CHAPTER 2 Y-
N

THE CONCEPT OF APOSTASY BASED ON ISLAMIC PERS IVE

2.1 Introduction \,:

The research about apostasy is not a new issue in t re%rch world, especially in
Malaysia. In this chapter, the author will focus on ly“debatés onyapostasy, the

meaning of apostasy from the Islamic element of vigw, and the vie eo&mporary
to

scholars. Then, followed by the apostasy relating to postasy take rr‘lgémlcsources
ry and_e nts.@zapostasy that

ime of C?@w' Abu Bakar As-
scussed: Next, this chapter

of Quran and Hadith. This chapter also bring
occurred during the Prophet Muhammad SAW time,and

Siddig. In addition, in this chapter, the de po

concludes with an explanation of apostas the vi

Courts in Malaysia. Cg) N
E n

N ¥ AV
2.2 Definition of Apostacy a ing ta Islami Vie@
N
According to Imam’ Al=Zabidi Jh dj a.k',Arus, the word apostasy comes from
the Arabic word "B@bwas dlefi S onga&h)o abandoned his religion and converted
he

to another religion wor so b ‘i%{erpreted by those who have lost their faith
in Islam. Theref&,-jx varl>u§ ic d&(ﬁanaries, it is stated that the word riddah in its

language is from E(yt ing tesanother, in other words, “turn around; reverse the
disbelief; Qfaith; ch geﬁqto §;nce. ” (Manzur, 1992)
&’
NSS mic law, riddah ‘means converting from Islam to disbelief, whether
intgnti

y or indirectly. Most former scholars agree that when one becomes a Muslim

@ ecision, there is no way for him to convert to another religion.
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In the Syawarifiyyah Dictionary there are several synonyms k&he word "33"

which is "al=3| (rlwi>) ¢ 2l7sl" means (objections, protests and ?ﬁons). (Marjuni,
2009) Y

Including the meaning in verse 21, surah Al-Maidah ; Fople' Enter into the

sacred land (Palestine) that Allah has decreed for you, anéhdo not yru for fear of the
‘
enemy) and you will be the ones to lose." §
N _ I <
In terms of terminology is “a3uY) ald MY gfa i meaﬁg‘turnlng away

or deciding the status of a believer. As the Sunni hola
Muslim who came out of Islam either by f{hI d,

tate gfﬁe apostate was a

udzlg h, 1996)
In addition, apostasy is defined by vakious efln' i

F_Q\Qstan ce:

() According to Imam al-H 'Apgs%*é out slam and back to disbelief

q
and liberated from I I Hushi, 1 A

(i) According to al- S bd I-Q The apostate is to abandon the
religion of Isl ave it after cc(ﬁ:p\& it ” (Awdah, 1994)

According to Dr. Wahbahal-Z H)‘ﬁ\ post tes'are turned away from Islam and return

to doubt about tn‘y{W}eit

r‘by intentio deed or word and either spoken in jest or

A
opposition or m (Al-Zuhayli, lLQQ%.J
) e
The Pr% ha W gr@hlgh attention to that matter and he defined it as:
g
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ple who leave Islam are those who separate themselves from the congregation.”
ayhaqi, 2008)



According by some of scholars, riddah can occur when Muslim in refusal of the
existence of God or the attributes of God, in refusal of an Apostle who is the M?ngr of
God, in refusal of matters in religion (such as the obligation of prayer fiv, m a day or
fasting in the month of Ramadan), prohibiting any which is allowed @

what is prohibited in Islam (illegal).

, Or permits

As a result of the definitions of the scholars, the apostate usllm mukallaf who

came out of Islam either by faith, word or deed by his | WlihOUt coercion from
either party.
O

2.3 Definition of Apostacy according to the Cur&lolys Vi s.
Some scholars still define apostasy as the defllen of M cholars?—(mong them is

Sheikh Professor Dr. Wahbah al-Zuhaili de @wavm

through intention, deed, word, in the f

(Al-Zuhaili)

In the context of contem ad B!&L?ajl a Professor from Darul
Ulum, University of Cairo has a nt Vi h:he accepted the above definition,
he also added another de |n Wh h he sai the fact of apostasy is to show
hostility to Islam and tryt re k downei QFPI:S,J the Muslim community.” He argues
that the rationale for sy [ ltas the s h and actions of the apostates and that

it is intended to s arate, the rom @dm openly and try to destroy it. (Baltaji,
@
c.)
D

1423H) j
Thls%/ks su te ® hmud Mazru'ah in his book "Ahkam al-Riddah

WaI-Mum he mentions t{at {@Epostate did not escape from three circumstances:

Firs X@e one who hides his apostasy, which means only kept in his heart and does not

s disbelief, in fact, the hypocrite. And this form cannot be overcome by anyone
@ as he hides his apostasy.
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Hadith narrated by Zaid bin Aslam Malik said, "At the time of the Prophet, there

was a man claimed to have committed adultery. The Messenger of Allah (m

upon him) asked for a whip, and they bring a broken whip. He said: "Somethin

this." Then they give it a nice whip that has not been cut. He said: "Iigma this." Then

they give it a whip that is well-shaped and slightly soft. The Messenger of Allah (may peace

be upon him) ordered to be beaten, and the man was beaten. Aﬁem he said: "O my

people, it is time for you to stop doing the prohibitions. Whoe\%ﬁhfinm this filthy deed
t

a
must be covered with Allah's protection. Whoever tells us Wha haj done, we will keep

the law of God. (Malik) \d
| ]

Secondly: A person who expresses his apostasy, b is not dismi Vf ag‘d;%stile to
he | "\of apostasy.

