CHAPTER 4

RESULT AND RESEARCH FINDINGS
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4.0 Introduction A
As explained in the previous chapter two about the development of dafwah from 2010
to 2023 through social media and its future challenges, this chapter provides a critical
analysis on two main questions of this research. The quest the'development of
da’wah takes place through social media and what are the re c alle at requlre

for us to be prepared and thus identify the direction o ah in the 'T llséﬂmpter

is based on data acquired from an 1nterv1e 1on w resps&nts The

respondents were categorised as the ﬁﬂi%

ctivists from
da’wah NGO, and two additional daIN

social media.

Questions asked in the 1% covered t ich are 1) the concept of
of

da’wah in social media 2) t ople "wahthrough social media and 3) the

Je’dllzzhhe future. So, this chapter will
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the National PERKIM Islamic studies
program. Among the PERKIM
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brothers from across the state of
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of Islam to provide emotional su
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Due to her knowledge and expertise

in the field of da’wah, she was

awarded as Anugerah Daie [lmuan

Daie
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Wanita, from TV Al-Hijrah in 2022,

Anugerah  Tokoh  MaulidurRasul T
Wilayah Persekutuan in 2018 and \
Tokoh MaulidurRasul Kebangsaan in $
2015. Y~
b o
1ed format as a

Initially, interview questions were designed in s

guiding framework to answer the research questions. Th pe 0 how the
interview proceeds, with both interviewer and intervi being gpe acbuﬁl;:nts in
asking and responding to questions. Such progresssis,bcéen % liviqg ocument

The following analysis used anwaory and t tic z@%ach to search for

the relationship between the deve nt of da ?hr géocial media and the
S

challenges in the future. % %
&)
A
al

4.1 Analysis I: The Conce a’wi- M@h
l Q
Chapter two has'hig ghted gblzzge}p of da’wah in social media, which

says that da’wah 1 Mg p@io good%&hjlgs The concept of da’wah stays the
same, but it is mor thr? glpw&g_somal media platforms. The arrival of these

platforms re y changedt prac&.oé of da’wah today, having a huge effect on its
ent

rather than a static entity. ’3\

L

entlre ollgwmg-are the critical analysis responds of the in-depth

1nt w1th Six responden
%The names of the respondents are classified as follows: Prof. Dr. Abdul Ghafar
On was the first respondent (R1), Daie Nur Izzati Elya Alfian was the second
respondent (R2), Prof. Dato’ Dr. Zulkiple Abd Ghani was the third respondent (R3), Siti

Munirah Sayed Mohd Hamdan was the fourth respondent (R4), Zairudin Hashim was
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the fifth respondent (R5) and Prof Dr Sharifah Hayaati Syed Ismail was the sixth
respondent (R6). The findings were thematized into two elements which a
individual/organization perspective and the roles of da’wah through som@ and

its impact on society.

4.1.1 Individual or Organization Perspective z

In the Islamic context, da’wah refers to the act of inviting oth Yam and sharing

the faith’s teachings and principles. Da’wah takes on a ne dyne*mlc form in the
context of social media, leveraging online platforms to réaeh a larger 10110%,.'[' he
practice of da’wah on social media encompasses n Vldual nd leltisé?fforts.

Individuals involved in da’wah use so edla b @Sy‘nal online

presence and share Islamic values, teach expg?\len Ind1 als can create

and distribute content that teaches oth prm@es and practices.

Social media also provides a platfi 0 nsp ot V g followers by sharing
inspirational quotes, stories, a ectionss
According to the R d1V1 S W, se social media platforms to

deliver da’wah must

i Qﬁch is to invite goodness (khayr)

and prevent evil. T ho emams{he same, but the platform of da’wah has
NY :
changed to re e t1 es by 1 g,so&)@nedla platforms. While the R3 stated that
'

the concep h on social edla&wlfolves the preparation of the daie itself which
n acmg

is the ajﬁ?abb?g which is da’wabh, it is essential to maintain the
N . .
me\ da’wah bilhikmal 'wah with wisdom), da’wah bi/ maiizah hasanah

%ﬁ\ with good advice), and wajadilhiim billatr hiya ahsan (engaging in discourse

Ong the best possible manner). His statement recorded as follows:

! Syeikh Sa’id Hawwa (1984), 4. Thya’ al-Rabbaniyyah 5. Al-Tjabat. Kaherah: Dar alSalam, h. 66
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“Kita digalakkan menggunakan apa sahaja medium cuma kita perlu
juga ambil ingatan adalah ada medium yang kita tidak kuasai
sepenuhnya...dikuasai oleh orang lain jadi kita hanya bertindak
sebagai pengguna...jadi pengguna ni dia ada limitasi dia antaran\
dia tidak boleh merancang secara total lah kerana di control%

orang lain, itu dalam konteks media.” 5
Translation:

that there are mediums that we do not fully control..®eontrolled by
others so we only act as users... so this user hasg,hi itations,
among which he cannot plan completely because co ed by other

people in the context of the media.” '
Based on the statement, it is proven that the, method is an i nt tht'eg in
. . N
conveying the message to attract the interest of th t group. Ramadhan Muhammad
is separated into two parts: Manhaj Rabbani isfthe es:abl' go rak in Allah’s

AL
c@ﬁ is a human approach

message through the Quran and Sunnm m@ij

as the foundation for all other da’ %te%i
q
ele of da’wah diversity. This

introduced by ijtihad ulama’ K pecified
N

human methodology seeks YMorm 'lan i abo. in accordance with the dare’s
!

time, location, and environment. K P o

Manhaj @ has llso n pim@%ured by Sheikh Sa’id Hawwa, he has

N
created a ma»%\:c e for ”w!lh Gdgl'({ation and the implementation of fak/ifin

Islam, es e%‘?n an organize or@zaﬁon. The manhaj or the method involved has
Ko Tt
EC

indeea ompiled by him to%gz;pplied in the movement of /hya’ al-Rabbaniyyah?

t NRabbam’ development in social life. The appearance of individuals carrying out

Q mission of da’wah has a significant impact on the success of the spread of Islamic

2 Harakah Thya’ al-Rabbaniyyah merupakan satu gerakan dakwah yang dicetuskan oleh Syeikh Sa'id
Hawwa bagi mengembalikan semula iklim rabbani dalam kalangan masyarakat. Sheikh Sa’id Hawwa
(1987), Hadhihi Tajribati wa Hadhihi Shahadati, Cairo: Maktabah Wahbabh, p. 43.

57



thought. Thus, the Qur’an has recorded that the best words are those that call on Allah

by bringing the identity of a true Muslim who follows religious teachings. Allavm'

said: %\

{rr} ceededll 5 (£) 065 B oig 41 ) G5 2 fvw

Translation: “And whose words are better than someonNo calls
“others” to Allah, does good, and says, “I am truly o hose who
submit.”?

Fussil !41)' )
@

Sheikh Sa’id Hawwa chose this verse as the ation of the aﬁh@’wah
Rabbaniyyah in madrasah perkaderan Ihya’ al niyyah. Aceordi g to.é/%kh Sa’id
Hawwa’s interpretation of the verse above, &2 oi)nxs M@Ss. to manifest
their Islam by being proud of the Isla %ow. He dig@% the construction

of manhaj da’wah Rabbaniyyah into%maj or p\v&d "\bod advice, and debate
ﬁy N
in a good manner. % 0 d @
N .
als

Furthermore, indivi% ga n da’wah @ also arrange question-and-
answer sessions about ereby Iom in!g p@ic comprehension. Additionally,
4

medi

they can utilize so ia

)

to @ninate da’wah during the ongoing

Covid-19 pand@her i unat\}(;@ﬁgious practices within mosques are
!
¢

prohibited. Cc@enﬂ thes d&idea?l? take advantage of the accessibility of social
N\~

media t%kda’v&mb_)" é\
om the da’wah activisty according to the RS who are the ABIM deputy
A &

p mt, stated that ABIM has established its official social media platforms such as

G book, X, Instagram, and YouTube. Through these platforms, the public easily get

pdate on ABIM da’wah activities and gets clarification on issues related to da’wah

activism instead remain misled understanding or confused. Groups can start campaigns
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to spread positive messages about Islam, combat negative stereotypes and promote
understanding. ABIM as an Islamic da’wah organization, they do da’wah in reslvb
current needs. For example, when the Palestinian issue is widely pub11c1 oc1al
media, ABIM takes the initiative to build solidarity and gather to chanﬂ* and give
awareness to the community about the Palestinian issue. This can Md and read

from the newspaper where ABIM runs the Malaysian solidarity, ath g for Palestine.®

Surprisingly, 16,000 people attended the gathering e l“ad to board half
of the community at Bukit Jalal Stadium next to Axiata Aréa. The asse yre
response from the community from all over the st it cannot e defie hé‘{aa "wah
that meets current needs is very effective for the

keep up to date on current issues and mus e e cou‘age
nte

nted by A

org tlons must
ct.

One of the da’wah principles im is @ our purpose is to
=\

convey, not to convert. Convey %GH:A\ a @essage According to
ABIM'’s perspective, in additi éinw it 1sA Q&ortant to show courage in
acting. He also said that peo notlalwa ree ‘@n us when we have the courage
to act, but we must alh the couragestos é}g}gy the truth through our actions.

ABIM emphasize Nportelnce engagi.@:wnh many civilizations and peoples,

NG
empha5121ng t orta c \g din (Q;per understanding through the practice of

“lita arafil e agm rséal communication, it is crucial to enhance our

unders % and ! 0s tual‘i&e pect. ABIM also employed the “wasatryyah”

their da’wabh, Whlchéq'?talls adopting a moderate stance.

