CHAPTER 4: FINDINGS

4.1 Introduction \i
This chapter presents the qualitative analysis data in the study from the i&rvia/ with
Vi

the informant groups and the content analysis of the Islamic reality tﬂg ision program.

The study has presented the findings from the research using the thematic analysis that

emerge from the data to answer the research questions as stated iWhapter 1.

4.2 Demographic of The Informants é \d
oy
were

There are ten informant that involved in this stud these ften_i o'm@
interviewed directly with the researcher. From ten infermant w6 ofhem are"women,
meanwhile eight of them were men. Table 4.1 proides th M abou eag'\h’informant.

Table 4.1: Dem %of The In ants k

ujl f \1 FTAY
Informant i ge(’}& Group
cation “ QL
- y 4
Informant 1- 11 ﬁj %ﬂ/
3 N
(Imam Muda) Y' [r 3 %

SN
Informant 2 - ' NS Participants of
ré 38 R
Islamic reality
television
34
programmes
25
25 Muslims experts
ormant6-16 52 and module
Informant 7 - 17 Degree 40 developer of
Islamic reality
Informant 8 - 18 PhD 51 television
programmes




Informant 9 - 19 Diploma 45 Media

Informant 10 - 110 PhD 42 practltlo;?~
From the Table 2.1, it can be concluded that two informants w;egﬂb in the

year 1995, three of them were born between 1982 to 1986, three infor ere born
between 1975 to 1980, while two of them were born in between yea wo 1969

The informants were selected from three different groT e first group was
isi

the participants of the three different type of Islamic rea ; Imam Muda,
Pencetus Ummah and Da i Pendakwah Nusantara. Th ond grqu m figures
and experts with Islamic studies background, and they are directly a ched wi \/Q{\'the
Islamic institutions in Malaysia. The third group i edia practitio ar’dp)sq ucers,
whose directly involved with the reality t o! ra tha{%.ad been

broadcasted in Malaysia. 0\
Q

In terms of the career and educa ;backgrou more‘than half informants

are literally had pursued their studi he unlve d A’rpatmg in the field of
da’wah. Meanwhile, some other in ts dre business le \and serving their duties
in the government agencies. ut thei i carﬂﬁ%s their priority but never
neglecting their respon5|b|I a m@ants has made the preaching
activities as their funti@j to ear “r’ incofe. Q

All |nf0r a ' ethj for (e-(;ucation from local and international

universities in,t orI he qde(t'rgg} to be professionally educated in their
profession X rtsi the i cfls(eiguc broadcasting in Malaysia.

NN
bt =
4.3 urrent actlcec}(?f-Da 'wah Through Islamic Reality Television

FO\ \
y of the interviewed informants from the group of participants of Islamic reality

vision programmes, Muslims experts and media practitioners showed a clear and
od views on the current practices of da 'wah through Islamic reality television
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programmes. The data revealed there were four themes that relate to this current practice

of da’wah. Y.
4.3.1 Da’wah Accompanied by Technological Advances (0\
tis ac&

Da’'wah in mass media is a privilege that needs to be performed as i pted as a
tool of da 'wah. Individuals or organizations that are involved in da 'wah through media
must retain the core principle of da’'wah while at the same tlmM improvise the

method to seek interesting ways to attract more audience

omydi erent generations.
Religious programmes have been broadcasted in an intereSti c&sual ay as an

alternative entertainment for the audiences. They can b ertaine educatlng

themselves with religious knowledge at the same tim Bj ' (,}
=\
4 Y
“We retained the traditional method ofigla wa Ne\ the b@ing.” The

cusing o Yo generation that

perform da’wah beyond their

rarely go to the mosque and busy Wit ba@to mj_@ent. These 3-minute
performances need to be precise yet e#’ 5 (12) $
« Q
“Da’wah is signifi cant ary e efore this, mosques can be

considered as t bes lace fo Isla c@ac &t%s Nowadays, it remained as it
is. But the number o Musllms u@t y go to the mosques are getting

smaller fro No tm@ Ily the'younger generation. How can we attract

them towar lam ca ven meet them? The best solution to
appro% gs rs'is gethecsgczal media.” (14)
\
ve IJS @'wa atforms. Forums, talks, Islamic lectures, like

nyalah Ustaz or Tanxé;am Ustazah, Alhidayah, Forum Perdana and so on.
rom year to year, our viewers demand something new. The new one should
have a different look compared to the evergreen programs. The content remains

QE the way it is. If the intention is to educate people that Muslims have sinned if

they are neglecting the five times a day prayer. What'’s different is the way the
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message is brought up. We need to know how to attract the viewers’ interest so

that they still want to watch this genre of programme.” (19) Y.

“Da’wah in leisure way have their own target group. If da’wah i wted in
the serious way like Forum Perdana, with the critical analysis lanation,
they also have their own target group. So, we can never be so Wthe da’'wah
that are conducted in a leisure way is impractical.” (15) V

; wil’ understand the
da ’wawyethod may
t now, it i$ hig ppﬁcim'e as

inpeople atth ml} ti.ki@Then,
e, () \/"("
\

“Caption, pictures, videos are par owly I ert . Bec s§we understand

“This is another option for Islamic entertainment...
significance of this educational entertainment ft

not be relevant to the community before this.

it plays an important role to educate and e

here comes the Islamic educational ent

that television is entertainment. d to have rnat@ntertainment that
have good elements. That’s ‘wah needs %e @‘the new media.” (17)
N,
& 4 QC_—)
The emergence of Islamic rea"& evisio mmﬁ‘a& a form of da’wah in the

digital media is significant?econfldmpo ry Mushms community. Islamic reality
garded as art eb’fardhu kifayah”, following the

television programme% re
obligation to perform da*Wah T\ﬁ

a e relig‘l“(éjdf Islam. Other reality television
programmes comgiin t fonl

religious and s Mu&l eeds 0
%
have becom %rnat' e tha

tertai@t only and does not fulfil the basic
ims. I-(e_g\e, Islamic reality television programmes
férse}g'tR education and entertainment for Muslim’s

viewers. duc?ti nal Jentertainment programmes are developed to fulfil the
religio iritual needs O? M{,Qrms to seek Islamic knowledge, and the basic need
of h eings to entertain Fh&hselves. The method of da ‘wah is rebranded through

thewytilisation of media so that the Islamic message from the Qur’an were able to reach

ond the targeted mad 'u and time. The Islamic reality television programmes and

Qng da’i both offer a great help in educating the Muslim community and presenting
he

true image of future Muslims leaders.
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4.3.2 Da’wah Accompanied with Music and Humor

Contemporary da’'wah method are normally accompanied by music and hurT)
attract the audiences. This method of da 'wah help the audiences to stay f m ntil
the end of the lecture. It is part of the contemporary da 'wah metm%tec:lﬂt the
mainstream of the da 'wah place and people. People tend to enjoy this method of da ‘'wah
because it allows them to entertain themselves while learning new knowledge. However,

da’i need to understand their target group first before applying this'kind of da ‘'wah.

