CHAPTER 2

MALAY FIQH MANUSCRIPTS WITH SPECIAL REFERENCE ON AW

AL-SALAT @

2.1 Introduction i

With regard to the research topic, it becomes necessary to ¢ rrchussion regarding

the Malay manuscripts and its history before digging in rkan -!‘aldt anuscript

in terms of the codicological aspect of manuscript. Instead of that, the
Malay manuscript from the historical traces and pments shoul

P 4
acknowledged at the first instance so that the ‘signific }es\a imso@ﬂce of this

research become clear. ‘V:

Research on manuscript Eually cogo‘ o&ﬁelds; philology and
codicology. As explained in t@ hapter, t .pilol \ literally, even its true
understanding actually conveys awery (I i ning 4&mphasizes on the manuscript

texts and codicology ncerg about

addition, discussion%t rshi

—X

step to acknowl hist man(u?bpt. In sum, the discussion on codicology
!

of Arkan al-! |Ilj p're ed iej‘ﬁ!s chapter best possible in order to give a

compre s%mfor?‘nbi.oﬂ:e ardi \the manuscript. Hopefully, the discussion on

codicoN%ll help in extqu)&g the research for the next chapter which it is
\

f:Nntally related with this chapter.

S

Siti Baroroh Baried et al. 1985. Pengantar Teori Filologi. Jakarta: Pusat Pembinaan dan
Pengembangan Bahasa. p. 1-3.
42 Oman Fathurrahman. 2015. Filologi Indonesia: Teori dan Metode. Jakarta: Prenadamedia Group. p.
109-110.
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2.2 Malay-Figh Manuscript

The word ‘manuscript’ is derived from two separate Latin words that are ‘manus ’Which

|72]

means ‘hand’ and ‘scriptus’ which means ‘writing’. In Arabic languages'%lled a

Makhziraz. In general, manuscript can be known as a book that is ‘manually ‘inscribed’
or written by hand.* Wan Ali Wan Mamat defined it in more c% sive way. He

said a manuscript is a text that is fully written by hand orwy-material which is

published in a form of handwritten books.** In the early days, aIa&? used leaf
uri

and wood such as daun lontar, daun nipah, deluwang,and others. cientﬁgypt
’] N
time, they used papyrus leaves as paper and it ry well knowniin t e-ﬁhl ology
4 ¥

research.* Besides that, inscription on the surfa@on

sﬁs.:{I pras@“rather than
rasl

manuscript.*® With regard to the Malayeo n ra, there were several

R
prasasti belong to the Malay empires thathwere found

A

which was regarded as the oldest % thata%’y 3AQY
‘% % " ‘i?

Malay manuscripts coﬁg f vari res oﬂ"(ﬁ{owledge and they are not

N
limited only to religi wn%gs. Malay p pje@wrote about tales, history and

medicine as there w&alo m.ﬁ S fou’régd in those genres and obviously they

involved Malay H&and

Yock Fang ha@js ied the'™ ;l'assﬁtal literature that clearly presenting the variety

@,

&S

3 Francois Deroche. 2005. Islamic C@ogy: An Introduction to the Study of Manuscript in Arabic
Script: n: Al-Furgan Islamic He\ ge Foundation. p. 11.

a4 \wi Wan Mamat. 2014. An Introduction to Malay Manuscripts. Kuala Lumpir: 1HIUM Press. p. 1.
r Harun, Firman & Muhammad Yafri Yahya. 2016. Jawi dan Kajian Manuskrip Melayu. Kuala

: Open University Malaysia (OUM). p. 4-7.

ikah Abd. Azam & Othman Yatim. 2012. Manuskrip Lama: Asas Keupayaan dan Kearifan Melayu

disi. International Journal of The Malay World and Civilisation. Vol. 30. No 1. p. 29-39.
4F Shaharir Mohd Zain. 2003. Penyebaran Orang Rumpun Melayu Pra-Islam dan Perkembangan Tulisan
ahasa Melayu. International Journal of Malay World Studies (SARI). Vol. 21. p. 129-149.

8 Ding Choo Ming. 2003. Kajian Manuskrip Melayu: Masalah, Kritikan dan Cadangan. Kuala Lumpur:

Utusan Publications & Distributors Sdn Bhd. p. 10. Hereafter cited as Ding Choo Ming, Kajian

Manuskrip.

cre the manuscripts.*® Interestingly, Liaw
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of Malay literature. For example, there are literatures telling about the Indian epic tales,

folk literatures, Javanese stories, literatures of the Islamic age, framed narvm,

literatures of Islamic theology, historical literatures, classical Malay Ia\@& and

poetic forms.* A

Based on the above information, the term ‘Malay-figh nusZ'pt’ refers to a

manuscript that contains knowledge of Islamic jurispruden?ﬂ was handwritten

using Jawi writing on old papers. In general, Malay-fi sC |F'ts are called as

‘Kitab Kuning’ and ‘Kitab Jawi . These two terms are,not used ex¢lusiv, nly f\q—ﬁqh

knowledge but also represent all types of Islami gious scienc ns‘ezﬁ\of that,
’ b3

according to Wan Mohd Shaghir, he argued that\the bﬂq Kuni@% not quite

0 ba& lture.°
O

r ib our surrounding. One

However, people remain usi htrm \\LQT
wo Ib

of the Dutch scholars who studies alay

qMar& an Bruinessen wrote a

book namely ‘Islam Di Nusant

Malay Archipelago: T Tragtional
Movement).*! In othw)r

Malay writing w ses Ar

it ; esa{kfe‘ﬁ dan Tarekat’ (Islam in the
ys Bc@eligious Schools and Tarekat

N . )
awi Is a r@ous book that is written in classical

actersig 0 sum, Malay-figh manuscripts can be

referred to th@ok that \grltteﬁ‘;n Jawi writing which is still remained in its

original for and ij §J
T

& ock Fang. 2013. A History of Classical Malay Literature. Singapore: ISEAS Publishing. p. v-
8 n Mohd Saghir. 1997. Tulisan Melayu Jawi dalam Manuskrip dan Kitab Bercetak: Suatu Analisis

andingan. Tradisi Penulisan Manuskrip Melayu. Kuala Lumpur: Perpustakaan Negara Malaysia. p.
1 Martin Van Bruinessen. 2018. Islam Di Nusantara: Kitab Kuning, Pesantren Dan Tarekat. Selangor:
IBDE Ilham Sdn Bhd.

52 Mohd Nor Bin Ngah. 1983. Kitab Jawi: Islamic Thought of the Malay Muslim Scholars. Singapore:
Institute of Southest Asian Studies. p. 2.
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2.2.1 The History of Malay-Figh Manuscript

In order to discuss the history of Malay-figh manuscript, first of all, it isqzt to

discover and trace the history of Islam in this region, which is fundament I,(@erning
of the process of Islamisation and its impact on Malay people at that time. This is due
to the figh itself that was only established after Malay people%br d Islam. The
science of figh explains jurisprudence that conducts Muslimsw practical actions

and it differentiates rituals from customs. Only after that peried, Mal -'iqh nuscripts

can be found and its development is still progressing until today. | to@the

researcher will discuss the history of Malay-fi%uscript r!ga%‘?to the
4 b 4§

emergence of manuscripts in figh, its developmw influences. Y'}’

]

their empire for more than one thoEand year The history recorded that Malay

As recorded in the history, Ma durin am succeed building

people had almost seventy kingdo different regions ‘b}ore 19" century.®® For

example, the empire of SrivijM as in P{S%ang in 61 century and the
w\ls establish 2" century until 15™ century.5*

empire of Champa in Vctna%hich
hat

It is must be admitteK lay. thaf" practiced Hinduism and Buddhism
which mixed WiNve betieves.> Man@tern historians like Van Leur, J. C.,

Winstedt, R. @03 h,D. F éiajﬁ'@ery great contribution in that area of interest

W

ing Choo Ming. 2016. Manuskrip Melayu: Sumber Maklumat Peribumi Melayu. Selangor: Penerbit
iversiti Kebangsaan Malaysia. p. 17.
Shaharir Mohammad Zain. 2016. Sains Matematik dalam Acuan Bahasa Melayu dan Islam. Selangor:
PTS Akademia. p. 13-15.
55 Al-Attas, Syed Muhammad Naquib. 2016. Islam Dalam Sejarah dan Kebudayaan Melayu. Bangi:
Penerbit Universiti Kebangsaan Malaysia. p. 12. Hereafter cited as Al-Attas, Islam Dalam Sejarah.
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in their studies. Most of them wrote precisely about the influence of Hinduism in the

Malay world.>® Yv

Unfortunately, with regard to their writing, it was unfair to d e'Malay
history in such way because they highlighted the influence of Hinduism in the Malay
world and disregarded the influence of Islam in this region. It was as If Islam did not

have significant impacts on Malay people’s worldview and aTlnstead, they only

highlighted Hinduism and its assimilation with Islam. Furtherfmore s!)me rientalists
such as Winstedt claimed that the Malay culture, religious,

originated from India.®’

b 4 \)Y'
el, V@Yéeuwen and

by 6ﬂparing the works

to k.t.m idea and contents of

There are other Western researcher suczs V

Zieseniss who conducted research on %&j{eratur
th

with foreign literatures. They claimed that Mal ‘auJQOY

their books directly from other liter sueh as Parsi and GBTaFS Although they gave

o
a big contribution in preserving y ma ipts, by mZthC/h without them most likely
\“ i

many Malay manuscripts would be go ;?vaye @/ that their treatises should not
be accepted Iiterallyw) ilt hsé in{ié%‘éritically_w

This sit@curr se ofe\g%e factors that lead them to view Malay

' 9
world as sugh. factars arenot on@ecause of their misunderstanding or lack of
% NN
those

sources% facfo ‘funda ntally rooted from the influence of colonization

N
\C-j

wan Bahasa Dan Pustaka. p. 26-33.
.0. Winstedt. 1944. Indian Influence in the Malay World. Journal of the Royal Asiatic Society. Vol
76. No 3-4. p. 186-196.
%8 Ding Choo Ming, Kajian Manuskrip. p. 164-165.
% Ibid. p. 25-26 & 171.

