CHAPTER 3: HADITHS IN PROPHETIC BIOGRAPHY TEXTBOOK

3.1  Hadiths in Prophetic Biography Standard 1 Textbook Y'
First Hadith: Prophet Muhammad £ from the Noble Descent (\:

a. Takhrij of the hadith

The textbook mentioned that Prophet Muhammad % was born from a escent,?” a
Quraish? and the descendant of Hashim.?® The textbook also stated that the prophet
connected his descent with Prophet Isma’il and Prophet Ibrahint hese statements

Yfl 1I-Asqa’ RA, he

.

/&%
nah@m among

the decendants of Isma’il, ar‘ He grant \em{rTuc E@uraish from
among the decendants of ? anah, and"He gra teck@sninence to the
ong the

matched with a hadith reported through the authority of W
heard Prophet Muhammad *: said:

31 & < - ° . ¢/
e (€3 g%.i;
Meaning: Indeed Allah % has grwanence to

1L

people of Hashim from a\h decendan quQ ish, and He granted

AN

eminence to me from v e
This hadith was written% Musli IBJ‘S% of Virtues. Muslim narrated the
Bin"Mi

hadith from Muhammad N 71 an&uhammad Bin Abd al-Rahman Bin

Sahm, which bott&e n e had@ﬁfrom al-Walid Bin Muslim, from al-
Auza’iyy, fro ad Abi ‘Ammar, @athﬂah Bin al-Asqa’. al-Tirmidhi also
reported in Jami’® al=Tirmidhi wi th{ sgme companion narration.*?
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Ibn Hibban in his Sahih also reported 3 hadiths with 3 different chains of narrators.
He reported 2 hadiths from the authority of al-Walid Bin Muslim and 1 hadith is reported
from the authority of al-Auza’iyy. Ibn Hibban reported the first 2 hadiths from Ty
of al-Walid Bin Muslim to Abd al-Rahman Bin Ibrahim®® and Muhammad Bi al-
Rahman Bin Sahm al-Antaki,®* while the other narration is from the W&@Z&’iyy
to Muhammad Bin Mus’ab.® In both narrations of Ibn Hibban from the way of al-Walid
Bin Muslim, there are addition phrases which Ibn Hibban included at'the end of the
narrations. The plus point is “Then I am the leader of Adam desceWs, and | will be

er | also the first

the first to resurrect from the earth (on the day of judg

With reference to the hadiths

reported as authentic.

Hibban, Abu Hatim Muhammad Bin Hibban al-Khurasant. 2004. Sahih Ibn Hibban. Beirut: Dar al-
rifah. p. 1660. #6242.

3 ibid. p. 1717. #6475.

35 ibid. p. 1682. #6333.

36 Ahmad, Ahmad Bin Hanbal. 1995. al-Musnad. Cairo: Dar al-Hadith. v. 13. p. 223. #16923.
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Second Hadith: Prophet Muhammad £ Went to al-Abwa’
a. Takhrij of the hadith

In the textbook, the author mentioned that Prophet Muhammad # visited hi&ger’s
relative, Bani ‘Adi Bin al-Najjar. During their journey back to Mecca, (ﬁa felt
unwell and deceased in an area called al-Abwa’, located between Mecc edina.

In the book of Sirah Ibn Hisham, he reported the story from Ibnighag. The same
story also reported by al-Mubarakfuri in al-Rahig aI-Makhtam.?’wlshﬁm reported
the hadtth from Ibn Ishaq, which he listened from ‘Abdull BW Bakar. Ibn Ishaq
reported that:

ade Al Lo alll Jgenyy g il ooy &,

Meaning: The mother

$ 3
S .
G$) “AY Q??Zlab and the

prophet £ when he Wam r to ajqkbwﬁ‘, which located
between Mecca ina. Th%/ wentt v@ maternal uncles from
Bani ‘Adi Bin al- _]_] . She died u 0 ack to Mecca.
b. Analysis of.the isnad Q &
YR . c,)b

A thoroughr, as been-done to I@lfy the position of Ibn Hisham, Ibn Ishaq and
‘Abdulla %I Ba@r ro he pe@ectlve of Jarh Wa Ta dil scholars.

&ammad Bin Ishaq 1@%%5 r, namely as Ibn Ishaq, had a critical controversy

ongﬁgtmg and rejecting his narration. Al-Bukhari praised him that he was champion

QMubarakfurl Sofiurrahman Bin Abdullah Bin Muhammad Akbar. 1976. al-Rahiq al-Makhtim. Al-

Isma’iliyyah: Maktabah al-Nur al-Islamiy. p. 43.
38 |bn Hisham, Abd al-Malik Bin Hisham. 1955. Sirah Ibn Hishdm, Egypt: Sharkah Maktabah Wa Mutaba’
ah Mustofa al-Babi al-Halbi Wa Auladih. v. 1. p. 168.
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in memorising his hadiths.® And even al-Bukhari reported lbn Ishaq’s hadith as
supporting hadith in his Sahih. Despite the praises of al-Bukhari, Ibn Ishaq faced more
criticism regarding his credibility. Al-Bardha’i reported from ‘Uqail Bin Ya

reported from Abu Dawid, he reported from Hammad Bin Salamah sai m
desperate, |1 would not take the narration from Ibn Ishaq”.* AI-Bardheilc?aported
from ‘Ugqail Bin Yahya, from Abu Dawid, from ‘Umar Bin Habib al-Qadi, N€ said that
he was with Hisham Bin ‘Urwah. He asked Hisham: “Is it true that Ibu Ishaq narrated
like this and like this?” Hisham replied: “he (Ibn Ishaq) was the W(M”.“ Abu Hatim
al-Razi also reported Ibn Ishaq as weak narrator.*? The res arcwmieves that he is a

As for Abdullah Bin Abi Bakar, he is one of co proP et
Muhammad #. He is the son of the first Khulafa’ al idin, Abu k‘r &F!a'ddiq.

Impugning and commendation scholars consensuallysagreedgthat companions of

Prophet Muhammad # are reliable. .i \ ! ng
&

c. Justification on the hadith \%V

On the researcher’s justification, the hadith“co WT ea&\s the chain was not
0 et.': klof I(@mh al-Nabawiyyah by
without statihg @Jrevious narrator, causing

reliable narrator.

connected between Ibn Ishaq and t
Ibn Hisham, Ibn Ishaq narrated
the broken narrators chain. The hadith is as th,éompanion who narrated the

hadith from Ibn Ishaq isgideqiﬁable. “n ad iqn, @dﬁh also came only from this

transmission and was not narrated b‘K ratoQ/but Ibn Ishag.

N
N

A —Ekhéri, Muhammad Bin Isma’il. n.d. Al-Tarikh al-Kabir. n.pl: n.pb. p. 40. #61.

9
. Zur’ah al-Razi, ‘Ubaidullah Bin Abd al-Karim. 2009. Sualat al-Bardha’l Li Abi Zur’ah al-Razi. Cairo:
artq al-Hadtthah Li al-Tiba’ah Wa al-Nashr. p. 302.
41 s
ibid.
2 Abu Hatim al-Razi, Muhammad Bin Idris al-Razi. 2006. “lal al-Hadith. Riyad: al-Tob’ah al-Kamilah. p.
952. #1300.
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3.2 Hadiths in Prophetic Biography Standard 2 Textbook

First Hadith: Prophet Muhammad’s Born Illuminates the Castle of Sham

a. Takhrij of the hadith \?

In regards to the birth of Prophet Muhammad %, there are numerous nar a(ﬂatelllng
the miracles upon the moment. Eventually, most of the narrations were r as weak
and only few of them were acceptable (authentic and good hadiths). On narrations
was related to Aminah giving birth to the prophet painlessly and winmed the
castle of Sham.*

The researcher believed that the statement extracte a hlldith which the

prophet’s companion narrated verbally when one of the conipa ked about

his personal background. The hadith is as stated belo
calll Jgmry b1l 150 oy ade ol N

Sy (et Sy el (g @\5"

3 Afendi Mat Nor et al. 2016. Sirah Tahun 2. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.
18.
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Meaning: Few companions came to the prophet % and asked, “O (hQ

tell me about yourself.” The prophet replied, “I am the dec t of

Ibrahim, and a brother of ‘Isa. When my mother about to deligﬁ, a

light came out from her that illuminated the castle of S%ys been
ilk

taken care by Bani Sa’d Bin Bakr. When I was wit brothers,

Y

two white-clothed men came to me with a golde
water. They operate my chest and took out my heart.

black dirts from my heart, then they wash it

man spoke with the other man, “His goodnesSiis equak to' te 1mesYP

his people, let me be one of them.” The oRer m \d\ 1s goodness
w f hifé.?ple.”
IS equa tho@%d of his

said, “Leave him
alone. If compared to all rgg(}%eat them (in

kindness).” .
b. Analysis of the isnad é\

The hadith is reported gglaq, who narrated from Thaur Bin
Yazid, from Khalid a’dan i, from«Prephet Muhammad *£.

Ibn Isha ﬂne f the rans@ér of the prophetic biography, as well as
0&9 al i

in hadith. Acc to lie \za-ijs eported as a trustworthy narrator and good
NS

in mezi% th.4; b),
S
N,

4 |bn Hisham, Abd al-Malik Bin Hisham Bin Ayyub. 1955. Sirah Ibn Hisham. Egypt: Sharkah Maktabah Wa

Mutaba’ ah Mustofa al-Babi al-Halbi Wa Auladih. v. 1. p. 166.
45 Al-Bukhari, Muhammad Bin Isma’il. n.d. al-Tarikh al-Kabir. n.pl: n.pb. p. 40. #61.
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is equal to a hundred times of his

The earlier person said, “His

people, let me be one of his people.”
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£
g
&,

—

)

32



As for Thaur Bin Yazid, al-Dhahabi reported that he is a trustworthy narrator.
Despite Abu Dawiid*® and al-’Ijli*’ labelled him as gadariy, they are not denying that
Thaur Bin Yazid is a trustworthy transmitter. And so, al-Bukhari said that wﬂ

trustworthy narrator.*® c\

While Khalid Bin Ma’dan A-Kala’i or his nickname Abu AbduLh&S ami al-
Humusi, al-’Ijli*® reported that he was a trustworthy tabi’in. Al-Tirmidhi* and al-
Bazzar® were not to comment anything but informed that Khali Bmén did not
hear any hadiths from Muadh Bin Jabal RA. Ibn Hajar aI-’Asqa%sw that Khalid Bin

Ma’dan always narrated hadiths by mursal, which he did tion from whom he
received the hadith.? ‘Ld
oy

c. Justification on the hadith \
| S

From the narrators chain mentioned above, the hadit onsids;e as da if al since
there is unidentified prophet’s companion leat e Madith Prophet

Muhammad #. Khalid Bin Ma’dan was a Ewon sﬂficess (tabl-@ and he never

meet Prophet Muhammad .

/i

>
4 Abu Da layman B\ﬁ ‘gth Bin_Ishaq al-Azd7 al-Sijistani. 1994. Sualat Abi Daud. Medina:

Maktabahtal- Wa al-Hikam. p. 169, #24.

irmidhi, Muhammad Bin ‘Isa al-Tirmidhi. 1996. Jami’ al-Tirmidhi. Beirut: Dar al-Gharb al-Islami.
ab al-Munagqib. v. 4: p. 276. #2505.

51 Al-Bazzar, Abu Bakar Ahmad Bin ‘Amr Bin ‘Abd al-Khaliq. 1979. Kashf al-Astar. Beirut: Muassasah al-
Risalah. v. 1. p. 343.

52 Al-‘Asqalani, Ahmad Bin ‘Ali Bin Hajar. Tahrir Tagrib Tahdhib. Beirut: Muassasah al-Risalah. v. 1. p. 353.
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Second Hadith: Prophet Muhammad £ Remembered Thuwaibah
a. Takhrij of the hadith

(72}

After the prophet was born, his mother took care of him for a few days bef(x\rgwa
r

taken by Thuwaibah for breastfeeding. She breastfed and took car % phet
Muhammad #: until Halimatun Sa’diah took the prophet from her. &
The textbook author stated that the prophet remembered Thuwa ven after he

grown up.>® Allah is The Most Knowingly, the researcher onlyw one reference

Thuwaibah and still connected with her by sending gift igrated to
Medina. Ibn Sa’d reported the hadith as follows:

N | =
&
Meaniramd, epro }# rqédwbered her (Thuwaibah) since he
iMMecca. A

was% dfjah a@as honoured her. She was a servant
0 ahabj" the freed her. When the prophet £ migrated to

!gg, he sent gifts of E'lg@-s. to her. When a news of her death came
Yﬂ

e seventh year, he ?z?eed the citizens of Khaibar and asked, “What

fendi Mat Nor et al. 2016. Sirah Tahun 2. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.
21.
% |bn Sa’d, Muhammad Bin Sa’d Bin Mani’ al-Basri. 2001. al-Tabaqgat. Cairo: Maktabah al-Khaniji. v. 1. p.
88.
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happened to her son?” They said, “He died before her. She has no

decendants after that.”

b. Analysis of the isnad YV

The hadith only came from the authority of Muhammad Bin ‘Umar, which %} n as
al-Wagidiyy. Muhammad Bin ‘Umar al-Wagqidi received a huge criticis m majority
of the hadith scholars. Al-Bukhari, Muslim, Abu Zur’ah al-Razi, al- al-Nasaie,
al-Daruqutni and Ibn Jauzi are among of the scholars who criticised him badly. Al-

Bukhari said al-Wagidiyy is matriik,> same goes to Muslim,>® ah al-Razi,%" al-

aqidiyy was rejected by

hya Bin W said that
qidiyy is 82 Allah %

is The Most-Knowing, the researcher did not find any ¢ iment towards t Q@bility
of al-Wagqidiyy. b 4 b

‘{' Y
c. Justification on the hadith \ E\T

In terms of the narrator's chain, aI-Wéqi@ot tell t rce @'te hadith he heard
due to'th

of. The hadith is also reported as Wet) se al;\\\Véqidiyy in the chain
of narrators. Ibn Sa’d did not mentien any'other ton ex@ hrough this authority.
ides, @other narration existed to
S m,@‘nam since al-Waqidiyy only

@0 is a scholar”.

Nasaie®® and al- Daruqutni.®® Al-Bukhari also said that a

Ahmad and Ibn Numair.®° Al-Bazzar said he is munkar.

al-Wagqidiyy’s narrations are useless. Ibn Jauzi said that al-

55 Al-Bukh3 uafa’ al-Soghir. Beirut: Dar al-Ma’rifah. p. 109.

8 I
?;\&J")

56 Muslimj A ussain Muslim Bin al-maj al-Qushairi al-Naisaburi. 1984. al-Kunya Wa al-Asma'.
Medina: al-Maijlis al-'llmi lhya' al-Turat lami. p. 499.
57 Abu Zu I-Razi, ‘Ubaidullah Bin Rbd I-Karim. 2009. Sudlat I-Bardha’i Li Abi Zur’ah al-Rézi. Qairo: al-

Ndithah Li al-Tiba’ah Wa al-Nashr. p. 225.

ud, Sulayman Bin al-Ash‘ath Bin Ishaq al-Azdi al-Sijistani. 1985. al-Du’afa’” Wa al-Matrikin.
t: Muassasah al-Kutub al-Thagafiyah. p. 217.
ruqutni, 'Ali Bin 'Umar. 1984. al-Du’afa’ Wa al-Matrikin. Riyad: Maktabah al-Ma'arif. p. 347.
-Bukhari, Muhammad Bin Isma’il. n.d. al-Tarikh al-Kabir. n.pl: n.pb. v. 1. p. 178.
I-Bazzar, Abu Bakar Ahmad Bin ‘Amr Bin ‘Abd al-Khalig. 1979. Kashf al-Astar. Beirut: Muassasah al-
Risalah.v. 1. p. 181.
2 |bn Jauzi, Abd al-Rahman Bin 'Ali Bin Muhammad. 1986. al-Dhu’afd’ Wa al-Matrikin. Beirut: Dar al-
Kutub al-'llmiyyah. v. 3. p. 87.
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Third Hadith: Prophet Muhammad £ Helped Halimatun Sa’diah as Shepherd
a. Takhrij of the hadith

In the hadith reported by Ibn Hisham in his book al-Sirak al-Nabawiyyah, he ﬂgned
that Prophet Muhammad & was a shepherd. When the prophet was a chil rded
&dded that

the prophet also herded his foster-mother’s goats during his stay Wi alimat al-

Sa’diah.%? V

Al-Bukhari has reported a hadith in his book of al-Jami ’.WOrted that Prophet

Muhammad # said:

goats of his people and received payment from them. Besides, the text

The companions asked, “And y\
Meccans sheeps and paid by ttm wi

Ibn Hisham also quoted Ibn Ishagg ati Ishaq did not mention
whose goats were the prophet h?Ng. efore. aili J&% book of al-Raud al-Anaf,

stated that he was a shepherd lim ah a@ecca people.®
(,3 'S
a

b. Justification on the hadith \.' C}/
Al-Bukhari narrate&.}ﬁt om Ahmad uhammad al-Makki, from ‘Amr Bin
Yahya, from his father, fro Hur@ RA. This hadith is reported as authentic.
’

L)
L5

6 A i Mat Nor et al. 2016. Sirah Tahun 2. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.

4 Al'Bukhari, Muhammad Bin Isma’il. 1980. al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umiiri
Rasulillahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v. 2. p. 130. #2262.

n Hisham, Abd al-Malik Bin Hisham. 1955. Sirah Ibn Hisham, Egypt: Sharkah Maktabah Wa Mutaba’
ah Mustofa al-Babi al-Halbi Wa Auladih. v. 1. p. 167.
56 Al-Suhaili, Abd al-Rahman Bin Abdullah Bin Ahmad Bin Abi al-Hasan al-Khathami. 1971. al-Raud al-Anaf.
Beirut: Dar al-Kutub al-‘llmiah. v. 1. p. 192.
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Fourth Hadith: The Prophet Was Missing When He Came Back from Halimatu
al-Sa’diah’s Village

a. Takhrij of the hadith Y.

The textbook author stated that Prophet Muhammad # came back Ncca,
accompanied by Halimatu al-Sa’diah. While they were arrived at the ga g&z ecca,
re

Prophet Muhammad # disappeared among the crowds.®” This hadith orted by Ibn
Hisham in his book al-Sirah al-Nabawiyyah. He reported the hadith frok Ibn Ishaq.%®

chﬁqM@ij\g\.@bf&qw"%\uidi

va\é.ﬁ@\dduﬁ M\.«\,&

L}Y'
L ol on ol ool Lo alligs C@ps wf \o-«é\

ot B o By oy & Dgasy w\d,

Slol 1da td Y (bl JM\)\M

Y}“, S

Meaning: Whena -Sadiah at tie aﬁ/ Mecca, she lost the prophet

among of t Ie @ ed fo;{l&?;\, but failed. Then, she met

Abd al-Mutalliby She ame vﬁfbh Muhammad tonight, but then
he loss of the pe ’(th&gyteway Now i did not know where

tall en ds towards the Ka'bah and prayed.
Waﬁqyj I Bin Asad and one other Quraish man

have found him. He hast%eh brought to Abd al-Mutallib, then both of
hem said, "Here is your son. He was loss among the Meccans." Abd al-

Qﬁendl Mat Nor et al. 2016. Sirah Tahun 2. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.

68 Ibn Hisham, Abd al-Malik Bin Hisham. 1955. Sirah Ibn Hisham. Egypt: Sharkah Maktabah Wa Mutaba’
ah Mustofa al-Babi al-Halbi Wa Auladih. v. 1. p. 167.
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Mutallib took him, carried him, circled around the Ka'bah and prayed
for him. Then, he gave back the prophet to his mother.

b. Analysis of the isnad \i
No narrators were able to be evaluated due 1bn Hisham only mentioned tstggported
us

the hadith from Ibn Ishaq, which no prior narrators had stated. The sta n Ishaq
has been elaborated during the discussion in the second hadith from t dard one’s
syllabus, which he was undeniably trustworthy. V

c. Justification on the hadith Q
Ibn Hisham reported the story from Ibn Ishaq, which ¢ mehu'Qa previous
if'mur

narrators of this hadith. Hence, this hadith is reported as da 'it'mursal. . \T
N
b 4
\ \IY.

