CHAPTER 5: DISCUSSION, RECOMMENDATIONS AND CONCLUSION

5.1  Introduction \z

This chapter covers the discussion and conclusion of the study. The imﬁéﬁons of the

study and recommendations for the future study also has been liste discussion

took part about the overall discussion from the findings of the st The implication of

the study has been discussed from the aspect of the implicT-of the theory and
rel

practical. The implications and recommendations had :* 1te to the subject

matter of this study. The implications and recommend ave eé&maﬁn order to

improve the quality of the Islamic reality televisionyprogrammes andafo tﬁe\@fher

improvements in the future research. The conclus&um up all st}éé?matter
4

related to the study. Y' \‘f
N . % &
5.2 The Discussion of the FlndlnN O

Human as the best crea } tai wor olq‘_,\)sn to the significance
t&?ll

—X

responsibility as the subservi ah imhis rlqd. concept of da 'wah is the
accountability of the Prop am towards His, followers. Da’i or Muslims
preacher, as the successor of the prop}‘tt, need to,ﬁhe task of al-amr bi-l-ma rif
wa-n-nahy ‘ani-l-munli%oini W g!g orbidding what is wrong to others.
The method of d. MOmelin Various st)@,r by following the times, places and

%t gr e mi ium era, the concept of da 'wah remains

ethnography of ﬁK

as it is, but th&!’odol gy'ha egh taj\séasified by the da’i according to their specific
target gro aditi 'yy of ah keep changing to the contemporary method
inorde itthe cur'r'e eﬂomeﬁ:d demand of the world. Throughout this study,
the tive interviews, Ii@ research and content analysis has resulted the

c ensive view of the development of da’wah through mass media and the
0 nce of Islamic reality television programmes in Malaysia.

The study found out that Imam Muda is the first Islamic reality television

programme that become the highlight in the television in the year 2010. It is the
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character development-based reality programme that highlights ten young Muslims that
compete to be acknowledged as the best of Imam Muda. Following the rise of po?@
reality

of the programme, there are the emergence of another version of Isla
television programmes in the forms of talent-based, character developm nC@ , and
game show in the different channel of Malaysia television channel, sﬂk Pencetus
Ummah, Da’i Pendakwah Nusantara, Ustazah Pilihan, Solehah, ikku, Qari
Junior, and Tahfiz Muda. These programmes have become#a better alternative,
providing the opportunity for the Muslims viewers to educate Vmertain themselves

l

The concept of Islamic reality television progiammes'was rod\ﬁbrkﬁ'{mng
the da 'wah essence through mass media. The co%le of da’ is’redn.@' ed in
n

c@o’ ge (@ga ‘wah is

with Islamic education and entertainment.

terms of the guidance from the murabbi, but

presented in a better presentation. The new element,of con ary r%ﬁz;d of da’wah
accompanied by the music and humour h% ept ces’ an entration. This
is in line with the al-Ghazzali thoughts t ic attra@tention, and teach
the inexperienced youth to devote t@;:ves m;tn\S;it : bQ&gh music and humour
are permissible in da’'wah, it must ited and imu@r necessary only as the
' e toﬁfds Islam. This finding was
tain@eria including place, time and

supported by Jahnichen (ZOTt there ar
associates of music tha% permissibility fo b@sed for religious purposes.

In the Isl?ﬁ&&lity Jelevi n pr@mmes, the message of da’'wah were

accompanied ﬁN c pti.o Qlay @tures, videos, sound effect, background

excessive humour and music ad to

he
ore. Usin e‘rne hanism of reality television such as audition,

music and
elimination, ng 9/ em, score jury, this rebranding method of da’'wah
empha &Q process eddgatinﬁ'(’é'nd entertaining themselves while watching. These

