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ABSTRAK

Tesis ini memberi penjelasan berkenaan dapatan daripada hasil pengintergrasi
kreativiti dan pegangan kepada matlamat-matlamat utama. lbn Abi % ya
cendiakawan pendidikan yang terkenal telah menunjukkan bakat kemafir eatif
sebagai antara keperibadiannya. Beliau merupakan seorang lelaki yang‘eguh/dengan
kepercayaannya dan berusaha sebaik mungkin untuk meninggalka ya yang
positif. Kehidupannya semasa zaman kegemilangan ketamaduna islam disertai
dengan penyaksiannya terhadap kehidupan baharu yang mewah, m%an bebanan
ke atasnya yang menjurus kepada pembaharuan. Semasa hidugnya,“beliau berjaya
menulis pelbagai buku dalam pelbagai bidang memfoku amada tajuk-tajuk
berkaitan asetisisme. Tesis ini mengkaji empat puluh sem il%ﬂ yang ditulis oleh
Ibn Abi Al-Dunya yang berkaitan dengan pembersihan ji anusia zagi individu itu
sendiri dan di kalangan masyarakat. Kajian ini mendapati

a lbn AbijAl-Dunya
menggunakan metodologi  komprehensif  berdasa dokt am dan
pengalamannya yang luas dalam pendidikan dengan m de%ti bagdi lapisan

masyarakat. Kaedah kajiannya berjaya dalam me j ’e@ihan
daripada pelbagai sudut dengan cara yang kr ntapkan“konsep

pembersihan dan menetapkan teknik-teknik rsesuata K mencapainya.
Analisis tersebut menunjukkan bahawa kaedah nakan tiga
akhtaq), tadah us niaga (al-

prinsip utama: kepercayaan (al-‘aqidah), ’“"{9
‘ibadah wa al-mu‘amalat). %
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ABSTRACT

This thesis sheds light on the outcome that results from the integration of cr i

and holding onto ultimate goals. Ibn Abi Al-Dunya, a well-known edueatoryand
scholar, has proven to possess creative skills among his other characteristigs. asa
man of belief who strived his best to leave a positive imprint behind. His life’during
the ‘golden age’ of the Islamic civilization and his witness to the ne&rious life
that accompanied it, placed burdens over him that led to the route form. During
his lifetime, he managed to write numerous books in various fields, %g on topics
related to asceticism. This thesis studies forty-nine books ofalbn Abi Al-Dunya’s
works that are related to the purification of the human soul at the | of individuals
and the level of the society. It attempts to examine Ibn Abi AWE’S creativity and
methodology in purifying the human soul at the individu cietal levels. It also

aims at exploring the life and personality of lbn A analyzing his
e Islamic
a rifying-the

e

works. The thesis examines the concept of purificatio
perspective and analyzes the contributions of Ibn

human soul at both the individual and societal levels. C’eéna raits
and methodology in purifying the soul. This the anqF Iytical
approach toward data gathering and content an maj features
and elements of purification of the human soul nah. Itis a
library-based study that depends mainly i by written
sources. The study found that Ibn 1 Du ed omprehensive

his ex ional experience

methodology based on the Islamic d% d
with thorough contact with different classes of his sogi
reative way. It also

introduced the topic of purificatic%m all 1 S
established the concept of purification ds§t appropriatéstechniques to achieve it.
rﬁ% 0
h

ee
His ‘method successfully
I

The analysis shows that his IS based three amain principles: belief (al-
‘agqzdah), morals (al-akhla‘q\ ip and,_sacial ﬁmlngs (al-‘badah wa al-
mu ‘amal at). S

S
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INTRODUCTION T

Creativity is an essential human ability that can be applied to apwide range of

Background of Study

activities. It includes elements such as: cognitive abilities (i.?ﬂgs that happen in

the brain), behaviour (i.e., the interaction between a pe dt eloutsi e world),

attitudes (i.e., the way of thinking about things) and skills"(Taylor,

there is not yet a unified definition for the conc creativity, Cr

follow different patterns of their own althougw \:.@

come\Lfeatures in
general. More importantly is how these eWpe ‘13 a the@tive skills in

order to contribute to their society and th rld. O

3 =
On the other hand, Islam, as.a w o;; ife, ines %nprehensive model of
%e :

the human being that incorpt&t

“ % . :
sych cal, emotional and social

spititual,

thatjat’ the \, we are spiritual beings who
[
need to cultivate and sustaih a confiecti ﬂi&bour Creator, Allah (SWT). While

philosophers, sc@and @ners @ghout the ages have attempted to

N
understand the-t atuge of h z}nkinégwb find that the most precise, detailed and

aspects. From its teachings scovix

comprehe lanation m (96u1 is in the Qur’an and the Sunnah. Allah
A
(SWT w us bettetstha we?now ourselves, and His knowledge encompasses

N
m e will never be ab& grasp (Utz, 2011).