X~ 3
ST



Fifth Hadith: Prophet Muhammad Visited Halimatun Sa’diah and Gave Her A
Present

a. Takhrij of the hadith

The textbook author stated that Halimat al-Sa’diah and her people always rere%t;eir
sweet memories with Prophet Muhammad 2. The textbook author also d that when
the prophet grown up, he frequently sends presents to Halimat al-Sa’diah whenever he

visits her.%°

Allah knows the best, the researcher failed to deter 'ysources of the
information mentioned. Hence, the event is considered as un tifiable fince there is no

chain of narrators to be evaluated. However, giving pr others.is e raged in

Islam. A hadith reported by al-Bukhari proves that th
so as an act of love among mankind.” é

9 Afendi Mat Nor et al. 2016. Sirah Tahun 2. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.
32.
70 Al- Bukhari, Muhammad Bin Ismail. 2000. Buliigh al-Mardam. Al-Jabil: Dar al-Siddiq. p. 203.
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Sixth Hadith: The prophet loves to think the universe creation
a. Takhrij of the hadith

The textbook author stated that Prophet Muhammad % loves to think of the universeé and
always look into the sky.’* Allah knows the best, the researcher failed to %Ne the
sources of the information mentioned. However, the encouragement to&o nature
and the universe has been told by Allah # in the Holy Qur’an. Allah ﬂ&v.

20 @

Ll a0 4T 5. 5l

B 5S gk q'pﬂ‘\’ E [T NE
a Y
Popsies e dnly

A f

(@
O\

Lo RN

.
-

j>—

d

Meaning: Say, travel throught the earth and see how the creation was}
_ _ —n 1 o '
began, then Allah will re-create it one more time. Indeed, Allah is the

* 9 )
Most Capable among everything. T \ ‘P’
?1‘9 ind (ﬂ]k and reflect

From the above Quranic evidence, Allah O\Mde t

the nature and the universe in their inner teconvince tha@lah is the one and

the only God. ‘$) . >\71 §

71 Afendi Mat Nor et al. 2016. Sirah Tahun 2. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.
39.

72 Al-Qur’an. Al-Ankabut 29:20.
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Seventh Hadith: Arbitration on the Black Stone Relocation
a. Takhrij of the hadith

The textbook stated that on the event of rebuilding the Kaabah, leaders of trlbe cca
argued with each other on who is the most capable to bring back the Blac 0 its
place. After a few moments, one of them suggested that the first perso enters the

mosque on the next day will justify the matter for them. All trmTeed on the
suggestion. It was destined by Allah # that the person was Prophet M ad #. By

using his scarf, the prophet put the stone in the middle. Then, th held each of the
scarf edges and moved near the Kaabah before the proph msel

place.” The story is corresponding with the narration re W his book:

f p t it back on its

Ui ol daale O pgiis oy es oy 4l

w Abu U yy‘h Bﬁqa Mughirah Bin Abdullah Bin ‘Umar Bin
z

um who was th@mest among the Quraish tribe, said, “O the
ople of Quraish, lets ask the first person who enter the mosque to be
the judge of the conflict. And the first person was the prophet £. When
Qndl Mat Nor et al. 2016. Sirah Tahun 2. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.
42-43.

74 1bn Hisham, Abd al-Malik Bin Hisham. 1955. Sirah Ibn Hishdm, Egypt: Sharkah Maktabah Wa Mutaba’
ah Mustofa al-Babi al-Halbi Wa Auladih. v. 1. p. 196.
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they saw him, they said, “It is The Trustworthy, we accept him to be the

judge, it is Muhammad.” They informed the prophet about the matter,

then he said, “Lets gather around my scarf.” They came. They hold each Y’
of the scarf’s edge, then the prophet took the stone by his own hand N
place it at the center of the scarf. Then he said, “Every tribe wil %
each edge, and will elevate it together.” They did what has be
instructed. When they reach the originated place, he took the stone by

his own hand and place it there. After that, they rebuild thwh.

gshac' as the narrator.

"> al-Muba ri in al-

Rahiq al-Makhtiim,’® Ibn Sa’d in his book of al-Tabaga:’” and’Ibn Kathigi aI!S'KWraI-
Nabawiyyah.™ é | _{’)
4 b &
b. Analysis of the isnad T \ Y4
The trustworthiness of 1bn Ishaq has thor wscusg‘%i ingthe hadith,of the prophet
and his mother went to al-Abwa’. \) Cs<

c. Justification on the hadith %
%u o S

The hadith is considered da’if ue to Ibn Ishag dignot mention the complete

narrators’ chain for the hadith. \ ,

This event was reported by Ibn Hisham in his book by quoti
This hadith was also reported by al-Dhahabi in Tarikh

A\ &’
A _?bﬁi' Muhammad Bin Ahmad Bin ‘Uthman. 1986. Tarikh al-Islam. Dar al-Kitab al-‘Arabi. v. 2. p.
6 Al-

ubarakfuri, Sofiurrahman Bin Abdullah Bin Muhammad Akbar. 1976. al-Rahiq al-Makhtim. Al-
Isma’iliyyah: Maktabah al-Nur al-Islamiy. p. 47.
n Sa’d, Muhammad Bin Sa’d Bin Mani’. 2001. al-Tabaqat al-Kabir. Cairo: Maktabah al-Khonaji. v. 1.
p. 120.
78 |bn Kathir, ‘Ismail Bin ‘Umar Bin Kathir al-Quraishi al-Dimashqi. 1983. al-Fusul Fi al-Sirah al-Rasul &
Medina: Maktabah Dar al-Turath. p. 95.
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Eighth Hadith: Prophet Muhammad % Travels to Sham
a. Takhrij of the hadith

The event of Prophet Muhammad £ went to Sham with her paternal uncle was repeatedly
stated by the prophetic biography scholars. Al-Tirmidhi, lbn Kathir, Ibn%\n

Jauziyah and al-Dhahabi are among the scholars that reported the eventoxgir writing.
Eventually, these scholars are not consensually agreed on the status o ailed event

of the prophet's journey to Sham. This event was also stated byt textBook authors in

the syllabus
In the textbook, the story began whereby Abu Talib ;;ro Muhammad
# in his travel to Sham even though he did not agree on thefirst pl We prophet

persuaded his uncle, finally Abu Talib agreed to bring his nephewitogether to

the middle of the journey, they met a priest name

to not bring the prophet to Sham as he felt anxiou ?ﬂ
version of the hadith is as quoted below: V

FEH 3 oy e ) Lo §\ :?J}
:-A'egj‘v-@"j‘ /J/}d n}ujg B
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@-ﬁwwu b 1 230

J;T ¢ &E_)Ng\o\.xéax‘y \J&\M {Y\ ez fu;a

4

—n\

- Pt a//f/'/// ww e o.«f N (Ao
Bh 240 gad asg £ s (e i Sl e i

9 Afendi Mat Nor et al. 2016. Sirah Tahun 2. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.
45.
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Meaning: Ab e prophet # left along with

some oldev&%m t

stoppe mnd egan Sefting u&ghéir camp, and the monk came out
%r'

to th , they u pas.sgyhim and he never come out. He said,
" q%cagne ur',q ey@Ere setting up their camp. He came and
0 prophet’s hand. Hgg'id, “This is the leader of the mankind and

%genies, the Messerﬁ:;(eq2 of the Lord of the worlds. Allah % has

ish. W hey came across a priest, they

pointed him as a blessed man to the mankind and the genies.” Some

about him?” He said, “When you came along the road, not a single rocks

QE of the older people from the Quraish then said, “What do you know

80 Al-Tirmidhi, Muhammad Bin ‘Isa al-Tirmidhi. 1996. Jami’ al-Tirmidhi. Beirut: Dar al-Gharb al-Islami. v.
6. p. 14. #3620.
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trees were left, except it will prostrate to him, and they do not prostrate
except to a prophet. And I also can recognise him by the seal of the

Prophethood which is below his shoulder blade, like an apple.” Then he

went back to his camp, and made them some food. When he brou

to them,

g N
the prophet was leaning to a camel. He said, “Call him.” hila

the prophet was coming to the priest, there was a cloud over him that

was shading him. When he sat down, the shade of the treé{leaned

towards
towards

not take

him by his characters, and they will kill him. Whil

him. The priest said, “Look at the shade of thWeaning

him."™ While he was with the men of Quraish, old them to

him to Rome because if the Romans see him, ill rel:ognise

seven people who came from Rome. He faced and sald, “ y'did(_§
you come?' They said, “We came because ophet is{g ng 1o app 'r\

“We onl

y have news of him from t
anyone among the people Whomnd im b
They promised him to sec e(@rop
of you is his guardian?” %, “ [
until Abu Talib send hiN . $b

ﬁh'sq of yours.”

d of y

during this month, and there is not a road ce
Then he said, “Is there anyone bettefithan you be?in u?' T. aid,

" He s@(“ls there
: Thsx id, “No."
ﬁd, “Which one

; So&él?ept pushing him
sked-AbU Bakr and Bilal to

ve h

' N
send him back. And tR pFlest lpr@ns of bread and olive
oil." s .

oy

Imam Tirmidhi na@e haclith m al-FadkBin Sahl, from Abd al-Rahman Bin
u

Ghazwan, from

commonly kno

55.

\ﬁg\ in A haq, fro Sﬁ\%u Bakr Bin Abu Musa, from his father
b Musa a sll"ard'.i')

Tl%kion came :h a lgé?hadith narrated by only 1 chain of narrators,
e

of Abu Musa Eﬂ-A\E;.ri’S father. The hadith also stated by Ibn Kathir in

K idayah Wa aI-Nihayczrhgl and al-Dhahabi in his book Tarikh al-Islam.8? All

cholars mentioned narrated the same hadith with the same narrators’ chain.

n Kathir, ‘Ismail Bin ‘Umar Bin Kathir al-Quraishi al-Dimashqi. 2015. al-Bidayah Wa al-Nihayah. Qatar:
Wizarah al-Augaf Wa al-Shuuna al-Islamiyah. v. 3. p. 70.
82 Al-Dhahabi, Muhammad Bin Ahmad Bin ‘Uthman. 1986. Tarikh al-Islam. Dar al-Kitab al-‘Arabi. v. 2. p.
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b. Analysis of the isnad

According to Ibn Hajar, the status of al-Fadl Bin Sahl has been discussed by the hadith
scholars. Although some of the scholars namely al-Bukhari, Muslim and 4al-Nasaie
agreed that he is authentic narrator, few scholars like Abu Hatim al-Razi de@ﬂ
weak. Ibn Hajar al->Asqalani reported him as a weak narrator. _\

as

Abd al-Rahman Bin Ghazwan reported as trustworthy by Ibn TI-Asqalani.
However, some hadiths that he narrated were problematic, incluw hadiths. This
hadith has been labelled as munkar by Ibn Hajar al-Asgalani.®* Y~

w. Il?port d as weak
by Ibn Hajar al-Asqalani. Despite Ibn Mu’in, Ibn Sa’a al- I_M&i him as

trustworthy. Ibn Mahdi, Abu Hatim and aI-Dhahab@gt he is sadii h,crli@x:s to
e

be the person who has low memorising ability. Ind Ahma}l ell him?s a weak

narrator. Y' R Vg.:/

For Abu Bakr Bin Musa, he was un Na t s‘a’o and an authentic hadith
narrator.® His father was one of the ion of Prgphet ]@-ammad % most
commonly known as Abu Musa al-A i. His fu \nq A d@h Bin Qis Bin Sulaim

4]

Bin Haddar Bin Harb.%¢ C;
§ S
i ¥ AQ/
the Wadith

Yinus Bin Abi Ishaq is another narrator for the ha

c. Justification on the hadit
Due to the existence of eakvors i
this hadith is considere% nkar. } es
Asgalani.®” Al-Dhahabialso stat \h s hadith.is munkar jiddan for 4 reasons; [First]
Abu Bakr which S&he h@s few\ rs younger compared to the prophet .
[Second] Abu Mera d,Bilalafter @%-p’rophet # received the revelation. During

this time, it issmposSible for Abu a{r @\(Qme back together with Bilal. [Third] Despite it
was told that the\Quraigh frib switﬂiﬁed the miracle of the trees bowed to the prophet

N ~ o
no other hadith supporting it,

L |
us ﬁa/ also supported by Ibn Hajar al-

% this hadith¥only narrated by ziglgg transmission. Such miracle supposed to have a

83 AI-X?M Muhammad Bin Ali Bin Hajar al-Asqalani. 1997. Tahrir Taqrib Tahdhib. Beirut: Muassasah
4 ibidPv.

.v.3.p.158.
2. p. 342.
85 'AlfShed Abu al-Ma’ati al-Nauri et al. 1992. al-Jami’ fi al-Jarh Wa al-Ta’dil. Beirut: Alim al-Kutub. v. 3. p.

8 ibid. v. 2. p. 12.
87 Al-‘Asgalani. Muhammad Bin Ali Bin Hajar al-Asqalani. 1997. Tahrir Taqrib Tahdhib. Beirut: Muassasah
al-Risalah. v. 3. p. 158.
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strong number of transmissions. [Forth] Despite the story said that it is harmful for the
prophet ¥ to go for a business travel to Sham, the prophet went for a business travel
when he reached twenty-fifth years old.®

88 Al-Dhahabi, Muhammad Bin Ahmad Bin ‘Uthman. 1986. Tdrikh al-Islam. Dar al-Kitab al-‘Arabi. v. 1. p.
57.
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Nineth Hadith: Prophet Muhammad £ Handled Khadijah’s Trades
a. Takhrij of the hadith

The textbook quoted that during Prophet Muhammad % was 25" years old, %gt to
rophet

Sham for the second time to supervise Khadijah’s trades. The good deeds
q&mtative of

while handling the trades was witnessed by Maisarah who was the r
Khadijah and told her regarding the matter. Khadijah was Vﬁd with the
trustworthiness of the prophet and decided to marry him.% V

The journey of Prophet Muhammad % to Sham for (?Mh’s business was
reported by Ibn Hisham in his book. He stated that:

S I ks by s 3 5 6

Leas Lo il Legd 2y 3 LSy ‘V'GJ %

cazs el V.b_sj ad> Sl e cwj ade Wi

cJ:-b rLMJ\uj\L@JJ\.AL; d‘
o S

e ) W L M\Ajg‘m&&!u il adansy

YIS -

Meaning: Khadljah 1nt1 1d" a businesswoman. She
appomted a bef e to Ist he busmess And the Quraish
tribe love tra s. T her about the prophet £, which
he is an an ver ortﬁ@person She then appointed him to
han usme an ham. He gained more profit than the

é messrﬁe if)th went together with the prophet %,

\t
ly as Maisarah.
y \C-)

Qﬁendi Mat Nor et al. 2016. Sirah Tahun 2. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.

47.
% |bn Hisham, Abd al-Malik Bin Hisham. 1955. Sirah Ibn Hishdm, Egypt: Sharkah Maktabah Wa Mutaba’
ah Mustofa al-Babi al-Halbi Wa Auladih. v. 1. p. 188.
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Al-Dhahabi®! and al-Tabari®? also wrote the story in their book by mentioning lbn Ishaq
as the narrator for the event. From the references, the researcher concluded that the story

came only through the way of Ibn Ishagq.

b. Analysis of the isnad %\

No narrators were able to be evaluated due 1bn Hisham only mentioned reported
the hadith from Ibn Ishaq, which no prior narrators had stated. Thou Ishaq is a

trustworthy narrator, he did not personally meet Prophet Muha d % to narrate the

event. T
l

c. Justification on the hadith

Ibn Hisham reported the story from Ibn Ishaq, whichghe did*not menti e'pregi'ous
. . . . | &
narrators of this hadith. Hence, this hadith is report da”if mursal. _
b 4
¥

91 Al-Dhahabi, Muhammad Bin Ahmad Bin ‘Uthman. 1986. Tarikh al-Islam. Dar al-Kitab al-‘Arabi. v. 2. p.
63.
92 Al-Tabari, Muhammad Bin Jarir. 2009. Tarikh al-Tabari. Amman: Bait al-Afkar al-Dauliyah. p. 304.
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Tenth Hadith: Prophet Muhammad £ Remembered Khadijah’s sacrifices
a. Takhrij of the hadith

Throughout the prophetic biography, he married Khadijah RA when his age w. %ars

old. After 15 years of their marriage, the prophet was promoted by Alla g% e his

messenger by the first revelation at the cave of Hira’.

From the first revelation onwards, the prophet started to preach his people
towards the oneness of Allah #%. In his journey of preaching hisw, Khadijah RA
supported and sacrificed all of his life to support her belove huw he supporters of
Khadijah RA have been quoted in numerous of hadiths.

In the textbook, the author mentioned that the prophetypraised Kh R be

the first person converted to Islam. Besides, she also s iced heripro ty’fo @sake
of the religion. The researcher believes that this info ion was extragted frcvra hadith
reported by Ahmad in his book al-Musnad. The Ww narcated thr ugh-the way of
Aishah RA, the prophet said:

c\.nj,a ujv N AT O G

l ")
Meani Whege

prop@has remembered Khadijah RA, he will

ﬁ er with th bes( al\sJY s. One day, | expressed my thought. I said,

ad of rememberln old woman, Allah # has replaced her with
eone better." Then he said, "Allah # has not replaced her with anyone
E b

etter. She embraced Islam while the others disbelieves in me. She
trusted me while the others accused me liar. And she has sacrificed her

9 Ahmad, Ahmad Bin Hanbal. 1995. Al-Musnad. Cairo: Dar al-Hadith. v. 17. p. 450. #24745.
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property while the others hold theirs. And Allah # has granted me

children from her which he did not grant it to any of my other wives.

This dialogue was only reported by Ahmad, while al-Bukhari and Muslim *%only
reported a hadith that the researcher believes happened right before t?% gue
occurred. In his al-Jami’, al-Bukhari reported:

ade W Jo dll Jouy e dsuax EXT s &4 iju??sm

(i 1806 DG 24 1B (U B556 Asas R‘ 5 ley

Meaning: Halah Binti Khuwailid, sistégof 1j @neet
the prophet 2. He thought it wa@h, he he door.
After he opened the door, he said, “ lah,tis H K IK e jealous,
then I said, “Why you shou (qeme% i
of red gums who died | i Ino'éed ha@anted you with
someone better than her.’ Ay AQJ
‘ N
tion wha

Al-Bukhari narration did'not tis els@ent words spoken by ‘Aishah
RA. Thus, the hadith reported fro

Muhammad # and (Q.b oA § &zﬁ).lgted the dialogue between Prophet
(,} .? 2 (j)(.z
S
A\ &
S

(@]

uslim, Abu al-Hussain Muslim Bin al-Hajjaj al-Qushairi al-Naisaburi. 1997. Sahih Muslim. Riyad: Dar
al-Tibah. #2437.
9 Al-Bukhari, Muhammad Bin Isma’il. 1980. al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umdri
Rasulillahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. #3821.
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b. Analysis of the isnad

The hadith related to the specific dialogue between Prophet Muhammad % and ‘Aishah
RA was reported by Ahmad Bin Hanbal, he narrated from ‘Ali Bin Ishaq, from jAbdullah,
from Mujalid, from al-Shu’bi, from Masrugq, from ‘Aishah RA. %

According to Ibn Hajar al-’Asqalani, ‘Ali Bin Ishaq is considered as $ediig. Abu
Hatim al-Razi also had the same opinion as al-’Asqalani on the status 1 Bin Ishaq.
However, Ibn Hajar quoted that al-Daruqutni said that ‘Ali Bin T8haq iS a trustworthy
narrator.®® On the other hand, ‘Abdullah Bin Isma’il al-Kifi wTated the hadith to

j 97 '

Muyjalid Bin Sa’id Bin ‘Umair was labelled as a k rrwgrdin to
Ahmad, al-Nasaie, al-Daruqutni and Yahya Bin Ma’in arrated this aiit& al-
Shu’bi, which has been reported by al-Dhahabi as rustwo‘sth ator anong the
companions’ successors (tabi 'in).%® While ‘Aishaw w amon Muslims

Mujalid Bin Sa’id, considered an unidentified narrator by al

as the wife of Prophet Muhammad £,

c. Justification on the hadith \j
From the researcher’s justification, %Tth Ivﬁl&% é{due to the hadith only
ato% int narra@ chain.

came through 1 narration with 2

N
'
K S

° Asqalani, Ahmad Bin ‘Ali Bin Hajar. Tahrir Taqrib al-Tahdhib. Beirut: Muassasah al-Risalah. v. 3. p.

97 Al-Dhahabi, Muhammad Bin Ahmad Bin ‘Uthman. 1976. al-Kashif Fi Ma’rifah Man Lahu Riwayah Fi al-
Kutubi al-Sittah. Jeddah: Muassasah Ulum al-Qur’an. v. 1. p. 539.
% ibid. p. 522.

