif)
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Table 4.8: Hadhf of alif and its applications in the Braille Quran. Y’

Rasminthe — Aoied writinginthe kRa

Types of hadhf mus/af al-

Madinah PERTIS Braille Quran Y.

m status

Alif that is omitted in
the jama’ mudhakkar
salim words.

Alif that is omitted in
the jama’ muannath
salim words.

Alif that is omitted in
the words that contain

dhamir nahnu (nzzn Rasm
and alif) connected Imla’i
with dhamir that
follows after.
Alif that is omitted in
the non-Arabic words IF:SS_H,].
exceeding three Iette\ ' at
'\" %
(0 Rasm
% Imla’i
Alif thatis omitted in > e Ras
theswordsthat do not .\, Tt e Uthman;
b any method. U‘c", - . )

0 5 Rasm

- ) cUthmani
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Meanwhile, the letter ya is bound to these seven situations, which are:

vi.  Yathat is omitted in the middle of the word that contains two ya. )
vii.  Yathat is omitted at the end of the word that contains two yaY.
ounced as it is

viii.  Yathat is omitted at the end of the word considering it isw
followed by a sakinah letter, or because it is ende wmhout ya.
iX.  Yathatis omitted in the word Ibrahim in the sur%ra?@and Syam
mushaf (but is written in the al-Madinah and @l-Mekah mushaf ' . \Y'
X.  Yathat is omitted at the end of the senten@ the similarity of @d.
xi.  Ya dhamir mutakallim that is omitted M:co

calling word. q 0\
xii.  Yathat is omitted without anfmt easQ

6

!x.\%\

T
\"M(efﬁing in the PERTIS Rasm

Types of

hadhf ille Quran status

Rasm

Ya that im - imla’i
omitted int Saf: \3\ ey -]

middle% Uﬁf)ﬁ’“uf

wor at
contai 0

- Imla’i
a that is 2 2323 R N ST TR Rasm
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end of the (Al-Bagarah: > ae
word that 26) TR
contains two
ya RS IR R I
Coae 4 %asm
(Al-Furgan: 49) s * Imla’i
R
Ya that is Al o V cu?ﬁr;mn’
omitted atthe  (An- Nisa’: 146) @
end of the
word
considering it "
iS nOt z z}?,ﬂ /9.& \Y'
pronounced RvAl J\Jj\" l %35”] -
asitis (Taha: 12) @‘hm"”’
followed by a
sakinah
letter, or
because it is
endehd (waqf) S s\ Rasm
without ya. . - c ani
(Qaf: 41) Uthmani
Ya that is
omitted in the \
word Ibrahim
in the surah
al-Bagarah s
for Iraq and Rasm
-
Syam ml_Jslgaf Q&arah: | Imla’i
(butis 8)
written in the \
al-Madinah % ¢
.‘;D;\’;:
O5®) SV Rasm
(AI-Baqarah:\’ cUthmani
40)
e ”
imilarity of Jl PRI KT SRR TSRS Rasm
sound. (Ar-Ra’d: 9) cUthmani
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Yadhamir | o3[ -5 e
mutakallim )Jf) Sa
that is (Al-Maidah: 20) S
omitted in the g S5 25 L Y.
condition
when it is e i oo .. w

Imla’i

RN 8 s o8- % %8s cenes % e
callingword.  (Al-Mukminun: cUthmani

99) O

HEs 13) S
Ya that is (Al-Bagarah: . v thmani
omitted 186) sk’ ‘0'/ \fw
without any

apparent
reason. <

-

o
sC\

o3
(Hud: 105)

Rasm
cUthmani

xiii.  Waw that is omitte OZ from t‘e twi Wa\/\gword, in which the first is waw
P 4 4
h l i % .
xiv.  Waw th@ued i it is the host for the letter hamzah and a

’
waw f after.

XV. w that is o‘mi edz"t e \where it is the host for the letter hamzah and it

Ssit ated between two :
o
XE\N&IW that is omitted at the end of the Fi’i/ word in four locations in the mushaf.
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Table 4.10: Hadhf of waw and its applications in the Braille Quran.

\‘i"

Types of Rasm in the Applied writing in the PERTIS
hadhf mushqf al- Braille Quran Gﬁ.‘ status
: Madinah s
Waw that is
omitted one <o
from the two Orged

waw in a (At-Taubah: 19)
word, in
which the first
is waw with 3)3\3
sukoon and the
second iswith ~ (Al-Bagarah:
dhammah. 251)
Waw that is 1
omitted in the g

case where it
is the host for

(Al-Isra’: 34)

the letter
hamzah and a < s
waw follows O
after. (Ar-Ra’d: 22)
Waw that is . \ 43
omitted in the 223 , ? = % Rasm
case where it , i | \‘) Imla i
is the host for (Al-1 2 )‘. 5 goead
the letter ‘\ (:]
hamzah and it J 2%, l i S ’.’%h..’: s Il %es e
is situated Py G e Rasm
between two N - . “Uthmani
Waw. % akrr.%:l ,C—)U 535550
= D ARSI
2 f qé\ TEECEE SR TR TS
&_‘l&!\ ftx, \T B IETHERIR RUF R I Rasm
E = n\(ﬁ cUthmani
(Al-Isra’: 11) som2 s
oL 7 355
5l 2o deieterted s Rasm
&= EHE IR “Uthman;

(As-Syura: 24)
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cuipy  GETEEN UEIEUES \}

(Al-Qamar: 6)

BT iV

(Al-A’laq: 18)

Rasm

Y' cUthmani
|

| 2
N4
Meanwhile, the letter lam is only bound for two t tuation, whi Jre.{'-’

xvii.  Lam on the isim of mawsul. \

xviii.  Lam in the word of al-Lail. ('}/

"

Table 4.11: Hadhf of | nas gprHCangps in t@;}raille Quran.
N >! ) A
Types of ied writing i
hadhf i Rasm status

Q. e e Rasm
NI cUthmani

Lam on the O sl

isim of g} ) e ! e

mawsul (.,1

<E ‘ \...:::E::.‘E.ZZE':.: Rasm

% dﬂﬁ.}: ‘;‘\ S Imla’i
- - St——

LaifMin the Y pipeasre .

worthof al- J;J\

| o Imla’i
: a Wi

The letter nizn also involved in two situations as follows:
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XiX.  Nun in the word L;:ﬁ (al-Anbiya: 88).
xx.  Nan in the word 2§ (Yusuf: 12). :c')

Table 4.12: Hadhf of nzin and its applications in the Muran.
|
|

Rasm in the ‘\d¢ &

Applied writing in the PER
mushaf al- - sm stat N
Madinah Braille Quran é ' _{-)
b4 i

o

N~

S
~V 7
3 2N .IE':.'.:E)! 'Qé\ Rasm
Lt \ ’z:.-\- y A% cUthmani
AN,

42212 Al-Ziya a\ | a8
N
Inthe context@nijwn’fti #iy refers to a letter written in rasm that is not
@,

i P stat?of a%lznwaqf. The letters alif, ya and waw appear in al-

pronounc erth
Quran:ra utare no pronou% . These letters can be found in writing either in the

L
'S

(..)
Wr at the end of a word (al-Hamd, 2016).
: é According to the research and observation conducted by the researcher, this
ature is also not entirely implemented in the Braille Quran. There are four
situations for those involving the addition of the letter alif (al-Hamd, 2016):

181



xxi.  Alif that is added in the middle of several words.
xxii.  Alif that is added after the letter lam tawkid involving one word in the mvw
xxiii.  Alif that is added after the letter waw at the end of isim or fi i/ WOI’%\
xxiv.  Alif that is added at the end of several words. *
Table 4.13: Ziyadah of alif and its applications in thg Braille'Quran.

Rasm in the . e 2!
;?/yp;e;ac;]f mushé_lf al- Applied writing in th ISB a'w‘asm status
Madinah o X
S
Alif that is ot % e ;g8 ,
added in the 268 ’ bj \,Y~ Rasm
middle of (Al-Kahfi: o T Imlai
several words 23) : "\> {\
C‘S&.
Alif that is A
added after the Iy Sl
letter lam 55251 ' é} o Rasm
tawkid (An-Naml <?7- Imla i
involving one ~\
: 21) .
word in the 34

mushaf ( ?

Alif that is /K\
added after the

letter waw at AR Rasm
the end of isi / cUthmani
or fi’il wo
d b-).'
Alif t 0‘:.,{‘3

veral  (Al-Kahfi: , Imla’i

5 . -
Qérds 38) =l
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There are two situations for those involving the addition of waw letters (al-Hamd, 2016),

which are:

xxv.  Waw that is added in the word (<\3 ﬁ) and the words of the same txe}:

xxvi.  Waw that is added in the word (‘,,énf ju) in two locations in the al-Quran (al-

Anbiya: 37) and (al-A raf: 145). V

\%
Y.

Table 4.14: Ziyadah of waw and its applica in the Braille L"an(}‘r
Y
> g b i

3

Rasm in th ~
Types of asm In the Applie% ing;e IS
i r

I mushaf al- Rasm status
ziyadah Madinah (‘
7~

Waw that is

added in the

word ulaika , ;oﬁ
(<l3) and the o]
words of the

same type.

Rasm
cUthmani

Waw that is

added in the

W‘ordgsaurikum \

(R)5%) in two & Rasm
locations in the % 1o cUthmani
al-Quran (al- (0 ¢ an
Anbiya: 37

%re two situations involving the addition of ya letters (al-Hamd, 2016), which are:

xx¥ii.  Yathat is added after:

o Hamzah kasrah,
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o Hamzah fathah that follows after a kasrah letter.

xxviii.  Yathat is added at the end of the word that ends with hamzah kasrah. T

Table 4.15: Ziyadah of ya and its applications in the Braille Qirﬁ}

Rasm in the . o Q '
Types of ziyadah mushaf al- Applied writing In the PERT} Rasm status
, Braille Quran
Madinah
Ya that is gdded (Ali-Imran:
after: 144)
Hamzah kasrah
and hamzah
fathah that 0st
doa b

follows after a ==
kasrah letter (Al-Zariyat:

Ya that is added
at the end of the

word that ends Ilfnals_m
with hamzah at
kasrah

42213 AI_Ba{K\

\ p
In terms of w writing,
%v _ N . o .
another % mugh }ng, tl@letters involved in the substitution are alif letter
ve

that Q
tg\ﬁ% arbithah letter that are converted to the letter ta (al-Hamd, 2016).
According to the research and observation conducted by the researcher, this

Qeature is also not entirely implemented in the Braille Quran. The situation in which the
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adl &/ s to a letter that has been substituted with

ted to waw in var@dwords, alif letter that is converted to ya, and ha al-
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alif letter is converted to waw in eight words (al-Hamd, 2016) is depicted in the

following table. Y.
Table 4.16: Badl of alif letter to waw and its applications in the Bra'ﬂl%n.

Rasm in the . e
Types of Badl mushaf al- Applied writing In the PERTIS Rasm status
- Braille Quran
Mad:inah

Alif
substituted
with waw

8,}555\’ R SRR R LR Rasm
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(Ghafir: 41) §\qﬂ\ Imla’i

AR

%m
s - .N la'i
(al-Najm: 20) vyt

The results of the analysis demonstrate that the use of alif te% words in the Braille

PERTIS mushaf text is inconsistent with the ibdal aw feature pplied to

| 2
Mushaf al-Madinah. With a few exceptions, the lett if letter that is oqver&;}g) ya
4 \

(al-Hamd, 2016) applies to words in which lam wo lif: 2 -
N

N WX
S
2

y

{4

Table 4.17: Badl of alif letter to

Rasm in the
Types of Badl mushaf al-

Madinah

Rasm status

: i
\_4_% 35 PR A Rasm
cUthmani
B&. 58 :
b

Rasm
cUthmani

Alif %
substitut .
with f&/ (A"‘L

C - -
(An-Nur: 43) Uthman:

‘é\ - SRS e
N
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T
(Al-A raf: 98)

.
\/,!: ° ,

(As-Syams: 2)

’}E ’z

(Al-An’am: 40)

—\
L]
L

The letter ha al-tanith/marbithah, which is con

of words, including:

Types of Badl Rasm status

Rasm
cUthmani

Rasm
cUthmani

(Al Imran: .
103) e
(al-Maidah: 11)

\ e
‘é (al-lgﬁ?rah: Rasm
0 cUthmani
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s G s 60 -- 00 -- -
- . ..

o I

(al-Anfal: 38) ) Ram??
(Fathir: 43) Y "‘K ’
(Ghafir: 75) (ﬁ

=
4.2.2.1.4 Writing of Hamzah q

The letter hamzah is a letter whose reading is debated amang Wibes. Some tribes,

such as the Tamim and Qays, read tahqiq, while othe thq@ tribe and
the majority of Arab tribes in the Hijaz, read takhfifg, Others wha pro ce‘tt@erter
1é\ | &

hamzah in tahqiq write it with the letter alif, and t who pronounceiit in takhfif write

’ \,Y*

7

it with the letter that corresponds to its sound (al%amd,

Hamzah’s letters are written uﬁ%.yge of tgﬁogies. The basis

for these methods is where the hamzah le e& %d - at the beginning,
middle, or end of the word. A@ consid ation i@line of the hamzah. In
addition, there are occasions WM nr\n%ziti \ng&%a/mzah letters are not applied

or are exempted. %Y.\‘n‘m bj‘-l 3

For hamza w at@ ing (@-&Nord, either it is lined with fathah,
' ritt@f

dammah or kasrah, it 18 con th alif. In the case where hamzah has an

’
additional | &B}ore{, S s(a taukid or hamzah istifham, it is then excluded
E%. S
from thig gen Imeﬁaﬁ_j‘, *é\

% 9
T “29: The writing of hamzah at the beginning of a word and its applications in

the Braille Quran.

D
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L Form of writing . P .
Position of in Mushaf al- Applied writing in the PERTIS Braille

S/, Ra us
hamzah Madinah Quran Y’N
N
e %lel%io%": ;‘Qasm

—w\
.o
[ ]
[ ]
L]
L]

> _
) _UE cUthmani
(al-Bagarah: 27) Sl ‘
J J-’T 3 V Rasm
(al-Bagarah: 4) “Uthman;
Hamzah e SN,
letter in the A BRI -
beginning " igﬂ?rﬁgnz’
ofaword  (al-Fatihah: 5) ! g
i k. b i
ffgj} B Rasm
(Ibrahim: 7) “Uthmani
> 5%>% \; ..° Rasm
)
e ) Imla’i
(al-Bagarah: 6) E
~\
The letter hamzah, whi ars in '\ ord, alludes to whether it is
marked with sukoon or vo I|n I n s sent hamzah is written with madd

letter the same s ft ha@\he pr us letter. If it is marked with a vowel
line, it |sthen re her yrldl depending on its preceding letter, in which
eitherthe markjo or eI line.