%ehaviour is considered to be anything that an individual does, or any action

01; can be observed by others. A mental process usually covers the internal,

subjective, unobservable components, such as thoughts, beliefs, feelings, sensations,



perceptions, etc., that can be inferred from behaviour. The religion of Islam offers a
comprehensive approach to assist an individual in purifying the soul and reach?!l
of complete peace, happiness and well-being. %\
‘Abdullah Ibn Muhammad, who is widely known by Ibn Abi%nyﬁ, is a
recognised scholar of Hadith. He was the tutor of several Abbasid ces who later
became Caliphs. He made great efforts to help educate peo lew the process of
purifying the human soul at the individual and societal 1 ‘Zlorgh others have
explored his methods in reform, his creative methods urifyi gw have not

rsonality 1’0t_\€e}c?i'ved

t% ow@ge of the
iningthe cre@; of Ibn Abit

d fi , this study will

been studied. This aspect of Ibn Abi Al-Dunya

sufficient attention from scholars and researc

researcher, there is not yet any published

r
Al-Dunya in purifying the soul. Due h

focus on exploring concepts of crea%and purl\aﬁ

as well as analyzing the creati ds oq Ibn Ab1 Al ya, which he applied in

purifying the human soul. \
S

Problem Stateme l %
Al-Imam 4dbn Ab1 Al S Wewown as a Muslim Hadith scholar. His
B
efforts in tEf% of Hadith rr{tiot?d other Hadith related aspects, have been

NS
studied % roduge any%searchers (Khalaf, 1997). However, being a

dedigated creative reformer i a}l’-aracteristic of Ibn Abt Al-Dunya that is not been

%Mnown, especially to those who never had the chance to have a deeper look

17(&&‘ Islamic perspective
N

& his biography. Even though this is the case, no scholarly study highlighting his
reativity in purifying the soul has been found until today. It is worth noting that only

brief information of Ibn Ab1 Al-Dunya’s life has reached us. Nevertheless, researchers

2



can write much about such a character through his works. In other words,
achievements are the best reflection of an individual’s intentions. Seeking cha

the better is every nation and every individual’s desire. Thus, holding up @tion
to widen the scope of reform to include one’s society rather than me ’s self or

family, indicates positivity. Ibn Abi Al-Dunya is a personality that sgught reform in

society in many creative ways. Although Ibn Abi Al-Dunya sNe only reformer
hZhu

among his contemporaries who had concern about purify n]an soul, he was
the one who sought reform both at the individual a ocie lwrhe study
oy
attempts to examine Ibn Ab1 Al-Dunya’s creativity ethodglogy i ]#ur' ifg the
4
\ Y\'\F
Research Questions \ > %

1. Who is Ibn Abi Al-Dunya a%at was \716%1’1 s@s in Islam?

N

2. What is meant by pén of the soul imyIslam and what are its

dimensions? What i 'htio:lJ i a‘@ﬁsm?
. How did Ibn @' prapose c:' ﬂuﬂfé‘the human soul at the individual
s &
level? \ \ O

4. How didyIbn Abt A Frop@‘&o purify the human soul at the societal

¢
leve ‘7% s (j)
N
t the Lreati ’chara:?ristics and methods used by Ibn Abi Al-Dunya

5.
é%‘ying the huma@.

3 arch Objectives
1. To explore the life and personality of Ibn Abi Al-Dunya and analyze his

works.

human soul at the individual and societal levele.

(98]



2. To examine the concept of purification of the soul from an Islamic perspective

and its relation to ethics and Sufism. T

3. To analyze the contributions of Ibn Abi Al-Dunya on the topic of [%\g the

soul at the individual level. A

4. To analyze the contributions of Ibn Abi Al-Dunya on the topicyof purifying the

soul at the societal level. V

5. To evaluate the creative characteristic of Ibn Abi nC‘ and his methods in

purifying the soul. ‘\d
‘X

N
D [ 18
Significance of the Research b 4 \/Y*

This study aims to establish concepts, of creativi hurr@g):ll based on

perspectives derived from the Qur’an ah. It

soul in Islam and identifies its mai racteristies.