% AKIM as a government agency who is responsible for Islamic affairs in

laysia created a website called HIJRAH for LGBT group. According to International

3 Astro Awani, 2023. https://www.astroawani.com/berita-malaysia/lautan-putih-tanda-solidariti-lebih-
16000-hadir-himpunan-malaysia-bersama-palestin-443227.
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Labour Organization, LGBT is an acronym for lesbian, gay, bisexual and transgender.

The plus sign represents people with diverse sexual orientation, gender identity, T
expression and sex characteristics who identify using other terms. Fore le, a
lesbian is a woman whose enduring romantic, emotional or physica tion is to

women. Gay is a man whose enduring romantic, emotional or physical attraction is to
man; also, women who are attracted to other women. Then, a .Qisex is a person who
has the capacity for romantic, emotional, or physical attra t@peo

lle of more than

one gender. Transgender is a term used by some people Whose nWity differs

from what is typically associated with the sex the@signe at birth. ' _\‘4}
However, Islam always open for these Y‘ 0 g% ts ﬁ@%s a men
. N

and female. Despite the challenges they aw n to Aé}, this website

was established to guide them. JAKIW)edia pl s to @fﬁitate the work of
da’wah in the community where @aints an\m¥l 9®ns that occur in the
N,

community can be reported fo% JAI&M la rcacti&é:%tively collaborates with
other da’wah NGOs for beﬁ:mtijs. or gxamp Q:BAKIM has published ebooks

for LGBT people wh return to the ln@ in collaboration with Yayasan
4 <'Q
Ihtimam Malaysi@fated 01] \ofﬁmal vﬁi‘e of Yayasan Ihtimam Malaysia, the
e-book can be % thr "‘hzj‘i@éfdiri” application, which was created by
¢
Raxbit undeE :@dan of T ia JQ}S%arman and Yayasan Thtimam Malaysia. This
e

by

fi
NN
e-book has reaf€ BT people and those who wish to enhance their life.

A@ R6 has also sai(K(%{Y:loing da’wah by groups is more effective. For
@, YADIM actively uses social media to spread da’wah activities. Among the
a’wah efforts on the part of YADIM is through the writing and production of journal
rticles. The journal in YADIM has been indexed and has been upgraded to a better and

more reliable one. She said that:



“Dakwah dari pertubuhan YADIM juga disampaikan melalui nagal,
melalui penulisan, maka penulisan ini telah lama ditulis dalam
jurnal, dan jurnal tersebut telah dinaik taraf kepada jurnal yang
diindeks dalam MyJurnal. Jadi jurnal tu duduk dalam standard ya\
baik, kualiti yang baik. Kita boleh jadikan tu sebagai kayu

kepada perkembangan dakwah... kita tidak boleh kata dakwa
hanyalah pendakwah yang bercakap, ia juga boleh disa

melalui penulisan yang menjadi rujukan orang ramai.”
Translation: z
“Da’wah from the YADIM organization is also deliyered through

nagqal, through writing, so this writing has been writfen for a long
time in a journal, and that journal has been u to al journal

indexed in MyJurnal. As a result, the jou h quality. We
eca air
N4

can use that as a yardstick for da’wah develop

da’wah is just the daie talking; it can be delivered throug

writing that serves as a reference for the K5 ' _{‘)
s b §

E\b{ t reve@dn revealed
rah E‘Alaq verses 1-

Allah also teaches humans with galam arW].

to the Prophet Muhammad SAW was regafdingshe reading i

N

{¢
Translation:% o Prgp et/ in game of your Lord Who
rea m a clinging clot (2) Read! And your

created (L) ¢
Lord ishe Most Gd‘lero 3) Whastaught by the pen— (4) taught
huma hat t

\ ¢ (,)
the five verses Kl-‘el?q, the origins of human have been explained,
N

lingin . fterat, humans grew into large and mature beings,

Y—v

con& with the humans @d them, which are known as social creatures. It all

\th the ability to speak with the tongue, as content in the heart, and eventually

St%
d: ases in intelligence, as well as writing intelligence.* The fourth verse states that

* Hamka, Tafsir Al-Azhar, JUZ XXX, (Jakarta: Pustaka Panjimas, 1982), 216.
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Allah educates humans with pens so that they can record information and express their
thoughts and opinions. In the fifth verse, Allah guides humans who are not yet 4
Seeing the reason for the revelation of the verse Al-‘Alaq verses l®hen
the Prophet was asked to read, the Prophet said “I can’t read”. Fr ‘Ashur’s
statement, the meaning of this answer is how the Prophet was directed t@ read, while the
Prophet thought he was not yet capable of reading and writi Nclear from this
statement that the important goal of being able to read %a:es the medium of
writing with a pen. According to him, the object of the s ‘allamabi q‘zi]ém "are
writers or people who are generally understood toiwsite. When i mfleict}Arab

customs, writing skills are highly valued. 4 ‘T

N
civil n. According

hicl@fe expresses one’s

As aresult, writing is a deeply rooteddradition i

to Ngainun (2011), writing is a form N nication
thoughts, opinions, feelings, and d%in Writl\ﬂ% 1 d,@‘%nstrated by the large
pablen of duci(o \iverse works of multi-
disciplinary knowledge in their respectivefie $

There are also @tager of d ’wﬁh‘@ugh writing which is distributed

' 4 ’ &
either through print ia or thr nverg&d, including the fact that it is not time

bound and can t@en u 'ing (c:%éd ‘il. Mad’iiis the person being preached
e e(ﬁy

number of scholars and scie

¢
so the writi %e read r @sd')carefully to gain a thorough understanding.

This confrasts with da’ ughdectures, which are more easily forgotten by mad’a

servation, because books can be inherited by future generations, ensuring the

eve@h they can directly ®late the soul (Ma’arif, 2010: 163). Another strength

$
6 nuity of the book author’s thoughts.
In summary, the concept of da’wah in social media involves both individual and

group efforts to share Islamic teachings, build communities, and foster understanding.
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It leverages the reach and accessibility of social platforms to connect with diverse

audiences and contribute to the positive representation of Islam in the online sp?'

4.1.2 Roles of Da’wah Through Social Media and Its Impact to Socie

In this era of digitization, people are educated with current technological developments
including those related to the use of ICT media. Since da’wah ca% ivered through
various media channels, appropriate, interesting, and up-to-dﬂvwah media should
be used as much as possible, particularly for those with religieus wledge. Social

media provides a global platform for dare to reach audifices beyon ographical

N
constraints. Social media users come from a wid e of backgrounds, tul-ﬁtlzzs, and
’ b
beliefs. ‘ r Y
\ &
All respondents also did not de Néz'_e tgaay
r2

platforms to deliver da’wah because m

time. The example of ICT media '%, television, soci l@edia such as YouTube,
} o ¥ a9

TikTok, WhatsApp and so o example, radig' medi tions must insert various

content related to religious?ﬂedge’ while, televi media stations must increase
the number of broadca% ’ sp@ision channels and social media
platforms such as&\e, \@ Tikl&gcé}nd others as the primary medium for

conveying use d be eﬁ‘cia owle&{)g}particularly to young people. The R6 has
'3
th

d to social media

quirement manc@by the passage of

—

also said fQ’ oint Of vi
Ko o

tiap agen isl'{m @ perlu ada group khas administrator untuk
media sosial je, kalaw

f th({slamic agency itself:

% orang yang jaga bahagian lain kena tengok
media sosial dia tak cukup masa pasal nak tengok media sosial harini

\ memerlukan masa, tumpuan, nak cari bahan kan.... kalau dia tahu IT
saja tak cukup, dia kena ada orang yang kreatif untuk content so tu
memerlukan usaha yang khusus.”

Translation:

“Every Islamic organization needs a special administrator group for
social media; if the person in charge of other parts must look at social
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media, he does not have enough time because looking at social media
these days requires time, concentration, and searching for new

material to post.... if he only knows IT, that is insufficient; he also
needs someone who is creative for the content, which necessitate\

special effort.” %

This is because she said that today we have a very good mediu}to spread
da’wah but we do not take the opportunity. In fact, delivering a’wazhrough social
media has a lot of positive effects, video lectures within one Tﬂ reach the whole

world and even foreign countries too. '

According to Fan and Gordon (2014), the agey of oMatio nd

N
information technology wields enormous po Ver society. fo(’meli‘p?l and
o . 4 b 3
communication technology, according to Swati ), atfe.oo at c@ehange and

influence all aspects of human life today. E a dancé}v dzli, N&hana, and Ab.
lo

Hamid (2014), today’s young generation

Y
%ding&? ;’ a@nd making preliminary
o A
afil-fikg, or warQ, deas spread by anti-Islam

X

oy
groups.
i &
So, the Islamic nity sheuld }1&223 essibility of today’s technology to
communicate as &\Nay tl)

necessitates ttNou ap'pr

Social media is the ideal medium

preparations for dealing with

@

W@(Aminudin 2018). Effective da’wah

n&)@s, approaches, and delivery strategies.

