MUTAWATIR FROM THE PERSPECTIVES OF HADITH SCHOLAQ%N

5.1 Introduction \,z

This chapter discusses the second objective of the studw is the concept of
fore l)rese ting them,
it first introduces the importance of mutawatir in Islamic sciences nfii\gdeval Q?tion
N
in the perspectives of hadith and gira’at scholars& final sectigns 04‘ the, apter
. . . . 4 b3
will then discourse the views of both imams. Y' \

«
5.2 Hadith Scholars’ Conception of M gtir O

\3 Y
5.2.1 Etymological and Technic Initio 0}&
@
Sanad etymologically the Wn‘é I@the foot of a mountain or
valley. Its sole plural formvdd. fom ing u@which a thing rests is called

MUJAHID, AND AL-TABARIYY

(
musnad. One may say 2 ol ) i a,pd%r— il 5 2ilos s 2% 5, Here, the word

9,
takes various fo@gada-)‘asnu\ (finit&%ﬂst and present verbs), suniid (verbal

agna&@ugmented verb forms). One may also say
4

e Wo&us used in two different augmented verb forms.

:wans t({ a§:in, as mentioned in an akad®*? hadith, “I saw

N
\(?

22 hadith that does not fulfil the criteria of mutawatir.
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women climbing the mountain.”?*® One may also say 33w Ja )l &l if he is assisting

or figuratively supporting someone else.?**

In hadith terminology, sanad means the path of the matn (text o@ith),
that is, the series of narrators who transmitted the matn from the origiﬂ%urce. This
chain is called sanad for either one of two reasons: (a) the musnidme narrator)
relies upon it to ascribe the matn to its source or (b) schola M) the musnid to
determine the authenticity of a hadith. '

Isnad means to attribute a hadith to its orator, thatis, pr ew‘path of a
matn by narrating the hadith with a sanad. Isnad 0 used to er'tqﬁ&‘gd, a
common practice of using the verbal noun for to_the passi parici\ﬁ'le, much
like using the word al-khalq (the act of cr% 0 dm\ote\-mak creations).?*
According to Ibn Jama ‘ah,?*® hadith ars ise isnad a ana{Sf‘erchangeably.247

%) A
cqstolisnﬁ T $

5.2.2 The Devotion of Musli

Muslims place suc%@ega ifi
other communities. It sent from n'xllsbbic sciences, albeit it does appear
|
231pn al-Jazariyy. %yaha- ' Juz %
0. p.

> 2:p-408.
241bn Manzir. an alt ‘Avab. J 4 %}al-mhariyy, Isma ‘il ibn Hammad. 2009. Al-Sikah
Taj al-Lughah w Qa@i&l : Dar al-Hadith. Juz’ 2: p. 489.

25A1-Suyiit, 0. Tadrib al-Rawrt fi Sharh Taqrib al-Nawawiyy. Al-
41; hattb, Muhammad ‘1jaj. 1997. Usal al-Hadith ‘Ulimuh

Dammam;:#Da Jawziyy.
wa Mu,s_t%ayrﬁt: gﬁ s . A
26 Abii “Ab Badr al-Din Muhammad ibn Ibrahim ibn Sa‘dillah ibn Jama‘ah, born in 639 AH and
studi r Ibn Malik, imam of't en(gigﬁ'lmarians, Ibn Daqiq al-‘Ayd, and Ibn al-Bukhariyy al-Muqri.
Hedpasse ay in 733 AH. See: al-Husayniyy, Muhammad ibn ‘Ali. n.d. Dhayl Tadhkirah al-Huffaz li
a &biyy. Bayrit: Dar al-Kutub al-‘Tlmiyyah. p. 107; al-*Asqalaniyy, Ahmad ibn ‘Ali. 1980. Al-
-Kaminah fi A ‘yan al-Mi’ah al-Thaminah. Bayrit: Dar al-Kutub al-‘Tlmiyyah. Juz’ 3: p. 367; al-
iyy, ‘Abd al-Hayy ibn Ahmad. 1986. Shadharat al-Dhahab fi Akhbar Man Dhahab. Dimashq: Dar
n Kathir. Juz’ 6: p. 105; Ibn Kathir, Isma‘il ibn ‘Umar. 2015. Al-Bidayah wa al-Nihayah. Qatar:
zarah al-Awqaf wa al-Shu’ain al-Islamiyyah. Juz’ 14: p. 163.
"Al-Qasimiyy, Muhammad Jamal al-Din. 2004. Qawa ‘id al-Tahdith min Funin Mustalah al-Hadith.
Bayriit: Mu’assasah al-Risalah. p. 202.
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more prominently in some. Transmitted sciences, such as al-Qur’an, prophetic
traditions, tafsir, and language, are all inseparable from isnad. Nonethel?'its
essentiality is more urgent for al-Qur’an and hadith, as the veracity (or W@) of a
sanad determines the authenticity of the Qur an, the magqri’ (text), an ariah and
its laws that are derived from various hadiths about ‘ibadat (ritua%’ mu ‘amalat
(social relations). Allah the Exalted has endowed isnad only to hMah and no other
communities, as confirmed by the Qur’an, hadith, and tra me'early scholars.

Allah and his Prophet have ordained Muslim asc tanerify the
oy
aid inthre plir%y rses,

th % sce@he truth,

repen@;‘e. for what ye
d “.é% take for witness

two persons from among you...”?® % >\YT z\&'-\
gl
&

authenticity of news and to relay it from its source.