?x j,ﬁ\é‘%"the creative features
N\

and works of the Muslim scho%bi Al-Dunya that es him one of the greats

who sought reform throug hforl' purifying @human soul. Islam offers a
Z ua

=

comprehensive approa% individual 'nl) ifying their souls. According to the
'

Qur’an, those who, purify thei \\ate graﬁdﬁuccess, “The one who purifies his

(Y

1:82}\. Ibn Abt Al-Dunya is thought to be one

¢
ost prolifi WJGTU o developed this kind of genre and devoted

NS

of the earlie %-
a separeQ%k' fof’ itled: “Muhasabat Al-Nafs wa Al-Izra’ ‘Alayha (Self-
acc@lity and Admonish@!)?However, this is not the only work done by Ibn
@unyﬁ in the field of soul purification, but it is the most apparent one. Ibn Ab1
G unya in many of his other works, explored and examined the concept of

" All Qur’anic translations in this thesis are based on M. A. S. Abdel Haleem. 2005. The Qur’an: A
New Translation. New York: Oxford University Press. Translations from other sources will be cited
accordingly.




purification of the soul, to mention but a few: Al-Tawadu® wa Al-Khumil
(Humbleness and Modesty), Al-Hilm (Longanimity), Tham Al-Baghi (Opp?ﬂ:

Censuring), Tham Al-Ghibah (Scandal Censuring), Mudarat Al-Nas %\)ility

Towards People). A

Scope of the Study V

The scope of the research is to expound the ept and definition of

purification of the soul in Islam and to specify its ic ele e‘ﬁs\adthe main
[

of the st ii d;&@z:l to

am Ibn AbiAl-Dunya (d. 281
a4

A.H.) in crafting methods for purifying thew oulﬂuo his \a@?s and life. Ibn
Ab1 Al-Dunya was a prolific Writer@blished bo@‘%n various fields

during his lifetime. However, only %)rks thaxgcl qalé\l'evance with the topic
N\
of this thesis will be involved% 9 hasabat afs wa Al-Izra’ ‘Alayha

(Self-accountability and A%um
and Modesty), Al—Hiln% imi

Al-Ghibah (Scand leuri arat 1s (Amicability Towards People),
Makarim Al-A/éhe il t-}&’Character), Al-Samt wa Adab Al-Lisan
¢
(Silence an: cipline of the n@e)(%?‘lydl (The Family) and others.
& !
N
ogy
ey S

\ terms of approach, this research will employ a historical and analytical
a

characteristics of the human soul. Thus, the main

illustrating the creativity of the Muslim schol

a Al-Khumiil (Humbleness

(Oppression Censuring), Tham

N
W,

Me

G ch toward data gathering and content analysis to help identify the main features
nd elements of purification of the human soul from the Qur’an and the Sunnah. The

researcher will rely heavily on the Qur’an, Hadith, works of Ibn Abi Al-Dunya,

5



biographies and highly reliable sources as the primary source of Islamic thought in an

attempt to determine the main creative features used by Ibn Ab1 Al-Dunya in tw

of purifying the soul. This research will be a library-based study, W@ends
mainly on theoretical data provided by written sources. *

Literature Review
Recently, interest in creativity as a subject of resea aZgrO\"n significantly.

Scholars and researchers have been working hard and ¢ cting nu studies to
[

reliable sci nttﬁi\%nner.
ch%' deﬁ@n for the

e uniﬁe efiniti at is agreed

establish the concept of creativity and its aspects
However, researchers and scholars have not ye

concept of creativity. Until today, we lac

upon by a considerable number of %s. Everyonedtend, <<deﬁne creativity

from a different perspective base%certain

i4

is even argued that the
X
N

concept of creativity is “too l%ﬁne > andy“too iy driven from bottom-up
hﬁp

operationalist view” where meitof tests of c e%vity “has taken priority over
the clarification of ba%&;ual lid.}gﬂet@issues” (Kaufmann, 2003). For
example, Taylor Hafding, froml \Ver@ y of%g:t‘ﬁ Carolina, claims that “creativity is

i f sor@\"ng that has not previously existed...it is

about more thaw ing

f us that b in;W@ yearning to answer an unanswered (or ill-

that force in_e
\
answere%ktion,‘o i ?gininggnore than one correct answer” (2010: 51).