“Firstly, I identify my target group. Who are the the'situai'lon of the

community where they are living, sociology, a pology e‘ed to be
considered... if | want to attract my audienc ill learn about theirccustom.
For example, if | were to be invited toaconﬁywtha?s mi arwi:Q.I e Jawa
language, | will learn that language so ey. N my Ie@é. Using a
few words of their language mightgzgfthéwce-b aking-&ess, they will
bond with you better... Why t ity televisi gr s, like Pencetus
Ummah, accompanied by th %o bri itg@n? Songs with good

r
message within the Iyrics?;%e ox&iy |cn~gmlaysia can accept and

adapt with that kind of d .80, itis permissible nduct this contemporary

da 'wah according to the 'nstr a’'wa ce.” (11)

z [ %
“Depends on th%ion. In WJ@ dz/’ch.zh towards target group, we need

to study ou Wnces [ir \ e areédng lecture to children or teenagers,
i 5 | ' 2

performi aca S mi%h-lg!iggered them to feel bored.” (13)
¢ :' (.)
is a variationithat not compulsory to be in every da’wah. But it
ttfact addi Jo Iisf%\to us. As long it is still following the Islamic
Ade ines... if the audie@_'bje,s are the older people, mentioning a few hadiths and
Vw ‘anic verses mighbmpress them. But when we are giving lectures to

A]

teenagers or university students, we need to add some variation like humour and

QE song. Or else, they will start to use their handphones in front of us.” (14)

“I apply music and song as a symbolic of the contemporary da’wah. Supported
by gadget, LED behind the participants, Power Point, music and so on. Because
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all these elements give great impact to the performance and audience

understanding. But not every part of the performance needs to be acco

S

“Not all of us prefer entertainment during a lecture. But i ed to do

by music...” (19)

something in the name of Islam, then we need to be extra ca ®Considering
the context of community in Malaysia... if you think that the Muslim community
in UK prefers this kind of da’wah because they are pen, then you're
wrong. Because the ideology is much rigid. If the songh Y;:ﬂ'/ played, people
will start complaining. Their understanding a am i narrow. Some
of them accept music in da’wah. While sonie_of them no ey Kmtiﬂ
debating and in disagreement over what i )ptable and what'is no E?IlO)

- ok
Most of the informants agreed that humour and song were iatroduced as\part of da 'wah
in the Islamic reality television programme attract th Wer, ﬁhieve high
rating, these accompaniments are usedm eir limitsgén the c@mporary methods

of da’wah. It is a variation, where th(ﬁsage 0 \Wagls @Yed in an indirect way
such that it is acceptable amon%% ersfiSom f the @ers, especially the ones
who are new to Islamic teachh\ not béableto acc e teaching if the message
is being delivered in a leﬂorwjd%e? @he Islamic reality television
programmes, the art of% hat arelorg iséd d@ng the performance is presented

b 7\& ugh{@dur and song are not compulsory in

ssage to bec@ more easily accepted by the viewers.

t
as part of the creativity by the d.
da’wah, it helps the, da "Wah

The message gWh umo
[

pcon@\ied by the music can touch the viewers’
heart. Alth aditional
contemp %hoqg d
r{"qﬁ

no lon ising Isla as{art of their lifestyle. The obligation of practising Islamic

trédijo da’wah are still being practiced, the

aréatso being introduced because some viewers are

tea reluctantly performe&'hy some of the Muslims. The art of da 'wah presented

i ic reality television programmes is a good starting point that can bring them

0 to embrace Islam as part of their lives.



4.3.3 Highlight Collaboration of Islamic Institution and Media

Islamic reality television programmes have created a good rapport between the Islamic
institutions such as Majlis Agama Islam Wilayah Persekutuan (MAIWP %S)atan
Agama Islam Wilayah Persekutuan (JAWI) with Primeworks Studion&A I-Asian
Satellite Television and Radio Operator (Astro). These collaboration ablished to
ensure that da 'wah in media follows the guidelines and instru tiom[ have been
agreed by both parties. Da 'wah programmes need to have th mions or licenses
from Islamic institutions with authority as they are directlyinv vedl/ith the Islamic

affairs. The collaboration also allows the media to prod rentic
generation to become versatile da i with full credibility. @ ¢
N
| S
“If I can say, televisions have their own objeetive. Thie_ murgyid fr\JGQTJAKIM,
sorry JAWI, Jabatan Agama Islam Wilayah Per . theirglmaz, mursyid,

mudir, they all have their objectivtwaware hatstelevisiomcompany wants

to produce a profitable pr . Meanw JA@ supplies to the
programme the teachers, mentors and i * §<hat help to educate us
during the programme. ” ( ) o

% &

] ((,
“I think that if the t \sta on wants to c@ a religious and educational
ey

programme likeé Da’i, need to havé a@vsultation that they can rely on.

Like Da’ion TV3, t. hadq@ raﬁtﬁjyith JAKIM. So, we can see that they

have prop@eriou‘ man emenb@nning that we can’t query about their
We

progra n't d?gz: ause h‘%}’have JAKIM to refer their matter.” (15)
it

“F&Veality Jy il (';{ attention if the tazkirah or talks is delivered
S meone"th ard neW?x{Z da’wabh field. Because it entices the viewers to

tch something new a&%ade them wonder how much this new person will
\how their effort... reality show is an opportunity for us to identify apprentices

om the younger

‘é for the religious figures while educating the viewers and the participants
0 themselves. Not all of the participants in this programme came from the religious

study background. ” (19)



“Da’i is not on the same level with the veteran asatizah. We are students that
seek knowledge from them. What they taught us in their talks or lectur

mosque, we help to spread the message in the social media. That % the
young da’i works. In my opinion, da 'wah needs to be continued ac % to our

own medium and platform.” (14)

“The main objective is that, when the participant from thiw mme complete
their competition and training, they can be a da’i that iw contribute to the

religion... able to educate people.” (11)

twe 0

ﬁh _iﬁaority.

main stakeholders which are media practitioners and Islamic instifuti
mme,fbut they needto consult

Media practitioners want to produce a profitable pro

Islamic institutions with authority. Meanwhile, the Islamic atthority likeZJAWI wants
to produce a religious icon that can help Weduca t
knowledge. Both stakeholders share th

Islamic reality television programmes are a product of the“€ollaborati

ommunity on religious
e ch a@ produce da’i that
e

are able to contribute to the religior%o du Ng?e. ll)ﬁ)gcollaborate based on

their priorities and objectives to fulfil t dewz%?h soc%t»y. As the result, Islamic

reality television programmes,h beco ro ta%le chigrammes that are highly

respected as they produce g ributions to'the sgz}y.

(,;‘? 7S
4 ¢ &

4.3.4 Highlight Inﬂwmentl Daé

Young teenagerqeg%n y caQ:fjéﬁow or approach when they have certain

queries. The pcﬁ? nts from |

these tee Qbecaus;f}r approachable especially through social media. After

compl heir train‘l'n rifg thé?:petition, the da’i need to share their knowledge

WithAmmunity. They can@l’é the younger generation to get closer to the religious
0 “Yes, it gains interest from viewers. Pencetus Ummah and Imam Muda are no

longer being aired. The only ongoing programs is Da’i. This program has

gained interest especially from the younger generation. They really favour it as

jectives,

cr gﬁ!y television programmes can be a figure for
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they don’t have time to go to mosque. They watch this program because they

want extra knowledge, but in simple and leisure way.” (12) Y.
“This is the advantage. For me, this is really important. For my age; ed an
icon. Icon means a person that | can follow, idolize, and copy t ion in my

daily life... this program creates a side icon. The young teena ve another

ah

option to follow this icon. This icon is a Muslims or Mus t can educate

and invite them to Islam. This will influence the teenag

(15)

e better person.”