Q/tohd Taib Osman. 1989. Malay Folk Beliefs:An Integration Of Disparate Elements. Kuala Lumpur:
R
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and their worldview especially their understanding towards Islam and history.%® As a
consequent, Islam is not regarded as a religion that has changed the whole

people’s worldview,%! culture and their lifestyles. In fact, Islam plays a ve@}ble in
the Malay world until Malay people were succeed in constructing ivilization

through the great influence of Islam and not by the foreign influence Iikeé India or Parsi

as they do not leave any significant affection to the Malay W Professor Syed
zr orfe argued that:

Muhammad Naquib Al-Attas who is a Malay contempora
“The reputation spread abroad of the people of the Aréhipe

as being refiners of great cultures w Iled in syncr

' b &
the great pre-Islamic religionsw a \Hm\ ag?\.’
Buddhism, in the sense of fusi endinath has ng?m

basis % \ O
\ *
A
The role of Islam in cons? on ©f M laq peo@ worldview should be
discussed clearly in order to pu‘hﬂ@ i it)%v}place.:‘ff’fe earliest proof that showed
the existence of Islam ig'this région is the disgovery e Terengganu Inscription Stone

(Batu Bersurat Terenggan

CE).** Islam beoﬁ&

Islamising th@pe Ie‘a%
I; ’

A

80 Aliza s'as. 12. Kecenderungan ‘%Endia”: Implikasinya Terhadap Pensejarahan Islam di Alam

Mel b dan Peradaban: KaryK ngiktirafan untuk Syed Muhammad Naquib al-Attas. Selangor:

Nwishing. p. 610-621.
6 therprocess of Islamisation of Malays worldview, see Syed Muhammad Naquib al-Attas, Islam
Islami

pog@ to 702 AH (corresponds to 1303

—
=%
D

@ Malay world as it had succeeded in

alay language in which it contains a lot of

ejarah dan Kebudayaan Melayu and Preliminary Statement on a General Theory of The
zation of The Malay-Indonesian Archipelago.
I-Attas, Islam Dalam Sejarah. p. 12-19.

53 Al-Attas, Syed Muhammad Naquib. 1969. Preliminary Statement on a General Theory of The
slamization of The Malay-Indonesian Archipelago. Kuala Lumpur: Dewan Bahasa Dan Pustaka. p.4.
Hereafter cited as al-Attas, Preliminary Statement.
5 Al-Attas, Syed Muhammad Naquib. 2015. Tarikh Sebenar Batu Bersurat Terengganu. Kuala Lumpur:
Center for Advanced Studies on Islam, Science and Civilisation (CASIS). p. 49.
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technical terminologies representing the semantic meanings of important key words in
Islam.® This point indicates that Islam has increased the intellectualism ofw
people in understanding their religion through the language which hasG%\as a
vehicle in spreading Islam. Malay language has not only been used a ily spoken
language or romantic literature but also in discussing philosophicWourse. It is
notable to mention here that the Malay language also repres§‘ist~ Malay people’s

intellectualism and their philosophical understanding ds 'slam, religion,

language, politic and logic.%® .\d
L 2
Yv

N
Only after the process of Islamisation, the@people started to [!roé:rc)e their
s Y

obgh{ manuscripts that had
mm F&quib al-Attas

tf@lalay world.®” The
AL

first phase was started in 13" unti %ntlgy%h the cs;cience of tawhid and figh
o

play their roles in converting K ay p%fcjmbm@am as their new religion.

He described this phase as a?ﬂrsion’of the* ody’%}fter that, the second phase was

I

started in 15" until 18%ry Wh\ I%World was being exposed with the
@

philosophical mysticis metz*;hyﬂ (tasa and rational theology. During this

N
phase, the Ma Mlar st% plodkj_(%.religious books especially tasawwuf, kalam
H '

and figh @ he last pha too&-«place in 18™ century onwards that was the
4

remai 'wa continuiy ofthe e@yé\ periods. He also firmly believed that the process
N
AN S

Q\I—Attas, Preliminary Statement. p. 6-7.

 Awang Sariyan. 2016. Asas Falsafah dan Pemikiran Melayu. Kuala Lumpur: Dewan Bahasa Dan
Pustaka. p. 91-114. Hereafter cited as Awang Sariyan, Asas Falsafah.
67 Al-Attas, Preliminary Statement. p. 29-30.

works on intellectual writings as they can be obﬁéﬂth

been left. Pertaining to the process of Islﬁis ion, Sye

has described precisely about the threem of Islamisation i

S
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of Islamisation in certain regions had started earlier than the first phase century which

possibly took place in the 9" and 10" centuries.®® Y-
17" century has witnessed the emergence of Malay manuscriptiw even
safi

though the oldest known Malay manuscript, namely as al- ‘4ga id al-Na as written
in 16™ century.5® But only in 17" century Malay manuscripts have béen produced in

numerous for so many prominent Malay scholars lived in t fme such as Syeikh

Hamzah al-Fansuri (d.1607), Syeikh Syamsudin al-Sumatéerani ((].163 , Syeikh

Nuruddin al-Raniri (d.1658) and Syeikh Abdul Rauf, al-Fansuri (d.1 TAN o\ em

wrote in various fields of knowledge and the mostssighificant areas a avvlhz'cé?]h and
s b3

ey stith._remained @fecting the

worldview of the Malay people rather thacwg onoath ienc ss.

The very first Malay-figh m l@ WfVm'{eTb {i&h Nuruddin al-Raniri
i as k@ as Siratul Mustagim.”

4]
It is worth to mention here so i alay {éﬁ@’ious manuscripts that were

tasawwuf. For the second phase of Islamisati

¢ |

in 1634 and was completed seven

written other than scienge of Rh such as Dur alrF@ 'd by Syeikh Nuruddin al-Raniri

. . . s : : :
in 16307 discussing Qut ol alam) ar@yelkh Hamzah Fansuri’s treatises on

tasawwuf as heli(&garllert l alsRaniri. %

| o
' 9
i n@guscript, Siratul Mustaqim only concerned on
NN

Only.after that, Syeikh Abdul Rauf al-Fansuri wrote

S

tas, Syed Muhammad Naquib. 2011. Historical Fact and Fiction. Johor Bahru: Universiti
logi Malaysia Press. p. 25. Hereafter cited as Al-Attas, Historical Fact.
an Mohd Nor Wan Daud. 2005. Beberapa Aspek Pandangan Alam Orang Melayu Dalam Manuskrip
elayu Tertua Al-‘Aqaid Al-Nasafi. Jurnal AFKAR. Vol. 6. p. 1-14.
9 Wan Mohd Shaghir. 2010. Penutup Perdebatan Islam Alaf Kedua Di Dunia Melayu. Kuala Lumpur:
Khazanah Fathaniyah. p. 131.
L' Wan Mohd Nor. 2019. Budaya llmu: Makna dan Manifestasi dalam Sejarah dan Masa Kini. Kuala
Lumpur: Pusat Pengajian Tinggi Islam, Sains dan Peradaban (CASIS). p. 191.

{
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Mir’at al-Tullab which consisted of the part that deals with practical duties (al-

mu’amalat).”? These two books covered the whole figh discussions. In 19" cent

Malay world owed to one of prominent scholars, Syeikh Daud bin Abdul@atani

who later continued writing figh books and convinced other scholar?& so. Wan

Mohd Shaghir declared that he was the most profound writer on MaIWious books

including other than science of figh as he successfully wrot Mks about figh.”
X

Some of his famous books are Hidayat al-Muta ‘allim Wa * A/iu ‘allim that was

completed in 1828 and 13 years later, he produced Furtyal-Ma dwas also in

"X
Figh.”* S
s b3
Besides him, other scholars such as w u‘hm Ars@"al-Banjari

(d.1812), Syeikh Daud bin Abdullah aI-Faenl 47 hm @1 Muhammad

Zain al-Fatani (d.1908) and Syeikthwr FatE\er.1944) have left

abundance of religious books esp g®7 figh%kjokag%re dedicated especially
“

for the Malay world about twm\;iries %ﬁl}f theitdooks became references in

W couldl arng'@by reading those books rather
[
than having to refer to% writtep? .Mq&over, some higher institutions such

as universities aIS@ﬁenefi by Using th i@ooks as references and study matter in

strengthening Mte orary™higher eél%:}tion system.”
) O

Qv NN
% ? <
X S
2] n. 2013. Mir’at al-Tul Syeikh Abdul Rauf Singkel: A Preliminary Study Of
ripts Kept In The Special Collections, Leiden University Library. Malay Literature. Vol 26. No
Hereafter cited as Jelani, Mir at al-Tullab.
ohd Shaghir. 2019. Perkembangan llmu Figih dan Tokoh-tokohnya di Asia Tenggara. Selangor:
nah Fathaniyah. p. 86,157-158. Hereafter cited as Mohd Saghir, Perkembangan Figih.
bdul Karim B. Pardon & Mohd Anuar B. Mamat. 2019. Perkembangan Penulisan Kitab Figh Jawi:
atu Pengenalan Terhadap Kitab Talkhi$ al-Falah fi Bayan Ahkam al-Talaq wa al-Nikah. Jurnal Sains
nsani. Vol. 5. No. 2. p. 1-8.
5 Syed Salim. 2018. Pemantapan Pelajar Aliran Syariah di Institusi Pengajian Tinggi Melalui Pengajian
Kitab Turath Jawi: Tinjauan Terhadap Perlaksanaan Pengajian Talagqi di Universiti Sains Islam
Malaysia. Jurnal Sains Insani. Vol. 3. No. 1. p. 27-37.