52



3.3  Hadiths in Prophetic Biography Standard 3 Textbook
First Hadith: The Beginning of Revelation

a. Takhrij of the hadith Q

The syllabus tell that at the beginning of revelation, Prophet Muhammad S kept
himself isolated from the people of Mecca by staying at the Hira’ ca prophet
stayed in the cave until he ate all his packed meal, then he came back t use before
he climbed back into the cave. Jibril AS visited the prophet in the vm?ﬂd him the

first revelation, then he disappeared. Prophet Muhammad % wa id and rushed back
to his house. In short, Khadijah brought her husband to see agah B Nufail and he
told his knowledge of what had happened to the pr .2 The hld\aquoted as
follows:

z ° < /}
S e

z

Ti A . )
.w‘é\wus&m@»u 5k
\%r’o@”’ rfs“ e 3 Sy gls * gl

05 w\fjﬁj}%mb&&l;con;w; jwdﬁ\&ﬂ

9 Afendi Mat Nor et al. 2016. Sirah Tahun 3. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p. 1-
4.
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M% heje lation to,@'e prophet # was in the form of good
a

§ hich came true %R’a bright daylight, and then the love of
x sion was bestowed m him. He used to go in seclusion in the Hira®

e where he used to worship Allah continuously for most of the days

0& days. He used to some food for the stays, and then come back to Khadijah

to take his food till suddenly the first revelation came to him while he

100 Al-Bukhari, Muhammad Bin Isma’il. 1980. al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umdri
Rasulillahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v. 1. p. 14. #3.
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was in the cave. The angel came and asked him to read. The prophet £
replied, "1 do not know how to read." The Prophet £ added: "The angel
hugged me tightly, I could not bear it. He released me and again, asked

me to read. I replied, “I do not know how to read.” He caught me a M
and hugged me tightly for the second time till I could not bear it ar@)
He then released me and again asked me to read. But again | replied, “I

do not know how to read?” Thereupon he caught me for the t time
and hugged me, and then released me and said, “Read in the f your
Lord, who has created the creations, created man fro

avead, and
your Lord is the Most Generous." Then the propheti= urne& to his
home anxiously. He went to Khadijah Binti Khuw.

id and said}+
me! Cover me!" They covered him till his fea
her everything that has happened and said,

happen to me." Khadijah replied, "Neve All

disgrace you. You keep good relatiow ou

needies around you, served Yy, r%ts gen

deserving calamity-afflicted ones." dijah_bro

Waragah Bin Naufal Bin A %'Ab :
used to learn the Hebre\%. Hehcoul ite ﬂgﬁ the Gospel in
llah wi

Hebrew language as muaﬁg h im teﬁ?’r’ite. He was an old

man and had lost his eWt. Kridijah aldt '\%raqah, "Listen to your

nephew, O my cousin! araqgh asked, 3O %ephew! What have you
e

er cousin

im t
i.{\%Christian and

§

Y
seen?" The prd&a! deic \\w ath (xas seen. Waragah said, "This
is the same‘&hap ith Mo wish | were young and could
live up ch ime when ‘r',;!eomg-d(/ould turn you out." The prophet

"Will they ctha mK(QMt?" Waragah affirmatively replied,
ho ¢a 'm som@ing similar to what you have brought

reated with hostility. if I am alive till the day when you will be

& t
\urn d out, 1 will strong%upport you." But after a few days, Waragah

\}%‘“

s died and the revelation has stopped for a while.
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The event was recorded by al-Bukhari in his al-Jami’ and Muslim in his al-Sahzh.1%
Both al-Bukhari and Muslim reported the hadith through the same authority, which was

NI
O
<

‘Aishah RA. Both of the narrations are reported as authentic.

101 Muslim, Abu al-Hussain Muslim Bin al-Hajjaj al-Qushairi al-Naisaburi. 1997. Sahih Muslim. Riyadh: Dar
al-Tibah. p. 83. #160.
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Second Hadith: Prophet Muhammad Preached on the Safa Hill
a. Takhrij of the hadith

w

The textbook quoted that after Allah # commanded Prophet Muhammad # to% hi

people publicly, he climbed Sofa hill and called all tribes to hear him. Af %W the
crowds came to listen, he began his preaching by asking whether they elieve if
he said that there were troops of cavalry coming from the back of theVd prepared
to Kill them. They responded that they will believe him since he isthe most trustworthy
among the people. Then the prophet started to preach the publi w
of Allah # and the existence of the hereafter's life. This eve Ye:v'ritten as part of
the school’s syllabus.'% The hadith is as stated as follo '\d
L ]

ieve the oneness

2 9

Meaning: en the verse) 'an (wérn your tribe of near-kindred’ was

re he pf) asce‘%é%

F Bani ‘Adi!" Ad(@{mg various tribes of Quraish till they were
\%embled. Those who could not come by themselves, they sent their

‘%nessengers to hear what is the prophet # wanted to say. Abu Lahab and

Q‘endi Mat Nor et al. 2016. Sirah Tahun 3. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.

the Safa and started calling, "O Bani

11-13.
103 Al-Bukhari, Muhammad Bin Isma’il. 1980. al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umdri
Rasulillahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v. 3. p. 272. #4770.
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other Quraish people also came to the prophet. He said, "How about if |

tell you that there is a troops of cavalry from behind of the hill and
intending to attack you, would you believe me?" They said, "Yes, Y'
because we have not found you telling lies." Then, he said, "l am a wa \

to you in facing of a terrific judgement day."” Abu Lahab said toyhi

"Wretch you today. Is it the only purpose that you have gathered us?"

Then it was revealed, "Perish the hands of Abu Lahab, his wealth@nd his

children will not profit him.” \/
This event also reported by al-Bukhari and al-Tirmidhi® hez respfctive book, al-
Jami’. Both of the narrations came through the authori -A ma%‘Amr Bin
Prophet h d &

Murrah, from Sa’id Bin Jubair, from Ibn Abbas, fr ul eBoth
| - | S
narrations are reported as authentic. A
b 4
¥

NN
SRS

104 Al-Tirmidhi, Muhammad Bin ‘Isa al-Tirmidhi. 1996. Jami’ al-Tirmidhi. Beirut: Dar al-Gharb al-Islami.
#3363.
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Third Hadith: Prophet Muhammad permitted the Believers to Migrate
a. Takhrij of the hadith

The textbook quoted that Prophet Muhammad # permitted his companions to% e to
Habshah. The migration was due to escape from the torments of Quraish.ws(ﬁ

Ibn Hisham reported the hadith but through the authority of Ibn Ishag:¥However,
he did not mention any chain of narrators for the event. In his boo al-Strah al-

Nabawiyyah, he quoted that:

g (O o bl (s Lo g ade 2l
OB 2l 21 L s 5l el JU § '
106.\?} (&5 Al Jamy o> cdac%ufmj
Meaning: When the prophet % saw o%? anmguave been
threaten, and they did not h neugh t fi@ack. With his
position with Allah % andshis*tncle, [atib} he Was unable to keep

them out from the threN s1
nw

Habshah, where ere? a rule
Qs;

citizens. You wil e there until Ih;h{g/l f us from the threat.

Ibn Sa'd was also &‘m th e event, b@om the authority of al-Wagqidiyy. Al-
Waqidiyy narr Tt? is '@)Bin Sa’ad, from al-Zuhri, from Prophet

)k

« o a land named as

n en cruel towards his

€ I
Muhammad %&% b g (l-?)

W
S

f:di Mat Nor et al. 2016. Sirah Tahun 3. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.

21

bn Hisham, Abd al-Malik Bin Hisham. 1955. Sirah Ibn Hisham, Egypt: Sharkah Maktabah Wa
Mutaba’ ah Mustofa al-Babi al-Halbi Wa Auladih. v. 1. p. 321.
107 |bn Sa’d, Muhammad Bin Sa’d Bin Mani’ al-Basri. 2001. al-Tabaqat. Cairo: Maktabah al-Khaniji. v. 1.
p. 172.
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Hisham Bin Sa’ad was reported as a weak narrator by the majority of the Hadith scholars.
Ibn Jauzi reported in his book of al-Du ‘afa’ Wa al-Matrikin, that Yahya, Murrah, Ahmad
and al-Nasaie labelled Hisham Bin Sa’ad as weak.® Y’

Ibn Shihab al-Zuhri is a well-known hadith scholar. Among of his t%‘xvere
the companions of Prophet Muhammad . For instance, he narrated n%s hadiths
from Anas Bin Malik, Abu Hurairah and Abdullah Bin 'Umar or hisspickname was
known as Ibn 'Umar RA. He is reported as a trustworthy narrator.@e status of

Ibn Ishaq has been discussed in the previous hadith and he is urﬁ?a trustworthy.
c. Justification on the hadith

The hadith is reported as da 'if, either through the authority 6fiylbn hMﬁ idiyy.

The narration of Ibn Ishaq is da’if mursal due to he d mention the rapsir\u@e s of

the story, while the narration of al-Waqidiyy is da'’i to 2 m:,th narrators Qgported as
NV

NN
S W
G &
SEG

weak by the hadith scholars.
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Qn Jauzi, Abd al-Rahman Bin 'Ali Bin Muhammad. 1986. al-Du’afd’ Wa al-Matriikin. Beirut: Dar al-

Kutub al-'llmiyyah. v. 3. p. 174.
109 Al-Dhahabi, Muhammad Bin Ahmad Bin ‘Uthman. 1976. al-Kashif Fi Ma’rifah Man Lahu Riwayah Fi al-
Kutubi al-Sittah. Jeddah: Muassasah Ulum al-Qur’an. v. 2. p. 219.

60



Forth Hadith: The First ‘Aqabah Treaty
a. Takhrij of the hadith

The textbook stated that the first ‘Aqabah Treaty was held among 12 Medini mg In
the treaty, they bound themselves to not worship but to Allah %, do nﬁd their

daughters, do not steal, do not commit adultery, do not spread rumour al to the
prophet # and always speak the truth.11 Y.
The researcher has found 2 narrations from the authorit Ibn Ishaq on this

matter. One of the narration was reported by Ibn Ishaq, which hTted it from Yazid
Bin Abi Hubaib, from Marthad Bin ‘Abdullah al-Yazni, bd 'aI-Rahman Bin
‘Usailah al-Sanabahi, from ‘Ubaidah Bin al-Samit. He sa

&\Jijkéc))\qui&gﬁ\bfjc ;".\ 2y S Léf’
<

wle AL

S ol o O s ey sludiNiay
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the ring the first ‘Agabah Treaty, and

re &asel?sa a Women Treaty who bound their

fai (&Fﬁe prophet ; . e@und themselves to believe the oneness
£ tono teﬁng, ‘Up’not committing adultery, to not kill our

\ hters, do not teIIing.@, and to not stop any good deeds. When you

Q‘endi Mat Nor et al. 2016. Sirah Tahun 3. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.
25

111 |pn Hisham, Abd al-Malik Bin Hisham. 1955. Sirah Ibn Hisham, Egypt: Sharkah Maktabah Wa
Mutaba’ ah Mustofa al-Babi al-Halbi Wa Auladih. v. 1. p. 433.
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died, you deserve the heaven. When you lie on it, | leave your fate to

Allah %, He may punishes and he may forgives you.

Ibn Ishaq reported the other narration from Ibn Shihab al-Zuhri, from ‘A-idhillaR,Bin

through the same authority of ‘Ubaidah Bin al-Samit.

b. Analysis of the isnad ?

Ibn Hajar al->Asqalani reported Yazid Bin Abi Hubaib''?, M Nn ‘Abdullah al-
Yazni*'? and Abd al-Rahman Bin ‘Usailah al-Sanabahi'* a
good care of their hadiths. Yazid Bin Abi Hubaib wa: n jas'a nagrator who
oftenly narrate the hadith as mursal. While ‘Ubaidah Bin“al-Sa iMﬁg Q{.the
companion of Prophet Muhammad #. I _\C}

‘Abdullah al-Haulani Abi Idris, from ‘Ubaidah Bin al-Samit. Both nair% came

rthy and they took a

The status of Ibn Shihab al-Zuhri was di i .
well-known trustworthy hadith scholar. As f<\,§|, ﬂlabf ‘ dull@ﬁaulﬁni Abi
Idris, he was reported as a trustworthy corr% s suecessof(tabi ’iqlb al-Bukharil®®
and al-“Ijli.*® \

c. Justification on the hadith N
[} 5

Both narrations reported by Ibr\d{ re authentic

; RN

L AEsqalani. Muhammad Bin Ali Bin Hajar al-Asqalani. 1997. Tahrir Taqrib Tahdhib. Beirut: Muassasah

al-Risalah. v. 4. p. 108.
ibid. v. 3. p. 359.
14 ibid. v. 2. p. 337.
115 Al-Bukhari, Muhammad Bin Isma’il. n.d. al-Tarikh al-Kabir. n.pl: n.pb. v. 7. p. 83.
116 Al-“Ijli, Ahmad Bin ‘Abdullah Bin Séleh. 1984. Tarikh al-Thigat. Beirut: Dar al-Kutub al-‘llmiyyah. p. 246.
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Fifth Hadith: Prophet Muhammad £ Migrated To Medina
a. Takhrij of the hadith

The event of Prophet Muhammad # went to migrate from Mecca to Medina r. cm
authentic by the majority of the Hadith scholars without any doubt. Even Xchéri
reported few hadiths related to the migration of the prophet. For instanca&%dith from
al-Bara’ RA stated that among of the earliest emigrants from Mecc dina were
Mus’ab Bin ‘Umair and Ibn Ummi Makhtum, then ‘Ammar, Bilal and Sa*ad, then ‘Umar

Bin al-Khattab before the prophet himself migrated to Medina, r with Abu Bakr

RA. The hadith is quoted as follows:
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Meaning: T wproplfl\e \txnpanio g.dame to us were Mus'ab Bin
“Umair an um umgfFhey SK d to teach us the Qur'an. Then,
came % Bilal and Sa’ }'Af@%ﬂ‘at, "Umar al-Khattab came along
i atch’of

e ple.\'fh_en, the prophet came. | never saw the

o

wmq

W S pleds anything as they were with his arrival. Some
Sle ys and girls were ng, "This is Allah's Messenger £ who has
come." He did not migra'e ill I had learned Surah al-A’la and also other

N

117 Al-Bukhari, Muhammad Bin Isma’il. 1980. al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umdri
Rasulillahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v. 3. p. 322. #4941
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The above hadith proved the event of Prophet Muhammad # migrated to Medina.
Besides, there are two other hadiths that came through the authority of ‘Aishah RA
proved the matter as well. Both of the hadiths reported in detail on the event of Y’M
Muhammad # and Abu Bakr until ‘Amir Bin Fuhaira brought them through ore
towards Medina.*'® All of the hadiths mentioned above were reported asa&%.

118 |bid. v. 4. p. 57. #5807, p. 68. #3905.
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Sixth Hadith: Water Came out From Between the Prophet’s Fingers
a. Takhrij of the hadith

The textbook reported that one of the prophet's miracles was the event of the \%R
flowing out from between his fingers.'*® The hadith has quoted as follows: %

Meaning: The prophet % came to a well with tainer beside If.
put his hand in the container. Then the waterflow out 1}0 is/fi

gaps. Qatadah said, “I asked Anas about a
time. He said there was 300 people M))l 30

The author was referring to a hadith nzMR/ al-Bukhai; ™ M@ym,122 al-Nasaie'?®
ilévduslim, al-Nasaie and

and Malik.'®* Al-Bukhari narrated 3 lfadiths on m&
Malik narrated 1 hadith on this ma %ecﬂve y. of the\yarrations were reported
through the authority of Anas B\ ik Rwi?h@ioned are authentic.
N
c,;h L} S
NGy

RN\

119 A%\{Iat Nor et al. 2016. Sirah Ta}m 3. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan.

120 ri, Muhammad Bin Isma’il. 1980. al-Jami’ al-Sahith al-Musnad al-Mukhtasar Min Umari
%ﬂ' Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v. 2. p. 521. #3572.

21 ibig. #3573, v. 1. p. 76. #169.

! uslim, Abu al-Hussain Muslim Bin al-Hajjaj al-Qushairi al-Naisaburi. 1997. Sahih Muslim. Riyad: Dar
Tibah. #2279.
123 Al-Nasaie, Ahmad Bin Shu’aib Bin ‘Ali. Sunan al-Nasaie. Riyad: Dar al-Hadoroh Li al-Nashr Wa al-Tauzr".

0.16. #76.
124 Malik, Malik Bin Anas. 1988. Muwatta’ Malik. Cairo: Dar al-Rayyan Lil-Turath. p.42. #32.
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Seventh Hadith: Prophet Muhammad £ Cut the Moon
a. Takhrij of the hadith

Allah % has given Prophet Muhammad # few miracles to prove as he is a meﬂgr of
Allah %, Among the miracles was the event of cutting apart the moon ir%. The
textbook mentioned this event as one of a few miracles of Prophet Muh% 125

L0 08 s ooy e b o 1 0025 030 e N 3

126 v [ 2.9, n
- ledg )

Meaning: The moon was divided during the prophet’s tirw% e
parts. The prophet # said, “Witness it.” ' _\c}

Al-Bukhari reported not less than 10 narrations, Muslim, re rted\8"ﬁlrrations

on this event.!?® All of the narrations are authentic. Since thish was reported through

various chains of narrators, the researcher isphadith,achieved the level

of mutawatir.

R\

%ﬂat Nor et al. 2016. Sirah Tahun 3. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.

1260A1-Bukhari, Muhammad Bin Isma’il. 1980. al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umdari
ulillahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v. 2. p. 538. #3636.

127 ibid. #3636, 3637, 3638. v. 3. p. 59. #3869, 3870, 3871. p. 300. #4865, 4866, 4867, 4868.

128 Muslim, Abu al-Hussain Muslim Bin al-Hajjaj al-Qushairi al-Naisaburi. 1997. Sahih Muslim. Riyad: Dar

al-Tibah. p. 1289-1290. #2800. #2801. #2802. #2803.
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Eighth Hadith: Prophet Muhammad Chose Milk before His Mi’raj
a. Takhrij of the hadith

During the night journey (al-Isra’) of Prophet Muhammad £ to the al-Aqgsa V\&g: he
was offered with a bowl! of milk and an alcohol. Instead of choosing the alci hose

the bow! of milk, which symbolised the nature of human beings.?°

“7

Spal JEs wa }”

-

- |

Meaning: Then | was brought with 2 conta@e 0} itwas milk
and the other one is alcohol. I took HT B\d.Q . The Qf\.’
(Gabriel) said, “You chose the na evé?‘ if cho@?
alcohol, your mankind will be K é

There are a total of 7 narrations on @Sent. A \lah

K
&

r S(Ed 4 hadiths in his al-

Jami' 3! while Muslim,**? al-Nasaie alsTirmidhi*** reported 1 hadith respectively
7]

in their book. All of the narrati rted théntic me through the authority

of Abu Hurairah RA. N
Y- %
'u} >

)

130 ANhTiI Muhammad Bin Isma’il. 1980. al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umdari
hi'Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v. 2. p. 473. #3394.
. p- 488. #3437.v. 4. p. 11. #5576. p. 15. #5603.

S2 lim, Abu al-Hussain Muslim Bin al-Hajjaj al-Qushairi al-Naisaburi. 1997. Sahih Muslim. Riyad: Dar
al-Ttbah. p. 91. #168.

Al-Nasaie, Ahmad Bin Shu’aib Bin ‘Ali. Sunan al-Nasaie. Riyad: Dar al-Hadoroh Li al-Nashr Wa al-Tauzr'.
p. 750. #5657.
134 Al-Tirmidhi, Muhammad Bin ‘Isa al-Tirmidhi. 1996. Jami’ al-Tirmidhi. Beirut: Dar al-Gharb al-Islami. v.
5. p. 201. #3130.
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Nineth Hadith: Hadith of Prophet Muhammad £ Saw 4 Groups of People during
Mi’raj

a. Takhrij of the hadith Y.
, the

During the journey of Prophet Muhammad % to meet Allah # at Sidrat al-

textbook author stated that he saw few groups of people who has been_tortured in the
hellfire. Among the people was banging their own head on a rock. \When their heads
shattered into pieces, it joined back into a normal head. Then, they V&Te

action again and again. V

ez gr(iup of men who
were holding a piece of fresh meat on their hand, while t

S rotter\@? the other

side of their hand. Instead of choosing the fresh meat, they ate the ratten V\fhicht‘hey
. . L

held on the other side of their hand. The textbook reported that there was a‘group

of people who cut their own lips and tongue. ' 4 i
L SIENNAIN s
r I

Besides the torments, the textbook a
% witnessed a group people who plantx haﬁed instantly and
repeated on what they planted before.'* Al oncluded in one hadith,

which was reported by al-Bazzar |:W

peating the

The textbook author also wrote that the prophet wi

74

below:
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135 Afendi Mat Nor et al. 2016. Sirah Tahun 3. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.
54-56.
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Irided a orse{h@kes every step of it as far as its sight, so it

E a
%ed Gabriel, and hé@ne to a people who sow on a day and reap on
X other day. I asked, “O Gabriel, who are they?” He said: The martyrs
%vho sacrificed themselves for Allah %. He multiplies their good deed by
Q seven hundred times, and here they spend from something, then he will

136 Al-Bazzar, Abu Bakar Ahmad Bin ‘Amr Bin ‘Abd al-Khaliq. 1979. Kashf al-Astdr. Beirut: Muassasah al-
Risalah. v. 1. p. 38. #55.