“The objective of the programs will speci

participants also must be chosen based tain criteria. thle ekfa)of the
programs, the participants, all of them wi le 0 ou.Kc/%anunity.
Regardless of whether they are the winner . \e peo Are voting for
them. That means they have thei %K

ers watching and

favouring them. Therefore, we n idelines... mmit@in Astro are strict

S. They\nmx‘_s_qjlt s,qihvductlon quality. Not

statistically, but the main ‘exiteriafare cont ﬁ't)of the programs. The

i parﬁ(m e criteria. | am not saying
that Primeworks’ q se, butithey @ focusing on popularity. For

example, altho% participants re'ma@uatelnterms of knowledge, they
ed beca

'3
were still acc th 00ks. @dy might have the ability to gather a

crowd or &go encer i (IlOlQ

“Ia |n f our th{he(r_r}(a?iule and course of Imam Muda. Although |
ger Jp iy)h pro tlon team, but I still prefer its content. Maybe

| am th ne{hat &@ated the module. The course is developed so that
Apartlmpants are abfé[b pass on the knowledge to the community, not just to

-\\-\erform at the stage.” (17)

participants need to h q ity. Q

st of the participants of the Islamic reality television programmes have become
prominent sources of Islamic knowledge in the community where people seek them for

further explanations regarding the Islamic laws on particular issues. The Islamic laws
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need to be thoroughly explained so that normal people can fully understand and apply
the laws without hesitation. Although the Internet has rapidly grown as the fast

to find information or references, some of them are incorrect or inappropriat red
to the authentic sources. With the emergence of young da i from these pr es, the
community can rely on them if they are uncertain about any religious

X

4.4 The Process to Become Good Young Da’i as Well as Parti€Cipant in The
Contemporary Islamic Reality Television Program

In the journey to become contemporary young da’ rmant w group of
participants of Islamic reality television programmesfand Muslimexpe 7gr5ecﬁﬁét it

’an and

requires a good preparation by following the gui es provided in'the

Sunnah of the Prophet. From the data extract ow the

sh
n*contermporary Islamic

®)

process to become good young da’i as w

4.4.1 The Enhancement of Relg Eué,(n&wﬂ% T
e

reality television programmes.

4] <</
The da’i needs to gain lots of mul-tihle ways and various sources

such as from the kitab, IigWasse :r?n lrs t it will be solid fact and there
i S. T

are evidence to be shar audlenge perég hat wants to be a da i must study

about Islamic know, we\,whetrlle \wgh ta and find teachers who are experts in
their field of stu emm\%e the f@ that are true and authentic, not just by

L

becoming a Ii%ne publie lect r?'onug%e self-improvement efforts should be not
0

only in th@ f the popularity r@n.king but most importantly is the content of
da ’wah.% b 4 D)';
% 3

\:;,zeﬁrst things are t(h'ominate the basic knowledge. For example, the basic

&7

‘%of Arabic language needs to be mastered. Besides, the knowledge of mustalah
hadith, hadith, the knowledge related to Qur ‘an. This is the basic knowledge for
0 a da’i in preparing themselves. When we mention the da’i, their knowledge must

be related to Qur’an and Hadith. If you, the da’i recite Qur’an verses with

mistakes, this is shameful. There’s no need to recite with the tarannum, but the
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tajwid must be correct... they must learn the tajwid or basic knowledge. If they
want to talk about akidah, they need to have knowledge on it. And SOyl

have knowledge about hadith, they will know how to deliver the a&w
non-authentic hadith, the matan and so on... they also need. %rn th

communication skills in da’'wah.” (11)

—

D

“Knowledge is the first that needs to be mastered. And we#eed to'be honest with
the knowledge. What had we learned, we need to delivergit as it is. As our

Prophet said: /L oS o5 3/ Ji We need to speak r ev'n if it’s bitter.”
(12)

®

“The first preparation is the knowledge. Whatevew we aré doing, v‘e &‘d& have

the knowledge. The process of learning is nevefithe end? The on(@vice from
my teacher that | would like to share is to ghance \OMQ ge. If eVen the ulama’

are still seeking knowledge, let alo M you;a daiwith lzz d knowledge.”
(13) \) O

=\
“The third one is to be ho w t}‘z\e . we have this attitude,
everything that we w iver_or sh e“wit@ﬂr audience, we share it

carefully, with full integrityy” ( $
z (
“The da’i Shou%ys upgrade t r‘kr@dge. They also must always keep
the quality of%knowl \3&@ use &Mhey are delivering to the community
@é%t igi (15)

is the ess e rétigion &
e
béut marti

@nth, they need to have the logical reasoning

‘wah is not only @the religion. But when it is related to religion, at

\east, the da’i must have a basic knowledge. It does not have to be an expertise,

0€ Jjust a basic knowledge. Because anyone can perform da’wah even if they are

not from the religious background. But what scared us the most if they deliver

with uncertainty that may lead to confusion.” (I7)



“The first is knowledge. Always learn and keep learning. Because knowledge is
unlimited and endless. Secondly, always improve the skills of da 'wa
from experts, and from the Islamic books. It is important to underﬂ hat

different people have their own methods o be tackled.” (18) : 0)

“The criteria are they need to have the knowledge. We don’t produce a
generation that is very judgemental and or narrow-minded. ” (110)

In becoming a da i, there are many aspects and preparationgthey IEeed to be aware
to Allah

SWT with their sincere efforts. In a journey to become a comtemporar ng dgzi, an

of. There are no other people who are better in speec e one

ainmght Is ayital foRMuslims.

e moachi Y
teaching The Qur’an

should“ee acquired and
n tescribes natural

practices of human

Knowledge is associated with the whole process

the Qur’an and the Sunnah of the Prophet. Education

lea

ther i rtant aspect that needs to be given

Apart from the aspex

attention is the de’% nt flattitu and @viour. Strong personality is needed to

face the challe Nthe orm llmeggsﬁ)olemics, and debates involving scientific
% flges

carry out the da 'wah process according to

arguments, , and maral challe
the need%n I abil}tyyfﬂs cie,@ne da’i should have a personality that is viewed
co

positi e Musli m,u\n‘jﬁes as well. The da’i not only conveys theoretical
pre but also becomes anc@mmple for people in the society. Good moral value

is a key character that da i should possess.