4

the letter precedln tter vowel-lined hamzah is marked with a sukoon

a not the letter alif, no Ietter should substitute the writing of hamzah. However,
if precedes hamzah, it will depend on the line/harakat of hamzah itself. In this
tuation, if the letter hamzah is in fathah, no letter should substitute the writing of
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hamzah. On the other hand, if the letter hamzah is in dammabh, the letter to substitute

hamzah is waw. If the letter hamzah is in kasrah, the letter to substitute hamzahw

Given the letter hamzah marked with any vowel line and is preceds&}vowel-
ter h

lined letter, the situation is broken down into three categories. If the let

X

i. Itiswritten as alif if the preceding letterisin f haw.

ii.  Itiswritten as waw if the preceding letter isg

zahisin

fathah:

iii.  Itiswrittenas ya if the preceding letter iy A ' “}
Secondly, if the letter hamzah is in dammahyl GJN p@tded the
NV
preceding letter is lined with fatzah or dammah. T he thi \slmalon dictates that if the

letter hamzah is in kasrah it is Written@
Table 4.20: The writing of hamzahgin the mid&%
\Lllle uran

The ! -é\
situations of ¢ o itind in vlﬁligdﬂhﬁng in the PERTIS Rasm

hamzah in g :
the middle C}Brallle Quran status

of a word 'Q I\ —

X e . Rasm
VD :) 725 cUthmani
O 5
Hamz % %5 f \3_ SRS RLIR CUF;t?sm _
i - s - mani
W'th< (al-Hajj: 45)&) S5
? U:K} ...f.‘:.:::H.:.‘. CUTr?sn] ?
(al-Wagqi’ah: 18) ,\5’ mant
S
vowel- ‘.’uﬁ? R N R TR TR TSR T Rasm
Iined ° - @ e+ e @+t @t e i @@ e e e @ e Imld’l
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hamzah (al-Mulk: 23) < 241
with its s
preceding - AREILEIRTIEY T
letter in Jeis ‘\ﬂsm
sukoon _ L la’i
(Israa: 34) N el :b)
;\':;T 0. S %% et el et ‘ Rasm
% c
(Ali Imran: 61) Le LS| \} Uthmani
}éi\jj SRR SR S LI 3 e

(Ali Imran: 61)

R, SResm
( —\EZJthmani

il

(Ali Imran: 61)

3\; Rasm
C - -
(al-Ma’arij: 1) Uthman:
3 j_?d\ Rasm
c - -
(al-Najm: 11 Uthman
A vowel- Rasm
lined cUthmani
hamzah
with its
preceding Rasm
letter also in cUthmani
vowel
Rasm
cUthmani

\ les oo . e. .0 Rasm
‘é cUthmani
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As for hamzah located at the end of a word, it depends on the situation whether its

preceding letter is in sukoon or vowel. If the preceding letter is in sukoon, th

r

hamzah is written without being represented by ant madd letters. If the pr{e%\letter

is a vowel, the letter hamzah is written madd letters bearing the same M!Awarakdt of

the previous letter, which is alif for fathah, waw for Jammah and ya

asrah.

G

Table 4.21: The writing of hamzah at the end of a word and?aplications in the

Braille Quran.

The situations Form of , C}
of hamzah at writing in Applied writing i RTIS Ra n“w\tatus
theendofa  Mughafal- Braille Q ? E(—-
word Madinah NG N
P ;N o ..W Rasm
52 > S % Imla’i
e T -9
The letter C—)-.-. ‘>"§7 }\/\ ]
before hamzah . G ‘e _ [ asm
is in sukoon Fe ‘é N i <3-’ cUthmani
Y N
, s ope)e ,%\
. ; 3"\\} Rasm
= 5 c -7
"bj:‘i” Uthmani
h.\ 1
N TN e
/%: & Rasm

O‘f/ cUthmani
3 3

/é f Rasn] ]
is with (_.}3. ” ;9 cUthmani
G N
g;}’;} clee %% i es %% Rasm
jj ) cUthmani
\% T
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4.2.2.1.5 Connection or separation between words

In general, each word must be written separately between the words b{i and

after in the Arabic language writing style. Subsequently, each letter in trr% ;rd hust be
nect

written in connection to each other except for letters that cannot be ?s d, such as

alif, dal, dhal, ra, zay and waw. \,

From the perspective of the mushaf writing in Ra CW:’, there are words

that are written separately from the ones before or aft in som%ns but are

[
written together in situations. Al-Imam al-Ma I has [sepa ei tQ"rgg?ifth
Y
w

characteristic of the Rasm cUthmani into two scena hic@a : ‘T
Y

i.  The connection or separation li ; thojdg bet V{\jvo words:
There are eight different word commr];in this ¢ The e places written

separately and places written as cor@%d for ea %N%se g@\binations.
Table 4.22: The connection on%on Iﬂked it th@am between two words

Applied writing in the Rasm
PERTIS Braille Quran status

All is writte NV o
connected excep&) 1% et

Al-Taubah: 118

Hud: 14 and 26
Al-Haj: 26 2% o .oee .. e Rasm
Yasin: 60 33l e cUthmani

\ in ten places: y Rasm
Al-A 'raf: 105 Yl - “Uthmani
0 and 169 NI
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Al-Dukhan: 19
Al-Mumtahanah:

12 N Gl
Al-Qalam: 24 \
All is written L e :)Rasm ]
connected except } cUthmani
in three places: L
Al-Nisa: 25
Al-Rum: 28 ARt \/
2) Al-Munafiqun: > Rasm
10 . o® i ' cUthmani
sm
All is written mani
separately except
3) in two places:
Al-Kahf: 48
Al-Qiyamah: 3 Rasm
cUthmani
2) All is written Rasm
separately. cUthmani
: Rasm
All is writt \ “Uthman
5) conpéct xcepi\
r thig plac
Nmf' 16‘N i
) / cUthmani
A Rasm
c -— -
\ All is written 345 Uthman:
6) separately except :
for this place: e
Hud: 14 . T EL SR BRI SR Rasm
Vjp » cUthmani
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o 20 . cUthimani
All is written Gl \
connected except %

for this place: e
7) Al-Ra’d: 40 ) Weleltet o

All is written 2 ‘T Rasm
connected except
in four places:

8) Al-Nisa: 109
Al-Taubah: 109 ¢
Al-Saffat: 11 . E ""
Fussilat: 40 S

ii. ~ Connection or separatiorthat hasn tht I .
There are ten different combinatio? twaeywor r thiéf_ijuation. There is a place
se

written in separation for eacw 'c ons, éwell as a place written in a

connected form. %Y-\';bbj: ( 3

Table 4.23: Conn Nngor se;ia
|a§ha

\' m & i)lica' in the Braille Quran.
oo M DR A
D -
%s'ltua ions } )\fl\(l)r_ ;
NG %nr?gcttri]o:]eor 4 Nin Applied writing in the Rasm
' @fﬁshaf PERTIS Braille Quran status

paration between

\ two words al-
Madinah

All is written Rasm
) connected except in Lo KIS cUthmani
eleven places:
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Al-Bagarah: 240

Al-Maidah: 48 s
Al-An’am: 145 and -
165 &
Al-Anbiya: 102 e e, (
Al-Nur: 14 eIl il
Al-Syua’ara: 146 L Rasm

Al-Rum: 28 S cUthmani
Al-Zumar: 3 Lo é i
Al-Wagqi’ah: 46 and S V
61
A W :: ' Rasm

Written as connected Y :$J

&

in four places: Uthmani
2) Ali Imran: 153 . "
Al-Hajj: 5 ' -\CR?
Al-Ahzab: 50
o »Z asm
Al-Hadid: 23 PR \,quthmém,
c -
. L -2 : Rasm
Written as connected g cUthmani
3 in three places:
) Al-Bagarah: 90
Al-Bagarah: 93
Al-A raf: 150 ; Rasm
: , cUthmani
Writtenascon% . 6 T Rasm
; ) cUthmani
4)
Rasm
cUthmani

Rasm
cUthmani

All is written 3
connected except in:
Al-An’am: 134 SRR A
0 Rasm

Le ) | asm
- £ Uthman
L \3,\ ani
6) Written separately in e a.f, S e g e s Rasm
two places: o Cer e e cUthmani
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Al-Haj: 32 g%
Lugman: 30 L U‘)
el 13 ﬁﬂdnlT
L3 s
Written as connected K et ? Rasm
except in three
7) places:
Ibrahim: 34
Al-Nisa: 91

Al-Mukminun: 44

Written separately in
8)  surahal-4 raf: 150

but is written as
connected in surah
Taha: 94

All is written
separately in four

9 places: \
) Al-Nisa: 78 L '

N -
Al-Kahf: Y" : <> “Uthmani
Al-Furga 0’ Q\-ﬂ
Al-Ma arij: 36 f &
AIIists “%\)
10) conneq@t 0 s SRR R Ras
. cUthmani
Al-B v144)and oz
L )
N
N 5
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4.2.2.2 Application of Dabt for Harakat and other Markings in the Braille

Quran Yv

Fundamentally, the Quran’s muskaf only contains letters written in the s hmanz
style of writing. After a few years, gradual updates to thistext begant e made. Among
the first markings that are placed alongside the original Quranigytext are the dots that

indicate the ending of each verse, followed by the red 7'rab d well as long lines

that separate between two surahs, and so on (al-Hama he s ects of addition

to the composition of the Quran’s text expanded and gvolved with tim 11!t bagame
as complicated as it is today. Essentially, cert holars mjh!e@&cmg of
’s reci

particular additions in order to maintain the accu y of

Ghanim Qadduri (2018) divides t@nts of addition to&< rlglnal text of

al-Quran Rasm into three categorles O

T A
1. Additions involving the geta prg n suc(lr)%s the signs of harakat,
sukoon, tashdid, mad za Q—
2. Additions that d h’ pro lof nC|at|on but rather the guides
on Quranic ver% as th d'l‘ rmation at the beginning of surah,
|nf0rmat| in numtler of rses,@ﬂon of hizb and juz.

N
3. Orna nt d| ory? flfr@l()ed for page numbers, the partition between

tw decor ted ’ra ket erse numbers, information on hizb and juz as
rs

\&@mm ;

Upon investigating the text, the researcher discovered that the findings for the

Oments of addition to the rasm employed in the PERTIS Braille Quran only cover two

parts of the aforementioned categories. The researcher has organised the elements more

I'

a?dah rses.
\,ve
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specifically and selectively to improve the presentation and analysis process, and then
divided them into five groups as follows:

- Markings that facilitate letter articulation (karakat) and special p@aﬂon

marks

- Markings on waqf Y.
: l

- Division and segmentation of juz in al-Quran
- Brief documentation on surah

- Verse numbering, markings on sajdah and placement of sakt

(daby al-harakat) \% é
1 A
There are placements of daby in t IS uran Ohghas been tailored to the
? 0

uniqueness of Braille writing i mushafJ hes kstgfe other Braille letters, are

converted into Braille code. chom'ared ein tion in a typical mushaf, there
|
is a difference in the p% of'sue s% i

LA

appllca . Among them, for instance, are
lines that mdmate@wd ofla le whlché&e} put either before or after the related
letters, rather ENt orm qha&%_ﬁsrah or dammabh, as in a typical mushaf.

Visual sy as tar ols.é_;uz/hzzb border markers, dome symbols as an
indicati Jdah ﬁla o‘sy as the imalah sign, and other visual symbols have
eir application in tht&RTIS Braille Quran altered. This is to accommodate

who read with their touch sense, which is distinct from those who read with their

Qual sense.

199



4.1.1.1.1.1.1 List of Quranic Markings/Dabt applied in the PERTIS Braille
Quran Y~
The followings are instances of dabt and how each of them is applied in t@ng of
the PERTIS Braille Quran:
i. Fathah (dot 2), dammah (dots 1,3,6), kasrah (dots 1,5), sukmots 2,5) and
syaddah (dot 6). These are the most commonly used ba 'CMQ markers. Each
letter in the PERTIS Braille Quran is usually follo sXh'es'z lines. Only the

syaddah sign is placed before the letter that mus ead. han is alist

I
oy
of the signs, together with their Braille co@wiﬁere ces n’th;@int of
4
<

application with the Mus#af al-Madinah; \
eir ap@,g'gons in the

Table 4.24: Primary daby with their Braill&god} inc

Mus@dinah.
' ﬂTe—av fferences with the
e tapg!Q ions in the Mushaf al-

Mad:inah
) ‘39 fathah line is not placed if

( ere is alif or small alif or alif

Marks

"(34/ magqgirah letter after the

% particular letter.
The dammah line is not placed

if there is waw or tiny waw

letter after the particular letter.

The kasrah line is not

employed if there is ya or tiny

\ N ya letters after the particular
0 letter.

All sukoon letters are assigned
Sukoon . sukoon signs even though the

letters are not under izhar
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Letters under idgham rule are
Sabdu/Tashdid . not assigned with
sabdu/tashdid. z
r\

ii.  The tanwin marks are fathatain (dots 2,3), dammatain (dots 2,6) and kasratain

(dots 3,5). In contrast to the mughaf of the al-Madinah, wj |ch s two types of
tanween - tanween tarkib (parallel) and tanween itha araIIeI) there is
just one type of tanween in the mushaf of the Brail Als a result, in the
mushaf of the Braille Quran, there is no tajweed ication fo weegz.T he

following table displays the list of the si gether with L‘sraﬂ‘@codes

d the diff bet th dth falsu‘L H'saY; int

and the differences between them an Wa a ap[{r ion point.

Table 4.25: Tanween marks with tr@ﬁode in
nsin

terms of appllca e dinah.
%‘7 &
)

‘% “ “EDifferences with the
Marks Appﬁ% sint A‘ﬁf)plications in the Mushaf
a'”, ‘é\ al-Madinah
‘ : z l 0‘ No differences between
Fathatain

44/ fathatain tarkib and
’&\ ) (,% fathatain itba .
N h
No differences between

\V
¢ ! C,)b
b 4 (.J dammatain tarkib and

‘s\\ dammatain itba .

T No differences between
Kasratain \c') R kasratain tark:b and

E\ kasratain itha .
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iii.  The small alif (dot 4) in the middle of a word. It indicates that the letter has to
be pronounced even it is not in the rasm. Its application, however?mt

standardised according to zadhf alif method of the Rasm CUthmanzc0

Table 4.26: The small alif with its Braille code including its differences in terms of

applications in the Mushaf al- Madznah

|ffe ences with the

Mark Applications in the PERTIS a p catlo sinthe
Braille Quran adinah
Inc |stenta§ e
ra#le Quran
The small alif Y. IarI)ngtmg the
hadhf method of the
C
,_.Riésm Uthmani.
\/

AL
iv.  The long madd sign (dots 2:4,6). his si Jplaé\with mugdatta ‘ah letters

(at the beginning of s atm cited 48; madd of over 2 harakat
LD ,“:;j S
(madd lazim harfi). N
N

Table 4.27: The lo ode including its differences in terms of

haf al-Madinah.