¢ Los-
(0 d ?
b
M% romJ.th autho ty@bu Hurairah that the Messenger of God
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replace it. Then we came to a group of people who smashed their own head
into a rock. When the head exploded, it will recover and they will keep
doing the same thing. I asked, “O Gabriel, who are they?” He said, “Those
who are lazy to perform prayers. Then we arrived at a group of people M
are wearing patches of cloth on their backs and patches on their fro&%
ran like the cattles ran to the dam, went to the hell, and fall down into1it. |
asked, “O Gabriel, who are they?” He said, “Those who do not'pay the
alms of their money, and Allah # has not wronged them, anw % never
ove who are
hin the other
side of hand. They ate the rotten flesh and claim it ood fleshe ed,

L ]
“O Gabriel, who are they?” He said, “The?e your /man d'wh&}v'

married with their wife, but they find anoth man arlg sleep with t _}r

been unjust to His slaves. Then, we came to a gro

grapping a ripe flesh in their hand, and grapping a rot

until the next morning. For woman, they arried w mag{.\FO\nd

they find another man and sleep withaim until
they came to a group of people o%ing ab ckiand ﬁy were not
able to carry it. I asked, “Who are théy?” W hes n are from

your mankind who bears the: the q&bvn?h
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He reported the ha@ Mu]]am\Bin H@n, from Abu al-Nadr, from Abu Ja’far
al-Razi, from al-% An 'Abu 61} liyah, from Abu Hurairah RA.
& |2 S
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Muhammad Bin Hisan has been reported by al-‘Ijli as a trustworthy narrator.'3” Abu
Nadr or his full name Hashim Bin al-Qasim was also reported as a trustworthy narrator
by al-‘Ijli.2%® Yv

For Abu Ja’far al-Razi, he was reported as a weak narrator by Abu Z\%\Rézi

in the book of Sualat al-Bardha'i.'® He said that Abu Ja’far al-Rézia%s made a
mistake in his narration (yahimu kathiran).

al-Rab1’ Bin Anas was reported as a trustworthy narrator By al+£1jli in his book
Tarikh al-Thiga*® and al-Bazzar in his book Kashf aI-Astar.l‘”Ylwe status of Abu al-
1

‘Aliyah, he was also reported as a trustworthy narrator by al

c. Justification on the hadith .\d "

N4
As a short, the hadith is reported as da'’if matritk e presenc Al)u@ar al-
Razi in the chain of narrators. b 4 \Y'

Zur’ah al-Razi, ‘Ubaidullah Bin Abd al-Karim. 2009. Sualat al-Bardha’l Li Abi Zur’ah al-Razi. Cairo:
al-Fartq al-Hadithah Li al-Tiba’ah Wa al-Nashr. p. 172.

Al-‘ljli, Ahmad Bin ‘Abdullah Bin Soleh. 1984. Tarikh al-Thigat. Beirut: Dar al-Kutub al-‘limiyyah. p. 153.
141 Al-Bazzar, Abu Bakar Ahmad Bin ‘Amr Bin ‘Abd al-Khaliq. 1979. Kashf al-Astdr. Beirut: Muassasah al-
Risalah. v. 1. p. 21.

142 Al-“1jli, Ahmad Bin ‘Abdullah Bin Séleh. 1984. Tarikh al-Thigat. Beirut: Dar al-Kutub al-‘llmiyyah. p. 503.
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Tenth Hadith: Fragrance Smell from Mashitah’s Grave during Mi’raj
a. Takhrij of the hadith

The textbook stated that one of the miracle event that witnessed by Prophet N@ad
# during his night journey to Sidratul Muntaha was he smelled a fragrancsg ame

from Mashitah’s grave.'*® The event was reported by lbn Majah in his

\QHJ\};E\%L\;_QL;}%&} f@/i‘\gTAL,ajA.:LGAU\ l,pfj_“ R

1% P 0%, (~0970(,. -1 . /o 0% [ /ﬁﬂ/ua
JB exdis s abalddl 3 &y ods JU dikl

143 Afendi Mat Nor et al. 2016. Sirah Tahun 3. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.
54.
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Meaning: The prophet £ smelled a nice fragrance and said, “O
what is this nice fragrance?” He said, “This fragrance cam
grave of the hairdresser and her two sons and her husb said,

“That began when Khidir, one of the noble children o( used to
t

(D

pass by a monk in his cell. The monk used to meet au ht him

Islam. When Khadir reached adolescence, his m to
woman. He taught her and made her promise not t ch tM NS
He was not touch the woman, so he dlvorce@en his fathe ar’ie&‘—}
him to another woman, and he taught her an de her pfomise not@-
M dlsclo@’é t,
so he fled to an island. Two men caqyrmg ewoad, and him.

ot

One of them kept the secret bu r disclosedyit’and gaid; “I have

seen Khadir.” It was said, “Anyone else s1 eQ@u‘?’ He said,
“This and this.” Then, the %an Xv:%quest@}esd but he kept
himself silent. Accordi eir religion o hgtp ular time, the liar
has to be executed. The woman whe*had kept th ret got married, and
&}:e'hal f Phatogh 3 ghter, she dropped the
comb and said, “Ma Pha% W Qp daughter told her father
about it. Th n had tw S and
tortured

they re a’r!ah sai L'am étmlg to kill you.” They said, “It would

teach it to anyone. One of them kept the seeret but

while she was ¢

sband. Pharoah arrested and

ke t give up with their religion, but
kindness, if you Kilhus, put us in one grave.” Pharoah killed
fulfl reu ” When the prophet # was taken on the

& nsp

t nourney (lIsra’), @lced the nice fragrance and asked Gabriel

; bout it and he told him.”

144 |bn Majah, Muhammad Bin Yazid. 1998. Sunan Ibn Majah. Cairo: Dar al-Hadith. v. 3. p. 429. #4030.
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Ibn Majah reported the hadith from Hisham Bin ‘Ammar, from al-Walid Bin Muslim,
from Sa’id Bin Baashir, from Qatadah, from Mujahid, from Ibn ‘Abbas RA, from Ubai

Bin Ka’ab RA. Y’

b. Analysis of the isnad

There is a debate on the actual status of Hisham Bin ‘Ammar in his narration.*Abu Hatim

said he was a sadiq narrator who makes mistakes in his narration. awud also

reported that Hisham Bin ‘ Ammar narrated 400 of hadith with undw origin.1* Al-

Darutqutni also labelled him as a sadiig as well. Ibn Hajar also Y@d that he was not
B

trustworthy, although he was a famous narrator.1¢ Despite in ,\/Ia’in reporting

him as a trustworthy narrator, there is sufficient evid to pro eW/as not a
23

trUStWOfthy narrator. N
8
According to al-"Ijli, he evaluated al-Walid Binuslim as trist rthy.4

Yl nstead,
gd~te ¥1d tha@v\waﬁd Bin
Muslim transmitted 10 ahadith from Malik entifiable Origin. @SO compared
that al-Walid Bin Muslim’s narrations %e a‘ie@fm‘rations through
the authority of Nafi’. He accepted tgv}on WS aI@ ri, Nafi’ and ‘Ata’
rather than the narrations of al-Wa 1 u’s\l% ﬁw& so commented on the
ahadith narrated by al-Walid Binf%\, stating that His @ations will have mistakes
if he is alone in transmitting the\Mith bu b@m al-Razi also evaluated al-
Walid Bin Muslim as u%?‘g r I §
r al-

Sa’id Bin Basht sri a% evaf;b as trustworthy by al-Dhahabi. He

narrated the hadftm‘}izatﬁdlh, w@nong the famous hadith transmitters.
na

h
Despite he made\ e as w@eported as a trustworthy narrator by Ibn
¢
Hajar al-’As aw

al-Walid Bin Muslim faced a crucial critic from a

r than a

4 '.ahhey also reported Mujahid as one of a

145 Al-ShedWAbu
p. 3574
146 AlAsgalani. Muhammad Bin Ali Bihajar al-Asqalani. 1997. Tahrir Tagrib Tahdhib. Beirut: Muassasah
N. 4.p.41.

-1jli, Ahmad Bin ‘Abdullah Bin Soleh. 1984. Tarikh al-Thigat. Beirut: Dar al-Kutub al-‘limiyyah. p. 466.
ed Abu al-Ma’ati al-Nauri et al. 1992. al-Jami’ fi al-Jarh Wa al-Ta’dil. Beirut: Alim al-Kutub. v. 3.
-271.

Al-‘Asgalani. Muhammad Bin Ali Bin Hajar al-Asqgalani. 1997. Tahrir Taqrib Tahdhib. Beirut: Muassasah
al-Risalah. v. 3. p. 178.

150 Al-Dhahabi, Muhammad Bin Ahmad Bin ‘Uthman. 1976. al-Kashif Fi Ma’rifah Man Lahu Riwayah Fi al-
Kutubi al-Sittah. Jeddah: Muassasah Ulum al-Qur’an. v. 2. p. 134.

-Ma’ati al-Nauri et al. 2992. al-Jami’ fi al-Jarh Wa al-Ta’dil. Beirut: Alim al-Kutub. v. 3.
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trustworthy hadith transmitter.®>! Ibn ‘Abbas and Ubai Bin Ka’ab was undeniably among
of the companions of Prophet Muhammad .

c. Justification on the hadith \q
The hadith is reported as da 'if munkar due to the presence of Hisham Bin ° ﬁ@ in the

chain of narrators and he stands alone in transmitting the hadith. Besides, alid Bin

Muslim is reported as unreliable narrator as well. Y’

151 ibid. p. 240.
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Eleventh Hadith: People Who Have a Camelish Lips during Mi’raj
a. Takhrij of the hadith

The textbook stated that Prophet Muhammad witnessed a group of peoplwlg has
camelish lips, they ate the stone of hell and it went out through their anus. author

.1%2 The

said that it was the torment of the people who abused the orphanage's

hadith is quoted below: Yv

RPN c,s,wwymww%w Fa
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Meaning: During the prophet £ N ;or ,1e night
eir lip

seen a group of people which thei ar WT ith.the camel, and
i thg ;@e ide(;@n. Then they

enter from their Mo d went out from
ey?”@said, “They are the

are
people who consuthe th orphanale’s Her@essively.
:
The hadith was found4g Tafsir al-1 I, Which rrated through the authority of Abu

1,

4
Sa'd al-Khudri. A& ,adit@t,ér:al-Hassan Bin Yahya, from Abd al-
Razzaq, from \éhfro A%r}ﬂl atébﬁi, from Abu Sa'id al-Khudri. 1>

O
b. wofthe’is d" X~
N

152%Afendi Mat Nor et al. 2016. Sirah Tahun 3. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.

there was few people who
were given a stone of he

their anus. I asked, “Q_Ga

=
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153 Al-Qurtubi, Muhammad Bin Ahmad Bin Abi Bakar. 2006. Al-Jami’ Li Akkam al-Qur‘an. Beirut:
Muassasah al-Risalah. v. 6. p. 91.
154 Al-Tabari, Muhammad Bin Jarir. 1955. Tafsir al-Tabari. Cairo: Maktabah Ibn Taimiyah.
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Al-Hassan Bin Yahya®® and Abd al-Razzaq, or his full name Abd al-Razzaq Bin
Hammam Bin Nafi’ are reported as trustworthy narrators, according to al-Dhahabi in his
book al-Kashif.1*® Abd al-Razzaq was a prominent hadith scholar purportedly of

descent who compiled a hadith collection known as the Musannaf Ab m
Besides, al-Dhahabi also reported Ma’mar Bin Rashid as a trustworthy narrator as

well. 157

For Abu Hartin al-'Abdi, his full name was 'Umarah Bin waiz Ibn Jauzi and
Ibn Hajar al-'Asqgalani'®® reported that he was a matrik narratc% ition, Ion Jauzi
Ju

reported that Ahmad and Murrah also reported that 'U ain as matritk

=

narrator as well.*®® Thus, his narrations were rejected b hadith scholars. While Abu

@ \Y.
| S

Y-v

The hadith is reported as da if matriik due to the%glc W artin @ﬁbdi in the

chain of narrators. He was reported as a NO rrat('iﬂ. Al- |banl‘® reported the
%I-

same status on the hadith in his book al4§i Ahad; a@k
O DK
S
SIS
N

&

Sa'id al-Khudri is a companion of Prophet Muhamma

c. Justification on the hadith

Nyl

N
: J_l c,)(.z

(o
A

A S’
155 X&bi, Muhammad Bin Ahmad Bin ‘Uthman. 1976. Al-Kashif Fi Ma’rifah Man Lahu Riwayah Fi al-
® ibid.

-Sittah. Jeddah: Muassasah Ulum al-Qur’an. v. 1. p. 330.

g p. 651.
7bid. v.2. p. 282.
Al-‘Asgalani. Muhammad Bin Ali Bin Hajar al-Asqalani. 1997. Tahrir Taqrib Tahdhib. Beirut: Muassasah

al-Risalah. v. 3 p. 62.
159 |bn Jauzi, Abd al-Rahman Bin 'Ali Bin Muhammad. 1986. Al-Du’afd’ Wa al-Matrikin. Beirut: Dar al-
Kutub al-'llmiyyah. v. 2. p. 203.
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Twelfth Hadith: People Who Swam and Been Stoned At the Same Time during
Mi’raj

a. Takhrij of the hadith Y.

During the night journey (al-Mi 'raj) of Prophet Muhammad % from al- Aqsa% tal-
en

Muntaha, he witnessed a group of people who swam in the river of blood er they

swam towards the riverbank, the man standing on the riverbank would et e swimmer
until he came back to his place. The textbook stated this event Wlth plified story.

The hadith text can be found as follows:

et g il s u@\ A sl

36 “s’/b&w/””/ﬂ.mz; L;\}«jc;.j

<

'/~/;¥J’°"’-’J")‘L§:’3/Q}"55TJ’ZVH"'

cd\f\.«fcs-fd (J.‘>r-‘>r-’ 4. 2 @ >
160 1o 1€l @E\’Wv
Meaning: On that night, t ir

: e2m e to&‘é"They brought me
to a holy land, we set o ach bloq@ﬂ/er with people in it.
On the water's ed are an ﬁzr}rs'o 0 hold stones in their
hand. Wheneve%s m pt to(s%f) at the water’s edge, the

11

other person& on , "Who are they?” Gabriel
answered “New 0 1nt 1Vt]ra usurers

;ﬁ
oJ

This event ina ad1 orteéw al-Bukhari in his book al-Jami’. He reported
tisa Bi aaql fro Jarr Bin Hazim, from Abu Raja”, from Samurah

Bin Jundab RA. The hadith repoq_t%dr s authentic.

N
$

160 Al-Bukhari, Muhammad Bin Isma’il. 1980. al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umdri
Rasulillahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v. 2. p. 84. #2085.
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Thirteenth Hadith: People Who Scratched Their Face and Chest during Mi’raj
a. Takhrij of the hadith

The textbook stated that Prophet Muhammad % witnessed a group of pﬂ%ho
orted

scratched their faces and chests during his Mi 'ra;j.** The hadith of the eveni \(vj

by Abu Dawad in his Sunan. Prophet Muhammad % said:

~

G—éjji:ﬂj v—@-ﬁ?j dj.mw}u w\?v La.b\ V-éj cj.a.s % gg/{}c &

>

16 \
Jf
N4
e
Meaning: When | was ascended to the sky, sed by ‘a group/of pewle

who had nails of copper and were scratch eir fa
asked, “Who are these people, Gabri W

were given to back biting and w. \e
Abu Dawud narrated the hadith from Muhammad E\Qﬂ saff ',-’ﬁsom Bagiyah and Abu

al-Mughirah, which both of them ? rom Safwa from@shid Bin Sa’ad and Abd
M

5 okdis 0 1,80 6,88 D s 6 i ff -

e who

ali . Abu D, Q:i also narrated the hadith

from Yahya Bin Uthman, fro ah ,v ent@og Anas Bin Malik RA.

b. Analysis of the 1% b} 2 0’
Muhammad Bin @fa hya @Jthman Bin Sa’id al-Humusi'®* was
reported as tru st\hthh al® i, w agiyah Bin al-Walid was reported as
trustworthy bhukh 1. s 1151 cc’@)mmented that Baqiyah’s narrations are
acceptable %Vl(}ls arr;o aé/

T
R
S

q
al-Rahman Bin Jubair, from A

1able and recognised by the Hadith scholars. If

161 A at Nor et al. 2016. Sirah Tahun 3. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.

62 ABu Daud, Sulayman Bin al-Ash‘ath Bin Ishaq al-AzdT al-Sijistani. 2009. Sunan Abi Daud. Beirut: Dar al-
h al-‘Alamiyah. v. 7. p. 240. #4878
AI Dhahabi, Muhammad Bin Ahmad Bin ‘Uthman. 1976. al-Kashif Fi Ma’rifah Man Lahu Riwayah Fi al-
Kutubi al-Sittah. Jeddah: Muassasah Ulum al-Qur’an. v. 2. p. 222.
164 ibid. p. 371.
165 Al-Bukhari, Muhammad Bin Isma’il. n.d. al-Tarikh al-Kabir. n.pl: n.pb. v. 2 p. 150.
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the previous narrators are not recognised by the scholars, the hadith will be rejected.'®

Al-Dhahabi then reported that Abu al-Mughirah is an unknown narrator (majhiil).*%’

In regards to Safwan or his full name Safwan Bin ‘Amr aI-SaksakiKias a
trustworthy narrator as well, according to al-Dhahabi.*®® %

Al-Bukhari reported that Rashid Bin Sa’ad as trustworthy,° Wfﬂ* status of

Abd al-Rahman Bin Jubair has been discussed in the previous hadith. , Anas Bin

Malik RA is one of the well-known companion of Prophet Muha

c. Justification on the hadith q
From the status of the narrators as mentioned above, the I sauth tI'C when it comes
e

through the authority of Bagiyah. Although the hadith wwhich came thro e‘at{kprity
of Abu al-Mughirah is unreliable, the hadith from therity of Bagiyah ‘u c(S?ted it.

Thus, this event is sahih. b 4 b &
\ Y4
Y

AEed Abu al-Ma’ati al-Nauri et al. 1992. al-Jami’ fi al-Jarh Wa al-Ta’dil. Beirut: Alim al-Kutub. v. 1. p.

66

1
Al-Dhahabi, Muhammad Bin Ahmad Bin ‘Uthman. 1976. al-Kashif Fi Ma’rifah Man Lahu Riwayah Fi al-

Kutubi al-Sittah. Jeddah: Muassasah Ulum al-Qur’an. v. 2. p. 463.

168 ibid. v. 1. p. 503.

169 Al-Bukhari, Muhammad Bin Isma’il. n.d. al-Tarikh al-Kabir. n.pl: n.pb. v. 3. p. 292.
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Forteenth Hadith: Old Woman Met Prophet Muhammad £ During Mi’raj
a. Takhrij of the hadith

The textbook reported an event whereby Prophet Muhammad 2 witnessed an Q@;
during his night journey to Sidratul Muntaha, which symbolised the aging e%

The researcher believed that the event came from a hadith narrated b%l-Baihaqi
in Dalail al-Nubuwwah. In his book, al-Baihagi reported that: Y'

Wl e 3 o Gl ol e oy (A1 gl U \.,AJJGH

170.)'%@“" ‘_A'{a:!l "

. o | >
Meaning: Then Gabriel said: As for the ol that you 0 th&
side of the road, there was nothing left is*world €xce hat was
left of that old woman's life. \ 5 X~

i Abﬁgfrom Ahmad Bin
'Ubaid al-Safar, from Muhammad Bin aI-'LjQ om ‘Ali Bin Maq]las,
from 'Abdullah Bin Wahab Bin M %bu M Cé&ashi, from Ya'qub Bin

Abd al-Rahman al-Zuhri, from , from Ab Rah@ Bin Hashim bin 'Utbah

He reported the hadith from Abu aI-Has@lAhm
Isma'i i

Abu al-Hasan Ali Bi
Khatib al-Baghdadi

Safar'’? and M M
’ 4

The s of Abu/'Ali Bi ali&.ié unidentifiable by the hadith scholars. While

' g 4,%
an'was r@ ed as a trustworthy narrator by al-
ad.”l(ﬁ} also reported Ahmad Bin 'Ubaid al-

IrTi&)r{ﬁﬂ173 as a trustworthy narrator.

for 'Abdu@ Wahh uslinAbu Muhammad al-Qurashi, he was reported as a
trustworN narrator by aI-‘Ijli.”‘L‘i;th.status of Ya'qiib Bin Abd al-Rahman al-Zuhri, his
\

"BAl-Khatib, Ahmad Bin Ali Bin Thabit Bin Ahmad. 2015. Tarikh Baghdad. Beirut: Dar al-Kutub al-
iyyah. v. 11.
172 ibid.
173 ibid. v. 2. p. 44.
174 Al-1jli, Ahmad Bin ‘Abdullah Bin Soleh. 1984. Tarikh al-Thigat. Beirut: Dar al-Kutub al-‘limiyyah. p. 283.