Islam, did not deny Allah and His Messenger, this IS incl‘gd i

Thirdly: An apostate expresses his disbelief, even'€xpres \centradé@T to God and His
h

Messenger and the whole of Islam, then @ﬂas
severe. \
These three divisions were G‘@ntiorQ\y@ i
? &

book "Jarimah al-Riddah wa 'Ut\ Murtaddi iDh@-Kit&b wa al-Sunnah."”. (Al-
Qardawi, 1997)

2.4 The Quranic Ver, @Wd I—f:? ated éﬁ(postacy
In the Quran ther: ;\;%er I mﬁz fof Q&%h:
'
1) ObviOusly;the wordriddah i two surahs below:
Z. F g Z D »
Sdyfsis s G g L s BG5S 5A5 BA0 w2 18 S8

N o A T PN 2 @ ] o *
VIVAY = Ogllls g tae W Dl

on<'s< a person is very

O
A

. Yusuf al-Qardawi in his

emains be a disbeliever, then such people will be destroyed all good deeds in this

Q%aning: And whoever among you disbelieves in his religion and dies while he

world and Hereafter, , they remain in it forever). (Surah al-Bagarah 2: verse 217)
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In another verse as in Surah Al-Maidah, \q

r.

% - “ o - > Sl o P & /w/‘ - -
;,..}é.:\/f-,, G}i; A L}Q J}SMB Al ;,i;,: JJ}% A \ji,o\ &._)../.U\ L.@.;‘ Q&L&’ 4.5}3
v

w3 082 Y5 A Lot ¢ DslalE S e S :,m;w Lo sl w,ig

~ 4

A .L.C C.w\j A.Mjc ;\.MJ .A dm.’}: A}J\ J.,,a_b J.Sb:c.f.g

Meaning: Oh you who believe! if any from among you tur Kr: his Faith, soon will
Allah produce a people whom He will love as they will im,- OW the believers,
mighty against the rejecters, fighting in the way of Allak, and never afr fth Xﬁroaches
of such as find fault. That is the grace of Allah, whi will best w Whorﬁ’He pleaseth.

And Allah encompasseth all, and He knoweth alw!gs (Sur\ dvqg ayat 54)

2) There is no act of riddah, but its meam io Ww from@m

r
JA;\; Lo ekl QI vk Syhis3 % “ ~£Ls) A \L.Afumjs u\ tdls dlss

S o}ELAA\ti: &

Meaning: As for t osewﬂ'ﬂlsbelleve !r ha@g believed in Islam, then start out

deeper into disbel remorse w btb&ccepted these are the lost.
"O (Surah Ali-imran 3: Ayat 90)

\&\\?ﬁ’

;,-} UJ}M\ U.J.U\ LALﬁz 0}7-) J}m}) 0}7-) UAA.A.: (ﬁ..) L;Lsu 4.5}_9
w‘k ‘objj.ii:" 2215 U I aad 13,45 2Kt Ak
Meaniné On the Day when a’(‘ﬁgfaces will be lightening and some faces will be

da I&Q~d s for those whose\es are darkened:” Did you disbelieve after your belief?”
vor the punishment for having disbelieved.

Q (Surah Ali Imran 3: ayat 106)
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Meaning: Those who believe, then disbelieve, then believe then dis%e, then increase
y.

z _ o _ o . // a}/
3&:;“ p--)é--i:"-é--c,j YJ ("‘L

in disbelieve, God will not forgive them, nor will. He guide them to a

(WI-Nisaa’ 4: ayat 137)

. R A \ J
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Meaning: Whoever renounces faith in God aEe haz b \'d« excigﬁ(?r someone who

ing
is compelled, while his heart rests securely % ut whoe illi opens up his heart
to disbelef upon them falls wrath from Go\ for them i tren@dous torment.

NS

c:)éurah al-Nahl 16: ayat 106)
X

7]
N ,ﬁj AV
The verse above expla at apostasyi ‘a e@ of Islam. It includes the person
disbelieved in any panic% ic tea hi q&e%

m
Dharurah. It does n tter if'o
religion (atheist). AS a It,
Muslim is not ac be llah 5
he again left | d dis!:lc mﬁﬁom Islam after he embraced it. (Kamaluddin &
Fazrul, 20 % ’ V}.‘i e

)
t all Quranic schol’af@agree on the word riddah as "leaving Islam to return to

34

whn as al-Ma’lum min al-Din bi al-

disbellé' . They also indicate that the verses have a meaning of threats and a warning to
ﬁ ho had converted to Islam for not leaving it or to make it easier to enter and out

or to make fun of religion.
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In addition, these verses also motivate people who have converted to Islam to hold
it firmly and do not leave it. Islam is the religion of truth and guidance essent am is
the way of life how all living things on earth. Islam also means a straight w, M the light
of truth (al-Hagq), for those who take it will not go astray in life. (Kam@ & Fazrul,
2016)

2.5 The History of Apostacy on the Prophet Muhamm

'Wd His Companions

The apostasy has occurred since the beginning of Islam? rding to al-Adlamah Aba al-