L
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In order to acknowledge the history of Malay-figh manuscripts pertaining to the
number of books that have been published, it is notable to list some books t
represent the development of writing in this field according to certain @ As
stated before this, the 17" century was the first age that witnessed the alay-figh
book, thus the list will start from that century until 19" century. Thégorogressions of

Malay-figh manuscript appears as a further elaboration that wi|l in e the producing
of manuscripts in figh gradually. '

According to Wan Mohd Shaghir, he managed to enumerate a n

55

figh books which exceeded more than 60 bo at were Wri
s b 3
are sQ?ﬁany other

mber may indicate an

scholars.”® This list does not include all boo

manuscripts excluded from the list. HO\eNerha

abundance of Malay-figh books that existéd,in this worl

that it may be more than that nu sﬂrelli %r tg;g mber of books based

o
on the list by Wan Mohd Shagk rdertoy'the d pment of Malay books in
figh started from 17%" centu ards. It is am impo remark that the list here only

BN

emphasises some selec ks. 2 b o &
In 17t c& yeikh Nugdddin @niri had an excellent contribution in
O

producing rel '\oo eSpeei Ily'in tqh as his book; Siratul Mustaqim became the

O
first boc@e. ];h n, 9 ot@other book of the same topic such as Tanbihul

4
‘Awwam fi Tahqiq al-Kaldmﬁ%) wafil and Kaifiyat al-Solat. Syeikh Abdul Rauf al-
N

caus €

F \I‘I who lived after al-Raniri also wrote a profound book as he was asked from the
éer

of Acheh, Sultanah Safiyuddin to write a figh book in known as Mir’at al-

6 Mohd Saghir, Perkembangan Figih. p. 157-160.
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Tullab.”” In fact, this book was regarded as the first Malay book in Islamic
Jurisprudence discussing court’s affairs. Other Malay-figh books that are belo
him are Bayan al-Arkan, Bidayat al-Balighah, Majmii’ al-Masail, thiha@ Abd

al-Ra’uf, Tanbih al-‘Amil Fi Tahqiq an-Nawdfil, Sebuah Huraian Aﬁnai Niat

Sembahyang and Wasiyyah. ?

His student who lived in Terengganu, known as ’To au Manis” or his
actual name is Syeikh Abdul Malik bin Abdullah Wh(@e irs}t Malay scholar
made a commentary on Hikam Ibn ‘Athoillah al-Sakandart IW Tas w‘w\adc;-pro\@ced
three figh books namely Risalah al-Naql, Kitdb&zah and Ri ah’K‘L‘h%/at al-

s b 3
Niyyat. While in Aceh, Syeikh Fagih JalaluWin

W amal@lﬁn gave a
contribution in this field by writing a b(%MIy H?J]ja Bali ﬁand later, his

inherent scholarship was continued by on, Syeikh

hamQ Zain bin Syeikh
Fagih Jalaluddin who lived in the %c)wtu‘r\y 7 T
e:a

A
S

9 Q—
In 18" century, it can N r eNcondﬁéﬁod which Malay scholars
\
continued to produce Calay igh books. This pe@ became a remarkable era for

Malay world when some premin halars w ed during this time, they ultimately

succeeded to leir bo Is [
influential sc&s n Aceh, om h%)father we had mentioned before, Syeikh
i

Muham@'binﬁ ik 1
entitl

h luddin led in writing figh books before others.
His bo ed figh is Talkhis e.jﬁldh discussed specifically about Islamic marriage

e hi position in this region. One of the

\
: . Rest of his students, namely Syeikh Muhammad Arsyad al-Banjari, Syeikh

T Jelani, Mir’at al-Tullab. p. 119-138.

Muazin. 2006. Konsep Wahdatul Wujud Menurut Abdurrauf Singkel Dan Implikasinya Dalam
Pendidikan Tauhid. (Master Thesis). Sekolah Tinggi Agama Islam Negeri (STAIN) Salatiga. p. 17.
% Ahmad Misbah Bin Muhamad Hilmi. 2016. Analisis Teks Manuskrip Hujjatul Balighah: Tumpuan
Dalam Kesaksian. International Conference on Akidah, Dakwah dan Syariah (IRSYAD). p. 693-721.
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Daud bin Abdullah al-Fatani and Syeikh Muhammad Nafis gave great contributions in

the Malay world. Yv

One of the students was Syeikh Muhammad Arsyad who cam wanjar,
wrote a book namely Sabil al-Muhtadin. He stated clearly in his book that he tried to
write a new figh book because the Malay people at that time were facing difficulty in

gaining the authentic book of Sirarul Mustaqim and also difficw'wunderstanding the

book.®® Thus, his new book was aimed to solve the pro@nwwindiFGCt|y

gives an indication on the development of Malay- ooksih the 18" ry asi-was
3

fig
o . o | &S
a continuity of the Siratul Mustaqim. Besides th Iso wrote al-Qowl aI-Mukhtas,
4 b4

Kitab al-Nikah, Kitab al-Faraid and Hasyiah FatalJawdhin f b

v

soggh in this period is
iwho hf§vea S{&ged about him before.
He wrote more than 15 books n a al@bdih, Risalah al-Sa’il,

agrSayd, W 5
Bughyah al-Tullab li Murid I\N - as-quab, Idah al-Bab li Murid al-
Nikah bi as-Sawab, Na al-&hibz’n Subul ql- qin, Ghayat al-Taqrib fi al-Irth
l-’l! :?-

o
wa al-Ta ‘sib, Buliigh a a n al-I a al-‘Umrah, Munyat al-Musallr,
|-Ta ‘sib, Bul g [ I- ‘Umrah, M [-Musall

Hidayat al-Muta Ma ‘Umdat u ‘a@atﬁ al-Mannan, Jawahir as-Saniyyah,

Sullam aI-M@ Ma'r

O
Wasa'il. &Bﬁok}a bye ar@ugh to indicate the arisen of Malay-figh books
b
th C

in the tury. NV
X 9

\n the 19" century, the development of Malay-figh books continued until the

@Egence of Malay scholars who endeavoured themselves to contribute for the sake of

=2

Another great scholar who ian\n%\e, M
hom

Syeikh Daud bin Abdullah al-Fata

=2
~

rigat Wuhtadz‘ and Furi‘ al-Masa’il wa Usil al-

8 Al-Banjari, Muhammad Arsyad. n.d. Sabil al-Muhtadin lil Tafagquh fi Amr al-Din. Fatani: Matba’ah
Bin Halabi. p. 3. Hereafter cited as Arsyad al-Banjari, Sabil al-Muhtadin.
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religion. Raja Ali Haji who was born in year 1809 was regarded more as a prolific Malay

literature and history writer rather than figh. Nevertheless, it is worth to menti?m

<

here because he had also authored some figh books which he wrote then(ka\)etr
form and they are very interesting to read. The books were named ﬁ*r Hukum

Faraid, Syair Kitab Nikah and Syair Siti Sianah that mostly explainedabout ‘ibadah.

He discussed figh matters using the tale style that made this bqoMue compared to

other books.8! t
In Mecca, there was a famous Malay scholar,who centriluted
arena especially in writing and reprinting old boo@vere writte
4

He was Syeikh Ahmad bin Muhammad Zain al-Ww

ueh ip-this

Lo

y past'scholars.
i i

and educate new Malay scholars. One ofCis |ficanna

-

Tok Kenali. Awang Sariyan enumeratme fields o

Ahmad al-Fatani’s brilliance f %@ﬁr}\g%is
%n

o
philosophy, poetry and medic& ith regard toyfigh, h@t some works in this field

A%

such as Bahjah aI-Mubtaana" al-Balch a@al-Fatdwd al-Fataniah. It is
[ Q

important to indicate he%his% - t@vég- ataniah was the first Malay book

written about Fa@h th@wone be@e.

N
. ) O . .
With 0 Arkin Satat, aqn)ough the title does not appear no where in
_ O
i

any res&@ﬁing ﬁw S edé&rk, it is inappropriate to claim such book has no
s

place imyhistory at all. To be fail\i‘g-this chapter, this manuscript, Arkan al-Salat, was

wled at proved Syeikh
AN

é)é’r as religion, history,

f Mith other religious manuscripts. There were ten collections were found in a

0 dle and two manuscripts which were compiled with Arkan al-Salat were belong to

81 Abu Hassan Sham. 1995. Syair-Syair Melayu Riau. Kuala Lumpur: Perpustakaan Negara Malaysia. p.
75-76,95. Hereafter cited as Abu Hassan, Syair Melayu.
82 Awang Sariyan, Asas Falsafah. p. 95.
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the great prolific Malay scholar in Aceh who was known as Sheikh Nuruddin al-Raniri.
The books were Durr al-Fardaid bi Syarh al- ‘Aga’id and Bidayatul Hidayah Bi ?ﬂ-
Manan. Besides that, there were ten different names of the manuscript@with

Arkan al-Salat and it was possible that they were similar copies.

Based on the above explanations, it is an effort to hig%c existence of

Arkan al-Salat in the history of Malay-figh manuscripts. T}Ym be perceived by
knowing that such book did not appear alone and it did noEeht in v;’cuum It should
be recorded to be found with other manuscripts and, this fact ohviou dicates-the
N

concern of people at that time with regard the Ark%dt manuscript. I\qot-g;?y that,
the number of manuscripts that were found Whi(wm ‘.n een c@!‘gons also
showed the significance of Arkan al-S Ne m ipts w ﬁvaluable, the
people would not concern about themaﬁer{as oigt\@r them to copy it
repeatedly. Therefore, based on g@ef g@k’t iSc:j;J}'t to acknowledge the

‘%cript ecti ei‘y@e history of Malay-figh

manuscripts. YV ’ %\
O it
In conclusion, the deve %‘n I\X' ay<figh manuscripts can be observed
carefully throug@in s@sch@nd at the same time the chain of their
knowledge to&}ors /Ne'fe 'Ieag'ry('fmveiled. There is no century but Malay
scholars i&l’it 3pd po :d heé)’vs-}es to spread Islam either through writing or

teachi re is no room for c:i}; underestimate our early scholars especially their

\
Necause they know Islam better than us due to their authority, knowledge and
‘é’ty

significant existence of this

of hearts. Only by reading and concerning on former’s treatises then we can

Qpreciate them better. It is incumbent for us to trace the true understanding of religious

knowledge through the traditionalists’ scholarly works which the chain of their



knowledge is met to the early generations of Islam and the Prophet Muhammad (Peace

be upon him). Yv
2.2.2 The Significant of Malay-figh Manuscripts in Malay society Yv