(a?
0 “Being a da’i is not about having the expertise. But, if they have the expertise in

any field, it is a merit for them... young da’i must have the ability to attract

audience and have their own persona. ” (15)

66



“The second one is attitude. This is what we call EQ (emotional intelligent), the

action, character, is also significant. For example, if you are the im
mosque, but you never meet and greet the congregations, you jUStW nd

perform your duty, this will present a bad impression. Another is L%OU are
a Huffaz, but don 't recite Qur’an properly. You need to ha vourable

character so that people are comfortable with you.” (17) Yv

This is a common scenario in Instagram to bring u

(15) i\d
By

strict ma : Elvg@ng is

ion. This situation makes people
—_— .
ornjléﬂnght now is
s. Islam need to have

|ght@o hate the strict

“Create a good network with other da’i. Promote each r infthe social media.
n genimtion ofda’i”

“There is a group of da’i that perform da’wali
haram or prohibited before the proper discu

become reluctant to approach Islam. t weare

tadarruj da’wah. It is performincwh with st
t

gradual enforcement. If | a Muslim,
enforcement. We need to Eve a str %ut @@gto perform da’wah
gradually.” (110) & Q
9 Q—
Presenting the good attitude an na motlo@ntelllgent are significant for
a da’i. If the da’i did shoq a good1ttitu tot %mmunity, this will present the
bad impression for the religion of Isl d‘tsb@]ourable attitude must be prevented
as it may lead to the ‘disgrace Pw\l‘e;dshe religious figures generally. As a da i, they
t

need to have the fav ble hat z:;%'u to feel comfortable with them.
l
( @ ? (J(..)
0

e ur e \
4.4.3 @E eIt 5 {%\

Intention'as a key point indeed@s an important role in performing da 'wah. All of the

g d must be done only for Allah SWT as the ‘ibadah of worshipping Him. The
rts will be counted by Allah SWT, and they will be rewarded based on their
ntion. Fame and status might be a test for them by Allah and if they do not manage

e purification of their heart, these two things can result in their destruction. One must

be very sincere in sharing his knowledge with others.
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“For me, the intention is the first and foremost. To be honest, I'm used

another side intention for this. I used to have the haughtiness feeling,ﬁ&f ing

of being famous. 7 am deceiving myself if I said I don’t have any o Meeling.
But it is a reminder for me to keep my intention pure every ti t to talks

or lectures. If we are maintaining the pure intention, then All make other

things easier for us.” (14) V

The da’i need to realise how important intention is in ev: that they are doing.

They hold the intent of an action to be accepted and t estioned ‘aboubthe deeds

they have done. The correct intention allows the da i to get'arclear pict what;they

are facing and the possible outcome they may obtain e (ﬁz@n the

intention is in line with their beliefs and values will feel' that their journey to

become a da’i is worth it. Vice versa, when they. are faei rdship. t'QEy\/ will keep
T S

calm through the difficulties and the strest. \/

A
A
S

ng pr s to &‘fe& to the experts. Education

4.4.4 Refer to the Experts

The most important thing in
also comes from other peo harirk andye peri@s. If the young da’i are still
making, it is their respo% o seek the a ro{ortﬁb‘knowledge and explanation from
the experts. The mugabbi and m E)Q{L be"qgﬂ’to help and show them the proper
way and hone the'y%l ot al[the il ve themselves and become better.

N u\.' c.\O

“My mistakes here are maybe from the arrangement of the content, not in terms
F g g I AN

(zQur ‘anic verses or hadith. Because for the explanation of the Qur anic verses
4 \7 P d N ) o ) )
4a‘nd hadith, I refer to my{n,urabbl. Even if the topic is about the ethics, I will
r
“=refer to Ust Roslan first to discuss about the topic’s elaboration. If I get approval

" to “ il o) ... nevertheless, the mistakes still need to be corrected. ” (14)

\during the discussion, only then will I give a lecture on that topic. Overall, |
0 rarely make mistakes. It is just simple mistakes such as the pronunciation of ** o=
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“We don’t want them to speak about common issue. If they have a fully prepared
text of lecture from an imam or from a mosque, we will have them cre

text from their own effort. | want to show to the community, this f w
generation of brilliant young men that are wise enough to use mul urces
of information. With the given topic for every week, I'll ask the internet,
refer to the old manuscripts of Islamic scholars or refer to the that we’ve
invited every week... we brought the participants to meet t%:> Not to copy
100% from their style but to improve the understandin ed them to learn

from the experts but not to follow their style.” (19) '

The da’i must be able to attract the audiences with yariousrmet onah;zJ he
contemporary issues in the society is one of the ir@ topics to i{cq& . The
da’i need to be ready to attain knowledge, facts, andwevidenge presefted to the
1giou kﬁ.;'\jvledge and
esou& are reliable as

tic r@wdology hopes to
e who demand good

mad’u. Qur’an and Sunnah are the significant resGurces an

the reference for all aspects of human lif trustv?/\)rt
references for the society. Da 'wah tha asa on

create a revolution in the hearts andgminds of ¢ M
characteristics of young da i with I d;.[ teachings t Islam.

" SF
s

4.45 Courage and Patien
’ \ LS
rei

Courage and patience a ortan.{ da'l. rage helps them to speak the truth
even though the si %Nee wally a@The truth will only be revealed by the
person that havw e. . ile, pat@ee teaches the da’i to stay motivated and
keep their hig‘p"t during th Qﬁrn&iﬁ becoming a true da'’i.
L)) S
%cond onegds asda’i Qust be brave. Brave enough to speak the truth. As

A Prophet said in th th. We might not have the authority, but we have the
\pngue. So, we must speak. The after-affect is really massive for other people.

§ People not only want to know about our character, but they want to understand

=

3

what our stand is. Are we easily swayed or not?” (12)



“This combination of knowledge and mental strength. Our willingness to
da’wah in a critical environment. The situation is never the same.

decide to step into the da 'wah field, we must have the courage to be K Be
brave enough to accept any challenges... dan the patience must b(-@ndant,

because da 'wah is not the same as other occupation.” (13)

To be a da’i in the contemporary world has its own chaIIengesgd} uires effort to
face difficulties and tribulations of life. Besides, it also requites_a 1ot of passion and

psychological skills in da'wah. A da’i must have the cou t peaithe truth based

on the hadith from the Prophet Muhammad S.A.W. Beceming a da i tloes nobgive them

any authority to change the surrounding. Yet, people are®ooking ir-stan in
o . N

delivering the true teachings of Islam. ' _\"’)

4
N\t
4.4.6 Developing Islamic Spirituality \) %\
Islamic spirituality has potential efm human -bei pirituality is an

important component to heal and pﬁu? the min iAU the submission that
[

produces strong feelings of religl% ance on All S\/@tawakkul). This may be
associated with the pleasure thatis Telt by be

hen submit their will to Allah

$ . .
ased Q@Qur’an and Hadith. If the agidah is

questions. E

not Stron% th &a it mselvgﬁill waver and be weaker... Next is the

aspect @wia ; Th‘e? ces oé)@\ﬁm need to be performed accordingly. The

akhlak andltasawuf. i @sn 't have these three elements, he Will likely
Ki judpe entfand q

Ee ry. They need (0 r@ﬁ strong spiritual aspect. According to the history,

phet’s companion, S&'abl bin Abi Waqas practice the strong spiritual routine

E\ntil they have extraordinary ability to conquer the emperor.” (16)

Qda i needs to have a strong agidah and a deep understanding of syariah and akhlak.
these three elements are not well covered, the da’i themselves will waver and be

weaker. The spiritual aspect helps the da i to contemplate that Allah is always with His

SWT. Y- l %\
“The da’i need% strong gidah. +h eed to answer different kinds of
rything ne

form of persuasion are therefore no longer
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obedient slaves and will inspire them to extract knowledge through His signs on how to

act, think and feel. High spiritual intelligence allows the mind to extract the W

meaning from the reality that occur around them.