Suud, eleven groups that had been declared apostate iEthe primal daysgef Islém&‘he three

groups that had been declared apostate were duri period of the'Proph uhammad

the Messenger of Allah. The first group was le Asw&ﬁ Si frsm%anz‘ Madlaj.
He was an astrologer or, ‘kahin’ who claimedyhimself as.a p eti

n étygen. (al-Su'ud)

The second group was led by N@ah al-Ka fro@ani Hanifah claimed
himself as a Prophet. Musaylamah wrete a letter \hgl?es g&b{ of Allah (may peace be
upon him) saying that this earth§rtsn}-%@wem I@onged to him, and the other
half belonged to the Messenger . The"Mess gerﬁ& lah (may peace be upon him)
answered the letter and toldgthi thaj t%%rt}h Q\anged to Allah SWT which is

administered by anyone lah d:a‘ {;j m H&ievout servants.
&

The third gro apostpte exist€§4n the time of the Prophet was led by
Tulayhah bin Khuwayliefro i Asad Ié so claimed himself a Prophet but he was
Siddig. Later Tulayhah has returned to Islam.

subjugated by thq i'Ba _
@,

Some hadit{é*/ﬁ)d a‘b D};S asy,é't\%he Prophet time. These include:
x
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Narrated by Anas: There was a Christian who squeeze Islam and rea?nt—al-Baqara and

Al-"Imran, and he used to write (the revelations) for the Prophe\&lti

Christianity again and he used to say: Muhammad knows not

on he returned to

t what | have written

for him. Then Allah caused him to die, and the people buri but'in the morning they

saw that the earth had thrown his body out. They said, is the aet.ofMMuhammad and

his fellow. They dug the grave of our fellow and t%ody out of itbe aua&?had run

away from them. They again dug the grave deepl im b‘gt in t morqz_ they again
saw that the earth had thrown his body out. They his n mmad and his
fellow. They dug the grave of our fellow an@ |s y o |de |® he had run away
from them. They dug the grave for him they ¢ morning they again

saw that the earth had thrown his boa out. So ‘es\bfyv ﬂkt what had befallen him

was not done by human beings and to avg n (Q‘h)ﬁie ground).( Sahih Bukhari

3617) \ 2
A\

At the time of Abi B ca@te eight groups that have been

declared apostate from Islam™Among t ‘Uya h bin Hasn, Qurrah Ibn Salamah al-

Qusyairi, al-Fuja’ah E&d Yalll % ayrah Sajah binti al-Mundhir who has

declared himself to Pro Qays and al-Hatam bin Zayd. There are

bin
sh’
groups of peopleffr aTin‘w r}a{/e sed Islam by abandoning Islam.

Othe re relyctant to pay the zakat. The group is mostly from
Yaman, h dan U aﬁ S&ne of them refused to give zakat and oppose it is
becaus onsider it a tax. V\/‘ISﬁ@ most of them do not want to pay the zakat because the
confu understanding the verses in al- Quran. (Shalabi, 1974)

18z
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Meaning: Receive contributions from their wealth, to purify them and sanctify them with

it; and pray for them. Your prayer is comfort for them. God is Hearing and Kn i
(Surah @bah:lOB)

They understood that the meaning of the verse was measured only for the*Messenger of
Allah (may peace be upon him) who had the right to collect the obliggry alms, while the

others had no right to do so. Therefore, their point of view, the otMn of the pilgrimage
is not compulsory after the Messenger of Allah death. 2
During the reign of Saidina Abu Bakar, a bIack@ lace. at time many
lar of Is

Muslims refused to pay zakat which is the fourth pi lam. This is d\ljé"to their
misunderstanding of the verse in the Surah At-T%n his dec tign-,-\s idina Aba
Bakar had declared a war against the apostate a stat vﬁ'hquzz ﬂqg‘?;akat's purity
until they again adhered to Islamic teachings. Beforesthe™attack w unched, Caliph

Saidina Abi Bakar R.A. send a letter toh\93u o) t reaﬁled to the tachings of
nst t .

Islam and to correct their mistakes agai Iawqw Inng
A

In addition, Saidina Abu Ba Q warhed aof the ln%iness they would receive if
7
they still refused. After receivi\ warning_fr Sﬁ%& Abu Bakar, some of them
€, t@

returned to Islamic teachings wang i/l gri ome still refused. After that, the
Muslim army of about 4%\ n, Ied“ co m‘andb’ Khalid Ibn al-Walid, had launched
r

:
an attack on the defaulting g :@T sayl(%}ﬁ al-Khazzab. After the enemy can be

defeated, the mood u‘@ ar Islam continues to shine. The doubt and dishelief

d
were successfullyew b7 Saidina Aba

s E)@r r.a. (Shalabi, 1974)

Q- &
"H) S
2.6 The Di of Apos cy-r X
A )
N

Thﬁ%of apostasy is big and sensitive issue. Apostasy can occur not only with utter
disbeli

ﬁ but in a variety of ways that are sometimes unnoticed by the perpetrator. The
ision of apostasy that can be divided into three things can cause an apostate; that is
because of belief (i'tigadi), word (gauli) and deed (fi'li).
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BELIEF (MURTAD I’TIQADI)

I'tigad according to al Mu jam al-Wasit is when someone believes something to'justify his

belief in his heart. In matters relating to the origin of faith can not be any C\hj yourself
who believe it. (Hamid, 2003)