“O ye who believe! If a wicked person comes t

lest ye harm people unwittingly, and after

have done,”?*® «...such as ye choose, witasses. o

These verses indicate ornezby: a (deviant) should not be
accepted, and that the testirr%oml whae is no I (of good repute and upright
f news (kh@r) and testimony (shahadah) in

demeanor) is rejected. nings

Arabic largely overWd th

'3
dis@le news and reject the testimony of

rega@d the news of the fasig, the hadith also

sc?mpliﬁed by a popular narration, “Whoever

a fasiq. Like tk@in’s
forbids the Ej%ﬂ of false

NN
relates % a saying t }16 knG@ to be false is himself a liar.”?%!

A q‘}'
N -
43AE—Qur’én. Al-Hujurat 49:6.

I-Qur’an. Al-Bagarah 2:282
°Al-Qur’an. Al-Talaq 65:2.
BIMuslim. 2014. Sakih Muslim. Juz’ 1: p. 62.
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Abi ‘Abdillah Malik ibn Anas (d. 179 AH), Imam of Madinah, Muhammad ibn
Idris al-Shafi‘iyy (d. 204 AH), Abt ‘Abdillah Ahmad ibn Hanbal (d. 24
‘Abdullah ibn al-Mubarak (d. 181 AH), Muhammad ibn Muslim ibn ‘Ubaidi Abii
Bakr al-Zuhriyy (d. 124 AH), and other imams had elaborated on té@nificance,
benefits, and merits of isnad. They also agreed that it is somethi&t.th Allah has

exclusively granted to this ummah. Malik interpreted that the verse® The (Qur’an) is
tz one

indeed the message, for thee and for thy people...,”?? r 's account, “My
father told me as he was told by my grandfather.”? ad i nkﬂaﬂgiilso said,
“Searching for high isnad is the tradition of early scholafsy’?** while al- #iﬁﬁtated,
“One who seeks hadith without isnad is like a fi ga@' nig@zﬁe carries
a bundle of firewood, hiding among them aw us snTke, 'g@i‘;are of it.”?%

‘Abdullah ibn Mubarak declaredy,“/snad is p e re@h; were it not for

isnad, anyone would say whatever %ranted. \1\ i ;@}mtion of his Ma ‘rifah

‘Ulim al-Hadith, al-Hakim Abgs illﬁhoal-N i

statement, then added, “H@ ber

Lo
22A1-Qur’an. Al-Zuk N4. i
Z8Abli Ghuddah, -Fattah. 2014. Al-fsnad ml\ *Din. Bayriit: Dar al-Basha’ir al-Islamiyyah. p.
19.
241bn al-Salah, | ibn ?Jn “Mugaddimah Ibn al-Saldh. Dimashq: Dar al-Fikr.
p. 130.
Z5Al-Sakha hammad ibn al-R n. 2005. Fath al-Mughith bi Shark Alfiyyah al-Hadith.
Riyad: Makta ar al-Minhaj. ' p, i Ghuddah. 2014. Al-Isnad min al-Din. p. 20.
256Musli 4y Sahh Mushime 1: ; al-Khatib, Muhammad ‘Tjaj. 1984. Al-Mujaddith al-Fasil
baina a a al-Wa T. I_Qahirak/ ar al-Fikr. p. 209; Ibn al-Salah. 1986. Mugaddimah Ibn al-
Sald 0.

257 Abti ‘Abdullah Muhammad ibn gulléh ibn Muhammad ibn Hamdawayh, known as Ibn al-Bay",
1 1 AH. He narrated from his father, Abi al-‘Abbas Muhammad ibn Ya‘qub al-Asam, Aba

a ibn Hasnawayh al-Muqri, and others. He passed away in 405 AH. See: al-Khatib al-Baghdadiyy,
ad ibn ‘All. 2001. Tarikh al-Baghdad. Bayrit: Dar al-Gharb al-Islamiyy. Juz’ 5: p. 473; Ibn al-
wzlyy, ‘Abd al-Rahman ibn ‘Ali. al-Muntazam fi Tarikh al-Mulitk wa al-Umam. Bayrit: Dar al-Kutub
~'Ilmiyyah. Juz’ 7: p. 247; Ibn al-Mubarrad, Yusuf ibn Hasan. 2011. Tadhkirah al-Huffaz wa Tabsirah
-Ayqaz. Dimashq: Dar al-Nawadir. Juz’ 3: p. 1039; al-Dhahabiyy. 2004. Siyar 4 ‘lam al-Nubala’. Juz’
17: p. 162.
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commitment to preserve it in studying the sciences of Islam, the atheists and innovators
would have fabricated the hadith and muddled the sanad. The hadith, without anw
is crippled.”?®® Ibn Mubarak also said, “One who seeks any affair of his reh@thout
using isnad is akin to one who climbs a roof without a ladder,”?®® and, ifference
between us and the other group is al-gawda 'im.”?%° By “al- qawa ‘im” \ie means isnad,
and by “the other group”, the innovators and their ilk.

Ibn Abi Farwah?®! was once saying before al-Zuh Y; zrpostle of Allah

peace be upon him once said, the Apostle of Allah peace on inWid. . Al-

"AY
Zuhriyy then told him, “May Allah curse you, O Ibn ah! W n‘al@ou SO
rrate_to us hadith

G a sau ri@.once stated,

ow@; Id he enter into

bold against Allah? You neglect the sanad of
without neither fang nor bite [i.e. strengt

“Isnad is the weapon of the believer\Without a weap

battle?”’?%* Al-Ramahurmuziyy?®® i uhad | b@TaI-Rawz wa al-Wa 't
0 %
28Al-Hakim, Muhammad ibn Abm 01 : ‘Ulﬁn{x adith wa Kammiyyah Ajnasih.

Riyad: Maktabah al-Ma ‘arif. p.

29Al-Sakhawiyy. 2005. Fatk-al- ;ghz—th. Juz! 3: p. & at\;IS yy, ‘Abd al-Karim ibn Muhammad.
1993. Adab al-Imla’ wa al-Istinsd@. Jiddah: Maktabah al- a&dlyyah p. 6.