Differences with the

&' ications i RTIS  applications in the Mushaf al-
Madinah
' Not used except for
\ X mugqatta’ah — madd lazim
madd i
0 harfi

v.  Dots (3,4,5) for hamzah mamdiidah letters that are recited 2 harakat (hamzah +

alif) (madd badal).
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Table 4.28: Hamzah mamdazdah with its Braille code including its differences in

terms of applications in the Mus#kaf al-Madinah. T
Differences w s;he ,
t

Mark Applications in the PERTIS applications in shaf
Braille Quran al- Ma
e Not applied in th&nusbaf al-
Hamzah Madinah, s written
mamdadah Celtlat separately\between hamzah,
TIliiisititie 2t Ja"f
' "‘~
vi.  Dots (2,3,5,6) indicate the end of a verse or ket. _\
Table 4.29: The mark for the end of a ver i Bral l@de including

its differences in terms of aM i haf a@édznah

@ences with the
ions in the Mushaf

Mark

al-Madinah
End of t applied in the Mushaf
verse/ al-Madinah

bracket ‘i > & {'Q %év

N
vii. Eachj \bded
el

? ,4) es.
Viii. E is ended Qlt dots(2,5) 12 times.

o'
S the Ishm re':lt@ by writing the word 2L} in bracket (dots 2,3,5,6)
a

er the words that m\t be read in conjunction with the ruling (refer surah

§Yusuf, verse 11, volume 3, page 56).
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Table 4.30: Ishmam with its Braille code including its differences in terms of

applications in the Mushaf al-Madinah. T
Differences h(@

Mark Applications in the PERTIS Braille applications in ushaf

Quran aI-M@’gah

Instead of e‘nloying

R TR R LT uni U(Masmal'
Ishmam dgzws'mushaf, the
$oseer e iIShmam was written
ir’bgcmd .
l aft%ﬁﬁmzah) in

@uling (refer

Differences with the
applications in the
Mushaf al-Madinah

Instead of employing

unique signs as in al-
Madinah’s mushaf, the
word imalah was

written in bracket.

\Ioting the tashil recitation in verse 44 of surah Fussilat (volume 5, page 137)

Q by writing hamzah mamdizdah and fat/ah.
ii.  Noting the saktah recitation by writing the word 4. in bracket (refer to surah

Yasin, verse 52, volume 5, page 71).

204



Table 4.32: Saktah with its Braille code including its differences in terms of

applications in the Mushaf al-Madinah.

Differences ﬁm

Mark Applications in the PERTIS Braille applications i ushaf
Quran al-Madinah
Instead of %ploying

Saktah ad:%h’s mushaf, the
et ktah Was wyitten
i' bra "

xiii.  Noting the verses for sajdah by writin

the verse (refer surah Maryam, ver

Table 4.33: Sajdah with its BraiHeN including i
AN
M(:J, / dz’n&
7]
&
~  Differences with the

rdille _“applications in the Mushaf
al-Madinah

Instead of employing

applicati

unique signs as in al-
Madinah’s mushaf, the

word saktah or letter sin

’é‘\\ was written in bracket.
. 5
N
N
\Tiny waw (dots 3,4,6) and tiny ya (dots 4,5) that indicate the rule of madd silah.

§
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Table 4.34: Tiny waw and tiny ya, with their Braille codes including their differences

in terms of applications in the Mushaf al-Madinah T
Mark Applications in the PERTIS Bra&uran

Tiny waw . ?

Tiny ya

The number of applications and markmgs/dabt@HS Braill w!an.&tq'as also

discovered to be fewer than the quantity appll ‘;f dznv@’a_h‘;a; a result
of this examination. This implies that the w Ma&fpa arloé\markings/dab_t
% &
that are not present in the PERTIS Bram O
A
A
N
& A Q(?
. &

4.2.2.2.2 Application of mar rela qf .\

The PERTIS Braille Q%\ res many si

NS &
by the Islamic Tun NWeIIbFin ndaﬂ@(AKETUNIS) Jogjakarta, Indonesia.
'%e

IS on inan)(:;?ﬁmg commonalities. Based on the ijtihad

of scholars ef,wa and ? vJv'aq[_ymbol was developed by al-Quran’s author or

S
grite ’Ehor al-Quran readers to avoid misinterpreting the

il #lt@\/lth the Braille Quran published
The use of wa
prmter sei

a pnrases wnile a S|st|ng mushaf readers in better understan Ing the
k | h hil |sq<@s haf read b derstanding th

of the kalamullah. Waqf is not a part of al-Quran’s rasm. As a result, it is

ijtinadi in nature, in which it may accept adjustments in the form of addition or
ubtraction. When comparing the placement and use of the waqf symbol between the
Braille Quran produced by PERTIS and the typical mushaf that adheres to the standard
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of Mujamma’ Malik Fahd, which the latter serves as a guide in Malaysia, a substantial

discrepancy can be observed. Yv

Mujamma’ Malik Fahd’s standard mushaf today uses only fi signs,
which are the wagf sign indicating the place where the recitation shﬁé stopped
(wagf lazim), the wagf sign indicating that the continuation of @on IS better
(wasl awla), the wagf sign indicating that the stopping of the Yhﬂon is better (waqf
awla), the wagf sign indicating the permissible place to sto tlonl(waqualz) and

the wagf sign indicating the option to stop in either t onsecutiv aees@aqf

ta’anuq). \g:\

mus/ N@‘I Madinah),

e ofghese markings are
those mentioned above, with the addition

&Q A
mujawwaz, wagf murakhkhas, t%g repr nte by t}*@\)letter gaf meaning it is

permissible to stop but it is b iting, t A&lgn represented by gaf and

N
fa which indicates bett % and t}‘# sig lw@m alif which means not to stop
is a

reciting. The following t o a'q rkf{é}nd in the Braille Quran, along with

notes on how the@ro tLe haf al:Madinah:
N
N [ “Q(J
Table 4. Es%f ma |n S |tHrtht} raille codes including their differences in

% t pllcauB\s in the Mushaf al-Madinah.
A ‘-}‘f
N . . .
\ Wagf markings in the Braille code Notes on the differences with
: ;? PERTIS Braille Quran form the mushaf al-Madinah
Waaf Lazim mim e The same mark used in the
g mushaf al-Madinah
5 Wasl awla PR SRR The same mark used in the

mushaf al-Madinah
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3 Wagf awla lse el e The same mark used in the

mushaf al-Madina
4 Wagf jaiz IR The same mark usequtg

mushaf aI-Ma%
o es The same mar d in'the

5 Waqf ta’anug T mushaf al-Madiah

6 Wagf mutlag o ol Not app%?nh?musbaf

ie the mushaf

7 Wagqf mujawwaz il adinah
8 Wagf murakhkhas an
9 Wagf gaf ol
10 Wagf gaf fa IRIRY - "
T
N pplied inkthe mushaf

11 Wagqf lam alif

57 NN

All waqgf marks in the Braill s mushaf text ar%?}:eceded by code 3,6. The

placement of code 3,6 is desi oal rM@he letter written following it
. - ( @ :
is an additional text to ah, rather th JQ message from Him.

&
4.2.2.2.3 Ap@bn 7d!§}(‘d &gn('}entation of juz of al-Quran
Q" ))&

The 114 surahs of al-Quran are divided into 30 juz. Al-Quran has been divided

7y
v
4,

#into 1/2, 1/3, 1/5, 1/7, 1/9, and so on from the time of the Companion RA. This division

\is more of a way of memorising and daily practice or a method of determining the rate
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of recitation in prayer. The division of al-Quran, according to Kahilah (2021), is

sanctioned for the purpose of repose and convenience of memory.

This division is not marked in the early stages of al-Quran’s muskaf. On the
directive by al-Hajjaj bin Yusuf al-Thagafi, this particular division began to be inserted
in the mushaf of al-Quran on the side of the muskaf page of al-Quran, along with other

additions of new terms pertaining to the punctuation marks (al-Hamad, 2018).

The al-Quran which has been divided into 30 juz is subsequently segmented into
60 hizb. As can be found in today’s al-Quran mus/af, the hizb mark is placed on the side
of the mushaf page to denote the first, second, and subsequent hizb. Each hizb is broken
down into four sections: 1/4 (rubu’ hizb), 1/2 (nisfu hizb) and 3/4 (thalathah ‘arba’

hizb).

Certain mushaf feature each surah into a series of ruku’, each of which is
denoted by the letter ‘ain. The mark is located on the side of the mushaf page. An al-
Quran consists of 556 ruku’. Long surahs consist of numerous ruku’ while shorter
surahs such as surah al-Nas, al-lkhlas, Quraysh, and others have only one ruku’. The
sign is posted as a wagf guide to facilitate doing the ruku’ for individuals who recite al-
Quran during prayer. The reason for this is that the symbol denotes the end of a tale or

lesson episode.

Between the Braille Quran released by PERTIS and the mushaf al-Madinah
published by Mujamma’ Malik Fahd, there are various distinct places where the

beginning/end of the juz are placed. According to the researcher’s observations, this is

:'il__::._::.__:_ . due to the source of the text which was copied by the publisher of the PERTIS Braille

Quran - that is, the YAKETUNIS Braille Quran text - is drawn from the Quran Majeed
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mushaf of the Indian/Pakistan publishing. The similarities and differences in the initial

location of juz between the two mus/afs are detailed in the table below.

Table 4.36: Differences in the initial location of juz between the PEﬂ@ille

Quran with mushaf al-Madinah.

~

Yw

Juz no Beginning of juz in PERTIS Braille Beglnnl juz in mushaf al-
' Quran Madznah
1 Al-Fatihah: 1 AI fatlhah 1
2 Al-Bagarah: 142 (v. 1, p. 32) Al- aMg (%gz)
3 Al-Bagarah: 253 (v. 1, p. 63) AI- hlzss:@ 42)
4 Ali Imran: 92 (v. 1, p. 94) \Man“%(p 62)
5 Al-Nisa: 24 (v. 1, p AI-N‘\@M (p. 77)
Y N
é? X
6 Al-Nisa: 148 (v. Al®sa: 148 (p. 102)
4
—l..
7 Al-Maidah: D. 3&? {i\&-maidah: 82 (p. 121)
7
8 Al-An’ a 5) J é}' Al-An’am: 111 (p. 142)
9 AI-A’?@S(V P. 99 % Al-A raf: 88 (p. 162)
10 % 41 (v 'e . a) <<, Al-Anfal: 41 (p. 182)
11 A 4 Al-Taubah: 93 (p. 201)
N4
12 » Hud: 6 (p. 222)
13 Yusuf: 53 (p. 242)

-Jl(«{ssp%)

Al-Hijr: 1 (p. 262)

-~
Al- Isra"hv 3, p. 130)

Al-lIsra: 1 (p. 282)

16 Al-Kahf: 75 (v. 4, p. 1) Al-Kahf: 75 (p. 302)
17 Al-Anbiya: 1 (v. 4, p. 37) Al-Anbiya: 1 (p. 322)
18 Al-Mukminun: 1 (v. 4, p. 68) Al-Mukminun: 1 (p. 342)
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19 Al-Furgan: 21 (v. 4, p. 103) Al-Furgan: 21 (p. 362)

20 Al-Naml: 60 (v. 4, p. 140) Al-Naml: 56 (p. g)

*no juz divider sign

21 Al-Ankabut: 45 (v. 5, p. 1) Al-Ankab g@ 402)
3h

22 Al-Ahzab: 31 (v. 5, p. 35) Al-Ahzab: p. 422)
23 Yasin: 22 (v. 5, p. 68) asin:28 (p. 442)

24 Al-Zumar: 32 (v. 5, p. 107) vgmar: 32 (p. 462)
25 Fussilat: 47 (v. 5, p. 139) ‘usstelt 47 (p. 482)
26 Al-Ahgaf: 1 (v. 6, p. 1) A Ahq 1 (p. 5@
27 Al-Zariyat: 31 (v. 6, p. 36) AI,Z r%t 51-&; 522)

28 Al-Mujadalah: 1 (v. 6, p. 75Y' Q{ﬂ"da@’l (p. 542)

29 Al-Mulk: 1 (v. 6, p.@/ \ Atyl(ﬁl (p. 562)

30 Al-Naba: 1 (v. 6,&1) N _QQaba: 1 (p. 582)

-

— -
S, E
n A
According to the abe& ly e si &ations in the division of
juz between the mushaf of t IS’Brall

Sis,

ur péh\d the mushaf al-Madinah. The

I
most major variation |%ved in zi%) where the mushaf of the PERTIS

Braille Quran pI Xbe |r|n|ng juz %Ll%ur verses earlier than the mushaf al-

Madinah, whi begin |xlvec°&1after the mushaf al-Madinah. Apart from

these two i m?nl arlatlons are all based on a single verse early
or Iate are |nju ,JL&? j 1and juz 21.

The mushaf of the P}TIS Braille Quran, unlike the muskaf al-Madinah,

0 tains a dividing sign between each constituent. Dots 2,4 represent this dividing sign,

ich appears nine times in the centre of the page at the end of each juz.
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4.2.2.2.4 Documentation for the opening of surah

Ibnu al-Manzur (2018) defined ‘surah’ in Lisan al- ‘4rab as:

g o Lo bl o Byl ¢ s mobly AL 2 55l

Meanings: “Surah means: Position, its plural is: Suwar, Surah in its composure is

something good and high”.

Ghanim Qadduri al-Hamad (2018) asserts that the early mushafs of the al-Quran
do not contain any indicators marking the beginning of a surah. A single empty line
separates each surah from the next surah. The insertion of one or two horizontal lines
along the mushaf sheet of paper is one of the markers used to state the beginning of a

surah.

Apart from that, there is also narration on the setting of lines and Basamalah

between each surah. It was narrated by Imam Ahmad, Abu Dawud, al-Tirmizi:

& J}*‘J d\ H Lk }_}J #(’gﬁ (W cd\jlaj\ CMJ\ & Lagain gg ‘V“}Jj‘

4% dgjﬁs‘u_))j %Wdﬁ OU)\W&DLIOKVMJWM\GL&

uAy;c\%‘ﬂ@@é\gﬁ‘d\Mw J}A.:o.l&g_ﬂ&usuaxjﬁvb

: ‘%,\ L gl e JUYN 5185 1) 1S e STe ) 85l (3 LY s a5

wﬂiéﬁr‘L“)“‘:L"iﬂ ‘_}ﬂ” &) J}"*’)u@‘b el Lend MCAL{} cQTJE.S\ J"Tu” d¢lyg
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olg, '”V'?f“ d?}s\ & o \)Ja.w Logn g_,\.’(fi &j g 58 g‘i UAB g s c,wJoj g ]
WSWHy Ol ol ameo g BWI @%CT
Meaning: A

Narrated from Yazid, Ibn ‘Abbas (4= 4l =) said to us: “I siid to Z;thman bin

"Affan: What made you take al-Anfal, which is one of al-Mathaniy(the seven long
soorahs), and Bara ah, which is one of al-Mi een (soorahs wi undred verses or
thereabouts), and put them next to one another and not - lbn Ja far said: A line

when something was revealed he would call one of t w him
and say: “Put this in the Soorah in which such : andPverses
would be revealed to him and he would say, "Put th in thefsooraiign which

such and such is mentioned”; and a verse woul vealéd.to and he'Would say:
“Put this verse in the soorah in which suchand s is ioned.” A fal was one
of the first soorahs to be revealed in Madc’ gﬂ\gﬁ Bara'ah

of the Qur an, and the stories and co e two
Messenger of Allah (%) passed away ut having st

part of it, but we thought that it was, hence \Qe
% lahi

one oftthe last soorahs
we ilar. Then the
d cle to us that it was

%htx and I did not put

eem.”

mil nir

between them the

(Hadith. Musnad Ahmad. Kita i’ A odiallahuanhu: Yazeed:
Juz’ 4:#399) and (Hadith'Ab% : Bab\Man Jaharo biha:Uthman bin
‘Affan: Juz’ 127:#786) an ith. a iz} Kitab*afsir al-Quran ‘an Rasulullah

in Sura at‘-T@:Ibnu Abbas: Juz’ 10:#3086).