45  Guidelines of the Content Materials of Islamic Broa?ﬂng by the
Department of Islamic Development Malaysia (JAKI%

The Malaysian Department of Islamic Development had prepared a general guideline

en 0'sed in 2015. In
provid JAKIM to

ensure that the content of each Islamic programm s not @eviat f’oT\d;{ mic

of the content materials of Islamic broadcasting which h

Malaysia, the guidelines for religious programmes have

teachings in line with Islamic guidelines. JAKI an authoritati inst'g%mon that

responsible in reviewing content for Islamic prog mmBN'n\

alaysiQEThe media
practitioners, especially Muslims produc ligedito publish be@ﬁc plans that
;t’e

comply with these guidelines as this is@ne responstbilities te-abide with religious
demands. A
Cf) >\7Y N
N
[} 4 QC_—)
45.1 Criteria of Censoring*®Multimedia oadg@t/l\/laterialswith Islamic

Elements %\
Z LSy
To determine the status of\gla weg" r@tlmedia or broadcasting material,

several criteria hav, %sgn idenffl

related to censo 'é\dtim

criteria are as @ ¢
\

Tab%; he Cfitei ?C(ﬁé\ng Multimedia and Broadcast Materials with

lamic Elements

guid for the producers and stakeholders
roada%vmaterials with Islamic elements. These

S
NO. Criteria
1 does not contain elements which violate the sanctity of Islam.

It does not propagandise deviated agidah, rulings and teachings.

3. | Itis not permissible for a Muslim to play the role of a non-Muslim.
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4. | Itis not permissible to act out specific acts of worship wrongly or to ridicule them.
5. | Itis not permissible for an actor and actress who are legally married to ct% nes or
utter dialogues related to marriage laws. K
6. | It must not ridicule or question the authenticity of the main sourcal&slamlc law,
i.e. the Qur’an, Sunnah, [jma’ and Qiyas.
7. | It must not contradict the fatwas or views of jumhurul ulamWJ ority of Muslim
scholars). Y.
i
8. | It must not propagandise elements of deviated Isr es, stperstitions and
false customs.
| 37
9. | It must not contradict historical facts. ' _t)
2 e
10. | It must not propagandise the beliefs of oth lonNh\Wt muIslam
11. | It must not introduce any elements Nw ch\co dict ﬁ“'bellef of ahli
sunnah wal-jamaah. \ O
12. | It must not use Islamic sacre wnologﬁ]:gge glJnéQT]er than Islam.
13. | It must not involve perf the ro |bltgﬁ illustrations of prophets,
angels, satan and the a %
14. | It is not permissi ; actor tl) pl t‘gé rb-le)()f a woman and vice versa.
15. | Itis not per@to swfzar \ept by @rfame of Allah the Almighty.
16. | It must Nain r1}1n Qur? a(;uerse in other than Arabic.
(Sl it £ ik
17. | 1t m 6ntair’im ra) e@rﬁs.
18. | | ot cause d6ub ar)d\\;ﬁise alarm among the public.
)

E rce: JAKIM’s Guidelines of the Content Materials of Islamic Broadcasting (2015).

S
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4.5.2 The Concept of Da'i: Pendakwah Nusantara (Season 4)

This study has selected one of the Islamic reality television programm W
Da'i: Pendakwah Nusantara Season Four, to view the Islamic con@? the
programme and to answer research question four. Da'i: Pendakwah Nu ra Is one of
the Islamic reality television programmes on TV3, live on air from tas 2, Shah
Alam every Sunday at 9 p.m. Achieving approximately four mil onsg/ﬂjs during its

name, Da’i: Pendakwah Nusantara from the former nam

third season, this Islamic programme reached their fourth s h a new brand
121 a Applying the

mechanism of reality television such as audition, scori jury, I inatien, voting

and re-voting system, this programme is leading its way¥in the e of | ic
contemporary da’'wah (Shukri Ibrahim, 2018). Ibrahim ]b) K\ uable
responses are recorded as the follow: b 4 \JY‘

o
“The rating for Da’i for each W%%ﬁprom at .8 milhon. For me the

rating is high. If I can compare demi al- n (2@, itis really hard

to grab the viewers. But, duri the flnal we were able to achieve

two million viewers from aLﬁe IS i1S'the fu'%\year we broadcast this
program. If the weekl a IS appkoxim er |II|on then we know that
viewers watch this rogkams._Aside r a i, Akademi Fantasia also

broadcast at th same ‘day and time. w@. e are monitoring both AF and
'S milli , while AF is only 700 thousand at
the hlghe tgati nly ,’he gap is re uge.” (19)

\
¢ and $o ?z'he gyyzbohc of contemporary da’wah. Supported

Da’i rating, D azzs rox &e

hind th p ants Power Point, music and so on. Because
ele& g've t impact to the performance and audience
e standing. But not e@%ny part of the performances needs to be accompanied

; by the music...” (19)

For Season Four, the appointed Islamic figure as the mudir (principal) for this
ogramme was Dato’ Ustaz Kazim Elyas, who is a popular independent preacher,

writer, lecturer and Islamic consultant in Malaysia. The murabbi (teacher) that hold the
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responsibility to train and educate the participants were Ustaz Zulramli M. Razali, who
IS a motivational speaker and training and development consultant (Chw,
wame

Capability and Leadership Development) and Dr. Robiah Kulop Hamzah,i\J n

consultant. Meanwhile, the chosen juries for the evaluation session consi :‘-g" staz
Zarifi bin Muhammad Daud, Islamic Affairs officer in JAKIM, who i nown as
an independent preacher, and Dato’ Dr. Hj. Mohd Izhar Ariff bin Moh: im, a senior

lecturer in Universiti Kebangsaan Malaysia. Other juries includeédyinvited celebrities or

audiences in the studio (Shukri Ibrahim, 2018). Shukri lbrahi 8) response was

recorded as following: 5 '
“We never neglect the experts. We invite them as the jury. M@CUS@S on
rt

is compl tfle)@ sta

their own journey as a da 'i. So, any knowledgeechniques, mgdule thatwe train
. . . Y

them, they need to implement it so that people wil Mthem. g (19)

There are eleven participants ‘@ passed

diti <'and were able to
participate in the programme. The, participa \qu?o elj_\@r their three-minute
tazkirah live on the stage in fro the audi “Nhhe th

A,
)
ill h

the participants themselves. As soon as the pr

g*of each week will be

informed earlier so that the pa s will haveytirfie tggenerate idea through good

preparation. The participants nm pr r own.gopic and points to be delivered,

but under the guidance qurabli. In elir @ah, the use of Qur’anic verses,

hadith and references f%amic S GBJ;rch@pulsory. There are also the imtihan
(examination) sessi Nequ@ e muc@d murabbi (Shukri Ibrahim, 2018).