260Muslim. 2014. Sakik Muslim. J P

%l|shaq ibn ‘Abdullah i 1 %W«db
‘Affan. He narrated f] \
abandoned his narra

1: p. 102.
%3Aba %& afl i
Imam al=Ha e was born 1n 97 A

al-Taymiyy. He passed away on 16

iyy, (} (freedman) of the family of ‘Uthman ibn
ut he a weak narrator. Al-Bukhariyy and Ahmad
44 A e: al-Jarjaniyy, ‘Abdullah ibn ‘Adiyy. n.d. Al-
-Fikr. Joz’ 1: p. 320; al-*Aqiliyy, Muhammad ibn ‘Amr.
%Q{Atub al-‘Timiyyah. Juz’ 1: p. 102; al-Dhahabiyy,
d al-Rijal. Bayrut: Dar al-Maarif. Juz’ 1: p. 193.
ug-p’ 6; al-'Aqiliyy. 1984. Kitab al-Du ‘afa’ al-Kabir. Juz’

1bn @q ibn Habib ibn Rafi‘ al-Tsauriyy, Shaykh al-Islam and
e narrated from his father, Abii Ishaq al-Shaibani, and Sulayman
&/See al-Mazziyy, Yusuf ibn ‘Abd al-Rahman. 1983. Tahdhib
al-Kamal frAsma’ al-Rijal. Bayrit: assasah al-Risalah. Juz’ 11: p. 154; Ibn Sa‘d. 2001. Al-Tabaqat
%Juz 6: p. 371; Ibn Ma‘bad, Muhammad ibn Hibban. 1991. Mashahir ‘Ulama’ al-Amsar wa
lanpFuqaha’ al-Aqtar. Al-Manstirah: Dar al-Wafa’. p. 169; al-Dhahabiyy. 2004. Siyvar A ‘lam al-
ala’. Juz’ 7: p. 229; Ibn al-Athir, “Alf ibn Muhammad. 1987. Al-Kamil fi al-Tarikh. Bayrut: Dar al-
al-‘Ilmiyyah. Juz’ 6: p. 56.
I-Sam ‘aniyy. 1993. Adab al-Imla’ wa al-Istimia’. p. 8.
®Abii Muhammad al-Hasan ibn ‘Abd al-Rahman ibn Khallad al-Farisiyy al-Ramaharmuziyy. He
narrated from his father, Zakariyya al-Sajt, Ja‘far ibn Muhammad al-Faryabi, and others. He passed away

ut
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narrated from Shu‘bah ibn al-Hajjaj?®®, who said, “Every hadith unaccompanied by ,
‘Someone told us,’ or, ‘Someone informed us,” is meaningless,”?® that is, it is nw
and should not be referred to due to the absence of its isnad. (’}

Al-Hafiz Bagiyyah ibn al-Walid?®® said, “I recited several hadit?ENw memory
before Hammad ibn Zayd?®®, who then remarked, ‘How nice would'if be if they had
wings [i.e. isnad].””?’® He implied in his saying “if it had wi s”m the hadiths had
fallen to the ground, unable to rise, due to their lack of is Ug:

sl:holars claimed,

“Al-asanid (p. isnad) is the al-gawa ’im of hadith,” that is, the supports ch ahadith
®

founds itself.?’* Imam al-Awza ‘iyy?’? declared, “K@e will not s' ez{ep with

the disappearance of isnad.”?" Y' \4' \j("

al-Dhahabiyy. 2004. Siyar
: 3 Maﬁ bi al-Wafayat. Bayriit:
aqut . Mu jam al-Udaba’ Irshad

Dar Thya’ al-Turath al-‘Arabiyy. Juz’ 12 .
al-Arib ila Ma ‘rifah al-Adrb. Bayrit: ’ % .

266 Abii Bastam Shu‘bah ibn al-Hajjajyi - inin fi al-Hadith. He was born
in 80 AH and narrated from Anas ibn ST Sa‘ld ibn Abu Sa‘id al-Magbart.
See: Ibn Sa‘'d. 1998. Al-Tabagat q. : g sfahaniyy, Ahmad ibn ‘Abdillah. 1996.
Hilyah al-Auliya’ wa Tabagat al—gzlyd ", Al-Qahir ar r. Juz’ 7: p. 144; al-Mazziyy. 1983.
Tahdhib al-Kamal. Juz’ 12 ; al-Dhahab . Siy lam al-Nubala’. Juz’ 7: p. 202.
Wl-Baghdﬁdiyy, Ahmad ibn ‘Al1. 1938. al-

Kifayah ft ‘Ilm al-Riwayah. Haydaraba alt al-Maarifjal- ‘Uthmaniyyah. p. 283.
li 1 ibn Ka ‘b al-Himsi. He was born in 110 AH,
n Maliksal*Fazari, Shu‘bah ibn al-Hajjaj, and others, and

Dar al-Fikr. p.
Du‘afa’ al-Kabir. i . Siyar A ‘lam al-Nubald’. Juz’ 8: p. s455.
29A1-Hafiz 11 Hamimad ibn aydiljﬁubirham al-Azad1 al-Basriyy. He was born in 98 AH,

narrated from 1 i, ibn D1 Thabit al-Yamani, and others, and passed away in 179
AH. See% . 5 zwdt alKubra. Juz’ 7: p. 286; al-Mazziyy. 1983. Tahdhib al-Kamal.
Juz’ 7: p§29338bn Ma‘bad. 1991. Mash% ‘Ulama’ al-Amsar. p. 157; al-Dhahabiyy. 2005. Siyar A ‘lam

al-N; Juz’ 7: p. 456. c.-i

21071 SakRaWiyy. 2005. Fath al-Mughtth. Juz’ 3: p. 5.

ZiaMushinn. 2014. Sahih Muslim. Juz’ 1: p. 88.

