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FATWA MANAGMENT OF TARIQAH TASAWWUF AT MWEEPARTM ENT

OF NEGERI SEMBILAN Y.
3.1 Introduction .\d
e \Y'

- .. - ' % -
In Chapter three will specifically sing (}n op sucT'P\as Tarmqah

Tasawwuf in Malaysia, History of Targah\Tas: ufqn\ eri émYb;Ian, Tarmah
Tasawwuf Recognition, Bahagian Tép@ aS&V{VWU (BTT. aracteristics of
Tarmah according to Farwd on4la: uf, the catiphof Tarmah is either

approved or rejected for some reason, and &hf? -th_a\conclusion.
o 9
e AQ’
3.2 Tarmah Tasawwuf,i ayii %\

N
Faizal Aaron (2015) sta e‘- opment of the Tarmah Tasawwuf in

Malaysia throu&wm ph@ early@s of Islam and during the occupation, the
post-indepes&@ Ia‘y . ,the @of globalization. However, the growth of

4’;/}

/o

Tarmah i ifor r ﬂ:e eou try in Malaysia as it depends on a number of
factoMQh%ﬂuer‘w itsdevelo \nt.
cording Sif? Z.x@i’dah Ismail (2010) however, the unfortunate fact is

gah Tasawwuf. Abdul Majid bin Omar (2008) states that there are also

%ﬁphenomenon of he?'eca/ in Malaysia is often associated with the teachings of

sponsible parties to exploit the names of Tarah Tasawwuf in their teachings

0 Tarmgah Tasawwuf is a significant group of Muslims preaching in Malaysia
including in Negeri Sembilan where it is one of the leading institutions of Islamic
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teaching. According to al-Attas (1963), there are nine Tarmgah who played a key role
in the Malay Archipelago that is the Qadiriyyah, Nagsyabandiyyah;, iyah,
Syadziliyah, Chistiyyah, Syattariyah ~ Ahmadiyah, Tijaniyah and Alawiyah: Among
the fifteen organizations that exist in Malaysia are Targah Nagsyabandiyyah,
Ahmadiyah, Qadiriyah, Qadiriyah Nagsyabandiyah, Syatiriyyah, Alawiyah,
Shammaniyah, Aiderusiyah, Mufradiyah, Suhrawardiyah, Rifa‘iyah, Darqawiyah,
Khalwatiyah, Shadhiliyah dan Sanusiyah (Hassan, 19 \HCG flow of Tarmah
Tasawwuf was introduced into Malaysia through th

ers, (caliphs) who had
obtained permission from their respective shaykh agate @raching of their
7) .

Targah (Mohammad Fahmi Abdul Hamid, Ishak Sulaimén, 201 \ ¢
N
| S5
P 4
&

3.3 History of Tarfah Tasawwuf iq%z' Segﬁu \n g

Targah Tasawwuf has a sp&ce amon
In fact, Negeri Sembilan is one c‘ﬁarew s@s

of the Targah brought by her from egeri Q{Rbilan's own birth. Not only

Qﬁto accept the introduction

that, the Mufti Department eger tfan h@&éﬁéo played an important role in
ih Tas Negeri Sembilan (Mohammad

spreading the prea inm armq
Fahmi Abdul Hamid, Tshak Sulai MZL ccording to Danial Farhan (2016),
during the iSSl& nnlnqth tice %&Tﬁrzﬁah Tasawwuf in Malaysia in 1987,

the Mufti De\rt to embian was a government agency that defended
e

the institutﬁa’ arfjaf Tas \y\gluf(m)orderto stay grounded in Malaysia.
T)Qliest d{?en y argah Tasawwuf in Negeri Sembilan however,
can %scertal‘:le s-theregie no official document about exact date of entry of
TA Tasawwuf to the s@}a’ Based on the opinion of a previous researcher who
\hd the history of Tarigah Tasawwuf in Negeri Sembilan it is possible that the
‘%of entry of Targah Ahmadiyyah al-Dandarawiyyah to Negeri Sembilan was
round 1900. Hamdan Hassan (1990), stated this based on the argument that year, the
main founder of this Tarah in the Negeri Sembilan received the Degree of Tar@ah
Ahamdiyah al-Dandarawiyyah from the founder of Shaykh Muhammad bin Ahmad
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al-Dandarawi himself. The date of entry of the Tarmah Ahmadiyya al-
Dandarawiyyah to Negeri Sembilan was 1902 (Ibrahim, 1996). Accordi bdul
Manam Mohamad et.al (2013), the date of entry of Tarqah Nagsya lyyah to
Negeri Sembilan was earlier in 1900 through the Shaykh Haji Ahm&al aqir which
opened a surau suluk in Batu 7, Pantai, Jelebu Road, Negeri Sembilan.

Based on previous research, the date for the introduction&;i}ah Tasawwuf
in Negeri Sembilan began in 1900. Among the earliest mnitiates into Negeri
Sembilan, The Ahmadiyyah are more popula Inhl -known than the
Nagsyabandiyyah ones because they have many f@nd J

ISo begause influence
owned by the Shaykh Muhammad Sa'id and his

mufti of the Negeri Sembilan. However, th
Ahmad al-Baqir by bringing the Nagsyal
great service as he was also a pioneer inthe p
Sembilan (Mohammad Fahmi Ab ul@
The positive development of ah_in Ne

arising issues related to Ta% surﬁ\syw 1{& perception of society,

misunderstandings of societygsissues of practi aont@to syariah, deviant Targah

(@]

and more (Mohd yusof, 20 0

urces-i Mu&ﬁepartment of Negeri Sembilan
website say that mis deRandings’and ISfip iations have resulted in Islam and
Tarmah that have I&%veral co ane{/such as legal action, misinterpretation

of Tasawwuf t Nboliqio Tasa@p'( syllabus, the decreasing of Tarmah
Tasawwuf reévate ials; m is,eansidered jumud and so on (Syaiful Nizam,

L

%cognition of Tarﬁq@}ﬁ'agawwuf in Negeri Sembilan

The meaning of recognition is act of identifying (Kamus Dewan, 1989). The
atter related to Farwa or faith, religious and law, the recognition is very important

for the society to know and accept it. So too Negeri Sembilan, the Mufti Department
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of Negeri Sembilan drafted or formulating the enactment to identifying the enactment
of Tarmah Tasawwuf (Syaiful Nizam, 2019).

Negeri Sembilan recognizes Tasawwuf because Tasawwuf is Qne e pillars
of religion which is the stage of i4san as written in the hadith mﬁi@AS. In the
famous hadith of Gibriel AS, the first three questions asked by the Archangel refer to
the essence of Islam, Iman and izsan. The important point to note here is that, even
though the hadith of Gibriel AS is among the most wel Wand often repeated
Prophetic sayings, the Muslims have become prac En.orfnt of the fact that

I

Ihsan is a central Islamic concept that is organic ted toyIslam and Iman. This

is reflection of the fact that their understanding of ‘the
extremely limited and truncated. The hadith @M AS s a
Umar Ibn Al-Khattab RA reports: ¥ day wh
Messenger SAW, a man with very whi cm
No mark of travel was visible on i@)ne
beside the Prophet SAW, leaning his*kpees again

Loy

you should testify that ther od Blit Al h@W{({?ﬂd that Muhammad SAW is
the Messenger of Allah S\N]at obS{h{e the prayer, pay the zakat, fast
lrim e[to

during Ramadan, and make the pil ouse if you are able to go there.”