N
s have been Widelwi&epted by the Muslim community in Malaysia due to

ch in providing religious information. The result of this study was similar with
Tengku Siti Aishah and Aini Maznina (2017) where both finding indicated that the
approach of using media to perform da 'wah were considered novel as compared to the

traditional approach.
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Through this mechanism of da'wah, they were successfully uplifting the
glorious of Islam. The Islamic reality television programmes as part of ial
responsibility perceived high rating because the demand of Muslims \h% in
searching the new form of religious programmes were fulfilled. The ide %ducing
the Islamic reality television programs came to fulfil the basic needsﬁlﬁg Muslims
viewers by the Muslims producers. During the late times, the religio ammes are
specifically discussing the serious matter of religious issues. qu , from time to

time, the viewers demand for the new form of programmes, SOY)'QQ that exciting yet
a for t

educating. The technology development has inspired th I'e human to be
creative in performing da 'wah. The effort of rebrandin

help to disseminate the Islamic knowledge from the senior asatizahyt at‘k@'the

etho a’ is a great

traditional methods. The young da i from Islamic levisioh p ar#\mg{ﬂelp to

spread the message in the mass and social medi?,m tt% ding@.religious

knowledge is widespread. Q\ N

< Y
Although the Islamic reality tew is produced by m@ practitioner, they
never neglect the role of Islamic aut%and fig%&svue' @'ences to complement

their da 'wah effort. The combi% expertise me in \orms of shariah panel,
module developer, jury, murs rrabbr:

the outcome of the coll n from mainstakeholders: namely media
practitioners and Isla dYt“yQ The coll bofaﬁ@party shared main objectives, to

:
relig@}énd educate people from the Islamic

amic re television programmes are

produce a da i that able to contri t

competition prog@ A It, t lamic reality television programmes
become the hi espe teq a ofita&)@ogrammes due to its contribution to the
society. & 4 (J

Q— N
4 M) 'é\
slamic€ reality t vis'ron Q’Wrammes have been invented to produce the new

ge of Islamic practition&ﬁor Islamic figure as the apprentice for the top Islamic

fi \ Ustaz Celebrity. Although Yusri Mohamad (2014) enhanced that not all of the
‘%ct of the Islamic reality television programme was not experts and unfitting
Qwred icon in the religious affairs, this study indicated that the participants of the
slamic reality television programmes had become the prominent sources within their

Islamic knowledge. They may not become the experts in the religious affairs, still they
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have the vibes to influence the younger generation to keep learning about Islamic
knowledge while guiding them to Islamic lifestyle. To become the good you
there are a lot of requirements that they need to meet. Intention is the first % hat
will be counted for all the effort of da 'wah. All the good deeds must be glﬂy Allah
SWT as part of ibadah, including the obedience of worshipping Him. I;&wdgement
Day, those actions will be rewarded based on their intention. The pur?!mion and the

B

sufficient knowledge will lead the da i to the fruitful journey of da, wah:

Da’i need to gain knowledge from different sou hCugh' multiple ways.
Attending religious class, participating in the talaqqi s rfu thWn another
degree of education may boost extra knowledge fogthe young da’i. i’ l@v'the

knowledge transfer to be in solid fact and trusted audiences. R ri‘g.tlig)expert

edg\fi SO CQ{n/?from the
i stilll@&g, it is their

pert{ie. Al-Ghazzali in

is part of learning process where the education
people’s sharing. If the young da i are making an
job to seek appropriate knowledge and e nf
Mohd Faroog Mirza (2017) also appom same dis
the knowledge where it brings hum erto A \.‘Kh k
respect, self-respect, and takes th sonfito the qighe&_&sition. In Islam, main
references of education come W ur’an ith, &ére it is sufficient for human
guidance and the knowled n it able ead save human. This has been

I;'Iér@erses nine: “Indeed, this Qur’an
ive

guides to that which,is most sui ‘blé gi (@s’od tidings to the believers who do
righteous deeds t}& il have a great re@”.
Ny
N 1o D O
Apar Fﬁ@mo edge hﬁcwe t, the attitude and behaviour are important
n% !

for they to 9e eloped. sl@‘ocuses on the individual characteristics to train
them % member thé'so.c\l)*&l?. The effect of believing to Allah SWT cultivates
the s with the sense o ountability before Allah SWT in the day hereafter,

anththewssense of responsibility towards society (Hayatullah, 2012). The discussion of
atullah (2012) supported the finding of this study; whereby insan as the caliph is