s

Accerdingly, the conclusion o @’process of creativity takes place when an answer is
1y

%’ : On the other hand, Hawlader (2011) believes that creativity is the ability of
G' dividual that enables him/her to dream up, think of or visualize uncommon
olutions to a problem. In this respect, creativity plays an important role in the

development of a nation. In other words, a creative individual is ought to have the



ability to produce something new. Therefore, the “success of a creative process
depends to a great extent on the individual, and the environment that existsw
him/her” (Hawlader, 2011). %\

Furthermore, Sieglinde E. Prommer (n.d.) in his article, ‘No Crﬁ% in Legal
Translation,” agrees with what has been stated earlier that althoughfmany attempts
have been made to define creativity, no definition acceptable to everyone has yet been
established. According to Sternberg and Lubart (1999: ‘Kr:h

'rs of creativity

often define creativity as “the ability to produce work thagis bot nw, original,

oy
unexpected) and appropriate (i.e., useful, adaptive co ing task c rz’n@nd is
also required “to be accepted as creative by soci re%' ewhqjmescribed

com.@?u;) with new
m@&ing with others”

as the “tendency to generate ideas, recog'w

possibilities that may be useful in sol&pr}ﬂe
(quoted in; Prommer, n.d.). Thus, %ocess 0 Wi

N
way things are interrelated an behnaviou 's«distiﬂ@shed by expressiveness,

inventiveness, originality a %ctiI rommer, n:}
However, this d% defining c ati'vi@ands as the best example of the

wide scope and ine&)n of |t
life. According o Ro J.

cfm%ﬁvit

< E« the 1

f task domains. Abl individual level, creativity is
: relevant, for églamp?,' when one is solving problems on

the job and in W life. At a societal level, creativity
can lead to ne\%cientiﬁc findings, new movements in

\ art, new inventions, and new social programs. The
economic importance of creativity is clear because new
0 products or services create jobs. Furthermore,

i;@l’ves playing with the

N’

% e with almost all people’s fields of

and &ﬁ‘dl. Lubart (1999):
ol
tIl‘gvéi e scope that is important at

iJ 0
a cietal levels for a wide range

individuals, organizations, and societies must adapt
existing resources to changing task demands to remain
competitive. (p. 3)



This clearly shows the integration of creativity at both levels, as a thinking process
and as an action in everyday life. Therefore, creativity has become a vital 1s?&r
scholars to examine and explore constantly.

On the other hand, contemporary Muslim scholars have emﬂ&d on the
necessity of examining the concept of creativity and its aspects based on the Islamic
perspective. This is due to the lack of sufficient interest glve b im scholars and
researchers toward the topic of creativity in Islam. In sp f at, everal attempts

have been made to study creativity within an Islamic framework bw few have

succeeded in examining the concept in a reliable scie manner a 1r‘u S-n}ously
establishing a concrete understanding of the c om anI i pe@we (Al-
Karasneh & Saleh, 2010). 0\ \ év
Concerning creativity from I rspectlve e c®<%pt needs to be
explored first at the lexical level. er to establish, th @Ceptual meaning of a
certain term it is also impo efer'%o thi x1c<a§:'r1ants of that term by
consulting Arabic dlctlon g me@ of all the derivatives of
creativity is crucial a% ce th'e‘ ea 'o@é derivative is, in some way or
another, related t eanin glo er d 1ves while they all share a different
degree of corre th t ot 1 case bgd-" & ). According to
Abdul-Raof 94) “Th erp}e}"élcal mechanism of Arabic enables it to
produce% rom’d? e same root (theoretically over 200 words can be

der om the same root).” I@'ulstlcally, 103 words are derived from the root b-d-

In general, the root b-d-¢ refers to two meanings (Ibn Faris, n.d.). The first
enotes meanings such as the creation or invention of something with no other match

for the first time or the use of something in a different way than it is known for. For



example, the Arabgsdys S ”” (Ibn Manzir, n.d.) means to be the founder and
the beginner of something. In Al-Sahhah (Al-Jawhagsl.d$,f ” meanT
invent something matchless. A poet is described as mubgi  *> when he @es a
poem in a new style different from the classic one. Bid ‘4k% ° meanﬂ*ie up

with something new that has not been known before (Ibn Manztrjn.d.). In Islam,

bid‘ah is defined as every ritual practice that is not known Nam and has no

evidence from Shari‘ah. According to Al-Faqihi (n.d.: 8),%bid ‘@h in lslam is “a new

h thr, uwfration in
worship.” However, bid ‘ah in Islam is sometirr@pted and p ede@- Al-
Athtr (Ibn Mangziir, n.d.) divides bid ‘ah in Islama.i WO, tyfe ; d an{lz'pugnant.
If the bid ‘ah contradicts the principles w;‘i \ot e@b during the