He said: “You have spokén the truth.” a“w(e{r/e surprised at his questioning him and

then declaring tEprkqth . No@g‘f | me about Iman.” He replied: “It mean
0

that you should ve ¥ 3 Hisc'éﬁgels, His books, His prophets, the Day of
t

|
t

an® has~become
s
\W% rg-with Allah’s
bla@ came up to us.
ogni@x\e him. Sitting down

and ‘placing his hands on his

things, he said: “Tell me Mu plied: “Islam means that

Qiamat an efin (tIEE)iecreeing both of good and evil.” Remarking

that he %(en ti ,he said: “Now tell me about 14san.” He replied: “It
4

me ou shou e‘rshipzAIIah SWT as though you see Him, for He sees you
tho&r
\Nabout it is no better informed than the one who is asking.” He said: “Then tell

¢ about its signs.” He replied: “That a maid-servant should beget her mistress, and
Qhat you should see barefooted, naked, poor men and shepherds exalting themselves

ou do not see Hin@%w tell me about the Hour.” He replies: “The one who

in buildings.” (Umar) said: He then went away, and after [ had waited for a long time,
[the Prophet] said to me: “Do you know who the questioner was, Umar?” I replied:
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“Allah and His Messenger know best.” He said: “He was Gabriel who came to you

to teach you your religion” (al-Bukhari, 1987).

This hadith explains the setting of the pillar in Islamic religio ﬁ.prllar
is the pillar of Islam, in relation to aspects of the practice &/ f worship,
mu'amalat and matters related to the devotion (ubudiyyah) to Allah
by the jasad and zahir. %-

While the second pillar is the Pillar of Iman which relatesto the aspect of i'tiqad
of the heart, that is to believe in Allah SWT, the Ang %.
the Hereafter, the Qadha and Qadar. Professionalgsg

T performed

Scriptures, the Prophets,
is fieldare thedeading ulama
r of Ibla\las'relaeed to the
aspect of the soul, that is, "You worship All I’-Im}ﬁ?ren if you
do not see Him, then Allah SWT looks a %ﬁl in thi§ hadith is the

focus and is practiced by the Tasaww, % icigner(Israr Ahmad 2001). This is
tﬁ% ref

because the Tasawwuf revive a spiri tionfinto the:%ul of every human
being until they are able to pray S'M A a igh

of Tauhid. Finally, the third pillar of religion is

It is from this branch o (m’ came @zqah So, to defend the
Tarah, the Mufti Depart eg@rr Sembilan Qc:ﬁyrng to purify the Tarmgah
from the negative chargest | of sés ular and even individuals living
in the material. Acc d|n e ar t of Negeri Sembilan established
an enactment of Ta a m 9805 there was a misdirection of

Tar@ah in Kel

Mat ca|Jse trona roar (Mohd Yusof, 2019). At that time,
under the ce IsIa enter (now known as JAKIM) had started
tolist42T as m?],rbf which are found in Malaysia as deviate and haram
|nclud| Ie b Abdul Rashid. At that time, Shaykh Mohd
Mur, as sentt uJy a rul Miftah, Al-Azhar Islamic University in Egypt
( Y usof, 2019).

Sahibus Samahah, the Grand Mufti of the Negeri Sembilan at that time, Dato
‘% Hassan bin Sail (son-in-law of Shaykh Ahmad) (1922-1993), who at the time
as trying to defend the truth of the Targah Tasawwuf but was strongly suppressed

and strongly rejected by the Islamic Center. Eventually, he who was ill at that time
withdrew from becoming a mufti around 1986/7. Shaykh Mohd Murtadza bin Shaykh
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Ahmad was finally elected as Sahibus Samahah, the new Grand Mufti of Negeri
Sembilan in August 1987. Shaykh Mohd Murtadza as the new mufti ha inued
the struggle of the Targah Tasawwuf movement especially the Tarx ﬁz:iyyah
Rasyidiyyah Dandarawiyyah thus leading to debate with the Islglictcawter (Mohd
Yusof, 2014).

Meanwhile, Al-Marhum Professor Dr Mahmud Saedonm his brother-in-
law) from the International Islamic University Malaysia (whervhe was an Associate
Professor) also helped with a series of scholarly pr WS n the teachings of
Tarmah Tasawwuf, especially on the arguments ISsue ofli'f{rr;auri. In regard

i, and *Prafessor Dr
r the lea hif) QF;elb\s/larhum

ede sen@ffidence of the
red to Shaykh-ul-Islam (and
gypt(Mohd Yusof, 2019).

had@arned and personally
@ -Ja'fari, Former Sahibus

15 sigg%ﬁre to the end of the hooks.

of the strong opposition from Shaykh Mohd as/mu

Mahmud Saedon, as scholars, the Islamic Ce

Dr Abdul Hamid bin Othman (1939-2011

truth of the Targah Tasawwuf to be e\%
U

the committe of Farwa) at Al-Azhar @a?l i
Shaykh Murtadza also pres;ex he_books
endorsed by Al-Marhum Sha l&ﬂyeh ibn \a%

Samahah Grand Mufti of Iov%ring
The Islamic Center Iatehutg re ha)&hul-lslam at Al-Azhar Islamic
ag (Mohd Yusof, 2019).

University, in Egyp ttWe, S}iaykh @-1

Shaykh Ali J&%q himae%gjjﬂ iQ/he Tarmah Tasawwuf brought by Al-
Marhum Shayl&ﬁgh Ja‘fqi \deviat@d haram then it was as if all of Al-Azhar,
the shaykh hisydisci devijate“as well. This is because all of them are
disciples i%/\ar urh mgh %OIeh Ja'fari who studied and practiced the

knowle@ principlesiof he&ﬁbus he taught (Rasyid Ismail, 2014).
w ér I ic Center's desire to ban the Targah Tasawwuf has failed
eankit has finally foumt%t the Tarmah Tasawwuf are legitimate in Islam and

cognized and practiced by all shaykhs including Al-Azhar Shaykh-ul-Islam

o

mself. Even Al-Azhar is a university where Al-Marhum Dr Abdul Hamid bin
Qﬁhman himself once studied (Rasyid Ismail, 2014)

Targah Tasawwuf especially in Negeri Sembilan are constantly monitored by
the Mufti Department. Afterwards, the Mufti Department of Negeri Sembilan began
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drafting an Enactment of Tarqah Tassawwuf to update the management of the
Targah Tasawwuf to enhance its movement and development. The ena

then tabled and passed in the Negeri Sembilan Legislative Assembl mater
the Mufti Department of Negeri Sembilan subsequently obtaine _%: sent of the
Yang dipertuan Besar in Negeri Sembilan and began enforcing nactment in 2007
(Mohd Yusof, 2019). %.

Some Tarmah also began to register and certified b Pendaftar Tarmah
Tasawwuf in Negeri Sembilan after being evaluated ilsah At- 'Turuq As-Sufiyyah
and approved by the Negeri Sembilan Mufti Dep t. '\d

@
3.5 Bahagian Tarmah Tasawwuf (BTT er \,‘T

Negeri Sembilan is one of t)ﬁ% in t;kes seriously the

development of Targah Tasawwuf. d Yusof (2019) Qe the government of

Negeri Sembilan Darul Khu L% enfo \fh? @%h Tasawwuf Enactment

(Negeri Sembilan) 2005 as t to re-establish t actice of this Tarmah. The
dedication of the Mufti t eger&embilan in strengthening and
uf\/"\r @the Bahagain Tarmah Tasawwuf

solidified the Targah Tas
(BTT) was establis der the |JDQQ9rtment of Negeri Sembilan in 2007

(Mohd Yusof, \gemergs’ responsible for carrying out all the
provisions ofthe fE@ffnent (Negeri Sembilan) 2005. In short, the

contents oﬁh) ar aﬁ Taxs F’Enactment (Negeri Sembilan) 2005 include;
applica[%d gu?on of
TarS’ ‘awwu'rf glﬂatl f Tarmgah Tasawwuf, investigation of Tarmah

T

ah Tasawwuf, the responsibility of shaykh

uf, service of notloec\dme to offenses committed and also provisions stipulated

enactment (Negeri Sembilan, 2005). This enactment serves as a guideline used

approve an application of the Tarah which to be implemented and practiced in
Q\legerl Sembilan (Syaiful Nizam, 2014).