Gigned with responsibility to rule the world with the laws revealed by Allah SWT
(Zulkefli and Salahuddin, 2014). It is the caliph’s responsibility to always remind others

sion this study about

)@e\dge enhances worldly

thoroughly explained i r’an, surah

worshipping and devoting themselves to Allah SWT. Strong spiritual character and
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personality are needed to face the hardship in performing da 'wah. The challenges come
in the form of arguments, polemics, and debates that can nullify the pure intent?‘a
T his

da’i. Spiritually produces the strong feelings of relief and reliance on Allah

will build the courage and help the da’i to keep motivated and high spirit g their
journey of becoming a true successor of the Prophet SAW. -\

A young da’i however, have the tendency to make mist in ;elivering their
da’wah due to limitation of knowledges, skills, and expeVY&. If the mistakes
accidently occur, they need to know how to deal with the e van' solution. When

they acknowledge the mistakes, the mature and respo hin iw up to the
mistakes and be part of the solution. They must neveg,be ashamed to apelogise t62rhe|r

experienges glilm\(@l lead

tedb\fm i, H@i Ismail,
the ents of Y'rity within
as't :Sm of bg{ honest, having

strong moral principles and being hones ight. Iti |s nted t@person to properly
cared and held responsibility for er@? treache '\Fee (2014) also found

out that the religious people need ‘;N careful i um ‘aa)y view or opinion. It is
recommended that the da i to mg e critic ICs |ft 0 not have comprehensive
understanding to discuss a e Sl;f opic discussions. He encouraged

young da’i to always f% ir stud
the certain degree ellg treng their capability and capacity as a

preacher. ' %
&
1 O

audiences because experiences are the first teache
them to be better in the future. The finding wa
Jaffar, Mustafa, and Abdullah, (2018) regardi

Muslims’ individuals. Integrity has been

Final prod ctlon IG'IarCB eality television produces the programmes
that shar plla?: . This - tud s revealed that the content analysis from the
Progra Da i: Pe akvV?;lh NRS'antara comply with the JAKIM guidelines of The

terials of Islamic Br&éﬁcastlng The content of Da'i: Pendakwah Nusantara

e and fulfilled the criteria of Islamic da 'wah within the media. This is aligned

the concept of figh broadcasting by Zulkiple (2014), that Islamic production and
Oadcastmg has started to serve the Muslims community with the methods that enhance
the shariah compliances. JAKIM plays its important role to monitor all the Islamic

content that has been broadcasted in the television. Md. Rozalafri, Nor Azura and Megat
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Al-Imran (2014) also insisted that the support and regulation from the government is

giving great impact for the television broadcasting policy including the selectio
content and concept of television show. None of the broadcasting system eseape

meetings with the muftis in Malaysia to consult their guidance and a

the government influence and regulation provided. The production tea ad the
sfr&g opinions

for the betterment of the programmes. Besides, they have foIIowedT’e guidelines

provided to avoid any controversy that can bring a bad imagéyto the programmes.

Although there are few mistakes that occur during the live mes such as the
recitation of Qur’an verses, but it is accidently happen du ner,lousness or slip
tongue. Still, the mistakes did not cause alarm or conf the au enc
\

l S

5.3 Implications of the Study \/‘r
0\ ‘T

5.3.1 Implication for Theoretlcal |on
This study highlights the foundal o fr ‘/I ﬁns scholar; al-Ghazzali
(1993). The studies presented i sis af® aim the current practices of
da 'wah through Islamic reahty*Ng sion es. .m"é’flndmgs suggested that the

emergence of Islamic reality sion prog : es @alaysm are part of the da 'wah

demand of al-amr bi- wa- n‘y hy J @-I m kar as being emphasised by al-

Ghazzali (1993). T h ndmg;:? ta aI ghllght the process and requirement
selv

of young da’i to are th th rou@, hese challenging social changes. This
study reveals cm copnectio ihea&cﬂngs and the conceptual framework in the

first chapt
Q— )