Prophet’s time, it is prohibited. Wh , bid ‘ah is prai or@{(when it does not

contradict the principles of Islam%examp ,\b\'¥r )()tl-Khattﬁb (RA) said
‘I y N
when referring to the gathering%nigh prayép in Re@n (i.e., tarawih): “What

a good bid ‘ah this is!’ (Ibn%oo‘l . Altho id ‘ah in Islam usually holds

the negative side of in% and contradi } ﬁh@cept of Sunnah, Umar (RA) has
.

used it with refere wits lill rigin ) b-d-¢). Moreover, Umar (RA) had
& |

not actually co ith a

way of practicing Islamic rituals as to become closer to

ne ]ngctice by gathering Muslims for tarawih

in Ramadan %lim us;d p&y Q}ggnd the Prophet (SAW) whenever they saw
him pr 1§rvlighj’ a ‘s Beir@vorried that the night prayer would become
obligatoty on Muslims if the d%[ft praying behind him, the Prophet (SAW) stopped

p \ng his night prayer in public. When the Prophet (SAW) died, Umar (RA)
G ght of gathering Muslims to perform farawih prayer in congregation in Ramadan
s after the death of the Prophet (SAW) the principles of Islam were completed and

nothing could be added or prescribed. In other words, Umar (RA) had merely revived
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what the Prophet (SAW) had done before. According to Al-Shafi‘i (Al-Bayhagqt, 1971:
1/469) “Newly-invented matters are of two types: The first of them is what

the Qur’an, the Sunnah, a companion’s narration or a consensus, this is t@ided
innovation. And the second is what has been introduced of goodness e is not a
single scholar who opposes it. This is newly-introduced yet not blaméworthy.” On the
other hand, Jarir Ibn ‘Abdullah related that the Messenge(%!i- h (SAW) said:

“Whoever enacts a good Sunnah in Islam will receive i and the reward of

those who practice it; while the reward of those who praetice it iw lessened.
g

in and the si (f@who

tb% (Mué,i;l: 1017).

ic coo@??‘jtihdd. The
j@ . In Islamic

jurisprudence, ijtihad is defined as %tlmate e\l\o aj g@m make a decision or
"':j x N

find a solution in Islamic law %h) asnopp to &?Fl?d, which is copying and

obeying without question h Adll A 0, v @ p. 22). In ijtihad, Muslim

jurist/s practice ibda Cquire to hold ér@e minds as they are qualified to
s $ &

drive new Islamic %gs (@Emporary%ﬁss’ues based on the Qur’an and the

Sunnah. & (SQ

\ '
@
On t % hand, b-d-¢ xalsbr fers to meanings such as discontinuity,

Whoever innovates a practice in Islam will receive

termination,ané fatiggle, A ding‘t&isﬁn Al-‘Arab, the Araby/sgy: ”if
thei Is get tired or faﬂm’@'@,ﬂ ” (Ibn Manziir, n.d.) means to

\meone’s dispute of no use or to terminate it.
: In the Qur’an, creativity is mentioned 4 times using three derivatives of the root
-d- ), namely: badgs ’ (mentioned 2 times in two different places), bid d-né‘-a ’
(mentioned one time) and ibtaddsiphas > (mentioned one time). Indeed, the

10



Qur’an itself is a creative masterpiece of Arabic language. It is a book of creativity
and it encourages creativity. It contains many creative and great ideas as Ww
complete system of guidance for life. When the Qur’an was revealed t phet
Muhammad (SAW) it was meant to be a miracle that challenged all p produce
something like it. However, people failed to create something that eyen resembled a
single ayah of the Qur’an. This indicates the creativity of revealifig an inimitable
Book that is unique and relevant to all people in all place Y:s ‘Al-Karasneh &
Saleh, 2010: 413). Islam, as a new belief that emer duri W(:d of the
Prophet Muhammad (SAW), is creative by nature. e with n tdac@?and
principles that opposed the beliefs and practi the !e ub].'QjEl Mecca
regarding how they worshiped Allah. It Jﬁ: \t froq@xi.fe of mere
i an@%derstanding.