The Bahagian Tarmah Tasawwuf (BTT), is made up of Registrar, Deputy

Registrar and Assistant Registrars. The function of this section is to manage all
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matters pertaining to the practice of Tarmgah Tasawwuf in Negeri Sembilan such as
managing the registration of the Tarmah, receiving and reviewing tions
submitted to this section and also responsible for collecting all informrati lated to
the Targah Tasawwuf in Negeri Sembilan. Procedures for the r %&ion of the
Targah are approved once the application form has been completed and the practice
of the Targah clearly adheres to the discipline of Tarah Ta;a&;and the Islamic
law (Syaiful Nizam, 2019).

The Bahagian Tarmah Tasawwuf (BTT) &r.n.it an application for
registration to the Negeri Sembilan Farwa Committee (JFN ho responsible for
reviewing all documents of a Tarigah to be registered and th Mmbi@n Fatwa
prove! th p'icaﬁa (Syaiful
TT) willi sue.a certificate of

ed g&ﬁn be practiced

ance,of the certificate of

Committee (JFNS) have an authority to rej

Nizam, 2019). Bahagian Tarqah Tasa
registration confirming that the Tarigah haSybee

among the Negeri Sembilan commé%wpo ‘%e
registration, the Bahagian Tari}awg

the Targah Tasawwuf in Negefi bilan

iS res @ble for overseeing all
thal r{giistered Tarigah Tasawwuf
ami@w. The Bahagian Tarm@ah
recta.hy details that may be in error. In

carry out their activities i ancé' wit

Tasawwuf (BTT) also resem eri o
addition, this sectiop.willkalso pro{ide S e@pon in case if the registration of
any Tar@ah Tasawht have,beﬁujm%wn (Syaiful Nizam, 2014).

The Baha Narzﬁj%ﬁkuf (@ﬂ‘ ) is responsible for keeping all official

documents pertai to ah, rg%ﬁdnsible for investigating any misconduct or
mitted’b arSﬁah and also responsible for organizing courses,
seminar%publicitio related~to Tarmah Tasawwuf in Negeri Sembilan. The
Bah &Ianﬁ ,a\nﬁ/vuwaB T) also responsible to organize on a number of
eu&s held on a year@sis such as the Diskusi Targah Tasawwuf Negeri
mbilan dan Munagashah Sufi. The division also collaborates with practice centers
Tarmah such as al-Ahmadiah al-Idrisiah al-Rashidiah al-Dandarawiah by
olding annual Tarmah Tasawwuf Symposium. In addition, the Mufti Department of

Negeri Sembilan has also collaborated with academics to publish readings related to
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Tarmgah Tasawwuf for the purpose of providing understanding to the Negeri
Sembilan community about Targah Tasawwuf (Syaiful Nizam, 2017).

The existence of the Bahagian Tarmah Tasawwuf (BT )gw.Mufti
Department of Negeri Sembilan proves that the Mufti Department, is committed to
safeguarding, managing and controlling all practices related to the Tarzgah Tasawwuf
in Negeri Sembilan so that no deviations are made and ensures the implementation
of all Tarmgah Tasawwuf in this state is always based on the Qir’an and Sunnah as

well in accordance with the agidah of the Al-Sunnah®Wal mae]h members.

. . . | &
3.6 Required Features of Registered Tar saww A
P 4
&

For the purpose of registering Tw ai:{?&ics that will be
considered and studied by Members ﬁg? a izwa before approving

the registry is as follows, Mohd Yus 14):
3.6.1 Apointment of c'?Ta‘r"zfqah d Qc?
N Ny

The term s In \ther Ia@ number or jamak is syuyukh,
masyayith, a aykr}a , m }i‘(h\@‘dnd so on is derived from the verb
shakha, which i old o(%f be shaykh (Ma'luf, 1960). Therefore,
the ter i ans one who has grown old and has grown
gray tis \d on this concept that a person over the age

l\{%gjyyah, 1987). There are also views that say that
Q{ i yé?rs to the end of his life, some insist that the shaykh
&b ween 50 and 80 s old (Ibn Manzur, 1956). From the point of view of
\Tarziqah, shaykh means a mukmin who has attained the status of sahl al-fadl,
even though he is still a child (Jahid Sidek, 2010). Sahl al-fadl is an ulama who

05 has characteristic of al-rasilbun who practiced for the Hereafter, uniting the

Shari‘ah with the truth and having various makrifat ilahiyyah which immersed

in the ocean of the oneness of Allah (Luis Ma'luf, 1960).
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According to the Shaykh Muhammad Zakaria al-Kandahlawi, the shaykh
is a mukmin with characteristic of taqwa and soleh who always f d the
Sunnah of the Prophet SAW, pious in the religion just asghe ed and
practiced under the tutelage of a man who was kamil arﬁéd—l
spiritual blessing, and was favored by scholars and ulama so t

ceived his
at those who

study under his tutelage will have a good effect and will improve the condition
of their students (al-Kandahlawi, 1978). \/

The institution of shaykh in the field ah is a very important
institution and fundamental in the ap of ILIa ic spirituality,
especially in relation to the true Islamic spirituality. refare, the'appeintment

of shaykh in the Tarah is very imp ow a sha v‘as_s&@pointed or
aykhh yet.@%ﬁ clearly met

in the books of Tasawwuf by researcher: @3 n fou as just a signal.
yk
a

how he was able to hold his positio

For example, in shaykh term slﬁas ata ust QQtaln permission from
the shaykh or his teacher to pe tarbiyy to e@lis ribat or house of

suluk or surau suluk. % >7? {{\

According to tbé abcf{'/e, there w time when a student was

appointed by his shm:ind ed t\%fablish a ribat or a surau in a
particular pla Wmsualt/ th I?ce far from his shaykh and no one
else opens a ht. Her ﬁu@n became a shaykh while his shaykh
or his te@ill alir/e.\metime disciple was allowed by his shaykh to

hi sha death. In addition, there is also a shaykh

:
int ag‘aﬂor student to replace him as a shaykh at his
at()-»‘:b(tjthe shaykh, the disciple who was appointed to

establis;\ ibat
who % will t6 a
ri@en a

b 4

r the ¢
e the shfzﬁ/ill took over the shaykh's place. There are times when a
Aa

Ny

ykh was determin@.}é identify some of his students as candidates who will

\succeed him after his death. In that will, the shaykh had determined ways to

choose and appoint his successor (Jahid Sidek, 2010). For example, all the
candidates are directed to held a meeting to nominate a successor of their
shaykh from among themselves. The student chosen at the meeting will be the
successors of the shaykh. There are also a shaykh who do not make any will to
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his successor. After his death, his disciples will have a meeting to determine
his successor. Generally, students who are considered to be the mos ntial
and authoritative in their eyes will be appointed in place ofeth eceased
shaykh. This situation often causes a lot of commotion an%r among the
students themselves because some students do not like chosen candidate
and they want another candidate who they think is more qualified (Jahid Sidek,
2010). If we look at the ways in which a shaykh i Mted in the Tarmah,

then we find that the methods are very simi ojntment of the four

Khulafa 'Rasidun, Abu Bakar al-Siddiq, U attab, Qnﬁbin Affanand

Ali bin Abi Talib RA. P
. . . >l
Therefore, this feature is made @Wlng he gr!ee_’g%?tlflcate or
i

appointment letter included with t % . Bu@ﬁs degree or

appointment must be given by his za (Iig{ t cher.{fgﬁere is a person
by a(gl\ream, in this case the

C

©

who claiming had received ad ap
atio the Tarmah as it is

committee will reject the a%mn for re
@cs of the true Tarmah

contrary to the actual (ﬁeyine a
Tasawwuf (Mohd Y%lg “alsop fo be@nsidered was the shaykh's

experience in Ieading\@ C nsu@ét he is truly worthy of being
recognized as shWThis isb se\s@one who is only majzub with no
salik experien% neverkﬂi:‘dgm. All he received was for himself and
he could hqggh it tp 0 (Jahiéiﬂek, 2019).