5 Ilcatlons for Pracﬁga)l Contribution

,q
"7/0

i, especially the preparations to become good young and contemporary da’i. The

0& main objective in this study is to address the process and the requirements of the

study also analyses the content materials of the programs it is complying with the
guidelines provided by JAKIM. The study has directly interviewed all the stakeholders
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that relate to the Islamic reality television programmes; participants, Islamic experts,
and media practitioners. Accordingly, this study offers practical contributiorvge

stakeholders of what they must do. \
\)

1. Consultant panel from any Islamic authority organisation such as JAKIM or
Pejabat Mufti Negeri is recommended to be involved into th programmes.
They can serve their expertise through consultation and monitor the flow of the

programmes so that each episode will be on spectrum fe ecording footage

needs to have the permission prior the live broadc I t'1e modules also
need to be endorsed by the experienced who are
responsible in monitoring and ensuring the pregramme isfrunni c‘o@{fg to

the shariah compliance requirement. Thi e'of the a se the
possibility of error to be occurring '|vit)©§ong the
audiences.

NV 1 Af

2. The participant must be chosen basevd on certain crl\terla that fit to the should-
= « N [, L\

have-character of young da’i. A set of instruments can be prepared earlier
AT 3 ol L

before conducting the auditions among the candidates. It is a must for the

g— Y9 N
participants of Islamic reality television programmes to be good in Qur’an
- A a3\

recitation and have basic Islamlc knowledge. These basic criteria are required
I NN

"4
to be accepted durlng the first stage of audition. Meanwhile, the other criteria
s Frr,.

or skills can be developed durLrlg the pa\r‘t-llmpatlon in the programmes.
2 &
3. Establlsh the Ianguage and speaklng classes during their placement in the

pro%rglmmes may help the‘ part|C|pant to be confident during their performance.

-

It is to help the part|C|pants to increase the fluency and pronunciation of the
L4 FnFe "\
4Ianguage especially Arabic. The primary source of Islamic teachings and
N
""kztabbu adda’wah are using the Arabic language. Participants also need to have
%\the guidance in recitation of the Qur’an and its interpretation (tafseer). The

content of Tafseer Qu ran is the main references of the da’i to interpret the

Qur’anic verses appropriately.
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4. Prepare the module for the participants to go and meet the mad’u directly,
especially from another race so that they can share about the beauty o .
Through this module, they can feel the challenge and tribulation of V
the real world. Meeting the mad 'u by themselves can help to gain rience
of da'wah and the knowledge in facing different group and theﬁ&of mad u.

It will be a great education method to train them to be tougtYwn ident and

determined to be in the field of da 'wah. As the newco edia, the

participants receive lots of attention and love from the ?ew tW|II be proper
;
o

5. Establish the Academy of Da i to keep educa’u‘{g them prlor the programmes

for them to approach the mad 'u by themselves.

After being eliminating from the programmes, the part|C|pants st|II ‘need a
- ki
guidance before starting their journey in becomlng a real da i Academy of

Da’i is the post training programmes that emphasrse the real Islamic
i w N -

rogrammes guided by the to IsIamlc f| ures and expertise in may field of
prog g y p amic g > and € p \%

F

Islamic studies. The duration of study may be Ionger than their placement
‘N e\
during the programmes, a rOX|mateI one ortwo ears The training also can
g the prog IOD ! y y g

be tougher than their prevrous training the realrty teIewsron programmes. After
—g— YUY N
completing the proper training in this programme they can start their journey
- A a3
of da’i with sufficient knowledge and full confldence

&Y LS
o
6. Product placement is most prevalent to\_)/ in television shows. It is a rather
AW |

indirect form of advertising because the product is not being expressly pitched
Y .\ P N

for sale. However, the strategy of advertising must not be overshadowed the
f _v 1 D at

content of the programmes The excessive gimmicks for the purpose of
Vo T4 1 3 IR Y

marketing that does not follow the shariah compliance is strictly restricted.
&4 Folo "\

4The representatlve of the product placement authority must follow the
N

"‘gmdellnes from the programmes’ production team to keep the image and

%\reputation of Islam.