2l h al-Islam Aba ‘Amr ‘Abd al-Rahman ibn ‘Amr ibn Yuhmad al-Awza iyy. He was born in 88

narrated from Ata’ ibn Abi Rabah, Makhul, Qatadah, and others, and passed away in 157 AH. See:

n Sa‘d. 1998. Al-Tabagat al-Kubra. Juz’ 7: p. 488; al-Mazziyy. 1983. Tahdhib al-Kamal. Juz’ 17: p.
; Ibn al-Mubarrad. 2011. Tadhkirah al-Huffaz. Juz’ 1: p. 178; al-Dhahabiyy. 2005. Siyar 4 ‘lam al-
ubala’. Juz’ 7: p. 107.

283 Aba Ghuddah. 2014. Al-Isnad min al-Din. p. 20.

2BAl-Hafiz Abii Yuh
narrated from ‘Ut ibn Zufar, *Hus i
passed away on 1 H. See: Tbn t f_hali hi1993. Tabagat Khalifah ibn Khayyat. Al-Qahirah:
; a zziyy. 4983. hTK%;eamdl. Juz’ 4: p. 192; al-*Aqiliyy. 1984. Kitab al-
2005
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Al-Hafiz Yazid ibn Zurai?’* said, “Every religion has their horsemen. For this
religion, they are the scholars of isnad.”?’® Al-Hafiz Abii Sa‘d al-Sam‘aniyy”wUE
“The words of the Prophet peace be upon him must be relayed, but thei @wny
can only be known through an authentic isnad. The veracity of an isﬂ*n only be
known from the transmission of a tsigah (trustworthy narrator) from Wr tsigah and

of an ‘adl from an ‘adl.”?’” Abu ‘Alf al-Jayyaniyy?’® stated, “Allal¥has conferred the

ummah three special favors never granted to tho$zzsnald lineage, and

language.”?"
Ibn Hazm?° explained in al-Fas! fi a/-Milal -Ahwda w I\'lh_z{-%t the
transmission from a tsigah to another that reach op% n ex&ve favor

T

274 Abli Mu‘awiyah Yazid ibn Zuray‘ al-‘Aishi ; -Taymiyy) alsBasriyy.\Hg'was born in 101 AH,

narrated from Sulayman al-Taymiyy, Humayd al-Tawil, }}&Lg‘ za aWhers and passed away in
182 AH. See: Ibn Sa‘d. 1998. Al-Tabagat a%a Juz’ 7: p.

al
g 22yy.1983. Tahdhib al-Kamal.

Juz’ 32: p. 124; Ibn Ma‘bad. 1991. Mash Ui maﬁ sar.p. 162; ahabiyy. 2005. Siyar A ‘lam
al-Nubala’. Juz’ 8: p. 263. u %

275A-Dhahabiyy. 2005. Siyar A la la’. uz~g.p. 264. A&

276 Abd al-Kartm ibn Muhammad TM -Sam‘i&yy al-Khurasaniyy. He was born in
506 AH, narrated from Abi ‘Ab arawi, - al-Wahhabal-Anmatiyy, and others, and passed
away in 562 AH. See: al iyy, gbd al-Wahab ibo? A1 1 Tabagat al-Shafi iyyah al-Kubra. Al-
Qahirah: Faisal ‘Tsa al-Bab Juz’ 7: 108 bn Kathir. 2015. al-Bidayah wa al-Nihayah. Juz’
12: p. 175; Ibn Taghribirdiyy, Yusuf. 1963 ﬂ irah fi Muliuk Misra wa al-Qahirah. Misra:

Wizarah al-Thaqgafah. Juz’ 5: p. ZOOwarA ‘lam al-Nubala’. Juz’ 20: p. 456.

27 Al-Sam ‘aniyy. 1993¢A timla

28Abi “AlT al-Husa Muha i hmad hassaniyy al-Andalusiyy al-Jayaniyy. He was
born in 427 AH, n% m Hal uham, al-Judhami, Abu Bakr ibn ‘Abd al-Barr, Abi al-
Walid al-Bajiyy jand others, and passed in H. See: Ibn Bashkuwal, Khalaf ibn ‘Abd al-Malik.

1989. Al-Silah.
233; al-Dab .
Qahirah: tub al-Misriyyzand Bay,
2005. Si lam al-Nubal z19: p%_

. 2010. Tadrib al-Ra 2 p. 160.
280 Abii Muhiammad ‘Al ibn Ahmad Sa 1d ibn Hazm ibn Ghalib al-Farisiyy. He was born in 384 AH.
Nd from Yahya ibn Mas ‘Gd ibn Wajh al-Jannah, Yanus ibn ‘Abdullah ibn Mughith, Aba ‘Amr,
ibn Muhammad al-Talamankiyy, and others. He passed away in 456 AH. See: al-Hamidiyy,
ammad ibn Futtih. 1989. Judhwah al-Mugtabis fi Tarikh ‘Ulama’ al-Andalus. Al-Qahirah: Dar al-
utlb al-Misriyy and Bayrat: Dar al-Kutub al-Lubnaniyy. Juz’ 2: p. 489; Ibn Kathir. 2015. Al-Bidayah
al-Nihayah. Juz’ 12: p. 19; Ibn Khallikan, Ahmad ibn Muhammad. 1972. Wafayat al-A ‘yan wa Anba’
bna’ al-Zaman. Bayrut: Dar Sadir. Juz’ 3: p. 325; al-Dhahabiyy. 2005. Siyar A lam al-Nubala’. Juz’

18: p. 184.