As recorded in history, Malay people had accepted Ahl al-@a al-Jama ‘ah®

since the first emergence of Islam in this region which th a scI'ooI of theology

(‘Agidah) is Ash’arite, jurisprudence (Figh) is Shafi’e a cta y.s}ﬂda‘wwuf ) is

al-Ghazali.®* This can be proven by looking at M nuscripts ea‘:h@j that
represents the school of thought which becom i w%' n theology, Syed

T
Muhammad Naquib al-Attas discovered th@q@ Makdy m uscrip@t was known
as Malay translation of the ‘Aqa’id of M; dealing with" 44! @ah wal Jamaah’s
thought. The descriptions in the mar%nt showe\atggq ? r&z}ltten in 1590AC (16"

N
century).® ‘% “ 485—')
~

N
On the other hand,\Shafi’e #hoo 0l @as accepted as a ground in

>

jurisprudence both for devofional_and ical (d-},y}ies. Some Malay-figh manuscripts

such as Siratul @m ano‘ Mir al-T@ were both proofs of acceptance of

N
Shafi’e schooan region. T islbe@%@é some of these books were written under
t

the reques@w alay Rul h s&rﬁe and not far than that, other Malay scholars
1S
& I

N\ &

8 Nfunnah wa Jama’ah was hsisted of Ash‘arites and Maturidi schools in theology, Hanafi,
iki, Shafie and Hanbali schools in jurisprudence, and Junaid al-Baghdadi and al-Ghazali schools in
sic. For more explanations, refer Ali Jumu’ah, 2019. Al-Bayan al-Mukhtasar. Kaherah: al-Wabil

al-Seib and Ishak B. Aqil. 1995. al-Firaq al-Islamiyyah. Beirut: Dar Ibn Hazm.
urlaclah Haji Abbas. 2016. Ahli Sunnah Waljama’ah Adalah Kefahaman Agama Yang Tulen.
mbangan Dan Cabaran Ahli Sunnah Waljama'ah di Alam Melayu. p. 107-144; Sirajuddin Abbas.

017. I'tigad Ahlusunnah Wal-Jamaah. Kota Bharu: Pustaka Aman Press Sdn. Bhd. p. 2-3,21.
8 Al-Attas, Syed Muhammad Naquib. 1988. The Oldest Known Malay Manucript: A 161 Century Malay
Translation of The ‘Aga’id Of Al-Nasafi. Kuala Lumpur: Department of Publication University of
Malaya.
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continued writing figh books relying on that books which in line with Shafi’e school as
we have described completely in the previous part.8 This circumstance is du?ﬂe
main factor of emergence of Islam in this region which was prompted by @&neers

from the Arabs of noble origin from Yemen in which Shafi’e school ﬁﬂ&ew.87
Similarly to tasawwuf, in the beginning of Islam in Maw d, it has been

coached by Sufi as they spread Islam through tasawwuf and ?ﬂhem in practising

Islam truly by following some of the Sufi order.2¢ In R@mp e,'durin old time,

it once became a centre of Sufism order namely as Nagshabandiah after

tend to become adherent of that group in which li Haji who

lars @ wrote many

{<

guid in that field. To

well known in Malay world lived.®® In writing, Ma

Nurudin al-Raniri, Abdul Samad aI-FaIiCWnd

books in tasawwuf so that Malay people

w
—

ake it a

deduce, there is no doubt to belie t alg al eaq;);’g%cepted Ahl Sunnah wa
]
al-Jama ‘ah as their based gro@cti la athﬁ& Shi’a and Mu ‘tazila.
N
Based on that | rodgion, generally, it r \vﬁad the significant existence of
ipts t

e
. '3 - .
Malay religious maw y by pointing out the correlation

1
0 ané alay
between both. It i ble to mentieg‘here @ certain points that perhaps indicate the

significant of figh nfan pgszja'rst of all, Malay-figh manuscripts became
main ma &Wthe’pr cess of/learniig by Malay people in the past and current time
v’
for a nsb of Malay-figh ma 5 ipts were too many spread as | described it briefly
N

: ni, Mir’at al-Tullab. p. 119-138.
I-Attas, Historical Fact. p. 75-153.
88 Al-Attas, Syed Muhammad Nagquib. 1963. Some Aspects of Sufism as Understood and Practised

mong the Malays. Singapore: Malaysian Sociological Research Institute LTD.
8 Abu Hassan, Syair Melayu. p. 38.
% Farid Wajdi, Mohd Anuar, & Syed Salim. 2021. Pengaruh Kitab Figh Jawi di Alam Melayu:
Pengenalan Terhadap Manuskrip Arkan al-Solat. Jurnal Sains Insani. Vol. 6. Vol. 1. p. 1-10.
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before. So, this shows the importance of figh manuscripts as a medium in old traditional
education and precisely indicates the acceptance of people to the Malay- flqh?!u
Consequently, those manuscripts succeed in shaping Malays’ thoug@thelr

intellectual framework which is very rooted to the Islamic tradition kn et

Secondly, Malay-figh manuscripts became as transmitte%zcience of figh

from Arabic sources into Malay world. Most Malay scholars s in the introduction

of their books that they actually extracted the content from t y a t}'oritat've Arabic

figh books such as Minhaj al-Talibin, Manhaj al-Tullab, Tuhfat Nth@al-
Mufktaj and al-Majmii %% This can assist Malay to learn figh siIJ asstct%y can

oks. than that,

ated WNSW\ Malay affairs

eikh @uddln al-Raniri in

understand the text directly rather than referrin We Arabic

the scholars cleverly put in their books soewocal i

by using the analogical reasoning (qua r e am e A
his book Siratul Mustagim disc I @ned with tuak, kilang,
praying on the rengga which ese %} on &Q;%ted in Malay society.®.

To deduce the c st spld later Malay generations were
alay

indebted to the early r elr sa (ﬁCe in inheriting religious knowledge

through the book manu ts WhIC %hout them maybe the religion of Islam

might not sta n STh gh th@‘;tudy on religious manuscripts, people can
acknowl at is P Dt:lyz 1n01ples rooted in Islam that had changed one’s
\/
S

h Puaad, Rahimin Affandi, Ahmad Farid & Huzaimah. 2018. Kitab Jawi dan Pengilmuan
kat Melayu. Jurnal Ulwan. Vol. 1. p. 34-57.
Fathanl Daud bin Abdullah. t.tt. Bughyah al-Tullab li Muridi al-Ahkam al-Sowwab. Pulau Penang:
ba’ah Dar al-Ma’arif. p. 5. Hereafter cited as Daud al-Fathani, Bughyah; Arsyad al-Banjari, Sabil al-
uhtadin. p. 4; Zainul Abidin. T.tt. Kasyf al-Litham ‘An As’ilah al-Anam. T.t: Maktabah wa Matba’ah
uhammad al-Nahdi. p. 2.
9 Jamalludin Hashim, Abdul Karim Ali & Hasanulddin Mohd. 2014. Analisis Pengaruh Unsur Figh
Tempatan dalam Kitab al-Sirat al-Mustagim Karya Syaykh Nur al-Din al-Raniri. Jurnal Antarabangsa
Dunia Melayu. Vol. 1. No. 1. p. 1-24.
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worldview and become permanent value which they should preserve it in this modern

world so that they can elude from the secularisation trap like the Western pew

now facing.

Figh as a religious science possessed a main role in guiding Muslims in their
every single action, either in worldly or hereafter affairs, and it is$fundamentally

grounded to tawhid that functions as a worldview for Muslims®™Hence, Malay-figh
manuscripts become a medium in transferring knowl@tan ollsly influencing
the Malays directly through education and practi his obviously ca een re

ce.
the existence of modern education which comple anged the'tra on’ané~become
s b3
but it is a

a mainstream system. There is no wrong with the‘current education sys@'(

blameworthy when the tradition and its dii%ﬁhv@ Was‘%t ide by Eiéo this needs us

to reconstruct the purpose of education in urrent system,to maQure it corresponds

to our authentic tradition and suit 0 be pra@yrlin%ﬁéam system.
[ “ Q&
| in tm.z,ﬁ%ﬁ
N

Hopefully, all of the a ex[ apter can help readers to

understand the purpostf the'study and conyinge t to be more appreciative on our
intellectual works and put away h@ restl'r:@on on this type of research. It should

be noted that the &‘nce ofthe academic IS not to merely study something new

o now o e
and gain new but also gﬂve%@ne good values that had been decayed.
L N
& v <>
Y.

2 a.w ction to Arkan al-Salit

%’n al-Salat is one of the Malay-figh manuscript that specifically discusses about

ayers and certain related discussions. This book can be placed on a par with other

well-known figh books such as Munyat al-Musalli, Hidayat al-Sibyan and Minhaj al-
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Salam. However, it was ‘unlucky’ for it because Arkan al-Salat is still a manuscript and
as far as | know, it has never been published, not until recently. In searchingw
manuscript, there are manuscripts located in bundle and single collection. (ej\sbng to
the bundle collection, Arkan al-Salat was placed with various types o scripts in
the sense of sciences such as theological and ethical treatises. Even thisfmanuscript can

be considered as a figh book, however, in certain part it trans nwroughly beyond
i th

tasawwuf field, therefore it is possible to be regarded as bo d tr,sawwuf book.
Thus, this manuscript possesses its own unique place a othe bws field.