7. The celebrities and guest appearance in the Islamic reality television
programmes are recommended to achieve higher rating. However, they must

keep their good image in terms of action, speech, and attire. Irrelevant
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conversations such as excessive humour is discouraged. The female celebrities
need to be reminded from being tabarruj (excessiveness in adornmenQ;sL_it
may lead to fitnah and attract the attention of men. The honourat‘)Ire im.asg'e of
the programme must be kept and maintain because it is the reflectionllslamic

upbringing.

8. A special request to the management of television statio gazette the shariah
compliances advertisement and commercial during t dcasting time of
IS tr' more ethical is

€. Wersron of
ich/pres d'UKM'the

Islamic reality television programmes. Islamic advi
demanded to replace the ill nature and insensi

advertising can internalise the message of dagwah

programmes and bring better impact to th iences. The i iquettes
must be avoided as it may nullify the me?g fa’% \?-
,
R ‘W\ O
9. The recommendation of airtime for the Islamic reality television programme is
a N7 -~
Family Viewing Hour. Following to the Malaysran prrme time from 8:00 p.m.
3¢
to 11:00 p.m., this is the most surtable trme where the family sit together,
bonding  aft Ig‘ltkfthd' Tel twork had
onding after completin ask of the da elevision network ha
J P y‘w&—

responsibility to air this family friendly programme after the primetime with
- e

main news. Islamrc reality televrsron is rated as general viewing or general
" 4 I QS

audiences- educatronal entertainment programmes with the light and simple
¥ . Fr,

Islamic message. The airtime during the Islamic celebration such as Ramadhan
T N
or Hari Raya IS not recommended as the rating might drop following the

celebration. \? O
S ¢
nc’) I 2 .&j)

10. Invrtea otential sponsorship from the top entrepreneur. When preparing for
vIO j p | Io p p preparing

4the programmes the productron team rely on the high costs of expenses to
N

"-produce the programmes. They can approach potential sponsorship to do the

%\corporate social responsibility (CSR). Through CSR programmes,

philanthropy, and volunteer efforts, businesses can benefit society while
boosting their brands.
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5.4 Recommendations for Future Research

This study addresses a few opportunities for the future research, both in terms OW
development and concept and the practical implications. More research E Md to
refine and further elaborate the researchers’ novel findings. s

1. This study had limited the selection to three different programmes of Islamic
reality television, which are Imam Muda, PencetuWah and Da'i:
Pendakwah Nusantara after considering their hig poWy and seasonal as

television programmes. These three programmes ar ng o'\ developing the

talent and skills of becoming young da i and thel tributio S da 'wah.
3

However, there are another Islamic reality teléwision program cl'@)s‘,gari

Junior, or Tahfiz Muda which also focuse e cha?c rd elopm‘a’nt-based

of young children. For the future study, seareher xpanththe area of

study, by considering these two pr
the character development ofthK a’i fromthesSe Islangic reality television

programmes.

\ Y
&
The data analysis of this st es ot in e the@‘.ions or feedbacks from

the audiences. The inf&{ S were

which covered the Tants of 1 ic re,@'y television programmes, the

figures with Islami y ba} rou :aln@ media practitioner that directly
. F

S. The research sg@b may involve

N

d fr hree different group only,

involve with the reality t or fature study, the researcher could apply

mix mod(&%‘n d ’gn
survey Eﬁqeve ore

h the@ collection method of interviews and
pbla)hew.

e
3. T %ﬂt analysis a’i: dakwah Nusantara (season 4) is conducted to
the Isla reﬂity tgaevision programmes is complying with the JAKIM

idelines. However, \f:ceptance and understanding of audiences towards

\me messages delivered by the participants of the programmes has yet to be
‘%studied. In the upcoming study, the content analysis of Islamic educated
0 messages can be discussed through the programmes Da i Pendakwah Nusantara
to analyse how the Islamic message delivered affect the audiences in their daily

life.