'3
Meanwhil% M
platfo iver {a recau?.:he is not creative in creating interesting content

1
an to carry out the da\(;aw bil hal, which is directly meeting the community on

o\ﬁeer, stated that she dislikes using social media

%und. This is because when we do da’wah on the ground, we can see the person
0 give da’wah to face to face, we can see his response and actions directly about what
we want to convey, and it is easier for her to teach things that require guidance and

practice, such as performing prayers and so on. Like native people, they have a poor
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memory, so it becomes quite difficult, da’wah may have reached social media but we
also need to go on the ground to show the right way and teach good things facew

She also said that: %\

“Saya suka buat benda tu secara senyap senyap, secara orang Kita
belakang tabir lah haaa sebab mungkin lain orang lain dia T ara
kan... walaubagaimanapun saya sokong, saya suka d agum
dengan orang yang sentiasa berusaha menggunaka a sosial
walau dimana ruang sekalipun.”

Translation: '

“I like to do things quietly, as people say behi e s¢enes ge
maybe other people have their own way..Sshowever | hke
and I admire people who always try t ial media tt
where the space is.’

\z
The R6 then stated that today’s da’ wah cannot 1g use of, so¢ial media. It

is just that she cannot rely solely on so% bec 3 notall outtg get groups have
ust

social media platforms, so da’wah

1 ue&r and in person. Her
A
statement recording as following: @ g}
‘% &

“Kita tak boleh meni al a ha dengan cara belajar,
dakwah melalui 1 ni A m cara ustaz ustaz kita
belajar menad u secara befdepa elajar dengan guru dan
talaqqi lebih berkesan d&pa{/keberkatan jadi tak boleh

d1t1nggal

Trans I (Q%

B
t leave da’ }l)y 1ng, da’wah through falaqqi is not
uSta

the , lik the A leatn to acquire knowledge face to face.
g wi acher &tf talagqqi 1s more effective and gets
I ings @hd c t be a&ndoned 7

A ording to Syakir Mc@dr et al., (2021), the process of teaching and learning

t n during the time of Prophet Muhamamd SAW demonstrates the significance

d e talaggr method, which lies at the heart of the process of spreading the Quran.
a

ce-to-face meetings between teachers and students, known as #2/2gqz, have long been

GG

“I

used as a learning method. Teaching and learning sessions are face to face and the
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teacher reads the book aloud to the students. They can continue to ask the teacher
questions if there is something they do not understand. They will also be more T!d
and serious when studying the book and #2/2gqi face to face, which will @Void
misunderstandings. According to Zaharuddin Abdul Rahman (2011), who take
full knowledge from the internet without having basic knowledge aanfare likely
to be easily misled and influenced by teachings that are contrary to ISlam.

Next, da’wah on social media also has both posi aX-neiative impact to
society. One of the negative impressions is that someone take alwation and

oy
t would be fdraife\)fthey
at % thisq)/%al media

ial med@?a.tforms offer
ile @(&ing the exclusion

share it on social media without performing any resea

first asked someone who is more knowledgea

also has a lot of rubbish elements that we mw

a wide range of information, which caway accesse

of explicit content, defamatory mafterial, and co\mgat

. ? @ ‘
compliance. 9

The current generat is [ mo kno@e, prefers information to be
presented in an infogra%tat that s sugtinét absimple to comprehend. Although
2

&
infographics as a fo f da’wail f;a.\ﬁie com gn.dable, they lack lengthy explanations,

which tends to engendeér skepti on audience and, at times, incite individuals
QK &
to level accusa

!
n$ agaifist Qn n({h C—)

NN
is 1Mmportafit ?mow‘l%ge that there are advantages associated with

9gs ot adhere to Sharia

S

eng&n da’wah activities@éocial media platforms. One notable benefit is the

share da’wah videos without temporal constraints, since they can be replayed
G initely. Additionally, there are no explicit limitations imposed on the dissemination
f such content. According to the R4, an employee of PERKIM, there was a significant

presence of positive religious discourse on social media, particularly on the TikTok
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platform. On this platform, the delivery was more casual and varied, containing words
of encouragement and even verse excerpts from the Qur’an. These messag?!e
intended to assist groups that were new to learning Islam and had not yet %\ed to
the faith. They have a strong desire to study, but they face a few f&uges; this
straightforward and scientific presentation is beneficial to their compg€hension. Since

da’wah on social media can reach all segments of society, incl imMuslim groups

and indigenous people, the da’wah will have the ability to eihe (iommunity if the
way it is presented is relevant. \d

®
In fact, all the respondents agreed that da’wa ocial medi asi h@lot of

X

positive impacts and impressions on non-MusliT s and4ndi us gq)yf)s. There
reachedthem."As the 1d, we should

1s clear evidence that shows that the da’wah

not underrate these native people, %a them ha adv@% with this ICT
communication tool because it is %in natu\ﬂqu ];a?xaid in the recording

session: q 0}

“Memang ada k n..., u kita tengok hari ini
orang yang /datan islam ba ang tahu tentang islam
dari media % i ik déngan c€ramah ceramah, motivasi

n am islam. termasuk juga orang

motivasi yjyang flan
asli ni g%ang lasli 4@ diorang dah bermain dengan

gadje 1d

pe Ml ni un a'dalai;_e;nggunakan media sosial.”
nslation: ’ (_}
NN
% es hav act onthem too.... today, many people who have

e to embrace Is@ave learned about Islam through social
media. He was interéste

d in motivational lectures given by Muslims.
This includes natie\h)eople because even native people now play

\E gadget. People in the interior are also using social media now that

>

the da’wah has reached them.”

Q The R2 confirmed this by saying that when she gave da’wah on social media,

there are two or three non-Muslims sent her direct messages asking about Islam. Then
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there is a native person who tells himself to become a Muslim. He follows her on
Instagram and TikTok, and he said that he was impressed by the da’wah cont?ﬂt
she posts on social media and by the da’wah content that other speakers pc%\

All respondents conveyed the perspective that to ensure the eff f da’wah
on social media, it is essential for every daze to consider the target audi€nce, or mad’a,
on each social media platform, as each platform caters to a di itMmographic. For
instance, according to data published by GoodStats, a sig prollortion of active

users on Instagram, X, and TikTok platforms fall within er ge\sto 34 years
®

old. Similarly, the age group of Facebook users in@ who are t *g&%&v\:vith
the platform is between the ages of 25 to 34 ye 4 \)T

If the target audience for each SOJ p \is alr Yl.(nown, it is
possible to deliver messages in a mann hppropria

f >) :
a’wah wit go@dvice), and wajadilhiim

=

from Surah An-Nahl verse 125. The%ﬁhods 1 1@7[117{1)15[1 (da’wah with

wisdom), da’wah bi/ méﬁz}éb%
billatr hiya ahsan (engagingin disGoursgé t8ing the be‘sé\p\%sible manner).
The perspectiv@ the" 14 su g‘séts@ the choice of method employed
on each platform u wly liei i
&

and adhere to i\ entlye | ind'c:ﬁﬂals possess superior speaking abilities,
¢
enabling the %ecti lye lo; the? of debate in their da’wah endeavors. These
\
l:l

A
o

e dézﬁd&b should rely on their own expertise

individuals y né ?nplo@oquent language to ensure optimal results. In

addiAR6 expressed their@épective and added three additional fundamental

@s for delivering da’wah on social media: it must be true, good, and wise. Her
3 ent recording as following:

“Ada 3 metode utama yang saya nak mudah ingat saya sebut 3B,
iaitu mestilah benar. Apapun yang disampaikan mestilah
benar...sebab itu kita ada konsep tabayyun, maknanya kita
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menyampaikan benar dan orang yag mendengar pun mesti pastikan
benar. Yang keduanya mesti baik, benar dan baik dia berkawan tapi
kadang kadang benda baik dia tak semestinya benar. Back to the ayat
mesti benar, mesti baik mesti berhikmah. Walaupun kita sampai \
dia dalam medium media sosial, mesti pastikan berhi :
maknanya sesuai pada masa, sesuai pada tempat sesuai pad;%[
semua hikmah ya......maknanya kita tahu group sasar, kita tahu apa
yang sesuai pada masanya untuk disampaikan.” YV

Translation: V

“There are 3 main methods that I want to remem sily, I call
them 3B, namely they must be correct. What iSysai
true... that is why we have the concept of ta

id ymust be

, whic nr;ns e

convey the truth and the people who hear it make suresit isffrue.
Both must be good, true, and good fri s%ieti od‘d\\z'

things do not have to be true. Back to th stb tr'e,fg:?
must be good, it must be wise. "Even we convey ition soc

media, we have to make sure it is wise, t nin progl5 te
for the time, appropriate for the place?, pro '?('N'K e ageythat’s
all wisdom, right.... It means w% andsthe i and
when to communicate with th% &
According to Imam al-Mawardi (t. ikm@? in‘v&@ations in the verse
ing t

from Surah al-Nahl: according to n %n ({:a;bzﬁbﬁwwéb (prophecy).

This is supported by Imam al@OON}atz@l-hikmah is Allah SWT’s

direction revealed to Pr he?uﬂamwfnd S lan%@ook revealed to him. Hikmah
¢

is also closely related to the'situatiofi tefrrq'{; if it is appropriate to the current

context (Ab. AZi@Zin 1004). arah Pina Abd. Manaf & Huzaimah H. Ismail
N
(2007) stated eN concept

al‘hi can be seen in several aspects including

being able se the/tim 0

o/ . .

communi well as mastefing Qmmumcatlon skills. In other words, being wise in
N

da’wah is choosing?he right conditions to convey the message to the people.
7/-hrkmah can also be found in the content selection and presentation, as well as

0 selection of an acceptable preaching medium (Noraini Ismail, 2012).