A &

Thep M ofimarks are fbrm_ag&e’d as follows: 70% from the chosen juries,

20% from @bi and a?fo@om the invited juries. The juries will evaluate

each participant, makzg_gz'nent ahd suggest the improvement for their next

perfm ¥For certain episodg)\}%re are international panels invited from Indonesia

ingapore. Every week, thebest participant will be chosen, through voting by the

anchSi
‘@. The elimination will be held after all the participants have presented their
azkira

h. The participant(s) who receive the lowest marks will automatically be

dminated from the programme (Shukri Ibrahim, 2018). The discussion was recorded
as below:
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“For the reality show, it will gain attention if the tazkirah or talk is delivered by
someone that is new in the da 'wah field. Because it entices the viewers t
something new and made them wonder how much this new person% ow

religious figures while educating the viewers and participants Ives. Not

their effort... reality show is an opportunity for us to seek the apprs%for the

all of the participants in this program came from th fgious study

background. " (19) \,
i pa'ticipants. Their

uniyersities and private

The first episode aired was the audition videocli
selected venues for the audition were the top gov
universities in Malaysia. The second episode presented eleven profile thé @E’Cted
the mu in'A@raqah
p rtid'p tart%%eir first

e inatiggtﬁrted during
ated .du€’ to their weak

participants after completing their orientation w

Educational Centre, Perak. During this epis

performance by presenting in front of the audienc

the 4™ episode, where two participants fe to

performance. In the 5 episode, the firs ifRan sessionqwas heI‘@ requested by the
murabiah, Dr. Robiah Kulop Ha One pa\ci'p:%t a,(%‘}iminated due to his
inability to answer all the imtihan ns ¢orrec qStart' }rom the 6™ episode, the

remained participants were eﬁ\ , as of/'the &&nen participants had been
eliminated during the 4™ a episodes. ¢ln ithis {Qsode, another participant was

eliminated, followed b% two elimin (:_ng m@'e next episode. In the 8™, 91" and
10" episodes, there \Q) eli m@ or ea@bisode (Shukri lbrahim, 2018).
O,

During t\ isode; |
choose to deli@b? mp on\':t?y!irahith the given topic by the jury, or they can

icip %ere given a special task, where they can
choose to eir prepar. zkiraly” Those who chose to complete this task will be
exemp % elimiﬁ'aruvz;‘tdhis ode. However, there is only one participant who
cho;g&omplete this speci o%s% and other participants proceeded to deliver their
p tazkirah. In the final episode, there were four participants that still remained
ompetition. They were required to deliver five-minute tazkirah, answer imtihan
Qﬁlon with questions given by the jury, and answer spontaneous questions from the
dience in the studio. The winner was the one who was able to complete all the imtihan
questions and answer the audience questions perfectly (Shukri Ibrahim, 2018).
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45.3 Weekly Theme

The weekly theme and invited panel

as below:

Table 4.3: Weekly theme o

of Da'i: Pendakwah Nusantara (season 4)

X

f Da'i: Pendakwah Nusantara (season

Selangkah ke syurga

Week Theme Invited Panel ? '
1 Opening Week - A
2 Kau, Aku dan Allah . N
3 Keluargaku Syurgaku - Yi
4 Paksi Iman 1
5 Refleksi Peribadi v !
Sheikh Ab ari Wl
6 Adab ImamyShah Alam Mos e' \Q}Y'
Sheikh Muhammad ?bdela Ma@ud
Sirah Rasulullah G’EQF;L N
7 embe wa Te
iversit %zhar arif
N £
Al-Qur ‘an dan < 3 O"
8 Pengorbanan i ,\? 3 /(\
WstMohd Nuzhan Abdul Halim
xecuti Hnalz%‘ asjid Arrabitah,
r apore
9 Sunnah Rasullul% %ry};f asatuan Ulama dan Guru
? i ma (PERGAS)
3 \ “Wstazah Lulu Susanti
\ l\\ Q&-Best World Qur’an Reciter
10 &QB sar\; & from 12 Selected Nation
\ ! | O Independent Preacher
('j ¢ )
(, Dato Hasan Mahmud Alhafiz
1 4 S\\ Independent Preacher
Islam f {z_‘_\ Mudir for Imam Muda season 1-3
SO
y Opick
\ . Singer and Song Writer

Dato’ Seri Dr. Haji Zulkifli Mohamad Al-
Bakri
Mufti of Wilayah Persekutuan

Source: TV3 Malaysia Official YouTube (2018).

76



45.4 Weekly Topics

Different theme has been announced early to the participants. It is to ens

participants had a good preparation before performing live on the stage. Th
need to prepare their own topics and elaboration with the guidance frm%r bi and
mudir. The weekly topics presented by the participants of Da'i: Pen Nusantara
(season 4) are listed as below:



"(8T02) 3ANLNOA [eIOIJO VISAVIVIA EAL :994n0S

ynSauwyLa) i
Suwd foopy v3.mds prng NYYOUD B 4]
ol DyiaN 4§
DY 00d unpoges iy ON T wgp w3y
ua s you vLYy uapopy 01
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ypyapag 1oy 4y 6
po( ppypod HouDmay igoN wsppes | munf plappuj | uiedss bwag | g pnlyng
yDISE s ywlipoyy vupws | gy mpanepy 8
wnwqiosusy | wvgas w.amby | wnwquodusy | Suwip wnpgaey | vuwieg nmwy wibEr mg
yvlbd.iag visua] umqq L
o ypay | unwg wolbysy | aprpyuynan | goNyosyoq | iy mopysy guiy oy | povE wq g | sibog moy
vimdg jywsag wwys, 9
L YO Wi iyag ong Ry QOpY nuwia w4 &y IwqUyDg nauyy yopmgm g WOIZUFFY ) soneg
thayp Ry wySuaq wSupusiEy 1oy | wusg wsusq Suvpgy s
s wr 5| yowwy | pySuvg ywqueg | posoy mypled | ypapy wiunr | wopsuwymess | oypey P wgog yopwyag Sup mopy
wlgry DY ijog yo.LYNUS] yovwaliag wiog Sy, npn g DQUIDE] ¥
dopvSuspy un(q wjog uwpg ynismgcy vlagpuy vpwn yoy (7 | oS yosyyny yoyvumduisg oynyq visyry b gy wyog
vdnizg v3.mmfayiag uvyjpousry Suning v3.mnay vE.mnay Jyazay vdoig it €
Do N vy YW buwg qQuPY vlgmg 1lbn o 18lvn | yisoy vlSuiry unq VLY wyiSuag wwy | Jequng vugpy 1q | wdusg mamy | vpwdiag vpyy
yo Py nuwuws.g uynag DU{-DUDpy g Iq T
Jnuaangny vdorg | pogy vra) vy iy plusnayy vlayopup yoly wis SuviQ seryoury Yol Uy nugwg gy | 1qopy yoyy | vl woy oxir
dI'TI03AIA NOLLIANY I
EASTY Suseq Ty pEmy ULZY weH] TEWZEY 2] Tres Tisey N
Lea Lea@ Led LEd Lea@ Led Lea Lea Led Lea Led yaay prdoy

soido A@em i1y 8lgeL

4
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46  Content Analysis with JAKIM Guidelines of Islamic Broadcasting
Instrument

4.6.1 It Does Not Contain Elements Which Violate the Sanctity of Islc}:

During the broadcasting of this programme, the production team emphasises the aspects
that maintain the sanctity of Islam. This can be seen from the televisi@n screen where
the opening of the programme by the host started with the greetings\‘ﬁ@salamualaikum

to the audiences in the stadium and at home. Although the host i1sg10t the Islamic figure,

es a‘y words. If he
pol giWr'wags.