N 9

//

%%"Isilaﬂ :impmau part of the Targah knowledge. Such a true
armah must have atr, ‘qsilah chain and continue to reach the hadrat Prophet
\S W. Without a truhilsilah, that Targah is considered invalid as a part of
‘% Targah members whose silsilah is the basis of proof of the truth of the Targah
0 and Al-barakah will not came to the disciples. It is the channel through which
spiritual blessings flow from the hadrat Prophet SAW. This requirement means

that the knowledge and practice of the shaykh is received from his shaykh,
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while that shaykh receives it from his shaykh continuously in connection till the
Rasulullah SAW. Its position in Tarah knowledge is similar to san ition
in the knowledge of hadith. Just as a hadith is rejected for not sanad,
so does a Tarmah rejected without silsilah. A person is @

murabbi ruhi (shaykh/murshid) according to the discipline of

nized as a
rah, unless
he has a true and continuous silsilah (Jahid Sidek, 2010)

From the perspective of the Tarqah Tasawwuf kn edge silsilah refers

to the meaning of the silsilah in teaching, spi

ucation and knowledge
continuation

transfer, practices and spiritual affairs (Abd

to generation without end. The continuati ilsilahis ec’omﬁé}biyah and
irshad, shubah (friendship and com

in Targah. Such as talgin, bai’a ma ers

ﬁ ayk@ the ikhwan, the
consent, and so on.
The existence of a trNI ah_is one%f the Qofs of the truth of a

lng to \aga associate, the increase in

ave'bccu ﬁle who did not have the true
t et SA)
5

silsilah in varigus Iqjqah cah give'u a@ of the chain of these branches of
the Targah tr%o backst ari@lal channels. Tasawwuf associate very

is can een where each shaykh who leads, has

Tarmah. Not only that,

Tasawwuf degrees wi

silsilah and continue . Similarly, the existence of

an ﬂf\frﬂ then pass it down to the caliphs who will
thém those who did not connect their silsilah until

tt ey were disconnected from the spiritual grace.

im. A co‘rdl
th%et S
%ﬁ person 3 be'th€ heir of the Prophet SAW in that matter nor can be
} )

en for a bai‘ah and'degree from him (Jahid Sidek, 2019).
Studies on the writings and descriptions of the ulama of the Targah have
% found that they refer to a number of Qur’anic verses and hadiths in explaining
0 the necessity of silsilah or studying Tarmgah. There are many Qur’anic verses
that point to this question. Among them is the word of Allah SWT, surah al-
Tabah (9: 119):
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Esbaal g 15,85 0 153 14T T

Meaning: O you who have believed, fear Allah and be with xo are

true.
Based on this verse, besides asking people to adoptﬁgxxwa of Allah,
also telling them to accompany a man with true zahir and'batin (al-sadiqin) as

well take advantage of their knowledge and practicMilarly, the Qur'anic

) bl 2s oo .'\d

e
Meaning: and follow the way of those urn back to fn r@‘%xtance).

S
P 4
\ \/‘T
ET

_an nactment (Negeri

a e@e in Islamic studies at

verse, surah Lugman (31:15):

3.6.3 Islamic Knowledge of a ShaykI”Y‘
The requirement contain \(eT
Sembilan) 2005 is that shayh d
the bachelor's degree or Went,% rom/-local or foreign university
or knowledgeable iné religiousza airstga? reasonably considered by
Fatwa Committee. 'I%ga teu mt@é plays an important role as a
pillar of religi oWerswislwi\sﬁersistent and earnest in living and
upholding the%n of Alfah in‘thé r@t way and manner in accordance with
the requin s of Ilsla\nd theéfnah of Rasulullah SAW, although the
ways ofyhur anthki ershi often disputed by those who are classified
as ul%a ir or Al dl'a aﬁ@aI-Futya (Jahid sidek, 2010).
%as be me&l egé@ove that a shaykh mursyid is a caliph or successor
wulullaﬁ in thg-nurturing, teaching and preaching of Islam among

n, as his heir % inheriting knowledge, makrifat, iman, tagwa
W

temperament, his sunnah and so on. Therefore, it is clear that a shaykh mursyid

‘% plays an important role in upholding the religion of Allah.
0 A shaykh must know the interpretation of the Qur’an and the hadith to
the necessary extent. However, it does not necessarily reach the highest level,
it is sufficient to know one or two books of tafsir such as the book of Tafsir al-
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Jalalain or the like. He must have studied any tafsir books and can understand
the meaning of the word, the reason the verse was passed do the
background story of the verse. Likewise, the shaykh also must e or two
books of the hadith and be able to understand its contents, % ngs and its
ta'wil as the fugaha understand it. These terms are verynuch emphasized in
the Targah knowledge (Jahid Sidek, 2010). \?.

3.6.4 The Practices and Forms of Practice in Tahi aR '

A Muslim who wants to gain the kno eandp of true Islam

L
or the Sunnah of the Prophet SAW ha%@er wayi but t I7arr\'_§§;¥1~ receive

care from the shaykh mursyid. This is to
do not mix with the occult practices s¥~as initiati

mystical practices. An example Mcal p
ci@m

practice (Nizam, 2019). Th

idiriyyah teaching

ikr @iced in this teaching

is to start by reading al-Fatihah, bre N\t ough-the nose and enlarging the

stomach and then re(;itl%ar? wgr%lah ae}nuch as possible and then
h

(7]
extinguishing it throuq\ hile er@g the stomach. This is done

in a sitting stateYiim, TlQ) g\ﬁg
practicing thi%, he perso ust Sea‘ne colorful color of light that turns
ght

:
fperson to r@'{ the sky (‘Arash).

t
In&@o , 1 ldhi llah/dhikr darajat learned in any Targah should

N,
not ¢ WOI’ that Pbt @%@Tstood such as <l =ls | not containing the
inq’o;aly rever ron@ation of the dhizkr tahlil such as 4l ¥ &1 V) | the
izk

f which_i anadé?vas true and connected, the dhizkr received and
ed through thec:gxg'.ah and talgin of the murshid teacher or his
\representatives, not th\e' dhizkr taught in the dream or sound heard, not received

into a whiteyli r

ke,

‘% and learned from the one who is deviate and infuriate by God, no element of
0 sorcery, jinn and devil, no secrets condition or elements that are contrary to the

agidah and sharia, there is no presumption that their dhizkr is the best and can

convey someone to the level of hakikat and makrifat, no allegation of dhizkr is
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bai’ah and talgin by a deceased person, such as the Rasulullah SAW, Prophet
Khidr ,Shaykh Abd Qadir al-Jilani etc., there is no prohibition or?micing
any others wirid or dhizkr, no allegation of their teache %ﬁq able to
incorporate electrical or magnetic power into the physical an timal, no trace
of the body being heavy and become kasyaf, seeing spirits, after being bai’ah
and talgin from dhizkr, there is no element contrary to ISlamic law, such as
automaticly divorced/fasakh wife if she does not wantsto participate in the
practice of her husband's Tarqah, there is no ‘gnTe t of religious taklif,
teachers do not declare themselves as wali qutub, Jthe ad of the wali
of the world, the sultanul-'arifin and so on, no”alle aMteac@ers ever

N
ct‘ce}&f’dhizkr can
visit the ‘arasy, paradise, hell, the : dc\aﬁ claim their

practice of dhizkr can suspend t% nt, ggﬁegaﬁon of their
dhizkr allows it to see Rasul II% etsan other rasul and no
allegation of their dhizkr caN his practitioner ir@lnerable, S0 strong as

asingl gr@;m o)

it ifhot t specif@w many days as you please.