isriyy and Bayrat: Dar al-Kutub al-Lubnaniyy. Juz’ 1: p.
yah al-Multamis fi Tarikh Rijal Ahl al-Andalus. Al-
“Dar al-Kutub al-Lubnaniyy. Juz’ 1: p. 327; al-Dhahabiyy.
; Ibn Taghribirdiyy. 1963. Al-Nujim al-Zahirah. Juz’ 5: p.
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for Muslims from Allah. Narrations characterized by irsai®t or i ‘dal?® are present in
most Judaism sects, but the temporal distance between them and Miusa is not e
as between Muslims and Prophet Muhammad pbuh. According to Ibn Ha@r gap
with Miisa was more than 30 generations, equivalent to more than 1, rs?8 and
their narrations reached only Simeon and his ilk. As for Christians, their narrations are

only limited to the prohibition of divorce, and even then, the qerMas an infamous

fabricator. Indeed, those narrations transmitted by liars Wnr are aplenty in
Judaism and Christianity. Additionally, it is comp i owr Jewish

oy
narrations to reach a companion or successor of a pr , or for Chri iall @o go
beyond Simeon and Paul the Apostle.?4 Y' \" \j("

T

Ibn Taimiyyah?® confirmed, “Isndmw of the\ properties Qéhs ummah and
Islam. In Islam, it is among the prop&of e People unr@ he Rafidites, on
the other hand, place the least atten@% isnad s\ih%y j{}nest to narrations that
N,
confirm their desires; contradicti e, tI%y claimy is a@‘l of fabrication. For this
&
reason, ‘Abd al-Rahman ibn_Mahdiy 0 ent@ he righteous scholars write
N
Lo

81The direct attribut@&ying t|> the Orator by snénone who is not a contemporary or immediate

successor of the orater. <'Q

282The omission of or more co i arrat@ om the isnad.
283Note this gap Was at the time ofi Ibn |

st fi —(I\mal wa al-4hwa’ wa al-Nihal. Al-Qahirah: Maktabah
; Al tiyy. 2010. Tadrib al-Rawi. Juz’ 2: p. 159.

285ghaykh al- Abil a aqiyy in Ahmad ibn ‘Abd al-Halim al-Harraniyy. He was born
in 661 A%ﬁd from‘lb -Da’imbn Abi al-Yusr, Ibn al-SayrafT, and others. He passed away
in 728 i . Ibn al-Mubarrad. ZOE. adhkirah al-Huffaz. Juz’ 4: p. 1496; lbn Talan, Muhammad

al-Salam al-;

ibn JAlL 0949. Al-Qala’id al-Jawhariyyah fi Tarikh al-Salihiyyah. Dimashq: Maktab al-Dirasat al-

Islamiyyah."p. 328; al-‘Asqalaniyy. 0. Al-Durar al-Kaminah. Juz’ 1. p. 154; Ibn Kathir. 2015. Al-
a al-Nihayah. Juz’ 14: p. 163; Ibn Rajab, ‘Abd al-Rahman ibn Ahmad. 2005. Al-Dhail ‘ala

al-Hanabilah. Riyad: Maktabah al-*Abikan. Juz’ 2: p. 387.

bii Sa‘id ‘Abd al-Rahman ibn Mahdiyy ibn Hassan ibn ‘Abd al-Rahman al-‘Anbariyy. He was born

135 AH, narrated from ‘Umar ibn Abii Za’idah, Hisham ibn Abt ‘Abdillah al-Dastawa’iyy, Shu‘bah,
others, and he passed away in 198 AH. See: Ibn Sa‘d. 2001. Al-Tabagat al-Kubra. Juz’ 7: p. 298; al-
azziyy. 1983. Tahdhib al-Kamal. Juz’ 17: p. 430; al-Dhahabiyy. 2005. Siyar A ‘lam al-Nubala’. Juz’ 9:

p. 192.
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everything that supports and challenges their arguments, but the deviants only record
that which supports their contentions. The innovators contrive and tread a thi X
they disregard the hadith and even the Qur’an in their principles unless to %Xtheir
assertions, never for invocation.””2%’ *

The Qur’an is the subject of scholars of diverse sciences e exegete, the
reciter, the hadith scholar, and so forth. Each field has its ow SM nomenclatures,
and scholars have laid down principles unique to their re m . It is therefore

said, “One who talks outside his expertise will come uptwith n s.e\si’dhough the

oy
scholars of hadith and gira’at agree that tawatur (= atir) mea irt:u@ and
abundance, they differ on the methodology andseki to establishif \Y
$\/; L =) &
5.2.3 Tawatur according to Hadith ar

Mahmid al-Tahhan in his% Taisir

sealal, -'}I‘adz‘th etymologically
Ja)ot7

N\,
ufrom'.ia-tawdtur, which means

&

defined mutawatir as an acti ciplenderi

edps the raiftis falling down continuously.

continuance. One may say ﬁi\y& WT
Technically, it is the%l n of such Ej‘r‘ea@mber of individuals that their

d &
conspiracy to fabri&g)ecorrll \rfua ly i@s&ible.
The autfsQ Mukhta ‘Ilmé?fadz'th wrote, “Al-khabar al-mutawatir is

!
anarration t ifted by a lar nlfnbe[? narrators such that it is typically impossible
% Y

for ther% pire jt ?tion.ﬂiﬁs condition must persist at the start, middle, or
end&min. Examples of it eﬁ:.e}the Qur’an and the five obligatory prayers.”.