-Bathagi, Ahmad Bin Hussain Bin ‘Ali. 1988. Dalail al-Nubuwwah. Beirut: Dar al-Kutub al-'llmiyyah.
d 361-362.
1
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father and Abd al-Rahman Bin Hashim bin 'Utbah Bin Abi Waqas also unidentifiable by
the hadith scholars. Anas Bin Malik RA is among the prophet's companions without a

doubt. \Yv

c. Justification on the hadith %
The hadith is reported as da’if munkar due to a few individuals in the cmM arrators

are unidentifiable. The hadith also has no support from any other narrv.
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3.4  Hadiths in Prophetic Biography Standard 4 Textbook

First Hadith: Prophet Muhammad £ Assigned Abdullah Bin Jahsh for A Covert
Operation

a. Takhrij of the hadith
At the opening of the silibus, the author explained the definition of :and its

categories. Afterward, the author started to discuss a few battles in | hlstory and
the battle of Badr is one of the examples. V

c&ga—@‘w.hh) lgbjwc,xj céjy\J
M@'}—@%YQT%AT}L}K‘\J -

.U;—T @WTJMY} (4

t e{kst and he sent
with him eight groups mlgﬁnts Q‘E’are from Ansar,
and wrote him a Ietter a ered hi to look ihto it until he went
yl t&%\er. He proceeded with
on O}h& panions compel him.

away. After 2 days o ey, }t
what has been % ed, ar}d
\ @)

In the battle of Bad erltteln in textbaikthat Prophet Muhammad £ appointed
‘Abdullah Bin Q(operatlon on the enemy. This event has
been reported b®1sh o‘ok m}z Nabawiyyah.'”® Although Ibn Kathir also
stated the hIS a@s a al-Nihayah,*’® he quoted the same hadith

which r y Ibn Hi

Qn Hisham, Abd al-Malik Bin Hisham. 1955. Sirah Ibn Hisham. Egypt: Sharkah Maktabah Wa Mutaba’
ah Mustofa al-Babi al-Halbi Wa Auladih. v. 1. p. 601.

176 |bn Kathir, Isma’il Bin ‘Umar Bin Kathir. 2015. al-Bidayah Wa al-Nih@yah. Qatar: Daulah Qatar. v. 4. p.
25.

X
{?

ication on the hadit
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The event was reported by Ibn Hisham without stating any narrators’ chain. Hence, the

hadith is considered da’'if mursal.

The researcher found that the hadith mentioned in the historic ever%i not

properly quoted in the textbook. The story did not mention that ‘Abdullah B% was
the spy of the prophet in the battle of Badr. The appointment of ‘Abdullah%a sh was
for the reason of scouting the movement of Quraish. For the battle , there was
other team sent by the prophet to scout the Quraish armies. \G,?“
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Second Hadith: Prayer Recitation of the Prophet for the Battle of Badr

a. Takhrij of the hadith
Before the battle of Badr begins, Prophet Muhammad % prayed for the victxg the

battle. The event is also stated by the textbook’s author in the syllabus.t’’ ! ?% was

reported as in the hadith below:
W e g5 5 % Ay 08 J6 Clesdi 13 BN SAs

& L
£ CQ s J6 L 5 S
2 z ° z ° °
; @%@w L i pen 3 MUl 52 o

N o p ]
| A aj‘/'! /'; ‘39 /j/SL //b./s i: o & Gz fi Q..SUT _5;‘ °:.l“ /SL //]‘TE .éjsz

@ 5 49

a1 slsd  aasl G5 a3 6 L3adl S iis by 4

—n\

177 pAfendi Mat Nor et al. 2016. Sirah Tahun 4. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.

11.
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~

D g6 {1 W it ) s ) {58 3 s

178 r@ 4&#@
Meaning: "Umar b. al-Khattab said: During the day of Badr, the pr %)
% glanced at the infidels, and they were one thousand while h$
companions were three hundred and nineteen. The Prophetyturned
towards the Qibla, he raised his hands and began his praye is Lord,
YO Allah,
usli,ns lost

the battle, there will be no one that will worship yeu, on thi e'éﬂ{de

3
continued his supplication to his Lord, raisWs, facing the i?la, C}VC

"O Allah, accomplish for me as what you have promised
fulfill your promise to me. O Allah, if this small gro

until his mantle slipped down from his sho . So Abu Bakrcame t0\
him, picked up his mantle and put it on hi ers: ﬁen mbra'sg'
him from behind and said, “O prophw WTKffice @:gnd
He will fulfill what He has p%n%t your: i

Glorious and Exalted, "When you a

ur for help,

He responded to your call: I elp
coming in succession." s%helpgd hi
said that the hadith was namgated to hi

the day of Badr, a M Wast
ahead of him, he% whip.s ishi
saying: Go ahaqg?lalzurr. ced at(the polytheist who had (now)
fallen dowM ack«Whendhe log t him, there was a scar on his

N
nose an Me sfornas iflit bgg-teen lashed with a whip, and had

turnegegreen‘with jts : An\@msari came to the prophet % and told
ou told the truth. This was the help from

h% rophét Sai ';

t heaven.” The Muslims on that day killed seventy persons and
Ared seventy. The p%p et £ said to Abu Bakr and "Umar, “What is
\ur opinion about these captives?” Abu Bakr said, “They are our kith

05 and kin. | think you should release them after getting from them a

sand angels
Sausand ang

ith a@s. Abu Zumail

n ‘Abha , he said, “During

d}s@\'ever who was going

gssound‘and a voice of the rider
i

178 Muslim, Abu al-Hussain Muslim Bin al-Hajjaj al-Qushairi al-Naisaburi. 1997. Sahih Muslim. Riyad: Dar
al-Tibah. p. 843. #1763.
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ransom. This will be a source of strength to us against the infidels. It is

quite possible that Allah may guide them to Islam.” Then the prophet

said, “What is your opinion, Ibn Khattab? He said, “O prophet, | do not Y*
hold the same opinion as Abu Bakr. My opinion is you should hand th

over to us so that we may cut off their heads. Hand over "Agil toAli
that he may cut off his head, and hand over such and such relative to

that | may cut off his head. They are leaders of the disbelievers and

I said, “O prophet, why are you and your Compa
Tell me the reason. For | will weep, or | will a tprete;ye in (_}
sympathy with you.” The prophet % said, “I for what has pen@
to your companions for taking ransom. | \Twn rh& to
they were subjected. It was brought toﬁqKa) los
he é@uld take
ush_i o the end

revealed the verse: "It is not be@ a prop
ishe
népure. So Allah
Ca)

prisoners until the force of the d
-
&

ers h&b
of the verse: "so eat ye the s %War, @sw I

made booty lawful for thems 0 4
This hadith reported by 4 sc \ their book: Musli %I-Tirmidhi,179 Ahmad*®® and
Ibn Hibban'®, Muslim r O:R‘;: hadij\ from Ha %n al-Sariy, from lbn Mubarak,
from 'Ikrimah. The othe% of Musli asfidimy Zuhair Bin Harb, from *Umar Bin
Yiinus, from ‘Ikri@‘nad 1‘epo the hﬁmm Abu Nuh, from ‘Ikrimah. Al-

Tirmidhi reportewg_ ham Bin Bashar, from 'Umar Bin Yanus al-
Yamamiy, fror% afszﬁil erib%Gh reported the hadith which he heard from
hn

Ahmad Bin % al-Muthna /fr amah, from ‘Umar Bin Yanus, from ‘Tkrimah.
All of t %tions r';p ddfro way of ‘Ikrimah, from, from Simak, from Ibn
Abb from ‘Umar al-Kha@A. All of the hadiths reported as authentic.

N

-Tirmidhi, Muhammad Bin ‘Isa al-Tirmidhi. 1996. Jami’ al-Tirmidhi. Beirut: Dar al-Gharb al-Islami. v.
.162. #3081.

180 Ahmad, Ahmad Bin Hanbal. 1995. al-Musnad. Kaherah: Dar al-Hadith. v. 1. p. 253. #208.

181 |hn Hibban, Abu Hatim Muhammad Bin Hibban al-Khurasani. 2004. Sahih Ibn Hibban. Beirut: Dar al-
Ma’rifah. p. 1293. #4793.

88



Third Hadith: Muslim Armies Divisions on the Battle of Uhud
a. Takhrij of the hadith

In the textbook, the authors stated that Prophet Muhammad % organized the a% into
3 divisions, which were left wing army, right wing army and archers &6
researcher found this fact was quoted from a statement written by al-vi%yy in his

book of Maghdzi Rasulullah .18 Y

B R I e e D
|

Meaning: And the prophet ¥ di eam into Ti and@‘, and gave
his greatest banner to Mu’sabgbin ‘Umai d Te he’Aus brigade to
Usayd bin Hudair, and the 7raj rig ithySa'd @Habbab, while

the archers were protecti Ir backs by th ws at the enemies.

wing
3
Although al-Mubarakfuri als ed tl‘t prophet’s gy in his book al-Rahiq al-
Makhtum, he reported t thout '5 tin l?lzlaz/gors’ chain.
b. Justiﬁcatior;QOathli \ Q

Al-Wagqidiyy reiwh tate i[hou@ing the narrators' chain. Hence, the status
¢

of the hadith Ef s as da’if m alﬂjn@a complete narrator’s chain is discovered.

Afendi Mat Nor et al. 2016. Sirah Tahun 4. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.
14.

183 Al-Wagidiyy, Muhammad Bin ‘Umar. 1948. Maghazi Rasulullah &. Egypt: al-Matba’ah al-Sa’adah Bi
Jawar Muhafazhoh. p. 175.
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Fourth Hadith: The Kiling of Ubai Bin Khalaf by Prophet Muhammad £
a. Takhrij of the hadith

Ubai Bin Khalaf was one of the disbelievers who kept his enmity towar Pr%het

Muhammad #. When he was in Mecca, he warned the prophet that he w him.

Instead, Prophet Muhammad replied that he was the one who will kill al was

shocked and felt anxious since the prophet's words were always the tru?s event was

stated in the textbook.8* The researcher believed that the event was sourced from a story

reported by Ibn Hisham in his book. Y'

. wg;j
‘ ) A
Ui ::&M_gwu O™ L6 & %Jp : \5 c,gﬂ;s;; iy b
G
S Ol om0 NI el o)l ol

T W ; % ] 2 |
Sl -

Meaning: D@e m@ Iives@mcca, Ubai Bin Khalaf came to
M mm 1ha¢éﬁ1
licd

him andc i ha : orse that I feed it every day. I will
kill y, ithit.” The prep tre{e , “Rather, I will kill you, God willing.

\/\% returped t raish.-lhe had a small scratchon his neck and a

d blood, so he said'\“gy God, Muhammad killed me!” They said

N’“

\to , “By God, your h?(a'r? is gone! By God, you have trouble.” He said,
Afendi Mat Nor et al. 2016. Sirah Tahun 4. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.

16.

185 |bn Hisham, Abd al-Malik Bin Hisham. 1955. Sirah Ibn Hisham. Egypt: Sharkah Maktabah Wa Mutaba’
ah Mustofa al-Babi al-Halbi Wa Auladih. v. 2. p. 84.
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“I may die if he spits at me.” Then, the enemy of Allah % died profligately.
They brought him back to Mecca.

b. Jarh Wa Ta’dil view \i

Ibn Hisham reported the event from Ibn Ishaq, from someone, from Sole rahim
Bin Abd al-Rahman Bin 'Auf. According to al-’Ijli, Soleh Bin Ibrahim Bin Abd al-

Rahman Bin 'Auf is a trustworthy narrator. '8 T

C. Justification on the hadith

Ibn Hisham did not mention from whom Soleh Bin Ibrahim az the'hadith. Hence,
the hadith considered da ’if mubham due to the prophet’ anion who nagrated the

hadith is unidentifiable. . Y~
<D J IS
s \,‘2‘

186 Al-Ijli, Ahmad Bin ‘Abdullah Bin Séleh. 1984. Tarikh al-Thigat. Beirut: Dar al-Kutub al-‘llmiyyah. p. 225.
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Fifth Hadith: The Buries of the Muslim Martyrs
a. Takhrij of the hadith

After the battle of Uhud, the Muslim armies suffered severe casualties. A hu (XVZS
recorded with 70 Muslims martyred in the battle. The worst situation wa é%ed in
the battle when Prophet Muhammad % injured and bleeds. After the bs&nded, the
prophet commanded the martyred to be buried with their sheds, with ning them
like a normal death. The event is mentioned by the author in the iextbook.'®” Jabir Bin
‘Abdullah said:

B e AN 53 3230 O ey e A

e

S s

B gt 3

m&;q% *Jgiwww

4 P ° - P
2 AR L5 SN L G oSS G

sh &men;a , "Whi @:c;'r% knew Qur'an more?" When one of
was poin oa't, hewvould put him first in the grave. Then he
, "I will be a witn%@ﬁr them on the Day of Resurrection." He

\'dered them to be buried with their blood. Neither was the funeral
prayer offered for them, nor were they washed. Jabir added, "When my

Q‘endi Mat Nor et al. 2016. Sirah Tahun 4. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.

17.

188 Al-Bukhari, Muhammad Bin Isma’il. 1980. al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umdri
Rasulillahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v.3. p.110. #4079-4080.
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father was martyred, | started to weep and uncover his face. The
companions of the prophet £ stopped me from doing so but the Prophet
% did not stop me. Then the prophet said, “O Jabir, don not weep over Y'

him, for the angels kept on covering him with their wings till his bo%\

was carried away.” 3

The command of the prophet was reported by al-Bukhari in his al-Jamig eported the
hadith from Qutaibah Bin Sa'id, from al-Laith, from lbn Shihab, from al-Rahman

Bin Ka'ab Bin Malik, from Jabir Bin Abdullah, from Prophet M% d 2. The hadith

is reported as authentic by this narration. '
€ Nd.



Sixth Hadtth: A Discussion before the Battle of Trench
a. Takhrij of the hadith

The Battle of Trench was among the most famous wars in Islamic history. Thepattle,was

between the Muslims against the association of the Jews and the disbelieve aish.
ga& C

Once Prophet Muhammad % knew the news of the association, he ur alled the

companions for a meeting to discuss on the matter. Salman al-Farisi ?wed digging

up a trench, separating between the Muslims and the united enemies.

The textbook author also stated the same event in th sylv‘89 The researcher
traced the event, which indicated that this story is only repor I-Mubarakfuri in his

book of al-Rahiq al-Makhtim. He stated that: .\d
@
; NS
og 4 I (el leaal s il ITL A Jsad ¢l

J,ab sl e o oladle dag cz.u)\

AW 2y ) Olbs Ms@s s |
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190

A S
Meaning: The prophet £ ha.t\&l?*zﬂzﬁqne a meeting to discuss on

the matter@:vmeetidg, |scusseéan how to defend the Medina
city. Aftegthe meetin

db n the committee members and

the tribd}s, e>7 c eﬁsu&lJ%Dagreed on the suggestion made by

Sa &Farisi. e said;““O grophet, in Persia, if we surround it with
ench, Wer'v ve egies that unimaginable by the Arabs.

Afendi Mat Nor et al. 2016. Sirah Tahun 4. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.

21.
190 Al-Mubarakfuri, Sofiurrahman Bin Abdullah Bin Muhammad Akbar. 1976. al-Rahig al-Makhtiam. Al-

Isma’iliyyah: Maktabah al-Nur al-Islamiy. p. 241.
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The above event is not found in any Islamic history books, except the book al-Rahig al-
Makhtam by al-Mubarakfuri. He stated such event in his book without quoting the

original source of the story.

b. Justification on the hadith %\

This event was mentioned by al-Mubarakfuri in his book, al-Rahig al- tum. Al-
Mubarakfuri reported the event without stating the narrators' chain. H , the status of
the hadith remains as da’if mursal until a complete narrator’s chaiw overed.



Seventh Hadith: The First Attempt ‘Umrah of Prophet Muhammad £
a. Takhrij of the hadith

The textbook quoted that Prophet Muhammad # went for his first attempt of Nﬁ%age

was after a dream upon his sleep. The dream visualized the prophet and hi ions
safely visiting the Baitullah and shaving their heads. Unfortunately, the piiqage could

not be done due to the restriction from the Quraish disbelievers.?®! Q sked Anas

2 % 52 P S N-l Ao, wsoz
(;.&.9.3; Lz o}i.é«j c(ié:Jchﬂ}— (52l

19202:,‘_,/_5 16 &c;_ ]
Meaning: Four times; 1) "Umr on.ai i
when the pagans hindered him§ 2)sUmrah-i
in Dhi al-Qa’idah after the pw ty with th
“Umrah from al-Ja'ranah e he distri ; t e@ booty. |
think he meant the b unafh >

2 d, %&N many times

did he performed H& (Anas ed, &%é

N
There are numbers of ht‘ths Roving tl# fir t}e@ the prophet’s pilgrimage was
a

held. Al-Bukhari, Muslim,*® al-Tirmighil® WQQ/ jah!% were among the scholars
that reported the hadiths,in their Po | of tféa’diths are reported as authentic.

HOW@VeE,ﬂQ eh . not(s:f;Qted the dream of Prophet Muhammad %

a
¢
before the jou Mecga. Th r({)h«é";s’aream only mentioned by al-Mubarakfuri in

&IPS
R

L

A 3

&)

191 Aféndi Mat Nor et al. 2016. Sirah %ﬂun 4. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.
25.

-Bukhari, Muhammad Bin Isma’il. 1980. al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umdri

sulilfahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v. 1. p. 538. #1778-1780.

) uslim, Abu al-Hussain Muslim Bin al-Hajjaj al-Qushairi al-Naisaburi. 1997. Sahih Muslim. Riyad: Dar
Tibah. p. 572. #1253.
194 Al-Tirmidhi, Muhammad Bin ‘Isa al-Tirmidhi. 1996. Jami’ al-Tirmidhi. Beirut: Dar al-Gharb al-Islami. v.
2. p. 169. #816.
195 |bn Majah, Muhammad Bin Yazid. 1998. Sunan Ibn Majah. Cairo: Dar al-Hadith. v. 3. p. 53. #3003.
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al-Rahiq al-Makhtum*®® without mentioning the narrators’ chain without the transmitters’

chain. Thus, the event of the prophet’s dream is reported as weak.

196 Al-Mubarakfuri, Sofiurrahman Bin Abdullah Bin Muhammad Akbar. 1976. al-Rahig al-Makhtiam. Al-
Isma’iliyyah: Maktabah al-Nur al-Islamiy. p. 269.
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Eighth Hadith: Bai’ah al-Ridhwan
a. Takhrij of the hadith

The news of Uthman’s death brought Prophet Muhammad ¥ and his compani E

Pledge of Hudaibiyah. They pledged to avenge the death of Uthman RA un % with
the witness of Allah #. Allah % said in the Holy Quran:

V.@.ajb@brl.cfgwj\ onﬁxLuJ‘ijﬂ\u&«U\G@JM
WV
197 Gh 155 1y gl et (56
.
Meaning: Indeed Allah ¥ has blessed the bellevers that v0\;ved tcuoyal NS
(with the prophet %) under the tree. And He knows what is inside of t,}

1 o
their hearts, and He has bestowed them peace in thelr heart, and He will

N
reward them with a victory at the soonest R v \D ‘?’

Upon the Pledge of Hudaibiyah, the tEth%‘ Propheét*Muhammad %
said “we shall not retreat until we fight a em”. Thegword o@ophet Muhammad

% only found from the quotation %n ISh%KS’? h/‘\QhNabawnyyah by 1bn
Hisham.!%® He reported that: &
g

% &

! @ b A ey ads
N =3
Al OK\&N qud;s;u Al Jsmny wmls 1085k o)

-Qur’an, al- Fath 48:18.

Ibn Hisham, Abd al-Malik Bin Hisham. 1955. Sirah Ibn Hisham, Egypt: Sharkah Maktabah Wa Mutaba’
ah Mustofa al-Babi al-Halbi Wa Auladih. v. 2. p. 315.