Sollahu ‘Alaihi Wasallam: Bab Wami

&
Nowadayi@'vted nlus have a{?mct approach for placing the indicator

for the beginni Nura - S0 lisheg}resent some of the most important facts at
Cv? '

the begin@ ach ra? a Wel&as those who merely present the surah’s title

witho ing any oth fo‘rmab@n. For instance, mushaf al-Amiriy, a popular Cairo
S
m “presents: N

2. Location of surah’s revelation,

0& 1. Title of surah,

3. Total verses of the surah, and
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4. The number of surah according to the composition of al-Quran.

The publisher of Quran Majeed mushaf also adopts this format. Thi Wat,

however, differs from that utilised in Mujamma’ Malik Fahad’s muShi wdf nah,

Yv

which just includes the name of the surah.

The format for documenting the opening of a surah in PE raille Quran is
nearly identical to that used in muskaf al-Amiriy, which aC| four pieces of
information: the title of the surah, the place of where t was reWe number
of verses contained in the surah, and the sur er accordin t(' alf_guran S
composition order. All of this information is provide rawc s well. 'I%Mbllowmg
is an example of documentation for the op ing r al araﬁe mushaf of

the PERTIS Braille Quran:

Table 4.37: Documentation for thegopening of \almggBa in the mushaf of the
Q S

Original text in
PERTIS Braille
Quran

& e (\ﬁ,‘@‘ B (3 o8 <58 281 4T V) asse (2) 3501 55
N
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The following table depicts the instance for the documentation for the opening of surah
al-Kahf in the mushaf of the PERTIS Braille Quran: T
Table 4.38: Documentation for the opening of surah al-Kahf in the mu@he

PERTIS Braille Quran.

Original text in o
PERTIS Braille

Quran oiies e

Transcription

Meanwhile, the table below displays t
in the mushaf of the PERTIS Braill

Table 4.39: Documentation for

Original text in
PERTIS Braille
Quran

Transcriptio

rom that, there is a symbol at the end of each surah in the mus/kaf of the Braille

ran, which is represented by the dots 2,5 positioned 12 times in the middle of the

page. This sign acts as a divider between the preceding and subsequent surahs.
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4.2.2.2.5 Numbering of verses, marking of sajdah verses and pIacemen&?

saktah. : (ﬂ)

The knowledge of numbering Quranic verses is associated with the dge on the

number of surahs, as well as their total verses, words and letters. divisions of juz

widge.
l
ginal ¢ ni n%v_haf,

N
along with the documentation at the beginning o h'Surah, the divi ic‘w Qf}hz and

and hizb constitute the discussion within the circle of this

The marking of verse numbers is not found in t

hizb. The sign that was first used to signal the ¢ ion Qfé se is*e&gple point

forming a triangle that is placed on each we senl’ance cording to records (Al-
te 8 .

Dani, 2017; Sulaiman, 2006) The sign Ived into eri(@hape, followed by

the insertion of the verse number, W(ﬂ)/as furth\‘g%e @ patterned decoration

[

C.)
surrounding the number after z%of time (al: dfnaqgﬁw). To this day, printers
? Y

and publishers of the al-Qu af, like MujammaZMalik Fahad, employ the latter
N
s $ &
N @)

symbol. %

The numt;‘we h Jrani erse i@ written at the end of the verse in the

NS
PERTIS Brai@x. e%iédea,%ﬁﬁ will be used to indicate the end of each
of these v&' \(J
& v <
T

.&hermore, each Vers@*’the Braille Quran’s mushaf is written in a single

p?X»h. In this manner, the next verse is not continued within the same line as the

@ ious one. Even though there is still an empty space at the end of the previous
erse, it will begin on a new line. In addition, each verse begins with a space of two
Braille cells following the distance of the first word in the verse.
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Placement of sajdah signs

The sign of sajdah is a reminder to prostrate to Allah that is placed at the evﬁa
Quranic verse. The symbol employed for this purpose in the mushaf al- \1 is a
dome sign placed at the end of the particular verse before the verse nunﬂ& addition,
there is a horizontal straight line on the word in the verse that denotes W

The PERTIS Braille Quran also adopts sajdah sign. In ontr 0 the mushaf al-
Mad:nah, there is no particular indication for this recitati mrtllle Quran. The
PERTIS Braille Quran uses the marking approach of pla the ow inscribed
in brackets at the end of the particular verse. ' _\ Y-

Based on the analysis on the mushaf t e ra n, ttk/ esearcher

noted that the sign for the verse bearing the 4nstruction aﬁ Su T' Mhe PERTIS
t

Braille Quran is highly limited and |m;}1t with m@shaf al-Madinah.

There are only four verses in the mu fthe Brai ra t "f‘are indicated as Sujud
Tilawah. Two of the verses ha de 2(,"3,5,6 ing Wh s the other two have the
~\<"
code 2,3,5,6 sin, jim, dal, h he rsj Ilog
1. Verse 206 I-A rafi(marke 0‘ ode 2,3,5,6 ‘ain, sin).

g
2. Versel sura al \du\ arl% ith code 2,3,5,6, sin).

3. Verse 49 \E(ma{léfcf in verse 50 with code 2,3,5,6 “ain, sin,
. S\ ¢ ! C.)

’
&

58 of sur. aryan\?(marked with code 2,3,5,6 sin, jim, dal, ha).
T

N

O

hbah al-Zuhayli (1999) highlights 14 places of the sajdah verses in al-Quran
3 rding to the Shafi i school, which are:
1. Verse 206 of surah al-4 'raf,
2. Verse 15 of surah al-Ra d,
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3. Verse 49 of surah al-Nahl (with dome signage at the end of verse 50),

4. Verse 107 of surah al-Isra (with dome signage at the end of verse 1?'
5. Verse 58 of surah Maryam, C}

6. Verse 18 of surah al-Haj, *

7. Verse 77 of surah al-Haj, Y.

8. Verse 60 of surah al-Furgan, V

9. Verse 25 of surah al-Naml (with dome signage eznd orverse 26),

10. Verse 15 of surah al-Sajdah, ‘\d
1 ]

Y
11. Verse 24 of surah Sad, [ _\b}
12. Verse 37 of surah Fussilat (with do ignage atth f verse 38),

_ NN
13. Verse 62 of surah al-Najm, \, 0\ é
14. Verse 21 of surah aI-InsyiMa é

15. V 19 of h al- ‘A4l \ A
erse 19 of surah a @)n > ?(’,)\\

d

All fourteen places are identified¥in t] ushaf al-gznah by the marking of the

sajdah, which is done ing a horizonta
g $ &
at the end of the ve\Qonneclt jdah. ever, there are 10 locations in the
mushaf of the B% ran ld be ed with the sajdah sign but are not. The
¢
sign of sajd % placéd ont 1€th¢e}r e of surah al-Sajdah (Braille Quran: volume
S
5, page% <>
\ewnt of saktah signs

Thersaktah sign is a tiny sin letter placed on a word in the mushaf al-Madinah. It

iné o@e sajdah word and the dome sign

emonstrates the necessity to pause at the word without breathing before moving on to

the next line with the same breath (Aiman, 2020).
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In the PERTIS Braille Quran, the marking method used for the recitation of the

saktah is to place the word saktah in a bracket after the relevant word. T
From the riwayat of Hafs of al-Syatibiyyah line, four places that arelc sory

for saktah are outlined (al-Syatibiy, 2020; Sayyid Lashin & Khalid, ; Aiman,

2020). The places are as follows: Q '

1. Verse 1 of surah al-Kahf,

2. Verse 52 of surah Yasin, z '
3. Verse 27 of surah al-Qiamah, and ‘\d
g o

4. Verse 14 of surah al-Mutaffifin. % J ' _\Q
b 4
\,Y"

Other than the four places mentioned abo'ww IS plac&ktah in the
mushaf al-Madinah, which is in the tv%i}ﬂh verse of s@‘?al-quqah.

f\%‘ mushaf text, the

Based on an analysis %th
researcher discovered that the %hereq 'ng<i§5?aced to be read with the
saktah correspond to the pl }hkt undin th@lyaf al-Madinah, which are in
five places as follows:%aﬁ. Ij [ Q’

"
/
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4.3 The Design of the Coordination Between Texts of PERTIS Braille Quran

with Mughaf al-Madinah YV

In the last section, the researcher has previously answered the research géestions in the
needs analysis stage by performing research on the writing method ijaiyyah letters
(rasm) and punctuation marks (daby) used in the current Braille Quran¥The researcher

uncovered various forms and aspects of writing that serve as m in the text of the
Braille Quran based on the investigation. '

The researcher initially created a list of aspegts of incon st.en\golsser?d in
N

/

the Braille Quran writing system in order to add e next study question; which is
4
about the design of coordination between the Bra!e u M nd Mu%‘fma’ Malik

Fahd’s standard al-Quran mushaf text. CNs t }us al-Matinah was then

employed as a reference point for coordi n twee% tw&Q,sbafs. The priority
he

accorded to the text of the mus# Fal}ﬂaﬂi% é;@jamma’ Malik Fahd’s
is t

q
ot ushaf’s ﬁﬁgd recognition. If there is

intricacy in the text of the mug#afto be’alter , the e@c\r’s ability to use their sense of
'S
touch is taken into account. \.‘ IC},

Based on Mngs ol‘ the alysiiz}the text of the Braille Quran, it can be
: )
concluded th Nral e Qur Bllbller‘ged by PERTIS does not fully cover Rasm
CUthmdni’@g system injterms jaiyyah letters application, and that there is a
4
use ofyc at is no ons'istem(with the dabr used in the mushaf published by
N
S

standard as the reference te

pe)

Mujam Malik Fahd.
‘% Hence, during this phase of the study, the researcher devised a guideline based
che division of rasm and dab¢ elements for the goal of coordinating the two mushaf’s

texts.
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4.3.1 Coordination on Rasm Element

The rasm element is pertaining the hijaiyyah letters and how they are ordqd\ the

writing of each Quranic word. There were twenty-eight types of letters eaﬁ%@ in the
0S

original text of the Quran mus/kaf. Some of these letters serve dual p es, such as the

letter alif, which serves as a madd letter and the base of the h
principle is applied to the waw and ya letters, which also s?‘!& the base for the
hamzah letter. Apart from its link to the letter hamzah@of ‘@t?ya is also
used as alif magsarah. When the letter ha is at thesend of'a senten servegiwo
N o &
purposes. Apart from serving as its original fun s a letter /it also repréents the

letter ta (ta marbizzah) in the wasl recitation for m

that exist, when calculated from a functio%Moin i Six Isi S.
ZOEQQnere are 37 Braille

According to the World Braillm (third ediiﬁ
codes designed to represent ArabigJéetters and-thei

¢ “ QL
The codes are as displayed in K re below; A%
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Arabic

Notes: The Conference of Developing and Unifying Arabic Braille Characters met in Saudi

Arabia in October 2002. There has been confirmation from several countries that they are ”
using this unified code, and other countries are not.

Primary language transcribed: Algena, Bahrain, Egypt, Jordan, Kuwait, Lebanon, Libya, 4
Mauritania, Morocco, Oman, Qatar, Saudi Arabia, Syna, Tunisia, United Arab Emirates,
Yemen

Secondary language transcribed: Indonesia, Iran, Israel, Malaysia, Pakistan

Alphabet: Unified Arabic (Qatar, United Arab Emirates)

b alef a (1) = ua dad d  (1246) b

— beh b (12) tE L tah t (23456) i

< teh  t (2345) it L zan z (123456) i

< theh  th (1456) % g an ° (12356) &

T jeem | (245) + & ghain gh (126) i

z hah h (156) * s feh f o (124) *

¢ khah kh (1346) I G aaf  q (12345

3 dal d (145) u A kaf ok (13) i ~
3 thal  dh (2346) 3} Jd olam 1 (123 R

> reh ro(1235) & a2 meem m (134) b

) zain oz (1356) i O noon n  (1345) *

L~ seen s (234) : & heh h (125) e

% sheen sh (146) b s waw w (2456) i

o sad s (12346) i & yeh y (24) "
Ligatures

YoLa (1236 & | E (46) EZ 5 Waw (1256)
& - (135) i | Aa (345) & ya  (13456)
A @y ca (3 5 —  (16) %

N

Figure 4.4: List of Braille Qdes for 'ﬁjai
\Usae (thi% i
& N,
N e D0 O

Referr% the above qu, é?hmber of letters in the World Braille Usage

. %v N _ ]
list exp% onefrom ‘gllst eébtters used in the text of the mushaf al-Madinah

Y.

bec ere is the letter | (alj@;fmdﬁdah) that indicates a mix of hamzah fathah and

N

Is letter was also discovered in the PERTIS Braille Quran, which is represented

odots 3,4,5 in Braille code (item number 34 in the table below). The letter | (alif

mamdizdah) was observed to have been used in the Quran Majeed published by India,
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however, it is not used in the Quran published by Mujamma’ Malik Fahd and its
alternative is written by separating the hamzah fathah with the letter alif it.
Consequently, the use of code 3,4,5, which symbolises the letter alif mamd@}nould
be discontinued for the sake of coordination. As a result, code 3,4,5'Ne used to
represent other more important signs, particularly in the dab category¥T he letters used
in writing the PERTIS Braille Quran text are listed below: N

\%

Table 4.40: Letters used in writing the PERTIS Brail ran t tw Braille

| 2
N4
codes.
¢ "
No. Braille Codes Letters Represented

.o <
1. > \(;)\’ '\ (#

223



224



31. 0o \
32. .. \z
33. oe &

34, ot T q

35. oe

I
36. oo ;
oe '
L | S
According to the above list, out of the th -seven‘Jet rs utilisedsin Braille

. e (O
° o | o
Con

N
Quran released by PERTIS, there is only one lett }d\in theé@'mg. It is the
letter ) (letter alif with hamzah under ichi I enteéy the Braille code

4.6.