\ B
’Ibn Taymiyyah, Ahmad ibn ‘Abd al-Halim. 1986. Minhdj al-Sunnah al-Nabawiyyah fi Nagqd Kalam
al-Shi‘ah al-Qadariyyah. Riyad: Jami‘ah al-Imam Muhammad ibn Sa‘td al-Islamiyyah. Juz’ 7: p. 37.
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5.2.4 Conditions of Mutawatir according to Hadith Scholars

According to al-Tahhan, a hadith is considered as mutawatir if it satis
four following criteria: %\

1. Itis narrated by many individuals, though the precise threshol ins a moot
point. The preferred opinion, nonetheless, is 10 narrators. Y.

2. This minimum figure must be present in all levels of the sanad.

3. Their conspiracy to forge the hadith should be typi r?p-osible.

4. The transmission must be based on the senses, sueh that e\m{dr’states, “I
heard, we heard, or we touched.” If it is ins ased on r n, s&éh)\:'lzs'his
opinion on the temporal creation of the he_nafrati ann@é'labelled

X

as mutawatir. N é
Mutawatir hadith is categori as >Im al-da (co@lling, undeniable

knowledge), and as such every mu%r is acc@\d\xith q@“ffy need to investigate
\
its narrators. Hadith scholars c%rutavs‘dtir i dwo<:8i?

1. Al-mutawatir al-lafziyy: a dI1 utavg%ln both text and meaning.

2. Al-mutawdtira% iyy:z} dit E.a‘t is@;tawdtirin meaning only.
&
N8 @)
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5.3 Qiraat Scholars’ Conception of Mutawatir
According to gira’at scholars, sanad is the chain of narrators who re?m
qird’ah,?® riwayah,?® tarig,*®® and wajh?®* from the original source. Put@ it is

the path (of narration) that leads to the Qur’an.?% A

5.3.1 Devotion of Qira’at Scholars to Isnad

Scholars of gira’at have placed much attention to x hey,travel in search
for it; distinguish which of it is ‘aliyy, nazi?®3, muttasil (un row mungai
L ]

| A
scienge s |‘gl‘@%cure

est% isnd@é well as
examining each level of the chain and eaclﬁ@ le jur@gg)n of hadith

scholars. Likewise, their apparent una\'e'; of the tiv@?eavors of gira’at

scholars to identify the people, leve narratoE eiris Hh-may have caused the

N
students to overlook this scienc%.lstorﬁ of pr elvnﬁa‘d, in fact, has continued

to the present day—a time hmﬂ[ nd che?& in other sciences have long
mise t

discontinued. This is p% ah’s pr f‘ f)r e His book until the Final Day.

Indeed, rea the in tio of a ed qira’at books that compile the

(broken; missing narrator); and explain its flaws. Th

to many students as they believe that tracing

entire riwayat a@ gira’at, one will be astonished by the
\ ¢ ' C!)

—

288The enti arratiops and gurugfrom gle imam.

289\What i% d to ofle narrat an imam.

20\What'is attribUted to someone below,thé,»awi of an imam or lower.

1Chei r alternatives (in recital 'cﬁam%r{arrated from the imam through one of his rawi. To illustrate:

iting the'basmalah between two chapters according to the gira ‘ah of Tbn Kathir and ‘Asim, a riwayah

rom Nafi‘, and farig of al-Asbahaniyy from Warash. Here, one can say that there are three

. wajh) for reciting the basmalah between two chapters, but it is incorrect to say that there are

e gira’at, riwayat, or rurug. See: Ibn al-Jazariyy. n.d. Al-Nashr. Juz’ 2: p. 199.

92 Al-Qastallaniyy, Ahmad ibn Muhammad. 2013. Lata 'if al-Isharat li Funin al-Qira’at. Al-Madinah al-
nawwarah: Mujamma* al-Malik Fahd li Taba‘ah al-Mushaf al-Sharif. p. 173.

3If there are two chains for the same hadith, then the chain with the least amount of levels (rabagah) is
called ‘aliyy, while the other nazil.
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prodigious quantity of those asanid, which have been subjected to meticulous attention
and carefulness up to their apices. Whenever they find any aberration or fauwm
isnad, scholars would call to its attention, elaborate its flaw, and alert others.o daif
(weak), majhil (unknown), or matritk (abandoned) isnad. Such is the‘f!*nse effort
put forth by the reciters to preserve and review their asanid. Al-HafizdMuhammad ibn
al-Jazariyy (d. 833 AH) remarked, “One who observes the asa z'mrd ‘at books and
understand the biographies of the narrators will understa amn' of our inquiry,
review, consideration, and authentication. This scienCewis neg ecw‘its entry

| o A
locked: these are the main reasons for the abandon of most ¢i azi I&ﬁ’y)Allah

2294 ‘. Y-
R
5.4 Ibn Mujahid’s Criteria of Tawd:\% 6

Ibn Mujahid likened the d(@'yjoncernl\the u fx?*the Qur’an to those

N,
regarding the hadith in terms of%ce, r@jecti d autr&@t , and weakness. These
must be verified by observi hsa‘n[ esti@ the narrations on the part of
specialist, expert schol Cplaine : l 0’
4 ’ &

“The dthdwd ab(1u W I.e. giza.at] are similar to those narrated about
laws: some are l@ usl 'o be @(entic], prevalent, and well-known; some

¢
are abandon etested, di nJrirE‘ERJse who practice them, even if they had been

N
previou% ted af ﬁrizedé\ome are relayed by narrators who have muddled
X

theih&nts: he forgets his @ion and what he had listened due to the passing of
t% h that if the hadith is mentioned in front of an expert, he will identify and

preserve the remainders.