0
0 icate, mastering the thoughts and souls of the



To summaries, we cannot abandon the role of da’wah on social media today,
and dare must be more specific about their target audience on each social media pwa
where they use to deliver da’wah. So, the way of delivering da’wah ml%\qual,
which is da’wah on social media and da’wah on the ground because \ﬂkt to make

da’wah to everyone regardless of age, so most of the senlor citi may have a

*‘l

smartphone but not necessarily they have social media. So wah content on
social media may not reach them and needs to be used f: ce d down on the

ground, meeting with the community.

4.2 Analysis II: The Development of Da’wah i edla ' —\

Y—-

As previously mentioned, this section will pro ddit al ails c&ﬁe’emmg the

development of da’wah via social media ptw fromﬁOl

be based on the perspectives of two SCNW, main res

X -
This section will thereafter addre p1c evel @1’[ of da’wah on social
0 ‘%

a 199

Osy«the d el op t of da’wah and women

2023."khe analysis will

dents,@d da’wah activist.

media occurred in the 1970

participation, da’wah susta w in ,3001 edla NGO participation, and the

(
to a"w@lﬂlct
@)

4.2.1 The develo@ fd ’Jvah soci dia occurred in the 1970s and 1990s
N

The begmmn history ?Am ’wah can be traced back to the Prophet

@,

Muhang W rls to /pr 1@% as an apostle. Beginning on the Arabian

Peni tinuing th ugh’th@ara Desert, and finally connecting the Atlantic and

explosion of 1nf0rmat1 ts relati

%

g»e;/

P c oceans. According to I-himatussa ’diah (2014), the establishment of the Islamic
nlty as a massive empire that competed with that of the Byzantines was
mpted by several factors, including those that were social, political, and religious.

Nevertheless, the primary determinant and most influential element in endeavors to
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propagate Islam across diverse regions is the resolute determination and resolve of
Muslims, which were modeled after the principal apostle, the Prophet Muhamm?'

The arrival of Islam to Malay land has clearly had a considerable %\e on
Malay society. Islam, which spread throughout Malay land due to a v f factors,
was successful in altering the Malay people’s beliefs, thoughts, and Way of life, thus
establishing an entirely new Malay civilization. This Islamic_influétice grew steadily

over a long time. z '

The emergence of Islamic revivalism by Islamic men ir.l\kedmic world

®

has infused enthusiasm into the efforts of religio@up moyem ﬁl @ysia.

Starting from this, religious movements GI‘Y‘ or % Isl@ da’wah
i

ding @‘b:lul Rahman

ve Q?preading da’wah

movements which carried out Islamic stru activiti
(1998), among the Islamic movemen Qﬁvely

to society are the Islamic movemen@, AB@iﬂ?/I. qc\ﬁ}ding to the R5, ABIM
was the only da’wah move"\% intrgduce the IZEQ\(':C of wearing hijab at

universities in the 1970s. hrec

sa S%iedge and service movement

that is distinguished b !na&bi of its leaders in advocating for

the concerns of the le. Theis
understanding a% eciati

eau@f Islamic values. The R5 also told the
’

!
historical pr: %)n of ABIM dfw@"b%' saying:
iam

N

% (ék felairgk: kmah, mesti ada keberanian bertindak.
dang kadang bila eberanian bertindak ni orang mungkin tak
setuju dengan kita;*tapi kita kena berani lah.... macam orang yang

\ pakai tudung labuh tu cabarannya besar, orang akan pandang, even

pada zaman sekarang pun, apatah lagi dengan zaman dulu tapi masa

Q itu bila ABIM popularkan pemakaian songkok, kopiah dan tudung,

kita bukan kata kita paling bagus, tapi kita nak kata ini islam bawa,
dakwah islam kena pakai tudung, tutup auratlah point utama dia.”

Translation:
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“In da’wah apart from wisdom, there must be courage to act.
Sometimes, if we have the courage to act, people may not agree with

us, but we have to be brave... like the people who wear the hijab, the
challenge is big, people will look, what else in the past, but at t

time, when ABIM popularized the use of songkok, kopiah and hij
we did not say that we were the best, but we wanted to say that thi
is what Islam brings, Islamic teachings advocate for the w f

a hijab, covering the private parts is the main point.”
Then, he stated once more that the founding of ABIM By, Ustaz Fadzil Noor,

Ustaz Razali Nawawi, and Anwar Ibrahim had only one goal inymiind which is Manhaj

malizi. It essentially refers to the approach of total inde ceof Ij{icgyvements,

particularly ABIM, from the leadership of other Islamic movements, 1 ulﬁr@ﬁrly
a

Islamic movements such as the Muslim Brotherh n the Middle East, J @ Islami

in India and Pakistan, or Iran’s revolutionary sz}ga'b a \ad\ Yv

p
Manhaj malizi is exemplified b@c Si Wici riane:f wasatiyyatil

Islam. The principle of wasatiyyah is also%seen roui em@sis on the Sryasah
ntex

Shar’ryyah ideology which is a%bate ntd% ~(yl%Malaysia which is a

“« Q-

pluralistic society in terms & , relig nguﬁ&.’ and traditional practices.
\

According to Farid Mo ?aﬁ(%(f in c@ of da’wah, manhaj malizi has

N—’
»
p—

Sh
[
been incorporated into a e pr% dft{itghtforward form of da’wah, with a

particular focus o hus ims. Th appr@ is critical to ensuring that the da’wah
B

approach is cemt wiless ?'ld thag-l’slam is accepted by other parties with an
ithou

t coercion é&'}

’
S%ing to th 1,4{2 aRa' R3, the development of da’wah has occurred in
cojuncti

open heart
&Y
with changing tiﬁs, and it is not the Islamic message itself that has

d, but rather the approach to da’wah itself. Before 2000, da’wah took place in

Qdia contexts such as radio, TV, and other media. Media technology was drastic and



adjustments needed to be made, so Islam encourages us to utilize technology to
accomplish good intentions. YV

The R1 explained in detail that, previously, there were no LC[%\\S in
mosques; however, Friday sermons are now broadcast on LCD screenﬁ&;ques. By
utilizing social media platforms such as Facebook, YouTube, and othe¥n'dividuals are
afforded the chance to participate in da’wah programs and acquire knowledge pertaining
to da’wah. With the convenience of staying at home, ther umgrr a necessity to

incur expenses for accommodations. This leads to a m ffici tw‘me and a
heightened sense of relaxation. Consequently, this%holds pe OJl b@oung
individuals and those who face time constraint 0% i ents\/‘z~
dabYah 0 thr@gt.inct groups:
itut@ﬁ refers to the

implementation of da’wah activitie%ucte%‘ ;Q\?ﬁzations, agencies, or
associations that have links Wil.%c institutions. F or(o \ple, the development of
da’wah carried out by Islami Xies @gv @em, such as JAKIM, we will
find that this da’wah "ﬁoufiilr ‘s‘ [)za:/h)rinciples related to da’wah, and

JAKIM also has dewd sectf'o %N.mits 1 >wah. An additional illustration can

The R6 has categorized the develo

institutional, broadcasting, and in

vari

be found in YA\M&,hich s all da*wah initiatives; in addition to the on the

P |

ground trip %1, YADIM 0£u li?es a journal, which serves as a medium for
% NN
spreadir% h thfo }ittﬁ:ﬂt&lsmission. This can serve as a benchmark for

evaluating the progress of da’@

;\: he second is broadcasting, such as TV Al Hijrah, whose sole purpose is to
elive

r da’wah. This includes those that are not under the Minister in the Prime Minister
ffice (Religious Affairs), such as Astro Oasis, which also has religious programs,

reality TV, and including TV3 which has Daie Nusantara programs. Third, from an
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individual standpoint, their development is in accordance with the social media
platforms through which they convey their da’wah knowledge; for instance, the?!!l
of activity on social media may serve as an indicator of their progress. Som@iuals

consider his number of followers and the quantity of da’wah-relentent he

publishes to be indicators of his da’wah progress. q

4.2.2 The Development of Da’wah and Women Participatid?-

In recent times, the incorporation of da’wah into soci ia p atf n!aS hag exhibited
an increasingly remarkable influence. Every dem: ic, including Iand KXﬁen
young people, and adults, will utilize social medla platfc?m or da waly.both as a

cyber society and as dare, due to the 1ntern t boun ture. AsSVA result, the

emergence of Muslim female dare ha b ne reasiﬂ,&ly active da’wah

activities today. As Allah mentioned Sura Al : ? , which means, “Let there

be a group among you who call ot goa ness, cour &what is good, and forbid
q

what is evil—it is those who u cessfuld” The ﬁéﬁnlng of 4l in this verse is

\
about a group of peopt rganlzlatlon lile@ this verse is addressed to all
me

Muslims, including wo “

The R4 a also s@ ar\ 20 years ago, today’s female dare who

the media cal@e c elm% ?Q nﬁly numerous. With the increasing presence of
female dg{ 01a diafmore §more women are becoming more enthusiastic
g

about for the better. M ny: dze are involved currently because of the positive
N

of well-known groups such as Ustazah Norhafizah Musa, Ustazah Asma Harun,

stazah Isfadiah. These figures frequently share their da’wah knowledge on social

d1a Their social media presence encourages more young people to follow them on

platforms such as Instagram and TikTok.