The meaning of belief (i'tigad) in this debate is what one beRe?in his heart and
becomes a belief. Apostasy by belief, creed, or intention will oc?&@hen one has a false
belief in the truth of Islamic teachings as he believes that t tems of Islam are just the
same as any other religion.. (Audah, 1968)

The basic methods of this problem are:

obligation and it is known that person opposes thi
i'tigad he becomes an apostate.” (Zaidan, W

The idea of Islamic beliefs is am arrated

ibn' Umar:

,,x;ﬁ.w)@&&sdu&ﬁ\gi
ale 1 Lo A0 35t U Syl o

g be Qs s 1l

i z z

L
doddl G J6 aeed e 5261 J6 i £6

2, W snad sy oF O e ke

B&h
e
1\
w0
=
C
3\

0%

sadel s 0 &l Bl 2s 0 e b B s

Also on the command of "Umar (ra) who said:
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While we were one day sitting with the Messenger of Allah (¥8) there appeared before us a

man dressed in extremely white clothes and with very black hair. No traces oTeying

were visible on him, and none of us knew him. He sat down close by the P

his knees against the knees of the Prophet (£) and placed his palms & highs, and
i

said: "O Muhammad! Inform me about Islam."” The Messenger of Al

i) rested

eplied: "Islam
is that you should testify that there is no deity worthy of worshl pt Allah and that
Muhammad is His Messenger ,(¥) that you should perform ah itual prayer), pay the
zakah, fast during Ramadan, and perform Hajj (pilgrimagé),to the House (the Ka'bah at
Makkah), if you can find a way to it (or find the mean%ng h[jo ey to it)." He
said: "You have spoken the truth." We were astonished at hi hu:/}ues ng hqr-(é@?) and

obu‘@n (faith)."”
nge@d His Books

and His Messengers and in the Last Day, and,in faté(ga |n n%g&d and in its evil
aspects.” He said, "You have spoken the tr@djy an) sal ‘Inform me about
Ihsan." He (the Prophet) answered, "It i%/ou houl ve ANah as though you could
see Him, for though you cannot see tHe " Hesaid, "Inform me about the

Hour." He (the Prophet) said, A%yat the on est@d knows no more than the
e

questioner.” So he said, "Well, in a |gnsi¥|e said, "They are that the slave-

N
girl will give birth to her ¢str¥ and th{l yow Il §he barefooted ones, the naked, the

destitute, the herdsmen of the sheep (c gﬂv@h}each other) in raising lofty buildings."”

Thereupon the man Nf Iw|a|t hlleéd then he (the Prophet) said, "O "Umar,

do you know who stlo I re , "Allah and His Messenger know better."

!
He said, "That Ca q;teacf'ryou your religion." [Muslim] (Baltarji, 1994)

Beli %d mje em to@nst that Allah SWT is the Creator of all things and
Lord of a§ res. Only He a h rlght to worship. It is obligatory to believe what all

descri he al-Quran) and~what His Prophet SAW does without distortions,
%ns questions of His condition and without equating His attribute with the nature
n

y, "Infor

then telling him that he was right, but he went on
He (the Prophet) answered, "It is that you belie

beings. We believe that God is the only one who does not require a helper, no
anion, and no child. Allah SWT is the All-Hearing and the All-Seeing. Indeed,
nothing is the same with Allah in substance, character, or deeds. (Zaidan, 1994)

25



We must also believe in the angels as Allah SWT says in al-Quran (66:6):
L ) Ao )
Oslass Y 3 BYe B0l Glle Bladis 2ul) a3 g3y KE 2SUaTy 2Kl |8 1aT 2l T

\f)‘
Oy L Oslaass AR b A

Meaning. Oh you who believe! Keep yourselves and your faml@;m a Fire, whose

fuel is people and stones. Over it are angels, fierce and powerf y never disobey God

in anything He commands them, and they carry out wha e lare commanded.

(Sur, -Tahgim, 66:6)
Lo
The angels are assigned by Allah s.w.t various dutieSs Among them is to

. Some-are assigned to

P 4

b

take human lives. Angels also seek forgiveness om°?o r be@ers. According to

authentic hadiths, angels attend grace-fi@ﬂonies S reéﬁmbrance ceremonies,

recitation of the Quran, and so on. (Azzam, 9? Y

eans we levecg')what God has revealed to
]

prophets and apostles. The mea believing.n/the %‘rﬁn means believing that it is the

word of Allah. We also belie the tgur as e@ted out addition and subtraction

and the Quran is a mirac ns ar'e gjle to‘kke it looks like. There is following
¢

(
the word of Allah SWA\ J 3\ %C}Q
s 21

alis 350 YV oT A 1 ds Jig 150 O

control all human movements by writing a repo charig&

Believing in the book of Go

Sk LA p3Y) izt ol 5 il W

= freb Laxd) ailaxy O 315
g g g
Meanin %;f all 6f%ing@an inhabitants and jinn came together to
create e of this Quran, th uld never create the like of it, even if they backed up

\ one another.”
QE (Surah al-Isra’ 17:88)
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The Islamic faith emphasizes that Muslims must believe in all the Messengers sent
by Allah. Whoever rejects the teachings of one of the Prophets, then he is out
Allah SWT will not accept the good deeds that they did before. (Azzam, Je%

The meaning of believers in the Day of Judgment is the beheﬂ&he world will

perish on the Day of Judgment. Every Muslim has obliged to believ ife will end and
the hereafter is eternal. The Day of Judgement will begin with th and life in the

grave (tomb), followed by the enactment of the Resurre and all humans are
resurrected and gathered together. After that, all mankindiwi e|Ye retribution either
heaven or hell. Allah says in surah al-Bagarah, that belie in the f dudgment belong

to those who are righteous and also those who fear.