“Ibn al-Jazariyy. n.d. Al-Nashr. Juz’ 1: p. 193; Ibn al-Jazariyy. 2006. Ghayah al-Nihayah. Juz’ 1: p.
139; al-Khatib al-Baghdadiyy. 2001. Tarikh al-Baghdad. Juz’ 5: p. 144.
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correct the error. His narration is disregarded if he persists on his error and is unwilling
to part from it. This is perhaps the most common reason for narrators whose h?ﬁs
abandoned and narration criticized. Nevertheless, such criticism is the sol@s ity of
scholars proficient in akhbar, [matters of] halal and haram, and laws, nﬂ*e who are
unknowledgeable in hadith or unobservant in riwayah and ikhtilaf [difference in
opinion]. Similarly, some athar narrated about the hurg Nhe Qur’an are
grammatically sound, common, and clear; some are gram ‘%:

0L’1d and clear but

uncommon; some are of irregular and uncommon language; some ha syntactic
L ]

meaning but are nonetheless still read; some are n@ue to poor r#i(@ding
to faulty recitations—either an obvious gramnv'g; rroﬁ eve@iﬁose who
understand little Arabic, or an obscure one «pow onlwﬁo brilliant sc@Sr;. The athar

®)

@irﬁ T (mutawatir in

on gira’at have come in all these fo

Ibn Mujahid made clear @jnce &‘%

N,
recitation), by which he meant ensus of t peopleg? a given province on the

it
between tawatur in hadi ira’ah

qira’ah of areciter and thei*;c\m

&
acl ing to that "%’ah. He clearly distinguished
ye

Ia|ninbhat the ascription of a gira’ah to

4 $ &
a reciter is base(w consla \st he gp!e of his province of residence, not
because he isthﬂle ite 'rtic a%iird ‘ah in the region. Ibn Mujahid wrote,
¢
)

dinah, Ma al{K@, Basra, and al-Sham read according to the
"

qira ’ah% y haye ?1 from&mse before them. That is, a person from each
Y-v

prow’g&hat had studied un@ﬂe successors, and whose qira’ah is the subject of

@JS of scholars and the public, so that they follow his path (of gira 'ah) and grasp

2%]bn Mujahid. 1980. Kitab al-Sab ‘ah. p. 48-49.
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his school (of gira’ah), in accordance to the narration of ‘Umar ibn al-Khattab, Zayd
ibn Thabit, ‘Urwah ibn al-Zubayr, Muhammad ibn al-Munkadir, ‘Umar ibn ?‘n
‘Aziz, and ‘Amir al-Sha‘biyy, that ‘the gira ah is a tradition taken by the su@from
the forebear, so recite however you were taught.”’?% *
Concluding his discussion on the reciters of the provinces, IbiigMujahid stated,

“These seven reciters from Hejaz, Iraq, and al-Sham succ dm qira’ah of the
successors. Their gira’ah are adhered to by the people o Qy;ne’i provinces and
their neighboring regions, excepting for parts of the gir wh e.he\rdsr, for his

. wujith] narrated f_@\vtr:ose
o% . It%‘glso most

S

and scholars

own recitation, had elected upon certain irregular Aur

before him. Such selection is not part of thewgiza.
inappropriate for the intellectual to overstep.J;j;ti
by reciting in a wajh that he views as N%cally acce

&

was read by a reciter whose gira ’ah@st agree \n d
S
He explained that the S gyadah &(}a reciter must come from

every populace of the province. Fér e]a e, he na that Malik and Ibn Wahab
Z n

said, “The gira’ah of % tradi}i (s ‘rldh)%“ Clarifying that gira’ah Nafi‘ is
i oi %’bﬂce, Ibé(Mujéhid relayed an affirmation from
a.ah of t@(adinans 1s a tradition.” Someone asked

!
.”@}e replied, “Yes, the Madinans, scholars and

ast 1

%

lei 4%bic or that which

Sy

\ -
0 %’ah Nafi ?% and continued, “The Madinans

ibid. p. 49-50. Note the inclusion of “Umar ibn al-Khattab as one of the reciters among the companions,
hich al-Dhahabiyy did not mention in Ma ‘rifah al-Qurra’ al-Kibar.
id. p. 87.
8ibid. p. 62.
2%ibid. p. 62-63.
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continue to recite until today according to his gira’ah.”*® Ibn Mujahid posited that the
people of a province may abandon the gira’at of certain reciters due to the Ios?'m-
tawatur al-qira’t. For instance, he commented on gira’ah lbn Muhaisin, <Not all
Makkans recited according to his gira’ah as they did with Ibn Kathif'&mayd ibn

Qays, the brother of “Umar ibn Qays Sandal, was also in Makkah, anRe studied under

Mujahid and recited in full accordance with his gira’ah. Thﬁ éir h on which the

[-qir ’z‘Wsm‘lq, who
oy
sque, after which ‘@/ould

‘A% rec@' in Kufa,

Makkans collectively recite today is that of Ibn Kathir.”3%!

Ibn Mujahid relayed another example of al-fawa

said, “‘Abdullah (ibn Mas‘ad) taught us gira’ah in t
sit and correct the recitations of others. Only
and its people did not know of any other qiw

qira’ah according to the mushaf com by Uthman

Salmiyy, whose name was ‘Abdu@n Ha@%ﬁ?
S

dedicated himself to teach the %He Qmain -doir<10 for 40 years, as told by
[ 3) &
jahid’s w; rk,l Ibbinniyy suggested that al-tawatur

4 ¢ &
\s the gﬁensus of the majority of reciters in a

Abu @’Ahmad Miisa ibn Mujahid in his Qira’at

Abil Ishagq al-Sabi‘iyy.”3% \
gMu

While commenti

is of varying qUalit'wl one

aJict{-tjh first, and our contemporaries have labelled

“

ibid. p. 64.
0Libid. p. 65-66.
id. p. 68.
®Ibn Jinniy, ‘Uthman. 1999. Al-Mujtasab fi Tabyin Wujih Shawadh al-Qira’at wa al-Idah ‘anha. Al-