199 Afendi Mat Nor et al. 2016. Sirah Tahun 4. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.
26.

98



Meaning: When the news about the killing of Uthman reached, we have
decided to not leave before we fight the disbelievers. The prophet %
called up the companions for the pledge. It was held under a tree. The

people said that they pledged to the prophet till the last breath. Jabir M
‘Abdullah said, “The prophet # did not ask us to pledge till death, bs Wa

2

arc.

Ibn Hisham reported that, 1bn Ishaq narrated the hadith from ‘Abd%g Abi Bakr Bin
Hazm. The saying of Prophet Muhammad #: also stated by al-Mubarakfuri in al-Rahiq
al-Makhtum,2% '

b. Analysis of the isnad .\d
L 4
Ibn Hisham reported that, 1bn Ishaq narrated the hadt m ‘Abdulla B’n _@Egakr
Bin Hazm. Ibn Ishaq died on 150 After Hijrah (AH),%hile ‘Aylu ah Bin AIQZ.Bakr Bin
Hazm died on 120AH. But, the prophet died on 1?? \ Y

c. Justification on the hadith (V E

The hadith is reported as da'if mursal (hu i

a:ng etween ‘Abdullah
Bin Abi Bakr Bin Hazm and Proph t‘@mm
due to it was only reported throuéarra&r

—X

iéalso considered gharib

/%/
)

200 Al-Mubarakfuri, Sofiurrahman Bin Abdullah Bin Muhammad Akbar. 1976. al-Rahiq al-Makhtim. Al-
Isma’iliyyah: Maktabah al-Nur al-Islamiy. p. 272.
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Ninth Hadith: Hudaibiyah Treaty
a. Takhrij of the hadith

Ibn Hisham stated that the prophet commanded ‘Ali Bin Abi Talib to write ?a?
details. Upon the treaty between Prophet Muhammad # and Suhail B both
parties agreed to seize attack each other for 10 years. Neither party can a ther clans
supporting the opposite side. The prophet and his companions were n ed to finish
their pilgrimage that year, but had to postpone it to the next year. esK:ny refugees

who went to Medina must be sent back to Mecca, while any re Mecca will not

be returned to Medina. The hadith is as follows:

&
&
'y
“i
*’3’

'3 '
e

Meaning: AII Abl Tai an a ent between the prophet

and the dlS ers o e wr ThlS is an agreement between
Muham: N ssenge They said, “Do not write the

%Alla ause if v(gapprove your prophetness, we would
. Th et #-s3id, “Erase it.” ‘Ali said: “I did not have

a§ ser.” Then the pr t erase the word by his own hand. The
agreement is the Musllm\are allowed to stay in Mecca only for 3 days.

‘é\\d they are not allowed to bring in any weapons except the basics.

201 Muslim, Abu al-Hussain Muslim Bin al-Hajjaj al-Qushairi al-Naisaburi. 1997. Sahih Muslim. Riyad: Dar
al-Tibah. p. 858. #1783-1784.
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Besides Ibn Hisham, Muslim reported 3 hadiths on the event mentioned above. Muslim
reported 2 hadith through the way of al-Baraa’ Bin ‘Azib RA and 1 hadith hadith through
the way of Anas Bin Malik RA. All of the narrations are considered as authetic. Y'
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Tenth Hadith: 3 Options for the Quraish Due to Breached the Hudaibiyah Treaty
a. Takhrij of the hadith

The textbook quoted that Prophet Muhammad % gave 3 options to the disb&%

Quraish, either they have to pay fines for the killing of Khuza’ah clan, the
alliance with Bakr clan, or face the wrath of Muslims in war. At t ment, the
disbelievers of Quraish chose to have war with Muslims.2%2 Y.

The researcher only found this narration reported by aI-Wl in Tarikh al-

Islam. He reported that: Y'

Olaw u;\u.l.a-m\.a.’) cald) Jy);,a.l:- 8B Cﬁ‘
@
Y

e il o alll Joey e B 03 g »J‘ L

5 ey O u%db\wﬁﬁdcx

L U el o e A (mu‘l*of‘ ﬁ@:’d‘:‘-"‘j"'

el s s olad %ﬂh ;Tw\’(@& Lds olsr Je

203

Meaning: Ibn z;al J?hlt ided the prophet, and
en?

Nafasah trlbe 51de sah attacked Khuza’ah with

the aSSISt e uralih proph decided to attack the Quraish

when t m eng Tfe} re given 3 options: To annihilate

com sate Nafasah tribe, or neither both of it. They

woul not accept
%Quralsﬁ fegre
& S

Afend| Mat Nor et al. 2016. Sirah Tahun 4. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.

of it.” When the messenger came back

it. Then, they sent Abu Sufyan to renew

203 Al-Dhahabi, Muhammad Bin Ahmad Bin ‘Uthman. 1986. Tarikh al-Islam. Dar al-Kitab al-‘Arabi. v. 1. p.
528.
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The hadith is came through the authority of from al-Walid Bin Muslim, from ‘Amr Bin
Dinar, from Ibn ‘Umar RA. Al-Dhahabi quoted the hadith from the book of al-Maghazi
by ‘Urwah Bin Zubair.

b. Analysis of the isnad %\

The credibility of al-Walid Bin Muslim has discussed in the hadith of MAVS grave.
While ‘Amr Bin Dinar was a great figure and scholar at Mecca. Hvys narrated
ahadith from Ibn ‘Abbas, Ibn ‘Umar and Jabir. According to al-Dh i, he is undeniably

trustworthy.2% Yv
c. Justification on the hadith % '
On the researcher’s view, this hadith is reported as weak since'it ca eM& a!'pgl

narrators’ chain and due to the hadith was narrate a Weak transmi er' nﬁ&ﬁly al-

Walid Bin Muslim. 4 Y'
R N, Y'}'
\‘f <>

@D

202 Al-Dhahabi, Muhammad Bin Ahmad Bin ‘Uthman. 1976. al-Kashif Fi Ma’rifah Man Lahu Riwayah Fi
al-Kutubi al-Sittah. Jeddah: Muassasah Ulum al-Qur’an. v. 2. p. 75.
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Eleventh Hadith: Prophet Muhammad # Commanded To Burn Touches before
The Conquest of Mecca

a. Takhrij of the hadith T

On the night before the conquest of Mecca, Prophet Muhammad % ordered @es to
light up the torches as part of his strategy to frighten his enemies. Abu an saw the

situation and imagined that the Muslim armies were outnumbered tha ected. This

story was mentioned in the student’s syllabus.?%® The hadith is as follow

~ 0
P

CO 5 Q%7 i G
EJB s QU5 R JB QL S

205 Afendi Mat Nor et al. 2016. Sirah Tahun 4. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.
32.

104



2 g ok S Ak yaand 55;3\ EVERRY 45 33;3\ uw@“

-

t5) b A 8 s el o o0 g

Jaz J6 G 2 0 06 Oudn L ey wle

%%' Whan e prophet = \ out the conquest and this news reached

aish, Ab Suéaq\gékim bin Hizam and Budail bin Waragah

e
ét out to gather infoh?tion about the prophet #. When they reached

place called Marr-az-Zahran, they saw many fires as if they were the

Q% fires of "Arafat. Abu Sufyan said, "What is this? It looked like the fires

of “Arafat." Budail bin Waragah said, ""Amr tribe are lesser than this."

206 Al-Bukhari, Muhammad Bin Isma’il. 1980. al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umdri
Rasulillahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v.3. p.149. #4280.
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Some of the prophet’s guards saw them, caught them and brought them
to the prophet 2. Abu Sufyan embraced Islam. When the Prophet %
proceeded, he said to al-Abbas, "Let Abu Sufyan stand on the top of the
hill so that he can look at the Muslims. So al-"Abbas brought h\
standing on the hill and the Muslim armies started passing by in %
Abu Sufyan in their companies. One of the batch passed and Abu Sufyan
said, "O "Abbas, who are they?" "Abbas said, "They are Ghifar tribe."

Abu Sufyan, today is the day of a greatT : i
be permissible.” Abu Sufyan said w basv\ho reat L@day 0
destruction is!” Then another b ?‘(fbarriors i as t&(mallest of
all the platuns, and one of themhe phety: iIS"Companions
with the flag of the Prophe % carr&
%bu Slﬂ‘

When the prophet % pas espeople-said to the prophet,
?" The-Rrophet # said, "What
0- \ The Prophet # said,
eﬁo&i{, o0 the Ka'ba and today the

did he said?" Abu Sufyan said, '
"Sa'd lied. Today? h will gl es

"Do you know what Saw UF
esa

Ka'ba willlzé;%ered v'i \cwering."&he prophet ¥ ordered that his
flag be fixedwat al-Hajun. @ed that: Nafi® bin Jubair bin
Mut’i MI heard al- ‘b&s %gr(g to al-Zubair Bin al-‘Awwam, 'O
Ab@am eﬁliz oph@ ordered you to fix the flag here?" The

et order alid al-Walid to enter Mecca from its upper
@m Kada’, while t &ggphet % himself will enter from Kuda. Two
men from the cavalry OMe'llid Bin al-Walid, namely as Hubaish Bin al-
a

‘%\«sh' r and Kurz Bin Jabir Al-Fihri.

event was reported in a hadith narrated by al-Bukhari in Sahih al-Bukhari. Al-
khari narrated the hadith from 'Ubaid Bin Isma'il, he narrated from Abu Usamah, from

Hisham Bin 'Urwah, from his father RA. The hadith was only reported from this way of
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narration. From the narration reported by al-Bukhari, the narrators’ chain seems
incomplete due to no companions name mentioned between ‘Urwah Bin Zubair and
Prophet Muhammad #. But, according to Ibn Hajar al-’Asqalani, al-Bukhari m

narrate the hadith through the way of ‘Urwah Bin Zubair, which he narratedsfr afi’
Bin Jubair Bin Mut’im, from al-‘Abbas Bin Abd al-Mutallib and al-ZubairBin al-

‘Awwam.?%" Hence, this hadith reported as authentic, instead of da if mursal*due to the

complete narrators’ chain was identifiable. q

207 Al-‘Asgalani. Muhammad Bin Ali Bin Hajar al-‘Asqalani. 1960. Fath al-Bari Fi Sharh Sahih al-Bukhari.
Beirut: al-Maktabah al-Salafiah. v. 8. p. 5.
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Twelfth Hadith: Prophet Muhammad £ Destroyed 360 Idols around Kaabah
a. Takhrij of the hadith

The textbook quoted the event of Prophet Muhammad # destroyed 360 id%&und

&.5 :

Kaabah upon the conquest of Mecca.?’® The hadith on this matter is as stat

2

209 "33 g

Meaning: The prophet % entered Mecca on ay of conqu t,re (5

AL

found out there was a total of 360 ido ound t‘be a’bah. HQ.

destroyed the idols by himself and said@t t S e an@é

oppression has perished.”

The event mentioned is in line with a Mgorted by
Tirmidhi?* in their books. Al-Bukhri eporte%%th

different chain of narrators, while ndal-Tirmighi repo?sed 1 hadith respectively.
q
Besides, Ahmad, al-Tabari, aI-K i and Hi among the other scholars
S

Jibban
that reported this hadith. All nadiths are_re orte(‘jés.authentic.
N
4

ukhﬁSl‘Vluslim210 and al-

tﬁnes in his book with
A

A S’
208 A\\?ﬂat Nor et al. 2016. Sirah Tahun 4. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.
09 A

ukhari, Muhammad Bin Isma’il. 1980. Al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umdri
Rasulillahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v. 3. p. 150. #4287.
Muslim, Abu al-Hussain Muslim Bin al-Hajjaj al-Qushairi al-Naisaburi. 1997. Sahih Muslim. Riyad: Dar
al-Tibah. p. 857. #1781.
211 AL-Tirmidhi, Muhammad Bin ‘Isa al-Tirmidhi. 1996. Jami’ al-Tirmidhi. Beirut: Dar al-Gharb al-Islami. v.
5. p. 207. #3138.
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Thirteenth Hadith: Prophet Muhammad 2 Circumambulated around Kaabah
(Tawaf) During the Conquest of Mecca

a. Takhrij of the hadith

In the textbook, it stated that Prophet Muhammad # tawaf around Kaabali"d the

conquest of Mecca. After circumambulated the Ka’bah, the prophet £ alw%itr ed the
idols around it.?'?2 The researcher found that this event was quoted frw ith which

is reported by Muslim. He reported that:

5 Sl o b Ji2s s
3

Z | oot 72 <o
Js2y G S &L " 538 8

"

—n\

-

N uﬁu} sl QU o s

212 Afendi Mat Nor et al. 2016. Sirah Tahun 4. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.
34.
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o e SRS T wih s £ G LU G 51 s

bw}x’&\mwmme &\J\KY.

Meaning: There were many delegations came to Mu'awiyah i

month of Ramadan. On that time, we will prepare food for on her.
Abu Hurairah was one of those who frequently invited us to :&L
I said, “Should I prepare food and invite them?” I order Mor the
delegations. I met Abu Hurairah in the evening and '(&()Tne to my

house to have a meal with me tonight.” He said, &

213‘52:\; ?T

use.

me.” I said, “Yes, and invite them to my house as

arrived, the food was not ready. In the meantim ked Abu H
“Should you tell us a story of your experiencewvith the prophet?” H?-
said, “Sure.” He then told us the story of th nque of*Mecca and @
“The prophet # advanced until h M Mecgca. coo‘l'&kﬂed
Zubair to be on his right flank %Id will b the @%and he
despatched Abu Ubaidah wit ut armou ?th hey advanced into
the city. The prophet £ was i |ds}. ar nt@ent of fighters.
urairah,” I's “‘I
Messenger of Allah.” al “L Q*\kre except the ‘Ansar,
so call the Ansagfto r&’.Abu urairgh co ed: So they gathered
around him. Theh th'eltgoups and their followers,
and said: W Mese 1‘) If the anything, we shall be with

them, and 4f we

He saw me and said: “O, ere at your call,

e pal atever we have asked for. The

prophet & o the A ou‘see the ruffians and the followers of

the (@ And he indic ne of his hands over the other that

thw d be&ﬂ'g) eet me at al-Safa. At this time, if we

tto kill someone, w @Sf kill them. Abu Huraira continued: Then

bu Sufyan came and sald “O messenger of Allah, the blood of the
%uralsh has become very cheap. There will be no Quraish from today
0 onwards. Then the prophet said, “Who enter Abu Sufyan’s house, he

213 Muslim, Abu al-Hussain Muslim Bin al-Hajjaj al-Qushairi al-Naisaburi. 1997. Sahih Muslim. Riyad: Dar
al-Tibah. p. 178. #1780.
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will be safe.” Some of the Ansar whispered among themselves, “Above
all, he loves his city and the sensitivity towards his relations has
influenced him.” Abu Huraira said: The revelation came to the Prophet Y*
%, On that time, none of us would dare raise his eyes to the prophe \
until the revelation has ended. When the revelation ended, the p@
£ said, “O Ansar!” They said, “Here we are at your command;
Messenger of Allah.” He said, “You were saying that love for his city
and the sensitivity towards his people have influenced this They
said, “So it was.” He said, “No, never. | am a serval o%and His

ill liye and

in tedrs and.t

messenger. | migrated towards Allah and towards y:

die together with you.” Then, they turned towards .
said, “By Allah, we said what we said be e of our ten i?us@‘?
attachment to Allah and his Messenger.” Thesprophet %}F said: urel)&_
Allah and His Messenger testify to you enw ept your
apology.” Abu Hurairah continued,“People get: i bu S@an’s

house and locked the doors.”@phet eeded“until he

approached the black stone. He kissed i nd? ma ated the
e K

Ka'bah. He moves near which was

&)
!/

worshipped by the disbeli

and he was holding it froﬁﬂg orpe ai
began to pierce it eyRWfth thi d said;“The truth has been

established and od has: erishegh XX, n he had finished the
circumambul hgkhe @ a, as%xded it until where he could
see the Ka'&e rai is hands a@ aised Allah and prayed what
he Wanta})p‘ay. @ ',' (,)(-/
Besides, |er-m also ye he a%‘l’th in his book of al-Sirah al-Nababiyyah with
another % %

ters’ cf:a 2 Ih hia;zu iting, 1bn Ishaq narrated this event from the way

e came near the idols, he

of M ad Bin Ja'far Bin a -Z@J’air, from 'Ubaidullah Bin ‘Abdullah Bin Abi Thaur,
fr N_yyah Binti Shaibah. Al-Dhahabi reported the same hadith with the same chain

0 ors in his book.?%®

214 |bn Hisham, Abd al-Malik Bin Hisham. 1955. Sirah Ibn Hisham, Egypt: Sharkah Maktabah Wa Mutaba’
ah Mustofa al-Babi al-Halbi Wa Auladih. v. 2. p. 411.
215 Al-Dhahabi, Muhammad Bin Ahmad Bin ‘Uthman. 1986. Tarikh al-Islém. Dar al-Kitab al-‘Arabi. p. 552.
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b. Analysis of the isnad

The authenticity of Ibn Ishaq was thoroughly explained in the discussion of Prophet

Muhammad % went to al-Abwa. The researcher agreed on the scholars’ ViK the
trustworthiness of Ibn Ishaq in hadith narrations. (q

Muhammad Bin Ja’far Bin al-Zubair was examined as trustwort#y*excellent
by Ibn Hajar al-’ Asqalani,2*® al-Dhahabi?!” and Abu Hatim aI-R&i,ZlSWAbu Zur’ah
al-Razi examined him as sadiig.?'® The researcher agreed withythe majority who
evaluated Muhammad Bin Ja’far Bin al-Zubair as trustworth awwllent narrator due

Al-Bukhari, 2 al-Dhahabi 2! and Ibn Hajar “al-’Asgalan gvaluated

‘Ubaidullah Bin ‘Abdullah Bin Abi Thaur as a trustw%nd excellent alfat xhlle

Soffiyah Binti Shaibah reported by al-’Ijli as trustw. and e?ce entarratei-from the
companion’s successor (tabi 'in).??® Y. YF
c. Justification on the hadith (V E

to no evidence that degraded his status to sadiig.

&

The hadith which reported by Muslim is eniably tic_@Never, the hadith

i0 s(ehain 1S not connected
uhammad @afﬁyah Binti Shaibah is
) as nof\séen the prophet # directly.

reported by Ibn Ishaq is da’if mu
between Saffiyah Binti Shaibah
one of the companion’s success& i

A
‘i.ky
€Y

mad Bin ‘Ali'Bin Hajar@r Taqrib Tahdhib. Beirut: Muassasah al-Risalah. v. 3. p. 222.
217 Al i, Muhammad Bin Ahm (B‘y ‘Uthman. 1976. al-Kashif Fi Ma’rifah Man Lahu Riwayah Fi al-
Kutuwlttah. Jeddah: Muassasah Ulum al-Qur’an. v. 2. p. 161.

im al-Razi, Muhammad Bin Idris al-Razi. 2006. ‘/lal al-Hadith. Riyad: al-Tob’ah al-Kamilah. p.

. p. 253.

-Bukhari, Muhammad Bin Isma’il. n.d. al-Tarikh al-Kabir. n.pl: n.pb. v. 5. p. 386.
Al-Dhahabi, Muhammad Bin Ahmad Bin ‘Uthman. 1976. al-Kashif Fi Ma’rifah Man Lahu Riwayah Fi al-
Kutubi al-Sittah. Jeddah: Muassasah Ulum al-Qur’an. v. 1. p. 281.
222 Al-‘Asqalani, Ahmad Bin ‘Ali Bin Hajar. Tahrir Tagrib Tahdhib. Beirut: Muassasah al-Risalah. v. 2. p. 408.
223 Al-ljli, Ahmad Bin ‘Abdullah Bin Séleh. 1984. Tarikh al-Thigat. Beirut: Dar al-Kutub al-‘llmiyyah. p. 520.

2
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Fourteenth Hadith: Prophet Muhammad 2 Sent 2 of His Companions to Learn on
Manufacturing Manjaniq and Dubabah

a. Takhrij of the hadith T

The textbook author stated that Prophet Muhammad # sent 2 of his co
Jarashi (Damshiq) to learn the constructing of trebuchet (al-manjdniﬂitﬂk (al-
dubabah). ?** The narration on this matter can only be found through the statement of
Ibn Hisham in his book of al-Sirah al-Nabawiyyah.??® He reported th&

Aok Cp Ol ‘)b (Dgmems oy 89,8 sl Sl Y}

B Aghy oy
l
yselly bl L Q

N s
L ]
N4
| S
Meaning: They did not join the war of Humain and Taif, which ag%_
‘Urwah Bin Mas’ud and Ghaidan Bin Sal > Thew ol ara%\‘bb
learn the manufacturing of trebuchet tank. W é
In his book, Ibn Hisham did not state thmgrrators’ chain for tl@adith. Thus, there

are no narrators to be evaluated. c) \ ,‘\'\
& o
g

b. Justification on the hadit% q %
Since Ibn Hisham did not e f}ll arrators’ ‘S% for the hadith, the hadith
C

considered as da'if due to a complete

in o akra@ for the hadith is unidentifiable.
Ibn Hisham was neither the mpan{ O[*E‘(jMuhammad % nor the companion’s
successor (tabi’in). Ne hathth IS'seported«@asda’if mursal.