attend the exco meetings of the wali, n ations of his

can crush candlenut wit
As for the suluk

Usually 10 days or 2 d asin\xhany as 40 days, is performed at

ra@solla, ribat and so on, led by a

specific places; such’as mosgues
teacher or del%to his qualifi d.caLig , focus on suluk practice: dhikrullah,

tafakkur N&dha@; sal%h_‘ rdu al-jama‘ah; Friday prayers for the

'ah; @htain a halal diet and reduce it; don't talk

obligatery; taubat
unles(aj d; e:%pep;(mNays stay in wudu; keeping a wide range of
su%amners Thefpr, mt?x“fnd forms of this practice are similar to those of

riqah'l‘\l yaﬁan ah Khiolidiyyah (Nizam, 2019).
A Accordingly, e@\éhaykh must dictate the practices of his Targah in the

\tegistration application form to evaluate by a panel of assessors to ensure that

there are no elements of practice contrary to Islamic teachings. As it stated in
0 the Targah that had passed his registration, all the Targah registered in Negeri

Sembilan have been properly certified on a conditional basis.
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3.6.5 Tarmah Tasawwuf Practice Center

The practice center of Tarmah Tasawwuf should be based th\thractice

center designated by the shaykh alone. A shyakh or Targah rs may not
practice in a place not specified in their registration form ( 2019). If any
of the shaykh leaders want to open another practice cen ey must inform

the registrar first (Nizam, 2019). This is because each tice center of Tarmgah

Tasawwuf located in Negeri Sembilan is monitore dically by registrants
i Adul Hamid, Ismail

ice Jof a‘l‘h Tasawwuf

from time to time. According to Muhammad
Sulaiman (2017), the highest center of

practitioner is around seremban with 7 ce centers o ti’e ht\():fg~ practice
centers in Negeri Sembilan. 2 e
Subsequently, the center practiWh Bﬁsﬁg , serve%\aé the center for

the study and dissemination as EWelop such‘as, Tasawwuf studies,

uf n@‘fbers. This means that

izkr ceremonies but there

figh studies and others beneN ah Tasa
the practice center is not %ﬂ p a@?.
are also other lectures su gidah or fi (Syai@:l Nizam, 2019). Therefore,

the existence of this& 1§ Wiﬁa@n the culture of knowledge,
guiding the Tarqupsa' ctitioner pra based on agidah and sharia,
ensuring all n% are reogtter ahd@trolling Targah practitioners from
any deviatiQQin ractice: exa , the Tarmgah Ahmadiyyah makes its
practiceént\er ar !ren and arch center on the development of the

N,
Tar/oel\)@na lyyah i ?but@é&t Asia especially the country of Malaysia.
Therefore; various itie@m provided within the structure of this center.
hesetinclude 'yspa ibraries, lecture rooms, consultation rooms, office
a

X

\development of toﬁy's world requires the Tarmah to be managed

%

, IT rooms, pra@&oms, halls, administrative offices and more. The

‘% professionally and strategically. The members of the Tarmgah should be
0 proficient in religious knowledge and at the same time acquire the field of

current knowledge. The existence of the Tarmgah Tasawwuf practice center is

in order to realize the goal of creating dhizkr members with realistic thinkers
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and contributing to the development of a community of iman and soleh (Y usof,

2019).
In addition, many Targah Tasawwuf practice centers aregoc insurau

to facilitate the people of Negeri Sembilan who live near the strau te participate
in activities carried out by the Targah practitioners to bring themselves closer

to Allah SWT. \/

3.6.6 Books or Brochures for Reference and St 2 '

The role of the shaykh mursyid in spreadingfslamic i nee C@-be seen

ol
i u! t;aQ('e% of books

Kﬁ asa@mf and others.
Muslims to this day still read, % esearchy cticﬁg contents of the

Tasawwuf books compiled bx p@s

continue to associate with bo uch{il- ayah@—iuquqi-'lLah and al-
Wasaya by Shaykh al- &a?)i (w@;; &3 A@ Ihya 'Ulum al-Din and
Minhaj al-Abidin by -Gh&ali, u 50&@71111 AD) j-al-Ghuniyyah,
Fath al-Ghaib, al-Fa -Rab ha@ Ab Al-Qadir al-Jilani (w. 562
rk e Shaykh Abu Qasim al-Qusyairi

H), al-Risalahsal -Qusairiyyah th
(w. 465 H) a%dreds of boqlé/s of Tasawwuf were produced by the
Ta.sawwm;‘qm3 na @and @ém (Jahid sidek, 2010).

Aﬂ bo lto b&;ﬁﬂures or briefing sessions presented by the
auth Muslifns mgh&ﬂbthe ages just like any other Islamic book. The
b tinu{?a an ortant role in convincing Muslims of the truth

from other angles as well, especially i iting af v.

related to Islam, including figah, tauhi

to the present day. Muslims

wn

acticér of/Tslamic Qp-lrituality or the practice of the Tasawwuf/Targah
Aelf

N . .
. They are alscx&yery valuable source of information and reference on

\such knowledge and practice.
‘% Also, the reference books used by the shaykh of Targah Tasawwuf in the
0 state of Negeri Sembilan are books or pamphlets that do not conflict with
Islamic teachings. Jilsah members will evaluate and view the books used by
the shaykh whether they are acceptable for study or rejected (Nizam, 2019). For
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example, in Tarmgah Ahmadiyyah, the shaykh used the book used by the
previous ulama of Tasawwuf which the syllabus was not contrar amic
teachings (Yusof, 2019). In fact, the books they use provi aluable
information to their students. Therefore, books and broc% study and
references to a particular Targah are essential to ensurg_that the knowledge

presented is correct, authentic and in accordance with theyAl-Qur'an and the

Sunnah. : \/
3.7 Certified and Uncertified Tarzgah in Negeri bi n\d' \ ¢
N
e

i Q re a@ﬁules that are
“AC ordi@' Syaiful Nizam

There are rules that are approved b

rejected for registration because of sxeml(
(2019), the Tarah applying for, regi 0 ufti Qpartment of Negeri
Sembilan will be evaluated and chec y t ible @y before approving or

eres
denying the registration. All t:geqj']ah ba h\&g r'\v"s-}mbilan must be approved

n

and have a certificate of re i the agiaé:? armah Tasawwuf (BTT) of

Negeri Sembilan. In 2014%@ w ari'{& approved by the registrar and
until 2019 there we a@jvappli ationfa d@ applications were approved and

one rejected application

N

%{ oved ‘gistraﬁ%. TNK is led by Shaykh Tuan Hj. Abu Talib bin
abit. He holds a ysian Vocational Education Certificate. He also

\submitted an appli(%lon to register his Tarmah in accordance with the
‘% requirements of section 9 of the Targah Tasawwuf Enactment (Negeri
0 Sembilan) 2005. After submitting the application, it was extended for approval
by the State Farwa Committee Members (AJF) on December 27, 2006.

However, after the State Farwa Committee Members (AJF) is reviewing the
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TNK application form, the AJF has postponed the decision of the TNK
application and extended it to Jilsah al-Turuq al-Sufiyyah memberTrther
study. The basis of the considerations examined by members o M I-Turug
al-Sufiyyah is similar to that found in the Targah Tasaww %ﬁment. The
element examined by that member was the TNK silsilah. Ihe silsilah of TNK's
mtices in TNK is
to dhizkr for 5000 times as a beginner for the new eMto join the TNK, to
practice suluk for 40 days / 20 days and 10 days, tawajjuh 3 times a day after
salat fajr, dzuhr and isha, tawajuh ceremo%he ln day of Thursday
and Friday night, perform dhizkr 70 000 times in‘the uer b?-shaykh.
This dhizkr cannot be done alone. é the hoo sled._\é% Tarmgah
Ahmadiah al-Kholidiah's Practic . ljaZa K@gree Book,
m Ka@ﬁz Hakikat TNK.