Qahirah: al-Majlis al-A‘1a li al-Shu’tn al-Islamiyyah. Juz’ 1: p. 32.
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Ibn Mujahid also indicated toward another criterion of al-tawatur al-qira’i,
which is congruence with the text of the muskaf. He adduced the text as evideth
the authenticity of a gira’ah, and so he considered the Qur’anic orthogr as a
measure of authentic recitation. For example, in Al ‘Imran 3:184, Ibn ‘ﬁﬂ&one, read
al-zubur with an additional ba’ ()il <), as it is written so in theé mushaf of the

people of al-Sham. Conversely, other imams omitted it ()e'\m\e).““ In Ghafir

ile ofher imams read

w Nafi‘ and
Y

N a
Summarizing the above discuN Mujahi fine Q?ee criteria for al-

tawatur al-qira'T. % \T ,<\
N
1. The acceptance and reci%( a z’ri 1’ah by the @ace of a given province;
the gira’ah should b }on \1 e have@ taught by the reciters among
the companion ived among th A 0’
4 ¢ &
s O

2. ConsistencyNQArabif \ %
3. Congrue@h _,\?:;‘m Uthman had sent to the provinces.
Bas %se criteria, nﬁué}'lﬂ heavily criticized narrations that contradict

NN
the Con% terms of ei ﬁr recitation or language. He wrote, “Some phrases where

izha,is Torbidden are s 3 ( @cjarah 2:256), S 5 adl y (al-Ankabiit 29:35), 4di <l
n Mujahid. 1980. Kitab al-Sab ‘ah. p. 221.

%5ipid. p. 569.
n Mujahid. 1980. Kitab al-Sab ‘ah. p. 627. In Hirz, al-Shatibiyy showed the legal authenticity of the

ur’anic orthography in several places. See: al-Shatibiyy, al-Qasim ibn Fiyyurah. 2010. Hirz al-Amant
wa Wajh al-Tahani fi al-Qira’at al-Sab *. Dimashq: Maktabah Dar al-Huda. p. 47-85.
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(Al ‘Imran 3:72), 4&d cwa 5 (Al ‘Imran 3:122), and their likes. They must solely be
recited with an idgham. However, Ibn al-Musayyibiyy narrated from his father

dal is read with an izhar when it meets 7a’. This is what | have told you, t@ng it
with an izhar is an aberration from acceptable Arabic speech and is a nﬁé@unmghtly

utterance due to the propinquity between the place of articulation of dmm ", making

the articulation of izhar difficult. Likewise, it is not permissibl th’sdkinah with
an izhar if it precedes a dal. For example, 40 ) se il -ACaf 7, 189) and sl

Wi sea (Yanus 10:89) must only be read with an idgham. even it rated once

more from al-Musayyibiyy that it is read with an @Yunus\:ojy

5.5 Al-Tabariyy’s Criteria of Tawatur

Ibn Jarir al-Tabariyy’s Condltl\E) htiyar co e fo@“\hrough a careful
examination of his Jami al-Bayan am Waﬁ glla ict in establishing and

clarifying these conditions and %lshlnﬁ the 122@ he authentic. He did not

suffice with the three afor }&md L uthe y of the sanad, consistency

with Arabic, and Cons% ith g manic l)rt‘b&'raphy) and so he defined some

additional stipula | as will bf \ctm d lat e reason for this was the uncertainty

of valid gira’at n at|o is ti <"’so that people would recite at times with

a common | a , at |mes u{coe‘il%n language, or at times in contradiction to
the mUS f imant ?'eforeulaermmed to select for the ummah the highest and

most,po Iar of narrations. H @'30 with the highest ardor and sharpest observation,

a%&hld three conditions for the acceptability of a narration and reciter: the consensus

%7Ibn Mujahid. 1980. Kitab al-Sab ‘ah. p. 115.
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of reciters on a gira’ah and its prevalence and popularity among them. It is with these

three expressions that Ibn Jarir presented his ikhtiyar. At times, he would uYHe

consensus of the reciters”, sometimes “prevalence”, on occasion “the popu@’ah”,

infrequently both “prevalence” and “the popular gira’ah”, and rarely bination

of these terms. ?
5.6 Summary z '

This chapter has discussed the definition of sa the 'mw of sanad
L ]
among giraat scholars, the conception of mutawatir i b aﬁd _Qe)\views

cho@past and
T

at its@hgence would

nullify the authenticity of a science or'aullify one’s credibility. B@Lﬁadith and gira’at

scholars, likewise, greatly value is%hough \ﬁ%’i f,@\e latter are seemingly
N
obscure to most students. In fac%aditi@n of servir@ndd is still enduring until

today. Hadith scholars generall corli ed as m@tir any narrations that are

transmitted by a defin r of narrators at e@level whose conspiracy to lie is
4 ’ &
virtually impossibl&?/ alsol i mutagwinto ma ‘nawiyy and lafziyy. Qira’at
suc

scholars make ivisi eir c@‘f'a of mutawatir may differ from a scholar
[

!
to another. Gﬁa‘yg to/lbn M 'ﬁlfd, e;gd ‘ah that is mutawatir should be one that is
r

unanim%
e i

reci ides. Al-Tabariyy, @é other hand, stated that a mutawatir gira’ah is the

w

NN
eed Jipon reci@’ by the populace of the province in which the

%JS of gira’at scholars on a given gira’ah as well as its prevalence and popularity

g them. The relation of both scholars’ criteria to Ibn ‘Amir’s gira’ah will be

Qplained in the following chapter. It will discuss the third and fourth objectives of this
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nd Ibn Mujahid’s acce

study, which is the factors behind al-Tabariyy’s rejection a

well as the evaluation of his chain, furiig, and us

of gira’ah Tbn ‘Amir, as
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