N
| &
Throughout the programmes, the host always helpito calm ?e arti ipant%h‘th good

he always minds his words from saying any wrong or

accidently says something that might be wrong, he will k

words and non-extreme jokes. This makes the a e comfortable wit host that

ienca@he studio was

separated according to the male and f %ltlons, there i mixing seat took

emphasises the aspect of religious sanctity. d tion,“\he a

place. Inviting jurors are also place E)mer W'

jurors in the stage. Although the i jurno 393 p(jif\artists and celebrities,

they also respect this knowled%ra e with the @per dress and keep good
i sod

manners throughout the progra}he. Dur. ™ episade, the production team held

N
the 59" Malaysian Ind:enﬂce Day'cele tion.\;\?at make the celebration much

more interesting was, they began the.ce mti@& ith the salawat to the Prophet
Muhammad S.A.W:Niiis an zipp\la&ion to rophet for his struggle in freeing the

ummah from the shackles of a
lho production team concern about Islam and

of the slogan ‘%«z ”IThis

put effort t@t_ e religio pect\‘o.enhancing the locals’ lifestyle.
&) ¢ v); -3

4.6.2 Does Not Propagan\'sg%-eviated Agidah, Rulings and Teachings

% Islamic reality television programme, the main prerequisite is to display the
r

ct teachings of Islam. Every message conveyed is based on Islamic guidelines and

dsorted out from trusted and original sources. For each participant's performance, the
recitation of Qur’anic verses and hadith are obliged because it is the foundation of the

bewen male and female

=

. Ther@he celebration was followed by the shout

Islamic knowledge. In fact, the source for these dalil is also stated to gain the trustworthy
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from the audience. Each recitation of Qur’anic verse must mention its surah and number
of verses, and each piece of hadith that is recited also must state its narrati
authenticity. Although the audience may not particularly concern about the rd% of

these source, yet it is the proper way to respect the knowledge, espec'a%llglous
knowledge. The programme also seeks consultations in terms of concepé&\e content

of the programme from religious experts. Each week, they had th

Islamic institutions from Singapore, Indonesia and Malaysia s
jury was the one among officials from JAKIM and the lectur

that are leading the religious affairs in Malaysia. sw '

4.6.3 Itis Not Permissible for A Muslim to Play the Role of No\‘gﬁmk\'("

T

The main concept for this Islamic reality televisi ramme i isco@-t'he talent
and creativity of the participants in conveying dai temp waay to the
community. Acting, voice-over, and role Nbe e creativities displayed
by the participants to understand the C‘N the da'wa
the message to the audience effectiv oweveﬁt%%& e

violate the guidelines that have be t. This is_becaus @ role play shown only
involves the vocalisation and ﬁ& tment

religious experts

S Wel®striving to convey

ay\'%mt excessive and not

4]
ialo rom the narration that has

been stated in the Qur’an. alogle al 0es ention any speech that can

pisode, &h@me for the week is based on the

convert a person from I the 7™
4 4% o
an. OQ?/ f the participants has played the

stories of history (sirah) from

character of Qor@ne o" isbeli@ servants whose story is told in the

Qur’an. While rming, ﬁ? qipa @s acted as a Qorun who is arrogant and

haughty. Ho g;‘ter erol IaQ/'W s completed, the participants explained Qorun's
e QU

true char sed ?1 r ni@ses that the participants recited. Although role
play iston the good reatfvitieS'(’Tn conveying da'wah, the participants still follow
gui uch as wearing pro&e}::lothes and attire and do not say the words that are
forbi by Islam.

N
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4.6.4 It Is Not Permissible to Act Out Specific Acts of Worship Wrongly or To

Ridicule Them T
In the essence of the performance, every action involving the act oj %ip are

explained carefully through the correct method based on the sources o ce of the
Qur’an and Hadith. In the 4" episode, the participants performed a p nce related
to ablution. During the performance, participants demonstrated ways to perform
ablution properly with the help of the audience as a model: essed that if the
ablution is not perfect, then the prayers that will be perform ?ﬂ

e'eonsidered as invalid.

He demonstrated how the Prophet Muhammad perfor ution based he verses

of the Qur’an and through the explanation of hadith §d references from b oksv\mtten

by the prominent scholar. Throughout the displ the demonstrati n,'pakii'&pants
owevér, ke is\ﬁz-c;dest and
fit the performance. In fact, within the joke, thereyis a remi to thetalidience about
the correct ablution procedure. Indirect%‘gudi und :%:d the correct

method of ablution and become as remi

inserted elements of humour to entertain the audi

C
to m@a perfect ablution

A
&

and valid prayer since the demo. (ﬁ \_\_

& 4 @
4.6.5 Itis Not Permissible ctor tressAW.ho are Legally Married to
Act Scenes or Utter DialogYBelate to riag@ws

(m 'S

£ &y

Notrelatedtothecmte*o e| bg.@ es.
A \p} S
es

4.6.6 It Mus ﬂi\Rldl uLe tia(a]ﬁ'e Authenticity of The Main Sources of
e Qur’an, n‘a@

Islamic Law, I'E.

% NN
The main ence for the rtip{,whts of the Islamic reality television programme is
b

h
as he Qur’an, Hadith\%ad religious books written by prominent scholars.
P%’ nts adhere to authentic references to convey the correct knowledge to the

munity. Throughout the process of preparing the content for the performance,
Qticipants are advised to refer Islamic books that are trustworthy than referring the

ooks that are based on the views of the author of the book alone. Besides, the murabbi

or everyo

a’ and Qiyas

and mentor will also endorse the content prepared by the participants. Each content of

81



the performance must be completed with verses, Qur ‘an, hadith and Islamic books as

the foundation. T

4.6.7 It Must Not Contradict the Fatwas or Views of Jumhurul Ula Lﬂ?uority
of Muslim Scholars)

The delivery of tazkirah is not at all in conflict with the fat r the views of the
majority of scholars. In the 4" episode, participants sh e advantages of
congregational prayer to the audience. During the pr azf 'he participants
mentioned the hadith narrated by Imam Muslim. T h has been lained by
leading scholars, where they agreed to say that the reward of co gr:}g‘p@er is

27 times better compared to prayer alone. Partici Iso has been ai‘1 th the

interesting analogy, where the participants usin es of 27+ingdit an@'e-ringgit
notes to give an easier understanding to the audienee. ?T

<<

4.6.8 It Must Not Propagandise gents of viateOsraeIite Stories,

Superstitions and False Customs ‘ 1 >\T (\

? o y QC}

The participants' presentation Qd{ contai raelﬁ&ements. This is because the

main sources of reference af?Qur’zj, hadithand @uthoritative books. In the 11t
Id

episode, the participa% old abaut t ;!ig@f the angels, where the story is
narrated from a hadith by Saidati . The@!ng dialogue are re-organised by the
ts o“ the

y
performer, but t}&exn ory reémain as original as narrated in Islamic

references. Th %d&in of ang deri @rom light based on the narration of the
hadith, and eg@does ot de ate'fr@ e teaching of Islam.
N

4.6.9 Alt Not Corradict Higtorical Facts

&’
in resources of Islamic history are based on the Qur’an, Hadith and Islamic
s. In the episode seven, participants have brought the story of Qorun, the richest
Ople during that time. The story of Qorun revolves around the history, of him has been
drowned in the earth with his house. Qorun was a cousin of the prophet Moses, yet

arrogant. The story about Qarun is well-known until there was a lake in Egypt has been
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named as Qorun. Participants have presented the explanations of dalil from surah Al-