Therefore, members of Jilsah a

aveaqecommended that the
AJF certify Shaykh Hij. AbN bmibi

a t@ TNK shaykh and in
accordance with subsect'(ﬁﬂy) of t éawwuf Enactment (Negeri
Sembilan) 2005. Th@acti& centerds located in Surau Suluk Kg. Baru,

L&

is valid as stated in the Targah Tasawwuf Enactment, Th

Perjuangan Hidup Seorang Ham

A
tificate, of registration for this Targah

\
was issued on@priR& 201:1TRe tﬁt@.: JMKNNS.BTT.070-2 /1 (21).

In addition, the Tarqa s}an}n iyyah al-Kholidiyyah which located

in Kamp Nmencpe,\&zoo Gééncheh, Negeri Sembilan has also been
approved by*the r [ : pra@ﬁéd in Negeri Sembilan. The shaykh of this
Tari‘b'j ua I\:‘:%gua birbMohd Zain. He has an education certificate in

E ion (1968). Tuan Anua also learned the Targah

71750 Lenggeng Neg

jan Cey
:Wedge rfn acticesthrough talagi from his teachers. Because Tuan Mohd

ua received his T@/ah knowledge and practice throught talagi from the

\shaykh without any records and specific reference books and he never taught
% the agidah, figh or Tasawwuf, the Negeri Sembilan Farwa Committee point of
0 view that he and the ikhwan were advised to be under the auspices of the
Targah Khalidiyyah Nagsyabandiyyah in Lenggeng. With this the Targah
Nagsyabandiyyah Khalidiyyah became firmer. Due to the lack of practice
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manuals, the Negeri Sembilan Farwa Committee was suggesting that this

Tarmah group should provide a guide book of practice as provi

Tarmah Nagsyabandiyyah Khalidiyyah practitioners in
Targah has been validated after members of Jilsah al-Turug, al-Stfiyyah and
members of the State Farwa Committee reviewed and evaluated the terms set

&;an) 2005. The
certificate of registration for these Tarmgah was_is on April 14, 2014
Registration No.: JIMKNNS.BTT.070-2 /1 (24 V

forth in the Tarmah Tasawwuf Enactment (Negeri S

Next, among the Targah Nagsyaba that a!i been approved by
the registrar was the Tarmgah Nagsyabandiyyah M- KI!@Ildlyyah
Mujaddidiyyah Dziayah. The shaykh rzqa is lbstilﬂuhammad
Firdaus bin Abdul Manaf and he h ic @]es from the

National University of Malaysi (U ). r"a@actice center is
located at Surau Suluk Kampun@j D 600 Kuala Klawang, Jelebu

Negeri Sembilan. The registrat ert |catef his TQqah was issued by the

registrar on April 14, 20 % egis ?J @S BTT.070-2 /1 (26).

Tarmgah Nagsy ah 'él K lel TNK) led by the Shaykh
Tuan Zainal Ariff bi h? als ne of the TNK's approved by
ffre

Z

registrants. Shaykh Tuan Zai | d a Diploma in Accounting from
Tengku Abdu an Colle mqlg umpur. This Targah practice center

'5

is located rau a Kual adeh, Sawa Raja 71350 Kota, Negeri
Semb|I \

IS nofhe tﬁm has recently been approved by Members of

J| Turu D.a?.lf d Members of the State Farwa Committee. The

r i Hablb Shah Fidaus bin Habib Ahmad. He has a

AW of thls

alaysian Certlflcat@ Education and his Tarmah teaching center is located

t Jalan Labu, Batu 8, Kampung Jawa 71900 Labu Seremban. This Tarah

‘é certificate of registration is not stated in the form of Tarmah that passes the

0 registration in Negeri Sembilan for certain reasons and in the process of issuing
the certificate (Syaiful Nizam, 2019).
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The sixth Tarah Nagsyabandiyyah (TN) to receive the registration was
the Tarmah Nagsyabandiyyah Aliyyah which under Shaykh Tu man
Shazly bin Dato’ Seri Zaharin. Shaykh Tuan Lokman has an I aat and
Hadith from Jamiah Arabiah Raiwind University of Pakis@ Tarmgah is
also one of the new Tarah approved by the registrar of eri
TN Aliyyah practice center is located in Suru Suluk Kalnﬁ:g Pantai Batu 7,
Pantai 71770 Seremban, Negeri Sembilan (Syaiful Nizamj 2019).

The seventh Targah that has been app &:r

embilan. This

e egistration under the

ila 5 isp the Tarmah
ith the~Targah
L s s
a a.n(Qﬂed for the
en@n under the
(ch?{i‘sembilan) 2005

rel iqious education at the

Tarmgah Tasawwuf Enactment (Negeri

Nagsyabandiyyah by the shaykh is Shai

registration of these Tarmgah for

requirement of sect 9, Targah Tasa
on June 12, 2007. He has a b %/ i

level of Bachelor's Degreﬁr at al an, Qm Maahad al-Azhar
Shuobra, Egypt. Targa 'yyahaﬁ\y @a 's applications accepted
with certain conditio the?egis qFaqE?committee and members of
Jilsah al-Sufiyyah. TM Iicrau%z(tenée(d to the members of the Negeri
Sembilan Fa% mittee1 whi [co d on June 30, 2009. From the
conference, it"'Was Jdecidedrtl e‘r@ter be presented by the members of

Sembi for review and recommendation.

Y,

| :
gcuss(m)e matter at Selesa Beach Resort, Port Dickson,
( ?3@ asic considerations observed by the Jilsah al-
e

wa : Zziéﬁ/a Jilsah al-Sufiyyah Members conference
t

ah membérsfwa appointment of the shaykh. The method of
NV

Apointment of Tuaﬁ\%alfudin bin Maulup is in accordance with the sufiyyah

Ny

\method. Also, he has an education that meets the requirements set by the

registrar. In addition, he has also had experience in Tarah since 2004 after
being entrusted by the shaykh Targah Qadariyyah Nagsyabandiyyah. He has
always received continuous guidance from the appointed shaykh and other
talgin representatives in Malaysia such as Shaykh Hj. Mohd Zaki as-Sujak bin
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Syafie and Mansur bin Salleh. In addition to his experience and education, he
also has a silsilah of Targah Tasawwuf that is certified in accordawwh the
discipline of Tarah Tasawwuf knowledge in accordance wit M ph 8 (2)
(e) of the Negeri Sembilan Targah Tasawwuf Enactment. I‘n%%e the TQN
uses the Book of Uquudul Jumaan which is the main squrce of reference for
the practice of dhizkr and is not at fault with the discipline of Targah and
Tasawwuf and has been recognized by ulama. TQN also'practices daily dhizkr
such as Jahar and Khafi dhizkr. The dhizkr e TON .in the the accepted

Tarmah Tasawwuf application form is nota flict Islamic teachings

unless there is a transliteration in the Rumi text of the Qur. verse\e-and the
. - - . b

dhizkr pronunciation. This is contrary e ‘decision ofythe Na{i@nal Fatwa

who has decided to ban this method. QN Niir aya@?actic Center,

Kg. Kondok Batu 14, 71800 Nilaj,and Surau Wafaich B%&B'lo, 71900 Labu.
After Members of Jilsah al-% ufi d and,evaluated all matters
submitted by the TQN, the deciSien of Jilsah alxTurug-al-Sufiyyah Member of
State of Negeri Sembil n@)?/l@ﬁ% er @ that the TQN is a true
Tarmgah Tasawwuf (Séﬁzarﬁ', 2014).« 4,{?

The eighth Tam pa sﬁﬁ? Ta{ﬁ%ﬁ Tasawwuf Enactment is the
Tarmah al-Sy. uIWI-Daiqaw yah @). The person responsible by the
shaykh of the%ah al-&yﬁu}ah% argawiyyah (TSD) is A.F Ust. Hj.