97



4. Besides conducting the in-depth interviews and content analysis for the data
collection method, the future study might consider conducting an observation.
The researcher can collaborate with the informants, through bailding” well
establish relationships to conduct the research. Observatio elp the
researcher to have a better understanding of the context and p?wenon under

study. \,
55  Conclusion é: '
The mechanism of Islamic reality television pfegrammes i one\gfni.@ﬁves

of contemporary da 'wah in this millennium era. ibution of fen X e’xpénc%e and
ideas is a pure effort to elevate the preaching to aghi an rr'l% ura ngel. The
e irstp%g'mme named
slamic reality television
ithin'the television viewer.
e{éﬂlity of young imam,

Islamic reality programme has drawn attentigm‘} id
on

Imam Muda in the year of 2010. From th% ,
programme come to the spotlight and @N

The concept of Imam Muda progr% highlig\g\tWe
d

including the field task which wer edfearli volving interaction and problem
solving within the communitw he live

session, the presentation oTic a1airs
Meanwhile, the latest Iﬁ lity televisi
a

jon, it ﬁ'ﬁ/olves the question answer
ma@egarding the given question.

tel Jog&mes are focusing on the tazkirah
on the stage and question an :e on or@j’l’ he selected participants are young

and have a divers;% on Lack und,@brave enough to offer their efforts and
e N
capability in t of da'warJ") , (U
IEM oYU
é%m Fe
amme

T es of fpro preferable within the community as part of
da’'wa %ecause ofiheir’ apprtzach are indirect da 'wah. The delivered contents are
not y as the formal edu@ in the Islamic classes, and able to attract audiences
t N these programmes. The presentation of da 'wah has been accompanied with

ground music and on-screen display Qur’an verses provide a deeper impact to the
ience. The message that any ustaz or ustazah highlighted in their talks in the mosque
r Islamic classes is the same message that these programmes bring, but in much

interesting way. The contents that were delivered towards the audiences is diversify with
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full creativity such as role play, emotional engagement and two-way communication

between the audiences and participants. T

Undeniably, the young age of participants may do mistakes their
performances on stage or in their talks. Therefore, they need to have a gﬂ%e aration
before performing their task to avoid any mistakes. They also nee ve specific
criteria to become a da’i. The most important thing is to keep gpure mtention during
performing da 'wah. All the efforts are to fulfil the obedience%gl_hg SWT. Besides,

i. The |

seeking knowledge is part of the important duty for young ejrning process is

es'during partieipation in
the programme. They need to develop new knowledge e haMbe isting
information before deliver to their targeted groupéﬁwust avoid di u&s[&ﬁ} they

sted“topic. Upon the mistakes occur,

\“'l NV
e'mistakes the correct

ongoing development than their limited training and e

do not have any knowledge regarding the sugge

they need to be honest, made sincere apologise and fixe

action to avoid confusion within the audieew Q.
%ﬁv N@ itmlevision programme,

The finding from content an
Da’i: Pendakwah Nusantara has a%red %Iro e complies with the
JAKIM’s Guidelines of The Co%&ter' ?s of Iglathic @adcasting. The production
team also consult the Muftis arhﬂyite [ tw Isla@c panels to their programmes
to give feedback to the roMzes a Jnfnt participants performance. The
sanctity of Islam alway%v emphasi h.ibugl}out the programme. The Qur’anic

verses and hadith Kﬁj& ing t'|e mance\ﬁé based on the authentic sources. The
c€n

;
participants’ co, nd ation U @vsupervision of murabbi and mudir.

Nevertheless, sti

re are'si ﬂistﬁkgs from the participants due to slip tongue,

rvousithat o hot e&k{o the confusion to the audiences.
’

4
Sfo&/conclude, the Isla@.eality television programmes is an effort to inspire
heﬁ%

stage fright{ and.n

t S community to start practices the proper Islamic lifestyle. Initially, the

con of the programme displays the beauty of Islam. This is the starter pack for the
udiences that may not have the opportunity to reach the Islamic classes to educate
&mselves with the religious matter. It is the mechanism that allowed the audiences to
educate while entertain themselves with the permissible entertainment according to the

sharia.