Sy 231 055 By 41 55 5 5855 y}ﬂ\a
SB35 Calledss Jetd) 335 wﬁ.mj\j

M)‘éwu‘ G sty Ll af‘dﬁia—/‘ 3 4

&

, b)’s@ SE STs 65l 560
«&w~ 4 adfiadio 0
>3

Meaning: Piousness does not %of tw faﬁ,@%wards the East and

the West. But piousness |sh I|e es In.God, a e Last Day, and the angels, and
the al-Quran, and the Who ives ohe@mugh dear, to near relatives, and
orphans, and the need and $ and'. t@‘beggars and for the freeing of slaves;
those who perfor er and y the gatory charity, and fulfill their promise
when they prom pa leqtl ntlnu ﬁl}\e face of subjugation, hardship, and in the
time of n I se are u%ere_}hese are pious. (Surah al-Bagarah: 177)
In |on QJ-UZU'bf t causes a Muslim to become apostate can be

summatri nto four ways:

\?Abollsh rububiyyah (admlnlstratlon of Allah)
Every believer is obliged to have the firm belief that Allah Almighty who has
everything in this world and governs according to his will and wisdom. Allah

SWT the Creator of the universe and a single administrator without anyone's
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help. Allah SWT has the power to create creation, to bring a death to life, to kill,
to T

Allah SWT said in al-Quran:

RO PRV JOVEN (] Sr b JOVEN Iy ;Ll:ﬁs\ Sl 2el 5
3;’;3 AKY

°

o Jf l.G JJ‘&J.A;-\ ._S.X.A)g;‘.m

.-
P

Meaning: Say, “Oh God, Owner of Sovereignty. Y.ou w&overelgnty to whom
You will, and You piece sovereignty from whom ho or whom you
will, and You embarrassing whom you will. In Yourhand]is a pess You are

very Capable do o %@ | _\c}
li-Imran: 26)
4

The word of God can also be found in sur Yu &
A &N/ \/ Q

//;-‘ CJ. ﬁj )LA&J Y\j CA.M.J\ J ,2: uf‘? gpji}!\j /;L:Q.AM.S\ gﬁ‘)‘; uﬁ L}J

| 5ad Gas A e ;Ai;j\ @43 caadl Gpa

5 L. 4 Y
)}\.3\ :}.&.ég}cw\ djj}i-\j\msc}ﬁy

LG - ‘l-‘ 4
\ » U}i;-’? A&
L \
Meaning: Say, % vides for y ‘floﬁhe heaven and the earth? And who
ring and

controls the h g n ' \g\ &o produces the living from the dead,
nd who governs the Order?” They will

and produc& eadfrom
2 ?\K}ﬂl re not careful?” (surah Yunus: 31)

P

2
,»u
"
“

od Say

Allgh Iear ows that every word or act or iktiqad (belief) that

Theﬁz \
vi Nes he rububiyyah @mstratlon of Allah) can cause a Muslim to apostatize

\lesbelleve The beliefs that can be categorized into apostate groups are:

0 1) Denial that Allah SWT is the creator of this world.
2) Claiming that nature is gadim and non being.
3) Claiming that nature is not under the control of Allah Almighty.
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4) Denial that the creatures in this world belong to God.
5) Claim that the sustenance of a creature is not from God and is the rewwone S

own efforts. c\
do

6) Claim that God does not care for the creatures in this world an not govern

Yw
‘Z"

His affairs.

2- Percipient the names of God and His attributes

The names of Allah (Holy Name) found in uran d th are ninety-
nine names. The names of God and H ttrlb tes are t asi s\&’"Tauhid
Asma’ and ‘Tauhid Sifat’ which are b reet ng I -b

\,‘T
1) Purify God from attributes t t re m t atur elngs and from

anything that leads to defi |

Q—

3) Don't intend t th lnatu f th rlbutes of God and His essence
because n% kno he rea Ii'ty*b]ature and substance of God except
AIIah is Wi é}'

5

2) Believe in the good es o0 m @and believe that there is
nothing compara ble\m Gag' ancerHis character, and His

administration.

A

ThereeNo r‘g ar ﬁne names of Allah and His attributes or claim

tha%i' Imigh n @_zwe good names (His name) and Allah SWT does
t ct them@ apostatize and disbelieve.

A%

Asma ‘ullah (the nam\s of Allah SWT)

QE Imam Bukhari and Muslim narrated Hadith from Abu Hurayrah that the names

of God that was ninety-nine names. The Prophet Muhammad SAW says:
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Narrated Abu Huraira:
Allah's Messenger (%) said, "Allah has ninety-nine names, oneshundréd minus one, and

whoever knows them will go to Paradise.” (Hadith No. 419 Vd?)v

NY.