Regarding the fact that there is a lot of female dare, if we go to whichever areas,
they only do Asatizah or female dare, but they do not appear on TV, they rarely T
on the radio, and they only appear on the radio when they are called. The R@ that,
like the ABIM organization, there are a women’s da’wah organization HELWA,
or Women’s Affairs. Within the HELWA organization is a “program called
“Baiturrahmah”, which serves as a shelter for unmarried emwomen. ABIM
provided a house to ensure a secure and protected enviro p?:e BIM Women’s

agenda was prioritized over the family agenda. ABIM alSe, exec eWam called

®
“Diriku permata berharga” (DERMAGA) for the womangs peop ' _\"}
According to the article published by et al.{z n the al-Hikmah

Journal entitled “Khidmat Sosial Wanita p Z

social service of women in da’wabh. Nﬁaera of the

there has been an increased empha% womenE gn
between the Prophet and severa%n in

includes this information. Tf teaching emenstra s&wt the duty to spread da’wah
to society is not solely %u nsibil'i‘t ﬁ abds@& and scholars, but every Muslim

F &
is obligated to fulfi WSK : @)
Additionally, the R3

ah Sl@’&:iscusses the
phe@‘hammad (SAW),

g@‘wah. The agreement

N,
ancient times, k@n as Bay’ah al-‘Aqabah,

>

<

'ed th@'}%{mrtance of including women in da’wah.

¢
During the r %g ses§ion, h stéfedclge?:
Q N
W@mang“a red ya anita ni dia perlu terlibat dan ada mese;j
gkin pendakwah lelaki tidak mempunyai

5 usus yang mana
kepakaran.... peng an...contohnya isu figh wanita dan agenda
\ agenda yang khusus dalam dakwah wanita lah so kita tidak
kekurangan di Malaysia ni dan kalau kita tengok malahan ada part
part tertentu kita lebih advance daripada society muslim di negara
arab sendiri. cuma ada limitasi tertentu lah dalam konteks
penglibatan wanita dalam berdakwah di sosial media, kalau dalam
manhaj dakwah ni penglibatan wanita sangat penting kerana ada
unsur unsur apa nama pendekatan memujuk, pendekatan yang

memang very particular dengan wanita punya part lah.”
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Translation:

“There are indeed areas that women need to be involved in and th\z

are special messages where perhaps male daie do not %
expertise... experience... for example, the issue of women’s fi
special agendas in women’s da’wah, so we are not la
Malaysia and if we look, there are certain parts of it that
advanced than Muslim societies in Arab countries themsel
are only certain limitations in the context of women#,inv

in da’wah on social media, in this manhaj of da’ wal} the involvement

of women is very important because there areele of what is
called a persuasive approach, an approach that 1 rticular with
women having a part.”

In summary, the existence of female daze has enlighténed d.lv'\%fo .@"fact
b)

that women possess an equal value in the hearts o s. But gle em daz@o needs

n so iak-media or on

to maintain boundaries and limitations When de erlng

the ground to avoid being slandered. Q\ <<
4.2.3 Da’wah Sustainability in So ha GY P rﬁpation

Da’wah also needs to be driven ugh Qla’w rgani 10ns because collective

£

da’wah has a greater pos1t1ve pac d touﬁ{wdual da’wah efforts. In
Malaysia, there have cen various da’wah rga i ns. Most of these entities are

registered with the R&ry f CI)

(NGOs), with o y

ations ( Réfas non-governmental organisations

regis@ as political parties. Additionally, the
!

government h lished ‘insti tions &f)he association or state level. Then, we also

have agencieSyunder ﬁlbly

Develo& Malaysia or Jaégg; Kemajuan Islam Malaysia (JAKIM), Islamic

'@’ Office, for example, Department of Islamic

Foundatlon Malay31a or Yayasan Dakwah Islamiah Malaysia (YADIM),
tute of Islamic Understanding Malaysia or Institut Kefahaman Islam Malaysia

QIM), TV Al Hijrah and others.
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According to the NGOBase website, there are several organisations that are
registered as non-governmental organisations (NGOs), including the Malaysian w
Solidarity or lkatan Muslimin Malaysia (ISMA), Islamic Welfare Associat@ﬁysia
or Pertubuhan Kebajikan Islam Malaysia (PERKIM), Malaysian Muﬂ&re, and a
few others. Then the organizations based on our students and youth Wslim Youth
Movement of Malaysia or Angkatan Belia Islam Malaysia (A IM All-Malaysian
Islamic Student Association or Gabungan Mahasiswa Is %]\;alfysia (GAMIS),

National Union of Malaysian Muslim Students or Persat eba gMajar Islam

Ly
Malaysia (PKPIM) and so on. These organisatio@@rate t0 ensure Ihe_\&:}nless

continuation of missionary work from the past T es% \Y
i @X. growth and

Currently, the development of da’w p signi

positive transformations due to ad mas in info tion@%f communication

technology (ICT) as well as the inf%al role omwm d,éﬁa’wah organisations
0 \

1} medi tforms to promote their

2

ah-r{éted information to the public.

should adopt an active approa%li i
da’wah programmes and di Be Vl %
Each media-oriented i a organisatio m'us&b‘ssess a distinct understanding of
4 $ &
its missionary obje wnd afe \.Regard%mis, the da’wah organisation must be
'ﬁ&. i

5

aware of the sp waltanitiatives thﬁﬁst be undertaken and the way they must
(;\ ' 27

<

(j')

%' N
ccording to th and!%, each of these da’wah organizations has its own

soci ia platforms. For in@, PERKIM and YADIM have Facebook and TikTok

be executed

a \, where it actively promotes its da’wah programs in the field and distributes

& ging da’wah content. Da’wah organizations, including JAKIM, have implemented

odifications to enhance the functionality and user-friendliness of their official

websites. This advancement has facilitated the process of zakat payment, resulting in an
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increase in the overall collection of zakat. In addition, the R3 in the recorded session

made a factual statement that:

“kalau ikut website ni dari tahun 90-an lagi dah ada dan har; %
kita ialah isu margin... isu pencantuman media jadi tq%{e
bergerak satu platform saja. Kebanyakkan sekarang dah a
dengan kepelbagaian platform dalam berdakwah sebab

yang pelbagai ni dia menyasarkan audience yang elba K1ta
cuma masih tak dapat menghasilkan pendakwah dakwah
international yang diterima di peringkat Y&gara dan
sebagainya... ini satu standard yang saya rasawkita‘kena plan lah
untuk dapatkan apa nama...tenaga tenaga berke r

Translation:

“If you follow this website, it has been
today our issue is the issue of margins 4

S0 you cannot move on just one p Y
adapted to various platforms in da%
reach diverse audiences. As of i
daie who are accepted in ot tries,
standard that I think we m % get, w

energy.”

In contrast, regarding the E ar 10r'1is<;yy‘he

&'n their capacity as an

ABIM employee, there are a fi 1S in IM ins ambivalent: the ABIM

organization remains relatl ssw in it§s cml@m advocacy due to financial
!

constraints, and it is curfent seekn@ ng @Qcover the expenses associated with

financing the ut111 tio somlal media. It 1zz’%hsputable that the expenses associated
with accomm Mso ial m u{agﬁgr.d currently substantial. The cost estimates
provided Ahlgl:n eb51terat1ng com indicate that the expenses
incurr ebs1te d@@g en!?rre contingent upon the selection of the website
its associated des1g§tﬁ" he expenses might vary significantly, spanning from
al amount of a few dollars to a substantial sum of several hundred dollars each
nth However, the typical range of expenditures falls between the bracket of $6 to
$50 per month. Moreover, the expenses associated with marketing and promotional

activities can potentially amount to thousands of ringgits monthly.
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Nevertheless, it is worth noting that da’wah organizations consistently employ
efficient strategies to spread da’wah via social media platforms, while also prowgh

platform for individuals to voice their concerns, pose inquiries, or p@ any

problems relate to da’wah, law, and morality. A

4.2.4 The Explosion of Information and Its Relation to Da’w% ict

The rapid development of communication technology h lem explosion in the

availability of information. As a result, individuals ccew range of
o

knowledge and explore numerous subjects througlytions are socie])iﬁ%dia

@da’wah

account holders. Social media serves as a platfo or the ‘dis emination
. o . Y .
messages through online communication, irré§pectives, ofgeographi€al location,

temporal constraints, or distance. Vari@dge uil i rmatiQE can be obtained

or&Qat facilitates user

easily. Social media can be deﬁzed as an ine

participation in various activities, dirg eu oadirg\)and sharing of content

“« Q-
through features such as poN tweets: efo@‘ﬂﬁe facilitation of personal
\
s

experiences and opinioms is €hhanced, ena ng t@ubsequent sharing with others
(Efthymiou & Antoniou, ;I 2). % nf @y people are free to express their
opinions and Voi@nin lhro the @gs they post on social pages.

N

The p@\on fbe 1}& o@%‘t{aded with information in cyberspace is an

@

unavoid@urrenc in gtod ’%}wironmen‘t. This is because the most recent

advan in information t@ology have made it simpler to organize, store,

f— .

tr. ort, search, and exchange\nformation everywhere. All things can also be spread
, including false information and propaganda that is deliberately spread for the
O\eﬁt of specific groups. The content of the announcement may elicit skepticism and

pose challenges for consumers in terms of acceptance and trust (Salman et al., 2018).



The fundamental tenet of Islamic da’wah is the cultivation of morally upright
individuals. On the other hand, there are a few organizations that Vie\Tr
organizations as their enemies and criticize all their ideas on social media, @}ough
the things that these organizations do are constructive for human beings. there are
daie who lack the abilities and imagination to use communicatio’ technology to

augment the present da’wah style, making it more reliable an M.

-+

With the uncontrolled explosion of information, it ¢ dellied, whether we

irre oWoups who

@
o | - N
use social media accounts to spread the teachings of t i I‘ sippsedly

, t@gs:)cial media

"3

profiles also serve as a platform fofydisseminati ion@ written content,

spreading misinformation, engagin@nder, ap\gr 1 _o\ﬁty, and instills hatred
< S

realize it or not, that there are negative elements absorbe
which states that the Prophet Muhamma

among fellow Muslims.