Oc§~
Compared to other books, Arkan al-Salat issigentical to an'im rtaq Way-fiqh
4

b
u$allz'.%:|" is can be

s. There are two points

book written by Sheikh Daud al-Fatani entmu

identified by referring to the major discusch Writ‘mg
that indicate the similarities existed inMWo %3-
Xm

which focuses mainly on the law yers (RQQ#F

k4]
of figh such as fasting (aI-SK almsgivi akdt)%rimage (hajj) and other

A\

matters. Secondly, the met@gy o’ writi that.@ implemented in both books
3 l

presented the similarity"'Which the auth mbi ?the two core knowledge in Islam;

N O
S

N
\a 0 O ] _
Based%e boye éxp agrons,crocan be assumed that perhaps Arkan al-Salat

is on the &Kgre} th Mu atéh/lusallz‘ although the latter was far well-known
O o
alay p

amongx eople rather thza)\tg; former. As Munyat al-Musalli was written by a
N o
r ﬁﬂ‘le Malay scholar, therefore it got more attention paid by Malay people for more

&I\;&ht concerning other part

figh and tasawwuf |

two hundred years until today. Wan Mohd Saghir claimed that Munyat al-Musallt
S

ame the only one necessary book to learn by students in the Malay world.%

% Mohd Saghir, Perkembangan Figih. p. 102.
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Pertaining to this, it is possible to assert that maybe Arkan al-Salat was once upon old

time had its own influence to a certain groups of Malay people even it did not as@o

become famous like Munyat al-Musallr. (}

Based on the manuscripts that have been found in this the'e are only two

2.3.1 Author and Authorship

manuscripts entitled as MSS4314 and MSS4341 that ibe orWr‘nati‘%rl of

, : : N
authorship. In general, other than these both manuseripts did not t|Jn _q@'Out the
author’s name except in these selected manuscri urt rrfro re i&qga no date
recorded in this finding thus the manuscri Apkan a?\Sala ecam@xnown for its

i
author and date of writing. One of tM&ions (MSS4314) @%ioned the origin
AN

place of the manuscript as it will be&,ibed Iate.\T A
S
[} A
Before going further,'\ ecessary, to enth&&ere the transliteration of

N

colophon of those two manu s related to'author, so that the readers can see and
| O
ext, |

perceive it precisely. N ill highti sﬂzl-q)g}ions for this manuscript in order to

el

prove the authent@he mJnuscr t by ing answers to some doubts that may

arise in this s h ?:l Q)O
D, O
%‘ blefl. 1" c@mn of MSS4314 and MSS4341
&) v
RS

N uscripts | Text of.Colophon

MSS 4314 Tamat kitab yang bernama Arkan al-Salat karangan guru kita
dan guru segala orang dalam daerah Pidir iaitu Teungku

Chiek Di Blang yang duduk di negeri Tiro dan empunya kitab
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ini Lebai kampung Blang yang di (f-d-w-q) jangan kamu

perbeli jangan kamu beri tetapi kamu wakaf padaw

tuntut ilmu. (q\

2. | MSS 4341 Tamat al-Kitab Hadhihi al-Risalah Arka al-Sa,dt pada
Le;i

malam jumaat pada waktu Isyak sahib (space) wa

katibuhu Lebai (f-n-y) (p-a-d-ng (t?wm ya Rab al-

‘alamin qabiluhu mukmin (I-K-W- l_Il
W‘\d‘ .

| &
nform%gn of the
9

nd the places

Based on that colophon, it is only possi

author through the title of his name which :’s

mentioned in there. It is remarkable tow
<\

ofity'and was well-known

N
o 0 v,
as a knowledgeable individual ociety.? As far asitis concerned, there was a

R
foreign scholar from Persia?nigrted ceh angkserved to Sultan Alaidin, ruler
of Aceh under the Sult% asai/; mu r‘a,.lz?}éme is Teungku Chik Blang Pria

\n could be found other than in this book of

Ulama Aceh D

¢
name with anDurth elabo tion@herefore, it is impossible to claim him as an
author is Manuseri yout @Fﬁrm evidence.

: : >
\ \c')
Qﬁusdi Sufi.,, Muhammad Nasir & Zulfan. 1997. Peranan Tokoh Agama Dalam Perjuangan
m

erdekaan, 1945-1950: Di Aceh. Jakarta: Departemen Pendidikan dan Kebudayaan RI. p. 21; R.
ichael Feener., Patrick Daly & Anthony Reid (ed.). 2011. Mapping The Acehnese Past. Leiden: Royal
Netherlands Institute of Southest Asian and Caribbean Studies. p. 13
% Muhammad Thalal & Ors. 2009. Ulama Aceh Dalam Melahirkan Human Resource Di Aceh. Aceh:
Perpustakaan Nasional. p. 33.
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With regard to the places mentioned in manuscript, it is clearly affirmed that
this manuscript was belong to a scholar from Tiro in the region of Pidir ir?!w.
According to the history of Aceh, there was a Sultanate of Pidir which onge that

region and his ruler was known as Raja Pidir whom his ancestors had% to attack

Melaka.®’ Y'
N

Pertaining to the unknown author and also undated of 4 ~Salat, Ding Choo
Ming mentioned that most of Malay manuscripts had E;Nuff'ci'snt information
especially authors’ names and dates. He said that when a manu riM@ au?ers’
name, it would be regarded as “collectiv ht/whole | so

ason v@’there were

se theywdid not wish to

bersama/seluruh masyarakat)”.% It can also be w

S0 many anonymous writers in Malay reliewnin

be named because they wrote for tN of_Allah fgl\Qorldly purposes.®
stu i Sa Qa’%uscript that is lack of

o
authorship information mclud% an al*Sqlat. In con on, even the real name of

Therefore, it is common in this

i@\n(ified, but the previous finding

[
precisely indicated the %ty of the’ m({gﬁosition whereby he had obtained

the title of “Teun hhk | \ éj
&
Based@jl graund,

| B
i gfearls‘sl('wgwn that the study on manuscripts should
not be only sing JQ ecogni in@ date and the author’s name; although it was a

C
;

part oIEe study, because the bé@g of that kind of information should not be a reason
\

t:N the authority and relevance of the manuscript. Even it has lacking in that

Qwbiol. p. 33.

% Ding Choo Ming, Kajian Manuskrip. p. 77-78.
% Mohd Nor bin Ngah. 1983. Kitab Jawi: Islamic Thought of the Malay Muslim Scholars. Singapore:
Institute of Southeast Asian Studies. p. 1.

author and his detail informa uld 'ot b ly
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particular area, it is a must to focus more on the content of manuscript in which the
intellectual discussions and great Islamic tradition existed. Through content ana%lt
provides us an acknowledgement of the intellectual traditions in the past @alay

world by which it did not grow alone but it is rooted strongly from a dition of

knowledge. Q

In most of manuscripts’ contents, the original sources o n be seen through

the analysis that show the authenticity of manuscripts. ThiS\is @f research

which the content will be analysed. In the meantimg, the very influe ftaswuf

and figh which are originally rooted to the kno of prominen us‘m‘kcholars
s X

namely al-Ghazali, al-Junayd, Ibnu °Arabi, Wl-NaW ould Q}’ obviously
appeared. It is undeniable that most Wnuscr in’ the <2§Were mostly
influenced by high discourse of tasaww udl g Ark Z-Salanuscript.100
A
That is why in the previo cussion I o e @ the history of Malay

manuscripts and its influence S le |\|Qh past until current together

with explanations on tr(pro s of Islamisa r]WI\rIi} Malay people which it was the
al rise"in

b.@ n. It’@-‘be a guidance to show the general

sketch of Malay ous m scr' hIStCQU a proper way. This type of religious

prompter of mtellec u

manuscript S t be cdm q-to Iﬁe;ature works like manuscripts about tales or
history fi re SJQ ur d 0 rom the writers” minds as a creativity and art
works t akin wit rellglggg’%anuscrlpts because our religion is strongly bound

't teIIectuaI chain prompted from Prophet Muhammad (Peace be upon him) then

Q tinued by his companions and true Muslim scholars.

100 Al-Attas, Islam Dalam Sejarah. p. 19.




2.3.2 General Contents of Arkan al-Salat

Regarding the contents of Arkan al-Salat, it can be classified as, at least, %%ain
aspects. The first classification was made based on topics of the contentj.%can be

divided into three points:

1- Introduction \[
2- Conditions (Shurit) of prayers .i '

3- Pillars (4rkan) of prayers ‘\d

L ]
Specifically, the author started his writing wi smalah and prais upggx'llah

Ky

for His Mercy by giving hidayah to adhere the pat Propipt u mactzePeace be
Y

upon him). Then, he continued his introduction z desc

he ir@énce of five

times daily prayers in Muslims life by quo me ve

quotes. In the meantime, he listed bcefitst at Wﬂv

prayers obligation. This part serve n imtroduction of Q@book by explaining the

)
importance of prayers which an a ccei&n his life. Pertaining to the
introduction which thecrite%entionw prq@ in Islamic tradition of writing,

4 ¢ &
S A

oly Quran and Prophetic

man when he fulfils

, it mes prevalent norm among the Islamic
¢
scholars degpite whatever topi @‘p?e, they put some of important things in the
% NN
introductio theirfD%J;T hisY_ what al-Ahdal listed eight things that must be

me in the introductio@'writing, those are basmalah, hamdalah, pray for

T,

\s for Prophet Muhammad (Peace be upon him), shahadatain, author’s name,

@i’s title, bara ‘ah al-istihlal and the word of amma ba‘d.*® Some of these are

101 Al-Ahdal,Muhammad. n.d. al-Kawdakib al-Durriyyah. Fatani: Matbaah Bin Halabi. p. 3.
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required to be mentioned in every beginning of speech and writing because of certain
narrated hadith of Prophet Muhammad (Peace be upon him) which encouraged

to do s0.192 For the Arkan al-Salat manuscript, it seems that it had no

author and book’s name. A
In another hand, he also mentioned some of threats for an%KO ignores this

tayn,

obligation. This is so in order to acknowledge the compensatiwn one will get if he
fails to perform prayers in such manner. It seemed that the wWri r@gbic in his
introduction; mostly were quoted from the Prophetic traditions then nelategkthe
o ]S
contents in classical Malay language very prof . Due to| thi§)great treatise of
4 b3

M eingv\t!garded as
incomplete version thus only eight of am@w.lscript W, oun%{ e completes.