The Attri
e ributes of Allah \T
Fe

The Attributes of Allah SWT that mentloYM-Qw dithdivided into two
division: \, .,-,\ g

&
1) Sifat Zaatiyyah (the nature of the'subst ce)3 _\O
in

The nature of the substa g@ nat& e@sable from Allah Almighty
(4

as Allah is All-Kno Living, IJPo I, All-Hearing, All-Seeing,
All Speaking, All Rh,NAII on aré&ll -Wise, and the others. Sifat

Zaatiyyah forewer e%ts for the s sian % Allah SWT that is not separate
from Him. , 4‘

2) Sifat Fz@(the the @‘é’
The n‘ﬂ) act i nfacéﬁat depends on the will of Allah SWT and His

p;&ﬂth eag te, anger, and care. The attributes of Allah SWT

t the sa s"the &'l'rlbutes of all beings. Allah SWT has the virtue of
&fectlon (kamalat) w(:fﬁch does not lead to the deficiency and purity of the

é\nature of destruction.

3- Denial divinity of Allah (Uluhiyyah)

30



Every believer is obliged to adhere to the (absolute) belief that Allah SWT is a
god that the Muslim obliged to worship, and there is no other gcx?ﬂ!Him.

Allah SWT said: C\

q% on S vl s s “ TR - TR IR A
Sl Loiie al] b {',.QJ L5 “ab) \ji@p\ 233 b JLas asis ngj Gkl Azl

- }w/
d}.a.u N

Meaning: We sent Noah to his people. He said y piople worship God,
you have no deity other than Him. Will no ” (Surah Al-

Mu’minun: 23) é ; '
— S

A B Ty g2t 6 ) AR AR AN
Meaning: |am God. There is n Ntl Sv\se e, gﬁﬁpractice the prayer

for My remembrance. (SuraN o

/\
The worship of a servan |IamS fun ental in Islam because the
purpose of human cr 1S to w to A&H SWT. Allah SWT said in Al-

) \4‘ -Q,

Quran:
\ Qj.l.,.g.t; gl u&)y‘j U'/;.‘ ;AAJ.>- \.Aj

Wo§<h$'of Allah SWT bQD’ex/es Oneness of God to His divinity (Uluhiyyah). The
slim is obliged to pe%rm such worship only to Allah. Therefore, those who
obeyed the divinity (Uluhiyyah) were caused to become apostates and infidels.

S

4- Denial The prophetic
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The apostles, whose names are mentioned in the al- Quran, are obliged to every
Muslim to believe in their letters. The messengers sent to this world \Txosen
by Allah SWT from the lineage of noble and wise men in sp|r| ht and
purity, so that they could prepare themselves to receive the re of Shari'a
from Allah SWT and to convey to their people . God knows best who should be
chosen and who should be appointed to accept the responsiRility of the apostle.

Allah SWT said in al-Quran:
N: |

-

Sidey B Ake e a5 T Ll Lonali A3, ng Cos alet
v
Z)jji,c 15318 Vg Jua [ §

Meaning: God knows best where to put Hls‘gage Disgrace/from Qed and severe
distress will damage the criminals for theif§chemi \Q ah Q\Qm am:124)
oY 9 ¢
Therefore, anyone denyi%me ages thersengers sent by God
to deliver the revelation and t%chin@hi lfﬁsmanlty Is means they deny

and do not trust the mini he aﬁostle ose@ God and they were among
- &
a group of people aposta d A

The messages fr the whg are t E%‘lessenger of Allah are chosen by
Allah Himself, n%an. Alla 'D'sa@m al-Quran:

vy CJ» W o) cu,,u\ ,,j Sty a&sal o siklay A

Meaning: %\sm mess érs ng the angels, and from among the people.

an bs? (Sux;gwAl Haj:75)
. =<?Ilevmg in the of the Apostles is not only the letter of the Prophet

*Mu.hammad SAW, but he must trust all the Apostles without differentiating

een them. Thus, anyone who distinguishes between the Apostles of Allah SWT
0 believes in one Messenger, but at the same time rejects the other Apostles are among
the unbelievers. And they are a group of apostates and infidels. Allah SWT said in

al-Quran:
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Meaning: Those who disbelieve in God and His messen%%d want to distinct
between God and His messengers, and say, “We believe i several, and reject
several believe,” and wish to take a path in between.* These are the unbelievers,

truly. We have provide for the unbelievers a u pu@. (Surah An-

Nisa’: 150-151) ¢
Y
e
In conclusion, a Muslim may be exclude Isl ‘?J a be&i&}?iktiqad) that
conflicts with the Islamic faith. About,the conj
a Muslim can not be judged a ercaj com

ostatecand they can not be
punished in this world with the dea enalLQ as,they do not disclose their

faith in word or deed. This i GQ on 't% i Q}f the hadith narrated from
.h @

C,)
Abu Hurairah that the Pr hammad SAW :
Prpterragina SAW s

glief @&B in the heart of

n
Tw

P

N g
It is narrated on giw urairct)&ét the Messenger of Allah (¥) observed:

Verily Allah for people t
long as they despeak bout t
% B s

xh‘%ophet's Hadith narratéd by the Imam Muslim from Abi Hurairah states that a
Musl!

0 has faith that contradicts with the Islamic faith in his heart cannot be punished

@ lam unless he is revealed by actions and words.
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Therefore, to identify a Muslim who has diverted from the religion of Islam requires

clear and convincing evidence that can convince a Muslim to apostatize in the either

by word or deed. c\

WORDS (MURTAD QAULI)
Apostasy can happen through words, speeches, and conwersations which has an

agenda that rejects the laws and principles of Islam and is k by everyone. (Sabiq,
1995) Similarly, the words insult any of the teachings of Isl ]he law of Islam, the
Prophet Muhammad, the Prophet, and the like. A perso onside stasy when he

pronounces the words that deny the obligation of Zakatwfasting, prayi ’lve es a day,
pilgrimage, and others.