Next, lectures and % matéfials were -ﬁtly distributed, shared, and
downloaded via social %trms’ Int t‘}i,ln@ous lecturers and daze have been
born, some with Wm eduf
unrestrained d% i i
teachings a %mis

NN
“Ustaz Qs/ p,” @h ‘51, W@lly need to record their videos and share them
wit@blic through socia]{s\cﬁa platform (Asyraf Wajdi 2016). This viewpoint is

a is (l}%’ldered to invite the spread of heretical

dzgrs, thbe%e are not only “Ustaz Youtube,” but also

re \d by Datuk Ayob Khan Mydin Pitchay (2015), who believes that this

The teachings of the “Si Hulk” founded by Suhaini Mohammad taught its followers, among others, that
the Prophet Muhammad is God and he was neither a man nor a woman. It also claimed that its “Si Hulk
Water” was bought from Prophet Muhammad himself and that many of its followers had a dream about
the Prophet after drinking it.
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independent diie with no understanding can cause the knowledge conveyed to be
contrary to the beliefs of the Ahli Sunnah Wal Jamaah scholars. YV
All respondents also agreed that today’s growth of uncontrolled inf x has
caused many parties to “claim” that they are delivering da’wah conﬂkt without
tabayyin, that is, without them investigating the legitimacy of the procl@mation. This is
a dangerous and frightening trend in religion and society. N rly in matters
involving Islamic figh and Sharia. These daie’ desires may Y;r 1a’wah on social
media, but they occasionally get caught up in figh difficultigs that rw\n@; which is
also due to the lack of a well-designed organlzau% ' _\L}Y
The perspective shared by the R6 emp he ne€essity/of ac.%‘g;vledging
the openness of the media and the dare muwzxi:dyﬁ)efo\prese@gzny ideas to
safeguard the common good. Dare n‘\% their in

religious education in elementary sc% must b\a%e a %cll, because only then
N\
can negative edicts be filtered , RS said iristhe re zgd%?ng session from ABIM’s

point of view: \ '\A

l
“Jadi sebab%rmgka > it 28; alu galakkan orang untuk
tabayyung Sebab kg “Siapa yang tengok berita ni,

tabay ulu t nya dulu orangnya, jangan sebar dulu
sebab bitk 0 , dlK itkan berita berita fitnah.”

tis 1ew we always encourage people to

yun 0 empha51ze whoever sees this news,

%yyun fir. asle'the son first, do not spread it first because he
: is spreading people nor he is spreading slanderous news.’

ddltlonally, Imam Ibn Kathir asserted that Allah commands us to carefully

ider news sourced from malicious individuals, ensuring that it is devoid of any
Qccurames or falsehoods. The goal of fabayyiin is to arrive at more appropriate
conclusions based on the circumstances of the surrounding community. This implies,
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according to Allah SAW, “O believers, if an evildoer brings you any news, verify "it” so

you do not harm people unknowingly, becoming regretful for what you have don -

Hujurat: 6). This verse expresses the responsibility to submit to news or m%\e, as

well as an understanding and way of thinking. A

The concept of fabayyin does not imply any form of biaRowards fellow
Muslims. Indeed, the practice of tabayyiin enhances our level o{ cMwhen acquiring
news or information (Sheikh Mudrika, 2012). One essent ute fhat ought to be

had by a dare on social media is the practice of faba hichjin onducting

A X
thorough verification procedures to ascertain the acc and authenti it" (@VS or

N WX

ia'in The-luture

viral information before sharing it to others. Y- 4 \‘)T

4.3 Analysis I1I: The Challenges of Da’cNocial
In this part, it will give a summary OfN

"wah @)ugh social media

llenges of
\ A
and in the future. The subject matt ategorized-intg thre déﬁnct components which
0 e,

%

are the challenges of da’wah tl& soci%}wg‘se t solution to this challenge
and the direction of da’wah uture. N
N
4.3.1 The Challenges of D ah% SG'cd’ﬁJ{NIedia
The rapid devel@f t I11ew riod @ modernization and globalization has
B

made da’wah% iffictiltewhi e}s'o rﬁig'l{ing Islamic dare to strive harder to ensure

@

that the a %ading 1ghteo neg"\oontinues. Amidst the expansion of globalization

and t dless world, {anﬁén-minded society” has been shaped, and the
ey
i

=

ination of proselytizing\has been presented with an enormous opportunity.

di
d%le this, the dissemination of religious knowledge on this platform remains a

llenge for the community. This is because the internet’s functionality is limited in its

ability to shield its users from detrimental elements, to the extent that it exposes young
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people to undesirable content. This factor may potentially contribute to the decrease in
Islamic religious education. YV
In recent times, Malaysia has witnessed a series of incidents about @se of
new media platforms to Islamic religious matters. According to Ro 1 (2020),
some irresponsible people have created YouTube videos with insultifig messages to

Islam that have circulated over social media. Nevertheless, there 18" ongoing debate

regarding whether these challenges pertain to Muslims in or s]>ec1ﬁcally to the

Malays. From another perspective, this demonstrates th a sfin Malaysia,

®

Yw
ficiengy, h’is @ck of

allowing Islam to be vilified. It can relate to a dare
multimedia expertise among dare, which leads Vb (fl\ﬂa 1 ligi@eachings
exhibited in the new media sphere to some el %T

As a daie celebrity and spec1all\hﬂdles an ely@l&rering da’wah on

social media, the R2 and R6 stron ree that % on soctal media has several
N\
ft

e
challenges that they have diref%rienc%d. © &S

about information. These a’ﬁ rltlls 1id s metlﬁthey also do not know which

ost crucial challenges is

information is legitim hich is hot ca!ls too much information dumping.

The difficulty t onﬁ Vahdlty of the authenticity of the

content, that it the ometlmes requiring up to 2-3 levels of

verification. hat c e{ S(ci-lje imes there are dre who just post an issue
\

accordl ir owil ?f Vle 1thout authentic review because sometimes they

w Wthh 1nformat1o@¢’orrect This issue warrants careful consideration due

E plications for knowledge dissemination. If the information provided to an
idu

0 al is deceptive, then that individual is further harmed.
In the study conducted by Zulkiple Abd. Ghani (2002), it was found that

contemporary people who lack adequate abilities and understanding of Islamic Sharia
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may have difficulties while attempting to ascertain the credibility of the information
sources they get. An illustrative instance involves the existence of a website cre?w
proponents of the Qadiani sect, whereby they have disseminated content @ng to
Islamic doctrines. While the content on Islam does not inherentlyﬂ&e Islamic

teachings, it is worth noting that the assertion claiming Mirza Ghulami!:mad as Imam

Mahdi is not widely acknowledged among the scholarly co nm (Zulkiple Abd.
i;

Ghani, 2010). Muslim individuals of this nature exhibit su ity 1[) the persuasive

ich is fWagated by
Ly
irresponsible entities. However, it is critical tot%this isSue h’ a ‘@plete
h

understanding of Islam’s contextual teachingvi e_fud al Q@Yépts that
necessitate jihad. N \ %T

The R6 also agreed, assertin %re exist in @%Vho disseminate
information without thoroughly sl‘%g the s%%

N,

respondent cited instances wh icula‘;i hadith 1s c%f?nly regarded as popular

and legitimate, when it is a %\gd ht . itionally, she discussed the difficulties

associated with delive% ah on televi i:)‘r{, sgbé the content is contingent upon
2

viewership rating&%dier@& he nging are the statements made by her
g

during the recordin sion® (ﬁo
C—)

tactics employed by da’wah and the notion of jihad,

o

;@ an illustration, the

C !
:
apuf ada progtamipro di TV swasta.....dia bergantung pada
%g d?‘- P:}ll g#ﬂah tak tengok, kita tengok dah tak ada
abh rancangdf’” td se i contoh rancangan “Tanyalah Ustaz”,
“Tanyalah Ustazah” takde dah, “Solehah” dulu dah takde dah
jadi beberapa pro tu hanya satu musim je sebab tontotan tak
\ tinggi, ranking tak tinggi jadi takde sponsor. Bila takde sponsor,
program tak boleh diteruskan pasal program bergerak dengan
sponsor”
Q Translation:

“With regard to the existence of programs on private television, their
existence is determined by the hierarchy of demand; if no one
watches it, it ceases to exist; for instance, “Tanyalah Ustaz”,
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“Tanyalah Ustazah™ it is no longer present; “Solehah’ program also
did not exist. The program has a one-season run due to its low
viewership and classification, the ranking is not high, so there is no
sponsor. If there is no sponsor, the program cannot continue beca
the program moves with a sponsor.”