Only after the part of introd mo

in three and four pages, the

itT\
writer delves into the requiremg%%t) af prayeriby w @One, s performance will
only be accounted if he fulfiN tI Mer@% total of that matter is six

introduction, the manuscript that did not th'Ms

including the intentiongniyyah) where eing issued among jurists as it

thisfarea
will be specmcally@ di alysis pa @Mlthm this topic, the writer brings

together a critica@ssion intemtion, ta@kbirat al-ihram and prayer time. This part

takes almost @es f the (ye' m&nuscript.
*

thifd part’ manu pt is the discussion on pillars (arkan) of prayers
whenhtitle of manuscript@f IS Arkan al-Salat. This part can be regarded as a
m cussion in this manuscript which the author explains particularly the pillars of

rayer based on Shafi ‘e school of thought. This part takes many pages and it ends the

102 Al-Sayyid al-Bakri. n.d. I’anah al-Tolibin. Fatani: Matbaah Bin Halabi. p. 3-7.
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manuscript with the discussion about gunit. As it is seen in the manuscript, each pillars
was discussed in very specific way which every elaboration comes with its ?ﬂl
conditions known as shurit or pillars. This part possesses the most \ this

manuscript which exceeded almost to 29 pages. A

Secondly, the aspect of science of the contents, it can be d%zto three types:

1- General knowledge conveying advice, motivationfand ireat \ivords related to
the prayers. ‘\d
L ]
2. Science of Figh. I Q}Y'
_ A
3- Science of Tasawwuf. 2 T
N

preci in the first

Regarding the first point, the researcherthas de
classification which mostly containedyin introducti
integrated both sciences of figh and hin inT ’s matter thus it made
this manuscript very unique b‘e% erms% fiq@int, it will be pursued
together with tasawwufdiscuss’bv d @g&%’jothihry identical similarly with al-

|

t. Thecauthor brilliantly

-

Ghazali’s treatise of Ihya

thisthesisinordertwa ei
The resw ould™h

#

e

the previougepoInts. In

124

Thisswill @llysed in the fourth chapter in

past lar works in this manuscript.

<

inen ion-here one of the examples with regard to

n tioUbout the cleanliness of clothes and place to
NN

performfrayer§as oné gesar@uirements to perform prayers, the author brought

tog&&is discussion with @planation on cleanliness of the heart as a necessary

‘@ order to make the prayers perfect. Pertaining to the aspect of tasawwuf
&3 ifically, the author included the discussions of iksan, fana’, khudi’ and the reality
f servants in certain area of figh. Therefore, this manuscript can be regarded as the

book of both disciplines; figh and tasawwuf. Compared to other figh books, with regard
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to prayer matters, this manuscript does not mention about prohibited actions during

performing prayers thus making this manuscript simple yet suffice to be learnt.

Third classification relies on the types of sources; it can be divij&%y three

1- Verses of Holy Quran. V

2- Prophetic Traditions. .i '
3- Opinions of Muslim scholars. ‘\d
@
include those hiee @X-ces.

-’
wors&s sedfby th?wrlter to
NV
\efnrelateé@The previous

hdan, @h mas’alah and
fa’idah.*® In Arkan al-Salat, it seems that t i ng d I&h@ word from the listed
words and it was the word of sh:t? ng%ppe in the last topic of the
manuscript where he ended itw

2.4 Codicological Asp%;dn al-Salat l 0’

In manuscript st& can'initia his resgarch either on the physical aspect of

. N . .
manuscripts ogwte sefk Wlfldgé@(he manuscripts. The study on the physical

’ 4
make-up ting materials o nuscripts that are used in the traditional
4
Cbdic

bOOk:::W named \O,Wgy.m“ Frangois Déroche held that codicology is
|

primarilyreferred to the study}ﬁ material aspects of codices; that is, manuscript books

<~

® Al-Hafnawi, Muhammad lbrahim. 2013. Fathul Mubin fi Ta'rif Mustalahat al-Fuqaha’ wa al-
Usuliyyin. Kaherah: Dar al-Salam. p. 268.
104 Wan Ali Wan Mamat. 2014. An Introduction to Malay Manuscripts. Kuala Lumpir: HUM Press. p.
23. Hereafter cited as Wan Ali, An Introduction.

types:

In general, most of Arkan al-Salat writi

Pertaining to classic religious books, there are ce

indicate certain important points or to prese%Ziled

discussions which will be elucidated a%

*
&
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comprising a series of gathering or quires of sheets.!® It goes beyond the archaeology
of the books and embraces various aspects of the history of a manuscript, the hi

textual transmission, collections, collectors, libraries and the like.10® (ﬁ\
2.4.1 Total of Manuscripts \[

Relying on the findings, Arkan al-Salat manuscript c be ffound in Pusat

|
Kebangsaan Manuskrip Melayu at National Library of ia. he.}aedl‘er did the
Y
search in online website libraries such as Leide ries, Briti L‘br_aii‘és and

National University of Singapore. Unfortuna ere% econﬁdjgout this
Y-

manuscript except in Pusat Kebangsaan M rip Me here,@anuscripts of
Arkan al-Salat were founded which M;ahem are mplus it makes the

number of complete manuscripts t{;ﬁn. All tMn
@
library’s catalogue and data b%

manuscripts in Pusat Keban@
i aae

1.2: Gb nlbf(@/anuscripts

@
(&\ ,\I\> @T;.of Manuscripts

£
Pusat Kebangs anliskrip e‘p u(AVISS4029  MSS4121  MSS4314
Perpustakdih Nedara Malaysia) (| MSS4466  MSS4341  MSS4601(A)
4 Q\ MSS3864(A) MSS4351(B) MSS4393(B)

<</ N MSS4425(A) MSS2936(A) MSS4307(A)
A S

MSS3644(A) MSS3826(B) MSS3631(B)
MS Francois Deroche. 2005. Islamic Codicology: An Introduction to the Study of Manuscript in Arabic

Script. London: Al-Furgan Islamic Heritage Foundation. p. 11.
1% Adam Gacek. 2009. Arabic Manuscripts: A Vademecum for Readers. Leiden: Brill. p. 64. Hereafter
cited as Adam, Arabic Manuscript.

Gkipts are recorded in the

S

@. The collection of these

e looked in this diagram:

Collection

“
4
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The total of manuscripts was calculated by the researcher himself. This is based
on the data recorded by Pusat Kebangsaan Manukrip Melayu and it was aw
through the online website and catalogues. All of the manuscripts are @plete
condition except MSS4466, MSS4341, MSS4307(A), M882936(A)A§3644(A),

MSS3826(B), MSS4425(A) and MSS3631(B). On the other hanq tHe complete

manuscripts are namely MSS3864(A), MSS4029, M§S41 MSS4351(B),
MSS4393(B), MSS4601(A) and MSS4314. Thus, the mbfr of complete

manuscript is seven while the incomplete is eight. This Classific iow sketched
A%

in a diagram later. E;\ ' _\C}
4 b4

It is necessary to elucidate the justificawﬁcl iyi e m@{cripts into

complete and incomplete categories. Then M ap hat Qed in order to
acknowledge either the manuscript is in ple e condi or @The former is by

literally refer to the library catalo as he r videdﬁhe descriptions of each

oy

manuscript. Thus, the reader r& w thz%j t e&&scrlpts without having to
look at the manuscripts dlre he sfondf roaQ. \by observing the manuscripts

physically and checkin anu \ age(g)// page. The indicator of classifying

the complete man mln thl'S d appre@h is by checking either that manuscript
&
has a full text, Wlly he,in

al-Salar t vgic 'on{\{&e’ other manuscripts. The first page of that
lection onfy st

incom aQed with a topic on pillars of prayer. Consequently,

N :
uclloQ,‘gmot. There are many manuscripts of Arkan
'

th| of manuscript can'h%? be regarded as a complete version because the

ctlon of the manuscript was not available yet it was very important.

0 There are some of complete manuscripts that consist missing pages. However,

it is not as much fundamental as the introduction. Every single manuscript that lose any
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page will be described in the next sub chapter explaining the description of folios and
quires. In this research, these two types of approaches were used by the resea i

order to determine the status of the manuscripts. It is possible for the resear@nake
a claim that all manuscripts of Arkan al-Salat were checked and the ge information

were recorded as it will be clarified in the next passage. Until now, the researcher can

be sure that there is no manuscript were left out from observati%rN

Table 1.3: List of complete and incompléte fan sclipts

| .
No Complete Manuscript No ncompITe I\‘/I‘?u?ri \J
g

1. | MSS4601(A) 1. 425(4) *

2. | MSS3864(A) ]Z\J

3. | MSS4351(B) Y | Ms )

4. | MSS4393(B) 4. 44
BLNAS
5. | MSS4029 . 3826(B)
6. | MSS4121 fﬁv“z § )
. N "MSS3681(B
ol o

7. | MSS4314 (‘)Y- .“l NIS§4466
QD L5

Ke
8. ([ Mss4341
v
C\ eyl c,)b
i argh b@mes more comprehensive, the researcher will

In ord@n’ e this re
descri eneral’d@ZAonsé\all manuscripts based on the researcher’s own
Y : :
ob\ . The manuscrlpts‘g{?kdn al-Salat) were found to be left in the single and

collections. The complete manuscripts and bundle collections will be followed

Ot:e incomplete.

1- MSS4601 (completed):



3-

It is a compilation of three different manuscripts. The first manuscript is
Arkan al-Salar MSS4601(A) while the other two are Qawa’id cw-
MSS4601(B), and Kitab Tauhid MSS4601(C). The foIIo@ the
information of those manuscripts: *
I.  (A): Arkan al-Salat: [ff.1v.-21r.]; 17 lines, the res¥h~er’s study.
Il.  (B): Qawa’id al-Islam: [ff.21v.-24r.]; 17 _lineSNThis manuscript
specifically written on Tauhid which di Y;l e Attributes of
God and His Essence.

.  (C): Kitab Tauhid: [ff.24v.-31r}];

MSS3864 (completed): \

This collection also h@sen compi Tog r“with the other two
S

manuscripts. Arkan ai=s Wasﬂ)cate a the(O in that bundle collection

followed by Kifq %Iukll wayltma ard ‘Ain and Kitab Tauhid.

Further inff%ts : 0’

belo

!
Lgcr' t‘?ﬂecifically discussed on Islamic finance law.
Rabiul Aw@em (6 December 1821).
I1l.  MSS3864(C): Kitab Tauhid. [ff.50v.-64v]; 14-18 line. This
manuscript discussed on Islamic theology and it was in complete
form.