imitation to a totally new system base thinking, reas
According to Al-Mazidi (199%%), creat\?xl_ildg“t /bility of designing new

N
forms that are beneficial for huénd are in decerda ith the Islamic law and

&
principles.” This means t%ﬁ} nell created @ should be functional and
beneficial for people. ame time, wli ions and creations must be in
4 (9

accordance with Kl‘amic pl—l \1-53, law nstructions. Accordingly, Muslims
should adhere i% cativi

¢
divine guid %uonv in,

NS
Due to % eativg ‘ms arérecognised from non-Muslims in this ethical-
spir@mension. (Zarif, Ni@lsmail & Mohamad 2013: 122)

\her study Creativity in Islamic Thought: A Comparative Analysis, Wahidah

%

'e Isla(l-}&" teachings and principals and follow the

eil’crﬁtcji?e ideas into something useful and practical.

£ (1999) draws a comparison between the Islamic and Western view of creativity.
he examined the concept of creativity in detail, its aspects and characteristics from

an Islamic perspective. Based on her study of Islamic sources, Yusuf derived a
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methodology of creativity from an Islamic perspective. Similarly, Al-Hammadi (1996)
briefly discussed in his book Shararat Al- Ibda“[The Sparks of Creativity] the ?@t
of creativity from the Qur’anic perspective. However, many of his de% for
creativity were based on Western sources. A

It was upon the foundation of Islam that knowledge and crw flourished
through the emergence of a myriad of scholars, thinkers, ph'loMs and scientists
exploring various disciplines and sciences (Islam, 2011 Ys-stlldies, Akdogan

(2008) has succinctly demonstrated the creativity of%he M slg?h\'\dadvancing

®
chnologie h’c]kge not
infldential/n ca%gfzing the

i byﬁuro later &arif, Nizah,
Ismail & Mohamad, 2013 123) \f- ) d(

In reference to creativity an%ive peo\,I% jé‘l'-Dunyﬁ stands as an
ideal example for Muslim’s c% IbnnAb Duzgcj'\s the nickname of Abi
Bakr ‘Abdullah Ibn Muha hﬂ ‘ Sufyan Al-Qurashi Al-Baghdadi. He
was born in Baghdad $ e was 1‘§éd in_4 well-educated family since his

father, Muhamma %a we‘ & \mm scholéﬁ_ih Hadith. Due to this, Ibn Ab1 Al-

knowledge, science and producing novel inventions

only instrumental during the Middle Ages,

Scientific Revolution which was to be cha

“E

Dunya was expose di 'slam' iences at an early stage of his life.
¢
According t %aﬁb 1-Ba dﬁi@ : 11/293-295), Ibn Abi Al-Dunya began to
ék. NS
make independent ffequ :ViSit o scholars since he was ten years old. His

perw& helped as well in\ ng the utmost benefit of these lessons. Therefore,
% Al-Dunya grew with an excellent background in Hadith as well as other
d ic sciences. His childhood and surrounding environment played an essential role
forming his scholarly and decent personality. Ibn Shakir Al-Kutb1 (1973: 1/494—

495) relates in his book Fawat Al-Wafayat that Ibn Abi Al-Dunya was the tutor of

12



several Abbasid princes who later become Caliphs. This indeed indicates the high
status of Ibn Ab1 Al-Dunya and his firm personality to be handed such a respon

of those who will become one day the rulers of the country. Ibn Abi Al-@\vas a
deeply spiritual man and someone who was deeply concerned aboutﬁ&ciety and
Ummah in all. He was known for his ascetic life, and numerous sc&gtransmitted
Hadith reports on his authority. According to Najim Khalaf (1997%94), Ibn Ab1 Al-
Dunya left behind a sum of two hundred and seventeen ( m 'vrote in various
fields of sciences. However, not all of his works are exi today.