The issue of sponsorship poses an additional obstacle to dehv&&a ’wah on
social media, as it is contingent upon the reality TV program’s classification and the
level of community interest. As a result, when there is little interest imda’wah programs
on television, fewer dare are invited to appear, leading to &e.in'the visibility of
these individuals. Consequently, these religious leaderSybega dwgng Y,Z;[?eir
| &
pe% ’ on%‘gal media

nemerous soci dia channels.

da’wah through alternative social media platforms.
The R3 similarly stated that the most di

is determining how to adapt da’wah conte t

[¢)]

Because each social media platform taa differen og@ic Presently, the

production of captivating content 51gn1ﬁca\ﬂn$nc }<\/estment which has

resulted in a scarcity of dare W%ﬂmlt@ed to his suﬁmatter. The content that

is produced should not be Ju% ;n ertain content w Ahere are social problems that
have not been resolve er, he stated aﬂ 0’
“dala mcldla st%('}rang mana you boleh design
conte e sa imefyou q%,t revenue hasil dan hasil tu you
b(:%iha ann n]ba g@_a,n lagi lah untuk apa nama renew
epakaran. kena ir bagaimana nak hasilkan content
narik kerana 051 (nbdla ni....menyediakan macam macam
boleh fter 1nf0 kelucahan, info fitnah, info apa
%a yan ]fd t1 syarlah compliance dan sebahagian sebut
bish, sampah sare') ng ada dalam tu sangat banyak easily kita
boleh terbabas”

Translation:

QE “In the context of media as an industry where you can design content

while earning revenue from the results, and where you can partially
develop the results for what is known as renewing expertise. You
must think about how to produce interesting content because of this
social media.... providing all sorts of things that can easily get lost
with obscene information, slanderous information, so-called
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information that is not syariah compliance and some say rubbish,
there is a lot of garbage in there, we can easily loss of focus and

direction.” YV

According to Noor Azaian, Mohd Yusof Abdullah, and Mohd Azu , the
sophistication and speed of technology do not guarantee that a da’ wﬂ&;sage and
information will be well understood by humans, but it is the quality offthe content and

an interesting and effective delivery method that allows the Nknowledge and
information to enter their souls. Then, R1 stated that, from € pec ive of combat in
this virtual world, the difficulty is greater regarding the négative cont regardlng
the positive content that we refer to as Islamic %sult me elilb@f the
audience continue to get materials or messa ocial f om\gawwn or
incorrect sources. This is because the audl&ciﬂl média is d;@ent some are
extremely aware, some are not, and no‘\hm have g inte@esilience; hence,

we cannot control these media, wh1 es a d1 Or A q(i

Regarding the R4, sh%oute(!1 an 1028@:1)6“ pertaining to the
challenges encountered in g a’wa g 01al media. Specifically, he
highlighted the issue % g acc 11tan 1‘0 dlverse audience, encompassing
those of non- Musl aith, 1n11 ous. pop 1 s, individuals possessing extensive
knowledge, as ll a 'g lut‘t-tjécf information. Thus, individuals who are
in the proc acq 1n%dém€3bes with Islam are apprehensive that the

N

1nf0rm MM onstrued and manipulated to suit their own
pref&s Other groups are @fortable in utilizing rough techniques of da’wah, but

% ups cannot accept it. In summary, a larger target audience presents more issues
to

the audience itself and the nature of social media, which could disseminate

proper content instantaneously.
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4.3.2 Solution to The Challenges
Da’wah on social media platforms presents many challenges. Before engaw
da’wah activities within the community, it is important to analyze and ad&}rtain
key factors. Da’wah on social media presents various challenges, inclu need for
adequate knowledge preparation on the part of the dare, the receptmthe da’wah
message by the audience and the dissemination of inaccurate 1 fMon that contains
an excessive number of non-Islamic elements. These o ‘Y:l t be addressed
immediately to prevent their escalation. \d
X

Individuals who use new media platforms f igious Inst i(#l _s&ry\ld be
aware that the information content found on t forms’c fro%‘z\?ariety of
writing backgrounds. Certain writers cop¥a,inf at'rqr out a@ggg religious
foundation to disseminate it. Their @on is bli@&lch information.
Obviously, this circumstance nulliﬁ% fundam ea @f mitawatir, which is

& N

legally transmitted knowledg% on this i1u:urr<1Q ce, cyber dare can be

s authentic d4re who possess

categorized into various gr iniL group com
religious expertise and i?known ithi th‘eihbnmunities, including Asri Zainal
Abidin, Zaharudin ul Rah
The second incl
\ é '
of their expertise i Islamic s 'er, @ hose fame is unknown to the community.
N
The thi% ry i’ ‘Who a!&lot religious but are interested in da’wah and

dist&g religious knowle@’via social media. When addressing this matter,

inémls have the option to acknowledge the information provided by the author of
hisvwe

Yo,

ine (3%’ who can only be identified by the depth

bsite through the process of comparing it with other sources and incorporating
ligious allusions, as long as the author refrains from excessively expanding the

description to the extent that it veers away from the original intended significance. In
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the Islamic perspective, prioritizing source investigation is the prescribed course of
action for consumers when engaging with any type of information. Additionall?!rs
must equip themselves with fundamental religious knowledge. R6 also sai%\nong

the efforts we can make as a solution to ensure the validity of the info resented

by this dareis: q

“Satu usaha di pihak kita untuk memastikan the co iet part, the
negative part of dakwah tu boleh berlaku denga aR dari pelbagai
pihak lah, satu individu yang mendengar ni, dia‘kenaytabayyun, tapi
kalau dia takde asas langsung, sebabtu d a kita, niNkita a
pastikan kita dapat pengetahuan asa
pengetahuan asas tu lah yang kita boleh
macam tak betul je ni. Mesti tingkat
time. Sebab pengetahuan agama ni dia
berkembang. Dulu takde cerita bitco

islam mesti berkembang juga pe
kembangkan pengetahuan %ng

pendidikan dan pemikiran 4
tahu, kita pun nanti taknak ta

tan&rl
Translation: % /<\
N,
€ that

“An attempt on our si nsu .cont cdf?t:tory, bad aspect

of da’wah can oceur “through rts arious parties, an

individual who heh, h et yun, but if he has no
S

basis at all, that we e u%swe get the appropriate
basic religigus knowledge... k@i edge is what we can say
that this information is ngt ct’ It is necessary to update one’s
expertisedrom time \?ng ecause@)ls religious knowledge is not
“jumu e&t is Smurunah’, ing. In the past there was no
i , N r&"is, S slims must also develop their
religio owledge™~So,ld z.ob knowledge and when we have
kn%ge, hav iat&i d a curious mind, if we do not have

nt to learn about this religion.”

@9 s mind, we w lg
s . : .
the daie to' efl ctlvaty' spread da’wah, he must engage in adequate

N

preparation. In this context,@ daie must engage in da’wah through a discourse

%ch. A dare should possess a comprehensive understanding of Islamic principles,

Oile also avoiding the use of emotional expressions when presenting the argument of
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da’wah. Da’wah must emphasize moral principles, particularly when it comes to
dispensing counsel or reprimands to individuals via social media platforms. YV
To ensure the accuracy and credibility of the information they inte%\paﬁ,
content creators or social media d4ze should actively seek the assistan@*lther dare
who possess greater expertise and knowledge in specific domains. Whether the da’wah
information he intends to impart is accurate or requires impro HMVCI’Y daie must
have a special teacher, who is either a scholar or a renown &; (]btain the proper
reference material and serve as a guide. It is necessary ligious Mﬂs of high
standing to assist one another in assisting clergy on s media by p tlﬂg @rrors
and providing links to accurate religious info This lﬁ elp%@tltude 1S

encouraged by Islam. Allah states in Surah aidah, rse whlch@ans

“Cooperate with one anoth ness and Ti teo@s and do
not cooperate in sin and tran sg n\ A

The resolution regarding %W]ﬁ pr ailti@%} a dare is a complex

ity, 1rr3§ﬁd ctive of gender, and thus

individuals from vari Wts p#’licip ei @’11 daie possess an extensive
s kna

background in religiou ledge; th du‘r'tﬂj';he recording session conveyed his

“P \ala taf< 3!1' dlg'?dalah kompleks sebab isunya juga

le babkan satu dia berkembang dengan

e da nda berkembang pantas ni kita tak sempat

: € 1k1r s &dal . Kita keluar menjadi pencipta tu sangat

matter since da’wah is a CON respo

guslah untuk plan rng ita kedepan....jadi isunya tidak simple, dia
adalah kompleks cam mana perubahan tu kita nak buat

\ adjustment dan juga memastikan manfaatnya kita dapat instead of
kita terperangkap dalam environment yang ada tu dia punya ni....so
kena sorting out satu satu sebab complexitynya.”
Translation:

“The solution is not easy; it is complex because the issue is also
complex.... this complexity is because it is growing fast, so we do
not have time to think deeply about things that are growing quickly.
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We go out to be creators since it is excellent for our future
planning....so the problem is not easy, but rather complex. What
kinds of modifications do we want to adjust and ensure that we reap
the benefits rather than being locked in the existing environmen\
has....so we must sort out one by one due to the complexity.” %

Consequently, each dare will be responsible for the message h ys. When
the knowledge is accurate and valuable, it will benefit others. Rery daie must

consistently improve their religious knowledge and practise f2ba , which involves

checking the truthfulness of the material they aim to conve id it Veing considered
slander. The emphasis on the authenticity of the informatien con ywi carrying
otion of /, n,’w&&b\‘fthe
acts &f-Hi follo@é. While
NI

tiome thesxcom fAllah SWT

out Allah SWT’s instruction, which is consistent wit

awareness that Allah SWT constantly monit

manipulation in the delivery of information i§,a vi

(Mohamad Fitri Mohamad Yusoft et al’ !; | 5)

In addition to their role as sp@j leaders, dare g{e\quired to deliver high-
N
tively s

quality da’wah content that

technological advanceme mvid[
governing organisatio ing thelspre 3t 'dbvah via social media platforms.
4 ’ &
\ft}e cti

Such guidelines wo%able tr i
and filtering o %rate 'ant iltf-§?ﬁation that contradicts the principles of
@
Islam % ‘? 4 (j')
\
i 'he afm 5&