Qasas, verse 81 complete with reference from the tafsir of Ibn Katsir. Y~

4.6.10 It Must Not Propagandise the Beliefs of Other Religions Tha (@[ from
Islam &

Guided by JAKIM guidelines, this programme does not spread any. ideology other than
Islam. All quotations of facts or excerpts of the content of the p?n[ation was referred
the

to the main references (Qur’an and hadith), which only in | i 'rue teachings of
Islam. There is no misrepresentation of knowledge tha bec UW meet the
3

demands and guidelines respectively. \Y‘
| S
4.6.11 1t Must Not Introduce Any Elements itudls Whic rad@ﬁle Belief
Y.

of Ahli Sunnah Wal-Jamaah ~é\
Y 1P S

Fatwa has stated that Islamic practice in Malaysia is according to Ahli Sunnah Wal-
v N O e"y (o

Jamaah. Guidelines are set to uphoIdAreIi%ious freedom as preserved in the Constitution.
. A= D el LV
As a broadcasting company based in Malaysia, this show does not introduce any element

_ Yo N
or worship that contradicts with the ideology from the Ahli Sunnah Wal-Jamaah. The
- T ~

production team has requestegl a consul}ation xfrom th&;federal regional mufti office for
5 - - N
reference and advice. Only Ahli Sunnah W?I-Jamaah based beliefs are displayed
through this show. \ } \"U C}/
'%g . N -
4.6.12 It Mus ng e,Isla apre&)q\ﬁermmologles for Religions Other Than
(—) ‘Y2

Islam

L N
? S
In thedth o five minut ta<}ﬁ?ah, participants are trained to fully utilise the

ap;X.s words in order tbc\'é\/oid any confusion from occur among audiences.
igIous te

rms such as prayer, circumambulation around Kaaba, pilgrimage are used

fer the Islamic sacred terminologies. The words that referring to other religions
Oe not mentioned at all by the participants.
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4.6.13 It Must Not Involve Performing the Role or Exhibiting the Illustrations of
Prophets, Angels, Satan, Sam ’iyyat And Ghaibiyyat Yv

\
Performing the role as prophet, angel, Satan or illustration related to the wural is
strictly not allowed in drama, movie, film or any entertainmeﬂ&grammes.
Throughout the programme, participants did not act out such characte just create
creativity such as implementing the meaning of the hadith by the het'or quoted from
Qur’anic verses, such as the instructions and prohibitions rule Allah. However,
all these dialogues were organised as the original sourc Ytu'pose of factual

validity.

N.
NS
4.6.14 1t Is Not Permissible for An Actor to P. e Role of a mgn.h(fla Vice
' 4
<

Versa Y.
\ g
Not related to the content of the programr@}, Q\ <<

R

4.6.15 It Is Not Permissible to S xcept %a @Allah The Almighty
N,
([ 4 QC_—)

During the presentation from icipan ecle@%n is solemnly in the name

of Allah, The Creator of all aturi inc g pe@n or object. In the 2" episode,
the participants swear Wi interr} atiod of s@ Al-An’am verses 162: “Indeed,

my prayer, my rites Qf sacrifice,

and{r@ying are for Allah.
’% . N . |
46.16 ItMu N&t ontain ?gse’)@ur’an Verse in Other Than Arabic
) O

The pres %f thJe ur’anic/vers \)n the LED screen are written in Arabic and the
translati e Malay."The 6ispl\é/§("appeared on the LED screen when the participants
star ite the Qur’anic veree&?

T

o 7 1t Must Not Contain Immoral Elements

Da’i Pendakwah Nusantara is one of the Islamic reality television-programmes that was

produced to spread the message of da 'wah to the community. The programmes were

84



organised with the Islamic principle following the features of Islamic broadcasting. The
elements in the programme emphasised the Islamic teaching with the conte
method of da’wah, perceived by Malaysian. Its content has been endors‘% the

prominent scholar in Malaysia. It does not content any immoral elemes% could

harm the community.

4.6.18 It Must Not Cause Doubts and Raise Alarm Among the Public

X;, "t used to cause

ing. Thevie have not

During the early existence of Islamic reality television p
doubts within the viewer because of its first time of br
getting familiar with the concept of Islamic reality television programmes ‘in M{I‘@sia.
However, from time to time, the programmes grad able to gain intefest and achieve
an%:@‘i;}%me young

i have th dency to do

ess to, educate them in
viev@focusing on this

of the p\c‘pé:_ft:l'?nt r)(ﬁeirjourney in da 'wah.
kwah N qtaraq‘«_%wers are getting more
creati erved k&‘bese young da i.

S

Table 4.5 summarise t?‘%( of Da ’;Jl}clvmﬁb’/santam, which comply with the
Criteria of Censorin%lt' 4 oadc
JAKIM. &

di \an(
Table 4.5:

the high rating from the viewers. Da’i: Penda
da’i in the competition of the participants.
mistakes during their performance. But

becoming an established da’i and

programme in order to follow the pr
During the season four of Dai:
interested to watch the new an&%

]

) . NN
JAKIM > VJ 4\
No. X Content Material of Da’i:
C}’ Pendakwah Nusantara
JAKIM’s Guidelines comply with JAKIM’s
Guidelines
YES NO
It does not contain elements which violate the /
sanctity of Islam.
2. It does not propagandise deviated agidah, /
rulings and teachings.




3. | Itis not permissible for a Muslim to play the /
role of a non-Muslim.
4. | Itis not permissible to act out specific acts of / \‘
worship wrongly or to ridicule them. c
5. | Itis not permissible for an actor and actress who <
are legally married to act scenes or utter -
dialogues related to marriage laws.
6. | It must not ridicule or question the authenticity
of the main sources of Islamic law, i.e. the
Qur’an, Sunnah, [jma’ and Qiyas. \
7. | It must not contradict the fatwas or views of / Q
Jjumhurul ulama’ (majority of Muslim scholars). , . v
8. | It must not propagandise elements of dewated ' _{-3‘
israelite stories, superstitions and false cu o
9. | It must not contradict historical facts. | \T | o
St g,\ X
10. | It must not propagandise the beliefs of r ] /
religions than apart from Islam 6
11. | It must not introduce any eIe nts or r| d
which contradict the belief o
jamaah. )
12. | It must not use islamic s ter m| for _,:g" /
religions other than I g %
13. | It must not invo rmlng t ero /
exhibiting the illustr ons s,
satan and th lyyat:i |Wat
/
14. | Itis not r to Iﬁ’[he role
ofaw versay | =
2 .9
15. | Iti |53| ar e@pt by the name
he aljnl .é\

16.

not contain ertlr&}bf Qur’an verse in
r than Arabic.

must not contain immoral elements.

It must not cause doubts and raise alarm
(provocation) among the public.

NS SN N




From this table, it can be concluded that the Da i Pendakwah Nusantara is one
of the Islamic reality television-programmes that complied with the J ’
Guidelines of the Content Materials of Islamic Broadcasting. Beside Yﬁ
production team had invited the top Islamic figures from Singapore, ia and
Malaysia to monitor their programs for almost every week. The ﬂw&@ this live

programs was properly conducted with the help form JAKIM idelines and
consultation from invited panel. V

4.7 Conclusion \'d
e

N
The Malaysian Department of Islamic Develop ad provided t gl‘deﬁta%s that
must be followed by any religious program ingthe %ﬁ Da ’@;adakwah

at hadrbeen produced
age m{ough the method
ucte this study, Da’i
e Aixfhe Guidelines of the
ns ) the content of Islamic
IIed&%Jcriteria of Islamic da 'wah
i rea@elevision programmes can be
Cab'and advocate the community.
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