X
The previous studies focusing on Ibn Ab1 Al- a are very 'M@f his

extant works have been studied with a \3 ntr% hi\l‘lfe'. Yet, a
Y.

reasonable study of his life could be found im,almost albe laf’s s@‘ws on Ibn Abt

Al-Dunya’s works. He studied the life\bbi Al-Du ase@& four aspects, his

personal life and surrounding envir%ﬂ, histﬁx‘hi s;@larly background and
his achievements (Khalaf, 19%4). &noth md}éz@bn Ab1 Al-Dunya was
found in an MA thesis i %t lﬁ?i;/eé by Fadil Ibn Khalaf Al-
Hummadah. In his %Yn. AbJ

’ &
Hummadah (2012) %ies Ib - uny'(f?om two angles: being a scholar of

Al- unjzd\buhaddithan wa Muslihan, Al-

»—d—l'l;s

Hadith and a reformeér. Th

¢
efforts of Ib %I-D ya a
method%t Jjudgihg H ?h and&tdith transmitters. The second section discusses

fou ts in which Ibn Abt unya is believed to be a reformer. The thesis is
I&¥D

ctio ‘Al-Hummadah’s thesis focuses on the

l
sé'ho@ f Hadith, how he dealt with Hadith and his
N\

C med with two theories used by Ibn Ab1 Al-Dunya in his practice of reform: The
hi

of asceticism and the theory of punishment. These two studies are the only

Qdies found so far that partially discussed the life and personality of Ibn Abt Al-



Dunya, which is not sufficiently comprehensive to do justice to the vastness of his
character and his published intellectual contributions.

It seems that content-based studies seemed to be given better consi@. For
example, in Tracts on Listening to Music: Being Thamm al-malahi by i'l-Dunya
and Bawariq al-ila by Majd ad-Din al-Tusi al-Ghazali, James Robgon (1938), the
editor, provides an introduction to these two books in additio t(m translation and
notes. Ibn Abi Al-Dunya: Morality in the Guise of Dreams UX:zl dition of Kitab

Al-Manam, is another book edited and introduced by Leah Kinb rgWThe book

u g
is a compendium of 350 Muslim dream narrativ@bic c ticzg e‘lit@r the

first time. With the aim to provide the pious Muslim with a code of behaviour, the
h ", g >
- A

book relates dreams that deliver clear messag@f the kind that can be followed with

<l el L

no need for interpretation. The scholarly introduction in English gives a survey of the
y A

i - W [5:3 A
contents of the Arabic text, emphasizing the unique features of the book, while

N .y A

concentrating on their contribution to practical ethics. The book also examines the role

dreams play in various genres of classical Arabic literature. The wide circulation of

-« V' I ¥ =

the dreams of kitab Al-Manam in later sources bears witness to the popularity of Ibn

T2 (Il l

Ab1 Al-Dunya’s work. Ql orientalist study done by James A. Bellamy (1963) entitled,

!
The Makarim % by \Qgil-D@'f A Preliminary Study, was published in
¢

The Muslim % (pp-/ 106— 9).’ A@ ding to Bellamy, the main purpose of this
NN

article 1% ribefanot “woﬂ@&?’lbn Ab1 Al-Dunya’s, which should add to his
L\ Pk
reputation as a literary figure. Shortening Long Hopes is a selection of forty Hadith
wation, ~

o
from Qisar Al-Amal (i.e., shortening long hopes) of Ibn Ab1 Al-Dunya, translated into

&;ish by Musharraf Hussain Al-Azhari (2008). Finally, two MA theses, which seem

discuss a similar topic, were found. The first thesis is entitled A/-Jawanib Al-

Tarbawiyyah fi kitab Al-Iyal li Ibn Abi Al-Dunya: Dirasah wa Tahlil done by Rihab
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Husayn Hmaidat (1998). She divides her study into five chapters. The first chapter is

an introduction to Ibn Ab1 Al-Dunya, his life and role in society, and his b -

‘Iyal. The other four chapters discuss different aspects of his reform efforgxyther

MA thesis, Al-Tarbiyah Al-Usariyyah fi Dawii’ Kitab Al-‘Iyal li Al—l_—@&n Ab1 Al-

Dunya wa Tatbigatuha al-Tarbawiyyah, done by Sa id Muslih Al-J i’a?(?()%) studies

Kitab Al-‘Iyal as well. However, Al-Ji’aid’s study focused (ﬁws of the family,
l

In the Holy Qur’an, Allah (SWT) emphasizes o nec sswriﬁcation
1 2
soul Succ s’arﬁty one

)2. Pufificati oft\h,moul is a

e po'int 0 orali.@s&. spirituality

is to purify one’s soul. With purifica of }le soul, 0 kes@irol of their ego,

greediness, anger, hatred, jealous%ustice a ki 3.0 heart diseases that

N
negatively affect an individual%soci&y. T refore(z?‘?re is a desperate need to
re-embrace morals and val % tin[‘ any co@lunity. Muslim communities
need to re-embrace 7 a%zre andimore] |
4

mainly parents and children.