MSS4351 (completed):
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This collection has been compiled with four manuscripts together. They are
Sifat al-Ma 'ani, Arkan al-Salat, Durr al-Faraid bi Syarh al- ‘Aqaid aWs
al-Muttaqgin. All of these manuscripts were in different fields a% 4
I.  (A): Sifat al-Ma’ani: 2+[ff.11v.-12v.]. The disd;w on this
manuscript was about theology which specificalm)hasized on
intellect law and the necessary Attributes Mhis manuscript
was written in Arabic language with a %nsl tion below it.

Il.  (B): Arkan al-Salat: [ff.13v.-30v.]. \d‘

’Yw
. (C): Durr al-Faraid bi Syarh qaid:| [f V}B@This

eh % ung.k%é and the

Iagi scholar, Sy%r'muruddin al-
Raniri who lived -7! )entury. con@s about Islamic

theology which zﬁg’sally a tr\’afewfr ﬁ’rabic book with some
S
additional i ion from writer<3.
(D): Ani: %taql:. . .-12%. his manuscript was written
in ic Ywith ala tfan%ion concerning on intellect,
4 $ &
Wplatki \OW dgeémrance, world life and God-reliance.
4- Mssé\o J) N

O
%Iecti n is deri ed(f:r?n three different books with some pages
%o i

>
,infon@tion. These books are Bidayah al-Mubtadr bi

manuscript was copied by L

a5}

—

V.

Fadlillah al-Muhd, @%dn al-Salat and Asas Solat. Further description as

%\ the following:
Q I.  (A): Bidayah al-Mubtadr Fadlillah al-Muhdi: [ff.1v.-25v.]. This

manuscript was written in the era of Sultan Alauddin Muhammad

53



Shah. It emphasis on theology and Figh similarly with emergent
manuscripts. Unfortunately, this manuscript was not complef?*
Il.  (B): Arkan al-Salat: [ff.26r-41v.]
1. (C): Asas Solat: [ff.45r.-48r.]. This manuscripﬁklssed on
obligation of prayer from the Tasawwuf perspectimectively but

it was written in a several pages only. \,
5- MSS4029 (completed): z '
This collection is a single collection. Furthe rmation ng o n this

@

manuscript will be specifically dlscusse@v next part. l _\"}
6-  MSS4121 (completed): \)‘T

Y

This collection is also a single céllection. F the form regarding on
this manuscript will be sp ailailscusse %rt
7- MSS4314 (completed): c) T ,‘\'\

This collection is aI%Ie C(ﬁlectl Eurt((/ formatlon regarding on
this manuscript }pec ically scu%@] the next part.
8- MSS4425 (% te): r
This i womplf script was being compiled together with
another usc 'y as(g%élah Niat Sembahyang. This collection
e tlful c % ed{)yej songket.

9- 29364(i ?ete) é\

This collection co sﬂgs’ of two manuscripts, Arkan al-Salat and Bidayatul

by a prominent Malay scholar, Syeikh Nuruddin al-Raniri.

E\ Hidayah Bi Fadl al-Manan. Bidayatul Hidayah Bi Fadl al-Manan is written

MSS4307 (incomplete):
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It has two manuscripts, Arkan al-Salat and Anis al-Muttagin. It is in a very
good condition without any tear and the words can be read clear

Arkan al-Salat manuscript in this collection does not have the iftr. ion.

11-  MSS3644 (incomplete): A

It was consisted together with three manuscripts namely\drkan al-Salat,
Bidayah al-Mubtadr and Kitab Fikah. The Arkan al-Salat¥manuscript in this
t part.

collection does not have the introduction and t '

12-  MSS4466 (incomplete): .\d,
Yw

This single collection does not have tt@&uction art i' IS ﬁﬁr}very
good condition. B

X v
13-  MSS4341 (incomplete): V o\ S.
h he i@%uction part. But

This is a single collection It does not
C p'Qr nd a part of writer’s

fortunately this manusc%ntainﬁ
N\
name written in colz% o d *,
A‘o
14-  MSS3826 (incomplete L ‘é\
4

Thisisa b% ection consigted'o manuscripts, Qawa id al-Islam

’ &
and Arkamal-Salat. gmrt of Arkan al-Salat was lost.
15- MSSQ Inco

¢
%Iecti has ofm usCripts within it, Wasiat Nabi and Arkan al-
alar whigh Per is&mplete as the introduction part was not there.

Ased on the above de @(‘lons, it is obvious that all the incomplete collections

-9

c Sbno introduction part. This such of pattern can possibly be assumed that these
G ctions were copied from the same manuscript in which it has no introduction.
herefore, the rest of the manuscripts were written in the same manner with the original
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one so that they came from the same source. On the other hand, there are ten collections

iy
N
.{'J
N~

that were found in bundles.

2.4.2 Writing Surface, Folio and Quire

Writing surface refers to the materials that are used by the wri@oier to write the
a

contents. Focusing on the Malay world, papers can be consi c?mmon and well

spread material to be used for writing activity. There we 0 anima ‘normally

Y
goat skin), leaves (normally lontar leaves), bamboo ee barks t ‘re_é&b used
4
<

to produce manuscripts.1%’
N,
Regarding the Arkan al-Salat mar@éol i st of them were written

on the yellowish European laid paper that waterm is notable to mention here

one of the most important criterio q‘ta E t&e)to-‘: the author continues
further the discussions on thi@ Mﬁ:@;led on the middle of the
paper which it became a sy at ripres slthe e%ﬂ\pany that made the paper. So,
it can be easily recogni%wer Kﬁﬁz?adgﬁm Europe or other countries.

very@gle information regarding on the writing

Y

&f&rs regarding the complete manuscripts that

\Eg Arkan al-Salat manuscript was compiled together with another two
a

S

107 Wan Ali, An Introduction. p. 23.

nuscripts as mentioned earlier. It started from f.1v until f.21r and the rest were
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N

other two manuscripts. The type of paper of this manuscript was made from Europe
and it has a watermark showing three crescent moons in a yellowish Iaid?!.
There are torns in the middle pages that were most possibly consumedﬁ&\shite&

All of the papers were gathered and added with new papers so th a better
condition. The texts were written in beautiful and consistent for ith black ink.
There is a catchword in the bottom of verso side fro Mginning of the
manuscript until the last page of verso. The rubricatio m ]or every Arabic

word of Holy Quran, Hadith, scholars’ quotes and s Mal W here were

"X
two pages that had notes on the side of the texts it can be whei‘tg\erve

as an additional script for the original texts. 4 \T
Regarding to the folios and quires, it VGN with 40 SW ic%is known as 20

bifolios. Unfortunately, all the folios Were stick toge rwlt‘}\@e new papers thus

it is impossible to recognise th r (}:‘%ﬁkea Afhat this manuscript was
o
not bound in its original. I% the reSearche canﬁan assumption that it was

Quinion which means i?’our (#Aires, ach c ts of 5 bifolio. This assertion
(

~

relies on the numbers of Bifolio tha e'mgg/e of Quinion. Each page consists of

N\ Q
19 lines cons@gﬁe@aﬂusc@is 22.5x15.3 cm.

N
O
2) MSS@} ' 27 6
O
This@{ glerc lection” wri on yellowish laid European paper with a
m

b
of three crescen&g@ans on the middle of paper. The text was written

wa
very clear, beautiful, black characters. However, there were torns on every
single page which made some words unseen clear enough. This collection has a

catchword for each vector page and also rubrication on certain Arabic texts. In the



last pages of this collection, it comes with a ritual text of Sufi order, namely as

Shatariyyah. Yv

It has 40 pages in total, two of them were from another book. In ot h%is, it is
10 bifolios and 20 folios. This can be seen by looking at the binding of the
manuscript. These two additional pages were sticked together while the rest were

bindless. Thus, this manuscript was originally consisted o?'tifolios and bound
with Quinion without any cover. Each paragraph (@ c@f 17 lines
consistently and the size of the paper is 23 x 17 cm. @
N4
| S
3) MSS 4121 2
<

\,\orier@per without
rove"gt\ black yet it was

asisome torns breaking some

This single collection was originally wittq ave
. [

F

any watermark like other manuscript us

very clear to read and it had beautiful writin ‘Fb.Qﬁv
words in certain pages. Sim ith othe qllec @ this manuscript has
rubrication on Arabic wor als[ M on L@erso side. Together with it,

N
four folios were wyitten On prayer 'scripts. In @iddle of the manuscript, there

were four pages discussing Oué ng (f)‘ A

Unfortunate@uire issmanuseript was impossible to be recognised due to

¢

the poo ond}' on of it ef.’ B@‘? on the researcher’s observation, it had 56
7 N

er. I‘H'&her words, there were 28 folios and 14 bifolios.
with a prayer tex@e rector side followed by a colophon on the vector

\e ending. The main text of Arkan al-Salat started on f.4v after three pages of

Qither texts. It was written 17 lines on 23 x 17 cm paper.

4) MSS 4351 (B)

58



This is a bundle collection consisting of four types of books of different fields:
theology, figh and sufism. All of those manuscripts were bound together anw
al-Salat was located in the second part thus it was remarked as (B).@e of
paper used in this collection is the European laid white brown papeﬂ&aled with
three crescent moons as its watermark. The texts were written in fack-brown and
there were tears on the below side of the page yet no texts were affécted. Same goes

%:er ain Arabic and

with the previous collections, they also had rubrica

Malay words and also catchword on the verso side. re w eWadditional
L ]

oks. ﬁfically, MSS

&

total pages only for Arkan

This bundle collection has ten quirescw
4351 (B) was located in f.35v untm huwss

al-Salat. While this collection ndﬂpe%ya dc &hed by black fabric. The
o

size of the manuscript w m X 16.cm and t&&&ts were written 19 lines
consistently. é\

N

4 ¢ &

5) MSS 4394 (K \ O
Arkan al-Sal&locatE@eco ok in this bundle collection. The paper

used for t?%\lsc ptva #u(r-&}paan paper that has watermark of three circles

witfz&ﬁaﬁop. he re @\y words that could not be seen due to the tears
v’

dle and the side o&{gp.)ages. The texts were written using black ink with

\
Me rubrications on Arabic and Malay words and catchwords on the verso page.
e un

in

fortunately, the texts were not written neatly and the researcher assumed that it

was written by different writers.
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The size of the manuscript is 20 cm x 15 cm while each page consisted of 21 lines.