Mohd Nasir bi Hj_@The a@féation for this Targah was extended to
f

Q

the membe Se n Farwa Committee which convened on

t
| : :
hé ¢ ﬁncémemded to extend the matter to Jilsah al-Turuq

June 9.
al%h fob/v nc@b’mmendaﬂon. The basis of their judgment is that
wetho 0 apﬁoinh?ent of Mohd Nasir bin Othman as the person
ponsible for the sh&y}’h is in accordance with the sufiyyah method. He also
\has Islamic religious education at the Bachelor's Degree from al-Azhar
‘% University of Egypt. He was appointed to represent the shaykh and has held
0 trust since 2002 and has received continuous guidance from the shaykh. Next,
he has a silsilah chain of Targah Tasawwuf that is certified according to the

discipline of Tarmgah Tasawwuf knowledge. TSD uses the Book of Wirid al-
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‘Am wa Mukhtasar and Wirid al-Jam I al-Mu’ayyad fi Majlis al-Shalah wa al-

Salam ‘Ala Sayyidina Muhammad SAW which is the main source ence
for the practice of dhizkr of these Tarmah is not contradict wic t scipline
the’TSD is not

of Tarmah that is recognized by ulama. The practice of dhi
conflicted with Islamic teachings. The center of this practice is located at Surau
Pekan Bahau, 72100 Bahau. After reviewing the proposal,sMembers of Jilsah
al-Turuq al-Sufiyyah concluded that the TSD was a true Targah Tasawwuf for

fulfilling the requirements of a Targah. T

, al recommended by

Members of Jilsah al-Turug al-Sufiyyah, t ing ofthe Fagwva Committee

(Special) No. 2/1431 on 14th July 2010 decide ize Tt@n Mohd
_ : 2 :
Nasir bin Othman as a person respon by’the shay &cchr'aance with

subsection 8 (1) of the Tarmgah Tasa

actmen eriﬁgﬁbilan) 2005.
Recognizes the silsilah of Tarmgah al-Syazul c\I-Daggz'iyyah under the
leadership of Tuan Mohd N sid&%ﬁﬁm striqj.y n accordance with
paragraph 8 (2) (e) Tarmah '&vuf nactm (Ne@ Sembilan) 2005. The
practice by the Targah A(ﬂ)zuliy%‘if;q \.\ah asset forthinthe TT1
form of the secongvf the T h I@awwuf Enactment (Negeri
Sembilan) 2005 was validate .%\Z, t D is required to improve the
writing of documents and re[;refsl e@lly from the translation point of
view. Once shi, the Regi arsbgl issue a Certificate of Registration

pursua:tté' ion @T armgah-Fasawwuf Enactment (Negeri Sembilan)

/4

2005 (Nizan201

rrlus e Targah of al-Ahmadiah al-Idrishiah al-

ﬁh) nth Tarz
DQ!!Wiah Uy) A ﬁ%‘(ed by the Shaykh Dato 'Hj. Mohd Murtadza bin
it g’
olds a Bach

mad. H elor's Degree from Egypt's al-Azhar University.

q\ese Tarmah settle@/\m in Negeri Sembilan through the Shaykh Hj Mohd
\Said Jamaluddin al-Linggi. Shaykh Hj Mohd Said received this Tarah from

e Shaykh Muhammad al-Dandarawi. The fundamentals of TAD practice are
0 Fatihatul Aurad, Tahlil, Istighfar Kabir and Selawat Azimiah. Every member
is required to seek the true knowledge of any religious class irrespective of that

which is organized by any Targah but cannot take the bai ah of those Tarah.
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Among the decisions made by Jilsah al-Turuq al-Sufiyyah at the Fatwa
Committee Meeting No. 3/1428 On 10 Reabab 1428H on July 25; was
Dato 'Haji Mohd Murtadza bin Haji Ahmad as shaykh of ﬁ:h al-
Idrisiyyah al- Rashidiyyah al-Dandarawiyyah as required by,subséction 8 (1)
of the Tarmgah Tasawwuf Enactment (State of Negeri Sembilan) 2005 after
satisfying the requirements of subsection 8 (2) of the same‘gnactment. Further,
the silsilah of Tarmah al-Ahmadiah al-Idrisiyyan%al-Rashidiyyah al-

;'%;ld Murtadza bin Haji

Dandarawiyyah under the leadership of Dato
para a!)h 84(2) (e) of the

Ahmad is properly affirmed in accordan

Targah Tasawwuf Enactment (Negeri Sembilan)*2005 (Se pend'rz(-A).The
: - . N

practiced of Tarmah al-Ahmadia risiyyah -R!ashtd?yyah al-

Dandarawiyyah as stated inthe TT1 edluész the Tarmgah

Tasawwuf Enactment (Negeri Se% ZOQL' idat%EUt the shaykh of
Tarmgah al-Ahmadiah al-1d isﬁ? I-Rashidi aIQa darawiyyah must
ensure that its members alwa ey. the in ctio@of the Shaykh or the

NThe (ﬁ\%t Qeglstration is subject to the
erfis a mis C@anor, the registrar shall be

: , \ & _
entitled to withdraw pon '.\&ntlflcatlon to the State Farwa

a
Committee an;in %ordanc{wit h [@Eions of law.

qah that_i erQ//ed is the Tarmgah Al-Ja'Fariyah Al-
Ahmadia uhan'na\f‘r(TJA@Details of the Targah are as follows,
{ s Sh A.F Ust. Shuhadak bin Mahmud. He has
I;e'fiefd)of Shafie's Figh at the Egypt Open University,

ter is located at Lot 6070 Kanan 3, Kampung

c&we T3 NI\?f i
w, 70400 pa‘nga eremban. A certificate of registration was issued to

&s Tar@ah on Apn’.&}fl, 2014. No. Registration: JIMKNNS.BTT.070-2 / 1

E\(zs).
The eleventh Tarmah is the Tarigah Dusugiyyah Muhammadiah. The

related information are as follows, the person responsible for the appointment
of shaykh is Mohd Fadil bin Ariffin and he has a qualification in education in
BA in Arabic Language, from al-Azhar University of Egypt. These Tarigah are
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located at Jalan Sri Pulai 54, Taman Sri Pulai 3, 71200 Seremban. A certificate

of registration was issued to this Targah on April 14, 2014. No. R tion:

JMKNNS.BTT.070-2 / 1 (23). The twelfth Tarmgah i &arha al-

Muhammadiyyah al-Sanusiyyah al-Idrisiyyah. Details ofi‘l"a}]

follows, the person who holds responsble by Shaykh's %h is Dato 'Haji
li

Muhammad Fuad bin Kamaludin. He has educational qua

ah are as

ations in the field
of Bachelor of Syariah, University al-Azhar. This T, Mas a practice center
%a , 71350 Kota. and
Kompleks Yayasan Sofa NS, Blok B, JIn n ent%taran Sentral,
(2019) the registrar Hhasyissued a
. VI
0

located in Madrasah al-Husainiah, Kg. Chen

Seremban. According to Syaiful Niza

certificate of registration to this Tarm@a s been ce ied th&f?ill matters
of Rég n 'ks/gfed April 14,

regarding the Tarmah are true. Centifi i
). Théthirteenth Targah

2014. No. Registration: JMKNN@{)
is Tarmah Al-Syaziliyah. The ils'o
responsible for the appointm rom S

Zakaria. He completed h'%\elor@f k‘
c@r is located in the Surau

University (UIA), G Thﬁ practice 3
Kampung Kuala Da awr 135$ota. After reviewing these four
ved Py th

Tar qah whichshad Qen appr ?/

Registry, the studyfound qﬂ/\@be no such approved documents as the

atiora*re ated to the person
Tarz@ are Hj Zulkafli bin

aésfrom International Islamic

e trar of the Negeri Sembilan Mufti

other dirﬁ:@whicp \etaile@:uments by the Negeri Sembilan Mufti
en

IS i at t@égistrar has not updated all of the Tarah

Depart\
and @jx t fIled t 'm,forfnation on the Targah that has received the

re@on ofW:?ar ag\\&{ the portal of the Mufti Department of Negeri
&gt

lan. Howevef, aftQF reviewing all four of these Tarmah, they have
Aeady received th&@roval of the registrar and are allowed to practice in

\Negeri Sembilan with the supervision of the Bahagian Tarmah Tasawwuf

(BTT).