Fahd (Rasm cUthmani) version

terms of the use of lett ?. ;

words should be % l \ %é/y
gu

As a basi line mati@'fe Braille Quran text with the mushaf al-
Mad:nah, t WQ of he‘w sfn te} raille Quran text that are not in accordance
with theé%?} a i the&nique of writing the words found in the muskaf
al-r%h, should be chang@g;rding to the features of Rasm cUthmani, which is

b wledging the aspects of al-zadhf, al-ziyadah, al-ibdal, al-hamz and al-fasl wa

G sl, except in certain cases where the accuracy of Braille readers might be
ompromised.
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Examples for each category of Rasm cUthmani features:
1. al-Hadhf Y-
a. Hadhf alif. Example of its application on words: C}
Table 4.41: Coordination of zadhf alif between the texts of PERTISG% Quran

with mushaf al-Madinah. ?

PERTIS Braille Quran
text

Arabic transcription

Mushaf al-Madinah text

Braille transcription

b. Hadhf ya. Example af its applica Y &\
Ny
Table 4.42: Coordination of / etween th s of TIS Braille Quran with

\wsha, inah. \AQ/
PERTIS ?ergﬁszi\:l bj % 3‘ saage
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c. Hadhf waw. Example of its application on words:

Table 4.43: Coordination of Zadhf waw between the texts of PERTIS Braillew

with mushaf al-Madinah. C‘}

PERTIS Braille Quran
text

Arabic transcription

Mushaf al-Madinah text

Braille transcription

2. al-Ziyadah

a. Alif. Example of its a&&@ on words: O<<
Table 4.44: Coordination of ziyd@if bet \RE?TI @Hle Quran text with
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b. Ziyadah ya. Example of its application on words:
Table 4.45: Coordination of ziyadah ya between the texts of PERTIS Braille Tv
with mushaf al-Madinah. C}

PERTIS Braille Quran
text

Arabic transcription

Mushaf al-Madinah text

Braille transcription LR,

N
c. Ziyadah waw. Example of its application ds: , o
Table 4.46: Coordination of ziyadah x een th f P%(IS Braille Quran
shaf al- /|

withEu._ T!w{
PERTIS Braille Qura 6. 7. oo ..
e P QT

text \ A} ")

| ]
Arabic i ,
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d. Ziyadah nun. Example of its application on words:
Table 4.47: Coordination of ziyadah nin between the texts of PERTIS Braillevm

with mushaf al-Madinah. %\

PERTIS Braille Quran ce e oo
text :

Arabic transcription =

Mushaf al-Madinah text

Braille transcription RS J,_\Q}

: v
Y" \ \/Y*
3. al-Ibdal \/
a. The letter waw that su@alif.

There are eight werds printe

5@& al-Madinah (Rasm
cUthmani) usmg | alif to w Jnettidlshould be removed from

the original wd&uce er t@ubstltutes alif in these words
is parti znfusm to allle4,§ This is because the recitation
techni ue di eriz\m&i ers o(‘p% senses of vision and touch. Users

h alc seaw&dasawhole in a single view that contains

l
he ers the \/\e‘:d'?whereas touch-based users must touch each

tter ?Qar_a) fuses the user’s sense of touch with the existing

waw letter, and Vill pronounce it based on the line of the tiny alif of

E\ the waw letter. To avoid confusion with the Braille writing reader, these

words must be spelt without the letter waw. These words are:

229



Table 4.48: Coordination for words of ibdal alif to waw between the texts of PERTIS

Braille Quran with mushaf al-Madinah

Rasm
Surah / verse cUthmani PERTIS Braille Quran ﬁrsi
version

~©

GUWA]

Any place in al-
Quran

Al-An’am 6: 52

Al-Kahf 18: 28

Al-Nur 24: 35

Ghafir 40: 41

Al-Najm 5 ZCY. §:1ez:.:zz;;r:z
4,) s

Apart m m@vaw IEQ » the researcher believes that adding a

N
t) 0 ,the~silent ﬁ)gwf letter is another approach to avoid

4
rsta g'o he Braille text reader. A code indicating sifr mustad:r
be usf:d add da this waw letter for the purpose of adding dabz.

This method, howe@ is outside of the primary method of adding something

§ that is not featured in the muskaf of al-Madinah. However, it is

considerable because rasm can be maintained in this manner. The

researcher believes that “maintaining rasm is more vital, even if adding a
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new dabt is required.” Examples of the application for the placement of sifr

mustadir on the letter waw in the Braille Quran text are showrwﬁe

following table: C}

Table 4.49: Coordination for words of ibdal alif to waw between the s of PERTIS

Braille Quran with mushaf al-Madinah by placing ;ifr adir.

Rasm
Surah / verse cUthmani
version

Any place in al-
Quran

Al-An’am 6: 52

Al-Kahf t

18528
AI-Nur&K&S
G "%.’41
h&& ;

There are two words in Hafs’ narrative in which the letter sod is

§ b. The letter sad recited with sin.

substituted for the letter sin. The two words are from surah al-Bagarah
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verse 245 and surah al-4’raf verse 69, respectively. Due to the
constraints of the Braille writing system, which prevents Io

letters from being written on top of the original letters a@n the
mushaf al-Madinah text, one of the two letters mu osen for
inclusion in the writing. The researcher contends that s an a proper

reading is more crucial than maintaining the rasm thls case. As a
Kns

result, the sod letter that is read in these tw |th the sound of

the letter sin must be written entirely wi e letter Mfollowmg

are the applications: ' _{,)

4 <

in be@a the texts of
- B@ah verse 245:

Table 4.50: Coordination for the letter sad%:ecuuf wi

PERTIS Braille Qura

e TR R R
ex % [ 4 »Qi:)
Arablctranscrlm Aj Jéé?}
s A

MuShafG)i ah ' 4:-‘,5,,3
text SRS
‘% é/

ﬁﬁwan ti X ettt

Table 4 d|n ion far the Ie@sad that is recited with sin between the texts of
‘DJ b 4
Braille Quran w

@;nz;shaf al-Mad:inah in surah al-4 'raf verse 69:
\
PERTIS Braille Quran

text

0 Arabic transcription

I

\

v
U
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Mushaf al-Madinah i ;

text
Braille transcription Siergtesste iy c\:
When the letter sin is placed beneath the letter sad, the fon changes.

Reading with the sad letter is preferable to readinw the letter sin in

this scenario, so the sad letter is maintained a% itis Rasm cUthmani.

4. al-Hamz N
i ¢ '- @
a. For the letter hamzah located in theninitial of the word, |Qs'hould be

represented in Braille code%ifzis i
The instance where the@zah is

AN

\ &

Table 4.52: Coordination for the harizah f B qh be&@en the texts of PERTIS
t &

Braillew V\, aI-I\A%ﬂinah.

PERT'S%R;‘” 'bj oo
N Ldile
A@ser&;!i\ony § }fj
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The instance where the letter hamzah is in dammabh:
Table 4.53: Coordination for the letter hamzah dammah between the texts of ﬁ?m

Braille Quran with mushaf al-Madinah. C}

PERTIS Braille Quran SRR
text

5
Arabic transcription J5! V

Mushaf al-Madinah ¥y : '

text

Braille transcription

represented in Braille ;

The instance where thie letter aﬂq r'@
? # S
“« Q-
o &
Table 4.54: Coordination for theylette asra@etween the texts of PERTIS
bl

ith misHaf adinah.
N
t

PERT
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c. For the letter hamzah that followed after a letter with sukoon, it should
be transcribed with Braille code 3, which denotes the letter w

without alif or waw or ya. C}

The instance where the letter hamzah is pronounced an ed after a

letter with sukoon: ? '

Table 4.55: Coordination for the pronounced letter hamzah th d after a letter

with sukoon between the texts of PERTIS Braille Quran Wi wadznah

PERTIS Braille Quran
text

Arabic transcription

Mushaf al-Madinah \3

text

Braille transcri p]%

5. al-Faslw

Insta

Table 4.56: CCW
é -
? Arabic transcription ?3;\ L

Mushaf al-Madinah
text f R

235



Braille transcription telsiee it alle

4.3.2 Coordination on Dabt Element

The list of Braille codes for dabr element presently employed ingthe PERTIS Braille

Quran text is partly taken from World Braille Usage (thir edWOls), as shown in

the figure below: .\d
| 3%~

| - 2
Diacritical Marks: Written after the letter, except the Shadda which is before the letter
Fatha (2 Fathatan (23) : " Shadda (6)
Kasra  (15) Kasratan  (35) © Sukun  (25)
Damma (136) Dammatan (26)

Figure 4.5: List of Braille codes for M

(thlrd e , 2013)

q
According to the dlang e, ther ght &ﬁ‘ferent types of daby, each of

N
which is represented bt d%re'nt Brlllle code. T. bt signs are dammabh, fathah,

kasrah, tanween for damm (da i ta \té}e‘p for fathah (fathatain), tanween for

kasrah (kasratal ukoén a@iah. from the indicators listed above, the

N
PERTIS Brai te to%v vemgxdditional signs, which are madd far’i (code

2,4,6), sm code R) W e 3,4,6), tiny ya (code 4,5), as well as markers
b4
h and saktah
\,‘Z'

%znah inferred that the dabr element employed falls into two categories. The daby

Gment present in both mushafs falls within the first category. However, the majority

of them are employed differently across the two. The dabt element that is not contained
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in the Braille Quran but is present in the muskaf al-Madinah, falls under the second

category. The researcher organised the investigation into two components

coordination study, namely: C}

1. Inconsistent application of markings in both mus#afs.

2. The signs contained in the muskaf al-Madinah but not,in theyBraille Quran.

The list of dabr with inconsistent application in bo u_%fs are:

1. Fathah sign '\d¢ X

2. Dammabh sign é l_\‘-‘}
s \’Y‘

3. Kasrah sign \
4. Sukoon sign (§~ o\ gv
5 ANg S

. Syaddah sign

6. Madd sign that is O\Z(eré%(tﬂ >\YT ;}\
7. Tiny alif sign : ; ! &

8. Tiny waw sign Y\v ' : \A
9. Tinyyasigh \',vj;.éyo'

A Non-parallel tanwe@

\. Sifr mustadir

3. Sifr mustatil
4. Tashil sign
5. Imalah sign
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6. Sajdah sign

7. Saktah sign T
8. Iglab sign C}

9. Alif wasl sign

To realise the coordination between the texts of the Braille Qu@; mushaf al-

Madinah, Braille codes for markings that are found in th Iaw has not yet been

rail(:? for these
markings must be chosen from a list of unused codes so that they do or?flithith
N
| |5
codes for letters, signs, or any other code that alr erves a purpose.
s \,Y'

NGNS
N

used in the text of the Braille must be considered to b

-

‘ &

4.3.2.1 Fathah sign

(|
adot 2 aiTIe mggin the Braille Quran text.

A

h aq@e Braille Quran regarding the

fathah. The fathah sign is rep

The discrepancy between tw«qbaf a’-Ma 1
fathah sign occurs Wh% i

gt
not apgl ed tj»eé/r le Quran if there are letters alif,

In the text of the mus/haf al-Madinah athah.siginis pla c@n each letter that is read
séd by

small alif, or alif@B@h thal servesas madd-letters following the letter in the fatkzah.

N
Furth@ﬂhlatba e:#s applied as a /#arakat on the second lam letter in

-

the Wor d ;{gbyer ir@}mushaf al-Madinah. Meanwhile, in the Braille
%

N
Q , the:second lam of the twgﬂvords is noted with a tiny alif per its original zarakat,

§

s two harakat.
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Finally, on the issue of fathah sign, there are two scenarios that necessitate

coordination between the Braille and mushaf al-Madinah. To reconcile these r?a%

the fatzah sign must be placed before: C}

1. Coordination on the placement of fatzah before:

a. The letter alif Vz
i. Examplei: Y.

Table 4.57: Coordination between the PERTIS Brai uran \Al'tA\maaf al-

Madinah on the placement of fatzah re the letter al ‘ \Y.
|5
.. |

PERTIS Braille Quran

text T ‘\\
Arabic transcription QY W\‘X

-
Mushaf al-Madinah text \
% \ A
V.. \‘
o AN

Braille transcription

[y
“U)
=
e

s

Arabic transcri @ slad

§ Mushaf al-Madinah text /J-Eé

Braille transcription ettt
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b. The small alif

Table 4.59: Coordination between the PERTIS Braille Quran with mUS%i
Madinah on the placement of fatzah before the small aIif.:l co
PERTIS Braille Quran o o0 e

toxt o, :.'::'.:'.::.'::T

. __ ).
Arabic transcription 5

i
Mushaf al-Madinah text

Braille transcription

X
c. The letter alif magsirah: (OV W

Table 4.60: Coordination betw h

Madinah on the place athdh before'the | alif magsarah.

PERTIS Braille Q '

)
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2. Coordination on the placement of fatkah that substitutes the small alif on the

second lam of a word: Yw
a. 4l ! C}

Table 4.61: Coordination between the PERTIS Braille Quran witi{:usbaf al-

Mad:nah on the placement of fatzah before the

PERTIS Braille Quran
text

Arabic transcription

N

E{?@ Braille Quran with muskaf al-

éj@ﬂ%v&h before the word r.Z_UT

.. 00 ‘@ @ - - -

QE Mushaf al-Madinah text fr’g_\.\f

Braille transcription SEIRIE SNER
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4.3.2.2 Dammah sign

In the text of the muskaf al-Madinah, the Jammah sign is placed on each Ieﬂzt is

recited Jammah. The dammah sign is represented by the Braille code disq'@

Braille Quran text. ‘

The angle of inconsistency between the mushaf aI-Maded the PERTIS

in the

Braille Quran is on the dammabh sign, which is not include tthRTIS Braille Quran

if there are letters waw or tiny waw that act as madd fter the!.Je\tteaat is lined

| 2
with dammabh. ' C-}Y.

Y

Ultimately, in order for the PERTIS Brai sha@Madz’nah
to be in sync, the gammah sign must be pl X g
AN
A

Table 4.63: Coordination bet 2e RERTIS Braille @an with mushaf al-

“« Q-
Madinah on thew ent Wefq&fﬁ'e letter waw.
N

Arabic transcri

- : - o0 - - 0 - 0 - 0 - -0 00 O -
Braille tr scﬂ'ptlofﬁr R R T

>\
O
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b. The tiny waw

Table 4.64: Coordination between the PERTIS Braille Quran with muswi

Mad:nah on the placement of fathah before the tiny waw.:I %

PERTIS Braille Quran e e

text soeee Yv

Arabic transcription

Mushaf al-Madinah text ‘\d
| .

Braille transcription

4.3.2.3 Kasrah sign

N

recited kasrah. The kasrah si%reseﬁed by the B code dots 1,3,6 in the
i v
of di t

Braille Quran text. The angle cre it rjeé@hventional mushaf is that the

kasrah sign is not inse%%c PERT[S Bréillé Q@n if the letter ya, which serves as
g b 4

a madd letter after tI%ra Iei \1341 sent CJQ

The aQ| consis l'etw(e}the muskaf al-Madinah and the Braille

Quran reg@' igniis |
isale iny yﬁ cts as.a.madd letter following the kasrah letter.

&

\n order to reconcile tﬁmen the mushaf al-Madinah and the PERTIS Braille

In the text of the mushaf aI-Madin@Se kasr \gn?s @on each letter that is

, ultimately, the kasrah sign must be inserted before:

0 a. The letterya
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Table 4.65: Coordination between the PERTIS Braille Quran with muskaf al-

Mad:inah on the placement of kasrah before the letter ya. Y.