1 fr
Y-v

cruci r them to provide @ for informing the complaint system, as well as

—t

f: XHg public complaints and collecting public input. As a result, the community
be vigilant in lodging complaints when inaccurate information is misrepresented
r when an excessive number of websites exhibit explicit videos. The public’s input thus

facilitates the institution’s ability to eliminate undesirable aspects. Consequently, there
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must be a system in place to ensure the accuracy of da’wah knowledge, and PDRM must
also fulfil their responsibility to address the challenges posed by social W

According to the R6, TV and radio parties can hire a content consultant tz@} daie
create da’wah content. A

The purpose of engaging a consultant is to deliberate over théy@ppropriateness
and quality of the content, as the success of this television pr rMcontingent upon
the creative abilities of the producer. The consultant is not fess,'onal, but he has

a concept, and that idea is based on research, round table ussions, tings with
@

many organizations to determine what the most press%ue is chirrent a‘n@oung

children and women. Regarding the societalv en% it i\&gsible to
T

generate high-quality da’wah material thw 0 e(bito the, speci lecumstances
prevailing at that moment. \% O<<

In facing the problem of ﬂoo%f religlo\nf;’uﬁgm ipﬁ\'hat causes discomfort
and it is difficult to choose t% info?mati T h@ daie can refer to the

%

characteristics of the credibili

defined the fundame online
4 &

following: the \& must Ib est, t aterial must be impartial, moral

considerations r&t ons ere is G)&’Iemen‘[ of authenticity in Islamic writing,

the content b ins
destinat@gddrfs
be ed with famous sc@(s referred to by many users to demonstrate their

mEXy, the author does not support any party, does not work under the influence of
thers

Q , knows about aspects of Islam, based on the Quran and Hadis, experienced in
ealing with Islamic publications, has knowledge of Islamic issues, is in line with

Islamic thought, and has integrity and responsibility.
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R6, a dare celebrity, emphasised throughout the recording session that the daie
who had authority and expertise in specific topics should take the lead in W
da’wah. This will enhance mad’i’s belief that the veracity of a partiu%\ly of
knowledge is confirmed when it is imparted by an authority in the field.

Consequently, the utilization of social media platforms forWh purposes
yields numerous advantages. All parties must take this strate Nre the integrity
and prevent the misuse of da’wah knowledge. Following t g'Y[s-oi goodness in the
use of this new media, future generations of users must, _mor GM use this

Y

medium as a medium of religious learning. ' _\‘v}

o

y, the future of da’wah

4 %
4.3.3 The Future of Da’wah in Social Media Y' \ Y

In the fast-changing universe of commult' wnd t

via social media is poised for a revoluti% urney. As segiety b@nes more digitally

networked, the methods of Islami %ch a \'n t g@m_\?alize on the potential
of numerous internet platfo %h’s . re gn socidl media will be defined by a
convergence of technolo?novat n, dmteracti \engagement tactics, and a
commitment to tackling“co mporagy. ch e};@lis introduction investigates the
key trends that aﬂ&med t \ (J

hanige the la@cape of Islamic propagation on social
media, usherifwl er. ot; n 1Vl'ty,cc')6_s)0mization, and ethical considerations. As

N
’

we progre rough thi§ inVest atioéjt becomes clear that the future of da’wah is
inextri &d t({ tWﬂZami@sibilities and prospects provided by the digital
%Among the direction of da’wah expressed by the R1, R2 and RS is that the

Oection of da’wah will undoubtedly improve in the future. The condition is that we

need to provide the current generation and dire with knowledge. Individuals must

prioritize the cultivation of responsibility and the development of powerful internal
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resilience to effectively navigate the pervasive proliferation of information and
technology. By doing so, we may ensure that our subsequent course of actlon

precise and pure. Furthermore, d47e must be creative and innovative to d@tbelr
da’wah strategy. This will enhance the interactivity and appeal of d conveyed
through modern media platforms, ultimately leading to more succes WComes

According to Zulkiple Abd. Ghani (2001), the levql fessionalism in
ma

da’wah should be evaluated holistically, not just in terms u|iu “which is the
content that we want to deliver to mad’i, but also in ontext Wanhaj, the
[ ]

Yw
strong IC bi]iti&s% deal
io% 1€s. Q?n'e active

method. This demonstrates the importance of dare h
with the increasingly difficult growth of co

scholars frequently bring laptop computers em ﬁma rapid ences Ustaz

Muhammad Uthman al- Muhammadl@ of Maal Hi @f&ra is one of the
scholars who is always seen with h%top The %.m E\?fd other organizations

N

must also play an essential role cin maste of thl@munication technology.
as p

For example, because of t hed at least three books on

information and com tec EJ n%m@ Cabaran Teknologi Maklumat:
Agenda Umat Islam & &/( 1999) and Memahami Islam Melalui
Teknologi Kom % I ). &

The em asiz nﬁf? sity of a well-defined governmental policy
\
pertaini 1a co t fo s the development of community character. dazre

be more 1mag1natlv®ef proactive in following the trend of modernization,

biﬂ t get carried away with social media because it only has two options: positive
ati

ive. By adhering to a distinct principle, ddze can guide their message universally.

y doing so, they can ensure that information conveyed through their discourses reaches
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all strata of society and inspires greater interest among non-Muslims, ultimately leading
to their voluntary conversion to Islam. YV

According to Shaikh Mohd Saifuddeen (2000), Muslims toda@ take
advantage of the chances afforded by technology to promote th sage and
enlighten people about the truth and purity of Islam using multimediaY?che internet.
2) Increasing understanding of the world, culture, and civilizati Mgh the ability to
surf websites on the internet; 3) Understanding and res ‘Yh.u an values with

internet manners or netiquette when using various inte acili 'ew websites,
®

(TELNE n‘ls&‘o}isa
' th%' mm@??y’s lives.
ture, @31: is Islamic
t a@to be developing

electronic mail, internet relay chat (IRC), Teletype ne

result, ICT technology must be handled with ¢

Furthermore, R3 remarked that ww

culture, to all levels of society becaus mia

now. Even though we have a good igtz\a‘ls assert that Islam is
N

growth of this culture,

collaboration with the existi

and investment in sociwl platfols, ‘\‘V‘ell\b'education on media and da’wah
4 <'Q

business operatioK‘XIjenablf roce&gn)a foreseeable manner. Furthermore,
about the advarw f thi 'ogy fg"opined that it is impossible to disregard
¢
the three fu %al fagets of ’&a@ring the recording session, she stated:
>
%ntoh a';p sab dakva ni 3 perkara asas, 3 ilmu fardhu ain iaitu
a

.\. 1dah, syariah, akhlak' Jadi you berkembanglah macam mana
sekalipun masyar kita jangan dilupakan dengan dakwah

\ berkaitan akidah, syariah, hukum hakam.....berapa ramai harini
anak yang tak faham hukum menderhakai mak abah. Jadi dakwah
kita pun mesti mengajak kepada 3 perkara ni jangan hanya nak kejar

Q perkembangan semasa tu satu hal, tetapi perkembangan semasa

tentang 3 perkara ni, perlu diingatkan dan kadang kita ni takut nak
“qulil hagga walaa kaana mirran.”

Translation:
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“An example of the basic aspect of da’wah is 3 basic things, 3
knowledge of fardhu ain, namely faith, Sharia, morals. So, no matter
how you develop, our society should not be forgotten with da’wah
related to faith, syariah, legal law.... how many children today do
understand the law of disobeying their parents. So, our da’wah %
rre

also invite to these 3 things, not just to pursue the
development but it also one thing, but the current developm t
these 3 things, we need to be reminded and sometimes w fraid
to “qulil hagqa walau kaana murran.” q
Some of the daie may be afraid to tell the truth becaus tmll be hit or they
feel they are not the dare celebrities who want to rebuke sz heri the mufti must
play their role. These authoritative people’s statements eprithan: reach and

be more effective for society. For instance, in the pa haveja 30- uilt&iﬂnpgram

with the mufti on TV. In the present day, the m p tenfi hze‘{(}Y~ al media

as a platform to convey genuine and auth i rmsliion. ose K;s authority

also need to understand technology a mcatlon

)s % they do not fall
o

p.‘éﬁnologlcal proficiency
N\

results in diminished efficacy av%teher?sion ,W(Q onsequently contributing
uati . iti

to the lagging progress of t us ch

behind. Norkumala argues that the ifiability of dé]\csui

daie should have accou cebook

in touch with the wuty I %(J
In accordance s tak Zaharuddin Abd Rahman, the owner of

the zaharud .net Fac *ok aceount. l??page has reached 543,000 followers. While
Ustaz dlf page author, has reached 957,582 likes. The
Q sented within the @3\{'0 sections serves as a thoughtful and reflective
X to contemporary matters encompassing religious dynamics, societal concerns,
G the Islamic faith. The dissemination of da’wah can be enhanced through the

tilization of these two platforms, as contemporary society, particularly adolescents,

exhibit a greater affinity towards information and communication technology (ICT).
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This assertion is supported by Norton’s Online Living Report (NOLR) Malaysia, which
reveals that teenagers spend an average of 64 hours per month on the internet, exwg
the 48 hours per month spent by adults. %\
Finally, R4 stated that it would be better for dazeto be prepared*nowledge
so that the information that they convey has the potential to inﬂuemople’s daily
actions and decision-making. Hence, da’wah activities must be carriéd out in respect of

the technological advancement as well as traditional as fa (face tl> face meeting).

Through this approaches, da’wah activities are able to r out Merywhere
®

equally. é ' _{')\Y..
s ¥
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