3.7.2 Uncertified Targah Tasawwuf T

There are also Targah that were uncertified for certain e(sﬂ) and failed
to meet the requirements set by the Bahagian Tarigah Tas (BTT). Two
Targah were rejected, one of which was decided by memvf the Jilsah and
the other members of the Farwa Committee in review urther scrutiny for
failing to attend the Jilsah joint session. The T zhavﬁ( was rejected was the
Tarigah Khidiriah (Syaiful Nizam, 2014). Th ykh df this Tarmah was

Shamsudin bin Abdul Rahman. He has a M ian ew.of Education
(SPM). These Tarmah have a practicc%xlocate at .’lé‘@ersiaran
00

Seya ba The@naykh of this
gah for tice in Negeri

Semarak 4 Fasa 7, Tmn Panchor Jaya,
Tarmah has applied for registration of thes

Sembilan pursuant to section QCB?Tariq h awwd'@nactment (Negeri

Sembilan) 2005 on Marchw 8. Resea Di@], Negeri Sembilan

Islamic Religious Affairs artmen \Nq% plaints regarding group

activities of these Tar %e dl%ho so@ civilians. Therefore, the

application of this Qi‘% wa(??urd‘:a(&&he members of the Negeri

Sembilan Fatwa i teeihlc ven%ﬁ;@n June 30, 2009 and the decision

of the confer extended tothe mabers of Jilsah al-Turug al-Sufiyyah

State for re)(e%a dr 4 datng'jﬁ connection with the decision, on the
an

22nd-2Ak ary.2010,.& Jils

N,
to ditu's&’\*e tter a rPlKle)r(aJResort, Seremban, Negeri Sembilan (Mohd

yu ). \(3

w he re8 ‘a Jilsa&\al-Turuq al-Sufiyyah survey found that the shaykh
laimed to receive thi§_7 ching directly from 'Prophet Khidr' through dreams.

\The way of accepting\he dream was like dreaming of a white light and then an

%,

-Turug al-Sufiyyah Conference was held

N

‘% old man's face with a long beard and white beard to his chest and the image
0 vanished and he heard only a voice giving instructions and teachings that were

supposed to be divine passages. He had that dream at the age of 28 in 1987 in
Taman Bukti, Seremban and this went on for almost 2 years. The dream
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continues to this day but at a low frequency. Thus, he was convinced that the
person found in the dream was the 'Prophet Khidr'. At first, he did n gnize
the man who came to his dream. But after asking, the man replie he was
a 'Prophet’ and his confidence was further strengthened by th&,'nas¥supposedly
received from the 'Prophet Khidr'. It is said that 'Prophet Khidr' ruled the world
for 10,800 years, beginning with 1400 hijrah. In this ger&i;n will occur 81
times catastrophe due to wind. There are three le Mnowledge, namely,
Above, Middle and Bottom. Above is the quie \e&th.e mouth and the heart
make one. The middle is seated in one plac hikr. hla Bottom, Read and
sing. The difference between the three is,that a Mti@e to the
Arasy far from the star to the level of hets. The Mi e‘s c}ell others,
which is teaching and the Bottom re ell teMi spir.'@mw hell to hear
mi incident of the dream to

any ulama at the time except fo all ai AQ . Rahman (the late)
in Kg. Talang, Kuala Pilah.N dream, he ime@ accept the teachings
to be passed onto all m %The% y @Ilegations and teachings
, ufEna nt. Iﬁ?refore, the basis of the view

er r appom%w/ent of the shaykh of this group

them read and sing. He admitted,no

that violate the Tarmq

that Jilsah membersm -

is contrary to % s establishe ){t

merely obtain appoi f‘thggream and the method of obtaining the

dream w. trary ‘o \ufiyy@crﬁethod. He has a poor background in
as &éfénly education available to the SPM and

Islamicyreligieus i
: | : . .
furth orjs tha gse 'I‘a'ozqah are rejected by the registrar because he

hi@admit he ot d at reading the Quran. A shaykh of Tarmah
w\w 1

uf mu e-ﬁighw- nowledgeable and knowledgeable in the field of
Aigion including thP&Q

ma of the Tasawwuf because he

4
%

\ﬁr'an and the Hadith. Accordingly, as a result of the

bservations of Jilsah members, he was found to be unfamiliar with the culture

‘% of reading religious books and not having sufficient knowledge as a shaykh. In
0 addition, he had no experience in spiritual education and had no connection
with the spiritual leaders who guided him in the field and had no silsilah to be

assessed according to the discipline of Targah Tasawwuf knowledge. The zikr
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presented in the form of application for Tarmgah Tasawwuf received is not in
conflict with Islamic teachings unless it has some spelling error. Cer ecial
zikr presented in the document cannot be treated as zikr Tarx ﬁ: they
do not have a silsilah chain. According to Mohd Yusof (20 9 th areonly 2
documents, which are related to the practice of the Tarigah Khidiriyyah and the
Kesedaran Yang Mulia book. Both documents are &. d to have been
received from the 'Prophet Khidr' in a dream ar%. ave very dubious
er'tefe

elements. In addition, the group still has many

r\jwce materials that it
claims to have received from the 'Prophet (w ichq submitted to
Jilsah) and is largely in manuscript form. Those Books are gmzeQ-by them

as a source of reference for this group. h’mA@Jers found
that they refused to compromise ongthi rlal\xl knowledgr
which alleged to have received fr Y‘i’o r fré@?eam Is received
in the Malay language (Jahi % 19):

The first decision of tr& -TurugrAl- Suf@h 1431H Conference

concluded that the teac

r)é;..a Tarmah knowledge or
id n& fulfill the r@rements of Targah. Based
I |yah~hn er section 9 of the Tarmah

Tarah practice bec
on the appllcatlon 0 |q
, members of Jilsah al-Turug al-

Tasawwuf Enaetm (Neger Se
Sufiyyah who%ﬂed on h anuary 2010 recommended that the

State Fat \Qmmltlee ject t pllcatlon of registration this group as

er th isdiction provided under subsection 10 (1)
na%t)nent (Negeri Sembilan) 2005 for the reasons

d the decision of the State Farwa Committee on

earl{ry for
watter fo Directay-6f JHEAINS for further action under section 52 of

Ae Syariah Cnmma@o’de (Negeri Sembilan) 1992 under the provisions of

%\dublous doctrine (Syaiful Nizam, 2010).
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3.8 Conclusion Y*

The entry of Targah in Malaysia has brought a dimension ﬁ tual power
ay

among the prior Malay community in line with the entry of Islam sia. Negeri

Sembilan is a state that is involved in the development of?ﬁah. The Mufti

Department of Negeri Sembilan concerned on matters of as the state is seen

to be bound by a number of measures such as drafting tment related to the

[}

-Tu}uq al-Sufiyyah and

cti Ma‘h Tasawwuf.

The supremacy of the mufti as well as several S d the streng (,f tte%zﬁah in

Tarmah and the setting up of a special committee, J
Bahagian Tarigah Tasawwuf (BTT) to monitor th

Negeri Sembilan are also factors that influen e de\ﬁel ment of-&»e Tarmah in
Negeri Sembilan. In addition to the numeWo \K riah gnized by the

Mufti Department of Negeri Sembil Warly%&ep i Department of
oa

Negeri Sembilan and the leaderShi the Negeri em@ mufti who are all
Tarmgah's mursyid have made te%ri e \hm\%s e that is considered to be a

Tarmah state. E AP
N ,A,j &

—
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