PERTIS Braille Quran e e iieeien
text et

Arabic transcription

Mushaf al-Madinah text

Braille transcription

b. The tinyya

Table 4.66: Coordination between t@s ;}Ie ran with*mushaf al-
\ he_{@ya.

Madinah on the placemen kasw

PERTIS BrailleQu% J el AT

4.3.2.4%, Sukoon sign

T on sign in the text of the muskaf al-Madinah is placed on each letter that the

d( on is recited as izhar only (Al-Marighni, 2020). The sukoon sign is represented by
,5 dot Braille code in the PERTIS Braille Quran text. The point of inconsistency
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between the mushaf al-Madinah and the PERTIS Braille Quran occurs when the sign is

also placed on the letters that are read other than izhar in the Braille Quran. T

In conclusion, the sukoon sign on letters that are recited other th @vould
haf ale

be eliminated in order to match the PERTIS Braille Quran with the mus Mad:nah.

The following is a practical recommendation for coordinati ;;t on the letter

m:im sakinah that is followed by a mim at the end of a word; Y .

[ \Y
Table 4.67: Coordination between the PERT allte Quran wi ‘s@ﬁ"al
Madinah on the placement of dabs on a mim saki ett t{a i Ilowsq‘;g/ amim

" A
Quran text c) 0>\.’>YL\ oy SRLRR

PERTIS Braille o ces et
Arabic transcription

Mushaf al-Madina
text
Braille traneription l \ R IE LR TR TR Y
~ V&
& (J\"&{
Fo@o' dination of ¢ _ton&hﬂnﬁn sakinah that is followed by lam (idgham)
.t

at the wor cfical mmendation is:

By

%ﬂe 4.68: Coordinationhtween the PERTIS Braille Quran with mus/af al-
l

‘%ah on the placement of dabr on a niin sakinah letter that is followed by a lam at
0 the end of a word.
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PERTIS Braille
Quran text

Arabic transcription

Mushaf al-Madinah
text

Braille transcription

PERTIS Braille
Quran text

Arabic transcription

Mushaf al-Magdina
text
Nion |

(q ¢

F %rdm on
&b B
the praeticalfecommendation is: by

S
Nle 4.70: Coordination between the PERTIS Braille Quran with muskaf al-

0 adinah on the placement of daby on a niin sakinah letter that is followed by gaf.

PERTIS Braille voeies s iisieiss
Quran text o te
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Arabic transcription 8 ),4_2*1

text

Mushaf al-Madinah 5 2150 \z

Braille transcription B R R R L IR

For the coordination of dabs on the letter ta saki ahQat is followed by ta

(idgham), the practical recommendation is:

Madinah on the placement of dabr on ta s

PERTIS Braille V A
Quran text 0) R "Wy

Arabic transcription c :\%
Mushaf al-Madinah o
text \

Braille transcri

4.3.25 Syadd %’
(0 d
In the tex@ﬁmu_b al-Madinalithe sign of syaddah takes the form of the letter
D,

017;‘3TJIaiman bin Najah, 2006, 1bn al-Siraj, 2016). This

shin mdot (al-
S
igh, i ced on every Ietteﬁ\recited syaddah, including idgham tam letters (al-

ni, 2020). The syaddah sign is represented by a dot 6 Braille code in the text of

0 PERTIS Braille Quran.
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The point of inconsistency between the muskaf al-Madinah and the Braille
Quran occurs when the syaddah sign is not placed on the letter that should bew
with idgham while the sukoon mark is placed on the previous letter. %\

Therefore, in order to coordinate the PERTIS Braille Quran and the ' muskaf al-

Mad:inah, the syaddah sign should be placed on the letter that %@ with idgham
and the sukoon mark should be removed from the prior letter. T

Examples of recommended practice on daby ation Wm mim to

mim condition: § \Y'
Q)

Table 4.72: Coordination between the PERTIS Braille Qfirah with mus#af al-

Y,
Madinah on the placement of dab: ion
PERTIS Braille
Quran text

Arabic transcription

Mushaf al-Madin \
text
criptia

Braille tran

.

PERTIS Braille o w-0-00:: e::iu. e
Quran text
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Arabic transcription PRty

Mushaf al-Madinah Ss L z
text o EC}

Braille transcription STelliii tieee i

Examples of recommended practice on dab¢ coordi atiq for idgham dal to ta

condition: '

.
Table 4.74: Coordination between the PERT%& Quran with l‘s@
fo ha

Mad:nah on the placement of ¢ gham’dal toda. | "~
%' N o

PERTIS Braille . oY

Quran text c v AHRE
Avrabic transcription \ . P
&, S; &
i
3

Mushaf al-Madinah T
text X

Braille transcri

Examples,of reeom
. (} ‘P2 .9
condition: b
L)) S
T .75: Coordi |0‘betweenthe PERTIS Braille Quran with mus/af al-
NV

Mad:nah on th cement of dabr for idgham niin to ra.

% PERTIS Braille voaies i siiiiisieies sl
0 QUI’antext L R IERER

Arabic transcription é/\:’} u—f
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Mushaf al-Madinah C\wd
T 5 .
text 55 o

-@\Y’

Examples of recommended practice on dabt coordination for idgham ba to mim

condition: ‘V

W&f al-
mi & Y.

Braille transcription

Table 4.76: Coordination between the PERTIS Braille

Madinah on the placement of dabr for,idghamba

PERTIS Braille
Quran text

Arabic transcription

Mushaf al-Madinah
text

Braille transcription

) N
\4 S
4.3.2.6 Tanween sign

2 ¢
o &

N -

Tanween was originally a

{
category of nwism) but itis fo
| %' g
Sulalm% ajah#200 F)n alvé\lraj, 2016). Parallel tanween (tarkib) and non-
b

parallel tanween (itba’) are the_two forms of tanween signs found in the mushaf al-
Sa

E\JNI Parallel tanween (tarkib) is written in parallel and is used in the situation of

>

Iett@wich appeared at the end of a word in the

&mer written in the letter nun (al-Dani, 2017;

recitation as a condition to the distance of the pronunciation of nain sakinah

&
akhraj in the tanween of izhar letters. On the other hand, the non-parallel tanween

(itba’) is written unparalleled with the line that is furthest from the letter is slightly to
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the front compared to the first line. The non-parallel tanween (itba’) is used in the
situations of idgham and ikAfa’ recitation. It is written non-parallel, which tecw
the line representing the tanween incline towards the next letter as a sign@close

pronunciation of the letters practised on those rules (al-Dani, 2017; Sul in Najah,

2006, al-Tanasi, 2000). Q

In Braille, the tanween sign is integrated with the origi
code, unlike in traditional Arabic text writing. This means e fathah sign’s code,
dot 2, is not joined with other codes to make the fatkzah or tanween Mhe WO
signs are still represented by the code with dot%xe tanwee gn’, &DQ\ with

)\ ¥

4
fathah, is represented by dots 2,3 of the Braillewan the~8r\ai ura@;&rallle code
2,6 represents the symbol of tanween twmah. Me hiIe{,( aille code 3,5

represents the symbol of tanween with K O

Because only one form o n ﬁ Ised’in thqg-raille Quran, there is an

7] {b
1S ini%&tes that the Braille Quran’s

N
; eritisizhar, ikhfa’, or idgham.

Ign with a single

angle of inconsistency with t al mus/

tanween sign does not satisfythe rule

To put it another WaKher no d,]{ I U‘E@Qn parallel (tarkib) and non-parallel
(itha ) tanween. & l @

N
\ o | (J
Furthegv, the fathatain sign f‘(')@nd on any letter other than ta marbirah and

tajwee

=G

Y
hamzah that tfoIJo ed by the I@er alif in the Braille Quran will be placed on/after

4

alifmt n the letter in tan Y,;s is the case in the mushaf al-Madinah. Although
~

t \ement of tanween on/after this alif is consistent with the school of Magharibah

(Al-Idrisiy, 2009), it must follow the school of Masyarigah for conformity with

e mushaf al-Madinah.
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All in all, the sign of tanween must be separated into two types, namely tanween
tarkib and tanween itha’, in order to harmonise the Braille Quran and the mu?'m-
Madinah, and these two types of tanween must be used correctly in the@ The

second change is that the tanween sign must be placed between the fat/ etters and

followed by the letter alif. Q

Examples of recommended coordination practice for tT‘arkz“b:

a. Fathatain tarkib on the letter before alif: ;\d
L ]

Madinah on the placement of fat/atai

PERTIS Braille
Quran text

Arabic transcription c

Mus#af al-Madinah
text

Braille transc

b. Fathataimtarkib e erta@ﬁzah:
Table 4+8: aordi ati twe@e PERTIS Braille Quran with mus/af al-
on tﬂeﬁ]e‘;nen@thatain tarkib on the letter ta marbizah.

Sy
APERTISBraiIIe & i wia
E\ Quran text et et
0 Arabic transcription j ik

Mushaf al-Madinah »
text J
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Braille transcription peifieegtertig Seidte

c. Fathatain tarkib on the letter hamzah: ! C}

PERTIS Braille
Quran text

Arabic transcription

Mushaf al-Madinah
text

Braille transcription
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e. Kasratain tarkib:

Table 4.81: Coordination between the PERTIS Braille Quran with mu,s%i

Mad:nah on the placement of kasratain tarkib. :(ﬁ

PERTIS Braille .o . e o

Quran text ettt -';'.:::f::-.s:Y.
Arabic transcription : :
z 1

Mushaf al-Madinah
text

Braille transcription

\,\

The following discussion will to the discussion
focuses on signs contained in the musia e Braille Quran
4.3.2.7 Madd sign that exceh&h
The sign for madd tha own as madd far’ie, is placed on

each madd letter & d Iovlgem two ga at in the mushaf al-Madinah text, as
in the recitatio wa Wal si Cn’)(@lij aiz munfasil, madd lazim kalimi, madd
lazim harfi dd silah Ia Is recitation circumstance happens when the
readin dah o( tholl@ madd letter (Sulaiman bin Najah, 2006, Abdul

Y
8; Aiman, 2020). $&§’S|gn for madd of over two harakat is represented in
|IIe text of the Quranic muskaf by the Braille code of dots 2,4,6. The angle of
Oonswtency with the muskaf al-Madinah is that only the madd lazim harfi recitation

is marked with this mark in the Braille Quran. This sign is not present in other madd

recitations such as madd wajib muttasil, madd jaiz munfasil and madd lazim kalimi.

254



Therefore, this madd far’ie sign must be inserted on each letter recited with this

rule in order to coordinate between the Braille Quran and the mushaf aI-Madz’nw.

Recommended coordination practice: ! CG)
a. Madd wajib muttasil: T

Table 4.82: Coordination between the PERTIS Braille Quran with muskaf al-

PERTIS Braille
Quran text

Arabic transcription

Mus#af al-Madinah
text

Braille transcription

b. Madd jaiz munfasil; '

N
Table 4.83: Coordination be Wﬁhﬁlk&lj@ Braille Quran with mushaf al-

f@for madd jaiz munfasil.
- AN

Mraie. I Y. SRR FRER R
P%text] )?,:\d’y

% J—g
\ ushaf al-Madinah s
? text 5ol 4

<
;m
y
=7
~—+
=3
@
>
o
@
>
—+*
o

Braille transcription G0l gitigieisesiee ol
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c. Madd lazim harfi:

Table 4.84: Coordination between the PERTIS Braille Quran with mUS%i

Mad:inah on the placement of dabt for madd lazim harfi. :co

PERTIS Braille
Quran text

Arabic transcription

Mushaf al-Madinah
text

Braille transcription

d. Madd lazim kalimi:

PERTIS Braille

Table 4.85: Coordination betw
Mad:nah on the pIa?ea
Quran text Y.
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4.3.2.8 Small alif sign

In the mushaf al-Madinah, the small alif sign is placed on the fatzah letter th&md
with two harakat. The small alif sign is commonly used to replace the le % which
is being #adhf according to Rasm ¢Uthmani’s writing features. This sign is represented
by dot 4 Braille code in the Braille Quran. There is a variation in%Xf'small alifin
the printing of sentences connected to the sadhf of alif si ce?ﬂraille Quran is not

perfectly aligned according to Rasm cUthmani. '

Furthermore, the second lam letter in the wah is marke 'th Qggr'nall

alif in the text of the Braille Quran, but the second Ietter?l the word i |s ed with

the line fathah in the text of the mushaf al- adznz

°\

Ultimately, the small alif sign % o each le cﬂ@ line with the rule

to coordinate between the Braille nd the a na ,‘\'\
% S

Examples of recomm\ C00 Nac‘flﬁéﬁhe small alif in the
middle of a word: N
N
Table 4.86: Coordinati betw@ EFEI‘? Braille Quran with mushaf al-

Madinah or@eme@)z for mall alif in the middle of a word.
NS a
ille e e e e ieseies e

%Arablctr pti@' bllas;
A Ne)
%\ Mushaf al-Madinah text s
0 Braille transcription Sfeleteitseiieeitel NRat
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Examples of recommended coordination practice of the small alif at the end of

a word:

Table 4.87: Coordination between the PERTIS Braille Quran with @
d.

Mad:inah on the placement of daby for the small alif at the end of a

PERTIS Braille FOUHLNLG :-:z
Quran text \)

R"

Arabic transcription

Mushaf al-Madinah
text

- . .~°“':..:::.'.f'.:"i':'/:'. b
Braille transcription 4- B X, T ANY

4.3.2.9 Tiny waw sign
A
<IN
In the mushaf al-Mad:inah, the @/ sigrf‘appe ,@fter@letter waw that is recited
&

dammah with two Aarakat. This Sign is d aft e damir letter, which should
be recited with two haraka zis tiny [aw gnli Ily placed on the madd silah in
- . RN vl T .
most recitation scengQ |si \b{ etimes used in place of the letter waw, which
is being hadhf axeﬁRas hriyni’s @ihg features (al-Hamad, 2019). This sign

¢
is represente raille cod Jotb,hﬁ in the Braille Quran. There is a variation

in the usage e tiry ’g in@writing of words connected to the zadhf of waw

b

sincg th Braille Quran is not @:r)s.perly aligned according to Rasm cUthmani. This is
N

S M in the hadhf of waw section’s coordination of the rasm element.