The same law if someone says with confi

\f\no |Ilégg~act of drinking

alcohol, adultery must, usury is not illegal, worgd,of God or words that

demean and insult the Sunnah of the Proph

derogatory remarks of Islamic teachlr&yaleha \B)Y AL
% o )

Words that indicate disb\

Saying that Allah S\/\Yulliedland tipls@‘or saying that Allah SWT is not
. (
controlled this w% P ’
I i \19\ veal

Saying that the, Islamic y Allah SWT is not to regulate the

relationshi een t ividual, ty, and the country.
Saying lIsla y IS NO yrhpnu.%#y at this time, as it does not conform to the

1-

2-

3-

livin today soc.jén/
4- Sa som%ﬁ&?awiz_ Islam are no longer applicable today, only suitable
e past
- the law of human creatlon is better than the law of God.

ylng the interpretation of Quranic verses interpreted by scholars of ancient
0 interpretations is no longer used as the basis of Islamic law today. And encourage
scholars today to interpret according to situations and living conditions of the

community and the country's position in the present.
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7- Say that the Qada 'and Qadar (destiny and decree of Allah) do not come from
God, but is come from the creature itself or the power of nature.
8- Say that Allah Almighty is one of the three gods namely Jesus, Ma nd Holy

Spirit. s
ACTION (MURTAD FI’LI) \;

When a Muslim commits an act or any behavior that ¢ Yc:t pis faith, the person
may be disqualified. For example, a person commits an uch iw bow down to
an idol, the sun, moon, worship other beings such as ans, ammal a?ge‘@;x'ck, tree,
or worship other than Allah SWT. (Zaidan, 1994) 2 -

Likewise, insulting, demeaning, and ridicnwd?sl rﬁ’suc\ S inter@)hally exposing
the Quran to unclean places or books of h d inEB{pret ions er trampling on them
re @"bbligatory. Similarly,

someone left the prayers and fasting f Ramada NTe f ,{&gating the duty of prayer
and fasting. % o ﬁy c,}
e

o % . .
Thus, a person may beco state by, refufing %&mon known to the law that it

on, leaves the.obligation due to laziness, while
VIJ then_he does not apostatize,

is obligatory on every Musli \ a i

he believes that prayer or ingys com
\"

2.7 Apostate Posi@om-

) &
Islamic Religious*Positit Eordir&o the Federal Constitution

X

the reseacher disq@' the legal situation of apostates in legal perspective,
firstl Nust understand the position of Islam itself in Malaysia. Government adopts the
of democracy in a constitutional monarchy. The Federal Constitution as the highest

with the intention of insulting, defying , OF saying

aw Qf the country has recognized Islam as the main religion of the Federation by Article 3
(1) of the Constitution.



(1) Islamis areligion of the Federation, but other religions may be proficient peacefully

in any part of the Federation. Y'

Whereas non-Muslims in Malaysia are given the freedom to perfor th; religion in

Y.

(1) Every person has the right to profess and practice his religion*and subject to Clause
(4) develop it.

accordance with Article 11 (1) of the Federal Constitution:

However, the freedom of religion other than Islam in aysia is ute {Qd subject

to the spread of religion in accordance with Arti 4) of the e»‘al stitution.
\I\“u \T

(4) State law and in respect of the Fedew itories ala Lumpur, Labuan and

Putrajaya.

>

Federal law may control or confine Melop@ y re@ous doctrine or belief

among persons who are practici : >7 \(\
| 4 Qc_o
(‘O

This indicates that the status o reli@n compared to other religions in

m,i
Malaysia. The status IslaRs priori’y shaul r@ disputed. (Jasri, 2013)
4 F &
However, theﬁﬁ\an in*cc repr%&-v{ation of Article 3 (1) of the Federal

Constitution by, Turssall ' in tEsjjs'ase of Che Omar bin Che Soh v. Public
Prosecutor \A@j\ rpfteﬂ 4] asca')religion practiced only in official events or

ceremoni ns ouf to e.ré&rrow interpretation.
N
T

lleh Abbas's inter@tion is then often used as an argument by lawyers to

r \Plbe fundamental right of Islam in the Malaysian Constitution. Lawyers in the case

ina Joy vs Federal Religious Councils and other parties, for example, have used the
Oerpretation as an argument to deny the privileges of Islamic religion in the Malaysian
Constitution and to use the 'equitable’ concept among Malaysians as ensured by Article

8 (1) of the Constitution Federation which is:
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(1) Everyone is legally qualified to equal protection of the law.