and purity of the human soul: “The one who purifi
who corrupts it fails” (Al-Qur’an. Al-Shams

prerequisite for closeness to God. Indeed, the w

%
S
\ﬁ{quote@bd Al-Hamid, 2012), Tazkiyat Al-

ction elgéne’s soul (Nafs) by cutting down its

!
desires, and_alfowing its nobl h&ac@?i?tics to evolve” (p. 3). Similarly, Imam Ibn
\
ekn

&

- ’mid, 2@: 3) points to Tazkiyat Al-Nafs as a process for
cleansing the soul from its @‘naracteristics and moral and moral dirt and waste,
r% its bad habits, and developing good habits and characters.” According to this
G ion, Tazkiyat Al-Nafs can be categorized into two different categories, emptying

ne’s soul from any existing evil characters and re-filling the soul with good and

desired characters. Abd Al-Hamid (2012: 5-6) illustrates these two categories by
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one’s desire to fill a glass of water, which is infected and contaminated, with clean
water to make use of it. In this case, the glass will have to be, first, clear?m
sanitized in order to refill it with clean water. Abd Al-Hamid believes tha@h of
the Nafs is likely to be attained through maintaining steadfastness (i.e.ﬁ&mah). On
the other hand, Istigamah can be achieved through three things: fego% Allah at all
times, following up bad deeds with good ones and treating ReONE' a kind manner
In his article Purification of the Self (Tazkiyat AI-Ngfs), P f’e?so{émr Hasan
L ]
first sectio e,de_lé%es in
5) me\aﬁs. Iso Qey'ribes the

the I@St. rung which
e l@%st level which is

with respect and sincerity (p. 6-7).

Kasule (2001) divides his work into five sections. I

brief what “personality” (which he refers to a

different states of the Nafs as found in the w

is Al-Nafs Al-Ammarah (tendency to %ﬁ) ending

Al-Nafs Al-Kamilah (completed self).

life stages is also discussed, a%s
)

personality. Lastly he e'% S i
struggling against naﬂ% cies towardlevil t@nay lead to diseases of the heart
such as covetousne %ide, evil i

Tazkiyah from

@f personality through

@llecmal development of

nd e@{asizes that Tazkiyah is through Allah

|
without de be indivi ’s’efﬁr}‘? towards it. In the third section, Kasule
\
present%rh

into 'yah by physical act worship and preliminaries of purification of the
i

help=in achieving Tazkiyah. He divides these methods

sule concludes his paper by introducing some models of purity starting with

heWwProphet (SAW) and the four righteousness Caliphs followed by basic traits of

elievers (spiritual, social and ‘/badat traits).
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Muhammad Tariq Ghauri (2009) asserts in his article Purification of Soul in
Islamic Perspective: A Comparative Study of Islamic Concept of Tazkiy.
Monasticism that all human beings are actually mixtures of spirit and n%\ soul
and a body. He further describes how Islam stands as a perfect and‘E&rehensive

spiritual and social package of life that successfully integrates beliefS, moral values

and actions. According to Ghauri (2009), the methods p&escw by Islam for

attaining /hsan, which is the highest state of purity an renl:y of heart and
mind, are called “the pillars of Islam.” Jamaal Al-DeeM. Za bwﬂ, in his
[

book Purification of the Soul: Concept, Process a eans, give é‘e@al of

ms tlﬁt
. o ol
requirements needed to purify one’s soul 1W 1mpntiper derst g of the goal

abo@%‘ates eleven ways

importance to the process of purification

g t%?ﬁlﬁll the

of purification and not keeping it in . Furthermore,
that can help a person in his/he% of se ificati 1 _These means are not

N

necessarily taken in orderly s but?hey all i onnected. He concludes

his book with a comparison_be
Sunnah. #
Although res was bef
the concept of C{& an
fe

!

¢

study is consi impaortant s&e&l}%asons. Debates on creativity are still going
\

on and %k not Jet a 'Versaﬁgreement among researchers on one the exact

con@ creativity and its @’elements. Moreover, there is a gap of research on

t%&onality of Ibn Abi Al-Dunya that needs to be filled. Purification of the soul, on
h

n t' ufi path o @iﬁcation and the way of the

ther hand, has been thoroughly studied. But the integration of these three main

Qments has not been done before. Thus, this study attempts to analyze all these
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aspects together in the hope to produce a new understanding on the matter as

exemplified by the characteristics and methods of Ibn Abt Al-Dunya. Y’
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