A ®

0 Examples of recommended coordination practice of the tiny waw in the middle

of a word:
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Table 4.88: Coordination between the PERTIS Braille Quran with muskaf al-

Mad:inah on the placement of dabt for the tiny waw in the middle of a WOFYV

PERTIS Braille Quran
text

Arabic transcription

Mushaf al-Madinah text

Braille transcription

Mad:inah on the placemen dal
PERTIS Braille% By

text

A\ 5
4 w iny ya sign N

d e mushaf al-Madinah, the tiny ya sign is placed on the letters that are recited as
asrah with two harakat. This tiny ya sign is usually placed in the recitation of madd
silah or after the letter ha in the hadhihi words. This sign is sometimes used in place of
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the letter ya, which is being sadhf as per to Rasm cUthmani’s writing features. This tiny
ya sign is represented by Braille code dots 4,5 in the Braille Quran. There is a vi

in the usage of the tiny ya sign in the writing of words connected to the had@iince

the Braille Quran is not properly aligned according to Rasm cUthmani. is specified

in the hadhf of ya section’s coordination of the rasm element. q

Examples of recommended coordination practice of thwgﬁya in the middle

of a word: {
Table 4.90: Coordination between the PERTIS ille Quran wit ,_shﬁzg?
Mad:nah on the placement of daby for the fi ain thg.m dle'of a -\d

A w _ RN )
PERTIS Braille Quran ‘ . \ .«
text Ne\ é
S ES
Arabic transcription %
3PN
% \ ' .!\
- s ~
Mushaf aI-Madina% 4 /WEE
AN

Braille trans

\
Ta%k. Coofdinati ?betv‘é@the PERTIS Braille Quran with mus/af al-

Aadz’nah on the place@ of daby for the tiny ya at the end of a word.

\ PERTIS Braille Quran ceie e nieeses
0 text ‘e --@. .. e %

Arabic transcription S5 <4y
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Mushaf al-Madinah text Ny el

Braille transcription $ifelefe il et e ltee c
4.3.2.11 Wagf signs Ii

The next coordination concerns the usage of indicator anW’marking of waqgf

eleven different wagf signs utilised. Meanwhile, therg is a cons

how the indications of wagf are placed in the e Quran

locations. According to the results of the text analysi ail l}ura there are
e

the haf al-

7 X"

iderabl
ai S
N

irst be anged based

Mad:inah. For the purpose of coordination, the si& of
on the five signs of waqgf employed in the @e adilag. The signs are:
Table 4.92: Wagf signs in th klﬁ\d&?\/ ghr Braille codes.

N,

ille Version

&
RN

TIPS -

ause the wagf signs appear in the middle of the verse, they must be preceded by
dots 3,6 of the Braille code to separate them from the Quranic rasm, as is the case with

the present Braille Quranic text. Examples of recommended coordination practice:
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a. Wagf lazim

Table 4.93: Practice of coordination between the PERTIS Braille Quran with wuf

al-Madinah for wagqf lazim sign. (}

Mushaf al- Braille Version

Mad:nah text T

ufdjf §=.~:;~:5-:~:sz:;=.-::;:’:-:-:;;:':\.i.;[z;:%-:z';;

b. Wagf jaiz '\d' -

Table 4.94: Practice of coordination between the P i Wit;l\%shaf

Mushaf al-
Madinah text

B
Table 4.95: Practice of'Coofdinationb rmhgclj RTIS Braille Quran with mushaf

ot e

for wla sign.

: d. Wagf awla
able 4.96: Practice of coordination between the PERTIS Braille Quran with mushaf

al-Madinah for waqf awla sign.
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Mushaf al- Braille Version
Madinah text

i \?

—n\

B,
NEAIA]

e. Wagf'ta’anuq

Table 4.97: Practice of coordination between the PERTI ra% Quran with mushaf

al-Madinah for wagf ta anugsign.

Mushaf al- Braille Versio ' 'c}“‘(-:
Madinah text Y
2 s
* .&/a, ®- -+ -@ .- o0 o 3 .N
And ) ge oo e \\Y-
(\?,: i S
Once the aspect of the use o ighrt W. cq&has been coordinated,

_ _ N
the placement locations must also dipated. Q(:}

7
A N
Finally, to coordinate the Braill nd ‘th%@&-Madinah, the signs of waqgf
must be coordinated frw ngles, \Ihic ret Q'
:

7
1. The us@ﬁ sig'.s i\c()rdan‘éﬁth the mushaf al-Madinah.

2. Pla W f waq "n ac@dance with the mushaf al-Madinah.
@ 2 C.)
Q? &
4.3.;&ajdah sign f_}z
NS o
jdah sign is a reminder to prostrate before Allah that is inserted at the end of a

Ose in al-Quran. The dome sign is employed for this reason in the muskaf al-Madinah,

and it is inserted at the conclusion of the appropriate verse, before the verse number. A
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straight horizontal line is also placed above the word in the verse that contains the notion
of sajdah. T

This sign is also applied in the PERTIS Braille Quran. Unlike th \,if al-
Madinah, no special markers are utilised in the Braille Quran for thi?!;'vtion. The
marking method in the PERTIS Braille Quran is divided into two czms. The first
method involves placing the code 2,3,5,6 and the letter sin at the of the relevant
verse, while the second method involves placing the code ,az:d fhe word sajdah
after it (sin, jim, dal, ha). The researcher believes that t arkin fw‘vegeis in
it is dong in f(jﬂ&@%\h/ords
alleviat ne@r Braille

ah,ﬂn thesgther h@g;nust be spelt
in the correct Arabic script, with the c@in, jim, dt <ﬁ'bﬁ,tah. This word

must also be placed in the entire Wesis aE \bein
éau i

the Braille Quran is still significant and should be ke

in parenthesis and placed at the end of the ve

users to memorise new special codes. The

r)(\and end of the sajdah
N
sentence, indicated by code 2, df‘Arab ,dndomesia, Turkey, and Morocco,

this writing method is utili mrailr ra \A
r

Shorter code pl however, cafl bé co@'dered as long as it does not cause
s ¢ &
sifiis.an apt

an issue for the r@e Iett‘e p esentation of the word sajdah (code
2,34). To distiKiS et

' .

¢

opening and &) bragkets ( deé?(éf‘;g‘} The usage of this basic code can minimise
NN

the am% ace gtilis ‘F\ Bra@text, albeit only a little. Furthermore, the usage

of ichcodes for different\ ¢ forms makes it more uniform and standardised.

andc%kfz, the letter sin is placed between the

s of coordination practice are as follows. Verses marked with sajdah sign in

GEERTIS Braille Quran :
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Table 4.98: Practice of coordination between the PERTIS Braille Quran with mushaf

al-Madinah for sajdah sign. Y.
PERTIS Braille Slaterng C.}

Quran text St an

Avrabic transcription L= h;'-’wz

Mushaf al-Madinah ., T
text LVESTPRRE L ay l
|

Brai”etranscription :.. e oo :. 'E”:.. . .‘:. o
1 . ¥

Braille transcription 8% s ot
2

Verses without the sajdah sign in TIS rans,
0 fb)
“ X
Table 4.99: Practice of cooroM bet PERJﬂ%‘éraille Quran with mushaf

04 Braille transcription R T R R Tt RS LR TR LR TR RS
1 I T
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Brailletranscription o0 o0l g0 e g2 0
2 sta g ? |
A 4

To conclude, the marking for the verse of sajdah must be mainiined or slightly
revised and placed at the end of the relevant verse in order v\g&nate the Braille

Quran with the al-Madinah.

é\ | &
4.3.2.13 Saktah sign 2 YA:
\

The saktah sign isa little sin letter placed oE 0 senfﬂnce Inthe mu@! al-Mad:nah.

It denotes the necessity to take a pausew

the following verse with the same b (Alman\'ox

In the PERTIS Braille oi |cate ktah @‘tatlon the saktah word is
included in parenthesis after% The archer believesthat the saktah
marker is still useful a be k;Iln S,gtzrzbf words in parenthesis following
the associated w |t sal/e ralll%aﬁer from having to memorise a new

/s $

special code if S Cfea te . (_)

|t i no rée.r&t_gc’{he user, a simpler sign may be preferable
becaus spao@ ‘etter Sin. (code 2,3,4) can be used to symbolise the word
sak it should be mserte@ ween code 3,6 without any space between them and
th with saktah recitation. The positioning of code 3,6 is to distinguish it from the

e ious word while also distinguishing it from the sajdah marker proposed earlier by

lacing the letter sin in parentheses. Furthermore, in the mushaf al-Madinah, the saktah
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mark is placed at the end of the word that is recited as saktah, which is almost equal to

the placement of wagf marks. T

The saktah sign is exclusively represented by the letter sin in the @uran

produced by Saudi Arabia, and it is placed in parenthesis (codes 2,3,9,%/ith space

between it and the word to be recited as saktah. The example of cooRnafion practice

is as follows. \,
Table 4.100: Practice of coordination between the PERTI ic Qul'an with mushaf
al-Madinah for saktah sig .\d
159«

PERTIS Braille NS v ‘

N
Arabic transcription \, ;\) % LN X
&

Quran text

Mus#af al-Madinah

Ca %i‘%ﬁé

Braille transcription B N X TSN TP PR Ty
1 4
Braille transcripti()‘ e iiie s wiiiess

Finally, i@o en@sister@etween the Braille Quran and the al-

N
Madinah, the% re ta!%%il!in st be maintained or slightly revised and
placed in %ition herg't nﬁéﬁ)n is found. If only the letter sin is used, code
S DIRA
e

3,6 cas
S sign. Aside from that, % saktah sign should be inserted at the end of the word
to the recitation without any requirement for spacing.

N

ded at the eglnnlx@éﬁd end of the letter sin to distinguish it from the
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4.3.2.14 Signs Applied in the Muskaf al-Madinah but Not in the Braille Quran or

Need a More Relevant Substitution T

From the researcher’s analysis of the text of the two mushkafs, there are 1 SI‘ﬂns’hat are
applied in the muskaf al-Madinah but have not yet been applied in tqs Braille version.
f

These signs do not yet exist in Braille code in practice. Mo% ese unapplied

indicators have a very important role (dariri), and without her?@der is more prone

to commit reading errors like adding Aarakat, removi akat, o f&iling to apply a

special form of recitation at all. For instance, the sign of sifFmustadir, cszer\zes to
S
indicate the letter ‘illah (alif or waw or ya) being d with the sign is nor§upposed
4

to be recited in wasl or wagf. ? . \ Y\J

The absence of such a mar@se ers, partiéularly non-Arabic
rpret

speakers, to be perplexed and misi e WT add, letter. These types of

errors are classified as significant (jald). The Same i$-thie case with the need to

q Q—
place the imalah sign on the le that ne ecitedéﬁ'imdlah. There is no unique
i [ S

e Br. Ilq @but the rule of the recitation is

Fa

symbol for the recitatiofrof imalah in t
: P g .l . .
documented in the form of the W a Wl’@ﬂ in parenthesis following the word.

This causes reade@t perplexe they, nable to determine which letter is truly

N\, e,
in the word t)% s tg be reeited in imalah. The same can be said of the ishmam
the

situatior&r, a‘pi g s@that are missing from this Braille Quran’s text,
4
there are others that are not as i rtant to generate, such as the hamzah wasl sign. It
NS
M:overed that the absence of the hamzah wasl sign did not result in a recitation
ér T

he placement of the sign hamzah wasl can be described as non-critical or tahsini.

0 New signs must be produced to represent signs that do not yet exist in order to

coordinate this circumstance. According to the revisions, ten Braille dot combinations
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out of 63 variations can still be utilised to register new codes for these non-existent

signs. The following are the 10 combinations of Braille dots that have yet to bew

Table 4.101: Ten combinations of Braille dots that have yet to be used i IS %TIS

Braille Quran.

Unused Braille codes Dots positions VE

importanc ﬁa,aed utilisation. When Braille text readers who

| =
&)
The researche wp e to\or% e th&)@llle codes in the table above in order of
Ds ensory,

utilise Wnses L( seTthe 15t th odes they may become confused. This is due to

N
the at the codes, in te'n:%? of point arrangement, mimic codes that represent

‘@ letters or signs. Code 4,5,6, for example, is quite close to code 1,2,3 which

dresents the letter lam. Code 5,6 is nearly identical to code 2,3, which indicates the

fathatain sign. While code 5 is nearly identical to code 2, which signifies the indication

of fathah.
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4.3.2.15 Non-Parallel Tanween (Itha’)

Non-parallel tanween (itba’) is written unparalleled with the line that is fuﬁg;om

the letter is slightly to the front compared to the first line. This sign is!é@ in the
a

situations of idgham and ikhfa’ recitations. It is written non-paralleq: S a sign of the
0

close pronunciation of the letters practised on those rules (aI-T‘%i, 0; Sulaiman

bin Najah, 2006; Abdul Rahim, 2018, Aiman, 2020). T

Non-parallel tanween can be found in the mus/ -Madinah in t harakat,

3
which are fathatain, dammatain and kasratain. To d lise the coor a,io egﬁr.een

g

the two texts in concern, three new Braille codes haveyto be g ated. X
N

The code with dots 2,3,6 is the be t| a ng nine @Eung Braille

codes for representing the non- parallel&ar sign. T ue @% fact that it is the

code that is most similar to the para that a ts ,zf\

The code with dots 2,5 e best cede to pr s e non-parallel dammatain

sign. It is also the code that?m srm’lar t par dammatam code (dots 2,6).
l

The last srgn of no araHH{ en‘? ’) is kasratain. The code with dots

3,5,6 is the one & th@ kasr

codes. The pr i fac roft ?':ie wiII aid users of the Braille Quran in more
quickly r gan dyeﬁn ri@gnew code. The following is a table of existing
Braill %or parall tanwe%%“owed by a table of suggested Braille codes for
n w el tanween (itba "), fathatain, dammatain, and kasratain:
Tanween tarkib (parallel) - used presently:
0 e Fathatain = dots (2,3).

e Kasratain = dots (3,5).

code (dots 3,5) among the remaining

51/

270



® Dammatain = dots (2,6).
Table 4.102: Braille codes for parallel tanween presently used in the PERTISW‘H!

Quran. ‘\C}

Tanween tarkib Braille Version
(parallel)

%

b. Tanween itba’ (non-parallel) - r

e Fathahtain = dots (2,3,6). V 0\

e Kasratain = dots (3,5,6).

e Dammatain = dots (% \T \&\
Table 4.103: Recommended E%des foor no arall@‘;?lween (itba’) used in the
. R

Ex@r coordination practT(:e for tanween tatabu’.

% a. Fathatain
Oble 4.104: Coordination for tanween tatabu’ fathah between PERTIS Braille Quran

with mushaf al-Madinah.
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PERTIS Braille Quran e ceaee
text A TR IR

Arabic transcription W] c\:
Mushaf al-Madinah P A

text oo T
Braille transcription Jergitedtitgl \)

b. Dammatain

\d,
Table 4.105: Coordination for tanween tatabu’ d ah between P TIIS %) le
Y

Quran with mushaf al- inah. 2 Y~

N
PERTIS Braille Quran Do e N

text

Arabic transcription

Mushaf al-Madinah
text \

Braille transz':pt?'

A
Y- S TPl L 2 0 |
Table 4.1(% dllatlbn t’nwe%tatabu kasrah between PERTIS Braille

Q’ ran withimushaf al-Madinah.
‘w7t

A v

PERTIS Braille Qurar}'}}

3o\

e

§ Arabic transcription 1

Mushaf al-Madinah
text

g\

W
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Braille transcription

Finally, in order to coordinate the Braille Quran with mushaaa -Madinah,

Braille Quran manuscript with the Madinah manuscript, a code for t n itba’ (non-
e {p i

parallel) should be generated and ideally, it has the proper codesﬁbv lied.