&

('} .?:I(J%(J

Afendi Mat Nor et al. 2016. Sirah Tahun 4. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.
57

225 |bn Hisham, Abd al-Malik Bin Hisham. 1955. Sirah Ibn Hisham, Egypt: Sharkah Maktabah Wa Mutaba’
ah Mustofa al-Babi al-Halbi Wa Auladih. v. 2. p. 478.
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3.5  Hadiths in Prophetic Biography Standard 5 Textbook

First Hadith: Prophet Muhammad Preached on the Pillars of Islam and Beliefs

(Iman) Y.
a. Takhrij of the hadith \

The textbook stated that Prophet Muhammad % taught his companions on%g pillars
of Islam and six pillars of beliefs.??® After a thorough research, the r er believed
that this statement was extracted from a hadith that narrated thr% authority of

Umar RA, Prophet Muhammad * said:

45 e b 3 o S8 ey s il Lo

cmmsgwsmumwm?b
e o Js2 chﬁ—m@ 3

A Jyngiassa Bl Yy

226 Afendi Mat Nor et al. 2016. Sirah Tahun 5. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.
3.
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Meaning: One day, while we were siting with the prophet %, a man came
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to us who wore a very white robe, with a very black hair, whi as not

. Q said in front

look like a traveller, and none of us could recognise hi

of the prophet # by joining his knees with the
also placed both of his palms on his thighs. He said,
me about Islam.” Then, Prophet Muhammad %
that there is no other gods than Allah and I a

he Alyth seng?y
'ﬁg&g adan n@fth

‘you af€ right.’

her@%aid that
the prophet is right. He said, ‘tell me abo T‘m@ prophet replied, '
Iman is believing Allah %, aaels l;’s (qulsx of Allah), the

messengers of Allah, t\ of resurrecti n“and<g'accept what has
0

destined to you, whether good or bad* an said;*'you are right'. Then
he said, 'tell m b(ﬁgﬁn '., The rqp@id, 'Thsan is you are
worshipping Allah as like yoqu séﬁbjﬂl@ed you have not seen Him,
but He seemhe mén said; 'you z@'(ght'. The man said, 'tell me

pray 5 times a day, pay the alms-giving, fasting d

and to go for pilgrimage to whom ca w e
e; ta

We was curious since the man

about the x sur 'JThe p t said, 'the asker knows better".
Then th id, 'telf m gljt tt{eglgns'. The prophet said, 'when slave
mot e giving birth fher master, and when the barefoots and

d% hephgr ild ta ildings'. The man then went off, but i
%d with the prophet foqrbng while. Then he asked me, 'do you know

; ho he is?' | replied, 'Allah and His apostle know better'. The prophet

227 Muslim, Abu al-Hussain Muslim Bin al-Hajjaj al-Qushairi al-Naisaburi. 1997. Sahih Muslim. Riyad: Dar
al-Tibah. p. 23. #8.

aid: 'he is Gabriel, who came to teach you about your religion'.
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The narration

ed by Muslim in his book of al-Sahih.

was narrat



Second Hadtth: The Angels Created From the Light
a. Takhrij of the hadith

The creation of the angels was decribed by Prophet Muhammad # in his hadit%g ted
by Muslim. In the hadith, he mentioned the source of the creation of angel(ﬁ
humans. The hadith was reported as follows: A

Cioh e 51 5

A\

ugﬂ.eu‘;@o\éd\@;/ j;gﬁ:&; A (OIS

Meaning: He (Allah #) has created the angels fromlight, the ge m

fire and while Adam is created from what %ibed tolyou ( i». _{.)\‘r
lim. B

The above hadith quoted from the narration by esides, M im\k?r Hibban
also reported the hadith from the same prophet’s compani E’\lhich {@@\ishah RA.

Both hadiths are reported as authentic. V w\

1%
J(;
%

N,

Muslim, Abu al-Hussain Muslim Bin al-Hajjaj al-Qushairi al-Naisaburi. 1997. Sahih Muslim. Riyad: Dar
al-Tibah. p. 1364. #2996.
229 |pn Hibban, Abu Hatim Muhammad Bin Hibban al-Khurasani. 2004. Sahih Ibn Hibban. Beirut: Dar al-
Ma’rifah. p. 1636. #6155.
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Third Hadith: Isra' Mi'raj
a. Takhrij of the hadith

In the syllabus of Sirah for standard five students, the textbook discussed the% of
Isra’ and Mi’raj in brief. Among of the discussions, the author mentioned %

Muhammad g received the commandment of 50 times of prayers before®tswas reduced
into five time prayers by Allah %. The textbook also mentioned th reward for
fulfilling the obligatory should be given as fifty prayers reward, i d of five.?®

The statement written in the textbook is correspondi a hadith narrated al-

30 Aféndi Mat Nor et al. 2016. Sirah Tahun 5. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.

1

Muslim, Abu al-Hussain Muslim Bin al-Hajjaj al-Qushairi al-Naisaburi. 1997. Sahih Muslim. Riyad: Dar
al-Tibah. p. 85. #162.
232 3)-Nasaie, Ahmad Bin Shu’aib Bin ‘Ali. Sunan al-Nasaie. Riyad: Dar al-Hadoroh Li al-Nashr Wa al-Tauzr'.
p. 67. #449-450.
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233 "y
: = (& )
Meaning: On a captive night, the prophet £ wa enfrfom

the Masjid al-Ka’bah before he was inspired while he was sleepifig in tﬁ%}v‘
Masjid al-Haram. The first person said, “VMhich one is him”#The the,

other person said, “The middle is the bes thg(e st 0f<§§1
not.see the

said, "Take their goodness". So thatight, he di @ he
N ile hjée es are

came another night, he sees th m% [
sleeping. The prophets’ eyes sl& not their hearts. They.did not talk

to him until they put him at Il of Zamza ‘n \_vhs taken from
them by Gabriel. Gabrie weefi the hetifﬂroat to his heart
until his chest and the Cawity®is visible n, he hed it by Zamzam

water, until the pures?uw. At\ ; ;?ﬂ bowl filled with the
faith and wisdow ught t'g im. rlgb in the chest and brushed
it. Then he qugin Ky. V\@’(he reached one of the sky
doors, the&e of !: aid, @o is it?” Gabriel said, “I am
Gabriel Neo le of the sky a @‘Who is with you?” Gabriel said,

“Mu ma”. The peo e’of(t_l}e sky asked, “Is he ordered to be
moned?”’

S ielg8aid, S’Peo le of the sky said, “Greetings and
Ga Y852 Peop y g

;&e to him™. Th‘:: [@Te of the sky do not know what Allah’s

mand to the earth is'uptil He tells them. They found Adam in the first

\y, and Gabriel said to Prophet Muhammad %, "This is your father."
Adam greeted him and said, “Welcome to you my son. The best son you
are”. While in the first layer of the sky, there are two rivers expelled, he

233 Al-Bukhari, Muhammad Bin Isma’il. 1980. al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umdri
Rasulillahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v. 4. p. 407. #7517.
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said, “What are these two rivers, Gabriel? This is Nile and the Euphrates
rivers.” At the sky, there was another building on a river which is made

by pearl, he held it and said, “What is this, Gabriel?”” Gabriel replied,Y~
“This is Kawthar, who hid your Lord for you.” Then he limped t m
second sky and the angels said to him like the first one. They asked,$Wh

is it?” Gabriel answered, “I am Gabriel”. They asked, “Who is with you?”

Gabriel replied, “Muhammad 2” . The people of the sky asked, “Is he
ordered to be summoned?” Gabriel said, “Yes.” They saMreetings

urt¥d~ﬁfth, sixth
0'1 he has

and seventh sky. He met his fellow prophets in eachiskyy whi
named them, so Idris in the second, Hartn at the fo do [ot I er

and welcome to him”. Then he limped to the third,

the names who was in the fifth sky, Abraha sixth,

seventh which he was granted to speak direc ith All‘ah ‘
“O my Lord, I do not expect anyone thati¢an

Gabriel took the prophet above to t @Oﬁ
until they reached Sidrat aI-ML{?llah s

was about 2 bows length or nearer.“Allah~ hw man ed for fifty
d night=Then'he @ended until he

)
O Muhamthad, svhat did the Lord
commanded to you? He sa "Hl me forfifty prayers every day

and night." Mosses saq, “Your peop I]llg@% capable to do so. Go
%a .

back to Allah # a 4 ’Iheé’rophet looked at Gabriel as

if he weremg hi|]1, abriel ed. He took him to the Lord
and he said, od,reh , my\@@ple might not capable to do it."
He co a\d far ten

him@ses ill saidythe sﬁéme thing that he said previously. The
p% et Allah.s 3gain 'Sm He relieves his people with five time

(& °
(@]
>
>
)
o
2

e until he

prayers to his people ever

met Moses. Mosses

y’s 0 m. He returned to Moses and held

@e s. Then, Moses he]@.’rm and said, “O Muhammad, I swear to God

wat the Children of Isr@}have been commanded less than this, but they

%till not able to do it. Your people is smaller in terms of body sizes, hearts,
principles, visions and hearings. Come back to Allah # ask for a

0 reduction, all of which the Prophet, may God bless him, turns to the

Prophet. He looked to Gabriel, and he did not disagree on him. Gabriel
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brought him to see the Lord %. He said, “O Lord, my people bodies,
hearts, hearings and strength are weak. Please relieve us.” The Almighty

said, “O Muhammad.” The prophet said, “Labbaik and sa’daik.” Allah %Y'
said, "The Word that comes from Me does not change, so it will b s\\
revealed to you in the Mother of the Book." Allah added, Ever&e.%

deed will be rewarded as ten times. It is fifty (prayers) in the Mother‘of

the Book (in reward) but you have to perform only five." The Proghet (£)
returned to Moses who asked, "What have you done?" He Said/"'He has
lightened our burden: He has given us for every OOW a tenfold

reward.” Moses said, "By Allah! | tried to make Ba obs}rve less

than that, but they gave it up. Go back to your Lo en

your burden further.” The prophet # said, "O
of returning too many times to my Lord." at Gabrl | said, “Des _}

in Allah's Name." The Prophet (£8) then \ww
Mosque (at Mecca).
The above hadith quoted from al-Bukha bﬂtlon All e hz@%s reported by al-

Bukhari, Muslim, al-Nasaie and Ibn _]ah %
N
,
% %
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Forth Hadith: Discussion on How to Call For Prayers

a. Takhrij of the hadith

The discussion between Prophet Muhammad # and his companions on the rﬁ of
calling the people for prayers was held in the Prophet’s Mosque. The hadith i%
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Meaning: When the Muslims came to
prayers without any calling. One d ey di
them suggested to ring bell li @’ i
suggested to blow horn like t e&T en,{ng _\ not if we
appoint people to call foﬁ)" F;:zb%s id; ("’?Bilal, arise and

em also

call the people for the pr

“« Q-
&
Muslim narrated a hadith thaty al-lT. ttab s gge@)r adhan, while Abu Dawud

narrated more detail had% same event?° B adiths are reported as sahih.

{/

Muslim, Abu al-Hussain Muslim Bin al-Hajjaj al-Qushairi al-Naisaburi. 1997. Sahih Muslim. Riyad: Dar
al-Tibah. p. 178. #377.

235 Abu Daud, Sulayman Bin al-Ash‘ath Bin Ishaq al-AzdT al-Sijistant. 2009. Sunan Abi Daud. Beirut: Dar al-
Risalah al-‘Alamiyah. v. 1. p. 369. #498.
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Fifth Hadith: Prophet's Pilgrimage
a. Takhrij of the hadith

It was told that Prophet Muhammad # performed his pilgrimage only once for:'s gtire

lifetime. There are a number of hadiths that support this fact. In the book o ami’ by
al-Bukhari, he reported a hadith as follows by the authority of Zaid Bin

f

”chj,i—SjM/ 8@5&&)4&&\@0

g 2/

"~

#1531 A5 Baxg
Meaning: Indeed that the prophet % joined 19 ba
pilgrimage after he migrated to Medina with o ce forthis li tir’me. c}

=
riting Q‘Well. For

Besides al-Bukhari, some narrators reported t ent in théir

instance, Ahmad Bin Hanbal narrated a h diWhe \mty o%l@'dullah Bin
‘Abbas?” and Muslim reported the hadith %&th ity of Anas Biz alik.z%® All of
the hadiths mentioned above reported by the scholars as a ntic.O

-Bukhari, Muhammad Bin Isma’il. 1980. Al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umdri
ulillahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v. 3. p. 174. #4404.

237 Ahmad, Ahmad Bin Hanbal. 1995. al-Musnad. Cairo: Dar al-HadTth. v. 3. p. 480. #3520.

238 Muslim, Abu al-Hussain Muslim Bin al-Hajjaj al-Qushairi al-Naisaburi. 1997. Sahih Muslim. Riyad: Dar
al-Tibah. p. 572. #1253.
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Sixth Hadith: Prophet Muhammad Helped Aishah RA at Home
a. Takhrij of the hadith

The helpfulness of Prophet Muhammad % towards his family was been told b‘\ﬁﬂ1 ah

RA in a hadith, which al-Aswad asked her on the prophet’s behavior amo g% ily.
The hadith reported as follows: &

D8 06w b pla ey ale o 20 B8 G azs 2T

1 PR Y AL o, oz 0 . Aoz
S g N cpas 56 L WA Bls L albl W B 0SS

Meaning: | asked 'Aishah RA, "what did rophet % fus

home?" She replied, "He used to keep hi sy hﬁl ingfhis f .
When there is a call for prayer, he will stoptand pra@-

The hadith reported as autentic by aI-Bl@e same hadi hasé!&a reported by al-
240

Bukhari with different chain of narraters. \T -\

NN

4

239 Al-Bukhari, Muhammad Bin Isma’il. 1980. al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umdri
Rasulillahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v. 1. p. 224. #676.
240 ihid. v. 4. p. 98. #6039.
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Seventh Hadith: Prophet Muhammad Always Smiles
a. Takhrij of the hadith

Prophet Muhammad # well-known with his cheerful character towards family
members and companions. According to a hadith reported by al-Bukhari the
authority of *Aishah RA, Prophet Muhammad % used to smile among themi2** “Aishah

said:

4,

ibid. p. 108. #6092.
242 ihid. #6089.
243 Al-Tirmidhi, Muhammad Bin ‘Isa al-Tirmidhi. 1996. Jami’ al-Tirmidhi. Beirut: Dar al-Gharb al-Islami. v.
6. p. 147. #3821.
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Eighth Hadith: Prophet Muhammad Never Mad at His Maids
a. Takhrij of the hadith

Anas Bin Malik was among the companions that served the prophet in his Iifetix&on

being the prophet’s servant, he was at a young age. Muslim narrated Ea(‘ﬁ)

authority of Anas Bin Malik that Prophet Muhammad % never been
arguing on anything that he did. The hadith is as what Anas RA said: Y.

AL jasdl s aass 6 .auia 8

ﬁiofoi;ﬁ%"/kisg‘/.;/ ‘:X:b 4 07 Q‘;fo

Meaning: When the prophet %@t Me u Té& held my
hand and brought me to see him. Abt¥FTa w : ro‘&he , this boy is
an intelligent boy. Let him :Qs)ou." ded, 'ﬁen I served him

during the prophet was and on j rHeysQ/@Allah, he never

argues with me for what I'dlid, a y | did-not do this like this.
The hadith was reporte% ukhari 24 M slitn@)u Dawiid?*’ and al-Tirmidhi.
All of the narrations were r rte% tit'(ﬁbich came through the authority of
Anas Bin Malik R,K\ Q

-Bukhari, Muhammad Bin Isma’il. 1980. al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umdri

ulilfahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v. 4. p. 276. #6911.
285bid. v. 2. p. 296. #2768.

Muslim, Abu al-Hussain Muslim Bin al-Hajjaj al-Qushairi al-Naisaburi. 1997. Sahih Muslim. Riyad: Dar
al-Tibah. p. 1092. #2309.

247 Abu Daud, Sulayman Bin al-Ash‘ath Bin Ishaq al-AzdT al-Sijistant. 2009. Sunan Abi Daud. Beirut: Dar al-
Risalah al-‘Alamiyah. v. 7. p. 186. #4808.
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Ninth Hadith: The Story of Da'thur
a. Takhrij of the hadith

Da’thur or his full name, Da’thur Bin al-Harith al-Ghatfani is a famous co z

Prophet Muhammad # with an event, which he threatened the prop
converted to Islam. In the book of al-Jami * by al-Bukhari, he narrated 1th on the

conversation between Prophet Muhammad % and Da’thur:

s 52 e Gt 36 g5 oty oy ade W0 L}«a w}\
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Meaning: We were w1thm ha t 1qa We came across

a shady tree, we rophet ere. i’na m the disbelievers came
eQ@

while the Proph rd was hangi g,or*Qr)e tree. He took it out of its

sheath secret wald \ot}afrald e?” The Prophet £ said, “No.”
yc;u ;n

He said, “Who sa m he Prophet # said, “Allah.” The
companion the Pro ;! t ened him. Then the Igamah was

anng d ahd the Prophety: Ieéa/two rak at which group of people. The
e Ied‘&"})ther two rak a-t of prayers with the other
bah.

he Prophet % did @_’«u rak at of prayer but the people only did two
ak at." Abu Bishr adde}"The man was Ghaurath bin al-Harith and the

‘éattle was waged against Muharib Khasafa.”

248 Al-Bukhari, Muhammad Bin Isma’il. 1980. al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umdri
Rasulillahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v. 3. p. 122. #4136.
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Other than al-Bukhari, Muslim narrated the same event in his book as well.2*° Both of

the narrations are reported as authentic.

249 Muslim, Abu al-Hussain Muslim Bin al-Hajjaj al-Qushairi al-Naisaburi. 1997. Sahih Muslim. Riyad: Dar
al-Tibah. p. 376. #843.
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Tenth Hadith: Prophet Muhammad Eats Before Starve and Stops Before Full
a. Takhrij of the hadith

The researcher unable to find the direct statement that proves Prophet Mub@

encourages to eat before starve and stops before full. Although aI-AIban'E Baz

reported the hadith has no origin, but Allah is The All-Knowing, the . her found

this statement in al-Rahmah Fi al-7ib Wa al-Hikmah by al-Suyuti. Y.

250 4.5 Y WST 13y gy o ST Y 338 u}U./

Meaning: We are the people who eat before starve, Xp be"ore
getting full. '\d
L ]

He reported that the statement was a dialogue betwee udanese doctor and a{‘) r of
Kisra. Thus, this statement is not a hadith but only ucational advige fro “}doctor.

) ? i
Ali Mustafa Yaqub also wrote about the saTvatter\th ook _Hadis-Hadis

Bermasalah.?! %'N o\ %

Despite the hadith above is rep% eak, the ook@%or may consider
rephrasing the statement to be in line with an aut \biqjat n.eported by al-Bukhari.