What is interesting about the case is that the lawyer's argument is actc%;trary to

Article 8 (5) (a) of the Federal Constitution which is: s
(5) This doesn’t endorse or command 2
(@) any stipulation adjusting personal law; \,
When Avrticle 8 (1) read together with Article 8 (5) (asit'wa exp{neawe meaning of
‘equality’ of the provisions of Article 8 (1) of the Federal’ Constitugi is'thqprivilege

N
to secure security protection, regardless of religiomand race.Ho e‘,i{ﬁ’subject to

personal law, including Islamic law that has atte{br Fed@r Constitution
ist11).

to state government in Malaysia through% e Ldi gsgghedule, Federal
Constitution. \Q) &

AN
Through the case of Lina J %unci&ﬁ&d ratien
rﬁé i "

Faiza Thamby Chik has bee ng brillia o‘sa@ﬂe right of Islam as the main
religion in the Federal Constitu OJ ciple @he rule of harmonious which is,
n the

the interpretation of harmony. i ovisiony o@ﬂtable' through Article 8 (1) of the
Federal Constitution. , 4

’ &
A S
The right lam as t‘h ing r@on of the Federation should be interpreted
based on t story of thi u\‘try(_;mich has been an Islamic state since the 12th

century. At eviQen e ?/ he,é}\ﬂ“stence of Act 11 (4) of the Federal Constitution
ot@?eligions to Muslims in Malaysia. Thus, Act 3 (1) of
thesFederal Constitution shomg’oe interpreted as a priority of Islam over other religions

and two others, Judge,

which“estriets the spread o

in ederation. It cannot be construed as an Islamic religion that is practiced only in

@ ts and official ceremonies. (Shiddeq, 2015)

Provision of Offenses relating to Apostasy by the Enactment of State
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The majority of Islamic scholars hold that the punishment for apostasy gXM after

not repenting within the given period. The scholars differed concerningeth g period
for repentance given to return to Islam. However, the agreed minim 5& pefiod is three
days. When we examined in terms of apostasy punishment dwelling to ISlamic Shariah

standards, it can be generalised that there is no clear apostasy ishment by law in

‘2‘

This is because the criminal law of Islam is un jurisdiction ofdSShariah courts

Malaysia.

in the states that can only be implemented only to
Is limited to three years in prison, or six stroke
compounded of any such punishment. The u

State Syariah Criminal Enactment. The t

for offenses relating to the term 'a y atte . et c@q’n section 63 of the state's
()
6
A

(1) When a Muskim rposely eit y or word or by any, claims to

Syariah Criminal Offenses E

renounce Isla clalm,h 'Q; usllm the Court shall, if contented

that one

tempt'zd nvert the belief in Islam either by his own
ond ourt éﬁred the person to be detained at the Islamic
Guirﬁj erler‘fo ;tlmé:"h'ame not more than thirty six months for

Qunal intent hfééfson IS required to turn away from sin following
y &
: ic Law. b4 Y

If th er has repented, then the remand must be verified by the Syariah Court and if
nder repents during the detention period, the Guardian Officer must report to the
éﬂ court and the remedy must also be confirmed by the Syariah Court. The term
‘apostasy attempt' is also found in the State Syariah Criminal Enactment such as Pahang,

Malacca, Perak, and Terengganu.
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Malacca also uses the term 'apostasy attempt' in section 66 of t ence
Enactment Melaka Syariah Criminal. Malacca also uses the term ‘apostagy' ction 66
of the Error Enactment Melaka Syariah Criminal. But there is little dif a&;in terms of
imprisonment of detained Islamic Guidance Center within a time frame not exceeding six
months. Meanwhile, Selangor uses the term ‘claimed to be non-Mu&:md if convicted,
the offender will be nonresistant to a fine not exceeding RM Mimprisonment for a
term not exceeding three years under section 12 of S ngo[ Syariah Criminal

Enactment 1992.

Only Kelantan and Terengganu have ever tried to provide f ecyificle-aws and

. . N
apostasy. For example, the Enactment of the Sy@é’mmal odel| (Kﬁ%’htan) 1993
adopts the terms irtidad for apostasy and prowvi or {ﬁl t to\fﬁz offender if
convicted irtidad. The offender is required to repemt withinsaotess th{~ hree days. If the
der \AQ e extended a five-

offender still refuses to repent during that peried,‘then I

year prison term. If the offender did not t during erio@then the law could be
declared murder against the offen Lyweva&x'ﬁc @not be implemented on
certain factors. 6 u Qc?

RN

\ A
If reassessed whet;r th%nactme’wt provi es@e offense of apostasy specifically

or not. Actually, the use eiterm 'apo and@/e original sentence cannot be adopted.
\Shariat%pﬁrt power and cannot be convicted of

Because of the limi Nocati@n
f cocéftéted of the term 'apostasy' and the death

apostasy as agreed by“the s

: ! : :
sentence is pun to the apestate, thedsentence is considered to have exceeded the
limits of ju Qﬁan assigne the-shariah court. In addition, the death penalty for
Y 1 . : :
@n is still @Subject of-dispute among Islamic scholars. The differences of

apostates
all theActments are related\.(tc}élpostasy express the ambiguity and inconsistency of

apo

w. In fact, there are some states that do not have laws regarding apostasy in
ia. All of this has given space to the parties to apply for apostasy taking advantage

t is very disappointing that all parties. (Shiddeq, 2015)

39



2.8 Conclusion

Scholarly debates on apostasy have been widely discussed by earligzlars and
contemporary scholars. Among them are Abdul Qadir 'Audah, Dr. Yusuf dawi, Dr.
Wahbah Al-Zuhaili, and many other famous scholars. Debate on apost%lot swallowed

timeless because this issue happens all the time. The purpose of the discussion, and
writing on apostasy is to expose the dangers of apostasy and to4protect Islam brought by
the Prophet Muhammad SAW so as not to be contaminated by ?pﬁ who want to mislead

Muslims.
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