4.3.2.16 Iglab sign \d‘

Y'
_ _ | &
In the text of the muskaf al-Madinah, the iglab si a tiny m}m etter put e@ér on top
wh

of the nain sakinah letter followed by the letter baj or as he

\anwg n ;W first letter
in the next word is the letter ba (SulaimanWh, ;

d Raw , 2018; Aiman,
2020). This sign has not yet been appliedmne ex%

ill‘g\ ran. The researcher
A

proposes using a Braille code with'dots.5,6 icate this si
TS
Examples of coordinatiMra ti on piin sakinah in a single word:

X~ S
Table 4.107: Coordir% ween PERT ‘ﬁlra Quran with mushaf al-Madinah
&
%iqldblon 7 dkina&r’a single word,
% ~ N
PER

S 5 l OT.‘:'.:.'.'::.'::A.'.'-,
ext’ 1 : e e @ e e e i@ e e
\(__,»
I transCripti 's .é\ :?:
Y- Lﬁ

O\ &
ushaf al-Madi

\ s/ inah N s
text s

QE Braille transcription STertigeiensitedt
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Examples of coordination practice for iglab on nin sakinah involving two words:

Table 4.108: Coordination between PERTIS Braille Quran with mus#af aI-MY&&

for iglab on nan sakinah involving two words. c\
4

PERTIS Braille
Quran text

Arabic transcription

Mushaf al-Madinah
text

Braille transcription

PERTIS Braille
Quran text
Arabic transcriptioY.
Mushaf al-Mag@ 2 P .
N S

- & - \ ...~)~~..C~~~ ®-0-0- -- 00 .

Bralllw ption™ e selest tlecel®el%
¢

%ik spe’ifl }'Ile cn@or the iglab sign must be generated and placed

ont ers read with the ruIe@xOrder to match the Braille Quran and the mushaf al-
™~

o
N
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4.3.2.17 Sifr Mustadir

In the text of the muskaf al-Madinah, the sifr mustadir sign is a round symbel, similar

to a zero number, placed on each letter written but not read (Sulaiman bi:m, 2006;

Mohd Rahim, 2018). This sign has not yet been applied in the text of the Braille Quran

. The researcher proposes that this sign be represented by Braille% ith dots 1,4 or

cwm for sifr mustadir

tactile eladers who must

1,2,4,5. Despite this, the researcher prefers to utilise Braille

Table 4.110: Coordination between @Sraill 'tf@%haf al-Mad:nah

for sifr m@%’r

PERTIS Braille Qura

text \

Arabic trans€ripti
P 4
1

Mushaf al- dinahl
ooy
X @oordinaﬁon practice.for sifr mustadir on the letter alif:

Exa
\
\M.lll: Coordination between PERTIS Braille Quran with muskaf al-Madinah

0% for sifr mustad:r on the letter alif.

PERTIS Braille Quran o oo
text .
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Arabic transcription | 24l

Mushaf al-Madinah

text \;iﬂ s -\%\Y.

Braille transcription R ER LR

PERTIS Braille Quran
text

Avrabic transcription

Mushaf al-Madinah
text

; l
Finally, the coa%l r mus;a st t@é; nerated for the Braille Quran and

the al-Madinah to M’dmakd &

place@nt of this sign is also highly important

Ip&@ avoid the error of adding Aarakat when

for al- Quran
4
readlng, w peC| Iy rtan@ Quran readers who are not Arabic speakers.
4

p
\,
$
Slfr Mustatil
he text of the al-Mad:inah, the sifr mustatl sign is represented by an upward oval or

elongated circular symbol. Itis put on the letter alif, which is not pronounced in the state

of continuing the recitation (wasl) but is recited in the state of stopping the recitation
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(wagf). The letter alif linked with this rule of recitation is referred to as the seven alifs
(al-Alifat al-Sab ’ah) in the narrative of Hafs (Mohd Rahim, 2018; Aiman, ZOZTS

is due to the fact that the letter alif, which is recited during waqgf but not@wasl,

only involves seven words in al-Quran. Regardless, the sifr mustatil siw;qwly placed

o~ P
-
)
p>

on six out of seven words related to the rule of al-Alifat al-Sab @z word e

carried two methods of recitation. 5 z '
This mark has not yet been introduced in the text'ef the Br uraﬁkz.'l' he
' N
researcher proposes that this sign be represented raille codefwith deé‘:az,4,5.
4

This sign is proposed because it is related to t or the@w’ mustadir,

posethsig

which is the dots 1,4, and the two signs Main ties. This sign,

sim(ig

like sifr mustadir, is advised to be place re the necessary | s to accommodate

tactile users’ reading methodolog % \&
? ([ )
q Q—
a. Recommendations hercoordinati rac@"forthe first alif letter that is
o S
in the Word% ghout the en rebl@an:

g b 4 &
N
Table 4.113: <‘q{ tion? PER raille Quran with muskaf al-Madinah

(e L5

| $ . ..

Q' for sifr mustat:| on@e alif letter in the word G

&’ u-); -3
&T

PERTIS Braille ~ . ee e
{') I

!

\ Quran text
QE Avrabic transcription G
Mushaf al-Madinah
text

—p\

Y
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Braille transcription R SRS

X

b. Recommendations on the coordination practice for the second ali isin
the word \;ﬁ in surah al-Kahf verse 38: *

Table 4.114: Coordination between PERTIS Braille Quran withdmus ;f al-Madinah

for sifr mustatil on the alif letter in the )

PERTIS Braille
Quran text

Arabic transcription

Mushaf al-Madinah
text

Braille transcription

C. Recommendatiow
word & )i%

<

Table 4.115: Coor tio e ERE}&.Braille Quran with muskaf al-Madinah

d :' C‘) . s syt
sifr mustatzhon t@hf letter in the word U 4151,
k :J N

PERTIS Braille ¢

Quran text e

oé Arabic transcription @ fﬁ.ﬁ

Mushaf al-Madinah o

text A
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Braille transcription I8 e ee et es 00t

d. Recommendations on the coordination practice for the forth al i@n the

word ¥ }i;ﬁ in surah al-Ahzab verse 66:

Table 4.116: Coordination between PERTIS Braille Quran withdmus ;f al-Madinah

for sifr mustatil on the alif letter in the w ’jj\.'

PERTIS Braille
Quran text

Arabic transcription

Mushaf al-Madinah
text

Braille transcription

e. Recommendatiow inati
word ):A% :
N 7 &
v | <

Table 4.117: Coor tio e ERE}&.Braille Quran with muskaf al-Madinah

|

’

q sifrfus t7 n’th(glif letter in the word )L:JJT
\

o
PERTIS Braille V' e e
Quran text N o '

oé Arabic transcription WAl

Mus#af al-Madinah .
text Ml
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Braille transcription

f. Recommendations on the coordination practice for the sixth al i@n the

word \} )\33 in surah al-Insan verse 15. *

Table 4.118: Coordination between PERTIS Braille Quran withdmus ;f al-Madinah

PERTIS Braille
Quran text

Arabic transcription

Mushaf al-Madinah
text

Braille transcription R R LR AR TR SR L

\\
= =
To conclude, in order'to coordinate elB@e Quran with the al-Madinah, a
'3 2
code for the sifr musﬁﬂ{nu bi M .Tkgo tioning of this symbol isalso highly
'tG:t ;

important for tactil rani ders a&oe it might help them avoid the error of
adding harakwn re dir:gwifn iée'sbecially important for Quranic readers who

are not z&éakgsb) N
A% 4 \0}3'

‘%9 Tashil sign

ashil is the pronunciation of the letter hamzah that alternates between its actual and

madd pronunciations (Aiman, 2020). There is only one instance in Hafs’ narrative when
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the letter hamzah is recited in tashil, and that is in the 44th verse of surah Fussilat. In
the text of the muskaf al-Madinah, the tashil sign is a black circular mark ab?ke
letter alif (Mohd Rahim, 2018). This sign’s suggested Braille code is 3,4,5. %\rrent

Braille Quran, this code represents a combination of the letters hamzah;¥athah and alif.

Because the letters hamzah, fathah, and alif are written oKby,Ze in the text of

the mushaf al-Madinah, this code will no longer be employe same function to

coordinate the text of the Braille Quran with the tex@ sbaﬂ al-Madinah. In
comparison to other Braille codes, the concept of its application, M&porﬁms a
N
mix of the letters hamzah, fathah, and alif is seen suited forreuse'to ’eph‘e:s%nt the
4

tashil sign instead, which its coordination practi??be re‘oqq ed aiz'tbew;ollowing
example: (\,: 0\ & E

Table 4.119: Coordination betwee Fhs r&dl{? wmggushaf al-Madinah
érashﬂ n.

’?J/}

L. " ¥

PERTIS Braille
Quran text

dinah, a particular Braille code for the tash:l sign must be allocated and placed on

d letters recited with the rule.

E To conclude, in order for the Braille Quran to be coordinated with the mushaf
a
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4.3.2.20 Imalah sign

In the text of the mushaf al-Madinah, the imalah is represented with a solld%Ror a

distinctive forms (diamonds) placed beneath the letter recited with the re t&loa Inthe

|

narration of Hafs, the recital of imalah occurs just once, which isin tw 1.@_');» in

surah Hud verse 41 (Mohd Rahim, 2018; Aiman, 2020).

The indication for the recitation of imalah is transc ';het xt of the Braille

Quran by placing the word 4. (with ya after hamzah) in nthesis word that

[
has to be recited with the rule. There are no par@arkers n Ie‘te@t are
recited with imalah. The downside of the marki od his Braille Quran
text is that the reader cannot tell which Iettwmﬁhas be re@dv\jvith imalah.
The researcher proposes that this m b epresente Br@e codes with dots

1,2,4,5,6. The example for |ts c t| pr %a b{ commended as the

S

following: !1 Q-
~\<°
.120: i rai ran with mushaf al-Madinah

\? Braille transcription
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Finally, in order for the Braille Quran to be coordinated with the muskaf al-
Mad:nah, a specific Braille code for the imalah sign must be replaced with a ne

relevant sign and is placed on the letter that is recited with the rule. ('}

4.3.2.21 Ishmam sign \,
[ iz to ‘he imalah sign,

which is a solid circle or a specific form (diamonds). If thesmalah sig

the letter, the ishmam sign is placed above the Iet@ts VO
4

of ishmam can only be found in one place, wh int or
9\/: L &
verse 11 (Mohd Rahim, 2018;Aiman, K é
The sign for the recitation am i t cﬁext of the Braille Quran
@
by placing the word ales (pre@ a Mré‘n&c@s’ after the word that has to
p' ial ma king@aced on the letters recited with

be recited with the rule. Th 0 spec
; e
ishmam. The downside% arking %J;-ual‘l/ in this Braille Quran text is that

the reader canno&N@ich I{ttehhe w‘é{hould be recited with ishmam. The
u

In the text of the mushaf al-Madinah, the ishmam sign i

d beneath

&
researcher proEN i g |co&(’}ith dots 1,2,3,4 to indicate this type of
pit

- s
recitation.

the recitations of @ah and ishmam share similar markers in the
t.com

musha inah, ﬁl Braille Quran, the researcher asserts a different

f sign is better to a\@d confusion among the Braille readers as this sign is

all

pplied in the related words, specifically in terms of the placement of the sign,

Ower on the letter (for ishmam recitation) or below the letter (for imalah recitation) as

seen in the mushaf al-Madinah.
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An example of the coordination practice is as below.

Table 4.121: Coordination between PERTIS Braille Quran with mushaf al-{gah

for ishmam sign. 1%

PERTIS Braille

Quran text ""*-“'-'"3’11-’-"-11-’-’==11--.-Y‘i
Arabic transcription \,

Mus#af al-Madinah
text

Braille transcription LR TR EE SRR R

To conclude, a specific Braille co We i be revised to a
Ee , .

new, more relevant sign and placedM
reconcile between the Braille Qur %he mus \l‘w rré.h-‘,\
é @ S

SIS
4.3.2.22 Hamzah W ir , %

The symbol of hm&%%asl inlthe shaf al@inah is a tiny initial of the sod letter
ut above the Ie‘&q alif.
p ‘ 1

—
w
D
\@*(}7
E_ %3
=
Q
3
&,
~—+
-
[«5]
5
at
QO
o
o
D
o
~—+
o
I8
2
Q
o
=
o
~—+
o
O
D
O
(¢>]
(@]
[
>

from the on.state, prongu e‘c: @e beginning of a verse, and omitted when
connectw d Rahi 18; A@ 2020).
N
> >

\ situation of hamzaNasl is not indicated in the Braille Quran. Nonetheless,
%k of this hamzah wasl indication is proven to cause extremely few recitation

bblems. The hamzah wasl indication does not need to be allocated, according to the

researcher, to acknowledge the readers of the visually impaired who must memorise
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numerous Braille codes in order to recite al-Quran. This is due to the fact that the

function for the hamzah wasl sign is not critical for the Braille Quran reader. T

It appears that the placement for hamzah wasl sign is in the le e smly
while beyond it is a bigger maslahah to be acknowledged. It benefits by r@levmg the

visually impaired persons from memorising yet another code. In could save

the sheet space to be consumed since a single hamzah wasl uId take a lot of
space in the Braille text, as much as the space of a letter t on lhe alif as in the
text of the mushaf al-Madinah).
\
l _@
Examples of recommendations for coordin pract ;
¥

Table 4.122: Coordination between !\cﬂa.%raille Q |tr@3haf al-Madinah

for hamzah v@n the&n‘ of A@he.
" N
6 -y

PERTIS Braille

Quran text \
Arabic transc%z bj §.~L\
\" :140

Mushaf al;Madinah l gt >~
w &5 &% KA
(>

Bral cr| loﬁ SEIRTRTETRARTR I
4% ' 9 - -
’ <
b. Sa h wasl in the mi d@?averse
4.123: Coordination bmveen PERTIS Braille Quran with musaf al-Madinah
for hamzah wasl sign in the middle of a verse.
0 PERTIS Braille ST SRN TS SIS SILE TS

Quran text
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Arabic transcription & &

Mushaf al-Madinah L z
text al ol \C}

Braille transcription SRCERICEENRSE SRS SR SR TR S

4.4 Summary l\d
X

ichistoe ille Q\\ stem

This chapter has completed the study’s second objecti

rk dﬂ.b‘ in th\,mriting of

of Hijaiyyah letters (rasm) writing and punctuati

the PERTIS Braille Quran, as well as bjectiye,” which is to

sl_zaf@adz’nah text. The

@ text that has been

theoretically coordinate PERTIS Brai uran text with

researcher will apply the reconstfugtien of the\fa%se

%h i tﬂe following ter based on the findings
A“’

in this chapter. Based on thefindings i sch pter&researcher will fulfil the final

objective of the study %\ xt chapter i‘gltizb'implement the reconstruction of

the Braille Qurant at has l]ee\'ordinat@édth the mushaf al-Madinah.

\/. lc.)(SQ

coordinated with the mushaf al

s

1P

NV

(a)
L
‘é\ N

N
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