Al-Bukhari reported the hadith wh ha'neaﬁ om Isma'l &heard the hadith from

Malik, from Abi al-Zinad, frov&' aJ, frWuﬁai&@A, Rasulullah # said:
2 s

252 0 w-r 0, . }i/ 2 . - z M a}a }}2/
el il B s s il (Re Bkl ST
M =

\d L e
Meaning: A usllm}ts ino\n'e' sti{&‘j,nd a non-believer eats in

seven intesti N -
SEd
FE
\

~,0

»\
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A\ ¢}

8

S

= -Suyuti, Abd al-Rahman Bin Kamal al-Din Abu Bakar Bin Muhammad. n.d. al-Rahmah Fi al-Tib Wa al-

mah. n.p. p.19.
251 Ali Mustafa Yaakub. 2003. Hadis-hadis Bermasalah. Jakarta: Penerbit Pustaka Firdaus. p.96.
252 Al-Bukhari, Muhammad Bin Isma’il. 1980. al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Um(iri
Rasulillahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v. 3. p. 435. #5396.
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Eleventh Hadith: Prophet Muhammad £ Commanded Abu Bakr to Lead Prayers

a. Takhrij of the hadith

During the end of his life, Prophet Muhammad & felt sick and was not able to ogiike
he always did. He then commanded Abu Bakr to lead the prayers. The hadTS g@ollows:

Jg’ub“" wfﬁb&jww‘é&w

&mu\cbﬂwvjdxw/bb\ ‘d"’
el S5l p "I Bsid
L;J\ s Juu ul.,u J}@Js

Meaning: There was a time w m prophe sic@ﬂing his

sickness became worst, he sai "Ask b a thesprayer”. Aisha
said, "he is a soft hearted : I ou m mﬁeplace you, he
would not able to lead t e prophét s@"Ask Abu Bakr to

lead the prayer”. He regpeat 7h |ng, Abu Bakr to lead the
gs

prayer, you are j h|s sibl
prayer as the prophet

\fus{i) Then Abu Bakr led the

This event has bee mdt r&ugh mero ferences In al-Jami~ by al-Bukhari,

he reported thi

reported
Musa al-

6h

M 11,times plff_e%}f chains of narrators for each hadith. He
s from the autho ty{)f ah RA, 2 hadiths from the authority of Abu
, hadit f om@ authority of Anas Bin Malik RA and 1 hadith

S
reporﬁ e authority of A@h Bin Zubair.

bn Majah and al- Tlrmlch also reported the hadith in their respective books. Ibn

N

ported 4 hadiths on this event with 3 of them from the authority of ‘Aishah RA,

253 Al-Bukhari, Muhammad Bin Isma’il. 1980. Al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umdri
Rasulillahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v. 1. p. 224. #678.
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while the last one was from the authority of Ibn Abbas RA.?%* Al-Tirmidhi only reported
one hadith on this matter, which came from the authority of ‘Aishah RA as well.?> Al
of the hadiths mentioned above are authentic, except the hadith reported by Ibnv
which he reported from the authority of Ibn Abbas RA. The narration fro N bas
RA was reported as weak due to al-Bukhari said that Abu Ishaq did not % listen

from Argam Bin Shurahbil, which made Abu Ishaq as mudallis.?%

&%ajah, Muhammad Bin Yazid. 1998. Sunan Ibn Majah. Cairo: Dar al-HadTth. v. 1. p. 465-466. #1232-
1

Al-Tirmidhi, Muhammad Bin ‘Isa al-Tirmidhi. 1996. Jami’ al-Tirmidhi. Beirut: Dar al-Gharb al-Islami. v.
6. p. 50. #3672.
256 Al-Suyuti, Abd al-Rahman Bin Kamal al-Din Abu Bakar Bin Muhammad. 2007. Shuruh Sunan Ibn Majah.
Amman: Bai al-Afkar al-Dauliah. p. 500.
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Twelfth Hadith: Prophet Muhammad £ Prayed to Ease His Death Throe
a. Takhrij of the hadith

Upon the death of Prophet Muhammad %, there is a hadith reported that he % for
Allah % to ease his death throe by said, “O Allah, Ease me in the throe o %’ . The
textbook stated the same event in the syllabus as well.?’

9}5\1 85 ooy ade Lo A Jsng &5h 206 & e o2

G

Meaning: From ‘Aishah, she said that she sa

death throe, there is a bowl of water besi

the bowl and rub his face with the

the throe of death.” \%
The hadith was reported by al-Tirmidhi and I% @S?—Tirmidhi and Ibn
Majah reported the hadith frorfé%y of ﬁsaq in Sagjis, from al-Qasim Bin
Muhammad, from ‘Aishah RA. y dif ti I-T@i narrated the hadith from
the authority of Ibn al-Had, whi n l\'éjah atrated t¢he hadith from the authority of

Yazid Bin Abi Habib. c') S
g b 4
b. Analysis ofthgg‘:id | g C'}’
Al-Tirmidhi repor@ .adi@utai@ hich he narrated from al-Laith, from

Ibn al-Had, frocm Bin Sarjis; from QL)(Qﬁsim Bin Muhammad, from ‘Aishah RA.

Qutaibah hagsagen g€port t stw@y narrator by al-Dhahabi.?®° He also reported
al-Laith as a y na@or and al-imam.?®* lon al-Had or his full name
A S
Mat Nor et al. 2016. Sirah Tahun 5. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan.
28 Al%Firmidhi, Muhammad Bin ‘Isa al-Tirmidhi. 1996. Jami’ al-Tirmidhi. Beirut: Dar al-Gharb al-Islami. v.
2.p"298. #978.
Ibn Majah, Muhammad Bin Yazid. 1998. Sunan Ibn Majah. Cairo: Dar al-Hadith. v. 2. p. 68. #1623.
260 Al-Dhahabi, Muhammad Bin Ahmad Bin ‘Uthman. 1976. al-Kashif Fi Ma’rifah Man Lahu Riwayah Fi al-

Kutubi al-Sittah. Jeddah: Muassasah Ulum al-Qur’an. v. 2. p.134.
261 jbid. p. 151.

=
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as ‘Abdullah Bin Shaddad, he was reported as a trustworthy narrator and among the

famous companion’s successor (tabi 'in).?5

Misa Bin Sarjis has been reported as majhil by lbn Hajar aI-’Asqalxg Al-
s 1s

Dhahabi also reported him as mastir, which indicates that Miusa Bcj

unidentifiable narrator.?%* Although al-Bukhari mentioned Miisa Bin Sz% is book
Tarikh al-Kabir, he did not reports any hadith with Misa Bin Sarjis a nsmitter in
his book al-Jami’. In his book Tarikh al-Kabir, al-Bukhari only me tiomt Miisa Bin
Sarjis narrated hadiths from al-Qasim, while Ibn al-Munada t Md hadiths from
in Sarjis., Meanwhile, al-
'e!i on 206AH, %

. He
which indicates that he may not meet physically with Aishah"RA who di 58AglzL
N

Ibn Majah reported the hadith from Abu Ba\@i Shaibah, ic‘ he\zgrrated
from Yinus Bin Muhammad, from Laith Bin SY@m \({ﬁk inAbi H.u;;ib, from
Misa Bin Sarjis, from al-Qasim Bin Muha d, from ‘Ais A. T

NV
1ah§§«Muhammad Bin
acgording o Ibn Hajar

him.?% No further information was stated regarding Miis

Qasim Bin Muhammad is reported as a trustworthy

Abu Bakr Bin Abi Shaibah or hi name was
Abi Shaibah was evaluated as a mrth \%Td
al->’Asqalani.?’ Besides, he also %d z% u@%‘nadz68 and Laith Bin
Sa’d?® as a trustworthy narrator.‘é “ AQ%—

For Yazid Bin Abi i, hjY was, report s trustworthy by Ibn hajar
g

al-’Asqalani. However, he mon the aﬂra&@hat called as mursal. Whenever

he narrates a hadith by mentioni \h{ ece{ &t either from al-Zuhri, Nafi’ or the
prophet’s compani Sﬂbhadﬁlq willJbe co%&ered as mursal. However, he narrated
this hadith fromﬁ% in Satji ile t@tatus of Misa Bin Sarjis, al-Qasim Bin

[
Muhammad an%hah A havé been elisajssed as the previous paragraph.

N
1P A

ad Bin ‘Abdullah Bin SE)I;‘@:?}QM. Tarikh al-Thigat. Beirut: Dar al-Kutub al-‘limiyyah. p. 261.
263 Alﬁ i. Muhammad Bin Ali Bin“Hajar al-Asqalani. 1997. Tahrir Taqrib Tahdhib. Beirut: Muassasah
isa v. 3. p. 430.

R

i al-Sittah. Jeddah: Muassasah Ulum al-Qur’an. v. 2. p. 304.
|-Bukhari, Muhammad Bin Isma’il. n.d. al-Tarikh al-Kabir. n.pl: n.pb. v. 7. p. 285.
-‘Asgalani. Muhammad Bin Ali Bin Hajar al-Asqgalani. 1997. @ahrir Taqrib Tahdhib. Beirut: Muassasah
isalah. v. 3. p. 174.
267 jbid. v. 2. p. 261.
28 ibid. v. 4. p. 141.
269 jbid. v. 3. p. 204.
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c. Justification on the hadith
The hadith seems problematic since it was narrated through the authority of Misa Bin
Sarjis, which has been evaluated as an unidentifiable narrator by the hadith schola
hadith is also problematic in terms of the chain of narrators, which shown t Wmn;
Bin Muhammad may not meet ‘Aishah RA. This hadith also reported onl hh one

chain of narrators, which from Miusa Bin Sarjis. Thus, the hadith is reported as da'if

mursal. Q

4
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Thirteenth Hadith: Hadith on 10 Confirmed Companions to Enter Paradise
a. Takhrij of the hadith

The textbook mentioned that there are 10 companions of Prophet Muhammad &,hasbeen

promised to enter paradise. 2’ Al-Tirmidhi reported the hadith in his book (% :
Gl ks 5 S5 40 ey ale A Lo ‘%

s el iy s b dsdls e s ntes NG S

‘Umar al-Khattab in the paradise,
‘Ali Bin Abi Talib in the paradise®”Balhah Bi i é& i
paradise, al-Zubair Bin al-‘Awwam %ai A& -Rahman
Bin ‘Auf in the paradise, Sal Abi the/paradise, Sa'id
Bin Zaid in the paradise,%b i ah ‘1§2§? paradise.

This hadith has been reporte -Tirmidhi, Ib Ma@and Abu Dawud respectively.
Al-Tirmidhi narrated tr@i from Jutai h,| figin-Abd al-*Aziz Bin Muhammad,
from Abd al-Rahman Bin Humaid, G:H mﬁ&é@om Abd al-Rahman Bin ‘Auf RA.
Ibn Majah narratem 1th flom isham Bin**Ammar, from ‘Isa Bin Yinus, from
Sodagah Bin aI-I\N@n a Abural- ann@ﬁ(l akha’i, from Riyah Bin al-Harith, from
Sa’id Bin Zaidw Ab D%l rﬂrr@c(ﬂhe hadith from Hafs Bin ‘Umar al-Namari,

from Shu’ %rh al- ;ﬁ S:)é&n from Abd al-Rahman Bin al-Akhnas, from
Sa’id Bf' d .273’ 4 X

N
\C-j

%ﬂat Nor et al. 2016. Sirah Tahun 5. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.
z -Tirmidhi, Muhammad Bin ‘Isa al-Tirmidhi. 1996. Jami’ al-Tirmidhi. Beirut: Dar al-Gharb al-Islami. v.
. 100. #3747.

272 1bn Majah, Muhammad Bin Yazid. 1998. Sunan Ibn Majah. Cairo: Dar al-Hadtth. v. 1. p. 85. #133.
273 Abu Daud, Sulayman Bin al-Ash‘ath Bin Ishaq al-AzdT al-Sijistant. 2009. Sunan Abi Daud. Beirut: Dar al-
Risalah al-‘Alamiyah. v. 7. p. 46. #4649.
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b. Analysis of the isnad

All of the narrators from the authority of Abd al-Rahman Bin ‘Auf RA was reported as
trustworthy, which is Qutaibah,?”* Abd al-*Aziz Bin Muhammad,?”® Abd al-Rahman Bin
Humaid,?’® Humaid,?’” and Abd al-Rahman Bin ‘Auf RA.?’® In addition, t \ular
chain of narrators proved that this hadith was narrated through the des nts of Abd
Rahman Bin ‘Auf. Abd al-Rahman Bin Humaid Bin Abd al-Rahman Wuf narrated

the hadith from his father, which Humaid narrated the hadith fron@ er as well.

There is a debate on the actual status of Hisham Bin T in his narration.
Abu Hatim said he was a sadiig narrator who makes mis his' narration. Abu
Dawuad also reported that Hisham Bin ‘Ammar narrd 00 of,hadith munkar. Al-

Daruqutni also labelled him as a big sadiig. al-’Asqa

trustworthy, although he was a famous narrator.?” a’imseported
him as a trustworthy narrator, there are suffici tha&@?s sadiiq
narrator. ‘Isa Bin Yanus,° Sodagah Bin al-%hf'i a -Nakha’i?®!,

Riyah Bin al-Harith?® and Sa’id Bin ai%
Dhahabi. Riyah Bin al-Harith was a grand of Sodaqah®Bin al-Muthanna al-Nakha’i.

Hafs Bin ‘Umar Bin al-al-;&ar'm,ﬂ S% Jut Bin al-Soyyah?®® and

Abd al-Rahman Bin al-Akhnas?

*
Iy

274 pl-Dhahabi, Muha@hm&d@man. ]Qﬁal—dehifFi Ma’rifah Man Lahu Riwayah Fi al-
Kutubi al—Sittah.Jedwu ssasah ?ur'ar(b\.z. p.134.
275 ibid. p.658. ¢
276 ibid. p.626. %
277 ibid. p.353.%v N
278 ibid. p.638. b o ‘é\

a hammad Bin Ali gn Haj¥5l-Asanani. 1997. Tahrir Taqgrib Tahdhib. Beirut: Muassasah

279 Al-‘Asdal
al-Risalah. p. 41. N4

280 AliDhahabi, Muhammad Bin Ahma}Yin ‘Uthman. 1976. al-Kashif Fi Ma’rifah Man Lahu Riwayah Fi al-
Ku tah. Jeddah: Muassasah Ulum al-Qur’an. v. 2. p. 114.

2 1. p. 502.

a
282 1Big. p. 399.
id. p. 436.
284ibid. p. 341.

285 ibid. p. 485.
286 ihid. p. 316.
287 ibid. p. 620.
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c. Justification on the hadith

All of the narrations were narrated by the trustworthy narrators, except Hisham Bin
‘Ammar. However, the other narrations supported the narration of Hisham Bi% ar.

Thus, the hadith of 10 prophet’s companions were promised with paradise i% tic.
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Forteenth Hadith: Hadith on the Battle of Uhud Was For Talhah
a. Takhrij of the hadith

In the textbook, the author stated that Prophet Muhammad % said the battle of &Jhud,was

for Talhah.® %

After a thorough research on this matter, the researcher found thaﬁ hadith is
uncreditable to Prophet Muhammad #. Instead, it is only the word e prophet's
companion, namely Abu Bakr As-Siddiq RA. The evidence of thiswr IS as stated by
Abu Nu'aim al-Asfahani in Hulyat al-Auliya’. The hadith is as q??oelow:

S5 JB T e S35 S sl 0T ¢ segol ollaas

He narrated the hadith from 'Abdullth’f \fﬂnQ s Bin Hubaib, from Abu

Dawud, from Ibn al-Mubarak, fro ag Bi
‘Isa Bin Talhah, from °Aishah @ A}

b. Analysis of the isnﬁdY' I ,é\
Abu Nu’aim narrated tl%h frome*Ab llﬁh@n Ja’far Bin Hafs Bin ‘Umar Bin
Rashid. Al-Khatib al hdadi sr \h'rs booké@#kh Baghdad reported that ‘Abdullah

e

Bin Ja’far is trustwo H

on ‘Abdullah B@s 2] .
@» reported that he is trustworthy.?* As for Abu

On &'Bin 4 w:auya
Dﬁwﬁd,ﬁ%well-kno n rJ iablezhadith transmitter. While Ibn Mubarak’s status is

[

N
\C-j

-Asbahaniyy, Ahmad Bin ‘Abd Allah Bin Ahmad Bin Ishaq Bin Musa Bin Mahran al-Mihrani al-
ahaniyy. 1998. Hulyat al-Auliya'. Beirut: al-Maktab al-Islamiyy. v.1, p. 90.
29 Al-Khatib, Ahmad Bin Ali Bin Thabit Bin Ahmad. 2015. Tarikh Baghdad. Beirut: Dar al-Kutub al-
'llmiyyah. v. 2. p. 131.
291 Al-Bukhari, Muhammad Bin Isma’il. n.d. al-Tarikh al-Kabir. n.pl: n.pb. v. 8. p. 413.

g AEdi Mat Nor et al. 2016. Sirah Tahun 5. Negeri Sembilan: Majlis Agama Islam Negeri Sembilan. p.63.
8 2?
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also undeniably trustworthy by most of the hadith scholars, including al-1jli, Yahya Bin
Ma’in, Ahmad Bin Hanbal and Abu Dawiid himself who was Ibn Mubarak’s student.???

Ishaq Bin Yahya Bin Talhah Bin ‘Ubaidillah received severe criticis frothe
hadith scholars. al-Bukhari, al-’Ijli, al-Nasaie, al-Daruqutni, al-Bazzar and%atim
al-Razi are among of the scholars that criticised his reliability in hadith. ukhari said
that people review on his credibility, al-‘Ijli said that he was not a arrator, al-
Nasaie said he was a matritk narrator, al-Daruqutni and Abu Héﬁ% ¢ was a weak

narrator, while al-Bazzar said he was a layyin al-hadith. 2% As for, Aishah Binti Abi Bakr,

she is the prophet’s wife and mother of all believers. '
c. Justification on the hadith \d
o o

This hadith only reported through the authority @Bin Yahya Bin Til\‘%h Bin
itter

‘Ubaidillah. He was considered as a weak hadith tran byﬁw ajority ofthe hadith

scholars. Hence, this hadith is considered as da ’iWk. \ Y}’

Although the sentence quoted abov(NE rte ::s}w , the sacrifice of Talhah
Bin 'Ubaidillah has proven by numerous ths. One e n@ion Is as reported

by al-Bukhari in his book of al-Jami'.eﬁiponedg h hickhe listened from Abu
-Warith,

Ma'mar, which he heard the hadith bdea frOQ— bd al-'Aziz, from Anas
)
RA. Anas said: &
,§2 Ky
il g : SN IRt

292 Al-Shed Abu al-Ma’ati al-Nauri et al. 1992. al-Jami’ fi al-Jarh Wa al-Ta’dil. Beirut: Alim al-Kutub. v. 2. p.
19.
293 ibid. v. 1. p. 65.
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\ofia:
l
Meaning: During the day of Uhud, the peopl f Me‘t
Muhammad SAW, but Abu Talhah stayed%he prophet wit hl{ﬂ\v
shield in front of him. Abu Talhah was such ‘awery exBer' nc arch%,
two or three archer bows was broken by hwﬁn sing b)@fth
full of arrows, the prophet will say, w to Talhah™ Whe%ﬁ)phet

Muhammad SAW raises his hea &Do the en th@ﬁll say 'O
lease do not raise

prophet! Let my my father and mother e t criT
your head and make it visibl e ne'rin' ~Letit be ck, not yours.'
| saw 'Aishah Bin Abi Ba mmu Sul raiséd:their robes until |

can see their anklets, carr w r pal@to give drink to the

thrist. They went ;ck Rtake thea'/vate tr]e@ back to give it to the
€,

thirst. And at that e SVQ wT QE}':\ dropped for two or three

times. \ %
From the hadith %ed a F res@%er suggests for the textbook author to
¢
rephrase the st%nt in/the aok g?e in line with the story from an authentic

sources. % , J é\
b4
&V &

N
N

294 Al-Bukhari, Muhammad Bin Isma’il. 1980. al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umdri
Rasulillahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v. 3. p. 45. #3811.
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Fifteenth Hadith: Prophet Muhammad Called Abu 'Ubaidah as Amin al-Ummah

The prophet companions' biography is the ending topic of the Prophetic Biography
subject for standard 5. Among the companions is Abu 'Ubaidah al-Jarrah, who wv
to be the most trustworthy person of mankind (aminul ummah).?® In a ha{t%M het

Muhammad # said: s

A 2 A 2

206 0 g § se c-es sFLgky icos Foa Flat,
- iR G aie AN 0l fals (Ll A

-

AN e
®©

Meaning: Every mankind there is the most trustwort Nn. Abu
'‘Ubaidah al-Jarrah is the most trustworthy person of ‘the m kin(i.

In al-Jami' by al-Bukhari, he reported 4 hadiths on this matter’§Fwo anrngﬂed
through the authority of Anas Bin Malik RA, 2% andt@r two were r oltte‘@ough
the authority of Hudhaifah al-Yamani RA.?* The abdwg quoted haditli'is camethrough
the authority of Anas Bin Malik RA. Y' \ B

Muslim narrated 4 hadiths in his qwit ' S fr(m& e authority of
Anas Bin Malik RA and 2 hadiths fromN ority of H

aifahal*Yamani.?® All of
the narrations from both al-Bukhari a&%uslim re\tedM S i

2

hari, Muhammad Bin Isma’il. 1980. al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umdri
sulilfahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v. 3. p. 170. #4382.
2979r 4. p. 354. #72565.
Al-Bukhari, Muhammad Bin Isma’il. 1980. Al-Jami’ al-Sahih al-Musnad al-Mukhtasar Min Umdri
Rasulillahi Wa Sunanihi Wa Ayyamihi. Cairo: al-Matba’ah al-Salafiyah. v. 3. p. 170. #4380, 4381.

29 Muslim, Abu al-Hussain Muslim Bin al-Hajjaj al-Qushairi al-Naisaburi. 1997. Sahih Muslim. Riyad: Dar
al-Tibah. p. 1135. #2419, 2420.
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