This collection was bound and covered by green songket fabric. The Arkan t

was located in £.26r until f.41v and the total page included other two@ripts

was 48 pages.

6) MSS 4601 (A) \,z

The first book in this collection is Arkan al-Salat which wasSWiritten using European
laid white-brown paper and black ink. There%e Wts on it.
Fortunately, only the first page has tears on the verso side’that affec me\nqards.

N
d Il/la-lg;/) words

i@and it Q be acknowledged
\ /<\
as an additional information r the mai t. N\
[ 4 QC:)
Pertaining to MSS4601 (A),%t,consist e inconsistent quires which the first
N 4 M"g N

quire is quinion, second is aZﬁn,an e last is quarternion with an
& &, : : :
erms, @mon consists of 10 folios, septenion

independent foli\Tod cri S

consists of 1 s and guartegmion ¢ @ of eight folios. The thickness of this

manuscri@‘ 2 folibs j'l!a fif'sofolio in this manuscript was bound together

with %@cov;r nd it only @/ed the verso surface. It was written in 17 lines
vl g
e

an e of paper is 15.4 em'x 22 cm.

RS

>

é\wss 4314
Q his is a single collection of Arkan al-Salat written on European laid papers that
had a watermark of three crescent moons in the middle of the papers. Some words

could not be seen due to the tears but the texts were written in good structure but
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not too neat. The ink used was black and it had rubrications on Arabic and some
Malay words as well as the catchword can be seen clearly on the verso si?ﬁs
unlucky because the quire of this manuscript could not be recognised d@e old
papers but the total of folios is 25 while the twelfth folio was left ﬂ;gThe page
cover did not covered by any fabric like others. The texts were written in 21.6 cm X

16 cm paper in 19 lines consistently for every single folios, \,

2.4.3 Analysis of Jawi scripts
sﬁ i scri.Q;T of Arkan
: X
ya‘ad imorder t&ve a general

is t@ckness of words
{ie\ using normal font

written by the author or copier. @jwanuscri\vﬁlgge
5 z

thickness while there is one ma

na e'l'y as MS$40 as written using thin font
but it was still clear to be r@as T use I Was@en in beautiful khat (Islamic
calligraphy). With reg%ﬁ props‘r ess .y\’or'dh'n those seven manuscripts, three

manuscripts namel S4601l
2 9

Thus, thescripta@ e thr
¢
ich 4&3§him Musa explained that most of Malay

Th d is khat
I ere writt usiﬁg naskh khat style with a little tendency to ta 7ig style

manu
% C'}/
ev& h at the beginning t%y actually following thuluth style that prone to the style

‘%raqqaq and raikani.*®® There can be other situations where the writing was

Oected by local influences. This is according to Ali Akbar who was a trained

108 Hashim Musa. 2006. Sejarah Perkembangan Tulisan Jawi. Kuala Lumpur: Dewan Bahasa dan
Pustaka. p. 288. Hereafter cited as Hashim Musa, Tulisan Jawi.

14 a@MSS4393 were not written properly.

cript@}%’ not look as proper as other manuscripts.
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calligrapher, concluded that local influences had a strong impact on the writing of

Qur’an manuscripts in the Southeast Asia, based on his survey.'% Therefore, the r

of Islamic calligraphy styles could extent indefinite. ('}

His view can be supported by some facts. Muhammad Syukri_al-Jabirt who said
that the total number of khat style could reach up to 300 and mw ad more than

400 styles as uttered by Didin Sirojudin. However, Ibnu Muqlanassified the khat
style into six types namely, then known as, al-Aglam @on@f Thuluth,
Naskh, Muhaqqaq, Rayhan, Rig’ah and Tawgqi’ and yvas a them egard?d as

N

| S

<
It is notable to say that Wan Ali W% te hat it d be wrong
if one holds a certain Malay manuscri;i\scv definiti e o%t but it should be
r

right only if it was classified intoeo e than ty?. h/ii.‘.i;s because the Malay
manuscripts were a mixture of sev tyles and_they w @ot quite beautiful to be
categorised in certain styles. HM) adde perS{ﬁWho was responsible to copy

the manuscripts did soely R the purpose of pu{ns, thus he normally did not care
of

. ’
lig ong aéjse content can be read.!!! In the case

the main styles of Islamic calligraphy.*°

f
b 4
ine

too much on the beauty

b

Nasakh and R@Ie but ly {en '(Jto Nasakh. The writing was not consistent
- v
<>
& ° o/ ¥
Y S
N

abel The Gallop. 2015. A Jawi Sourcebook for The Study of Malay Palaeography and
Orthegraphy. Indonesia and the Malay World. Vol. 43. No 125. p. 13-171.
Makmur Haji Harun & Buchari Katutu. 2014. Pengajaran Seni Khat dan Tulisan Jawi Dalam
ndidikan Islam: Peluang, Cabaran dan Harapan. Perak: Universiti Pendidikan Sultan Idris. p. 5; Nik
usri Musa, llham Che Daud, Nazri Muslim & Jamsari Alias. 2017. Sejarah Perkembangan Seni Khat
dan Pengaruhnya Terhadap Tulisan Jawi di Nusantara. Jurnal Pengajian Umum Asia Tenggara. Vol. 18.
p. 30-42.
111 Wan Ali, An Introduction. p. 69-73.

of Arkan al-Sal&e on~the earch@ observation, they were written using




in term of khat whereas some words showed both influence of Nasakh and Rig ‘ah. Even

it was in mixture form but it still beautifies the manuscript with the aesthetic toYV

\

For Malay classical word well known as tulisan Jawi, it has a | &)gney in
its development from the very early of its development whereas it ¢ n&trmed based
on the construction of word.'*2 The oldest form of Jawi writing Io@ar to Arabic
words. That type of writing possibly dated back to 1200 A(Tie word no longer

appeared with line marks; it is still in former form. It was u un?i):aﬂoo AC.

In a couple of decades, Jawi evolved to a new face which it had'a vo etter\i?-the

middle of word to present a clearer pronunciation# ide usézl'l)n year

manuscripts have no date. CV
Here is an attempt to prove mr an“al-S

e TN S

written before 1900 A.C. based onﬁ evolution process e words’ structures. In

<8}

cript was completely

4]

order to affirm the assertion,M rd elec\foom the manuscripts and a
simple observation pre@tedzstificati y the :
! i its spellings
Spellings

Fiilmu

Berdiri

Demi

Puji

112 Hashim Musa, Tulisan Jawi. p. 36;
113 Kang Kyeong Suk. 1993. Perkembangan Tulisan Jawi Dalam Masyarakat Melayu. Kuala Lumpur:
Dewan Bahasa dan Pustaka. p. 19. Hereafter cited as Kang Kyeong, Perkembangan Tulisan Jawi.
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5 S Kedua

6 I Pada ?‘
7 da Jika C}
8 RE Tahu %

9 dsad Dahulu'“‘.I

10 A @
All of these words were written without any vowel IEter tMﬁt{w in

e
| | - | &

the middle. As mentioned by an expert of this f ang K‘Xe ng Seok a%_ ashim

Musa, this type of words was widely used by Way '?m'q ear 16Q0-to 1900.14

The new Jawi writing system requires @er of t rds to make it

easier for readers to pronounce it. Th ore,\Q

manuscript was completed withinét rageﬁf‘%y

(72]

(1]

7

&

i ords.‘t\he history recorded that in the

Pertaining to the vocamn 0
ha

earliest form of ArabicfScriptsyit did n sig vowels until one of the blessed
4 2
man namely Abi AKQd ad- : eared his contribution to put signs for

vocalisation of Aaéw/

colour and th&)‘ of v
who hatn? owlej 0 |Q@ammar. In spite of that, some signs differed to
t

ana at, the Arabic words were bold with red

@)

n&%@the words easier to be read for those people

=

b
others he same word in dif&;ﬁ manuscripts. This is probably due to the lack of
N

I f manuscripts or maybe the word can be read in another manner based on

C
Q rent principles in grammar.

114 Kang Kyeong, Perkembangan Tulisan Jawi. p. 36; Hashim Musa, Sejarah Perkembangan. p. 20.
115 Adam, Arabic Manuscript. p. 288.
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As Arkan al-Salat is a religious manuscript that discusses figh and tasawwuf,
thus it is inevitable from not using some Arabic words in Malay sentences.
context, there are two types of Arabic words, the first type is the borrowe@ that
have been already widely used in Malay language. The second type is t inal words
in Arabic language which are not used among Malay people. For'the former, this
manuscript contained some words like solat, zahir, batin, mu IMkar and others.
Then the latter such as ribat, ta’yin, sum’ah, tagsir, sir kvb' With regard to
archaic words, in this manuscript it has four words that cambe reg rde‘laic. That
words are indong (mother), kopah (clots), ejit (mock nd dayon rI. @Y:han

these words, the author used the common Mala th@ ders@ﬁ' easily.
Y.

ait' markable to elucidate a

(<

ith a@oleheartedly hope

that this will become a connecti;cﬁ@e gm;yh p &of study with the next

o
chapter of thesis. As creation,h dual ension &K&ence; physical and non-

physical existence, thus a swm an>,hing in this x@d must to be implemented on
[ q
both of its essence. Th%

er is deali ith %p ysical aspect of manuscript with

O

a brief discussion Nistorlcahch ofn&hlay-fiqh manuscript on the early part.
N
a
'

This is none Nan t d; co[np[_g)ﬁensive overview on a study of manuscript.

This such shou none estri&eﬁ neither only on physical matters nor textual
in

alys'w mus[ b Hoth aspects. Thus, it will contribute a significant
N

To conclude this entire discussionewer tw

brief word related to the framework of st N manuscri

an
explo upon the manuscript and only after then the position and value of

6%*

ript will be precisely shed in the stage of history.
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